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The Impact of Blindness on Bashar ibn Burd’s Poetry and the
Formation of His Self-Conflict

Kesan Buta Terhadap Puisi Bashar ibn Burd dan Pembentukan
Konflik Diri
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Abstract

This study examines the effect of visual impairment on the formation of the
poetic imagination of Bashar ibn Burd, one of the leading classical poets in Arabic. This
study is motivated by the lack of research on the poetry of Bashar from a psychological
and philosophical point of view that examines the effect of his disability. The study
seeks to define his conceptions of self and other, and to examine the psychological and
emotional states expressed by Bashar, especially his aggressive reactions on numerous
occasions towards others. The study uses the analytical descriptive approach through
a comprehensive reading of the life and works of Bashar and through comparing his
overall worldview with his views on others. The study concludes that there are various
reactions towards others in the poetry of Bashar and that he had various expressions
of his identity that are all affected by his visual impairment.

Keywords: The Effect of Visual Impairment, Poetry, Bashar ibn Burd, Conflict
of the Self, the Self and the Other.

Abstrak

Kajian ini meneliti kesan kecacatan penglihatan dalam pembetukan imaginasi
puitis Bashar ibn Burd, salah seorang penyajak klasik terkemuka dalam Bahasa Arab.
Kajian ini dimotivasikan daripada kurangnya penelitian terhadap karya puisi Bashar
daripada sudut pandang psikologi dan falsafah yang mengkaji kesan daripada
ketidakupayaannya. Kajian ini bertujuan mentakrifkan konsep-konsep diri dan lain,
dan meneliti keadaan psikologi dan emosi yang ditunjukkan oleh Bashar, terutamanya
reaksi agresifnya terhadap yang lain. Kajian ini menggunakan pendekatan analisis
deskriptif melalui pembacaan menyeluruh tentang hidup dan karya-karya Bashar dan
membandingkan pandangan umumnya dengan pandangan peribadinya terhadap yang
lain. Kajian ini merumuskan bahawa terdapat pelbagai reaksi terhadap yang lain yang
boleh didapati di dalam karya-karya puisi Bashar dan beliau juga mempunyai pelbagai
ekspresi diri yang terkesan daripadan kecacatan penglihatan.

Kata Kunci: Kesan Kecacatan Penglihatan, Puisi, Bashar ibn Burd, Konflik Diri,
Diri dan Lain.
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Abstract

This study focuses on the effect of an educational tool that employs singing music in
teaching Arabic for non-native speakers. The study aims to show the effect of this tool
in teaching and supporting Arabic language acquisition. The study uses listening or
songs from level 6 of the Arabic language curriculum used in the schools of the United
Arab Emirates. Using the descriptive approach, the study concludes that merging music
and songs in teaching Arabic can have a great effect on the acquisition of language skills
and boosting comprehension especially cultural competence. A challenge faced in
conducting this study was finding schools that can completely use the curriculum in a
comprehensive manner. The study underlines the importance of using songs and music
in all levels of teaching Arabic, not just at the primary level, and recommends
conducting more studies on the role of music and songs in teaching and learning Arabic.

Keywords: Singing, Music, Language Teaching, Language Acquisition, Arabic
Language, Non-Native Speakers.

Abstrak

Kajian ini mengetengahkan kesan alat pembelajaran yang menggunakan
nyanyian musik dalam pengajaran Bahasa Arab bagi penutur asing. Kajian ini bertujuan
menunjukkan kesan alat pembelajaran ini dalam mengajar and menyokong proses
pemerolehan Bahasa Arab. Kajian ini menggunakan pendengaran dan lagu daripada
tahap 6 dalam kurikulum Bahasa Arab yang digunakan oleh sekolah-sekolah di United
Arab Emirates. Dengan menggunakan kaedan deskriptif, kajian ini menyimpulkan
bahawa penggabungan musik dan lagu dalam pembelajaran Bahasa Arab dapat
memberikan kesan yang besar dalam proses pemerolehan kemahiran berbahasa dan
meningkatkan kefahaman terutamanya dalam kecekapan budaya. Satu cabaran yang
dihadapi dalam menjalankan kajian ini adalah mencari sekolah-sekolah yang boleh
menggunakan kurikulum ini secara menyeluruh. Kajian ini menyarankan kepentingan
menggunakan lagu dan musik dalam semua tahap pengajaran Bahasa Arab, bukan
hanya di peringkat rendah, dan mengesyorkan agar lebih banyak kajian dijalankan bagi
mengkaji peranan musik dan lagu dalam proses pengajaran dan pembelajaran Bahasa
Arab.

Kata Kunci: Nyanyian, Musik, Pengajaran Bahasa, Pemerolehan Bahasa,
Bahasa Arab, Penutur Asing.
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Guidelines of Appraising Prophetic Hadiths against the Quran: An
Applied Study

Kaedah-kaedah Menyelaraskan Hadis Nabi dengan Al-Quran
(Kajian Praktikal/ Aplikasi Kajian)
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Abstract

This study seeks to identify guidelines to appraise the sayings of the Prophet
(hadiths) against Quranic verses whenever there is a seeming contradiction in the
signification or meaning of the two texts. Some of these guidelines include determining
the authenticity of the hadith as it is moot to appraise a fabricated or weak hadith
against an indubitable Quranic verse. Additionally, the hadith and verse in question
should address the same issue as it is pointless to compare the two when they deal with
different topics. Furthermore, the signification of both texts should be definitive. In the
case of debatable signification, contradiction is ruled out as the signification of one or
both texts are not definitive. Whenever both texts can be interpreted in the same sense,
contradiction is also ruled out.
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Keywords: Quran, Hadith, Guidelines, Criticism, Comparison.
Abstrak

Kajian ini bertujuan untuk menetapkan kaedah-kaedah dalam menyelaraskan
hadis dengan Al-Quran apabila terdapat pertentangan antara kedua-dua teks tersebut.
Antara kaedah yang dicapai dalam kajian ini adalah yang pertama, memastikan
kesahihan hadis, kerana tiada faedah menyelaraskan hadis yang lemah atau palsu
dengan Al-Quran. Seterusnya, memastikan keselarasan topik antara hadis dan ayat Al-
Quran, kerana ianya sia-sia untuk menyelaraskan hadis dengan ayat jika kedua-duanya
berbeza topik. Yang ketiga, kedua-dua teks mesti mempunyai dalil yang pasti, kerana
jika salah satu atau kedua-duanya mempunyai dalil yang bersifat dugaan (zanni), maka
perkara tersebut tidak dianggap sebagai pertentangan. Akhir sekali, tidak ada
kemungkinan untuk menyelaraskan kedua-dua teks, kerana jika ada kemungkinan
untuk menggabungkan kedua-duanya, maka tiada pertentangan yang wujud.

Kata Kunci: Hadis, Al-Quran, Kaedah, Kritikan, Teks.
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Abstract

The study aims to analyze and document the Vatican as an institution,
examining its establishment, history, and main objectives, with the purpose of
highlighting the Vatican's influence as a missionary institution on religious dialogue,
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and Islam's stance on interfaith dialogue in general, and on Christian-Jewish interfaith
dialogue in particular. The study also aims to address the key outcomes and effects of
such dialogues from their inception to the present day. The researcher employed both
the descriptive-analytical and inductive methodologies. Accordingly, the study is
divided into several main sections: The first section introduces the Vatican, its history,
and its establishment. The second section focuses on the nature of the Vatican's
institutions. The third section discusses the Vatican’s famous declaration on dialogue
and openness to others, and the reshaping of relationships in 1964. The fourth section
explores the Vatican's redefinition of its relationship with Judaism. The fifth section
examines the Vatican's dialogue with Islam, its definition, its beginnings, and the key
outcomes of this dialogue.

Keywords: Religious Dialogue, Interfaith Dialogue, Judaism, Christianity, and
Islam Relationship: Nostra Aetate, Second Vatican Council, Vatican 1964.

Abstrak

Kajian ini bertujuan untuk menganalisis dan mendokumentasikan Vatican
sebagai sebuah institusi, dengan meneliti penubuhan, sejarah, dan objektif utamanya,
untuk menonjolkan pengaruh Vatican sebagai institusi misi dalam dialog agama, serta
pendirian Islam mengenai dialog antara agama secara amnya, dan dialog antara agama
Kristian dan Yahudi secara khusus. Kajian ini juga bertujuan untuk membincangkan
hasil dan kesan utama dialog-dialog tersebut dari awal hingga kini. Penyelidik
menggunakan metodologi diskriptif-analitik dan induktif. Kajian ini dibahagikan
kepada beberapa bahagian utama: Bahagian pertama memperkenalkan Vatican,
sejarahnya, dan penubuhannya. Bahagian kedua memfokuskan kepada sifat-sifat
institusi Vatican. Bahagian ketiga membincangkan deklarasi terkenal Vatican mengenai
dialog dan keterbukaan kepada pihak lain, serta perubahan hubungan pada tahun
1964. Bahagian keempat meneroka penafsiran semula hubungan Vatican dengan
Judaisme. Bahagian kelima meneliti dialog Vatican dengan Islam, definisinya,
permulaannya, dan hasil utama dari dialog tersebut.

