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Abstract 

The tension between Sufism and sharīcah, i.e., the conflict of 
wujūdiyyah in Acheh in the 17th century had led Ṣūfī scholars, 
particularly cAbd al-Ra’ūf al-Fanṣūrī to seek the convergence 
between Sufism and sharīcah. Therefore, this study is carried out to 
examine the efforts of cAbd al-Ra’ūf to reconcile Sufism with 
sharīcah. It examines cAbd al-Ra’ūf’s approaches of reconciliation of 
Sufism and sharīcah in the general context as well as in the context of 
the controversial issue, i.e., the doctrine of waḥdat al-wujūd. It is a 
qualitative research which employs document analysis. The result of 
the study shows that cAbd al-Ra’ūf had played a significant role in 
reconciliating Sufism with sharīcah in 17th century Malay world. The 
approaches employed by cAbd al-Ra’ūf supported Sufism based on 
Qur’ān and Sunnah. They were also based on founding Sufism by 
orthodox (Sunnī) theology, emphasizing the significance of 
observance of practising sharīcah and integrating good conducts to 
Sufism. Meanwhile cAbd al-Ra’ūf’s approach of reconciliation in the 
controversial interpreted waḥdat al-wujūd in the orthodox sense and 
criticized the extreme approach in Islamic creed, i.e., passing 
judgement on Muslims as infidels.  

                                                                
1 Article received: March 2018; Article accepted: May 2018 

Abstract 

The tensnsioioonnn bebb twweeee n n SuSufifif sms aandndnd sshahharīrīcīī ahaha ,, i.i e.e , thtt e e cococonfflict of 
wujūdiyyyyyah in n AcAcheeheh in thehh  17thth cenenntuuuryry hhhaddd lledd ṢṢṢūfūfūfī scschohh lars,ṢṢ
particicululu araa ly ccAbAbA d dd alll-c Ra’ūf al-Fanṣūrī to seseekekk theheh cconnnvev rgggene ce 
betwtweee n n SuSuSufifismsm andndd sharīcīī ah. Therrreffore, this studddy yy iss ccarrirr edee oooututut to 
exammamininnee thhthe e efefffofoforts of cAbAA d alaal-c RaRaa’ūf f f to reconnncicilee SSufuffissm m wiwiitht  
shhararīīcccīī ahhah.. ItIIt eexaax mimm nes cAbAbd dd alla -c Ra’ūūf’ff s s apapprprroaoaoachc es of reeeconccilli iaiaatit onn of ff
Sufifismsmm aandnd sshaaharīr cīī ah in ththe geeg neneraal l cooconttexe t asa wwwell as in n the e cococontntexext ofof 
thhhe coc nttrorr veverssr ial issue,e,e, ii.e.e.,, tthehh ddocctrt inini e ofofof wwwaḥdat all--wuwuw jūd.d IIt tt is aa 
ququq ala itattivii e reeses arch wwhiichch empmpmploloysysy dddoccumummenent t analysiss. ThThThee rer susult oof ff 
ththe sts ududdy yy shhshowo s that cAbAbd dd alaa -c RaRa’ū’ū’ūf ff hahah d dd plplayya ede  a siggninififif cac ntnt rrrolo e inin 
reecoconcncn ililiaiatititingngg SSufism wiiiththth sshaharīīcīī ahahh iin n 17171 ththh century MMalaalayy wworoorld. ThThThe
appprprp oaoaachcheses eempmployed by cAbAbAbd d alalal-c RaR ’ū’ūf f supported SSSufufufisismmm baabaseses d d onn 
Quur’ānānā  andndn SSSunu nan h. They were aalsl o based on ffoundnddining gg SuSuSufifif smmm bby 
orthhhoddoxoxox (((SuSunnnnī)ī) tttheh ology, emphasizing theehe ssigigninififf cac ncnce of 
observrvvancece oof f prprpracacctiisisingngg shahh rīrīcīī ah aand inttn eggraraatingng ggoooo d dd cocondndnducucts to 
Sufism. MeMeanana whww ilili e e ccAbAbbd d alaa -c RaRaa’ūūūf’f’f s apapprprp oaoachch ooof f f rrecececononcicicililiiattatioioi n n in the 
controverssiaiaial inininteterppreeteted d wawaw ḥḥdadad t tt alal-wujūjūjūd dd inini ttheheh ooortrtthohohododox xx sess nse and 
criticized the extxtxtrererememm aapppppproacacach hh inin Islamammic crereededed,, i.e., passing 
judgement on MMususliimsm aaas ininfif deded lslsl .  
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Introduction 

History recorded that Sufism had become the main factor of 
Islamization of Malay-Indonesian archipelago. In the early period, 
Sufism that spread in the Malay world was philosophical Sufism 
which discussed metaphysical matters such as ontology and 
cosmology. The different understanding on methaphysical doctrine of 
Sufism, i.e., the doctrine of waḥdat al-wujūd had caused disputation 
in the context of Sufism and sharīcah in Acheh in the first half 17th

century which was known as wujūdiyyah conflict. Nūr al-Dīn 
al-Rānīrī (d. 1068/1658), who assessed the understanding of Ḥamzah 
Fanṣūrī (d. 1016/1607) and Shams al-Dīn al-Samaṭra’ī (d. 
1039/1630) on waḥdat al-wujūd from the viewpoint of Islamic creed 
(orthodoxy), charged the latter two as infidels (kāfir). Such a 
disputation led to conflict in tragedy in Acheh, i.e., execution of 
adherents of Ḥamzah/Shams al-Dīn. With regard to the disputation of 
wujūdiyyah, it had caused chaos and disharmony in Acheh society. It 
needed to reconcile in order to establish peace and harmony among 
the Achehnese. As a native of Acheh, cAbd al-Ra’ūf was responsible 
to carry out such a mission by solving the root of problem i.e., the 
disputation on understanding of waḥdat al-wujūd in particular, and 
the relation between Sufism with sharīcah in general through his 
works. This paper examines cAbd al-Ra’ūf role in the reconciliation 
of Sufism with sharīcah and approaches employed by him in this 
effort based on three main works of cAbd al-Ra’ūf, i.e., Tanbīh 
al-Māshī al-Manṣūb ilā Ṭarīq al-Qushāshī, cUmdat al-Muḥtājīn ilā 
Sulūk Maslak al-Mufridīn and Daqā’iq al-Ḥurūf.  

Brief Account on cAbd al-Ra’ūf

Amīn al-Dīn cAbd al-Ra’ūf ibn cAlī al-Jāwī al-Fanṣūrī was born in 
Singkil (Singkel), a town in the west coast of Sumatera which was a 
section under the Sultanate of Acheh. His date of birth is not known 
precisely. D.A. Rinkes,2 estimates that cAbd al-Ra’ūf was born in 

                                                                
2 T. Iskandar, “Abdurrauf Singkel Tokoh Syatariyah (Abad ke-17)”, in Mohamad 
Daud Mohamad, Tokoh-tokoh Sastera Melayu Klasik, (Kuala Lumpur: Dewan 
Bahasa dan Pustaka, 1987), 72-73, hereafter cited as Iskandar, “Abdurrauf”. 

in the context of Sufismm aaanddnd shss arrīcīī ahh in n AcA hehh h in the first half 17th

century which wawass knnowwwn nn as wuwujūjūj didiyyyyahah confflict. Nūr al-Dīn 
al-Rānīrī (d. 1110606068/8/16161 58558), whooh  asss esses d d thheee ununu ded rsstataanndidd ngng of Ḥamzah 
Fanṣūrī (d. 11101016/6/6/161607077) )) anana d d Shhammms s alal--DīDD n n ala -SSama aaaṭra’ī (d.
1039/16330)0) ooon nn waw ḥdadaat alal-wuwwujūjūdd froroom mm ththe viviiewwpoint tt ofofof IIIslamammici  creed d
(orthoodododoxy), chaargggedd thehehe lllatter two asss infnfidelele s (((kāāfifirr). SSuch a 
disputututatattioioion nn led dd toto cono flict in tragedy in Acheheh,h, i.e.,, eexeecuc titionon of 
adheh rentts s ofof ḤḤamzazaz h/Shams alal-Dīīn.n WWith regard ttto o thththe e did spputuu atioi n nn ofo  
wuwujūjūj didid yyyyyyahhh, itti hhada  caused d chaoa s anand didd shshsharararmomm ny in AcA heeh h sosocicciettty.y.y It 
needdeded ttooo rer concn ile in oordr eree ttoo estaablb issh h peepeacace and harmrr ononony yy amonoo g g
thhe e AcAA hehehnhnhnesese.e. As a naan titit ve oof f AcAA heheh h,hh  cAbAbAbd dd alla -Ra’ūf waawas rereespspspononnsisiblble e
too cararryr oout sucu h a mimimisssioion n byby solo vingngn ttheheh rroooooot of prooblblb emm iii.e.,, tthehee 
diid sps ututu atatioon nn onnon understandidd ngngng of f wawaḥḥḥdadattt alala -wuw jūd in papap rtrticiiculularrr, annd dd
ththt e rerer lalatition bbettween Sufufu isi m mm wiw thhth shshshararrīīcīī ahah iiin generaar lll ththhroougugh h h hihis ss
wowoworkrkrks.s TThihis s papep r examminnneses cAbbA d d alaal-RaRa’ū’ūf f role in thhhe e recoc ncncili iatitionon 
off SSSuffissm m wiwiithth shs arīcīī ah anddd aappppprorooaca hehes employyededd bby y hihh m mm inin tthih s
effofortt bbasasa ededd oon nn thtthrerr e main works of cAbd al-RaRRa’ūūf,f, ii.e., TaTT nbīh 
al-Māāāshhshī ī al-M-MManana ṣūṣūṣ bbb ililā āā Ṭarīq al-Qushāshī,īī cUmmUmdadad t t alal--MuMuuḥtḥḥ ājā īnīn ilā 
Sulūk k MaMM slakak aaalll-MMMufufririddīnīnīdddd ana d DaDDaqāāqā’iq q ala --ḤuḤurūff   ff

Brief Accountt onon cAbAbA d d ala -RaR ’ū’ūūff

Amīn al-Dīn cccAbAbbd d ala -RaRaR ’ūf f ibibibn nn cAlAAlīī ī al-Jāāwīīī al-Fananṣūrī was born in 
Singkil (Singkel), a town n ininin thehehe west t cocoasasst t ofofo  Sumuu atera which was a 
section under the Sultanate of AAchehh His date of birth is not known
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1024/1615. Meanwhile, Voorhoeve3 states that he was born in 1620 
C.E.  

cAbd al-Ra’ūf received his early education in his hometown, 
especially from his father who was a leader of a centre of Islamic 
learning. It is most probably that he continued his learning in Fanṣūr 
(Barus).4 He then continues his learning in several centers of Islamic 
learning in Middle East, i.e., Doha (Qatar), several cities in Yemen, 
Jeddah, Mecca, and finally in Medina. 5  Among his prominent 
masters were Aḥmad al-Qushāshī (d. 1660 C.E.) and Ibrāhīm 
al-Kūrānī (d. 1690). Al-Kūrānī granted cAbd al-Ra’ūf the degree 
(al-ijāzah) to spread Islamic teaching in general and some Ṣūfī orders 
in particular in his homeland (Acheh).  

Having returned to Acheh, 6 cAbd al-Ra’ūf established an 
education centre near the mouth of river (kuala) of Acheh.7 Among 
his prominent disciples were Burhān al-Dīn of Ulakan (1692 C.E.), 
West Sumatera; cAbd al-Muḥyi of Pamijahan (d. 1730 C.E.), West 
Java and cAbd al-Malik (1736 C.E.) or popularly known as Tok 
Pulau Manis, Terengganu, Malaysian Peninsular. 8 cAbd al-Ra’ūf 
returned to Acheh in the reign of Sulṭānah Ṣāfiyyat al-Dīn Syah. He 
served as muftī in the Sultanate of Acheh during the reign of four 
sulṭānah i.e., Sulṭānah Ṣāfiyyat al-Dīn syah (r. 1641-1675), Sulṭānah 
Nūr cAlam Naqiyyat al-Dīn Syah (r. 1675-1678), Sulṭānah Zākiyyat 
al-Dīn Syah (r. 1678-1688) and Sulṭānah Kāmalat al-Dīn Syah (r. 

                                                                
3 Voorhoeve, Encyclopedia of Islam, Vol. I, (Leiden: E. J. Brill, 1960), 88. 
4 Azyumardi Azra, Jaringan Ulama Timur Tengah dan Kepulauan Nusantara Abad 
XVII & XVIII: Akar Pembaruan Islam Indonesia, (Jakarta: Kencana Prenada Media 
Group, Perennial edition, 1th printed, 2013), 240, hereafter cited as Azra, Jaringan 
Ulama.
5 cAbd Al-Ra’ūf al-Fanṣūrī, cUmdat al-Muḥtājīn ilā Sulūk Maslak al-Mufridīn, 
Manuscript W 41, Perpustakaan Nasional Jakarta, 70-75, hereafter cited as cAbd 
Al-Ra’ūf, cUmdat al-Muḥtājīn. 
6 cAbd al-Ra’ūf indicates that he return to Acheh not so long after the death of 
al-Qushāhsī. Most scholars assumed that he return to acheh around 1661 C.E., i.e., 
one year after the death of the latter, see Azra, Jaringan Ulama, 251.  
7 cAbd al-Ra’ūf lived and taught in this place until his death. Hence, He was 
popularly known among the Achehnese as “Syiah Kuala” or “Teungku Syiah Kuala” 
that means Shaykh who lives in Kuala, see Iskandar, “Abdurrauf”, 72.
8 Azra, Jaringan Ulama, 267-68. 

Jeddah, Mecca, and finallyy in n Medina.  Among his prominent 
masters were Aḥmad dd alal-QuQQushshhāshī ((d.dd 111666660 00 C.E.) and Ibrāhīm 
al-Kūrānī (d. 1169990)00). AlAl-KūKūK rārārānīnn ggrantntntededed ccAbAbA d dd ala -RaRR ’ūūf the degree 
(al-ijāzah) too ssprp eaae d dd IsIsI lalamimic teaccachihingng in n n gegeg nenen raral l anaa d some Ṣūfī orders
in particuulalaar rr inn hhisis hhomomellana d d (AAchcheheheh).)  

HaH vingn  reteturu nenn d tooo AAchchehhh, 666 cAbAbAbd d ala -RaRaR ’ūūf f essstataablissishehh d an 
educcatatatioioion ceentnttree neaee r the mouth of river (kuk allaa) )) ofo AAAchchhehhe ..77 AAmomm ng 
his prprommminininenent t didid sccipi lell s were Burhānān al-Dīn of UUlallakaaan n (1(169696 2 C.CC.E.E ), 
Weeststt Sumumataterera;a  ccAbAA d al-MuMM ḥyiiy  of ff PaPaPamiim jaahan (d. 1717173030 C.E.).). , WeWeest 
Javava aandndnd ccAbAbAbd dd al-Malikik (171 36 CCC.E.E.E.)) oor rr poppopularly knkk owwn n assa TTTokkok 
Puulalaau u MaMaaniis, TTerenggggananu,, MMMala ayaysisisiannn Pene ininnsular. 8 cAbbd d alaal-RaRa’ū’ūf 
reeetuurnrnedd too AcAcheh in ttthehhe rreieigngngn of f SuSullṭāṭāṭānan h hh ṢāṢāṢāfif yyat al--DīDDīn Syyyahahh. HeHHe 
seervrved aaas muuftff ī in the e SuSuS ltl annatatatee ofofo AAAchchehheh ddduru ing the rereigiggn nn off four rī
sulṭāṭānanah hh i.i e.e , SuSS lṭānah ṢṢāffāfiyiyyyayat t alal--DīDīDīn nn sysysyahha ((r.. 1641-1167675)5 , SuSulllṭāṭ naah h
NūN r cAlAlamam NNNaqqiyyat al-DīDīD n n SyS ahh (((r.r. 1167676 555-111676 8), Sullṭāṭ nah h ZāZZ kikiiyyyyyat 
al-Dīn n SySyahah ((r.. 1678-168888)) aaandndd SSullṭāṭāṭ nanah h Kāmalat alala --DīDīD n n SySySyahah ((r.r  

                                                                
3 Vooorhrhoevev , EnEncycyclllopopedede iaa oof f f IsII lalam,, Vol. I, , (Leideeen: EE. J.JJ Brir lll , 191960606 ), 888.88  
4 Azyummarrdi AAAzrrra,aa  JaJaJ rir ngnganann UUlal ma TTimmmur TTenngaggahh dadann KeK puupulalaauauan nn NuNNusaaantn ara a Abad 
XVII & XVIV III: AkAkkar PPememe bababarurur ana IIslsllamam IIInddonese ia, (J(JJakkarartatat : KeKencnccana a PrPP ennadda Media 
Group, Perenniall eedidd tit onnn, 111thth prir ntntededd, 202 131 ),, 22400, heerereafafter citeted dd asas AAzra, h Jaringan 
Ulama.
5 cAbd Al-Ra’ūf al-FFannṣūṣ rīīrī, cUmUmdadadatt alall-MuMuM ḥtājājīn ilii ā ā SuSS lūk kk Maslak al-Mufridīn,u
Manuscript W 41, Perpustakkaaan nn NaNaN sisis ononnal JJakakkartata, 7070-75, hereafter cited as cAbd
Al ’ f c d l ḥ
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1688-1699).9
cAbd al-Ra’ūf was a prolific author who wrote many works. 

