Revelation and Science
Vol. 10, No. 01 (1442H/2020) 23-37

Exploring al-Manhaj al-Qur’EnE (The Qur’Enic Methodology) in Dealing with
Other Religions: An Exegetical Analysis of Selected Verses

Fatmir Shehu™! and Bukuri Zejno?
1 Assistant Professor, Department of UTEI al-DEn and Comparative Religion, Kulliyyah of Islamic Revealed Knowledge
and Human Sciences, International Islamic University Malaysia.
Email: fatmir@iium.edu.my
2 Assistant Professor, Department of Fundamental Interdisciplinary Studies, Kulliyyah of Islamic Revealed Knowledge
and Human Sciences, International Islamic University Malaysia.

Abstract

This paper seeks to explore al-Manhaj al-Qur’EnE (the Qur’Enic methodology) in dealing with other
religions. It uses exegetical analysis of selected Qur Enic verses related to other religious communities. The
contents of the selected verses are thematically analyzed, and in doing so, ways of how to deal with followers
of other religions are duly identified, illustrated and analyzed. The significance of this research stands on its
attempt to provide new insights about al-Manhaj al-Qur’EnE in dealing with adherents of other religions. Al-
Our’En — the Divine Source of Knowledge and the selected Qur’Enic methods, namely: descriptive; objective;
analytical; critical; comparative; argumentative; and travelogue are discussed in this study. This research
paper concludes that al-Manhaj al-Qur’EnE in dealing with other religions, their main teachings and
communities is very significant and relevant to contemporary Muslim scholarship in comparative religion.
Keywords: al- Qur’En, al-Manhaj al-Qur’EnE, religious communities, exegesis, analysis.

Abstrak

Kertas penyelidikan ini bertujuan untuk memahami Al-Manhaj al-Qur’EnE (metadologi Qur’Enic) dalam
menangani agama lain. la menggunakan analisis eksegetis terhadap ayat-ayat Al-Qur'an terpilih berkaitan
dengan agama dari masyarakat berlain agama. Kandungan ayat-ayat yang dipilih dianalisis secara tematik, dan
dengan demikian, cara bagaimana menangani penganut dari agama lain dikenal pasti, digambarkan dan
dianalisis. Kepentingan penyelidikan ini bertumpu pada usahanya untuk memberikan pandangan baru tentang
al-Manhaj al-Qur’EnE dalam menangani penganut agama lain. Perbincangan dalam kajian ini meliputi al-
Qur’EnE - Sumber Ilmu Ketuhanan dan kaedah Qur'anic yang dipilih, iaitu: deskriptif; objektif; analitik;
kritikal; perbandingan, hujah; dan travelog. Kajian penyelidikan ini menyimpulkan bahawa al-Manhaj al-
Qur’EnE dalam menangani agama lain, ajaran dan komuniti utama mereka sangat signifikan dan relevan
dengan keilmuan Muslim kontemporari dalam agama perbandingan .

Kata kunci: al- Qur'En, al-Manhaj al-Qur’EnE, komuniti agama, tafsiran, analisis.

Introduction people in dealing with each other’s religious, cultural,

The ongoing conflicts witnessed by most of today’s
contemporary societies and the political, economic,
cultural, religious and ideological challenges faced by
different communities could be the result of
incompatible methodology used by the majority of
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civilizational, traditional, and ideological differences.
Indeed, such experience has built barriers instead of
bridges in people’s everyday relationships. In
addition, in the last two decades there has been
created an unfriendly atmosphere with very
destructive characteristics, like hatred, violence,
racism, greed, nationalism, phobia, selfishness, etc.,
which has occupied various countries in the world.
According to al-DEn al-ISIEmE  (the
comprehensive way of Islam), al-Qur’En, which is
Allah (s. w. t.)’s Divine Word and a Sublime Source
of Knowledge for all mankind, offers a unique
methodology to be used by people in different times
and places in dealing with each other. Al-Manlaj al-
Qur’EnE can be understood only through a deep study
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of the Qur’Enic Text that provides knowledge about
religions and belief systems of different religious
communities and shows the methods to be used in
dealing with them. Muslim scholars in the past and
present have studied the Qur’Enic Text in the light of
the needs of Muslim communities in different times
and places, which has led to the production of vast
literatures on different fields including: (1) al-TafsEr
(the Exegesis), which explains the meaning of the
Our’Enic verses; (2) al-Figh (the Jurisprudence),
which focuses on the understanding and application of
legal verdicts of Islamic Law; (3) UIEl al-DEn al-
ISIEmE  (the Foundations of Islam), which
encompasses issues related to the Islamic tenets and
their applications; (4) al-daNwah al-IsIEmiyyah al-
DaNwah al-IslEmiyyah (the preaching of Islam),
which provides guidelines for conveying the Message
of Islam to both Muslims and others; and (5) al-
KalEm (religious Science), which deals with
intellectual polemics that use defensive and critical
methods to elucidate and defend the content of the
Faith. Most of the abovementioned literatures show
that the Qur’Enic Text has been studied in the light of
various fields of Muslims’ expertise in order to
respond to the problems faced by Muslims in their
respective times.

According to AbdulHamid AbuSulayman, al-
Qur’En “conveys aims, values, and concepts that
remain constant over time,” which enable Muslims in
different times and places to deal with others based
the Qur’Enic worldview’s cardinal principles of
justice and peace.® For KhElid bin NAbdullEh al-
QEsimi, al-Qur’En comprises the best methods, the
wisest approaches and the strongest arguments in its
dialogue with Ahl al-KitEb (the People of the Book —
Jews and Christians) and others. Al-QEsimi mentions
fifteen Qur’Enic methods extracted from verses in
which Allah (s. w. t.) provides evidences to be used
by the Prophet (s. a. w.) and Muslims in dealing with
Jews and Christians. He supports his discussion about
the Qur’Enic methods with examples from the
Prophet (s. a. w.)’s sayings and the views of selected
Muslims scholars.? In addition, Osman Bakar asserts
that al-Manhaj al-Qur’EnE is characterized by its
beautiful discourse, which guides Muslims by the
ideals of a dialogue conducted in the name of Allah
(s. w. t.).2 In the view of Ghulam Haider Aasi, the
Qur’Enic teachings “play a very prominent role in
shaping a Muslim’s approach to the understanding of
other religious traditions.”” Mulammad xusayn
FallullEh, acknowledges that al-Qur’En provides the
best dialogical methodology to be used by Muslims to
engage in dialogue with Jews, Christians, atheists,
materialists, and all those who reject the Qur Enic
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Truth.> Even though these scholars have discussed
about various methodologies from al-Qur’En in their
writings, al-Manhaj al-Qur ’EnE has not been studied
explicitly, offering only a descriptive approach
instead of an analytical one.

Therefore, this research paper has taken the
initiative to embark on a study about al-Manhaj al-
Qur’EnE in dealing with other religions in the light of
exegetical analysis of selected Qur’Enic verses. The
Our ’Enic exegeses have been used by this research as
the main sources of reference in a selective manner,
followed by analysis based on sound arguments. In
addition, this paper has attempted to provide answers
to the following questions: (1) What are the most
important methods mentioned in the QurEnic Text to
be used in dealing with other religions?; and (2) When
and how to apply these methods, while interacting
with adherents of other religions, as well as dealing
with their religious books, places of worship, and
teachings?