Kata kunci: Dialog Agama, Dialog antara Agama, Hubungan Judaisme, Kristian,
dan Islam: Nostra Aetate, Majlis Vatican Kedua, Vatikan 1964.
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The Role of Tayeb Barghouth Comprehensive Sunnany Perspective

in Achieving Cognitive Integration between Sunnans al-Maqasidia
al-Kouliya and Partial Sunnans

Peranan Tayeb Barghouth Perspektif Sunnah yang Komprehensif
dalam Mencapai Integrasi Kognitif antara Sunnan al-Magqasidia al-
Kouliya dan Sunnan Separa.
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Abstract

The research aims to reveal ways of integration between Sunnans al-
magqasidia al-kouliya and partial Sunnans to achieve a balanced civilizational
renaissance. This is done by adopting an inductive methodology that starts from
collecting the details to reach the general laws, and by using logical mechanisms that
help in controlling the concepts and determining the definitions so that the research
paths and outcomes become clear. Through this, the research revealed the reason for
the cessation of derivation from the cognitive and methodological line of the
prophetic experience among the ruling elite that assumed power after the end of the
Rightly-Guided Caliphate, and resorted to deriving from the cognitive output of
neighboring civilizations such as Indian and Persian in the East and Greco-Roman in
the West. The reasons for the deviation of the path of the nation from the scientific
Sunni methodology whose foundations were established during the period of the
Prophet with the guidance of revelation became clear to him. The thought was drawn
towards endless fragmentation at all levels and cognitive fields. These results
revealed the danger of this fragmentation that led the nation to waste its energy,
flatten and dull its mind, and move away from its goal and objective. The research led
to highlighting the importance of the “comprehensive Sunni perspective” of Al-Tayeb
Barghouth, who realizes with his Sunni sense that there is a necessity to bring
together these Sunni details and particulars, and return them to their comprehensive,
comprehensive, and purposeful Sunni frameworks. In light of this, the Sunni
particulars alone may “be a strong reason for the intellectual, cultural, psychological,
behavioral and social disorder and the civilizational weakness of the Islamic nation.

Keywords: Comprehensive Sunnany Perspective, Tayeb Barghouth, Partial
Sunan, Total Al-Makasedeyasunan, Cognitive Integration.

Abstrak

Penyelidikan ini bertujuan untuk mendedahkan cara integrasi antara Sunnan
al-maqasidia al-kouliya dan Sunnan separa, untuk mencapai kebangkitan tamadun
yang seimbang. Hal ini dapat direalisasikan dengan mengamalkan metodologi
saintifik induktif yang bermula daripada mengumpul butiran untuk mencapai
undang-undang umum, dan dengan menggunakan mekanisme logik yang membantu
dalam mengawal konsep dan menentukan definisi supaya laluan dan hasil
penyelidikan menjadi jelas. Melalui ini, dia mencapai keputusan di mana dia
mendedahkan sebab penghentian terbitan dari garis kognitif dan metodologi
pengalaman kenabian di kalangan elit pemerintah yang mengambil alih kuasa selepas
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berakhirnya Khilafah, dan mengambil jalan keluar dari output kognitif tamadun jiran
seperti India dan Parsi di Timur dan Yunani-Romawi di Barat. Sebab-sebab
penyimpangan jalan bangsa dari metodologi saintifik Sunni yang asas-asasnya
ditubuhkan pada zaman Nabi dengan bimbingan wahyu menjadi jelas baginya.
Pemikirannya tertarik ke arah pemecahan yang tidak berkesudahan di semua
peringkat dan bidang kognitif. Keputusan ini mendedahkan bahaya pemecahan ini
yang menyebabkan negara membazirkan tenaganya, fikirannya, dan menjauhi
matlamat dan objektifnya. Penyelidikan itu membawa kepada kepentingan
"perspektif Sunni yang komprehensif' Al-Tayeb Barghouth, yang menyedari dengan
pengertian Sunninya bahawa terdapat keperluan untuk menyatukan butiran dan
butiran Sunni ini, dan mengembalikannya kepada komprehensif, komprehensif, dan
rangka kerja Sunni yang bermatlamat. Hal ini kerana butir-butir Sunni sahaja
mungkin "menjadi sebab yang kukuh untuk gangguan intelektual, budaya, psikologi,
tingkah laku dan sosial serta peradaban kelemahan negara Islam.

Kata Kunci: Perspektif Sunnani yang Komprehensif, Tayeb Barghout, Sunnan
Separa, Sunnan yang Disengajakan, Integrasi Kognitif.
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Abstract

The abstract is the first part of any research that readers typically encounter,
regardless of the type of research, whether it be an article in a peer-reviewed journal
or a thesis submitted by a graduate student. Therefore, it is essential to pay close
attention when writing an abstract, as it may represent the most critical component of
the entire research. This article focuses on common errors in writing research
abstracts, whether these errors are formal (relating to the design and content of the
abstract) or stylistic (concerning language and punctuation). The article adopts a
mixed-methods approach, both quantitative and qualitative, using content analysis to
examine forty research abstracts written by graduate students at the International
Islamic University Malaysia (IITUM). Key findings reveal that nearly all students were
familiar with the formal elements of an abstract, primarily because they followed the
guidance of their supervisors to enhance the quality of their research. However,
challenges arose in terms of stylistic issues, particularly in presenting clear and
coherent writing that effectively connects the formal elements of the abstract in a
concise and logical sequence. This difficulty was attributed to the fact that Arabic is not
the students’ native language. The article also highlighted that some native Arabic
speakers face similar challenges in writing their research. Consequently, the article
recommends conducting further research to investigate this issue among graduate
students for whom Arabic is their first language.

Keywords: Academic writing, Arabic language, Academic writing problems,
Common errors, Abstract.
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Abstrak

Abstrak ialah bahagian pertama di dalam mana-mana penyelidikan yang
lazimnya para penyelidik akan lakukan, tanpa mengira apa jenis penyelidikan, samada
berbentuk artikel semakan sebaya jurnal atau tesis yang diserahkan oleh graduan.
Sebab itu amatlah penting perkara ini diberikan perhatian bila menulis sesuatu abstrak.
Artikal ini memberi tumpuan kepada kesilapan biasa dalam penulisan abstrak kajian,
samada kesilapan yang berbentuk formal (berkaitan dengan bentuk dan kandungan
abstrak) atau kesilapan gaya (melibatkan bahasa dan ejaan). Artikel ini mengguna
pakai pendekatan campuran, iaitu kedua-dua jenis kualitatif dan kuantitatif, dengan
menggunakan analisa kandungan bagi mengkaji 40 abstrak kajian yang telah ditulis
oleh para graduan di Universiti Islam Antarabangsa Malaysia (UIAM). Penemuan utama
kajian ini memberi gambaran bahawa hampir semua pelajar sudah biasa dengan
elemen-elemen formal dalam penulisan abstrak berpandukan panduan yang diberikan
oleh para penyelia mereka bagi tujuan meningkatkan kualiti kajian.
Walaubagaimanapun, cabarannya wujud di dalam isu gaya bahasa, terutamanya dalam
mempersembahkan penulisan yang jelas dan teratur yang menghubungkan elemen-
elemen formal sesuatu abstrak ke dalam bentuk lebih berfokus dan logik. Kesukaran
ini kerana bahasa Arab bukan bahasa ibunda para pelajar tersebut. Artikel ini juga
memberi penegasan bahawa penutur bahasa Arab jati juga menghadapi canaran yang
sama dalam penulisan kajian mereka. Dengan itu, artikel ini mencadangkan agar kajian
seterusnya perlu dibuat bagi mengkaji isu ini dikalangan para pelajar yang
menggunakan bahasa Arab sebagai bahasa pertama juga.

Kata Kunci: Penulisan Akademik, Bahasa Adab, Masalah penulisan akademik,
Kesalahan biasa, Abstrak.
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3 See: Sajjad et al, “Examining the Academic Writing Challenges Faced by University
Students in Kfueit,” 1760-1761.