Azra, for instance, points out that cAbd al-Ra’ūf had composed at 
least around 22 works, 10  Saghir Abdullah lists 25 titles, 11

Fathurahman mentions 36 works12 and Zainuddin states that cAbd 
al-Ra’ūf’s works reached 56 titles.13 During his career in Acheh, 
cAbd al-Ra’ūf had composed a number of works on various fields of 
Islamic religious sciences such as Islamic law and jurisprudence 
(fiqh), Qur’anic exegesis  (tafsīr), prophetic tradition (ḥadīth), ethics 
(akhlāq), history (tārīkh), eschatology, theology (tawḥīd and kalām), 
and Sufism (taṣawwūf). 14  Among these works are: Turjumān 
al-Mustafīd (Qur’anic exegesis); Sharḥ Laṭīf calā Arbacīn Ḥadīthan li 
al-Imām al-Nawāwī (A Detailed Commentary upon the Forty Ḥadīth
of al-Imām al-Nawāwī, ḥadīth); Waṣiyah (Concerning cAbd 
al-Ra’ūf’s advice to his students, Ethics); Mir’at al-Ṭullāb fī Tashīl 
Macrifah al-Aḥkām al-Sharciyyah li al-Mālik al-Wahhāb (The Mirror 
of Students to Facilitate Knowing of the Laws of God, Islamic law 
and jurisprudence); Tanbīh al-Māshi al-Mansūb ilā Tarīq 
al-Qushāshī (Guidance for Those who take al-Qushāshī Order, 
Sufism); cUmdah al-Muḥtājīn ilā Sulūk Maslak al-Mufridīn
(Guideline for Those who Take the Sufi Path, Sufism); Sullam 
al-Mustafīdīn (The Stair of those who Seek the Benefit, Theology); 
Daqā’iq al-Ḥurūf (The Deep Understanding of Letters, Sufism); 
                                                                
9 Ibid., 252-54.  
10 Ibid., 254. 
11 Haji Wan Mohd. Shaghir Abdullah, Khazanah Karya Pusaka Asia Tenggara,
(Kuala Lumpur: Khazanah Fathaniyah, 1991), 2 volumes, vol. I, 39-41, hereafter 
cited as Shaghir Abdullah, Khazanah.
12  Oman Fathurahman, Tanbīh al-Māsyī. Menyoal Wahdatul Wujud: Kasus 
Abdurrauf Singkel di Aceh Abad 17, (Bandung: Penerbit Mizan, 1st printed, 1999), 
28-30, hereafter cited as Fathurahman, Tanbīh al-Māsyī. 
13 H.M. Zainuddin, Tarich Atjeh dan Nusantara, (Medan: Pustaka Iskandar Muda, 
1961) as cited by Mohd. Syukri Yeoh Abdullah, “Zawiyah Shaykh Kuala: Pusat 
Penyebaran Islam di Alam Melayu Abad Ke-17 Masihi”, Sari-International Journal 
of the Malay World and civilization, vol. 27, No. 2 (2009): 87-118.
14 Further description and analysis on cAbd al-Ra’ūf works, see Peter Ridell, Islam 
and the Malay-Indonesian World, (Singapore, Horizon Book Pte Ltd, 2001), 
129-132, hereafter cited as Ridell, Islam and the Malay-Indonesia World; Shaghir 
Abdullah, Khazanah, vol. I, 39-190; Azra, Jaringan Ulama, 255-64.  

Islamic religious sciences sssucuch h as Islamic law and jurisprudence 
(fiqh(( ), Qur’anic exegggessisi   ((tatt fsf īrr), prophphpheteticici ttraradid tion (ḥadīth), ethics
(akhlāq), histoooryy (((tātārīrīkhkhk ),)) eeescschahahatoloogyg , thhheoolologyyy ((taawwḥīīd d and kalām), 
and Sufismm ((taṣaṣaṣawwwwwwūfūfū ).))ff 14 AAmomom ngng ttthehehesesee wworoo ksk  are: Turjumān 
al-Mustafaffīdīdīd (QQQuruu ’aaninic exxegegesiss);) ShSS ara ḥḥḥ LaLaaṭīfīfīf ccalalā ā ArArrbabaacīnīn ḤḤḤada īthan li ḤḤḤḤḤ
al-Imāmā  al- -NaNawāāwīwī (A(  Detee aia leed d CoCoCommmmmmennntaaryy uuupopp n ththe FoFF rty y ḤḤḤadīthḤḤ
of aall-ImImāmm aall-NaNaNawāww wī, ḥadīth); Waṣiyi ahh (C(( onnnceec rnnrnininng gg ccAbA d 
al-RaR ’ūf’f’f s s adadvivicecc tto hihh s students, EtEthics); Mir’att aal-ṬṬṬulu lālābbb fīf TTTasasashīl ṬṬṬṬ
Maaccririr fafaf h h h alla -AA- ḥḥkākāām mm al-Sharrarciyyyaayah hh lili alll-MāMāM lik al-WaWaahhhhhhābāā  (TTTheehe MMirirrooror 
off SStutudededentntts s tooto FFFacilitate e KnKnKnowinnng g ofofo  thehe LLLawaws of GGodoo , IsIsslaamimmic laalaw 
and d jujuriirispsprudeded nce); TaTT nbnbn īhīhīh all-ll MāMāMāshhs i i alal-Mansūbū iilālālā TTararīqī  
ala -QuQuQushshāsāā hīh (G( uidancccee fofor r ThTT oso ee whww o tatatakeke al-Quuushshshāsāshī OOOrdr eree , ,
SuS fifism);;); cUmUmdah ala -MuMMuḥḥḥtātājījījīnn ilillā āā SuSuSulūlūk kk Maslakk aaalll-MuMM frfridīnn
(G( uiu dedelilinen ffforoo  Those wwhohoho TTakake e thhhe SuSSufifi PPath, Sufufisism)m); SuSuS llamm 
all-MuMuuststafafīdddīnīnn (TThe Stairrr of f ththossee whwhwhoo SeSeekekek the Benefefe it, ThhTheoee loloogygyy); 
Daaqā’ii’iqq alal-ḤḤururūfḤḤ (The DDDeeeeppp UnUnUndeersrstatanddding of LLLetetettetersrsr , SuSuSufifif smsm);)  
                                                              
9 Ibiid., , 25252 2-2 545 .  
10 Ibid.d , 254.4  
11 Haji WaW n MoMoMohhdh . ShShagaghihir AbA dullllahahh, KhKhKhaza ananahah KKararyayay PPPususakaka a aa AsAAsiaaa TTenggara,
(Kuala Lummpupupur:r KKhahazazananahhh FaFathhananiyii ahah, , 191 919 ),)  2 vvvollumummesee , vovol.l.l. II, , 39399-41, hereafter 
cited as Shaghir AAbdbddulu laaah,h, KhKhK azzananahahh.
12  Oman Fathururahaha mamam n,n, TaaT nbnbbīhh al-MāMM sysys ī.ī  Menyoy al WWWahahhdadatututul l Wujud: Kasus 
Abdurrauf Singkel didi Aceeh AbAA adda 11777, (Banana dududungn : Peneneerbr ittt Mizzzan, 1st printed, 1999), 
28-30, hereafter cited as Fathuru ahahhmamm n,nn  TaTaTanbīhh aal-MāMMāsys īī. 
13 i ddi h A h d ( d k k d d
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Lubb al-Kashf wa al-Bayān li Mā Yarāhu al-Muhtadār bi al-cIyān
(Essential Exposition and Elucidation on the Visionary Experience of 
the Dying and What Make Him Glad, Escatology) and cUmdat 
al-Ansāb (The Guideline of Genealogies, History).

cAbd al-Ra’ūf died in 1105/1693 in the era of Sulṭānah 
Kāmalat al-Dīn Syah (r. 1688-1699) and was buried near the mouth 
of a river (kuala) beside the tomb of Teungku Anjong.15 His tomb 
was regarded as the most holy tomb in Acheh after the tomb of 
Teungku Anjong.16 To remember his greatness, his name was chosen 
as the name of a university in Acheh, “Universitas Syiah Kuala” 
(Syiah Kuala University).17

Combining Islamic Theology, Worship and Religious Moral in 
Sufism Treatise    

The first approach employed by cAbd al-Ra’ūf in reconciling Sufism 
with orthodoxy were to combine the discussion of theology, sharīcah
and good conduct with Sufism. Among cAbd al-Ra’ūf’s works 
representing this type of writing were Tanbīh al-Māshī ilā Ṭarīq 
al-Qushāshī and cUmdat al-Muḥtājīn ilā Sulūk Maslak al-Mufridīn.
Even though these two works aimed as Ṣūfīsm treatises, in fact, they 
also covered the issue of creed (caqīdah), sharīcah and moral 
behaviour as we shall see below. 
The contents of Tanbīh al-Māshī can be categorized into: 

(i) Islamic Theology  
cAbd al-Ra’ūf begun the book with the matter of creed. Islamic creed 
discussed in Tanbīh al-Māshī concerned unification of God (tawḥīd)
which was, according to cAbd al-Ra’ūf, the first obligation to 
disciples of Sufism. In this respect, cAbd al-Ra’ūf propounded the 
definition of tawḥīd and the argument of the oneness of Allah 
Almighty based on Qur’ānic verse. The author also discussed the 
categories of tawḥīd as well as its grades.18  
                                                                
15 Azra, Jaringan Ulama, 269. 
16 Snouck Hurgronje, The Achehnese, Translated from Dutch by A.W.S. O’Sullivan, 
2 volumes, (Leyden: E. J. Brill, 1906), vol. 2, 17-18.  
17 Iskandar, “Abdurrauf” 78.
18 cAbd al-Ra’ūf bin cAlī al-Fanṣūrī, Tanbīh al-Māshī al-Manṣūb ilā Ṭarīq 
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(ii)  Sharīcah  

The aspect of sharīcah covered a large portion of Tanbīh al-Māshī.
Sharīcah aspect discussed by cAbd al-Ra’ūf in this book were 
worships, devotional works and rites such as ṣalawāt, istighfār,
al-Qur’ān recitation, voluntary (sunnah) prayers and voluntary 
(sunnah) fasting. cAbd al-Ra’ūf also recommended some rites 
(awrād) that should be performed by disciples, especially after 
mandatory prayers.19

(iii)  Ṣūfī Doctrines

The doctrines of Ṣūfīs discussed by cAbd al-Ra’ūf in Tanbīh
al-Māshī can be distinguished into two aspects, i.e., the metaphysical 
doctrine and practical teachings. In the respect of metaphysical 
doctrine, cAbd al-Ra’ūf discussed the issue of ontology like the 
ontological status of the world and its relation with God.20 cAbd 
al-Ra’ūf also touched the matter of cosmology, i.e., the concept of 
creation. In this respect cAbd al-Ra’ūf propounded the concept of the 
“Light of Muhammad” (Nūr Muḥammad). 21  He also touched 
annihilation (fanā’), remaining a new life in God (baqā’)22 and 
gnosis (macrifah) as the destination of the Ṣūfī journey.23  

The practical aspect of Sufism discussed by cAbd al-Ra’ūf are 
remembrance (dhikr), the rites of shaṭṭārī (asghāl al-shaṭṭārī) and 
stations (al-manāzil). cAbd al-Ra’ūf elucidated considerable length 
concerning dhikr which was, according to him, the shortest and 
easiest way for a servant to attain macrifah.  

(iv) Religious Moral 

In Tanbīh al-Māshī, cAbd al-Ra’ūf emphasized the significance of 
religious moral. He touched the issue of religious moral while stating 

                                                                                                                                       
al-Qushāshī, MS A101, Perpustakaan Nasional Jakarta, 1, 18-19, hereafter cited as 
cAbd al-Ra’ūf, Tanbīh al-Māshī.  
19 cAbd al-Ra’uf, Tanbīh al-Māshī, 8-14, 20-27. 
20 Ibid., 1- 6.
21 Ibid., 7-8.
22 Ibid., 12-13. 
23 Ibid., 18. 
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that among the result of performing dhikr was the appearance of 
good conduct and earning the miraculous gifts (karāmāt).24 cAbd
al-Ra’ūf also discussed the moral issue when he advised the disciple 
to keep his tongue from cursing (ghibah); labelling Muslims as 
infidel, condemning other Muslims and excessively praising them. 
cAbd al-Ra’ūf also advised his disciples to strengthen the 
brotherhood among Muslims by loving them, helping them, 
protecting them from being disgraced, not having negative thinking 
and being facilitative and forgiving.25          

In contrast to Tanbīh al-Māshī, cAbd al-Ra’ūf set out cUmdat 
al-Muhtājīn into seven sections26 and an appendix:27 (1) Islamic 
Theology; (2) Remembrance of God (dhikr); (3) The priorities of the 
words lā ilāha illā Allāh; (4) Benefits for those who immersed in the 
words of ‘lā ilāha illā Allāh’; (5) Elucidation on the principles of the 
teaching (talqīn) of master (shaykh) to his disciples on pronouncing 
the words ‘lā ilāha illā Allāh’; (6) Exposition on rites and devotional 
works; (7) Good Conducts.  

Based on its chapters, the contents of cUmdat al-Muḥtājīn can 
be categorized into several aspects:  

(i)  Islamic Theology  

Among the issues included under the aspect of theology were 
the matter of tawḥīd, the attributes of God as well as the attributes of 
the Prophet (PBUH) which each of them consisted the necessary 
(wājib), the impossible (mustaḥīl) and the contingent (jā’iz)
attributes.28  

                                                                
24 Ibid., 9. 
25 Ibid., 19-20. 
26 In the cUmdat al-Muḥtājīn, cAbd al-Ra’ūf employed the term “fā’idah” for 
“section”. 
27 The appendix is a kind of short autobiography of cAbd al-Ra’ūf‘s experience of 
learning in the Middle East. In this respect, he lists some scholars with whom he 
studied or merely established a contact. ÑAbd al-Ra’ūf also wrote his chain of 
initiation in both Shaṭṭāriyyah and Qādiriyyah orders, see cUmdat al-Muḥtājīn,
70-75.
28 This matter was discussed in Section One of cUmdat al-Muḥtājīn.
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24 Ibid., 9. 
25 Ibid., 19-20. 
26 h c d l ḥ cAbd l ’ f l d h “f“ ’ d hf ” f
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(ii)  Sharīcah   
Among the issues of sharīcah discussed in the cUmdat al-Muḥtājīn
were some devotional works and rites that should be performed by 
disciples, such as voluntary (sunnah) prayers, al-Qur’ān recitation, 
voluntary (sunnah) fasting and other rites.29  

(iii)  Sufism 

It seems the matter of Sufism took a large part of cUmdat 
al-Muḥtājīn, as it was aimed to elucidate Ṣūfī teachings. Among the 
matters included under the theme of Sufism in this work are: (1) 
remembrance (dhikr) including the kind of dhikr, the manner of 
dhikr, the way of dhikr, and the kind of words used in dhikr);30 (2) 
the priorities of the words ‘lā ilāha illā allāh’ as one set of words 
employed in dhikr; 31  (3) the advantages earned by those who 
regularly recited the dhikr;32 (4) the principles of teaching (talqīn) of 
master to disciple concerning pronouncing the words ‘lā ilāha illā 
Allāh’ as well as the way of talqīn and baycah; (5) rites (awrād) and; 
(6) rātib shaykh.33  

(iv)  Good Conducts 

The issue of moral behaviour and good conduct discussed by cAbd 
al-Ra’ūf in the last section of cUmdat al-Muḥtājīn, i.e., Section Eight 
within which he elucidated good conduct that should be performed 
by those who embarked on the Ṣūfī path. cAbd al-Ra’ūf also 
mentioned the moral behaviour of believers based on the Prophet’s 
traditions (PBUH).34  

From the contents of Tanbīh al-Māshī and cUmdat 
al-Muḥtājīn, it is clear that cAbd al-Ra’ūf attempted to combine 
Islamic theology, sharīcah and religious moral in Sufism treatise 
which reflected the thought of cAbd Ra’ūf that emphasized on the 

                                                                
29 This matter was discussed in Section Four of cUmdat al-Muḥtājīn.
30 This matter was discussed in Section Two of cUmdat al-Muḥtājīn.
31 This matter was discussed in Section Three of cUmdat al-Muḥtājīn.
32 This matter was discussed in Section Four of cUmdat al-Muḥtājīn.
33 This matter was discussed in Section Five of cUmdat al-Muḥtājīn.
34 This matter was discussed in Section Eight of cUmdat al-Muḥtājīn.
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equilibrium between the outward and inward dimensions of Islamic 
teaching. It can be pointed out that cAbd al-Ra’ūf was the first Malay 
scholar who employed such approach. It is not found in the works of 
his predecessors either Ḥamzah, Shams al-Dīn or al-Rānīrī. Though 
al-Rānīrī composed treatises in theology and jurisprudence, they 
were written in separate books.     

Supporting Sufism by the Qur’ān and Sunnah  

Another way employed by cAbd al-Ra’ūf in his endeavour to 
reconcile Sufism with sharīcah was supporting Sufism through 
Islamic revelations, i.e., the Qur’ān and Prophetic traditions. cAbd 
al-Ra’ūf is a Ṣūfī who had strong commitment to uphold (commit) 
al-Qur’ān and Sunnah as indicated by his advise: 

Understand and behold strongly to al-Qur’ān and 
Prophet’s traditions, certainly you will earn guidance 
and constantly be in the straight path. Prophet 
Muhammad (PBUH), who had not ever been said base 
on his lust, said, “I inherited two matters to you, i.e., the 
Book of Allah and my traditions, so interpret the Qur’ān 
by my traditions certainly your eyes never be blind, your 
feet never be slip, and your hands never be cut as long 
as you uphold to the two. 35

The commitment of cAbd al-Ra’ūf to uphold al-Qur’ān and the 
Sunnah is evidenced by the fact that he constantly supported his 
mystical teaching by using Qur’ānic verses as well as traditions of 
the Prophet (PBUH), either philosophical Sufism or practical Sufism. 
In the aspect of philosophical Sufism for instance, cAbd al-Ra’ūf 
quoted several Qur’anic verses and ḥadīths to elucidate the nature of 
waḥdat al-wujūd. In his exposition on devotional works and rites that 

                                                                
35 Abd al-Ra’ūf, Tanbīh al-Māshī, 3. The true redaction of the ḥadīth is
“innī qad tarak-tu fī-kum shay’ayni lan taḍillū bacḍa-humā kitāb Allāh 
wa-sunnatī wa-lan yatafarraqā ḥattā yuraddā calayya al-ḥawad.” The 
ḥadīth was narrated by al-Ḥākim, see al-Imām al-Ḥāfiz Abī cAbd Allāh 
al-Ḥākim al-Naysābūrī, Al-Mustadrak calā al-Ṣaḥīḥ, 4 volumes, 
(Beyrut-Lubnān: Dār Ibn Ḥazm, 1428/2007), Vol. I, 123.
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In the aspect ofofof phihih lolosos phphicicalll SSSufufism for r ininstsstanancece, cccAbAbA d d al-Ra’ūf 
quoted severalal QQQururur’a’aanin cc veveersrses aaanddnd ḥḥada īthss tto elle ucucciddidatata e e the nature of 
waḥdat al-wujūdd. In hhisisis eexpxpxposso ititi ion n onono  devevotototioonann l woww rks and rites that 
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should be performed by disciples, cAbd al-Ra’ūf constantly supported 
it with the ḥadīth of the Prophet (PBUH) as we shall see later. This is 
to prove that Sufism was based on Islamic revelation in general and 
to demonstrate that his mystical teaching was grounded by Islamic 
principles contained in the Qur’ān and exampled by the Prophet 
(PBUH). It is visible in his works especially Tanbīh al-Māshī and 
cUmdat al-Muḥtājīn.  