The subject discussed in this research is very
important as it offers beneficial results and
suggestions for the Muslim scholars and others in the
field of comparative religion. The descriptive and the
analytical methods are used by the researchers in the
entire work. The descriptive method is used to
describe the texts of selected verses from al-Qur’En,
through which various methods in dealing with
adherents of other religions and their religious
teachings are extracted. In addition, the analytical
method is used to elucidate these methods in the light
of sound arguments. This research paper starts with a
brief explanation of al-Qur’En — the Divine Source of
Knowledge followed by in depth discussion on the
selected Qur’Enic methods, namely: descriptive;
objective; analytical, critical; comparative;
argumentative; and travelogue.

Al-Qur’En — The Divine Source of Knowledge

Al-Qur’En it is the only Divine Book that defines
itself as a Heavenly Book: “ é55# z3 & * 14 T3 3
(22-21 :z54) — *Nay, this is a Glorious Qur’En,
(Inscribed) in a Tablet Preserved! (Laufin MalfEp)>®
(al-BurEj: 21-22), revealed by Allah (s.w.t) to all
mankind as a Reminder and Guidance, the
preservation of which He has vouchsafed: “ & 5 &
(9 : ) 40488 4 Gy S — “We have, without doubt,
sent down the Message; and We will assuredly guard
it (from corruption)’” (al-Hijr: 9.). In other words, al-
Qur’En is a revealed Divine Guidance aiming at man’
“guidance for mankind - %ww «dap” [al-bagarah:
185], and “guidance for pious people — o%g\mu Xt
[al-Bagarah: 2]. Furthermore, al-Qur’En means
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“recitation,” orally revealed to Prophet Mulammad (s.
a. w.) by the Archangel JibrEl (a. s.), within a period
of twenty-three years.

Al-Qur’En consists of six-thousands and two
hundred and thirty-six (6236) AyEt - Verses, thirty
(30) Juzu’ — parts, one-hundred and fourteen (114)
Chapters, seventy-seven, four hundred and forty-nine
(77449) Words, and three hundred twenty-three
thousand and fifteen (320015) letters.® Definitely, al-
Our’En is Allah (s. w. t.)’s Guidance revealed to all
men. But, most of them do not treat it justly. Allah (s.
W. t.) says: 0 T 56 5 g8 e 0T 18 & 0 Wi Mgk
(89 1s1,¥1) €15 Yy - “And We have explained to men,
in this Qur’an, every kind of similitude: yet the
greater part of men refuse (to receive it) except with
ingratitude!” (al-IsrE”: 89). Those who treat al-
Our’En fairly are the pious, obedient and devoted
people, who are called Muslims. Al-Qur’En is the
Book of Wisdom containing all the necessary verdicts
and principles for man’s judgments in order to
achieve harmony and happiness in both, al-DunyE
(the Worldly) and al-OkhErah (the Hereafter) aspects
of life.

The construction of a transcendental-
moderate®-exemplary methodology that enables
people to deal with each other with respect, love and
care, requires a genuine Source of Knowledge
revealed by Allah (s. w. t) through which He
responds to the calls of His creatures. Thus, the
Revelations of Allah (s. w. t) are authentic and
accurate Sources of Knowledge for every fellow
human being and especially for men of wisdom to
refer to. According to the last revelation al-Qur’En,
the most important revelations revealed by Allah (s.
w. t.) to mankind are al-TawurEt [the Law of Moses
(a. s.)], al-ZabEr [the Psalms of David (a. s.)], al-
InjEl [the Gospel of Jesus (a. s.)], and finally al-
Qur’En [given to Prophet Mulammad (s. a. w.)].
Allah (s.w.t.) says in the following Qur Enic verses:

Jpfs s W et gy s sl g

(3 0 JT) et 15 B350

“It is He Who sent down to thee (step by

step), in truth, the Book [the Qur’an],

confirming what went before it; and He

sent down the Law (of Moses) and the

Gospel (of Jesus) before this,...”"° (Ol-
NimrEn: 3)

ek Wl My o3 opsd o i ALl Sl

(55 :elyl) dlyghh 3515 LTs R e g

“And it is your Lord that knoweth best

all beings that are in the heavens and

on earth: We did bestow on some

prophets more (and other) gifts than
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on others: and We gave to David (the
gift of) the Psalms.” (al-IsrE”’: 55)

It is obvious that al-Qur’En was sent as the
final revelation from Allah (s.w.t.) to all mankind to
confirm the previous revelations and to put an end to
the office of Prophethood and Messenger-hood.
Therefore, al-Qur’En serves as a comprehensive
source of knowledge for all fellow humans and
especially Muslims, enabling them to extract from its
content the correct methodologies to be used in
dealing with Muslims and non-Muslims.

Al-Qur’En is the foundation of Muslims’
society and its constitution! as it conveys to humanity
at large and Muslims in particular, the Divine Plan of
Allah (s. w. t.) in relation with the purpose of their
creation as a community with differences in terms of
their cultures, traditions, colours, and languages. The
creation of human race from a single pair of male and
female and their division into tribes and nations,
motivates them to use a proper method, way or

approach in order to study, identify, know,
understand, communicate and coexist with one
another.

Allah (s. w. t.) says:
bsad s By S5 2 Sl € o0 G
o) G A G (SET G e s
(13
“O mankind!*? We created you from a
single (pair) of a male and a female,
and made you into nations and tribes,
that ye may know each other (not that
ye may despise each other). Verily the
most honoured of you in the sight of
Allah is (he who is) the most righteous
of you” (al-xujurkt: 13).

Commenting on this verse, al-UabarE asserts
that Allah (s. w. t.) regards as the most honoured of
people with their Lord those who are the most
righteous among them, who perform His statutes and
avoid His disobediences. They are neither those who
have greatest house, nor those with biggest clan.'® In
this sense, the phrase “the most righteous” indicates a
God-conscious person with al-OmEn [firm conviction
in the six articles of Islamic Creed: &y owy - al-OmEn

bil-AllEh - conviction in Allah (s.w.t.); &Ly ouyi- al-
OmEn bil-al-MalEikah - conviction in the Angels;
«SIy owyr - al-OmEn bil-al-Kutub - conviction in (all
Revealed) Books; Jwjv ouy - al-OmEn bil-al-Rusul -
conviction in (all) Messengers; 553 ase oy - al-
OmEn bil-Yawm al-Okhir - conviction in the Last Day:;
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and o34y o il ok - al-OmEn bil-Qadar Khayrihi
wa Sharrihi - conviction in the Predestination, its
good and evil] and al-ANmEl al-gElil [righteous
deeds in the application of the five articles of al-
IslEm: al-ShahEdah — witnessing that there is no god
but Allah (s. w. t.) and Mufammad (a. s. w.) is His
Messenger; al-galEl — obligatory five daily prayers;
al-ZakEh — obligatory alms or charity; al-giyEm —
obligatory fasting; and al-xajj — obligatory pilgrimage
to al-KaNbah, the House of Allah (s. w. t.)’s worship
in Mecca that was built by IbrEhEm (a. s.) and
IsmENEI (a. s.) as commanded by Allah (s. w. t.) for
those who can afford it in one’s life time], which are
the traits that elevate the personality of human beings
to the highest level of their being, while dealing with
one another.