4 See: Mohammed Mustafa Mohammed Ibrahim, and Abdulmahmoud Idrees Ibrahim,
“An Analysis of Grammatical Errors in Academic Writing of EFL Students,” Asian Journal
of Social Science and Management Technology 2, no. 6 (2020): 81-90.
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Journals of the English-Major Students at Ho Chi Minh City Open University,” Ho Chi
Minh City Open University Journal of Science 5, no. 1 (2015): 13-22.



LS 3 Al 2l Y1 U BN el dneld) A (s &yl Lakalt ST ENISCid
W Ly 1 iy Slasels

w2l DU e b o) e b B Y gndb Y R T B Lalls) g SOy,
Mgy 3 Slaasdl ilS Lege cull 3

LIl Al 2l arald) (3 55,L B gl axl of ) slayl s,
Lo U1 YU atkoy Amald) sl 30V o b IS LT 66 gaiany SIS U
dio = Zaald) G G e Bz Lly (g S 0T AN 31 Bpal) o Sl 0
i) 2l Ly (A gl Clae 3 e Bt 1S — 1983 e il
ward ol lgpibsa ol lgnll Cagral Slsw (WL Ulazal 23lll oda ka5 LY gRARY
s naldl odn (3 35Sy Wy ospsl S el <8 Uy () BB
AUSIL Bl e B Y O aS2 st a5 of ke bl o ZE alia 54
[EPEINA

AL Sl
i S ddml Olasll s G L ol el s (2 U
Aredall LUSI) Jgunl OF L Vg cipelall a>Ludl (3 Wl A2a0 BT ) CLe il
Goady (g all podell Gl e e o) pala)) Sl gl Lncozas S Al
el fy IS in o Lgsimy Lo 3 21 501 Sl 35 a8 e OSTIA (i S
2 gl STUL Gl e basazel ) ar M e SO0 ek Lo s (3 Julg

Ao

wet 3 Ll 2 ) Al 02" g Sy g e et oasl Oleze s a1 b 7
3 LY aslally OsVly 0suill Blusl s "cahny Bl Al :éﬂ,.w\ wdal IS a Lapay pabll) el
297-277 :(2022) 2 ¢



159 Oleis CU'-\ Al iy ct\.,ja.“ ?La“ i Ol &»j} Cly 43.1}?' g;; Lost ('.abi

s e gay 3Ll s OF ) 4wl Slad) 1 3 a1 e Sy
Al Olaly Ao adall ol ot 3]t By ,all 4sS diml lasdl
tlal, ) G T ey cialay gl ekl LS (3 agalll o Y Ldoery e

Slosliwl Loy dadall LN 3 gc;\fw ol i Ol dwlys —
Gby zalll d 3 W Sl il Lewjle &) Al Bl )
Sy gt B8 okt Bilis 38 oo B3ly Bnlys g O eyl
Lhall Sl galy (3 deadall

Al ) adaze ) BlSly il elbs Y JUE" Olgtey duls -
ot S Analst Gl B e 60 Aol Pl 1Y) olaalbl
sl slas 1 Wb gyl i gl duls Ul ay 7350
w5 gmile 4 caogl L cuoly

Fpalall gl LS (3 Ugl Aol aypmed) slos Y1 LIE" Olginy 3l —
PN | ISON W U POY P | - WS- W S R W | NI NCIERY

J:l;” ﬁ\_u L@_‘.} Sl s (Ao L,‘éjﬁ Lé ICIC I ;d\_w) @j 104”)-«’\-{5,

Lol &) automdl Bel &) Sl nls LDy tuakall Bl (3 ol o) 2" ¢ bl Lo jlgh 2 i) 8
1(2023) B ¢ 39 Lyl analr @ il 2SI deadall ) "yt Gy el o3 3 U L)yl 2l
.89-46

o) ARl olene (o Sy gall) sllas 1 2" cool) 3502 alby ¢ i alp coline (sl oale ¢ it @
daalr (3 Al ARl (3 st Al M3 0E obe o el B Al BRI ke £k Bols Pl 1Y) Ol
94-75 :(2022) 25 ¢ 13 olaud

BlS A A LT o8 b ) dedal) Dol RIS (3 Usl Wglety B clast V) L2 s g 0 i) 20
(@Yl i SR B anl) Gl BV sl ¢l D)) "l e g Y1 ek Bnalst (1SY)
(2017 (s i)



LS 3 Al 2l Y1 U BN el dneld) A (s &yl Lakalt ST ENISCid
L Sy W1 fily Slasls
ozl ¢l @)y (RS ) el el )
Lo ol 2485 Wl g iag b Byl clasY)
1Y AU Olgimy WausT cidall HLSIL Lie OLLS G ds A
Joiiy cimio 3t 52 3 sy B3k ey el Sielals sV Ly
ooy Lehslay Lty clpailasy alall 2SI psgil sab ani e
LS Olgm AV Oy (e pulesy g ansladl clas Yy (Ellazeg
ik da S 52 (3 miyy 17 e o) 2B AST) g ia s agslSY)
Olaald] (3 deadal) LSy (A Y) 3Lt (3 4SS Jgad ani Lo foziys
g L) 2, L3Y1 2SNy 1 g 1Y) kel 2,1y (Lgztly Lablaals Leasgie i)
s M i g5 " AR Slalll ) Gl of (S
gl Sl 3 seadl Rl Agdl Gt e 3 asladl aeallly aegl)
" ans a8y Banly Cogin tadall SN el o Bla Slaes ady O Bsgand)
o st U 1 OF gy 15 sl Al Sl (3 il 2mgill s Y]
RV NPV JPREL O
poeid W Sa Bl Slallly ST bl W 3 g
Gy cigioed) Blasle 1,187 (3 anlad) slas Yy iy Al dadall 2,0 aISCad (g ladl

WSy 15dl) 35 sulass ) Slelxly oY1 Lo 1ags SV B Ol ) M 35 1 il 1
(2023 (05,50 a8 Bl

Blwall WSy 55d) bl Bl A Slles Bes W5 12 B ¢ fele] s il 1) 12
(2022 (0,50 a4

) Sgt ) (3 aladl Rgallly domgdl) o) M e o) el cOlahe el e sl sl 13
96-70 :(2017) 1 ¢ iy ool a2 Mgl ) 8L (3 52 2l

"3yl dpedal) Sl (3 gallly Al slas Y LI Olale Al s slioy (Spo esle] ale o kst 14
210-163 :(2023) 24 ¢ wyy el 4z



161 Oleis CU'-\ Al iy ct\.,ja.“ ?La“ i Ol &»j} Cly 43.1}?' g;; Lost ('.abi

Ll olaly ) all) awn Lo G5 Cusas OF L Vg ol 1 biginy L
Baaldl (gl LU (3 ol o) Lladl) (eliE 2 e s p 0,5 (eSTy)
5SSy Wgdbgy By fomers OF U] g Oglizy B oda 1gSTpald (AaSl 1ty
Gale oje Leoyog o) SOl 50 (3 gions 3] Aol oBlanasidy cala oall Lo
o ) olall gy (S Gy (gl it (S8 (Sstane 339 Blaie B35
LS atlas Oly sl s (3 ot BBy ez all & aLasYly Alstally 2501l

16, & il add)

Mgl 1) K1 35 dalplly oLY1 (3 aalall BLYI
R FU I N [

C}«@}J\j Bl -

r:a.'.ﬂ‘ U.C J..xi“ -

ekl LA -

STl ) el -

P Je olisl) Flwl WL e el -

oAl e el —

AT alpt -

ey Sall alall -

Gl AL skl o38Ol Sl s M ol o U e el e b ol 1 ) 19
Gedidlly By ) poall poidl) dnalr A2 " SUISG U Ll OO 63V mgalall (Sgmne S o)l
106-44 :(2023) 1 ¢ 17

cig ) AL Acdalt 2SN el sl 25l "l AL el LS Jailas" )l sgas 1 L) 16
A6-1:(2010 juss 1 = iy 28 (god o)l 2l ot



AU 3 AOUI 281 Ll L) Syl il s o 2 bl kel S NS
L) Sl d) Jily Slasls
Al Bpelall LS S e Jd 3 WL T aslad) sl gid O
LIS Ly S U oo Lo 6T ) NI OF iz Y 3| ¢aala

10,olisg Al sl cliv 1
tyghol G o = A asdll Sl (dd) W) AR Bmel) ) s s

17:@ k-

"

oy ol Ol Bl Say 38> -

LB g el -

.wa.u Z\M\j Z\xb g_)}«'\'gﬁ cS;\IZU Jg@ Slolie —

s 4 da IS (0L sug g -

asle 3 Col d‘}“)‘ﬁ’cﬁ -

cup\.':L\ apsds Lpe JQ} QON\ O A ij L &LMJ\ J.:S.U\ (ﬁ.,\fzi \..L%
18.