In Tanbīh al-Māshī for instance, to support his thoughts, cAbd 
al-Ra’ūf cited 19 Qur’ānic verses and 54 Prophetic traditions which, 
according to Fathurahman, are mostly categorized as ḥadīth al-ṣaḥīḥ
narrated by trusted narrators such as al-Bukhārī, al-Muslīm, 
al-Tirmidhī, al-Bayhaqī, Ḥakīm, Aḥmad bin Ḥanbal, al-Nasa’ī, and 
Ibn Majah. Just six among them were categorized as ḥadīth ḍacīf,
whereas 13 of them were of unknown narrators.36 Meanwhile in the 
cUmdat al-Muḥtājīn, cAbd al-Ra’ūf cites five Qur’ānic verses37 and 
many ḥadīths.38  

It is important to remark that, the way of cAbd al-Ra’ūf in his 
quotation of al-Qur’ān and ḥadīth obviously indicated his alignment 
to Islamic orthodoxy. Some Ṣūfīs, especially figures of philosophical 
Sufism, like Ibn cArabi,39 sometimes turn (taḥwīl) the meaning of 
Qur’ānic verses to support their mystical teachings. Even al-Rānīrī, 
who was regarded to be a representative of orthodox scholars, had 
also taken the same approach.40 In contrast, cAbd al-Ra’ūf, in his 
                                                                
36 Fathurahman, Tanbīh al-Māsyī, 83, 185-90.  
37 Al-Qur’ān, al-Baqarah (2):74; al-Qur’ān, al-Baqarah (2):200; al-Qur’ān, al-Nisā’ 
(4):103; al-Qur’ān, al-Acrāf (7):205; al-Qur’ān, al-Dhāriyāt (51): 56. 
38 The Prophet’s traditions that quoted by cAbd al-Ra’ūf in cUmdat al-Muḥtājīn
were cited from several works: (i) Jāmic al-Kabīr (on dhikr jahr), (ii) Intibah 
li-Faḍā’il lā ilāha illā Allāh, (iii) Khanz al-Asnā, (on rites after five times prayers) 
(iv) Kifāyah al-Muḥsin, (on the characters of those who embark Ṣūfī path).
39 Al-Dhahabī for instance, states that the tafsīr Ṣūfī naẓarī which is the Ṣūfī 
Qur’ānic exegesis of philosophical Sufism that mainly represented by Ibn cArabī’s 
tafsīr cannot be accepted. This is because, in his view, in this type of tafsīr, the Ṣūfīs 
attempt to turn al-Qur’ān from its shuttle and meaning to the meaning that is suitable 
to Ṣūfīs thought, in this case philosophical Sufism. For more detail on tafsīr Ṣūfī 
naẓarī and Ibn cArabī’s kind of tafsīr, see Muṣtafā Muḥammad Ḥusayn Al-Dhahabī, 
Al-Tafsīr wa al-Mufassirūn, 3 volumes, (Al-Qāhirah: Dār al-Ḥadīth, 1433/2012),
vol. II, 302. 
40 Among the examples, al-Rānīrī quotes two Qur’ānic verses in order to support the 
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36 Fathuhuurarr hmhh ann, , TaTanbnbīhīhh aall-MāMM sys ī, 83, 185-90.  īī
37 Al-QuQuQur’ānā , alal-B-Baqaqqararahaha ((2)2 :7:7: 4;4;4  ala -QuQ r’ān,, al-Baqqqarahh (((2):2000 ; ala --QuQQ r’r ānānā , ala -Nisā’ 
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quotation of Qur’ānic verses and ḥadīth, held the proper meaning of 
them. He quoted Qur’ānic verses and ḥadīth which contained the 
common and fundamental belief among Muslims to criticize the 
deviated understanding of philosophical Sufism. In other words, 
cAbd al-Ra’ūf criticized the deviated understanding by the proper 
belief of Muslims. It obviously demonstrates that cAbd al-Ra’ūf 
found his mystical teaching by Islamic creed. cAbd al-Ra’ūf, for 
instance, quoted some Qur’anic verses and ḥadīths (including ḥadīth
quds) to prove that the world and God were not identical. He rejected 
the misconception or misunderstanding of the adherents of waḥdat 
al-wujūd in the Malay world (wujūdiyyah) who believed that the 
world and that of God were identical by quoting the Qur’anic verse 
“Allah is the Creator of all things”.41 Based on the verse cAbd 
al-Ra’ūf showed the falsehood of those who claimed that the world 
and God were identical since it was unreasonable that God create His 
own-essence. 42 cAbd al-Ra’ūf employed the same approach in 
arguing using ḥadīth. cAbd al-Ra’ūf for instance quote the ḥadīth
“Remember me, [certainly] I would remember thou” which indicated 
that the human being and God were not identical. He also quoted a 
ḥadīth quds showing the difference between mankind’s will and 
God’s will.43

The above facts evidence cAbd al-Ra’ūf’s loyalty to the 
fundamentals beliefs of Islam contained in the Qur’ān and ḥadīth. It 
                                                                                                                                       
doctrine of waḥdat al-wujūd: (1) “Such is God, your real Cherisher and Sustainer: 
apart from Truth, what (remains) but error? How then are ye turned away? 
(al-Qur’ān, Yūnus (10): 32); (2) “We created not the heavens, the earth, and all 
between them, but for just ends…(al-Qur’ān, al-Ḥijr (15): 85). In these two verses, 
al-Rānīrī translates the word ‘al-ḥaqq’ as ‘God’, not as ‘truth’, the opposite of
unguided. According to Daudi, apparently, al-Rānīrī aware this deviated translation, 
but his tendency to waḥdat al-wujūd make him choses such meaning. This evidences 
al-Rānīrī gave priority to the metaphysical Sufism rather than Islamic orthodoxy, see 
al-Rānīrī, Jawāhir, 35; Idem, Ḥill al-Ẓill, 42-43 as cited by Ahmad Daudi, Allah dan 
Manusia dalam Konsepsi Syeikh Nuruddin ar-Raniry, (Jakarta: CV Rajawali, 1983),
114, hereafter cited as Daudi, Allah dan Manusia. 
41 See for instance, Al-Qur’ān, al-Racd (13): 16. 
42 cAbd al-Ra’ūf, Tanbīh al-Māshī, 2. 
43 cAbd al-Ra’ūf, Tanbīh al-Māshī, 2. The ḥadīth quds and cAbd al-Ra’ūf’s analysis 
on the ḥadīth will be presented in the next section, i.e., “Interpreting Ṣūfī
Metaphysical Doctrine (waḥdat al-wujūd)” of this study. 
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also proves how cAbd al-Ra’ūf held that mystical teaching and 
experience should not contradict the principles of Islam taught by the 
Qur’ān and Sunnah.  

Founding Sufism with Orthodox (Sunnī) Theology  

The first proof highlights cAbd al-Ra’ūf approach to founding Sufism 
with orthodox theology is his emphasizing on the significance of 
principle of Islamic faith, i.e., the concept of the Oneness or 
Unification of God (tawḥīd). cAbd al-Ra’ūf’s concern was to 
emphasize tawḥīd as basic to Sufism, as Fathurrahman44 points out, 
is proven by the fact that in most of his works either theology or 
Sufism treatises, like Tanbīh al-Māshī, cUmdat al-Muḥtājīn, Sullām 
al-Mustāfidīn, Daqā’iq al-Ḥurūf, and Munyah al-Ictiqād, he 
constantly begun such writings with the matter of tawḥīd. In his 
Tanbīh al-Māshī for instance, cAbd al-Ra’ūf wrote thus: 

Then, know O student, (may Allah bestow us and you to 
obey Him and grant us to do what he pleased), that the 
first obligation to you is to affirm the oneness of God 
and glorify Him from inappropriate attributes to Him 
with the words ‘lā ilāha illā Allāh’ that cover four 
degrees of tawḥīd.45  

The above quotations demonstrate how cAbd al-Ra’ūf 
emphasized on the unification of God (tawḥīd) by asserting that it 
was the first mandatory lesson for the disciples, i.e., those who would 
embark on the Ṣūfī path at the beginning of their mystical journey.

Second, having emphasized the significance of tawhid, cAbd 
al-Ra’ūf discused the attributes of God which are mandatory upon 
every adult man (cāqil bāligh) to know all of them, i.e., the necessary 
(wājib), the impossible (mustaḥīl) and the contingent (jā’iz)
attributes. It was also mandatory upon them to know what was 
necessary on the right of all the apostles of God and what was 
impossible upon them, and what was contingent for them. All of 
these, cAbd al-Ra’ūf says, were contained in the words “lā ilāha illā 

                                                                
44 Fathurahman, Tanbīh al-Māsyī, 45. 
45 cAbd al-Ra’ūf, Tanbīh al-Māshī, 1. Translation is mine. 
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Allāh Muḥammad Rasūl Allāh”.46

cAbd al-Ra’ūf then elucidated these three categories of 
attributes of Allah Almighty. The necessary (wājib) attributes were 
twenty: wujūd, qidam, baqā’, mukhālifatuhu li al-ḥawādith,
waḥdaniyyah, qiyāmuhu ta’āla bi-nafsih, ḥayah, cilm, qudrah,
irādah, samac, baṣar, kalām, hayy, cālim, qādir, murīd, sāmic, bāṣir
and mutakallim. The contingent (jā’iz) attribute is one, i.e., the new 
(ḥadīth) of the world and does not affect everything by itself. It is 
because if the world is eternal, it would not need God and this is 
impossible. This consequence also occurrs if everything in the world 
is affected by its own power.47

The words “Muḥammad Rasūl Allāh” according to cAbd 
al-Ra’ūf were the perfect words since they covered the belief in all 
Holy Books revealed by God to all of His Messengers, and in the day 
of judgment because Prophet Muhammad (PBUH) was sent to affirm 
all of them. From such words, it is understood that it is necessary for 
all of them [the Apostles of God] to be trusted men and it is 
impossible upon them the attribute of lying as well as to do the 
prohibited things. From the words, it is also understood that it is 
reasonable (jā’iz) for them to have human beings’ attributes (acrād 
bashariyyah), and it would not decrease the apostle (risālah) or their 
high rank.48 The elucidation of cAbd al-Ra’ūf of Islamic theology 
regarding the attributes of God, as we have seen above, shows that he 
embraced orthodox (sunnī) theology, in Ashācrite school and 
al-Sanūsī system.

Third, another proof presents cAbd al-Ra’ūf’s approach to 
establishing his mystical teachings upon Islamic theology when he 
supports the Ṣūfī practice, i.e., dhikr by Islamic creed.49 In his 

                                                                
46 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 2-3.
47 Ibid., 3. 
48 Ibid., 4.  
49 Dhikr means remembrance, invocation or glorification of Allah through the 
repetition of one of his names or phrase to his glory. According to Armstrong, true 
dhikr is spiritual state (hal) in which the remembrancer concentrates all of his 
physical and spiritual powers upon Allah so that his entire being may be united with 
the absolute. It is the fundamental practice of the Sufi path (Sufism) and maybe 
undertaken in solitude or in gatherings. Specific breathing patterns are central to the 
effectiveness of the dhikr, see Amatullah Armstrong, Sufi Terminology (al-Qamus 
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immpoposss ibiblelel  upopoon themmm tthehhe aaatttttriiribub tetee ooof f lyyining g g as welll as ttto o dodo ttheh  
prrp ohhhibbittede thih ngn s. Frooom mm ththe ee woww rdrds,s it tt is aaalslsso understototoododod thahat t it iis 
reeasasonabbblel  (jāā’iz(( ) for thhemem tto o hahah vevev hhhummu anann bbbeie ngs’ atttrribbbututu esee ((aacrād dd
bashs arariyiyyyayay hhh),)  and it woululd dd nonot t dedeecrcrcreaeaeaseee tttheheh aapop stle (ririsāsālalahh)) ororr theirir 
hihighghg rranank.k 4844 TTheh  elucidadadatitiono  of ccAbAbAbd alala -RaRaRa’ū’ f of Islslama icc tttheh oloologoggy 
regag rdddinini g g ththe e attrtributes of f GoGGod,dd aasss wew hhavave seen abovevev , shshhowowowss ththhata hhe
embrracaa ede  ortrtrthohhododod x (sunnī) thheoeolologygg , ī in Ashāācriritetee sschchchooooo l l anand 
al-SaS nūnūnūsīsīsī sysy teem.mm

ThTT irri d,d, aanooothththerer pprororoofof ppresents cAbbbd alall-RaR ’ūf’f’s s appprprp oaoao chc  to
establishihinggg hhisisis mmysystit cacac l ll teaca hihih ngnn s upupuponon Islslamamicic ttheheheololo ogogogy yy whw en he
supports tthehehe ṢūṢūṢūfīīf praraactcticice,e, i.eee.,., dhd ikikrr bby yy IsIslalamimmic crcrcreeeeed.drr 49 In his 

                                                               
46 cAbd al-Ra’ūf, cUmU dat t all-MuMuuḥtḥtḥ ājājīnīnn, 2-3.3
47 Ibid., 3. 
48 bid 4
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cUmdat al-Muḥtājīn, for instance, after elucidating the issue of 
Islamic theology, i.e., the necessary, impossible and contingent 
attributes of God as well as the Prophets, cAbd al-Ra’ūf stated that all 
of the meanings of such creed were covered by the words ‘lā ilaha 
illā Allāh Muḥammad Rasūl Allāh’. Based on this, cAbd al-Ra’ūf 
argued that it was very significant to pronounce the phrase “lā ilaha 
illā Allāh Muḥammad Rasūl Allāh”.50

The above quotations demonstrate how the high value of the 
words ’lā ilaha illā Allāh’ was highlighted by cAbd al-Ra’ūf since 
they covered Muslim’s system of belief, i.e., belief on all attributes of 
God. This was to encourage Muslims in general and disciples of 
Sufism in particular, to perform dhikr excessively and regularly.  

Emphasizing the Observance of the Practicing of Sharīcah  

The main concern of cAbd al-Ra’ūf in religious practice was proven 
by the fact that the discussion on devotional works, remembrance and 
rites took a large part of his Sufism treatises, i.e., Tanbīh al-Māshī
and cUmdah al-Muḥtājīn in which these two books are regarded as 
his main works Sufism. In cAbd al-Ra’ūf’s view, religious practices 
were closely related to Sufism. Therefore, it is necessary for the 
disciples to perform worship in order to attain the gnosis of God, 
thus:51

Engage in worships gathered by truthfulness and 
sincerity to establish the right of your Lord, so you 
would be among the gnostic, as the author of al-Ḥikam
says, “the demand of gnostic is truthfulness in worship 
and establishing the rights of Divinity.” Allah Almighty 

                                                                                                                                       
al-Sufi) the Mystical Language of Islam, (Kuala Lumpur: A.S. Noordeen, 
1416/1995), 41-42, hereafter cited as Armstrong, Sufi Terminology.  
50 In cUmdat al-Muḥtājīn for instance, cAbd al-Ra’ūf wrote: “This is the 
reality of your saying that all of the meanings are covered by the words ‘lā 
ilaha illā Allāh Muḥammad Rasūl Allāh’ [as mentioned] previously. 
Whoever knows the reality of this saying, he should excessively pronounce 
these words of tawḥīd because the Prophet (PBUH) commands us to 
excessively pronounce it,” see cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 4. 
Translation is mine. 
51 cAbd al-Ra’ūf, Tanbīh al-Māshī, 20.

The above quotationss ddememmono strate how the high value of the 
words ’lā ilaha illā AllA lāāh’h’ wasa  highligigghthth edede bby yy’ cAbd al-Ra’ūf since 
they covered MMMususlililim’m’s ss syystststemem ooof beeliliefefef, i.ii e.e , , bebelill efe oon alll attributes of 
God. This wawwas tooo eencncncouo raage MMMususlil msss iin n gegenenerarr l and didd sciples of 
Sufism iin n papapartticiccululara , , too ppere fof rmm dhdhhikkkr exexceceesssssivivele y y annand d rer guguulaaarly. 