Al-Qur’En addresses a unique methodology
to be used by every Muslim and especially the learned
scholars of Islam, while dealing with the study of
other religions. This methodology inspires them to
respond fairly to the claims of others (non-Muslims)
about the Real Truth — The Reality about the Creator,
Allah (s. w. t.) and the Creatures — every being created
by Allah (s. w. t.), the Creator / @slly -1 o dadd,

Although al-Qur’En promotes numerous methods, in
this research paper the descriptive, objective,
analytical, critical, comparative, argumentative, and
travelogue methods are selected to be discussed and
illustrated with related examples from selected
Qur ’Enic verses.

Descriptive Method

Al-Qur’En shows through different verses that the
appropriate use of descriptive method enables people
to deal with the reality as it is and explain it
accurately after thorough observation in order to
avoid injustice. However, the focus of discussion in
this section will be on one verse related to religious
communities as addressed in al-Qur’En with the aim
to describe them based on their religions and belief
systems. The content of this selected verse, which is
picked as an example addresses two major groups of
people, the believers and the disbelievers. The
believers are represented by the Muslims, who
willingly submit themselves to Allah (s. w. t.) and
obey Him. The disbelievers are represented by non-
Muslims, which include al-YahEd (the Jews), al-
PEbIEn (the Sabians), al-NaJErE (the Christians), al-
MajEs (the Magians), and al-MushrikEn (the
Polytheists), who associate others along with Allah (s.
w. t.). Allah (s. w. t.) says:
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“Those who believe (in al-Qur’En and they
are Muslims), those who follow the Jewish
(scriptures), and the Sabians, Christians,
Magians, and Polytheists — Allah will judge
between them on the Day of Judgment: for
Allah is witness of all things.” (Al-xaj: 17)

It is understood from the content of this Qur Enic
verse that there are six categories of the religious
communities, which are described as follow:'*

The first category includes al-Mu 'minEn (the
Believers) representing the Muslims who willingly
submit themselves to Allah (s. w. t) and show
complete obedience to Him. They believe in: (a) al-
Our’En as the final Revelation from Allah (s. w. t.),
which comprehends all messages sent by Him to all
previous nations and completes His Word sent to
humanity until the Day of Judgement, and (b)
Mufammad (s. a. w.) as Allah (s.w.t.)’s final Prophet
and Messenger. Muslims follow al-DEn of Allah
(s.w.t.), al-I1sIEm and all its teachings.

The second category involves al-YahEd (the
Jews) denoting a group of people who believe in
revealed God and follow the Torah, which was sent to
them by God through Moses (a. s.). However, they
have altered the teachings of the Torah, whereby they
consider themselves as God’s chosen people and do
not believe in the last two Prophets, ‘Isa (a. s.) and
Mufammad (s. a. w.) and their Divine Messages.

The third category comprises al-gEbiEn (the
Sabians) signifying a group of people who were
referred to by the pre-Islamic Arabs as those who
went out of their religion. Some assert that they were
people, who believed in monotheism conveyed by the
religion of IbrEhEm (a. s.), MESE (a. s.) and NOsE (a.
s.) before its corruption and distortion. However, they
neither belonged to Zoroastrian community, nor to the
Jews, or the Christians, nor did they have a revealed
book. Others claim that this community worshipped
angels and stars, and prayed towards al-Ka’bah five
times a day, and read the Psalms.®

The fourth category consists of al-NalErE
(the Christians) referring to a group of people who
believe in Jesus Christ as Lord and Savior. Since the
earliest period they have worshiped one God and
avoid idol worship. Christian monotheism is
fundamentally shaped by belief in Jesus, which is
understood as a doctrine concerning Jesus that
signifies an experience of communion with Jesus, an
ethic taught by Jesus, a community in relationship to
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Jesus, and a social institution emerging from the life
and ministry of Jesus. In addition, Christians believe
in God as Father, Son, and Spirit, which forms the
doctrine of the Trinity showing a distinctively
Christian conception of God.! They rejected the
Prophethood of Mufammad (s.a.w.) and deified ‘Isa
(a.s.) as the son of God.

The fifth category is made up of al-MajEs (the
Magians) that signify a group of people called
Zoroastrians who worship the sun, the moon and the
fire.l” Lastly, the sixth category includes al-
MushrikEn (the Polytheists) that denotes a group of
people who worship idols and statues instead of Allah
(s. w.t).

It is mentioned by some commentators of this
Our’Enic verse that except for al-DEn al-ISIEmE,
which is al-DEn of Allah (s. w. t.), all the other
religions belong to Satan,'® and their followers have
named them according to their religious communities
and not according to what Allah (s. w. t.) has sent to
them through His Prophets and Messengers. The
question that arises here is, would Allah (s. w. t.)
command people to worship Him and then allow them
to worship others along with Him? Since this
statement would contradict itself, then all these
religions except al-ISIEm do not represent the
Revealed Truth of Allah (s. w. t.), and therefore, they
cannot claim to be the religions of Allah (s. w. t.).

The descriptive method extracted from this
verse is used by al-Qur’En to classify the mentioned
religious communities according to their relationship
with the Truth, revealed to them by the Almighty
Creator, Allah (s. w. t.). In addition, the description of
these communities is made by Allah (s.w.t.), Who is
fair and just in informing about the ways to which the
people have attached themselves. This fact, which has
been revealed fourteen centuries ago, does not
contradict the reality as of today all these religious
communities do exist. In order to prevent them from
entering into disputes, Allah (s. w. t.) makes clear to
them the fact that if they claim to have the Truth and
follow it, then they will be judged on the Day of
Judgement based on what they claim and Allah
(s.w.t.) will be their Ultimate Judge.

It is remarked from the analysis of the
message addressed in this Qur’Enic verse that
descriptive method demands from those who utilize it
in the study of other religions to describe them as they
are and not as they want them to be. In order to do
this, they have to obtain accurate knowledge about
both, their own religious teachings and the teachings
of other religion(s). For instance, in case one, if
people do not possess sufficient knowledge about
other religions, injustice will take place as they will
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incline towards one side of information or they will
simply reject others and their religious identities and
claims. In case two, if people do not have sufficient
knowledge about their own religion and the religion
of others, then injustice will be done towards both
religions, which is that they will mix between the
teachings of their own religion and the teachings of
the other religions. Indeed, this is the worst case as
they will be in the state of dilemma and confusion,
which causes them to lose their own religious identity.
In the last case, for people to be just and fair in their
description of other religions, they have to know
perfectly their own religion and live according to it as
well as to have sufficient knowledge of the religions
of others. The last case will enable both parties to
coexist peacefully.

