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History, like all other sciences, but maybe more essentially,
requires a framework that enables us to conceive a historical
account within its proper context. The need to provide a
framework for the history of a nation, or civilization, be that
a history of events or of ideas, is obvious. It is for this episte-
mological reason that a framework is also developed for the
history of Islamic philosophy, which is neatly outlined by
Corbin:

Arabic Philosophy began by al-Kindi, [to which
one may also add, ‘through the Greek transla-
tions’] reached its height with al-Farabi and
Avicenna, suffered the disastrous sliock of the
criticism of al-Ghazali and made heroic effort to
rise again with Averroés. That is all.!

This framework clearly reduces the whole of Islamic philos-
ophy to merely Islamic Aristotelianism. In order to point out
the implausibility of this, Morewedge rightly cites the names
of original great philosophers, all of whom lived after al-
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Ghazali—“Suhrawardi, Kashani, Ibn Xhaldtn, Dawwani,
Mir Damad, Mulla Sadra and Sabzawari, as well as Igbal”?
This list can, of course, be augmented: Razi, Tusi, Jurjani,
Ibn ‘Arabi, Qunawi, Abu’l-Su‘ud Efendi, Mulla Fenari,
Birgiwi, Dawud al-Qaysari, Kemal Pasha Zade, Isma‘il
Ankaravi, and so on. We may, then, ask with sufficient justi-
fication: why has Islamic philosophy so far been restricted to
Islamic Aristotelianism? A possible answer is that many his-
torians of Islamic philosophy tried to develop this frame-
work on the basis of the poorly available historical data
alone, rather than waiting for adequate scholarship to bring
out further material, which would give rise to a rather more
meaningful and comprehensive history of Islamic philoso-
phy. But this is only a material reason; there is also a method-
ological approach which is lacking in their work. This
approach is what we shall try to develop here as the ‘frame-
work of a history of Islamic philosophy’. It is simply the
approach which takes into consideration the process out of
which sciences emerge within a civilization.

We must, first of all, realize that sciences are not dis-
covered; they are rather established by us. Therefore, they are
not like the law of gravity, for example, or like the fact that
the earth revolves around the sun. For these may be called
scientific truths that are discovered by the scientists, But sci-
ences are established by scholars. However, establishing a sci-
ence usually involves many scientists, identified by some
philosophers as the ‘scientific community’, who first estab-
lish a (scientific) tradition by laying down certain principles
which acquire a general acceptance by the subsequent fol-
lowers. In this way, the scattered and discrete studies begin
to acquire a unity. The body- of collected knowledge thus
acquires the status of a discipline. Then, in this process, a
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