Emphhphasaa izing thhe e ObOO ses rvr ance of the Practit cic ngn of ShShSharara īīcīī ahahh  

The maaini  conno cec rnn of cAbd al-RaR ’ūūūf f ini  religious pppraractice waawas s prp ovovven 
byy tthehe facaa t t ththhatat tthehh  discusssioi n on ddevevottotiooonananal works, reme emme brbbrananncece aaandnn  
rites s totookook aa largegg  part ofof hhhisii SSufisi m m trreatitiseseses,s, i.e., Tanbnn īhīhīh alll-Māāāshsshī
anndd cUmUmdaddah h alalal-Muḥtāāājījījīnn in n whwhhicii h hh thththesee eee twtwwo oo bob oks ara e e rer gagagardrddeded aas s
hiis mamainn wororkss Sufism.mm IIIn n ccAbAAbd al-RaRaa’ū’ūūf’ff s s viviewe , religigigiouo s prprraca ticec s ss
wewew rere ccloll seeelyyly related to SuSufifif smss . Thhherefeforore,e iit is neccese sasaryry fororo  thehe 
didd scccipipplees s to pperrform wororo shshhipipip in n oroo dededer toto aattaiaa n the gngngnoso issi ooof f GoGG d,d,d, 
ththhususu ::51515

EnEngagg gegee in n worships gata heheerered d by truthfuf lnlnese s ss ananand d
sisisincnn ererity y too eeeststaba lish the right of yourrr LLLorrrd,d, ssoo yoy u u 
wow uluu d d bbebe aamomom ngng ttheheh ggnostic, as the aututhohoh r r ofo  alala --ḤikkamamaḤḤ
sas ysy ,, “t“thehhe ddememanannd d ofo gnonon ststicicc is trtrutu hfhfululneen ssss iin nn wowoworshihihipp
annd esesestaaablbllisishihh ngngg tthehee rrigghthts s ofof DDivvvinnitity.y.y ” AlA laahhh AlAlA mimimighhhty 

                                                                                                                                      
al-Sufi) the Mystical LaL ngngnguaaagegeg ooof f IsIslalaammm, (K(Kuaaalaa LLummmpupp r: A.S. Noordeen, 
1416/1995), 41-42, hereafter ccitededed aaas ArAArmsmm tronong,g,g  SuSSufifi Tere minology. 
50 I cU d l M ḥ ājī f i cAbd l R ’ f “Thi i h
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says: “And they have been commanded no more than 
this: to worship God, offering him sincere devotion, 
being true (in faith)”52 and “and serve thy lord until 
there come unto thee the hour that is certain”.53

cAbd al-Ra’ūf suggested some devotional works and rites that 
should be performed by disciples since they were ordained by the 
Prophet (PBUH). Among the devotional works and rites 
recommended by cAbd al-Ra’ūf were:   

(i)  Voluntary (sunnah) prayers: 

Among the sunnah prayers recommended by cAbd al-Ra’ūf
were:

a.  Two rakacah after dawn 
cAbd al-Ra’ūf recommended to the disciples to perform two rakacah
of voluntary prayer after sunrise. 54 He cites a ḥadīth concerning the 
rites after al-subḥ prayer and voluntary prayer after the rise of sun 
thus: 

Whoever performs al-subḥ prayer in congregation then 
he sits by performing remembrance of God until the 
time of sun rise, then he performs two rakacah of 
voluntary prayer, certainly he would be granted reward 
like the rewards of pilgrimage (ḥajj) and cumrah
perfectly.55

b.  Voluntary prayer of tasbīḥ

                                                                
52 Al-Qur’ān, al-Bayyinah (98): 5. Translated by ‘Abdullah Yusuf ‘Ali, see 
‘Abdullah Yusuf ‘Ali, The Holy Qur’an, 782. 
53 Al-Qur’ān, al-Ḥijr (15): 99. Translated by ‘Abdullah Yusuf ‘Ali, see ‘Abdullah 
Yusuf ‘Ali, The Holy Qur’an, 315.   
54 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 42. Translation is mine. 
55 Ibid. The true redaction of the ḥadīth is “man ṣallā al-fajr fī jamācah, thumma 
qacada yadhkuru Allāh hattā taṭlac al-shams, thumma ṣallā rakcatayn kānat lahu 
ka-ajri ḥajjata wa cumrah, qāla: qāla rasūl Allāh ṣallā calayhi wa sallam: tāmah, 
tāmmah, tāmmah,” see al-Baghawī, Sharaḥ Sunnah li al-Baghawī, (Beyrut: 
al-Maktabat al-Islamī, 1403/1983), Vol. III, 221. Translation is mine. 

recommended by cAbd alal-RaRaRa’ū’ūūf f weere::  

(i)  Voluntaryryry (((suunnnnnahah) prp ayayere s:s  

Ammmononong thhthee suunnn ahhah ppprayeyersrs rrecccomommmemendndeded bbby yy cAbAbAbd dd al-Ra’ūf
were:

a.  TwTT ooo raarakakkacahaah aaftf eree  dawn 
cAbAbd dd ala --RaRaa’ū’ūūf f rerecoc mmendeeded toto tthehehe disisscicic plplp es to perfforo m two o rarr kakaaccaha
of vvololunnntataryryr  praaayer afteer r susunrnn ise. 54544 HHe e ciiiteetesss a ḥadīth concececernnrning thtt e e
riitetes ss afafteter r al-s-subu ḥ prayeyeyer r anand dd vov luuuntnttarry y prprayayayeree  after ttheh rrissse e e ofofo ssunun 
thhhuss:

WhWhW oeoeoevevever performsms ala -sububḥḥ pppraaayeyer rr inni congregattioion n ththenen 
hehe sssitii ss bybb  performmminini g g rememembmbmbrarrancncce ofo  God uuntnntili  theh  
titit memem oof sun rise, thhenn hhe ee peperfrforormsmm  two raaakakakacahah ooof f f
vovoluluntntarary y prprp ayer, certainlnln y y hehhe wwwould be grana teted d reeewawawardd 
lilil kekeke theee rrewewwarara ds of pilgrimage (ḥajjjjj) annnd d cumumrahhh
peep rfrfrfecctltlly.y.5555

b.  Voluunttaraa y yy prprayayyerer ooof f tasbsbīḥīḥī

                                                               
52 Al-Qur’ān, al-BBayyinanahh (9(9( 8)8): 5.55 TTrarar nsnnslal teed d bybyby ‘AbAA duuulll ah Yusuf ‘Ali, see 
‘Abdullah Yusuf ‘Ali, The Hooly QQQuruu ’a’aannn, 782. 
53 Al Q ’ l ij (1 ) 99 l d b ‘Abd ll h f ‘Ali ‘Abd ll h
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If one had leisure time, cAbd al-Ra’ūf suggested to the disciples to 
perform four rakacah voluntary prayer of tasbīḥ. The benefit of 
performing such prayer, according to him, was God would forgive all 
of one’s sins.56

c. Voluntary prayers after al-maghrīb prayer and its voluntary 
prayers of bacdiyyah

cAbd al-Ra’ūf recommended six rakacah of voluntary prayers after 
al-maghrīb prayer and voluntary prayer of bacdiyyah. cAbd al-Ra’ūf 
quoted some ḥadīths on the benefit of these prayers as below: 

Whoever performs six rakacah voluntary prayers after 
al-maghrīb prayer before any speaking, Allah would 
forgive his sins for fifty years.  57

d.  Voluntary prayer of al-tahajjūd. 
cAbd al-Ra’ūf suggested to the disciples to perform voluntary 

prayer of al-tahajjūd at least two rakacah.58 Concerning the priority 
of al-tahajjūd prayer, cAbd al-Ra’ūf quoted a ḥadīth: 

Two rakacah performed by mankind at the end of night 
is better than the world and its contents, and if it is not 
burden my community, certainly I will ordain such two 
rakacah upon them.59

With regard to the large benefit of al-tahajjūd prayer, cAbd 
al-Ra’ūf advised his disciples to perform al-tahajjūd prayer 
regularly.60

                                                                
56 Ibid., 42-43.
57 cAbd al-Ra’ūf, Tanbīh al-Māshī, 23; Idem, cUmdah al-Muḥtājīn, 47. The true 
redaction of the ḥadīth is “man ṣallā sitta rakacāt bacda al-maghrib qabla an 
yatakkalam, ghufira lahu dhunuba khamsīna sanah.” The ḥadīth was not found in 
the venerated books of ḥadīth. It is only found in Imām al-Suyūṭī, Kitāb Jāmic

al-Ḥadīth, vol. II, 21. Translation is mine. 
58 cAbd al-Ra’ūf, Tanbīh al-Māshī, 25; Idem, cUmdat al-Muḥtājīn, 49. 
59 cAbd al-Ra’ūf, Tanbīh al-Māshī, Ibid. The ḥadīth is not found. Translation is 
mine. 
60 cAbd al-Ra’ūf, Tanbīh al-Māshī, Ibid. 

cAbd al-Ra’ūf recommenendeded d dd siss x x rakak cahah ofo  voluntary prayers after 
al-maghrīb prayer r anaa d vov lululuntnn ary yy prpp ayyerre ooofff baff ccdiyyah. cAbd al-Ra’ūf 
quoted some ḥḥḥadītī hshsh onoon tthe bbennenefe it oof thhhesse ee prpraya ererss asass bbelelow: 

WhWhoeoeoeveer r peerffororms sixix rarakakacaha vovolulul ntntarary y prprrayayyerrs s afafafter 
alal-maghhghrīībbb prarar yer bebeb foforer aaanynn sspepeaka ining,g, AAlllahahh wwwouuldldld 
fofforgive e hiis sisiinsnn  forr fffifty years.57

d.  VoVV lulunttarary y prprayaayer of al-tahah jjjjjūdūdūd. 
ccAbAbA d d alal-RaRR ’ūf suggggesessted d to tttheheh ddisi ciciciplplples to perfrfr oro m mm vovovoluluntaraa y y

prrayayyere oof f alla -tatahahh jjūd aaat t lel asast t twtwod rarakakkacaha .5858 CCConcernining g ththt ee prprrioiorirityty 
off all-tatahah jjjūdd pprayer, d ccAbAbAbd d alala --RaRR ’ūf f quuuototeddd aaa ḥḥadīth: 

TwTTwo o raraakakk cah perfoformrmrmeddd bby yy mamamanknkininind dd atta  the endd oof f ninighght t
isis bbeteetteer r thtt an the wwwororldldld andndd iiitsts ccconontetet ntntnts, and if ff itiit iis not 
bubub rdrdr enn my communnnitty,y, ccere tatatainiinlylyl II wwwill ordainn sssucuuch h twwooo
rarakakacahahh upopop n n them.59

WiWiW thth regegaraa d d toto ttthe large benefit of al-taaahahahajjjjūdūdū ppprar yeyy r,r  dd cAbAA d 
al-Ra’ū’ūūf f adaddviviseseed dd hihiss diddiscsscipppleles s totto peree fof rmm alaa -taahahah jjjjjjūdūdd pprayer d
regularly.y 60

                                                               
56 Ibid., 42-43.
57 cAbd al-Ra’ūf, Tanbīh al-MāMāMāshshshī, 2322 ;;īī Idememm, ccUmUmmdadah al-Muḥtājīn, 47. The true 
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e.  Voluntary prayer of al-ḍuḥā  
cAbd Ra’ūf also emphasized on voluntary prayer of al-ḍuḥā as he 
says:  

When it will reach fourth of the day, he perform al-ḍuḥā
prayer at least two rakacah and twelve rakacah in 
maximum.61

(ii)  Congregation prayer  
cAbd Ra’ūf advised his disciples of Sufism to never ignore the 
congregation prayer: 

And he should not abandon prayer in congregation at 
that time at least two persons, i.e., imām and ma’mūm
even though with his wife for the sake of the reward.62

(iii)  Voluntary fastings 
cAbd al-Ra’ūf suggested to the disciples to perform voluntary fasting 
besides mandatory fasting i.e., three days every month, six days in 
the month of Shawāl and nine days in the beginning of Dhulḥijjah.63

cAbd al-Ra’ūf quoted a ḥadīth concerning the advantages of this 
fasting:

Fasting in the month of patience and three days every 
month can remove envy from the heart. [It is meant by] 
the month of patience is [the month of] Ramaḍān. 64

Concerning the significance of the fasting of Shawāl, cAbd al-Ra’ūf 
posed a ḥadīth: 

Whoever does Ramaḍān fasting then he continues with 
six-day fasting of [month of] Shawwāl, his fasting is like 

                                                                
61 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 43.Translation is mine. 
62 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 42. Translation is mine. 
63 cAbd al-Ra’ūf, Tanbīh al-Māshī, 26; Idem, cUmdat al-Muḥtājīn, 50-51.
64 cAbd al-Ra’ūf, Tanbīh al-Māshī, Ibid. Aḥmad bin Ḥanbal, Musnad al-Imām 
Aḥmad bin Ḥanbal, 10 volumes, (Beyrut-Lubnan: cAlah al-Kutub, 1419/1998), vol. 
VII, 650. Translation is mine. 

(ii)  Congregation praayeyer r  
cAbd Ra’ūf adada viiseseed d hih ss diddiscscipipples s off SSSufuffisiism m to nneve ere  ignore the
congregationn ppprarayeyeer:r: 

AnAnd d hehhe shohh ulluld dd not abbbananddon nn prprayayer in n cooconggreegagaatitition aaat tt
thtthat timme atat llleasts tttwow  persons, i.e., imimāmā aanddd mamaa’mmūmūmū
evvvenenen thohougugu h h wiwiith his wife for the sake of thhee rewawaw rdr .626

(iiiiiii) ) VVVoloo unununtatataryryry fastings s
cAbAbd d alal-RaRa’ūūf f sus ggesteeed dd to tthehehe ddisssciciplpp esse  to o pepeperfrr orm vooluunttn arry y y faasts ining g
beeb siidedes s mam ndndatatory fastststininng gg i.i.e.e , threee daddaysysys eeevevvery monththth, six dadays iin nn
thht e e momom ntn h ofo  ShS awāl anddd nninnnee dadad ysy iin tht e bebeb gigig nning offo  l DhDhhulullḥḥijjjjajajah.633

cAbAbd d d alall-RaRa’ūū’ ff quoted aaa ḥaḥaḥadīdīd thhh ccconononcecc rnrnrniniing g ththe advaaantntagagagese oof f thhisiss 
faaststs inning:g:g

FaFaststinng gg in ttheh  month of f papatititienencec  and threee ddayayyss eveeveree y y 
momomontnth hh caaan n rerer mommove envy from the heart. [I[ t t isisis mmeaantn bby]y]y] 
ththhe moom ntnth hh ofoof pppatatieience is [the month of] RaRaR mamaḍḍānnāḍḍ .. 646

Concerniingng ttthehehe sigigninifificacacancncnce e offf tthehh fffasastitit ngng oof f ShShS awawwālālā , cAbAbAbd dd ala -Ra’ūf 
posed a ḥaḥadīdd thhh::

Whoeveeer dododoesese  RaRaRamamaḍḍḍānāānḍḍ ffassstitit ngnn  theen heh  connntinues with 
six-day fasting ofof [momomontntnth hh of] ShShS awwwāwāw ll,  hisss faff sting is like 
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one year fasting.65 

Regarding the priority of fasting the first nine days of Dhulḥijjah,
cAbd al-Ra’ūf cited a ḥadīth: 

There is no day beloved by Allah that one performs 
worship in the ten days. Fasting in those days is like 
fasting during one year and standing [performing 
prayer] every night is like standing in al-qadr night.66  

cAbd al-Ra’ūf interpreted that the good deeds performed during that 
period would multiply in rewards to seven hundred rewards.  

(iv)  Al-Qur’ān Recitation
cAbd al-Ra’ūf suggested to his disciples to recite some sūrahs of the 
Qur’ān, among of them were:

a.  Sūrah al-Ikhlāṣ  
cAbd al-Ra’ūf suggested that his disciples recite Sūrah al-Ikhlāṣ ten 
times after mandatory prayer67 based on this ḥadīth:

Whoever recites ‘qul huwa allāh aḥad’ after mandatory 
prayer ten times, indeed he will gain the pleasure and 
forgiveness from Allah Almighty.68

                                                                
65 The redaction of ḥadīth in cUmdat al-Muḥtājīn is without “ka-siyām al-dahr”, see 
cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 51. The ḥadīth was narrated by al-Muslim, see 
Muslim bin al-Hujāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim, (Beyrut-Lubnan: Dār 
al-Kutub al-cIlmiyyah, 1429/2008), vol. IV, 124, hereafter cited as Muslim, Ṣaḥīḥ
Muslim. Translation is mine.
66 cAbd al-Ra’ūf, Tanbīh al-Māshī, 26; Idem, cUmdat al-Muḥtājīn, 51. The true 
redaction of the ḥadīth is “mā min ayyām al-dunyā ayyām aḥabbu ilā allāh 
subḥānahu an yutacabbada fīhā min ayyām al-cashr, wa inna ṣiyām yawm fīhā 
li-yacdala ṣiyām sanah wa laylatun fīhā bi-laylat al-qadr,” see Abī Abd Allāh 
Muḥammad bin Yazīd al-Qusrawaynī, Sunan Ibn Mājah, 5 volumes, 
(Beyrūt-Lubnān, Dār al-Kutub al-Ilmiyyah, 1419/1998), vol. II, 354, hereafter cited 
as Ibn Mājah, Sunan Ibn Mājah. Translation is mine. 
67 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21; Idem, cUmdat al-Muḥtājīn, 46.  
68 cAbd al-Ra’ūf, Tanbīh al-Māshī, Ibid; Idem, cUmdat al-Muḥtājīn, Ibid. The ḥadīth
is not found in the venerated books of ḥadīth. It is only found in Imam al-Suyūṭī,
Kitāb Jāmic al-Ḥadīth, Qism al-Aqwāl, Ḥarf al-Mīm, No. 23471. Translation is 

prayer] every night is llikke sttanding in al-qadr night.   
cAbd al-Ra’ūf inteerprprpreteed thtthataa  thehh ggooood d deded ede s s pepp rforo med during that 
period would mmullu titiplpply yy inin rewardsdd  to sevev n n huhuh ndn reed d rererewawardrds. 