Objective Method

This method denotes fair and just approach in dealing
with others and especially in the study of their
religion(s). Those who would like to undertake a
research in order to investigate the teachings of other
religions, belief systems, or ideologies have to present
the subject as it is. They may not change any
information even if they disagree with it. Besides,
they do not have to rush in making the final decision
about any subject or issue without proper
investigation. Rather, they have to survey and
examine everything with sincere intention and
endurance. Otherwise, there will be a violation
towards the rights of others and especially towards the
inner feelings of others related with their religious
identity. Al-Qur’En has addressed this method in
many verses in a direct as well as indirect form. Allah
(s.w.t.) says:
(6 s dismst i 1 o e s

“O ye who believe! If a wicked person

comes to you with any news, ascertain the

truth, lest ye harm people unwittingly, and

afterwards become full of repentance for

what ye have done.” (al-xujurEt: 6)

The massage of this verse is addressed
especially to the Muslims who believe in the revealed
Truth to be ascertained about any information
presented to them especially by an evil or impious
person before taking a decision. In order to get the
authentic information from the news brought by such
people, it is commanded by Allah (s. w. t.) in the light
of this verse that a Muslim should:

Firstly, investigate the news delivered to him.
This is a very important requirement, which enables
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the receiver (a Muslim) to control his emotions and
feelings, as well as to avoid the possibility of causing
harm to anyone because of ignorance. The
investigation process is done through a proper
observation of the received news followed by
appropriate description. Thus, a Muslim should go out
to the field to face the reality about the news reported
to him. He should see the news as it is and not as it
might have been presented to him/her in a distorted
form. After the collection of all required information
about the news and the certainty about the
information is made clear, then, a fair judgement can
be done.

Secondly, maintain justice in his judgement
about the received news by a wicked person in order
to avoid the regret or shame that may arise from a
wrong decision. When a balanced view about the
news has been established by the Muslim, he easily
can avoid injustice. This will ensure protection of his
character and personality. Also, this will help the
Muslim to manage the situation and maintain a good
relationship with those related with the given-news.
These steps should be taken before the judgement is
done. Otherwise, a Muslim will regret about his
decision, which will bring harm to both parties
involved in the news. This is the reason why Allah (s.
w. t.) warns the Muslims and humanity as a whole
about the consequences of not being objective in their
views or approaches towards the information
presented to them by a weak informant.®

The wisdom behind the proper utilization of
objective method is that it enables Muslims and other
human fellows to prevent themselves from
involvement in news dealing with rumors and lying
about others. This act is considered as one of the
grave sins that can occur within a society, which can
even place the lives of others in danger. It is very
important to mention that news, which are ambiguous
in nature always create unpleasant environment in the
relationship between two or more people. This results
in a great loss and injury to both sides, and therefore,
Allah (s. w. t.) has commanded the Muslims in the
above verse to investigate the news that are
communicated to them. Muslims are commanded by
Allah (s. w. t) to accept news from God-fearing
people who possess the ethical traits of justice,
confidence, sincerity and trust. Indeed, these
characteristics would prevent a person from bringing
forward news, which are unjustified and fabricated.

The objective method is addressed in a
different way in the following Qur Enic verse, where
Allah (s. w. t.) says:

ool 93 15 0 oo s i 5 Tl Gl
Gl s (o 045 L G Sl (&) T o
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“O ye who believe! When ye go abroad in the
cause of Allah, investigate carefully, and say
not to anyone who offers you a salutation:
‘Thou art none of a believer!” Coveting the
perishable goods of this life: with Allah are
profits and spoils abundant. Even thus were
ye yourselves before, till Allah conferred on
you His favours: Therefore carefully
investigate. For Allah is well aware of all that
ye do.” (al-NisE’: 94)

The message of this verse reminds the
believers (the Muslims), who struggle in the cause of
Allah (s. w. t.) to be aware of their attitude, while
dealing with those who offer them a peaceful
salutation or greet them in a peaceful way. Moreover,
Allah (s. w. t) commands all those who believe in
Him (s. w. t.) and His Messenger (s. a. w.) and in the
Revealed Truth not to hasten in making decisions
about anything without careful investigation. No one
knows the hidden truth except Allah (s. w. t.). It can
be argued here that if a non-Muslim greets a Muslim
with the Islamic salutation — al-SalEm, a Muslim is
not allowed to harm him regardless of the
circumstances. Allah (s. w. t.) is the Only One Who
knows the status of the heart of a person, whether he
follows al-IslIEm or al-Kuffr. Thus, a Muslim is not
able to determine what is in the hearts of others.

Furthermore, Allah (s. w. t.) warns the
Muslims about those who greet them with Islamic
salutation, to not say to them that “they are not
believers,” and then they kill them. Referring to the
warning of this verse, al-UabarE in his TafsEr poses a
number of questions that elicit thoughts for reflection.
Why do you (Muslims) kill them (those who greet
with al-SalEm)? Do you doubt in their salutation?
Were you (Muslims) not like them before and Allah
(s. w. t.) made it easy for you to embrace al-IsIEm?
How do you (Muslims) have the courage to kill a
person who might be afraid to disclose his al-DEn (to
his family, relatives and friend) as you did hide it
before becoming Muslims and take his property?
When he reveals to you what he has hidden you
decide to kill him without doing careful investigation.
Indeed, if you (Muslims) do that for worldly benefits,
then you have to know that Allah (s.w.t.) is aware of
your doings.?

The objective method as addressed in the
above-mentioned Qur Enic verses can be applied only
after a careful investigation about the subject a person
is dealing with. This is done to make sure that the
information is accurate and true. Besides, this method
enables a person to avoid the harm that he/she might
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cause towards himself/herself, as well as towards the
others. Therefore, it can be suggested that the Muslim
scholars and students who engage themselves in the
study of other religion(s) in order to utilize the
objective method in their writings, they have to: (1)
collect all the data related to the subject of study from
reliable sources; (2) investigate all the information
before they accept it; (3) avoid the fabrication,
alteration, or distortion of the facts about other
religions; and (4) be fair, just and objective while
dealing with the subject of their study.

Analytical Method

This method denotes a thorough investigation of an
issue with the purpose of identifying what is what and
also why. Al-Qur’En uses this method in order to
make the message addressed in the verses very clear
for the people in general, and Muslim intellectuals
and scholars in particular. The Qur’Enic verses that
use the analytical approach serve as an example for
young Muslim students in order to: firstly, show to
all people (Muslims and non-Muslims) the right way
how to utilize this method in their daily life and
especially when they involve themselves in the study
of each other’s religions, cultures, or traditions;
secondly, provide clear information about different
issues addressed by Allah (s. w. t.) through the
content of several Qur’Enic verses; and thirdly,
understand the message communicated from the
content of the Qur ’Enic verses.
In the following Qur’anic verses, the belief

system of polytheists is analyzed:
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‘Or have they taken (for worship) gods from

the earth who can raise (the dead)? If there had

been in the heavens and the earth other gods

beside Allah, then surely both would have gone
to disorder and ruin.” (21:21-22)

These two verses use analytical method to
examine the situation of the Arabs, who had chosen
for themselves to worship gods from the earth. It
means gods made and shaped by people in their
material form from the same matter as the planet of
earth. The second verse rejects the claim of the Arabs,
as mentioned in the first verse, about the existence of
gods other than Allah (s. w. t.). It indicates that if
there were more than one God then, surely there
would be disorder and destruction in the existence.
Thus, the analytical method is used to stimulate the
rational thinking and explain the Qur’Enic statement
about the Arabs who accepted the existence of earthly
gods and Revealed Divine God at the same time. It
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can be argued that man has to choose either one of the
two possibilities about the establishment of his center
of worship.

From-up-down center of worship is
established when man is taught what to do by a Being
higher than him in both, nature and status. This means
that the Creator reveals Himself to man through
revelation and tells him what to do and why to do it.
Thus, man is commanded to worship one True
Transcendental Being, Allah (s.w.t.), Who responds to
his prayers, gives accurate answers to all the questions
raised, and provides solutions to all problems.