.(Empirical Articles) aalkil) of SU1 of 28801 dy il Sl —

.(Replication Articles) &4adl &gl —

.(Meta-Analyses) g‘&j\ o L;QSJ\ Soldl Ll -

.(Literature Review Articles) <lexl Ml &gt —

.(Theoretical Articles) a bl Goo=Jl -

17 See: American Psychological Association, Publication Manual of the American
Psychological Association (USA: APA, 7t ed., 2002), 73-74.

T5-T4 o (pldl g M o) 18



163 Oleis C\J’-\ Al iy ct\.,jaj\ ?La“ i Ol &”3) Cly 43.0"}?' g& Lost ('.abi
.(Methodological Articles) dzgdl og=Jl -

Sl 1l a8 peg Blas 3 w5 Wl Sl ll adba) 2aald) L s
Az Lagre S jasdl o)l olially cgsld) Jlodly Ryl S i L2 BRL)
rab b e fexas 3] (G m

Lablaaly Codl dlSon -

o) o (UL jslas -

(lehhdy UL aa dlos s ¢ dnpensl) Comd) Amgin

A sl -

AL -

ebsly o) A Banlpe sl (3 a0l olal) ods Gl dezel & a
il Slasls 1S o b ) ] gl 098 0l sl 4ty 3 BT L Yy
Bl 2 Yl sl s i aey Solie e S50le aaSd) el (gl Bmald
toh ol odag (Ll Sl 3l Ul

AelSTaze O gt (3 o) asde ai Of -

g A (39 ally 58 3 LSS OF -

A 5 ) & e T -
ol s 2
Shie a2l 3 Ll Al 2l dseld) £ daald) Slawsll a LS
Olblisy lags s )5 lyedg (od) Argiey Gpaladl LWL a0 2wl
b alall o8 LT als ¢ el ol (3 el plly libly 3L e kool



LS 3 Al 2l Y1 U BN el dneld) A (s &yl Lakalt ST ENISCid
LR SLaty M1 ey Slasld

S ) 3015 1 4 e 2 A s ) e 8

13 mlel s esdsy ((IIUM Academy) Ll ala)

06 0T L (ol a8 39 dmaldl 551l AT o sl jasela slazsl -
Bl bl e 065 OF Lafg caguSSY1 ol g all (3 Uatasers 3y

amais Sl e bilerns $3lgdy sl slas ) o ol Al U] -
(oo 3 39) BRISOY ol a3

Slillaze g slarins ¢ o 2Vl el 3 jmaiie s Eol W -
LAaeld

IIUM Centre for ) &salbl (3 Llall Slabll S0 baado 5 el o
(gl wlasdll ol i Jo g DYV coi 1 Sl (Postgraduate Studies
rerplio Aile Selr] (3 Ll gt ol e Lolassl 15 Loy Lozex )
B et F e il
= (1) sl Lehoolis o — Gt Vsl cpny)f o) e ol s 354
e W sl Vool By o gl o Bl 2 W) ol 2l 2 0L LS
t e R A Y] Al o Ay dgaey O OLIST (3 315l

LYl pslally Y o el Ol JURRWENRNWIS N
.(AHAS-KIRKHS)

.(KOED) au) als -

(AIKOL) Gsimll woalyl unfals” -

(ILBF) DY) igadly dpmall dgns —



165 Olezs CU'-\ Jai 34?') ct\.,ja.“ ?LA“ okl Ol &»j) Cly ca.o"j.?' g;; o ('.abi

Szl e

At

dry dry dgalt [ S
g

3\)}{.\3\ M\L\

ly oYl ol ylak Olades o dad) e 2JS7
125 5 5 psbally DY) (sl Slal Sl gl ol e %,
Ly

/25 5 5 a ) &S
/.25 5 5 Byl ponly) A 257
/.25 5 5 oY fsadly 2850l dgan
7100 40 S g gt

Coudl dne by 1 (1) Jous

ot A€ .3
Jl = giy a8y oS bl Ol (o Mol sl G s B
o et oeb ) Al slos V) ad dg,al olasdll cad aas 19%55:5&\
oo el el Cedly i) Olaw gl 3 bl GaS dgriiliog bajess ||

é oy (sls V) 4 =5 gLl BiSy ceomd) dne 3 anladl el Y o), S5

k!

Bonalb) il Slasils BS7 3 2k LSyl ) Bt Y1 cllas ) cols”
sk ) L (S ganzny ol oo ) () GO (o) (it slas
20 (w8 sl 22l

19 See: John W. Creswell, Research Design: Qualitative, Quantitative and Mixed Methods
Approaches (Thousand Oaks, CA: Sage, 4t ed., 2014).

20 See: Blanka Frydrychova Klimova, “Formal Written English Revisited,” Procedia:
Social and Behavioral Sciences 3, no. 1 (2010): 131-137; Velislava Stoykova, “The
Inflectional Morphology of Bulgarian: Possessive and Reflexive-Possessive Pronouns in
Universal Networking Language,” Procedia Technology, no. 1 (2012): 400-406; Ahmet



LS 3 Al 2l Y1 U BN el dneld) A (s &yl Lakalt ST ENISCid
W Lyl By Slasds
(/25) s,ae Of - slas Y e fsTadlll (S, L) o Lol
10f Lod 3) ¢ jasdall (Al ol G Igims 4 rge
L jslas 0Ly o eds (115) wlasde e -
Ao e cds (710) wlasds anyl -
Lyt Yl & g dSame &5 ol ¢ Zall A1 2 (75) cpaieks -

oty dides 3 LS a1

G B OF Lo Vg clgte asle 2 o3 3l Ol (3 cllas Y U
ol slio ) Ll (el die 1gist Slasle sl A albl Y1 2l
21 i) el 28 sl ) s Lasds )
aasde (3 ol Olgs (7.80) Uasle 05359 0L 557 -
Bl ol oo ad) (3 81 ] (760) Uasde 0y 00 an] a8 -
Y o 3 Ol 3y colsity ol sl s e asdall
el il 3G (720) olasbs 1l (S5 gl L) as 2 i -
Google ) 351 s il ) SOyl e BT aage Y U3,
.(Translate
(LIS aagay LY din (1.D) Olasde sl i )l sls ) 5y —
e A S g 5 ol
ETRTOC Ry B LU WIN WA ISV U VP N A PPN W PR
Le

ZC.Q
Houns

Akkaya, and Gulnur Aydin, “Academics’ Views on the Characteristics of Academic
Writing,” Educational Policy Analysis and Strategic Research 13, no. 2 (2018): 128-160.
21 See: APA, Publication manual of the American Psychological Association, 73-74.



167 Oleis C\J’-\ Al 34?') ct\.,ja.“ e\.d” i Oly &»j) Cly 43.0"}?' g;; Lost ('.abi

Moy (ool 14 e vgist wlasde slell 2llall 231 2l 2 Bl e 1
el elos )l g BLls (3 ogtdly (i L) r S el G5 ly e
22 631 gl il e 1l Wl s gune 1,18 5150 3
BT )l ] peist wlasle @2 3 pened b2y ) lgsd allall e OF 2
3 By Gl OF psheny (V) il o Loy lSOY e S iy OF i
P esTr 3 a2 L O 1) 4SOV L Yy colalll e L) e oS
s of e @ daa o 1500 IS e (725) wlasls 320 3 Jasdal L3
A e Jlexzal o (2020) i) (el 385431 dmeneld 2l

G b U el L g s oo B on ASTN Al el Yy
LS St e o) s s 07Uy P38 sy o o) 08 ol
tsl Al el VU an aib cig Al dpalal)

et o) e i)l slas Y -

Ledlilazey Ol eYlg bl G oo gl slas ) -

caledl @ 1S jlas ) G e AV el Y -

JE s "Y1 Slaalbb a2l et ) by dgalll slast V1 UL (oDlajy olate St Lol 22
el smstls S0l sy Al LT o Bl () Beadell Sl RS (3 Ul Wglety dgmd) clas Yl
(2019) 1 g 6 stalt ol a2 "plle 2dld) awdleY) asldl (3 el OMall (s &gt oz )"
Tyl koY1 el OO sl 25 sl 201 G 2 SHN" (o) e 50 €52-39
JUE" ( ASS gpe 514477 :(21443) 2 g (6 LelsTy iyt 2l 2Dl Bealdhl A2 "olg (bl ég
polall Al "l )t Okl dralr (3 Rl B pedas d il IS OV (s 20 las Yl