(iv)  All-QuQuur’r ānānān Recitittataa ioionnn
cAbd d alalal-Ra’ūūff susugggggese tet d d to his disciples to reeciiteee sommme e sūssūraahshh ofoff the 
Quur’r ān, amamamonng g ooof f ththeme  were:

a.  SūSSūrararah h alala -IkIkkhlhh āṣ  
cAbAbd d alal-RaRa’ū’ūf f sus ggesteeted dd thhatatt hhhisi dddissisciciciplples rrrecece iti e Sūraahh all-IkIkhlhh āāṣṣ teten n
tiiimemess affa tet r mam ndn atory y prprprayayyererr6767 baseed d onoon thihih s ss ḥḥḥadīth:

WhWhW oeoeo vevever recites ‘quuqul ll huuh waw aaalllllāhāh aaaḥḥḥadad’’ after mamandndatatorory y
prprayyayeree tteneen times, ininindedeeded hhe e wiww lllll ggaiaia n nn tht e pleaasusuure and 
fofof rgrggivene ess from Allll ahah AAlmlmmiigighthty.y.6868

                                                              
65 Theh  redede actit ono oof f ḥaḥadīdīīthh iin nn cUmdat al-Muḥtājīn is withohoutt ““kakak -siss yāyām al-dahahrr””,, see 
cAbd alaal-RaR ’ūūf,f ccUmU dadad t t all-MuMuuḥttḥtājājjīnī , 51. The ḥadītthh waass narrr atedd bby y y al--MuMuM slslimim, see
Muslim binn al-HuHuujājj j alal-QuQushshhayyyrrī al-NaNaN ysyy ābābūrūū ī, ṢṢaaṢṢṢ ḥḥīḥḥīī MuMusls immim, (BB(Beyeye rurur tt-LuLuLubnbb an: Dār 
al-Kutub ala -cIlIlmimimiyyyahah, 144292929/2/20008)8), vovol... IIV,V 1124, hehh rereafafftett r ciciteteed ass MMMusu liim, ṢaṢṢ ḥīḥīī
Muslim. Translattioion isis mmminine.ee
66 cAbd al-Ra’ūf,f,f TaT nbnbnbīhīhīh aall-MāMāM shshī, 26266; īī IdIIdemm, cUmmdadd t alaa -MuMuM ḥttḥ ājājā īn, 51. The true 
redaction of the ḥaḥ dīd th iss “mmmāā mimiin ayayayyāyāyām m ala -duuunyyā ā ayyyāyāy m aḥabbu ilā allāh 
subḥānahu an yutacabbada ffīhhā āā mimim n nn ayaa yām m all-casashrh , wa inna ṣiyām yawm fīhā 
l cd l h l l f h b l l l d ” Ab Abd All h
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b.  Sūrahs Yā Sīn, al-Mulk, al-Sajdah dan al-Wāqicah.  
cAbd al-Ra’ūf advised his disciples to recite Sūrahs Yāsīn and 
al-Mulk every morning and afternoon and Sūrahs al-Sajdah and 
al-Wāqicah after al-maghrib prayer.69 He said, if the time was short 
to recite Yāsīn and al-Wāqicah, it was enough to recite al-Sajdah and 
al-Mulk.

cAbd Ra’ūf propounded some ḥadīths concerning the priority 
and benefits of reciting these Sūrahs, among them were: 
A ḥadīth narrated by Jābir (God bless him):

The Prophet (PBUH) did not go to sleep before reciting 
‘alif lām mīm al-sajdah’ and ‘tabāraka al-ladhī 
bi-yadihi al-mulk’.70

Regarding the priority of Sūrah Yāsīn, it is mentioned in 
ḥadīth marfuc from Anas and narrated by Tirmidhī and others that the 
Prophet (PBUH) said:

Whoever recites Sūrah Yāsīn, Allah Almighty would 
record for him ten times of reciting the Qur’ān.71

Concerning sūrah al-Wāqicah, Ibn cAbbās (God bless them), 
the Prophet (PBUH) said:

Whoever recites ‘idhā waqacati al-wāqicah’ every night, 
he would not be stricken by poverty entirely.72  

                                                                                                                                       
mine. 
69 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21; Idem, cUmdat al-Muḥtājīn, 50. In cUmdat 
al-Muḥtājīn, Sūrah Yāsīn and al-Mulk after al-ṣubḥ prayer, whereas after al-maghrib
prayer: Sūrah Yā Sīn, al-Mulk, al-Sajdah and al-Wāqicah, see cAbd al-Ra’ūf, cUmdat 
al-Muḥtājīn, 50.   
70 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21; Idem, cUmdat al-Muḥtājīn, 44. The ḥadīth
was narrated by Aḥmad bin Ḥanbal, see Aḥmad bin Ḥanbal, Musnad al-Imām
Aḥmad bin Ḥanbal, vol. V, 129, Translation is mine. 
71 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21. The ḥadīth was narrated by al-Tirmidhī, see 
Abī cIsa Muḥammad bin cIsa bin Sūrah, Sunan al-Tirmidhī, 6 volumes, (al-Qāhirah: 
Dār al-Ḥadīth, 1426/2005), vol. V, 11-12, hereafter cited as al-Tirmidhī, Sunan 
al-Tirmidhī. Translation is mine. 
72 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21; Idem, cUmdat al-Muḥtājīn, 46. The ḥadīth
was narrated by Aḥmad bin Ḥanbal, see Aḥmad bin Muḥammad bin Ḥanbal, Fadā’il 

and benefits of reciting theheesese SSSūrūrahahs, aamomongng tthehem were:
A ḥadīth narrated bby yy Jābibir (G(GGodo bbbleel sss hhimim):)

The PrrPropoo heheet (P(P(PBUBUB H)H  didd nnotot go totot ssslelel epep bbbefforo ee recicc ting 
‘alalifff lāmāmm mmmīmī aal-sajdadahh’ anand d ‘‘tatabābārarakakak aall-lalaladhdd ī 
bibi-yaddihhhi alal-mmulu k’.700

ReReRegagagardr innng g thththe priority of Sūrah Yāsīīn, iit t isi mmenntitionneded in 
ḥaddīīthh mamarfrfuuc frfrommm Anas and nan rratatatedd by Tirmidhīhīhī aandndnd othererrs thhhatat tttheh  
Prropopheheh t t (P(P( BUBUBUH)H)H) said:

WhWhhoeever r recites ss SūSS raar hhh YāYāY sīīn,nn AAAllahah AAAlmightty y wowoulululd d
reecocc rdrdd fforo  him tttenen ttimimeseses off recicitiiingng thehehe QQur’ān.711

CoC nccncererninn ng sūrahh al-WāWāW qiqiccahahh, IbIbn nn ccAbAbbbās (Godd bblelessss ttthehehem)),
ththt e PrPrP opppheh t (PPBUB H) said:dd

WhWhWhoeo vev r rer cites ‘idddhāhāā wwaqaqqaaacccatta i i alal-wāw qicah’ evvvererry y nininighghg t,tt  
hehe wwwouuuldldl nnnot be strickenn by popop veev rty entirelyy.72  

                                                                                                                                      
mine. 
69 cAbd all-Raa’ū’ū’ f,ff TaTanbnbn īhīh aaall-MāMāshshīīī, 2121; ;;īī IdI emm, cUmmmdaat t alaa -MuMuuḥtttājjīn, 5055 .. In cUmdat 
al-Muḥtājīn, Sūraahh YāYāY sīnnn andndn  alal-MMululu k aftet r al-ṣubbḥḥ pprarayeyer, wwheerereeas aaftfter al-maghrib
prayer: Sūrah Yāā SīSīS nn,, al-MMMuulu k,k aal-SaS jdahahh aaandnd ala -Wāqiqicccah, sess e e ccAbAbAbd dd al-Ra’ūf, cUmdat 
al-Muḥtājīn, 50.   
70 cAbd al-Ra’ūf, Tanbīh al-MāāMāshshīīī, 212121;īī Idemm,, cUmUmdadd t al-Muḥtājīn, 44. The ḥadīth
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c.  Sūrah al-Fātiḥah
cAbd al-Ra’ūf propounded some ḥadīths concerning the priority of 
Sūrah al-Fātiḥah, among them is:

The greatest chapter in the Qur’ān is ‘al-ḥamd li-Allāh 
rabb al-cālamīn’.73

Concerning the way of reciting al-Fātiḥah, cAbd al-Ra’ūf cited 
some scholars suggest 18 times after al-cishā’, al-ṣubḥ, al-ẓuhr and 
al-caṣr, whereas after al-maghrib 28 times. Therefore, the total was 
100.74

(v)  Rites: 

a.  Salutation (Ṣalawāt) upon the Prophet (PBUH) 

In Tanbīh al-Māshī, cAbd al-Ra’ūf stated that among the commands 
of the Prophet (PBUH) was giving ṣalawāt to him. cAbd al-Ra’ūf 
cites Qur’anic verse and some ḥadīths indicating the significance of 
ṣalawāt, as follow: 

God and his angels send blessing on the Prophet: O ye 
that believe! Send ye blessing on him and salute him 
with all respect.75  

Prophet Muhammad (PBUH) also said:

Indeed the priority of mankind beside me on the 
judgment day is those who recited the most ṣalawāt

                                                                                                                                       
al-Ṣaḥābah, 2 volomes, (Beyrūt: Muassasah al-Risālah, 1st printed, 1403/1983), No. 
1247, vol. II, 726.Translation is mine. 
73 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21.The true and complete redaction of the ḥadīth
is “alā ucallimuka sūratun acẓam sūratin min al-qur’ān qabla an akhruju min 
al-masjid? fa lammā arāda an yakhruja, qāla: al-ḥamdu li-llahi rabbi al-calamīn, 
wa hiya al-sabcu al-mathānī, wa al-qur’ān al-caẓīm al-ladhī ūtītum.” The ḥadīth was 
narrated by al-Dārimi, see Abū Muḥammad cAbd Allāh bin cAbd al-Raḥman 
al-Dārimī, Sunan al-Dārimī, 4 volumes, (Dār al-Mughnī, 1st printed, 1412/2000), 
No. 1533, vol. II, 935. Translation is mine. 
74 cAbd al-Ra’ūf, Tanbīh al-Māshī, 22.  
75Al-Qur’ān, al-Aḥzāb (33): 56. Translated by ‘Abdullah Yusuf ‘Ali, see ‘Abdullah 
Yusuf ‘Ali, The Holy Qur’an, 517.   

some scholars suggest 18188 ttimmimesee aafterr all--ccisshāāā’,, al-ṣubḥ, al-ẓuhr and r
al-caṣr, whereas afafteet r alal-mmmaggaghribibb 228 tit meemes. TThehh refoore, the total was
100.74

(v)  Riteses: 

a.  SaSaSalululutataationo ((ṢṢalllawawawātāāṢṢ ) upon the Prophet (PBBUHUH) )t

In TaTanbnbn īhīh aall-MāMāshhshī,īī cAbd alaa -RaR ’ūūūf ff stttata ed that ammononong gg thtt e e coocommmm anndsd  
off ttheehe PPPrororophphphetett (((PBUH) wawas s giviviv ngngng ṣaṣ laaawāwāwāt to him.m  t cAbAbd dd alalal-RaRa’ū’ūūf 
ciites s QuQuQ r’r anic vverse andndn  somome e ḥḥḥaddītītthsh  inddn icicatatting the siignnififficcicananceece oof 
ṣaaalalaawāwātt, ass ffollolloll w: 

GoGG d anand d his angeelsls senenend dd bllblesssiis ngng oon nn ththt e Propheeet: OOO yye
ththhata bbelelieve! Sendndd yyye e e blb esese sisisingngng ooon nn hihim mm and saalulutetete hhhimmm 
wiwithth aalllll  rese pect.75  

Propheheh t MuMuhahammm ada  (PBUH) alala soo sssaiaid:dd

InInIndedd edd ttheheh pppririoroo ity of mankind besididde e memee oon n the e
jujuj dgmemem ntnt dddayayay iis s thhthosoose whwhoo reciteeed d ththe momm stt ṣaṣaṣalalawāwāw tt

                                                                                                                                     
al-ṢaṢṢ ḥābah, 2 voololomemem s,, ((BeBeeyrūtūt: MuMuuassasas h all-RiRisālaah,h 11stts ppririntn edee , 14403/1983), No.
1247, vol. II, 726.6.TrTrT annnslatata ioon nn is mminine. 
73 cAbd al-Ra’ūf, Tanbīh aall-MāMāshshīī, , 21212 .Theheh tttrurur e anand cocompmpplete rrredaction of the īīī ḥadīth
is “alā ucallimuka sūratun aacẓaẓaẓammm sūsūsūraraatin mimim n alac -ququr’ān qabla an akhruju min
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upon me.76

Regarding the volume of pronouncing ṣalawāt, cAbd al-Ra’ūf 
cites Abū Ḥasan al-Bakrī who stated that, cAlī bin Abī Ṭālib (God 
bless him) said, “The least volume of reciting of ṣalawāt is three 
hundred times”.77  

b.  Al-Istighfār
cAbd al-Ra’ūf advised his disciples to excessively pronounce 
al-istighfār and al-ṣalawāt upon the Prophet (PBUH). He quoted a 
ḥadīth concerning the benefits of al-istighfār: 

Whoever pronounces al-istighfār excessively certainly 
Allah relieves him from every trouble, gives solution 
from every narrowness and give him sustenance in 
unexpectedly ways.78 

cAbd al-Ra’ūf recommended his disciples to recite al-istighfār after 
al-ṣubḥ, al-cishā’ and al-tahajjūd prayer, each for 100 times.79  

c.  Reciting subḥāna Allāh wa al-ḥamd li-Allāh wa lā ilaha illā 
Allāh wa Allāh al-akbar wa lā ḥawla wa-lā quwwata illā bi-Allāh 
al-calī al-caẓīm cadada khalq Allāh bi-dawām Allāh 10 times.  

cAbd al-Ra’ūf suggested that his disciples perform this rite after 
al-ḍuḥā prayer.80 He cited a ḥadīth concerning the priority of this rite 
thus:

It is narrated from Abū Hurayrah (God bless him) that 
the Messenger of God (PBUH) met him while he was 

                                                                
76 cAbd al-Ra’ūf, Tanbīh al-Māshī, 8. See Abū Bakr bin Abī Shaybah, Abd Allāh 
bin Muḥammad bin Ibrāhīm bin Uthmān bin Khawāsatī al-Abasī, Musnad ibn Abī 
Shaybah, 2 volumes, (al-Riyād: Dār al-Watn, 1st printed, 1997), No. 306, vol. I, 207.  
Translation is mine. 
77 cAbd al-Ra’ūf, Tanbīh al-Māshī, 9. 
78 cAbd al-Ra’ūf, Tanbīh al-Māshī, 20. See Abū Abd Allāh Muḥammad bin Naṣr bin 
al-Ḥujāj al-Marwazī, Mukhtasar, (Fisal Abad, Pakistan: Ḥadīth Academy, 1st

printed, 1408/1988), 98. Translation is mine. 
79 cAbd al-Ra’ūf, Tanbīh al-Māshī, 20.
80 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21. Translation is mine. 

cAbd al-Ra’ūf adviseeed hihis disciplesss totoo eexcxcessively pronounce 
al-istighfār and r alal-ṣaṣalalawāwāāt uupopopon thee PrPPropopo heheh t t (P(( BUUB H). He quoted a t
ḥadīth conceeernrnini g gg thhhe ee bebb nenefits oof f f alal-istiighghghfāfāfārrr::

WhWhoeeveever rr prp onnououounccesee  ala -isi titt ghghg fāfārr excx esessivelylyy ccceree taainnnlyll  r
AlAAllah rerelievve eses himmm fror m every trououo blble,e gggivvives sololutu ioi n nn
frfrfromomom eveveryry nara rowness and give himm susu teenan nccee inin 
ununnexpep ctc edlylyy ways.78

cAbAbbd d alall--RaRaRa’ūūūf ff rereecommenndded d dd his dididiscscipii leles ss totto recite alll-istiighghghfāfāfārr aftftteree  r
all-ṣṣubbḥḥ, ala -cishāāā’ and allal--tatt hahah jjjjjjūdūdūd prprayayayere ,, eaachch ffor 100 timi ess.7997  

c.c   Recicic titt ng sus bḥāna AlAlA lālāl h h wawa al--ḥḥammmd d lilili---AlAA lālālāh wa lā ililahaaha a ilili lāā --
AlA lāāhh wawaa AAAllāh al-akbabar waa lā ā ḥḥḥawawawlala wwwa-aa lāl quwwataa iillllā ā bibi-AlAA lāh -
al-cala ī ī alaal-l ccaaẓīẓ m a cadadda aa khkhk alalalq AlAlllālāāh h bibbi-dadadawāwāwām Allāhhh 10110 timimes.  

cAbbA d dd alal-RaRa’ū’ūf f sus ggested ththhatata hhhisisis ddiiiscscipples perform mm ththisisis rrititte e afafftet r 
al--ḍḍuuḍḍ ḥḥḥāā prprprayyayererer..80 HeHH cited a ḥadīthh concerning thee ppririororiti y yy offf ttthihh s rite 
thus:

ItIt is nanarrrrr atatteded ffrorom m AbA ū ū ū HuHuH raaayry ahha ((GoGod d blblesese s hihihim)m)m) ttthahahat t
thee MeMeMessss enengegeg r r ofofo GGGododd (((PBPBBUHUH) ) meet tt hihim mm whwhwhilii e e hehehe wwas 

                                                               
76 cAbd al-Ra’ūf, TaT nbīhh aall-MāāM shhīī, 8.88 SSeeee AAAbū Bakkkr r bin nn Abbbī ī Shaybah, Abd Allāh īī
bin Muḥammad bin Ibrāhīm binnn UUUthhhmāmāmān bin n KhKhawawāsā ata ī al-Abasī, Musnad ibn Abī 
Sh b h 2 l ( l i d l 1st i d 199 ) 306 l 20
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planting a plant, then the Prophet asked him, “What was 
you plant?” Abū Hurayrah answered “a plant”. The 
Prophet said “Would you like if I inform you about a 
plant that is better than this plant, i.e., subḥāna Allāh wa 
al-ḥamd li-Allāh wa lā ilaha illā Allāh wa Allāh 
al-akbar. Through this one saying, it means you have 
planted a plant in paradise.81  

d.  Remembrance of God (dhikr).