From-down-up center of worship occurs when
man, through his faculty of reasoning, finds for
himself a being higher than him and names it as a
supernatural being. Besides, he shapes this being in
different forms or shapes, made of different materials
or stuffs. This is man-made god or gods. The question
that arises therefrom is what kind of intellect the
people use to worship or call upon for help something
that is motionless and powerless, a creation of their
own minds or hands?

Even-though the Arabs worshipped other
gods, yet, they could acknowledge and approve the
existence of Allah (s. w. t.), the Creator of the
Heavens and the Earth and everything in between
them, the seen and the unseen, the living and non-
living creatures or things. To their gods they did not
raise any question about the Resurrection of man after
his death. Rather, they raised that question to Allah (s.
w. t.), Whom they acknowledged as the Supreme
Being compared to their earthly gods.? This is
contradictory to the truth as a whole. It is the
ignorance that made the Arabs so blind about the
Revealed Truth, and therefore, they mixed between
Truth and falsehood. Allah (s.w.t.) addresses this in
the following verse:
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“Out of what Allah hath produced in abundance
in tilth and in cattle, they assigned Him a share:
they say, according to their fancies: ‘This is for
Allah and this for our partners’! But the share of
their ‘partners’ reacheth not Allah, whilst the

share of Allah reacheth their ‘partners’ Evil (and
unjust) is their assignment!” (6: 136)

The message addressed in the above verse is
about what the Arabs used to do when they were
sacrificing for their gods and Allah (s.w.t.). The
content of this verse analyses in brief the attitude and
the behaviour of the Arabs towards their idols and
God before al-DEn al-IslEmE was introduced to them
by the last Prophet Mufammad (s. a. w.). Their
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ignorance about the Revealed Truth allowed them to
worship many gods beside Allah (s. w. t.) and hence,
have a polytheistic belief system, especially in Mecca
of the pre-Islamic Era. The Arabs were very self-
centred in their relationship with both, idols and God,
pursuing their personal interests as they were trying to
please both, the Supreme Creator, Allah (s. w. t.) and
their gods represented by different idols.

It has been mentioned that when the Arabs
cultivated their lands or harvested their crops, they
used to assign a part of it to Allah (s.w.t.) and another
part to the idols. They would keep the share assigned
for the idols and preserve its division to the extent that
they would take anything from the share assigned to
Allah (s. w. t.) and add it to the share of idols.
However, they would never do the vice-versa, taking
from the shares assigned to idols and add to the shares
assigned for Allah (s. w. t.) as, according to them,
Allah is rich and their idols are poor. They were led to
this kind of reasoning by their ignorance, arrogance,
and greed. Besides, this is how Satan sanctified things
for them.??

The analytical method, as addressed in these
Our ’Enic verses reveals the reality about the Arabs in
their relationships with the Creator, Allah (s. w. t.)
and the partners they associated with Him (their
idols). Their ignorance did not allow them to see the
Truth in its true nature. For them, the idols had a
better place in their thoughts and actions compared to
their Creator, Whom they mentioned less. Therefore,
injustice was done towards their relationship with
Allah (s. w. t.) by preferring their idols instead of
Him. This verse analyses the situation of the Arabs by
presenting it fairly and justly without any falsification
of the reality. In order to change their situation, to
correct them and guide them to the Truth, Allah (s. w.
t.) sent from among them the final Messenger,
Mufammad (s. a. w.).

This provides valuable lessons for all
Muslims, especially the scholars and intellectuals, in
dealing fairly with the subject of their study. For
instance, if they would like to study Judaism, they
have to analyse the facts as presented by the Jewish
scholars and practiced by the Jewish community. This
approach will enable them to understand both, their
own identity — al-DEn al-IsSIEmE and the subject of
their study that is a particular selected religion (i.e.,
Judaism or Christianity) and be fair in their
evaluation.

Critical Method

This method is generally utilized as an attempt to find
out faults or to point out problems, mistakes, or errors
while dealing with a particular subject and to provide
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the correct assessment and justification about it.
Critical method is not necessarily a negative
assessment. Some critiqgue may, at times, be quite
constructive so as to improve the understanding of the
meaning of human texts, symbolic expressions or
social phenomena. Al-Qur’En uses this method
specifically when addressing the situation of the
Torah of Jews and the Gospels of Christians being
modified by their religious scholars. Allah (s.w.t.)
says:
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“Hast thou not turned Thy vision to those who

were given a portion of the Book? They traffic in

error, and wish that ye should lose the right path.

But Allah hath full knowledge of your enemies:

Allah is enough for a protector, and Allah is

enough for a Helper. Of the Jews there are those

who displace words from their (right) places, and

say: ‘We hear and we disobey’; and ‘Hear what

is not Heard’; and ‘Ra'ina’; with a twist of their

tongues and a slander to Faith. If only they had

said: ‘What hear and we obey’; and ‘Do hear’;

and ‘Do look at us’; it would have been better for

them, and more proper; but Allah hath cursed

them for their Unbelief; and but few of them will

believe.” (al-Nisa’: 44-46)

Evidently, the critical method is utilized in
these verses to address the nature of Ahl al-KitEb
(Jews and Christians) to whom Allah (s. w. t.) sent
revelations through many Prophets and Messengers.
However, most of them erred from the Truth. They
tried hard to bargain with others by exchanging the
Truth with falsehood for worldly interests. Therefore,
Allah (s. w. t.) warns Prophet Mulammad (s.a.w.)
about their focal intention, which is to make him (s. a.
w.) fall into the same errors, as they did. Then, Allah
(s. w. t.) reveals to the Prophet (s. a. w.) and the
Muslims, the true nature of the Jews for choosing the
wrong path instead of guidance, altering Allah (s. w.
t.)’s Word, and mocking al-DEn al-IsIlEmE.

The Jews in particular are criticized in these
verses for their arrogance shown towards: (1) the
Revealed Truth sent by Allah (s. w. t.) to all humanity
through the final Messenger Mufammad (s. a. w.); (2)
the knowledge about the description of Mulammad (s.
a. w.), which they inherited from previous Prophets;
and (3) the alteration of the Torah, which was
revealed by Allah (s. w. t.) to Moses (a. s.). The
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alteration was done either by displacing the original
words, or adding to them other words that were not
there in the original text of the revelation.

Allah (s. w. t.) through these Qur Enic verses
criticizes the Jews as they had gone astray from the
Revealed Truth because of their faults, choosing to
follow misguidance and contributing to the change of
the Word of Allah (s. w. t.). After knowing the Truth,
they intentionally changed the position and the
meaning of Allah (s. w. t.)’s Divine Words and
interpreted them in a way that served their own
interests and not in the way Allah (s. w. t.) revealed
them. They mocked Prophet Mulammad (s.a.w.) by
saying that they heard his message but chose to not
obey him in its regard.

Openly the Jews had demonstrated their
disbelief and disregard for Allah (s. w. t.)’s final
revealed Book, al-Qur’En. Besides, their true goal
was to curse the Prophet (s. a. w.) and to mock al-
DEn al-IsIEmE. Therefore, Allah (s. w. t.) cursed them
for the disbelief they had chosen and made them to
stay away from the Revealed Truth sent by Him
through Mulammad (s. a. w.). Allah (s. w. t.) has
mentioned clearly at the end of the verse that only few
among the Jews will believe in the Prophethood of
Mufammad (s. a. w.).?® These verses display the real
intention of the Jews wishing for the Muslims to
disbelieve in al-Qur’En as well as to abandon al-DEn
al-IslEmE and its teachings.

