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Introduction

History shows that the early Muslim Qur’anic exegetes developed
some methodologies dealing with principles, approaches, conditions,
ways and perspectives of interpretation. In early Islam, three well-
known methodologies i.e. al-tafsir bi’l ma thiir, al-tafsir bi’lra’y and
al-tafsir al-ishari have been developed to explain the Qur’an. The
first is argued to be the most authentic while the second is permis-
sible with some prerequisites and conditions. Among many exegeses
of the second kind, some are classified as praiseworthy, while others
are regarded as blameworthy; thus the exegetes have profound con-
cern about various modes of the Qur’an’s interpretations. They are
opposed to deviation and admonish people who adhere to an alien or
unsystematic methodology in interpreting the Qur’an.

One of the contemporary exegeses is Sayyid Qutb’s FT Zilal
al-Qur an. Tt is regarded as one of the most significant and dynamic
work in the interpretation of the Qur’an in the twentieth century,’ and
one of his highest achievements.” Sayyid Qutb is considered as a mu-
jaddid in the world of exegesis® and a founder of a new school known
as Madrasat al-Tafsir al-Haralf (school of dynamic exegesis).* It is
asserted that FT Zilal is unique and presents general fundamentals of
the Tslamic worldview. It is believed that it is an attempt to explain
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the divine constitution (al-Dustir al-llaht) for life and society.® It
is treated as an cncyclopedia of ideas and thoughts® as it deals with
knowledge and culture and several methodologies of political, eco-
nomic, social, cultural, educational and other systems. It is claimed
that among the exegetes of both traditional and contemporary peri-
ods, Sayyid Qutb seems to be the first who extensively discusses the
relation between Man, Life and the Universe in F7 Zilal.?

Sayyid Qutb discusses his broad vision about interpretation
of the Qur’an in the prelude of Fi Zilal® He quite often emphasises
that to overcome modern and contemporary jghiliyyah® and to install
an ideal Islamic society in its place, the Qur’an must be interpreted
afresh.!” A student of contemporary Islamic revealed knowledge
and heritage may find a substantial output by Westerners on vari-
ous modernist reformers such as al-Afghani,'’ ‘Abduh, and Igbal.®
Compared with the above, there is less theoretical discussion from
the academic perspective concerning thinkers such as al-Banna!* and
al-Mawduidt."* The least discussed and understood thinker cum ideo-
logue is Qutb, whose output cannot be matched by any other con-
temporary Muslim writer, as observed by some scholars.'

Unlike many other Qur’anic exegetes, Sayyid Qutb does not
mention any specific methodology in the introduction of his exege-
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