Another tradition (sunnah) of the Prophet (PBUH) that was 
recommended by cAbd al-Ra’ūf was to recite dhikr82 regularly and 
excessively.83 Among the rites and devotional works, it seems, dhikr
has become the main concern of cAbd al-Ra’ūf as Johns pointed out, 
it was the favourite theme of cAbd al-Ra’ūf.84  

In the perspective of Sufism, according to cAbd al-Ra’ūf, dhikr
was the shortest and easiest way to attain gnosis of Allah Almighty 
(macrifat Allāh) as well as the best thing inside Him.85 Regarding the 
phrase employed on dhikr, according to cAbd al-Ra’ūf, ‘lā ilaha illā 
Allāh’ was the best, as the Prophet Muhammad (PBUH) stated: 

The best prayer is prayer on cArafah day, whereas the 
best dhikr which is I and my predecessors among the 
Prophets say, is ‘lā ilaha illā Allāh waḥdah lā shārika 
lah’.86  

                                                                
8181 cAbd al-Ra’ūf, Tanbīh al-Māshī, 21. The ḥadīth was narrated by Ibn Mājah, see 
Ibn Mājah, Abū cAbd Allāh Muḥammad bin Yazīd al-Quzwayn, Sunan Ibn Mājah, 2 
volumes, (Cairo: Dār Iḥyā’ Kutub cArabiyyah, nd), No. 3807, vol. II, 1251. 
Translation is mine. 
82 cAbd al-Ra’ūf defines dhikr as al-takhallūṣu min al-ghaflat wa al-nisyān 
bi-dawāmi ḥuḍūri al-qulūb maca al-Ḥaqq (releasing from ignoring and forgetting by 
constantly presenting of the heart with the Truth Most Exalted), see cAbd al-Ra’ūf,
cUmdat al-Muḥtājīn, 17.     
83 cAbd al-Ra’ūf, Tanbīh al-Māshī, 9.  
84 Johns. “Daḳā’iq al-Ḥurūf”, 55.  
85 cAbd al-Ra’ūf, Tanbīh al-Māshī, 9.  
86 cAbd al-Ra’ūf, Tanbīh al-Māshī 9; cUmdat al-Muḥtājīn, 6. See Ismācīl bin Jacfar 
bin Abī Kathīr al-Anṣārī, Ḥadīth cAli bin Jacfar al-Sacdī can ismācīl bin Jacfar 
al-Madānī, (al-Riyāḍ: Maktabah al-Rushd, 1418/1998), No. 369, 429. Translation is 

d.  Remembrance of GGGodod ((dhdd iki r).

Another tradddititi ioi n n ((sussunnn ahhh) ofoo  theh PPPrororophpphete ((PBPBPBUHUH)) that was 
recommended dd bybby cAbAAbd d alaa -RaaR ’ūūf f f was tototo rrrececitite e dhdhd ikikrr82 rreguluu arly and 
excessivelelly.838 AAAmongngng tthehe rrrittese anddd ddevevoto ioionanan l l workkrks,, iiit tt seeemmms, dhikr
has beb cococome theh mmaia n n concnn errn of cAbd d al-RaRaR ’ū’ūf asas Johhnss pppoiintntntede  out, 
it wasass ttthehehe fffavvouuuriritetee theheme of cAbd al-Ra’ūf.84  

Innn tthehe ppere sppecee tive of Suufif smm, acaccording to ccAbAbA d all-Raa’ūūf, dhdhdhikr
waw s s ththt e shshorororteet stst and easieiest wway ttoo attattaaaininin gggnosis of AAllllahah AAlmlmlmigigghthth y y
(maccrir fafafat t AlAA lālāh) ) as well l asa tthehh bbbest ththt ing g innsisisided  Him.855 RRRegggaraa didd ng ttthehe 
phhraar ses eempmpmploloyeyeyed on dhdhdhikiki r,, acaccocoordrdrdininng gg totot  cAbAbbd dd al-Ra’ūūf,f  ‘lāāl iiilalal hahah iillllā ā
Alllāāhh’ wawas thhe beb st, asss ttthehehe PProophp et MMuhuhhamamammamad d (PBUHH) )) sttatededd:

ThThhe e bebebestss  prayer iss ppprar yeyer r ononon cArArrafafafahahac  day, wherereaeas s ththe e
bebests  dhdhikkkr which iiis I I ana d mymymy ppprerededd cecec ssors ammmong thhhe r
PrPrP opopo hehets say, is ‘lāāā iiilalahaha iiillllllā ā AlAlA lālāh waḥdah lllā āā shshshārārārikika aa
lalah’.866  

                                                               
8181 cAbbd ala -RaRaa’ūūūf,ff, TaTaT nbnbīhīh aaall-MāM shī, 21211. ThhTheeīī ḥaḥadīdīthth wawas s nan rrrratatteddd bbby yy IbII n nn MāM jah, see 
Ibn Mājah,, Abūbūū cAbA d d AlAA lālāāh h MuM ḥaḥammmmmadadd bbin YYazīd aaal-Q-Quzuzuzwaynyyn, Sunaaan nn Ibbn Mājah, 2
volumes, (Cairo:o DDDārā IIḥyḥyḥyā’ā’ KKututububu  cccArA abiyyyah,h nnd)d), NoNNo. 38388077, vol. II, 1251. 
Translation is minnne.e  
82 cAbd al-Ra’ūf ddefinese  f dhd ikki rr aasssr all--tataakhkhk allūlūṣu mim nnn al-g-ghaflat wa al-nisyān 
bi-dawāmi ḥuḍūrḍ i al-qulūb mam ca aa alalal-ḤḤḤaqaqaqqqḤḤ  (releleeasa ining frf omo  ignoring and forgetting by 
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cAbd al-Ra’ūf suggested that the disciples of Ṣūfīsm to recite 
‘lā ilaha illā Allāh’ one thousand times after praying of al-ṣubḥ,
al-cishā’ and al-tahajjūd, as Ibrāhīm al-Kūrānī advised to his 
companions. 

e.  Rites before going to sleep  
cAbd al-Ra’ūf advised his disciples to recite al-Qur’ān before going 
to sleep that was intended to protect him, his property, the beloved 
men, family or others either those who live in his homeland or those 
traveling. cAbd al-Ra’ūf recommended 33 the Qur’anic verses that 
consisted of:87 (i) Four verses the beginning of Sūrah al-Baqarah; (ii) 
The verses of Kursī; (iii) Two verses after the verses of Kursī; (iv)

Three last verses of Sūrah al-Baqarah; (v) Three verses of 
Sūrah al-Acrāf; (vi) Two last verses of chapter Banī Isrāīl (vii) Ten 
verses among Sūrah Ṣāffāt; (viii) Two verses among the verses of 
al-Raḥmān, i.e., yā macshar al-jinn wa al-ins in istaṭactum until fa-lā 
tantaṣirān; (ix) Four end verses of chapter al-Ḥashr, i.e., law anzalnā 
hadhā al-qur’ān calā jabal until its end and two verses starting from 
qul ūḥiya ilayya, i.e., wa annahu tacālā had (jaddu) rabbinā until 
shaṭaṭā. 

All these verses, according cAbd al-Ra’ūf, were called ayāt 
al-kursī [or ayāt al-ḥirs i.e., the verses of guarding). This rite, 
according to cAbd al-Ra’ūf was based on a ḥadīth thus: 

Whoever recites in the night thirty three verses, he 
would be safe from the disturbance of wild animal, thief; 
and he would live healthy as well as safeguarding his 
property and family until the morning.88  

It is clear that cAbd al-Ra’ūf had emphasized the practice of 
sharīcah in his mystical teaching by recommending various 
devotional works, remembrance and rites to the disciples of Sufism. 

                                                                                                                                       
mine. 
87 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 67-68. 
88 cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 68. The narrator of the ḥadīth is not found. 
Translation is mine. 
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Integrating Good Conduct (al-Akhlāq) to Sufism  

Hereby we examined the concerns of cAbd al-Ra’ūf about moral 
behaviour among mankind which is known as good conduct. In his 
main works of Ṣūfīsm, Tanbīh al-Māshī, for instance, cAbd al-Ra’ūf 
obviously suggested that disciples of Sufism imitate Prophet 
Muhammad (PBUH) in order to attain the perfection.89 Among the 
matters that should be imitated from the Prophet was his good 
conduct among mankind.  

Prophet Muhammad (PBUH), according to cAbd al-Ra’ūf had 
succeeded to give good examples of morality such as to love among 
mankind either kids or adults as he said: 

Allah will not love those who do not love others.90  

And again: 

A Muslim is a brother to other Muslim; it is not allowed 
to persecute and ignore him. Whoever helps the need of 
his brother, necessarily Allah will help him, whoever 
relieves the difficulty of a Muslim, necessarily Allah 
will relieve his difficulties on judgment day; and 
whoever covers [the disgrace] of a Muslim, necessarily 
Allah will cover [his disgrace] on judgment day.91

cAbd al-Ra’ūf also advised his disciples to avoid cursing 
(al-ghībah), making condemnation or judging other Muslims as fāsiq
or infidel as he highlighted: 

Keep your tongue from cursing (ghibah) and from 
accusation of infidel (kufr) of others, because there is a 
big sin in both beside your Lord Almighty; never 
condemn your Muslim brother, because it will plunge 

                                                                
89 cAbd al-Ra’ūf, Tanbīh al-Māshī, 19-20. 
90 cAbd al-Ra’ūf, Tanbīh al-Māshī, 20. The ḥadīth was narrated by al-Bukhārī, see 
al- Bukhārī, Ṣahīḥ al- Bukhārī, 9 volumes, (Dār Ṭūq al-Najāh, 1st printed, 1422 
A.H.), No. 7376, vol III, 367-68, hereafter cited as al-Bukhārī, Ṣaḥīḥ al-Bukhārī.
Translation is mine.  
91 cAbd al-Ra’ūf, Tanbīh al-Māshī, 20. The ḥadīth was narrated by al-Bukhārī, see 
al-Bukhārī, Ṣaḥīḥ al-Bukhārī, No.2442, vol. 3, 128. Translation is mine. 
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you to join those who sin in the hereafter life…92

cAbd al-Ra’ūf argued by some ḥadīths, among of them was: 

One does not accuse another to do fāsiq or be an infidel 
except such accusation returns to him, if the other is not 
proven as what is accused.93

The concern of cAbd al-Ra’ūf for good conduct is also proven 
by the fact that, in cUmdat al-Muḥtājīn, he devoted one section on 
discussing moral behaviour within which cAbd al-Ra’ūf listed several 
good conducts and propounded some ḥadīths 94  concerning the 
behaviour of believers. He obviously stated that all of them should be 
practised by those who embarked on the Ṣūfī path. It was, cAbd 
al-Ra’ūf asserted, to ensure disciples would be ascribed to the people 
of God (ahl Allāh). In this respect, cAbd al-Ra’ūf propounded some
ḥadīths concerning the behaviour of the believer which he cited from 
the work entitled Kifāyah al-Ḥasn. Among of the ḥadīths were:95  

The believer is one who is trusted by people; and 
Muslim is one that frees people from [the evil of] his 
tongue and hand; and mover is one who moves from the 
evil; demi one who my soul on his hand [God], a servant 
will not enter the paradise that his neighbor from his 
torment.96

And again, 

The believer is mirror to [another] believer; the believer 
is brother to [another] believer. However he meets him, 

                                                                
92 cAbd al-Ra’ūf, Tanbīh al-Māshī,19. Translation is mine.  
93 cAbd al-Ra’ūf, Tanbīh al-Māshī, 19. The ḥadīth was narrated by al-Bukhārī, see 
al-Bukhārī, Ṣaḥīḥ al-Bukhārī, No. 6045, vol. VIII, 15. Translation is mine.  
94  In this case cAbd al-Ra’ūf poses 25 ḥadīths, see cAbd al-Ra’ūf, cUmdat 
al-Muḥtajīn, 63-67.
95 Ibid., 63. 
96 The ḥadīth was narrated by Aḥmad bin Ḥanbal, see Aḥmad bin Ḥanbal, Musnad 
al-Imām Aḥmad bin Ḥanbal, edited by Muḥammad abd al-Qādir cAṭā, 11 volumes, 
(Beyrut: Dār al-Kutub al-cIlmiyyah, 1st edition, 2008), vol. V, 432. Translation is 
mine. 
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92 cAbd al-Ra’ūf, Tanbīh aall-MāMMāshshī,1, 9.99  Traransnsslaationon is mimm neee.  īīī
93 cAbd al-Ra’ūf, Tanbīh al-MāāMāshsshīīī, 191919. The īī ḥaḥaḥadīdīthh wwass narrated by al-Bukhārī, see 
l kh Ṣ ḥ ḥ l kh 604 l 1 l i i i
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he will suffice and help him. In his absence, he will keep 
his [reputation].97

cAbd al-Ra’ūf also cites Ibn cArabī in his book entitled, al-Amr 
al-Muḥkam al-Marbū concerning which good conducts should be 
performed by disciples of Sufism, among of them were:98

(i) Loving Muslims but being firm to non-Muslims; 
(ii) Constantly in self-exercise (al-riyāḍah), i.e., purifying himself 

from evil behaviour and performing good behaviour; 
(iii) Constantly repenting to Allah Almighty and saying istighfār; 
(iv) Avoiding all prohibited and dubious things and the desire of 

lust; 
(v) Constantly self-examining (muḥāsabah), i.e., to examine all of 

self-movements and things that come to mind (al-khātir);
(vi) Constantly considering all good deeds while performing them; 
(vii) Constantly being in strive (mujāhadah) to overcome his lust; 
(viii) Releasing two situations from his heart and helping his 

brother/sister with his own property; 
(ix) Constantly upholding to Allah Almighty on all of his affairs 

and being satisfied with what Allah has done for him as well as 
to have patience on all pains and to obey what He has 
ordained; 

(x) Withdrawing from his place and escaping from society. 

It is clear how cAbd al-Ra’ūf viewed the significance of good 
conduct in Sufism. It is also proven that cAbd al-Ra’ūf had set forth 
good couduct as an integral part in his mystical teachings. 

Interpreting Ṣūfī Metaphysical Doctrine (Waḥdat al-Wujūd)

The most significant approach employed by cAbd al-Ra’ūf to 
reconcile Sufism with sharīcah is by clarifying and revealing the 
orthodox interpretation of the Ṣūfī metaphysic doctrine, i.e., waḥdat 
                                                                
97 The true redaction of the ḥadīth is “al-mu’min mir’at al-mu’min, wa al-mu’min 
akhū al-mu’min yakfī calayhi ḍīcatuhu wa-yaḥūṭuhu min warā’ih.” The ḥadīth was 
narrated by Abū Dāwud, see Abū Dāwud, Kitāb Sunan Abū Dawūd, No. 4918, vol. 
II, 971-72. Translation is mine.    
98 cAbd al-Ra’ūf lists 35 good counducts should be performed by disciples of 
Sufism, see cAbd al-Ra’ūf, cUmdat al-Muḥtājīn, 58-63.
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al-wujūd. Waḥdat al-wujūd is a doctrine which states that, in the 
respect of fundamental reality (haqīqah), there is only one existence 
(wujūd) i.e., the existence of God. The existence of creatures 
(makhlūq) is covered by the existence of the Creator (Khāliq). The 
doctrine was ascribed to a Ṣūfī-philosopher of Spain of the 11th and 
12th centuries, named Muḥy al-Dīn Ibn cArabī (1165-1240 C.E.).99

According to Ibn cArabī, there was no difference whatsoever between 
the two. If one found the distinction, it was because he viewed them 
from different senses or reasons which had limited ability to reach 
the Reality.100

The great condemnation of waḥdat al-wujūd was because, in 
the view of its opponents, the doctrine was regarded as identifying 
the world and that of God as similar to “pantheism” or “monism” in 
the Western mysticism.101 Hence, it was considered to go against 
Islamic principles, i.e., the concept of tawḥīd. Thus, it is regarded by 
orthodox scholars as the worst kind of heresy. 

In the context of the Malay world, the disputation on the 
understanding of waḥdat al-wujūd had led to tension between 
al-Rānīrī and Ḥamzah/Shams al-Dīn’s adherents during the reign of 
                                                                
99 Even though wahdat al-wujūd mostly ascribed to Ibn cArabī, but 
according to William Chittick, essentially this teaching has been developed 
in the history of Sufism long time before Ibn cArabī. In line to Chittick, 
Ibrāhīm Bashūnī states that, as far as idea is concerned, waḥdat al-wujūd
had contained in the thought of Abū Yazīd and al-Hallāj. But, in the 
systematic and complete form, it is founded firstly in the Islamic world in 
the writing of Ibn cArabī, see William C. Chittick, “Ebno’l-‘Arabi’s 
Doctrine of the Oneness of Being”, Sufi, issue 4, Winter 1989-90:6-14 as 
cited by Abdul Hadi W.M., Tasawuf yang Tertindas: Kajian Hermeneutik 
terhadap Karya-karya Hamzah Fansuri, (Jakarta: Paramadina, 1st printed,
2001), 160, hereafter cited as Hadi, Tasawuf yang Tertindas, 160; Ibrāhīm 
Bashūnī, 115, as cited by A. Rivai Siregar, Tasawuf dari Sufisme Klasik ke 
neo-Sufisme, (Jakarta: PT Raja Grafindo Persada, 1st edition, 2th printed,
2000), 45.
100 Al-Taftāzānī, Madkhal 247; HAMKA, Tasauf, 140.   
101 An outstanding scholar who productively wrote concerning Ibn cArabī either in 
Arabic or English, namely A. E. Afifi, for instance, is found to employed “waḥdat 
al-wujūd” in Arabic and “pantheism” in English on elucidating the same doctrine, 
i.e., waḥdat al-wujūd, see Zakaria Stapa & Mohamed Asin Dollah (ed.), Islam 
Akidah dan Kerohanian, (Bangi: Penerbit Universiti Kebangsaan Malaysia, 2001),
117, hereafter cited as Stapa, Islam Akidah.
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99 EvEvenn thohoougugugh h wahdat aal-ll wuw jūjūdd mmmosoostlly yy asa crribbed to IbIbn nd ccArArabbbīī, buut 
accordddining g tooo WWillllil am Chitticici k,kk eesss enntitialalally ttthihis s teacaa hing hass bbbeen ded velololopep d dd
ininn thehhe hhhisstotot ryy of f Sufism lonnng gg tiimee bbbefefeforo e e IbIbn nn cArabī. Innn linine e too CCChitticci k,k  
Ibrār hīhh m BaaB shshūnūnū īī stat tes that, as ffarar aaas s ididea is concerneed, īī waaḥḥḥdadad t t alal-wuujūjjūd
had d cocontnttaiaiineneed ininn theehe thought of Abū Yazīd and alal-HaHallllājāj. BuBBut,tt iin the 
systemmatatatici aandn  comomplplplette e fof rm, it is founded firstly y inn ttheheh IIslslamamici wworo ldld in 
the wrww iti ing g ofoof Ibnbnbn ccArArabbbī,īī sseee William CCC. ChhChittiickk, “E“EEbnb o’o’l-‘AArar bi’s 
Doctrinen of ththt e e OnnOnenenesess s ofof Beingnn ”, SuSuufiff , isissusuee 4,4 WWWininnteter rr 19191989899-9-990:00 6-14 as
cited by AAbdddululul HHadaddi i W.W.W MM.M , TaTaasasawuwuuf f yay ngn TTeree titindnddas: KaaKajiiann HHHere meneutik 
terhadap Karyaay -k- arara yaaa HHHamzazah h FaFanssuri,, (Jakak rtrta:a: PPara ammadaa inina,a  1st printedt ,
2001), 160, hererr afaafteteter r cicc teteed d asaa HHadii,, TaTT sasawuw f yay ng TTTerertittindndndassa , 160; Ibrāhīm 
Bashūnī, 115, as ciitet d byyby A.. RRivivaiaia SSirri egegegara , TaT sasaawuwuuf ff daaarir  Sufisme Klasik ke 
neo-Sufisme, (Jakarta: PT RRRajaaja aa GrGGrafaa indodo PPere sasadad , 1st edition, 2t th printed,
2000) 45
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Sulṭān Iskandar Thānī (r. 1637-1641 C.E.). But, it is interesting to 
remark that al-Rānīrī did not reject waḥdat al-wujūd as a Ṣūfī 
doctrine, but rather the misunderstanding and misconception of this 
doctrine. That was why al-Rānīrī distinguished the adherents of 
waḥdat al-wujūd into the true wujūdiyyah (muwaḥḥid) and the 
heretical wujūdiyyah (mulḥīd).102 Al-Rānīrī categorized Ḥamzah and 
Shams al-Dīn and their adherents to the latter who became the target 
of his attack. Al-Rānīrī accused Ḥamzah and Shams al-Dīn of 
mistaking the understanding of waḥdat al-wujūd as implying the 
identification of the world and that of God which was called 
pantheism in Western mysticism.103