The above discussion shows clearly that the
learned Muslims should utilize the critical approach
while responding to anyone who alters the Words of
Allah (s. w. t) and distorts His Revelation(s)
regardless of his/her status or position in the society.
They should not be apologetic in their approach.
Rather, they have to be critical to all those (the People
of the Book and others) who write or re-write the
Revealed Book with their own hands and then, claim
it to be from Allah (s. w. t.). Hence, changing the
Word of Allah (s. w. t.) indicates to go against the
Will of Allah (s. w. t.), which then leads to severe
punishment that is to face a great loss in both aspects
of life, the worldly and the Hereafter. Allah (s. w. t.)
says:
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“Then woe to those who write the Book with
their own hands, and then say: ‘This is from
Allah,’ to traffic with it for miserable price!-
Woe to them for what their hands do write,

and for the gain they make thereby.” (al-
Bagarah: 79)
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In this verse Allah (s.w.t.) addresses in a
critical way the situation of Ahl al-KitEb (People of
the Book, i.e., Jews and Christians) in general, and al-
YahEd (the Jews) in particular, who distorted al-
TaurEt (the Torah), which Allah (s. w. t.) sent to them
through Moses (a. s.). According to al-Uabari’s
commentary on this verse, the Jews altered the
Book of Allah (s. w. t.) by writing another book based
on their own interpretation, different from what Allah
(s. w. t.) revealed to Moses (a. s.). Then, they offered
it to a group of people, who did not have knowledge
about it, neither about what Allah (s. w. t.) revealed in
al-TaurEt, telling them that this Book is from God.
Indeed, the Jews did this act just to gain worldly
interest.?* Indeed, this is a grave sin and the greatest
blasphemy and therefore, the curse of Allah (s. w. t.)
will be on them and all those who follow them or do
the same thing as they did.

Furthermore, the most important thing to be
remarked in this section is what and how Muslims
should deal with others in general and Ahl al-KitEb
(Jews and Christians) in particular, in the
contemporary world. The following questions are
raised: (1) Should the Muslims criticize Ahl al-KitEb
and all those who reject the Revealed Truth, for what
they claim as the truth(s)? or (2) Should they be
apologetic, by surrendering themselves to it? or (3)
What are the Muslims supposed to do in this kind of
situation?

Comparative Method

This method is addressed in many verses of al-
Qur’En. It deals with two different issues, such as the
light and the darkness, the day and the night; or with
groups of people, such as the believers and the
disbelievers. The comparison shown by al-Qur’En
allows the reader in general, and the believer in
particular, to understand the situation through the
presentation of two different cases that stand against
each other as far as their particularities or
characteristics are concerned. Allah (s. w. t.) has
mentioned in al-Qur’En many parables, where
comparison is presented clearly. Allah (s. w. t.) says:
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“Do not marry unbelieving women (idolaters),
until they believe: A slave woman who
believes is better than an unbelieving woman,
even though she allures you. Nor marry (your
girls) to unbelievers until they believe: A man

slave who believes is better than an unbeliever,
even though he allures you. Unbelievers do
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(but) beckon you to the Fire. But Allah beckons
by His Grace to the Garden (of bliss) and
forgiveness, and makes His Signs clear to
mankind: That they may celebrate His praise.”
(al-Bagarah: 221)

This verse addresses through a comparative
method the correct procedure to be followed by
believers in establishing their family. In al-DEn al-
ISIEmE family is the most significant institution.
Therefore, its establishment has to be done as
commanded by Allah (s. w. t.) and practiced by His
Prophet (s. a. w.). Husband and wife are the founders
of family. Thus, the selection of the spouse is done
based on certain principles, where priority is given to
al-DEn (to have Islam as a way of life) and al-AkhlEq
(good manners and fine character according to al-
DEn). This is the main reason why in this Qur Enic
verse priority is given to al-OmEn (conviction in the
Truth) and humbleness instead of falsehood and
physical attraction. In the establishment of the family,
a Muslim cannot mix between the Truth and
falsehood, as the two of them cannot stand next to
each other.

Allah (s. w. t.) through this Qur Enic verse
addresses: (1) the Muslim male, for whom it is
forbidden to marry an unbelieving female (idolater),
and (2) the Muslim parents (father and mother) or
custodians, who are not allowed to give away in
marriage their daughters to an unbelieving man
(idolater). In order to show this forbidden act to a
Muslim male and female, al-Qur’En uses a
comparative method while explaining the differences
and the benefits between sincere OmEn, as
represented by the believing slave male and female,
and Shirk (rejection of the truth and belief in
falsehood), as represented by the disbelieving male
and female. Even though the physical beauty and the
material wealth of the free disbelieving male/female
might attract the believing and matured Muslim
male/female, precedence should be given to the
believing slave male/female, purely based on their
OmEn. Therefore, the following comparison is made
here as follows:

Firstly, a comparison is made for the Muslim
male to choose between a believing female slave and
a free disbelieving female. Allah (s. w. t.) commands
a Muslim male to not marry an idolatrous female until
she embraces al-DEn al-ISIEmE. It is better for a
matured Muslim male to marry a believing slave girl
than a beautiful and charming free unbelieving
woman. Al-OmEn of the slave Muslim girl is more
beneficial for the Muslim male than the beauty of the
free unbelieving female.
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Secondly, a comparison for a Muslim female
to choose between a believing male slave and a free
idolatrous male is made. Allah (s. w. t.) reminds the
parents (father and mother) about the importance of
al-OmEn. Therefore, they cannot approve the
marriage of their daughter to a charming and free
unbelieving male as it is better for them to give their
daughter in marriage to a Muslim slave.

Thirdly, a comparison between the ways
shown by Allah (s. w. t.) and where they lead to and
the ways shown by the disbelievers and where they
lead to is made. The former leads to Paradise, the
everlasting bliss, while the later leads to Hellfire, the
everlasting despair?® It is remarked from this
discussion that comparative method plays a crucial
role in this Qur’anic verse explaining (1) the
importance of al-OmEn in the selection of the spouse
by a matured Muslim male and female compared to
falsehood, and (2) the final destiny achieved based on
their choice. Allah (s. w. t) says again in the
following verse:
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“Say: ‘Not equal are things that are bad and
things that are good, even though the
abundance of the bad may dazzle thee; so
fear Allah, O ye that understand; that (so) ye
may prosper.”” (al-Maidah: 100)

This verse compares between the bad things
and good things. It also denotes that people could be
divided, based on the things they choose to follow,
into: (1) righteous people, and (2) wrongdoers. Allah
(s. w. t.) warns the believers, who understand the
Truth about the bad things, not to incline towards the
abundance of evil things as they are meant to be
worldly and will last here. Thus, the wrongdoers
differ from righteous people, when they are compared
based on: (1) their outer-look, appearance,
application, or expression, and (2) their inner-look,
spirituality, feelings and intentions.