.2953-2945 :(2023) 65 ¢ 9 alsYls aslsYly delazr )

23 See: Word Order, Retrieved on November 22, 2024, from:
https://en.wikipedia.org/wiki/Word order.

24 See: APA, Publication manual of the American Psychological Association, 120.

25 See: Corder, “The Significance of Learners’ Errors,” 160-170.



https://en.wikipedia.org/wiki/Word_order

A" 3 A1 £ Uhs HELL) Y el Bl o) 2l el ) KL
L) Sl d) Jily Slasls

wA ldleg o o e LY a1 -

S Yl Gl G (2) Jgadly it ellas Y1 gl e o Vs

A 5 05 a0 s Y1 el jan o o U cand oyl slas Wl e 5 5

oY Ll () o Wl o oyl 5 Vg clgmnis 2l (3 S5l LT ¢tz

ah @By ) 1 ez aon ) el Y1 Ly clasgdy Blinkty BBLw Jeg O

it s oSy 3 Al 3 aee Y Al el bl el il ad e il el
20 (ol 1in Bl (3 Byl ()

Y cllas-Y) LYW el Lud) cllas-Y) b pall sllasY
e s , e (s
ds s s s as s s & -
By LSyl indy ) )
S Oy g I 1Yl sl dslgd
. Ahod-! LS
Sadl pl S Y a5t SA DLV ST ey ST ST | T
Ut 2 Ll BLY) w8 il oS 2
RECE Al pses s ST o S 3
WSA olde LS sl ST saall S 4
sl slas| ol alll Gy Jleszal Gesld) &) L) 5

LS cllas-Y1 dos1d 1(2) Jgus

) elas V) Lgmaie (3 30 BT 2505 (Baay augle W) clas V) )5zl
izl 3k Lo 3y cadrall slos Y1 Lelily caVally 3l clos W) 38 Jowy W5e (39
oy Lgn g 58 IS

g U Bal 1 pL) elas Y s ol LU (¥l e Gy (see bole) 3gat i) 26
" Y bbbl gl Al edate ) Sy Bl et V) LS (oDlnjg olase ¢130-119 (1982



169 Oleis CU'-\ Al iy ct\.,ja.“ ?La“ i Ol &»j} Cly 43.1}?' g;; Lost ('.abi

olz B BSly chalay Agall RS 3 Goam LY s 1dBpall slbsY) 1
Shisiedl o e atmlon blin 3 pall Syl Sl agiog W3 s Sy
Lol — Cod) e (3 adpal) slos V) Al s (5 dgr ey g oo 1A (gl
STy G s 8555 el OB U g Bl (S L 0Ly bl O - e )
Al 2 O ad ai ) Wkt Wla e oo U L Igady ) b all gillas]

(3) Jgd (3 s Ay 2V 4

g Gyl Ll
damdy ad gy Sl Jolny .WJP%Ww sl

b (LBl BU aeg Ml 1) dolie cadles) | alh caBgdl b deg OVl LB ls) dolie cilzs|

st BN st ek

LAgAze ) A Al Colal ; cielizad) ads a ) J\m;

(B101) Lyl fy adluy) 8,800 slas Jol e bl gl 8,8 e slas Jal
LB e BlanY) e L) tjj O e bVl misn S Ul P

42t elas- ) Aial 1(3) Jous!

iy iyl slos Y ez oy Jie 0l BT il ot sllas Y1 2
o355y Blilasy BBl (3 Bt syl (5 oo M) 63 355 s o oons 6]
Jolad) 355 OF polasy cJseall 3 bolall Jlas) ¢yl g 505 MJM LT Las Vs
OS¢ oy cad oSaly sl Bl dypno Loia ) g3 bVl e 8 gy
sUas ) aliely (BlaT Lgady i cbadig ¢ olall 3,55 (3 ot sl s Vol sllaie

(4) Jod Ly 1y



A" 3 A1 £ Uhs HELL) Y el Bl o) 2l el ) KL

L) bty 1 iy luaiels

Py ol a3
copeked) cladally 3 nnd) Cadgs Oy Osaled) sldally 068 2all Cibgs Ol
Al My Wl 5 3 ol s Jrom A My W 52 e ) i J2a
AV e ) ke g asvw_\j ekl el lgun) at ) Oshad gy asva; dad) el lgu s
o ANl
ApalasY) s Al 3 aeley S0 Gl ) Y ) s asles 8,20 el s
- - L4olasy)
Cikall 55 59 @IS 535 pdeg o2 sl S5y | sl o5 5 oIS 335 pde B Bl 5
N Tﬁ‘*b ) slisly B ;\5"‘5 i) 4\»&;

Lo slasY1 ilsel (4) Jgud

sbos ) ez o oy W A1 gl slas Y LS AN slasY1 3
il el 4 i ) b e s 3) Uy Laydzs 065G OF g ey s
S e OIS YL gl il ARl SRS FSURRPICRE WSS WSS R Y B
L ciolay 3y ;Uz&-iﬁ\fcgb'-\: Jhas ol ngﬁ slos o Gl AVl olesY)
3 slas Y ad BB as el s 1Sy VW slas ) e aall paes (3 aad
3 Al & L slasly ) Al 56 slas (3 saelly sty ST A

3

AV el Y1 Al (5) Jadly el 2oy 2SI e clas

g JY1 e
Slall e il 3 o i oSO | Sl w2l e Gl 3 o)l Wi oSS
Adld) Sleazsl 3 aslaz ) Aol Slaez) (3 delez V)

ol BN by Ll ) S3F; Al M) L) 4 ol oI (o35 ple Sl
Ll e wlan) e L) ij O e Ol s S Ul o




171 Oleis CU'-\ Al iy ct\.,ja.“ ?La“ i Ol &»j} Cly 43.1}?' g;; Lost ('.abi

Dglasll Lginy el Lo gn pt sk a Lo Lo odall Lo
i) bl saslus ) Gl e Coug RS ewvt | I WY - N DI PESCIVRN R VY

LIV ellasY1 ol :(5) Jgd!

ol sl LSy clolay g d) LUSY) (3 Gaa> Y R clesY1 4
S BT e S oot Rlal) e Osenslin Bgalle QBN e S O U3,
el pgele el A39 cnaid) 5 Oslisty adadlly Josll G5 o Oslalind 83502
Gl 13 0B (Bl Slodle Lol (oW wgaid Bl S5 1 0) 2ol caboyy Vg absnll
Aol sVl e g g B dlly BV Laazuly Ladelss Ogbn ¥ 20 Zr OF oo
O P WINWA (AU IR PN R PR P P ¥ RN I VN W Pyl (3 2o ) el

(6) Jsnbb gt 05 e 3 Laslaaly el 18 e 2575 &5 5

40 Syt Uad
s gy 3 ety ALl ardl) Ao Sk B | s 1) 3 ey L Aslind) Beatd) e B0k 255
R gl a1 TR Sggdl p pS”
kit ) S e W) e daze) ki Gl gl LY e el
Bl A s 8 il > D2l o g 15310l s

B,y aallly waladly BLA G e Rl Ol Lgd | g ARl 5 BLE 5 LA G e dike Sls g

heAL e 27 5

gl amsd) o ST OIS 3l e g sl o ST O 3l e
Ayl slles-Y Usel :(6) Joud!

Polall &> e 1618 Al o Of Jodll (S o gl Sl 38
bl e v (37 Y GO s 3 s e 0055 Log el jasill 2



515 3 B 81 s 51 B e ) 55 o) 2051 SIS
WA Sty 1 ey Slails
Lt ol e oBlemsn Nodsly ol (Bl sl L) (Y cll3y ol s
o) asll it ) ol bl 3 Glam dls G5 Y OF s UShy clales 14354
Byl alby jeesrliadl o -
oWlally Ol
s il G )y Blaad oS Lege o bl -

a1 3 Al ekl RIS S i AT il e S
ol o o) et By Bl 28" s (3 A el oy 3] sk
e Bl OV V215 Loy By g ilain ol (3 Ly el pasdlies
s alod Lo say Lot AL Ogenlsd Buall ol Jam OB Cpo Yy oY) gua)
A O3L AT o 85l S5 056 Loy oAl Al am £l (3 )

5 Slasls fao 3 (o 1id allall jan O pill s (3 e Yy
saall ) 3 aldi o gty il ) 2SSV e U1 Lenns 1950 (gl
b 2SOVl wlaslll o n 15T allal) s¥gs OF () 15 Ly o) i) S
s b 3y bl s 4y dats gl ey B el ZioLS
Sl oda oo wil Gl Aa) e wgrdb 0 2l B (s gl e il
Bl Sl U5 85,0 o 900 ¢ ol glas o Ayl [y olas ) f
27 gmalk adlos ) 3Ll 535l o3ltel L Ially 2 nd) 38 o

Ailad) Gliadll an () Gondl e (3 AnLad) sWas Y1 105l sl e
el 3 Lely el ZloaiVly sl Asaad) e e el B el e

27 See: Elif Tokdemir Demirel, “Detection of Common Errors in Turkish EFL Students’
Writing through a Corpus Analytic Approach,” English Language Teaching 10, no. 10
(2017): 159-178; Nasser Omer Mubarak Al-Tamimi, “An Investigation of Academic
Writing Errors among Tertiary Level Students at Hadhramout University: A Perception
Study,” Journal of Applied Linguistics and Language Research 5, no. 2 (2018): 214-227.