The discussion of cAbd al-Ra’ūf on waḥdat al-wujūd was 
visible in his works, especially Tanbīh al-Māshī. In the work, cAbd 
al-Ra’ūf’s elucidation of waḥdat al-wujūd can be seen while he dealt 
with the issue of ontology, i.e., the ontological status of the world as 
well as its ontology relationship to God. Concerning the ontological 
status of the world, cAbd al-Ra’ūf held the belief of theologians who 
distinguished the being into the necessary being (wājib al-wujūd) and 
possible being (mumkin al-wujūd). The necessary being was the 
being of God, whereas possible being was the being of the world as 
cAbd al-Ra’ūf stated, “The reality of the world is existence that is 
bound up by the nature of possibility (sifat al-mumkināt). That is why 
it is called as something other than God.” 104  Regarding the 
ontological relationship between the world and God, cAbd al-Ra’ūf 
employed the allegory of shadow as he said below: 

If it is linked to God, the world is like shadow. It is not 
other reality beside the known realities of God in the 
eternal (al-azal) times, and then acquired its existence. 

                                                                
102 Al-Rānīrī, “Ḥujjat al-Ṣiddīq li-Dafc Ahl Zindīq”, in Syed Muhammad Naquib 
al-Attas, A Commentary on the Hujjat al-Ṣiddīq of Nūr al-Dīn al-Rānīrī, (Kuala 
Lumpur: Ministry of Culture Malaysia, 1986), 61, hereafter cited as al-attas, 
Commentary.  
103 Al-Rānīrī, “Ḥujjat al-Ṣiddīq li-Dafc Ahl Zindīq”, 9-10, in al-Attas, Commentary;
Idem, Rānīrī and the Wujūdiyyah of 17th Century Acheh, (Kuala Lumpur: Malaysian 
Branch Royal Asiatic society, 1966), 35-36, hereafter cited as Rānīrī and the 
Wujūdiyyah; Al-Rānīrī, Tibyān fī-Macrifah al-Adyān, 99-100, as cited by al-Attas, 
Rānīrī and the Wujūdiyyah, 25. The quotation was translated by al-Attas.
104 cAbd al-Ra’ūf, Tanbīh al-Māshī, 1. 
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102 Al-Rānīrī, “Ḥujjaj t t al--Ṣiidddd īqqq lli-DDDafa cff AhAAhl ll Zindn īq”,”  in n Syededd Muhammad Naquib 
al-Attas, A Commentary on the ee HuHuH jjjjjjataa  al-ṢiṢidddd īqīq of ff NūN r al-Dīn al-Rānīrī, (Kuala īī

i i f C l l i 1986) 61 h f i d l
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Therefore, according to this view, mankind is His 
shadow, or shadow to His shadow.105

cAbd al-Rauf quoted Ibn cArabī who said:

In the respect of fundamental reality, our archetypes are 
shadow of God Almighty, no other.106

cAbd al-Rauf also quoted cAbd al-Raḥmān bin Aḥmad al-Jāmī, 
thus: 

…such potentiality covers the outward archetypes 
(al-acyān al-khārijiyyah) and the permanent archetypes 
(al-acyān al-thābitah). This is because our al-acyān 
thābitah is shadow of the essence (dhāt) of God that 
mixed with His action and our al-acyān khārijiyyah is 
shadow to the al-acyān thābitah, therefore shadow of the 
shadow is shadow through mediator.107

cAbd al-Ra’ūf asserted that the shadow had no existence other 
than the existence of its owner. Hence, the existence of the shadow 
depended on the existence of the owner. Due to the existence of 
shadow is determined by another, hence, the other was the true 
reality, i.e., God. Thus, in reality, there is one existence, i.e., the 
existence of God.108 cAbd al-Ra’ūf states that this was meant by the 
term waḥdat al-wujūd.109 Through this belief, cAbd al-Ra’ūf said, we 
would know that the world belongs (milk) to Allah Almighty, and 
through His existence, the world came to exist. cAbd al-Ra’ūf cited a 
Prophet’s tradition:

Our existence is merely causes by Him, and belonged to 
Him.110

Although cAbd al-Ra’ūf accepted the doctrine of waḥdat 

                                                                
105 Ibid., 1-2. Translation is mine. 
106 Ibid., 2. Translation is mine. 
107 Ibid. Translation is mine. 
108 Ibid.  
109 Ibid., 3.
110 cAbd al-Ra’ūf, Tanbīh al-Māshī, 2. The narrator of the ḥadīth is not to be found. 
Translation is mine. 
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wooululd dd knknknowoww tthhaat thhhe world belongs (milk) to AAAllllahah AAlmigghththty,yy  and kk
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al-wujūd, nevertheless he rejected the identification of the world and 
God. He stated that, the world was not truly the essence (dhāt) of 
God Almighty. In order to maintain his standpoint, cAbd al-Ra’ūf 
propounded some arguments. Among the Qur’ānic verses quoted by 
cAbd al-Ra’ūf:111

… The Creator of all things …112  

According to cAbd al-Ra’ūf, if it was assumed that the world 
was the essence of Allah, it was impossible for the Creator to create 
His own-essence.  

Having argued with the help of several Qur’ānic verses, cAbd 
al-Ra’ūf strengthened his argument by the fact that God had ordained 
mankind to perform sharīcah obligations. Through logic approach, he 
argued, if the world [in which mankind was part of the world] was 
truly the essence of God, certainly He would not burden mankind 
with religious obligations such as prayer, fasting and so on, since 
they were the Essence of God.113  

cAbd al-Ra’ūf did not refute any claim stating the absolute 
unity between everything and of God, but it merely occurred in the 
eternal (al-azal) times since at that time there was no existence 
except God’s existence as he explained:

If you found someone who says that the world and 
everything is the essence of Truth Most Exalted, know 
that it is not true except with regard of the eternal 
(al-azal). One can say everything is the essence based 
on God’s being, not based on its fundamental reality 
(ḥaqīqah). Because, in the al-azal time, there is no 
existence except God’s existence; and the possible 
things (the world) has nothing except the possibility of 
being.114

However, we may not say, cAbd al-Ra’ūf argued, everything 

                                                                
111 cAbd al-Ra’ūf, Tanbīh al-Māshī, 2. 
112 Al-Qur’ān, al-Ancām (6): 102. Translated by ‘Abdullah Yusuf ‘Ali, see 
‘Abdullah Yusuf ‘Ali, The Holy Qur’an, 171. 
113 cAbd al-Ra’ūf, Tanbīh al-Māshī, 2. 
114 Ibid., 3-4. 

According to Abd al-RaRa ūūūf, if it was assumed that the world 
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Havingngg argueueu d d wiww thth the hhhelelp p of sssevevererralal QQuruu ’āānic veerses, cAbd 
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H t cAbd l R ’ūf d thi
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was God except “in Him”, i.e., in aḥadiyyah in the respect of 
smelting (encompassing) and no distinction in it to other than God. 
So never say, “Everything in the beginning is the essence of God 
Most Exalted, then it changes becoming other possible thing. It is a 
kind of erroneous understanding.”115

In cAbd al-Ra’ūf’s view, the absolute union between the world 
and that of God (al-cainiyyah) was not true except before its 
appearance in the external world, i.e., the al-azal times. This is 
because everything is within the knowledge of God as primordial 
potentialities that are so called al-acyān al-thābitah. Such 
potentialities are general and universal in which every kind of 
creature is united in its generality like human beings are united in 
their kind of humanity. Based on this, Shāh Wālī Allāh al-Dihlawī, 
for instance, called al-acyān al-thābitah as universal self (al-nafs 
al-kullī).116 However, in the stage of al-acyān al-thābitah everything 
had not been created yet, but still was the object of God’s knowledge 
which remained in His knowledge. Nevertheless, in the view of cAbd 
al-Ra’ūf, after the creation of everything which was indicated by 
their appearance to the external world, the union between God and 
that of everything was not valid since the external world as well as 
the internal world had their law. cAbd al-Ra’ūf advised his disciples 
to understand this matter well, because making an error in this issue, 
cAbd al-Ra’ūf said, would be very dangerous. Those who err in this 
matter would become unguided and led to unguided.117  

Although cAbd al-Ra’ūf did not reject the cosmological 
concept of Ibn cArabī in which the world was manifestation (majlā)
to the names and attributes of God, he maintained that the world and 
God were not identical. In this term, cAbd al-Ra’ūf employed the 
analogy of the mirror thus: 

The Truth Most Exalted was the mirror to the gnostic, so 
he saw within it all of the particular things of himself; 

                                                                
115 Ibid. 
116 Wan Mohd Azam bin Mohd Amin, “Tasawuf Falsafi (Philosophical Sufism) 
Shāh Wālī Allāh al-Dihlawī,” in Abdul Salam Muhammad Shukri (ed.), Dimensi 
Pemikiran Shāh Wālī Allāh al-Dihlawī dan Pengaruhnya di Malaysia, (Gombak: 
Research Centre International Islamic University Malaysia, 1st edition, 2007), 50.   
117 cAbd al-Ra’ūf, Tanbīh al-Māshī, 7. 
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concepepept offo IIbnbbn cArArArababa ī ī iinn wwwhih chc  the worlddd wasas mmanniffesestatt tiiononn ((mam jlā)
to the nnama eseses aaandndnd aattttriribubuutetetes ofo GGodod, hehh mmaia ntntaiainened dd ththhatat tthehehe wwworo ld and 
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ABDUL SALAM MUHAMAD SHUKRI 

238

and he was also the mirror to his Lord, so the Lord saw 
within it Himself gathering His names and attributes in 
accordance to his acceptance, not in accordance to his 
Lord because there is limitation to God in respect of His 
essence. That is why the manifestations of God change 
within it by the change of its acceptance and all of its 
states like the change the image in the mirror, because it 
changes the acceptance of the mirror.118          
cAbd al-Ra’ūf stated that the different state of the image in the 

mirror was due to the different state of the mirror. Sometimes, the 
image was small because the mirror was small; it is long because the 
length of the mirror; it moved because the mirror moved; it was 
inverted when the mirror was being in the top or buttom sides; 
sometimes the right side of an image was opposite the right side of 
one who faced to the mirror when the mirror was multiplied, and 
sometimes the right side of the one opposite to the right side of the 
image, while the mirror was in front of him.  All of such states, 
cAbd al-Ra’ūf explained, referred to the image that was seen in the 
mirror, never was it the self of one who faced the mirror and also it 
was other than him because he remained as he was, not changed; 
what merely changed was his appearance in the mirror because of the 
change in the mirror’s acceptance. This is, cAbd al-Ra’ūf said, the 
analogy of the non-identical (tiada tashbih) to the manifestations 
(al-tajaliyyāt) of God the Most High to his servants. It was diverged 
because of the divergence of His servants in their states.119 Thus, it 
could be understood that, in cAbd al-Ra’ūf’s view, God differed with 
His manifestations (creatures). On the viewpoint of essence, cAbd 
al-Ra’ūf asserted, the existence was one, i.e., the essence of God, 
meanwhile in respect of God’s manifestation, the existence was 
many, i.e., God and the world as His manifestations.  

The above elucidation demonstrates how cAbd al-Ra’ūf 
masterly understood the nature of waḥdat al-wujūd as taught by Ibn 
cArabī, i.e., the reality of God differs from His manifestations.120

                                                                
118 cAbd al-Ra’ūf, “Daqā’iq al-Ḥurūf”, 139. Translation is mine. 
119 Ibid. 
120 Stapa, Islam Akidah, 125; Seyyed Hossein Nasr, Three Muslim Sages, (Pakistan: 
Suhail Academy Lahore, 1988), 106-07.
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cAbd al-Ra’ūf asserting on the non-identical between the world and 
that of God or the transcendence of God upon His creatures also can 
be seen in his following statement: 

Understand this affirmation, and never mix something, 
because to mix matters is among the attitude of those 
who do not know Allah Almighty. Say and believe that 
the servant remains a servant despite he goes ascending, 
and God remains God although He descends. The 
ultimate reality would not change, i.e., the reality of a 
servant would not become the reality of God and 
contrary, despite in eternal times.121

From the discussion of this section, it can be pointed out that, 
even though cAbd al-Ra’ūf accepted and maintained the doctrine of 
waḥdat al-wujūd, he rejected the misunderstanding or misconception 
on this teaching i.e., the identification of the world and that of God. 
As we have seen that since the beginning of his discussion on 
ontology, although cAbd al-Ra’ūf affirmed that creatures were the 
manifestations (shadow) of God, he maintained the transcendence of 
Allah upon its creatures. cAbd al-Ra’ūf’s rejection of the 
identification of the world and God showed his endeavor to dispel the 
misconception and misunderstanding on waḥdat al-wujūd which is 
against orthodoxy. The orthodox interpretation of cAbd al-Ra’ūf on 
waḥdat al-wujūd evidenced his strong commitment to reconcile 
Sufism and Islamic orthodoxy.  

It can be concluded that, cAbd al-Ra’ūf had attempted to 
reconcile Sufism and Islamic orthodoxy by giving an appropriate 
interpretation with orthodoxy. According to him, it was the true 
nature of waḥdat al-wujūd. As has been seen above, his exposition 
was very clear and it is interesting to note that his elucidation was 
constantly supported by Qur’ānic verses and Prophetic tradition 
(ḥadīth).  

Criticizing the Extreme Approach in Islamic Creed  

Among the important approaches of cAbd al-Ra’ūf to reconcile 

                                                                
121 cAbd al-Ra’ūf, Tanbīh al-Māshī, 4. 
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Sufism and sharīcah related to wujūdiyyah disputation in Acheh was 
criticizing the extreme approach in Islamic creed, i.e., passing 
infidels (takfīr) judgement on Muslims.  

The above fact shows that the extreme approach in Islamic 
creed can sometimes have worse impact on Muslims like persecution 
and execution as experienced by the above figures/group. In the 
context of contemporary time, the extreme approach in Islamic 
belief, sometimes, leads to terrorism which is classified as religious 
radicalism. Hence, it is necessary to prevent extremism in Islamic 
creed to establish peace and harmony in society.    