In a comparative way this verse reveals: (1)
the differences between the inner aspects of bad
things or spiritual aspects of wrongdoers and inner
aspects of good things or spiritual aspects of righteous
people. What characterizes the spiritual aspect of the
wrongdoers is their ignorance and sins. If the inner
aspect of a person is regarded as ignorant about the
Creator due to arrogance, then, its implication will be
ingratitude, which leads to continuous sins. On the
other hand, the spiritual aspect of good people is to
know and obey Allah (s. w. t.); and (2) the differences
between the outer/physical aspects of bad things or
wrongdoers and the outer/physical aspect of good
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things or righteous people. The outer aspect of bad
things or wrongdoers is demonstrated by actions that
are against the laws of Allah (s. w. t.) and cause harm
to others. The best outer aspect of good things or
righteous people is to act based on the Law of Allah
(s. w. t.) and bring benefits to others.?® This shows
that if the inner aspect of a person is good and
surrendered to Allah (s. w. t.) then the actions will be
good. It is understood that when wrongdoers are
compared with righteous people, they are not equal as
far as the spiritual and physical aspects of their lives
are concerned.

According to the above discussion, it is
remarkable to conclude that comparative method used
in these Qur Enic verses enables the Muslims to: (1)
draw a distinction between the truth and falsehood;
(2) make the right choice in the selection of the
spouse for the establishment of blessed and healthy-
prosperous as well as productive Muslim family; (3)
know the importance of al-DEn al-ISIEmE in the
selection of their spouses; (4) realize the significance
of the final destiny in the Hereafter based on their
Earthly choices; and (5) differentiate between bad
things/wrongdoers and good things/righteous people.

Argumentative Method

This method has been employed in various Qur Enic
verses and it is understood from their context directly,
as well as indirectly. Al-Qur’En provides the best
approach to be used by Muslims while dealing with
members of their own community, as well as the
members of other religious communities. Even though
this method is argumentative in nature, yet, al-Qur ’En
provides the guidelines that need to be used by those
who employ the method in order to avoid any kind of
harm caused by them or by their opponents. Thus, al-
Qur’En attaches to it ways that are most gracious and
can foster mutual respect and better understanding, as
displayed in the following verses:
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“Invite (all) to the Way of thy Lord with
wisdom and beautiful preaching; and argue
(dialogue) with them in ways that are best and

most gracious: (amicable conversation)” (al-
Nall: 125)
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And dispute ye not with the People of the
Book, except with means better (than mere
disputation)... (al-NAnkabEt: 46)
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Repel (Evil) with what is better:?" then
will he between whom and thee was
hatred become as if he was thy friend and
intimate! (Fulilat: 33-35)

In these Qur’anic verses - al-JidEl bil-LatE
Hiya Alsan (arguing in ways that are better and most
gracious) — is presented as a method to be used by
every Muslim intellectual and student in his/her
discourse about the Truth, while engaging with the
adherents of other religions or man-made ideologies.
Al-JidEl is presented in a way that leads to the
construction of friendly relationship between Muslims
and others.

The argumentative method can be used in
conversation or writing through ways that are best and
amicable in order to be beneficial to all those who are
ignorant about the Revealed Truth opposing it with
uncertain evidences. They are very much prevailed by
their arrogance and ego, which do not allow them to
show any kind of interest in searching for or knowing
of the Revealed Truth with certainty. Therefore, the
communication with them does take place with the
argumentative approach in order to make them to
understand their position towards the Truth.?®

Furthermore, al-JidEl is addressed by al-
Our’En to enable man of wisdom and sound intellect to
oppose the philosophical and conservative challenges
faced by him in his inner-consciousness and thoughts.
This allows him to change the way of thinking
transferring him from the darkness of scepticism,
infidelity, and aberration, to the light of al-OmEn (the
True Conviction), al-Taw/Ed [the Oneness of Allah (s.
w. t)] and al-HudE (the True Guidance).? Muslim
scholars and students have to bear in mind that al-
JidEl (argumentative method) is not praised by al-
Qur’En in an absolute sense, it is only restricted to
what is better - Afsan. It means that an intellectual
discourse can take place between the adherents of
Islam and the followers of any other religion, i.e.,
Judaism or Christianity, as long as there is no any
physical or intellectual confrontation.

Al-Qur’En commands Muslims in general,
and especially the leaned ones to choose what is better
(Afsan) as a non-violent and tolerant method to be
used by them in their discourse with others. The
practical results obtained by delivering the Message
of al-DEn al-ISIEmE through this method will
transform Muslims’ enemies to friends. In other
words, Muslims are advised and taught by al-Qur’En
to argue, dispute (dialogue), or deal with others and
especially People of the Book, in ways that are best
and most gracious.*® Thus, the argumentative method
promoted by al-Qur’En in the study of other religions
does not lead to hostility and hatred. Rather, it
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inspires Muslim scholars and students to study other
religions in a proper way prevailed by fairness and
justice.

Travelogue Method

This method is addressed by al-Qur’En in many
verses to show that true information can be collected
by dealing with the reality face-to-face. Thus,
travelogue method enables Muslims to see the reality
as it is and to equip themselves with factual
knowledge of other human fellows, who differ with
them in religion, language, culture, or tradition. While
travelling and observing one has to spontaneously
make assessments based on real facts, experiences
and reality as they are and not as they are not or as
one wants them to be based on his/her point of view.
If this method is used appropriately it will help
Muslims to ease their relationships with followers of
other religions.

Travelogue method provides for Muslims the
right answer about the Truth, revealed to them by
Allah (s. w. t.). For instance, Muslims use this method
in their travels around the world to acquire the true
knowledge about others, their identity, culture,
traditions, languages, etc., and then, compare it with
what they have. This will help them become better
Muslims by creating certainty and appreciation, while
knowing how to deal with others by means of sincere
discourse and avoiding all kinds of communications
that lead to conflicts and enmity.

Al-Qur’En addresses for men of wisdom and
knowledge parables, where travelogue method is
used. Travelling to different places helps Muslim
scholars to acquire accurate knowledge about the
subject of their writing in order to understand the
reality of things and live with it. This is shown in the
context of the following selected verses, where Allah
(s.w.t.) commands the disbelievers to travel through
the earth in order to see what happened to those
before them, who rejected the Truth.

Allah (s.w.t.) says:
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‘Do they not travel through the land, so
that their hearts (and minds) may thus learn
wisdom and their ears may thus learn to

hear? Truly it is not the eyes that are blind,

but the Hearts which are in their breasts.’
(22:46)

Allah (s. w. t.) through this verse addresses the
Arabs, who rejected the Truth and the Prophecy of

32 | Revelation and Science / Vol. 10, No. 01 (1442H/2020)

of Selected Verses / F. Shehu

Mufammad (s. a. w.) to travel through the land and
see what happened to those before them who rejected
the Truth. For instance, the people of ONd, ThamEd,
LEI, and ShuNayb, were destroyed completely as
people together with their houses and properties.
Arabs are commanded by Allah (s.w.t) to use
travelogue method in order to: (1) think about; (2)
learn with their hearts the wisdom behind; and (3)
hear with their own ears, what happened to the people
before them, after rejecting the Divine Truth. This
would serve as an appeal for the Arabs’ intellect,
hearts, and ears to understand the manifestations of
Allah (s. w. t) through His creation and His
omnipotence, as well as to hear the Truth and
differentiate it from the falsehood.!

