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It is quite normal that a formal inteliectual and systematic for-
mulation of a seminal concept be attempted and elaborated long
after the significance and meaning of that concept has been pro-
foundiy practiced. In fact the systematic conceptualization and
elaboration is made possible and realistic because of the long
standing practice, albeit not noticed or taken for granted by most
scholars. The systematic formulation of Islamic jurisprudence as
a science was done by al-Shafi‘i, and that of theology by al-
Ash‘ari, although the practice of Islamic jurisprudence and the
correct grasp of Islamic theology had already occurred during the
time of the Holy Prophet and the succeeding centuries. In a par-
allel manner even though the systematic formulation of the con-
cept of islamization of contemporary knowledge is a clear prod-
uct of the latter half of the 20th century, yet the very first verses
revealed to the Holy Prophet, in al-‘Alag (96): 1-5, clearly
underlined the spirit of the islamization of then contemporary
knowledge when God stresses that He is the Source and Origin of
human knowledge. '

The islamization of knowledge issue undoubtedly is the
most promising intellectual agenda of Islamic resurgence and one
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of the most controversial issues that has captured the imagination
and elicited strong reaction of Muslim intellectuals and activists
across the globe since the late 1970s. This “epistemological rev-
olution™ as al-Attas calls it,! erupted like a wild fire blazing
across the seas from Kuala Lumpur to Plainfield, Indiana. After
almost two decades the more popular interpretation of the agen-
da, the one propounded by Ismail al-Farugi and the IIITZ, is
apparently showing signs of not progressing any further. But the
earlier and original conceptualization albeit less popular yet
clearly more profound is defined, elaborated and exemplified in
the life-long academic works of Syed Muhammad Naquib al-
Attas, and is gradually being recognized and properly acknowl-
edged as having the inner vitality and traditional legitimacy to
help Muslims benefit from their rich and living spiritual and
intellectual heritage and resources, and to guide not only their
own intellectuals and compatriots, but also the large part of seri-
ous minded people from other religions in confronting the insid-
ious and morally crippling effects of global secularization as a
philosophical program and a way of life.

Fazlur Rahman is a late and indirect participant in this
agenda. His interest in Islamization centres mostly in the area of
law which began when he was closely associated with the Ayub
Khan regime in the 1960s.> Because of thai preoccupation he
stresses the need for and outlines his systematic interpretation
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