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the Quranic texts that are meant to serve as lasting practical guidance 

for all mankind. 

In general, this book has very well served the interest of 

readers with its various meticulous analyses of modern and Islamic 

economic thought debates. The author really puts in huge efforts in 

preparing many thorough comparative analyses from various schools 

of economic thoughts ranging from the Greek, Christian, and 

classical to contemporary and Islamic economics discussions. 

However, the book has one major drawback. While the author readily 

agrees that Islamic economic thoughts are very neglected even 

though the Muslims have ruled the world economy for centuries 

before the coming of Western civilization, he has relied too heavily 

on al-Sadr for his references on Muslim economic thoughts. 

Otherwise, this book is a brilliant source of information on debates 

among different schools of economic thoughts.  

 

_______________________ 
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This book on religion and science and philosophy in the Buddhist 

perspective is most welcome for several good reasons. First, it is not 

often that we are treated to scholarly studies of the subject. Even 

quantitatively speaking, there are only few writings on the subject to 

go around. Since the middle of the twentieth century there have been 

many books written on the general subject of religion and science, 

but most of these writings discuss issues pertaining to the subject 

from the modern Western perspective, meaning that the religion 

under discussion is Christianity and the science it encountered is 
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modern science. In short, the writings pertain to the modern Western 

experience of the encounters between religion and science. Even until 

today Western academics and scholars are generally ignorant of 

relationships between religion and science in non-Western 

civilisations. However, since the 1970s there has been increasing 

interest in Islam and science among both Muslim and Western 

academics and scholars. As a result, we now see many good works 

on Islam and science. Still the writings are few in number compared 

to the literature on religion and science in the West. But compared to 

writings on Buddhism and science, works on Islam and science are 

found to be far more numerous.  

Second, the book is conceived and introduced by His Holiness 

the Dalai Lama, who is the spiritual leader of the Tibetan people, the 

great majority of whom are Buddhists. The book thus acquires a 

special significance by virtue of the close connection it has with the 

Dalai Lama. A Nobel Peace Prize recipient, the Dalai Lama is a 

world-renown spiritual leader. While many know him as a religious 

figure, he is less known as an enthusiast in discourses on religion and 

science from the Buddhist perspective. His interest in modern science 

is little known outside the circle of his followers. At the beginning of 

his long Introduction to the book the Dalai Lama informed us of his 

interest in science since childhood. The interest was apparently 

sustained. Not surprisingly, for more than four decades now he has 

been involved in systematic dialogues with scientists exploring ways 

to develop new evidence-based approaches to alleviating suffering 

and promoting human flourishing. Without doubt, these dialogues 

that he had conducted and continues to conduct are particularly 

significant, because these go deeper into the interface of spirituality 

and science by virtue of the fact that they touch on the inner human 

experience. Interestingly, he brought the encounter between Buddhist 

spirituality and modern science right to the Tibetan monasteries. He 

has helped to revolutionise the traditional Tibetan monastic 

curriculum by incorporating the teaching of modern science.  

The book is the first of a four-volume series that “brings 

together classical Buddhist scientific and philosophical explorations 

on the nature of reality within a framework accessible to the 

contemporary reader” (p. vii). While writing this review a friend of 
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mine who is close to the Dalai Lama’s Office informed me that the 

second volume, which is on the Mind, has just been published. I 

intend to review this volume in the December 2021 issue of 

Al-Shajarah. The coming volumes 3 and 4 will focus specifically on 

the philosophical dimension of the Buddhist heritage. As the Dalai 

Lama has told us in his Introduction, he conceived the idea of having 

this Compendium of Buddhist Science and Philosophy because he 

has an aspiration years ago “to see the creation of these 

compendiums in a format consistent with the approach of 

contemporary scholarship” so that “these presentations can benefit 

many people” (p. 30  

Third, the book gathers together “the insights of scientific 

interest from the great Indian Buddhist thinkers” (p. vii). As pointed 

by its General Editor Thupten Jinpa, “for the first time the 

contemporary reader has the opportunity to directly engage with 

ideas of these key Buddhist thinkers from a scientific perspective, 

read their own words, and follows the line of their arguments” (p. 

vii). These Buddhist classics were originally written in Sanskrit in the 

first millennium CE by thinkers of northern India. Centuries later, 

these classics were translated into Tibetan language. It is the Tibetan 

version of these classics that serves as the sources of the English 

translation now made available in the first two published volumes 

and in the other two volumes presently under preparation. The book 

is welcome, because historians of science who are interested in 

Buddhist science but unable to read Sanskrit and Tibetan now have 

access to the original sources of classical Buddhist scientific thought.  