Related to this, it is the significant to understand cAbd 
al-Ra’ūf’s effort through his thoughts to prevent this extremity in 
Islam. Many scholars view that cAbd al-Ra’ūf was a moderate
scholar who disliked extremity. Daudi, for instance, points out that in 
contrast to al-Rānīrī, cAbd al-Ra’ūf was a very tolerant figure when 
facing various schools of thought even if such a school held a 
contradictory view. It is evidenced by the fact that nothing had been 
found in cAbd al-Ra’ūf’s works that attacked or condemned those 
who differed from his thought.122 The tolerance of cAbd al-Ra’ūf, 
according to Daudi, is also indicated by his very soft attitude toward 
the sect of wujūdiyyah (the adherents of Ḥamzah and Sham al-Dīn) in 
which cAbd al-Ra’ūf was very cautious to judge them as infidels, 
even if their understanding was against cAbd al-Ra’ūf’s belief.123

The criticisms of cAbd al-Ra’ūf on radical approach was indicated by 
his saying thus:

Avoid your tongue from curse (ghibah) and from 
accusation of infidel (kufr) to others, because there is big 
sin in both beside your Lord Almighty; never condemn 
your Muslim brother, because it will plunge you to join 
those who sin in hereafter life, but do not praise them 
often, because it will plunge you to join people who 
wrath by God or people who cut the neck of their 
brothers.124

                                                                
122 Daudi, Allah dan Manusia, 3.   
123 Ibid., 45. 
124 cAbd al-Ra’ūf, Tanbīh al-Māshī, 19.
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The above statement of cAbd al-Ra’ūf seemed to be a general 
advice, nevertheless, with regard to previous Islamic intellectual 
discourse of Acheh, Daudi for instance, is inclined to assume that this 
saying indicated the objection of cAbd al-Ra’ūf to the extremism 
approach taken by al-Rānīrī which judged Ḥamzah and Shams al-Dīn 
as well as their adherents as blashphemous, heretic, and infidels.125  

Daudi’s assumption is affirmed by Fathurahman as to him, 
such a thesis is supported by the fact that, besides in Tanbīh 
al-Māshī, it is also to be found of cAbd al-Ra’ūf’s statement in other 
works. This is, at least, indicates the very concerns cAbd al-Ra’ūf had 
of the issue. In Daqā’iq al-Ḥurūf, for instance, cAbd al-Ra’ūf said:

… We should not judge him as infidel, since it is very 
dangerous. This is because, if he was an unbeliever in 
reality, we can say about it. But if he was not an 
unbeliever, certainly the saying would return to us. 126  

Shaghir Abdullah, as cited by Fathurahman,127 was inclined to 
assume that the above statement was the insinuation to al-Rānīrī, 
while “him” in such saying was the adherent of Ḥamzah Fanṣūrī. As 
his style was to constantly support his mystical thought with the 
Qur’ān and ḥadīth, in this respect cAbd al-Ra’ūf argued with some 
aḥādīth, among of them were: 

Anyone says to his brother, “O the infidel!” the saying 
can attach one among them.128

and again,  
 

One does not accuse others to do fāsiq or be an infidel 
except such an accusation returns to him, if the others do 
not prove as what is accused.129

                                                                
125 Daudi, Allah dan Manusia, 43; Fathurahman, Tanbīh al-Māsyī, 63.   
126 cAbd al-Ra’ūf, “Daqā’iq al-Ḥurūf”, 143. Translation is mine. 
127 Fathurahman, Tanbīh al-Māshī, 63. 
128 cAbd al-Ra’ūf, Tanbīh al-Māshī, 19. The ḥadīth was narrated by al-Bukhārī, see 
al-Bukhārī, Ṣaḥīḥ al-Bukhārī, No. 6104, vol. VIII, 26. Translation is mine.  
129  Fathurahman states the ḥadīth narrated by al-Bukhari and al-Muslim, see 
Fathurahman, Tanbīh al-Māsyī, 186. Translation of the ḥadīth is mine. 
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cAbd al-Ra’ūf propounded his argument why it was prohibited 
to simply judge the Ṣūfīs as unguided or heresy although they had 
made statements outwardly against Islamic principles. According to 
cAbd bd al-Ra’ūf, the sayings of the Ṣūfīs should not be understood 
as ordinary sayings since they are filled with hidden terms and 
symbols, as he says:  

Know O those who embark God’s path that the Ṣūfīs 
belong to some terms which are not known except by 
their community.130

In this conjunction, according to cAbd al-Ra’ūf, those who 
knew such terms only were allowed to read the Ṣūfī books. Abd 
al-Ra’ūf quoted Ibn cArabī who said: “We are the community that 
forbid [people] to read our books,”131 i.e., for those who were not 
familiar with the Ṣūfī terms. With quoting al-Ḥāfiz al-Suyūṭī in his 
book entitled Tanbīh al-Ghabī, cAbd al-Ra’ūf stated that it was 
because the Ṣūfīs’ expressions mostly possessed peculiar meaning.132

According to him, whoever understood such sayings according to the 
common meaning among the culamā’ (literal meaning), he might be 
an infidel. Al-Ghazālī, in his works, analogized some of the Ṣūfī 
sayings stating that they were like the mutashābihāt verses of the 
Qur’ān. Whoever held its literal meaning, he would be an infidel, 
because that expression possesseed a peculiar meaning, like the 
words “face” (wajh), “hand” (yad), “eye” (cayn), and seat 
(al-istiwā’).133 Therefore, if we do not understand the terms of the 
Ṣūfīs, cAbd al-Ra’ūf advised that, their sayings should be submitted 
to them and never disputed or refuted them.134  

Furthermore, we may not know the aim of the Ṣūfī in his 
statement that is outwardly regarded to be against Islamic principles. 
cAbd al-Ra’ūf recommended two ways: taslīm and ta’wīl. Taslīm
means submitting the meaning of such saying to its expert, as Shaykh 
Zarrūq said: fa-sallim taslam. Ta’wīl means giving an interpretation 

                                                                
130 cAbd al-Ra’ūf, “Daqā’iq al-Ḥurūf”, 59. Translation is mine. 
131 cAbd al-Ra’ūf, Tanbīh al-Māshī, 3; Idem, “Daqā’iq al-Ḥurūf”, 59.
132 cAbd al-Ra’ūf, Tanbīh al-Māshī, 3. 
133 Ibid. 
134 cAbd al-Ra’ūf, “Daqā’iq al-Ḥurūf”, 59.
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(al-isi titiwāwāwā’)).133 ThThT erererefefforo e, if we do not underssstatandndn tthehe tere msm  of f the 
Ṣūfīs,  cAbAbd dd alal-Raaa’ū’ū’ūf f adadviviv sesed d tht at, their saas yinggngs shshouulddld be e susus bmbmb itted 
to them m ana d dd neneevevv r r didispspututu edede  or r rerr fufuf teted dd thhhemem.1343   

Fuurtthehehermmrmororo e,e wwe ee mamam y y nononot t t knk owww tthehehe aaimiim oof ff ththhe ṢūūṢūfī in his 
statement thatta iis ououutwtwtwardldly yy rer gagardrdrdedd ttto beb aaagag innstss IIslss amaa ic principles. 
cAbd al-Ra’ūf f rerecocommeneendeded dd twtwwooo waww ysy : tataslss īmīī  andn  ta’wīl. Taslīm
means submitting the meae ninningngng ooof suchchch sayayining g to iits expert, as Shaykh 
Z ū id f lli l T ’ īl i i i t t til
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that is appropriate to sharīcah.135 cAbd al-Ra’ūf quoted cUmar bin 
al-Kaṭṭāb’s saying: 

Do not regard the saying of your brother as evil while 
you have chance to interprete it to a good meaning even 
though to seventy [ways].    
cAbd al-Ra’ūf argued, since the word “your brother” in cUmar 

bin al-Khaṭṭāb’s saying was general which covered all Muslims 
including the perfect ones, it was the main priority to interpret the 
saying of the perfect Muslim (Ṣūfī master). The approach of cUmar 
bin al-Kaṭṭāb imitated Prophet Muhammad’s (PBUH) way when he 
said:   

Reject the punishment from Muslim as much as you can. 
If you find the solution for the Muslim, make it easy for 
him…136

Therefore, cAbd al-Ra’ūf concluded, if we were among those 
able to interpret such a saying, it would be a priority to us, and in 
contrast, certainly it would be necessary to submit its meaning to its 
expert, and we should not judge the former as an infidel.137

Even though cAbd al-Ra’ūf was thinking positively and offered 
the ways to understand the Ṣūfī sayings: outwardly, against sharīcah,
he warned disciples who did not attain the gnosis to state any 
mystical teaching that was against Islamic creed. According to him, 
one should not claim any Divinity although he granted by God to do 
any extra-ordinary thing such as miraculous gift (karamah) as his 
will “becomes” after he says “be”. cAbd al-Ra’ūf argued this with the 
ḥadīth, “The best thing to the creature is he does not claim that to 
himself, he should stated that he is a servant to God, with Him his 
existence and, he belongs to God, as the Prophet (PBUH) said:  

                                                                
135 Ibid., 143. 
136  According to Fathurahman, the ḥadīth was narrated by Tirmidhī and the 
complete and true redaction of the ḥadīth is “idra’ū al-ḥudud can al-muslimīn mā 
istaṭactum, fa-in kāna lahu makhrajun fakhallū sabīlahu, fa-inna al-imām an 
yakhta’u fī al-cafwa khayrun min an yakhta’u fī al-cuqūbah,” see Fathurahman, 
Tanbīh al-Māsyī, 187. Translation is mine.
137 cAbd al-Ra’ūf, “Daqā’iq al-Ḥurūf”, 143. 

bin al-Khaṭṭāb s saying waaass geggenen ral which covered all Muslims 
including the perfect ononeses, it wwas the mmmaiaiin prprioi rity to interpret the
saying of the pepep rfffecece t t MuMuM sls imimim ((ṢūṢ fīfī mmmasaa tetter)r)).. ThThhe appa prp oaoach of cUmar 
bin al-Kaṭṭābbb imitatat tetet d d PrPPropphet MuMuMuhah mmmmmadadd’s’s ((PBPBBUHHH) waay when he 
said:  

ReRReject tthe ppununisi hmmmenee t t from Muslil m mm asa  mucucch hh asass youou cananan.
IfIfIf yyyououo  fininnd d thththe solution for the Muslim, mmakke iti  eassy y y fof r 
hihim…m……1363

ThThTherefeeforro e,e,e  cAbd alal---RaRa’ūf cococoncnnclul deded,d,d, iif we werrre ammmonnong gg thosoo e e
abblelee tto ininterprprereet such aaa ssayyinnng,gg  it t wowowoululu d d bebe aaa priority y to uuus,s,, aanddnd iin 
coontnntraastt,, ceerttaiinly it wwwouououldld bbbe e neecessssararry yy to sububu mit its mememeaning g totot iitstt  
exe pepert, anaa d wewe should nonoot t juj dgdge ee ththhe fofoformmererr aas ana  infidell.1373

EvEvvenn ttthohh ugh cAbd d alal-RaaR ’ū’ūf wawawas ss ththhinini kikingng positivvelely y anand d ofoffereed d
thhe wawaw ysys to oo unuu ded rstand tttheheh ṢūṢūṢūfī sayayayininingsgsg : ouououtwwwardly, aagagg instst shssharrrīīccīī ahh,
he wararnened d didiscciples who diidid d nononot t atata tatainin the gnosissis ss totoo sstaatatetee aanyny 
myysticici alal teae chchhini g gg tht at was againstst IIslslama ic creed. AcAccocordddinining g toto hhhimim,
one shhhouououldd nott cclaaimimim aany Divinity although he e grrgranananteted d byby GGodd too do 
any exexe tra--orordiddinaaryryr tthihingngg ssucu h as miraculuu ous s giftf  (kakararr mamahhh)) asas his 
will “beb coc memem s”s”” aftfterer hheee saasaysy  “bebeb ”.”  cAbAAbd dd alal-RaRa’ū’ūūf f araa gugug ededed tthihhisss wiw th the 
ḥadīth, “TThehehe bbbesese t thht ining gg toto tthehhe cccrer ata ure is hhhe e doddoesss nnnotott cclalal imiim that to 
himself, he shhshouououldldld ssstataated d ththatat hhe e e iss aa servavaantnt to oo GoGood,dd  with Him his
existence and, he e bebbelonggngs toto GGGododd, asasa tttheh  Prorophpp etee  (PBPBUH) said:  
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We are with Him and belong to Him.138

And again: 

Am I a grateful servant [to my Lord]?139  

The Prophet (PBUH) did not like to say: am I the state of my Lord?  
The Prophet (PBUH) also said:  

Do not treat me like Christians treated ibn Maryam [cĪsā 
al-Masīḥ], I am just a servant, so say “servant of God” 
and “’His messenger”.140

The Prophet (PBUH), cAbd al-Ra’ūf argued, would not like to 
say, I am His state. Thus, cAbd al-Ra’uf advised his disciples not to 
claim any self-Deity as shown by the Prophet (PBUH). Abd quoted 
his master’s saying:

The perfectness is in imitating the Apostle of God.141

Based on cAbd al-Ra’ūf’s statements above, and with regard to 
the wujūdiyyah polemic in Acheh, it is assumed that, it is more likely 
that cAbd al-Ra’ūf did not reject Ḥamzah and Shams al-Dīn’s 
teachings. He indicated that if it was found in the statements of these 
scholars which were outwardly against Islamic principles, it should 
be interpreted. 

Conclusion 

It can be concluded that cAbd al-Ra’ūf had played an important role 
in the reconciliation of Sufism with sharīcah not only in Acheh but in 
the Malay world in general. This is because, cAbd al-Ra’ūf was a 
prominent Malay scholar in which his works had spread widely 
thoroughout the Archipelago. cAbd al-Ra’ūf’s effort of reconciliation 
was not only significant to settle the issue of his time, i.e., the 
disputation of wujūdiyyah; it was relevant to subsequent era until 
present time. This is because he did not merely carry out his mission 

                                                                
138 Ibid., 141. 
139 Ibid. 
140 Ibid. Translation is mine.   
141 Ibid. 

Do not treat me like CCChrhrisstiians treated ibn Maryam [ Īsā 
al-Masīḥ], I am jjusust t a aa ses rvvant, so oo sasaay “s“ssere vant of God” 
and “’HiiHiss meemessssenee geeg r”r”r”.140114

The Prrropopopheheh t tt (P(PPBUBUUH)H)H), cAbAbbd d all-RaRaRa’ū’ūūf f ararguguuedd, wow ullu d nonn t like to 
say, I aam m HiHiHis s stataa e. TTThuhuh s,s  cAbAAbd d alall-RaRaR ’u’uf f adddvivised hihis dididiscsscipipleleles not to 
claim m ananany selff-Deiie tytyy as shshshown by the Prooophphett (PBPBPBUHUHU ).. AAbddbd qquoted ff
his mamamasttstererr’s sayyayining:g:g

Thhhe e pepep rfrfecctnttness is in nn imittatattinning g thththe ApA ostle ofoff GGGododd.141

BaBaB sessed d on cAbd alll--RaRRa’ū’ūf’ff ss statttemene tss aaabobb ve, and d wiw ththth rreggard dd too 
thhe e wujūjūdiddiyyyyyyahhah polemmicici iin n AcA heheehh,, itit iiss assssuusumemem d dd that, itt iiis momomorerer  likikelely y
thhat cAbbAbd d ala -RaR ’ūf dididid dd nonot t rejeect ḤḤḤamamamzaz h hh and Shhhamama s s alala -DīD n’n s ss
teet aca hiih ngnggs.. HHHe e indicated ththatatt iiif ff iti wwasas fououndndnd iin the statememenentsts oof ff thhhesse 
scss hohoolalarss wwhichch were ouuutwtwtwararrdldly y aggagaiaia nsnst tt IsIslalamimim c princicic plplplesee , itt shohohoululd dd
bebeb iintnnterererprpretetededd. 

Cooncnclull sissiononon

It cann bbe coc ncnnclul dededed ththatat cAbA d al-Ra’ūf had plplayaa edded an n immi poportrr ana t t role 
in the rrecconncicic liliiata ioioi n n ofof SSufufism wiww thh shshs arara īīcccīī ahah nnotot ooonlnlnly yy innin AAAchhheheh but in 
the Malaay y wowoworlrld d inini gggenene erere ala . . ThThhisi iis beeecacaaususu e,e, cAbAbbd dd alala -RaRR ’ūf was a 
prominent MaMaMalalay yy scscschohoh lar ininn wwwhihih chhc  his wwororkskss hadadad spread widely 
thoroughout thhhe ArArArchhc ipppelele agago.o  cAbAA d dd alala -Ra’ūūf’s effortr  of reconciliation 
was not only significantn tto sess ttle tthehe iiissssuee oof f his time, i.e., the 
di t ti f jūdi h it l t t b t til
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of reconciliation in the issue of waḥdat al-wujūd, he consciously 
brought his mission to reconcile Sufism with Islamic orthodoxy in 
the wider context. It was proven by approaches employed by cAbd 
al-Ra’ūf in his endeavour of reconciliation of Sufism with sharīcah as 
has been discussed above.   

Based on those approaches, it is clear that cAbd al-Ra’ūf 
attempted to transform the religious life of Malay Muslims from Sufi 
tradition to reach an equilibrium between creed, sharīcah, religious 
moral and Sufism. In respect of Sufism, cAbd al-Ra’ūf attemped to 
transform the tendency to philosophical Sufism to an equilibrium 
between philosophical Sufism and traditional (sunnī) sufism which 
was concerned with religious practice and good conduct. In this 
respect, besides discussing philosophical Sufism, cAbd al-Ra’ūf 
introduced elements of traditional Sufism, i.e., good deeds and 
religious moral as its main characteristic. Hence, it can be said that 
cAbd al-Ra’ūf was the earliest figure of traditional Sufism or 
moderate Sufism in the Malay world. The effort of cAbd al-Ra’ūf in 
reconciling Sufism with sharīcah demonstrates his authority in 
maintaining Sufism, including philosophical Sufism, on the one hand 
and reinforcing the significance of orthodoxy in the other hand.        

tradition to reach an equilibrbrb iuium mm between creed, sharī ah, religious
moral and Sufism. In resspepectc  of f Sufismmm, cAbAbAbd dd al-Ra’ūf attemped to 
transform the tet ndndndenencycyc to o phphphillosopophihiicacacall SuSuS fif smsms ttoo ann equilibrium 
between phillilosoo opphih cacacal l Sufif sm aaandnd tradidd titit ononnalal (sssunnīn ) sufif sm which īī
was concncererernenn d d d wiw ththh relligigiouss pprarr ctcc icce e anaand d d gogoododd conoo duduucttt. In this 
respect,t  bessidddes ddissscussinnng gg phphilosososopophihih cacac l l SuSufifif sm, cAbAbAbd alalal-Ra’ūf 
introddoducucucede eeleemem ntntnts offf traditional Sufism, i.ee.,, ggooooo d dd dedeeede s and 
reliigig ouo s ss momoraral l as its main charactet rir stic. Hence,,, iit cacac n n bee saiid d d ththt at 
cAbbd d d all-RaRa’ū’ūf f wawwas the eaee rlieei stts  figguru e ee of tradididititiionnal SSSuffufisi m m oroo  
moodederaaratetete SSSufufissm mm in the MMMallay wwwororrldldl . Thhheee efeeffort of cAbAA d alaa -RaRRa’ūf ff iniin 
recocoonccililining g Suufif sm wwwitith hh shhharaa īīīcīī ahah ddememmononsttrarr tes hiis s auuthhthoroo itity y ini  
mamm iniintaainnini g g SuSufism, innnclcclududu ininng g phphili ososoppophiih calll SuSuS fism, onnn ttthehe onene hhannnd 
ana d d reinnnfofof rcinng g the signg ififficicanncecee oof f f ororrthhthododdoxoxxy y inini  the othherer hhananand.      