If the Arabs used their eyes, ears, hearts and
minds in order to see, hear and understand the
disastrous end of the previous nations, then, they had
to change their attitude before the punishment would
overcome them in the same way. However, most of
the Arabs closed their eyes so the understanding of
the Truth did reach their hearts. They had the chance,
while travelling, to contemplate about the end of other
nations before them, who rejected the Prophetic
Message of their Prophets, and learn from it.

Al-Qur’En also directs people to make an
anthropological survey in the comparative study of
religion through their travelling in the following
verse:
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‘Do they not travel through the earth,

and see the end of those before them?

But the home of the hereafter is best, for

those who do right. Will ye not then
understand?’ (YEsuf: 108-109)

This verse addresses the situation of the Quraysh
Arabs to whom Allah (s.w.t.) sent Mufammad (s. a.
w.) as a Prophet and Messenger to remind them about
the condition of those before them who rejected the
Truth. Therefore, the Arabs are asked to travel
through the earth or land and see the end of the
wrongdoers and to know what happened to them
when they rejected and vilified the divine message
when it was conveyed to them by Allah (s. w. t.)’s
Messengers. They were punished while the
Messengers and their followers were saved from the
punishment and were promised to enter the eternal
bliss in the Hereafter. While travelling, they have to
observe the reality and then, draw a distinction
between those who rejected the Truth and those who
accepted and followed it.*2

The travelogue method enables people to see
the reality as it is based on their face-to-face
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experience with it. It provides them with the
knowledge about others’ system of beliefs, cultures,
traditions, customs, and civilizations, as well as their
material progress and prosperity in the past and
present. Allah (s. w. t.) says in the following Qur Enic
verse:
B 14l e 0 i 58 G 1ghd o1 3 it BT
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“Do they not travel through the earth and see
what was the End of those before them? They
were more numerous than these and superior in
strength and in the traces (they have left) in the
land: Yet all that they accomplished was of no
profit to them. For when their messengers came
to them with Clear Signs, they exulted in such
knowledge (and skill) as they had; but that very
(Wrath) at which they were wont to scoff
hemmed them in. But when they saw Our
Punishment, they said: ‘We believe in Allah, the
one Allah and we reject the partners we used to
join with Him. But their professing the Faith
when they (actually) saw Our Punishment was
not going to profit them. (Such has been) Allah’s
Way of dealing with His Servants (from the most
ancient times). And even thus did the Rejecters
of Allah perish (utterly)!”” (Gafir: 82-85)

Allah (s. w. t.) addresses through the above
Qur’Enic verses the importance of travelling through
the land and the benefits people get from it. Thus, the
very aim of travelling is to learn and benefit from
what the traveler observes and hears, while exploring
the whereabouts of others and their experiences, as
well as their ends. When Mulammad (s. a. w.) was
sent to the Arabs as the final Messenger, they were
disputing with him about the Signs of Allah (s. w. t.).
Therefore, Allah (s. w. t.) points to Mulammad (s. a.
w.) that his people, the Arabs, travel through the earth,
in summer to Yemen and in winter to Damascus,
Syria. Do the Arabs not see the end of those who
disputed with the Messengers about the Signs of
Allah (s. w. t.) even though they were bigger in
number, more powerful and lived longer compared to
them?

Indeed, their end was a complete destruction.
The Arabs should have known from their travels that
all the efforts made by those who were destroyed and
their material-wellbeing, were of no profit to them
because of their arrogance and ego. When the Signs
of Allah (s. w. t.) were shown to them through His
messengers they became more arrogant and they were
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proud for what they had achieved. They became blind
with their material achievements and showed their
arrogance towards the Truth by mocking the Prophets
and their followers.®® They thought that they could
challenge their Creator after they flourished
materially. But they forgot that everything they had
was a gift from their Creator. Thus, the abuse and
injustice towards the Signs of Allah (s. w. t.) will
cause a nation to face the punishment.

Allah (s. w. t.) instructs the Prophet (s. a. w.)
to advise the Arabs in an informative way to learn
from what they have seen during their travels and to
change what is in themselves before the punishment is
shown to them. Therefore, just like those who rejected
the Truth before, and only accepted to believe in
Allah (s. w. t.) when the punishment of Allah (s. w. t.)
was shown to them, their professing and uttering of
faith in Allah (s. w. t.) will not avail them. Only when
people see themselves in real difficulties and danger,
they opt for change in order to save themselves from
the wrath of God. However, their belief in God does
not bring them any profit or benefit, as it is too late.

Therefore, those who rejected and reject the
Signs of Allah (s. w. t.) deserve the punishment. It can
be concluded from the above discussion that if the
Arabs could have utilized the travelogue method, they
could have benefited a lot with regard to their
relationship with Allah (s. w. t.) and others. It could
have also helped them to make good profit for their
worldly and hereafter aspects of life. Perhaps the
Arabs thought only about the material wellbeing
related to their worldly life and never thought about
the status of their lives in the Hereafter.

According to the above discussion on various
methods addressed by selected Qur’Enic verses, it is
important to mention that most of the people in the
past and present have rejected the Revealed Truth
because of their arrogance, pride, fame, material
interests, positions, and ignorance. Therefore, al-
Qur’En shows to man the methods which are “most
upright” in relation to: (a) his OmEn (conviction): the
inner feelings and thoughts do not contradict each
other; (b) his relation with Allah (s. w. t.): creating
harmony between his outward and inward existence,
feelings and behavior, al-OmEn (the conviction) and
al-’ANmEI (the actions); (c) his worship: constructing
a perfect balance between responsibilities and
abilities; and (d) his interaction with other fellows:
individuals and groups, governments and peoples, or
states and races. It is al-Qur’En that provides its
perfect guidance to ensure that humanity, regardless
of one’s choice, lives in peace and harmony.

The above analysis on al-Manhaj al-Qur’EnE
related to the study of other religions, as addressed by
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selected verses, certainly inspires the contemporary
Muslim scholars to use this methodologies in their
intellectual discourses on other religions. The
selection and implementation of appropriate methods
in the study of other religions enables the Muslims
and others to: (1) have a deep understanding of al-
DEn al-ISIEmE and its teachings, (2) acquire
knowledge about others’ religious identity, (3)
develop a friendly relationship with the fellows of
other religions, and (4) promote peaceful coexistence.

Conclusion
This study concludes that al-Qur’En is the Divine
Source of knowledge that offers a unique

methodology in dealing with other religions. The
most important methods that have been extracted
from the exegetical analysis of the selected verses
from al-Qur’an are, namely: descriptive, objective,
analytical, critical, comparative, argumentative, and
travelogue. It has been shown in this study that all the
Qur’EnEc methods are relevant to the contemporary
Muslim scholarship in comparative religion. In
addition, the study on al-Manfaj al-Qur’EnE in the
light of exegetical analysis of selected verses from al-
Qur’En is necessary to be understood and used by all
people in general, and Muslims in particular, as it: (1)
enables them to harmonize their feelings, thoughts,
expressions, and attitudes; (2) assists them to use
appropriate approaches in the study of religions,
cultures, civilizations, traditions, customs, and
ideologies; (3) helps them to avoid in advance any
chances that lead to conflicts and enmity; and (4)
provides guidelines  for  establishing  good
relationships in the light of mutual respect and better
understanding.
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