Fourth, the book may inspire cross-civilisational studies of 

religion and science. I share Jinpa’s optimism when he says that 

“these volumes also open up the possibility to engage in a more 

comprehensive cross-cultural comparison between the scientific 

thinking of classical India and the West, thus offering a basis for 

developing a truly inclusive global narrative of the history of ideas” 

(p. ix). For too long, the Western-centric global narrative of the 

history of ideas has reigned in the academic and scholarly world. 

What the contemporary world really needs is an assertion of the 

multicultural and multi-civilisational character of our global society. 

Replacing Western-centric global narrative of the history of ideas 
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with a truly inclusive global narrative, as hoped for by Jinpa through 

a new Western appreciation of Buddhist science, would go a long 

way towards the realisation of the multi-civilisational character of 

our world. As a Muslim and as someone interested in the history of 

science in different civilisations, it is my hope that the book would 

help open up new possibilities in the comparative study of Buddhist 

and Islamic sciences. There are many countries in Asia where 

Muslims and Buddhists live together in various degrees of harmony. 

At the intellectual level, a comparison between the two 

spiritually-based sciences that would lead hopefully to an 

identification of commonalities could help strengthen 

Buddhist-Muslim understanding and relations. Nearly four decades 

ago, I wrote an essay on the atomistic conception of nature in 

Ash‘arite theology in which I referred to apparent similarities 

between Indian atomism and the atomic theory of kalām, one of the 

early Muslim schools of philosophical theology. The late Majid 

Fakhry, a noted historian of Islamic philosophy, tried to explain the 

similarities by postulating an Indian influence on kalām atomism. 

The issue of Indian Buddhist atomism is discussed in the book under 

review. With the help of this book, I would try to further examine the 

possible historical link between Indian and Islamic atomism.  

The contents of the book are divided into six parts preceded by 

a preface and an introduction. The preface contains the notes of both 

the Editor and Translator (Ian Coghlan). The introduction, as earlier 

mentioned, is written by the Dalai Lama himself. It is very 

informative, and therefore especially helpful to those who are newly 

introduced to Indian Buddhist scientific and philosophical thought. 

The first two parts of the book provide a good introduction to 

Buddhist philosophy of science. Part 1, titled “Overview and 

Methodology” has three chapters and Part 2 with ten chapters is titled 

“Knowable Objects.” Students of philosophy of science know very 

well that the titles are necessary for discourse on the subject. Part 3 

titled “Subtle Particles” has three chapters, which deal basically with 

the atomic theory. Part 4 is titled “Time” and it comprises four 

chapters. It deals with the nature and characteristics of time. Part 5 

titled “The Cosmos and Its Inhabitants” comprises five chapters, 

which deal with various aspects of cosmology. The content of these 
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chapters justifies us, if we wish, to rename this part as Buddhist 

Cosmology. This part would provide good materials for a 

comparative study of Buddhist and Islamic cosmologies. Part 6, the 

last, is titled “Fetal Development and the Channels, Winds and 

Drops” and it comprises eight chapters, which deal with biophysical 

science covering such subjects as embryology, biomedicine, and 

neurology.  

Since the whole book is dedicated to Buddhist scientific 

thought on the physical world, the inclusion of Part 6 that includes 

treatment of biological phenomena calls for explanation, since in 

modern science the physical world is understood as being different 

and distinct from the biological world. The inclusion is justified if the 

word physical is understood to mean the natural world that embraces 

both physical, as currently understood in science, and biological 

phenomena. Such an understanding is to be found in ancient Greek 

science as well as in Islamic science. Generally, it may be said that in 

pre-modern science the word ‘physical world’ connotes a far wider 

meaning than what people nowadays understand. 

In my view, the book is a well-conceived work, readable, and 

rich in information about Buddhist science. We are anxiously waiting 

to read the second volume titled “The Mind.” His Holiness the Dalai 

Lama and his editorial and translation team are to be congratulated 

for making available to the world this English translation of Buddhist 

classics that contain useful information on classical Indian science 

and philosophy.  
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