173 Oleis C\J'-\ Al iy gtL,kJ\ e\.a" i Oly A“A"'j) Olg cdyga~ g& Lost (..QM
Bad GUIS) ol Wall olahdll adby daley el 2l el S
3oy Sl e dssas BT e o Y aalll Lo 0l a9 5 sl Jlonsa)
isloo ol oo fome G 350 BT Jo Do Uy ¢ slarl Bl & o alizas
VL aelS aall e ol e 3 Guadl e 05 Uy il bl 3 aall
U fornd gl Gl ) Ul a5 Uy cape e Jiag okl LS ] Jas oz
(oad) JloaazaV1) 2all) Jloazoa) OF 85,00 gm0 Mg Ublaszwl (S ) 1Vl
cl,.,«.l.cj clg.ﬁi ‘le:f&;\:&)\ oyle of él L;Aéi L 429 e e \jo-b u”%J
ADleng A s glis Les IS 3y (FL L Rk
BSIL il Lo Gl ol sl Jlarze ddesll Coled) ol 0Ly
Wyl BV B iy o Bl b ST de = W) ad) 3 apall daldl
1ol b e tolens O = U glexy (89 ey

LS T e baslas) 2l it @ sl Jlazay) @J Lad -

.
WS 2y eads 30 Gt Al i VLN S Jar -
Al asilally

Al EYlxaly Bl Gyles st b e el -

y‘jk@wmdiéiwwdml\;;ﬁblwuywwl
ol o e S s el S 3] e 0,5 O

-

L\

28 See: Caroline Coffin, Mary Jane Curry, Sharon Goodman, Ann Hewings, Theresa Lillis,
and Joan Swann, Teaching Academic Writing: A Toolkit for Higher Education (London:
Routledge, 2003), 11-12.



LS 3 Al 2l Y1 U BN el dneld) A (s &yl Lakalt ST ENISCid
W Ly 1 iy Slasels

Slasde Wl olahdll alb 2,187 (3 Bas sls Y1 ST byl coudl 1de Jgl

L gl Sy aeS2 gy 3 28 62 ol sl Bl IST sl (oadss

b b g el o) g

W] sl bl g (ganoly S hadll SSGT e deadal) 218011

UNENC N

Apada)) BUS) @l ie s 5Ll 2oz e dpedall B (LT (3 adlll agaly L2

389 (BULST (3 alall sllas W e pstall o5 e et S Sy o) ngieg

35S gk e oW 0 Sl (3 b @ Al clas Y1 L el AT L

il cilS o Of WeusT eagealll sles Y k)l OIS s 3 Olads Sls 3

Oy (oS 8 dle 3 e T 5 W Condlly collos Y eSO UL alin gy

Al ey aR b 1S g Lo ginnd Y i oo Y Cogas

Sz Vi colgzy comdl Claal G Sy Bs 0,5 o ) ol wliv 4

el Al B Kolaany ¢ 55 né Glse] 05, Ofy el e (3 ety ¥ Slaglas

IS @ik Ol catpde a Al ST (LSl 5t omge chgyls Bl 32k G5

aasle 3 o) Olgs

U ) Ol et WBlasde @ Al ST ) Bgd Y1 s Y15

(A oldley aalll) gshol1 iy (asavany Sl asle o) ]l

S bl jalany cablialy cond) AlSin 3 Eod) jasdl i)l olall iz L6

G )| el ((Leddd s bl o e cans dagana) Eed)) dmeging (il

WD

(o) jasihe LIS PN a a2 pall 0SS VT du b1 ellas Y1 bl 50 0 7

it jasle iag @ aned 1Y 22 oley ) B O



175 Oleis CU'-\ Al iy gtL,.H\ e\.a“ i Oly &»j} Olg cdyga~ g;; Lost (..QM

(ggmdlly (i aall (3 (gl slas Y sud iy Al dalell RS oISCin ) (3.8
Landie ¢ b BT 525 W8y clesogey 1edll aslsl Sy sl @Vl
gl ol V1 Lglsly AVl gt sWas Y1 38 oy 35te (39 a5V slas Y
Lpd o s SV sl @ Sl LeusT cOhaae 2,01 clas 0.9
il el T o Ll b 355 0 L s 21 slas 0 LT il e
Gy ol Y Ly lasgdy WBliksy BBLL Jet OIS D)y INsy 1344 6w
A Y1 2l aelgd e il T A e gl ol 4R35 e W e
et s S g

Jio o il B el den Adlad) Llad)l ey ) dslad) sl 25 10
calay ekl Al odall GUSTI i) (3 Loyl g cosaldl 1535¥ly e gall) 3
N axl)) V,u ob o & ol Jlerza¥) 428 $UASy cdolz Ll olul, il adb,
g Ul ¢ e Bl Gl s i jpelly LI e e gez BT Lo otk
A SBlw (3 aab) Bebo ol e £ W 350 BT e

Acknowledgement

This article is part of the Hassan Langgulung Education Research
Grant (HLRGS 2022), Project ID: HRG23-011-0011, entitled: “Academic
Arabic Writing Problems Faced by Postgraduate Students at the
International Islamic University Malaysia: An Investigation Research”.
The authors would like to express their sincere gratitude to the Islamic
World Educational, Scientific and Cultural Organization (ICESCO) and the
International Islamic University Malaysia (IIUM) for supporting and
enhancing research. Special thanks are extended to the IIUM’s Kulliyyah
of Education, for funding this project. We also appreciate the efforts of
the anonymous reviewers and the editorial team of the Journal of Islam
in Asia.



A" 3 A1 £ Uhs HELL) Y el Bl o) 2l el ) KL

L) Sl d) Jily Slasls
el el

Abu Bakr, Radwa, and Agiuisani Amin. “Al-’Akhta’ al-Nahwiyya lada al-
Tullab al-Mubtadi'in fil-Jami‘ah al-'Islamiyyah al-‘Alamiyyah Malizya.”
Majallah Lisan al-Dad 6, no. 1 (2019): 39-52.

Akkaya, Ahmet, and Gulnur Aydin. “Academics’ Views on the
Characteristics of Academic Writing.” Educational Policy Analysis and
Strategic Research 13, no. 2 (2018): 128-160.

Al-Haj ‘Uthman, Rahmah Ahmad, Adham Muhammad ‘Ali Hamawiyyah,
and Nadirah Buwayrah. “Tajribah al-Jami‘ah al-Islamiyyah al-
‘Alamiyyah bi-Malizya fi Ta‘lim al-‘Arabiyyah lil-Natiqin bi-Ghayriha
min-Khilal al-Ta‘lim al-Shabaki: Dirasah Maydaniyyah Wasfiyyah.”
Majallah ’Ansaq lil-Funin wal-’Adab wal-‘Ulim al-'Insaniyyah 3, no. 2
(2022): 277-297.

Al-Sayyid, Mahmud Ahmad. “Khasa’is al-Kitabah al-‘Ilmiyyah bil-Lughah
al-‘Arabiyyah.” Al-Mu’tamar al-Sanaw1 al-Tasi‘ Al-Kitabah al-‘lIlmiyyah
bil-Lughah al-‘Arabiyyah, Majma‘ al-Lughah al-‘Arabiyyah bi-Dimashq,
28 November - 1 December 2010: 1-16.

Al-Suhymi, Salah Malhi. “Al-Maharat al-Imld’iyyah fil-Lughah al-
‘Arabiyyah: Muqgaranah Bayn ’'Ada’ al-Tullab al-Mutahaddithin al-
'Asliyyin bil-‘Arabiyyah wa-Ghayr al-Natiqin biha.” Majallah al-Jami‘ah
al-’Islamiyyah lil-Lughah al-‘Arabiyyah wa- 'Adabiha 6, no. 2 (1443H):
477-514.

Al-Sulami, Fawwaz Salih. “Lughah al-Khitab al-’Akadimi fil-Rasa’il al-
‘llmiyyah wa ‘Alaqatiha bi-Istratijiyyat al-Qira’ah al-Bahthiyyah al-Lati
Yumarisuha Tullab al-Dirasat al-‘Ulya f1 Qism al-Manahij wa Turuq al-

Tadris.” Al-Majallah al-‘IIlmiyyah li-Kulliyyah al-Tarbiyah fi Jami‘ah Asyut
39, no. 8 (2023): 46-89.

Al-Tamimi, Nasser Omer Mubarak. “An Investigation of Academic Writing
Errors among Tertiary Level Students at Hadhramout University: A
Perception Study.” Journal of Applied Linguistics and Language Research
5,no0.2 (2018): 214-227.

American Psychological Association. Publication Manual of the American
Psychological Association. 7th ed. USA: APA, 2002.



177 Oleis C\J'-\ Al iy gtL,kJ\ e\.a" i Oly A“A"'j) Olg cdyga~ g& Lost (..QM

Coffin, Caroline, Mary Jane Curry, Sharon Goodman, Ann Hewings,
Theresa Lillis, and Joan Swann. Teaching Academic Writing: A Toolkit for
Higher Education. London: Routledge, 2003.

Corder, Stephen Pit. “The Significance of Learners’ Errors.” International
Review of Applied Linguistics 5, no. 1-4 (1967): 160-170.

Creswell, John W. Research Design: Qualitative, Quantitative and Mixed
Methods Approaches. 4™ ed. Thousand Oaks, CA: Sage, 2014.

Demirel, Elif Tokdemir. “Detection of Common Errors in Turkish EFL
Students’ Writing through a Corpus Analytic Approach.” English
Language Teaching 10, no. 10 (2017): 159-178.

Frydrychova Klimova, Blanka. “Formal Written English Revisited.”
Procedia: Social and Behavioral Sciences 3, no. 1 (2010): 131-137.

Hidayah, Nur. “Tahlil al-’Akhta’ al-Nahwiyyah wa Muhawalah Hululiha fi
Kitabah al-Buhuth al-‘Ilmiyyah lada Tullab Qism ’Asya al-Gharbiyyah,
Kulliyah al-’Adab, bi-Jami‘ah al-Muslimin al-'Indunisiyyah bi-Makasar.”
Risalah Majistir, Jami‘ah Mawlana Malik ’Ibrahim al-’Islamiyyah al-
Hukiumiyyah, Malanj, 'Indunisiya, 2017.

Ibrahim, Mohammed Mustafa Mohammed, and Abdulmahmoud Idrees
Ibrahim. “An Analysis of Grammatical Errors in Academic Writing of EFL
Students.” Asian Journal of Social Science and Management Technology 2,
no. 6 (2020): 81-90.

Isma‘l, Baligh Hamdi. Al-Kitabah al-’Akadimiyyah: Dalill Tanmiyah

Sahafah al-‘Arabiyyah Nashirtin, 2022.

Muhammad, Ibrahim Farij. “Barnamaj Muqtarah Qa’im ‘ala-Ta‘allum al-
Mawqifi li-Tanmiyah Maharat al-Khitab al-’Akadimi al-Mantuq bil-
Lughah al-‘Arabiyyah wa Atharuh ‘ala Mustawa al-Tumuh al-’Akadimi li-
Tullab al-Dirasat al-‘Ulya bi-Kulliyyah al-Tarbiyah.” Majallah Jami‘ah al-
Fayyum lil-‘Ulim al-Tarbawiyyah wal-Nafsiyyah 17, no. 1 (2023): 44-
106.

Munazzam, Hadi Nazari, Faramarz Mirzayi, and Tahir Mahmud Zadah.
“Tahlil al-’Akhta’ al-Lughawiyyah wal-Kitabiyyah lada Mu‘allimi al-
Lughah al-‘Arabiyyah bil-Jami‘at al-‘Iraniyyah: Rasa’il Khassah bi-Far
Ta'lim al-Lughah al-‘Arabiyyah bi-Jami‘ah Tarbiyat Mudarris



RS 3 A £l 1 Ll L) EES Y mal Bl ) £y el S S
L) Sl d) Jily Slasls

Namiudhajan.” Majallah Buhiith fil-Lughah al-‘Arabiyyah fi Jami‘ah
Asfahan 13, no. 25 (2022): 75-94.

Pasaribu, Arsen Nahum. “Ideational Metaphor Analysis on EFL Students’
Academic Writing.” Journal of Language Teaching and Research 13, no. 4
(2022): 891-896.

Phi, Ho Pham Vu and Duong Pham Ngoc Thuy. “Common Errors in
Writing Journals of the English-Major Students at Ho Chi Minh City Open
University.” Ho Chi Minh City Open University Journal of Science 5, no. 1
(2015): 13-22.

Sabri, Mahir Isma‘ll, and Safa’ ‘Abdul-‘Aziz Sultan. “Dalil al-’Akhta’ al-
Manhajiyyah wal-Lughawiyyah fil-Buhiith al-‘llmiyyah al-Manshiirah.”
Majallah 'Ibda‘at Tarbawiyyah, no. 24 (2023): 163-210.

Sajjad, Iram, Samina Sarwat, Muhammad Imran, and Syed Khuram
Shahzad. “Examining the Academic Writing Challenges Faced by
University Students in Kfueit.” Palarch’s Journal of Archaeology of Egypt
18, no. 10 (2021): 1759-1777.

Sini, Mahmud ’Isma‘l, and 'Ishaq Muhammad al-’Amin. Al-Taqabul al-
Lughawi wa Tahlil al-’Akhta’. Al-Riyad: Jami‘ah al-Malik Su‘tid, 1982.

Stoykova, Velislava. “The Inflectional Morphology of Bulgarian:
Possessive and Reflexive-Possessive Pronouns in Universal Networking
Language.” Procedia Technology, no. 1 (2012): 400-406.

Sultan, Safa’ ‘Abdul-‘Aziz. “Barnamaj Tadribi Muqtarah li-‘I13j al-’Akhta’
al-Manhajiyyah wal-Lughawiyyah al-Sha’i‘ah fi Taqarir Buhuth al-
Tarbiyah al-‘llmiyyah al-Manshurah fil-Mamlakah al-‘Arabiyyah al-
Su‘tdiyyah.” Majallah 'Ibda‘at Tarbawiyyah, no. 1 (2017): 70-96.

Sulyman, Mahmud Jalal al-Din. Al-Kitabah al-’Akadimiyyah: Dawabit al-
'Ada’ wa 'ljra’at al-Tahsin wa Ma‘ayir al-Jawdah. Al-Jizah: Wakalah al-
Sahafah al-‘Arabiyyah Nashirtin, 2023.

Takili, Maryam. “Tahlil al-’Akhta’ al-Kitabiyyah lada Tullab Kulliyyah al-
Tarbiyyah, Qism Mu‘allimi al-Lughah al-‘Arabiyyah, fi Jami‘ah al-Sultan
Muhammad al-Fatih al-Wagqfiyyah.” Majallah al-‘Ulim al-Ijtima‘Tyyah
wal-'Insaniyyah wal-"Idariyyah 9, no. 65 (2023): 2945-2953.



179 Oleis CU'-\ Al iy c&uaj\ (&U‘ i Oly &»j) Cly 43.0”}?‘ g;‘; Lost ('.bbi

Word Order, Retrieved on November 22, 2024, from:
https://en.wikipedia.org/wiki/Word order.



https://en.wikipedia.org/wiki/Word_order

The Effect of Online Gaming on Children's Mental
Abilities: Analyzed from the Maqasid Shariah
Perspective (Hifdh al-Aqal)

Kesan Permainan Dalam Talian Terhadap Keupayaan Mental
Kanak-kanak Berdasarkan Maqasid Syariah dalam
Pemeliharaan Akal (Hifdh al-Aqal)

Assist. Prof. Dr. Asma AKkli* and Assist. Prof. Dr. Halima Boukerroucha

Abstract

The evolution of technology has transformed our lives into a new
era of connectivity. Experts agree that digital technology has improved
life in many dimensions. Therefore, people nowadays depend on
technology to communicate, entertain, seek job opportunities, and
further their education. Within this digital technology, we have an
overwhelming space for entertainment and gaming. Various types of
games are accessible through internet connection using smartphones
and computers, therefore creating huge business opportunities for IT
companies and internet providers. However, despite these
technological advantages, experts in psychology and mental health
raised their concerns about the negative impact and harm caused by
online gaming on mental ability and health. Their special focus in this
area of the critic is the gaming gadgets, especially the online games
children play at a young age. They based their criticism on some
empirical studies showing the negative impact of these online games
on the child's mental capability. They stressed that despite the
advantages of these, People prefer to leave their outdoor activities only
to play with their gadget. From the Shariah perspective, it is pertinent
to examine this issue from a maqasidi perspective to assess its possible
impact on the objective of Intellect preservation (hifdhu al-aql) in
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particular and the five maqasid necessities (addaruriyat al-khamsah),
therefore, decide on its ruling and parameters of use.

Keywords: Magqasid al-Shari’ah, Gaming, Children, Intellect
Preservation.

Abstrak

Evolusi teknologi telah memindahkan kehidupan kita ke era
baharu ketersambungan. Pakar bersetuju bahawa teknologi digital
telah meningkatkan kehidupan dalam banyak dimensi. Perkembangan
teknologi seperti ini telah mengubah kehidupan seharian manusia dan
menjadikannya lebih mudah berbanding sebelum ini. Oleh itu,
manusia pada masa kini bergantung kepada teknologi dalam
kehidupan seharian kepada komunikasi, hiburan, pekerjaan, dan
Pendidikan Dalam teknologi digital ini, kami mempunyai ruang
hiburan dan permainan yang luar biasa. Pelbagai jenis permainan
boleh diakses melalui sambungan internet menggunakan telefon
pintar dan komputer, oleh itu mewujudkan peluang perniagaan yang
besar untuk syarikat IT dan penyedia internet. Walau bagaimanapun,
di sebalik kelebihan teknologi ini, pakar dalam psikologi dan kesihatan
mental membangkitkan kebimbangan mereka tentang kesan negatif
dan kemudaratan yang disebabkan oleh permainan dalam talian
keupayaan dan kesihatan mental ini. Tumpuan khusus mereka dalam
bidang pengkritik ini ialah gajet permainan, terutamanya permainan
dalam talian yang dimainkan oleh kanak-kanak pada usia muda.
Mereka mengasaskan pengkritik mereka pada beberapa kajian
empirikal yang menunjukkan kesan negatif permainan dalam talian ini
terhadap keupayaan mental kanak-kanak. Mereka menegaskan
bahawa di sebalik kelebihan ini, orang ramai lebih suka meninggalkan
aktiviti luar mereka hanya untuk bermain dengan gajet mereka.
Sebelum ini, kanak-kanak bermain dengan rakan-rakan mereka, tetapi
hari ini jauh berbeza. Kebanyakan mereka menghabiskan masa
mereka untuk permainan video. Malah, beberapa gajet dicipta hanya
untuk bermain permainan video. Dari perspektif Syariah, adalah wajar
untuk mengkaji isu ini dari perspektif maqasidi untuk menilai
kemungkinan kesannya terhadap objektif pemeliharaan Akal (hifdhu
al-aql) khususnya dan lima keperluan maqasid (addaruriyat al-
khamsah), oleh itu, putuskan ketetapan dan parameter



182 Assist. Prof. Dr. Asma AKli and Assist. Prof. Dr. Halima
Boukerroucha

penggunaannya.

Kata Kunci: Maqasid al-Shari’ah, Judi, Kanak-kanak,
Pemeliharaan Akal.

Introduction

This research is motivated by the increasing call to address the
issue of online children's gamesand the scholarly works of experts
specialized in children's mental and psychological health on the great
negative impact of these online games on children's mental health.
Since the Shariah is very concerned with the holistic well-being of
humans and established the preservation of intellect (hifdh al-aql) as
one of the five necessities (addaruriyat al khamsah) of maqasid; there is
an appealing need to undertake an appraisal of online children’s games
and their impact on the intellect in light of the objective of intellect
preservation as promoted by Shariah.

The primary objectives of this research are multifaceted and aim
to provide a comprehensive understanding of the intersection
between online gaming and children's mental health within the
framework of maqasid al-Shariah. First, the study seeks to define
online gaming and explore its various types to establish a clear context.
Following this, it will delve into the concept of maqasid al-Shariah,
outlining its categories and main characteristics to understand its
relevance in contemporary discussions. A significant focus of the
research will be to investigate how the use of gadgets, particularly in
relation to online gaming, impacts the mental health of children,
especially those in elementary school. This investigation will be
assessed through the lens of magqasid al-Shariah to evaluate the
implications of these effects. Finally, based on the findings, the
research aims to propose recommendations that address the negative
impacts of online gaming on children's mental health, providing
actionable insights for parents, educators, and policymakers.

This research addresses several key questions to guide its
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inquiry. Firstly, it seeks to define online gaming and identify its main
types. Additionally, the study aims to explore the concept of maqgasid
al-Shariah, including its primary categories and characteristics. A
critical aspect of the research involves investigating whether there are
negative effects of online gaming on children's mental health and
determining if these negative effects outweigh any positive aspects.
Furthermore, the research will examine whether Shariah law
addresses the negative impacts associated with online gaming. Lastly,
it will consider how maqasid al-Shariah relates to the concept of
intellect and the implications this has for online gaming. Through these
questions, the study aims to provide a comprehensive understanding
of the relationship between online gaming and children's mental
health within the framework of maqasid al-Shariah.

This research has several expected findings and policy
implications. The main output of this research would be validated, the
magqasidi fundamental of the preservation of intellect (hifz al-Aql) and
testing its framework for online gaming. The research is expected to
have significant contributions not only to Malaysian concerned
institutions and policymakers in addition to presenting a new
magqasidi-based approach to address similar complex issues. For the
related policymakers, the maqgasid fundamental provides a
standardized method to address online gaming from a mental health
perspective. By utilizing these fundamentals, the concerned
policymakers and governmental institutions can gain insights into their
mental health performance, and identify areas for ensuring a balanced
utilization of online gaming. For the mental health experts especially
those from the Islamic fraternity, they will appreciate the
comprehensiveness of Shariah and the holistic approach of maqgasid in
mental health. This will enable them to integrate mqasidi approach in
their future scientific investigation. For the Shariah Scholars, the
research will widen their approach and analysis of Shariahissues by
taking into consideration the time-space factor in proposing a sound
and solid solution to Shariah issues.

In summary, the maqasidi approach of addressing online
gaming and its impact on mental health has significant potential to
empower policymakers, government-linked corporations, NGOs,
experts and Shariah scholars in making informed decisions, and enable
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policymakers to develop impactful policies.
Problem Statement

Can the objective of Intellect preservation (hifdhu al-aql) be
established as the basis for understanding the impact of online games
on children's mental health, therefore, establishing a solid ground for
the Shariah-ruling for online children's games?

Literature Review

The impact of online games on children's mental health is well-
discussed in Western specializedstudies. The study conducted by Julian
Von der Heiden et al entitled: “The association between video gaming
and psychological functioning” stated that “Drawing on a large sample,
our results revealed a medium-sized relation between potentially
problematic video game use and poor psychological functioning
concerning general psychological symptoms, maladaptive coping
strategies, negative affectivity, low self-esteem, and a preference for
solitude as well as poor school performance”. (Juliane Von der Heiden
et al, 2019). Another study of Rau Peng & Yang entitled: “Time
distortion for expert and novice online game players”. Where they
highlighted experts’ findings on the impact of online games on
children's mental health (Rau Peng & Yang, 2006). Griffiths and Hunt
(1998) also pointed out that both parents and professionals believed
that children’s addiction to video games may disturb their normal
learning, cognition, socialization and mental development (Griffiths
and Hunt, 1998).

The bad side of this game is its addiction to children. Some
countries are facing issues among the children in their country. For
instance, what happened in India as stated in an article, “One of India’s
largest Hindi newspapers declared PUBG an “epidemic” that turned
children into “manorogi,” or psychopaths. “There are dangerous
consequences to this game,” the Navbharat Times warned in a March 20
editorial. “Many children have lost their mental balance” (Saritha Rai,
2019).

Thus, this clearly shows that addiction to online games will
directly affect children's mental development. This will lead to “gaming
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disorder” defined by the World Health Organization in the 11th
Revision of the International Classification of Diseases (ICD-11) as a
pattern of gaming behaviour (“digital gaming” or “video-gaming”)
characterized by impaired control over gaming, increasing priority
given to gaming over other activities to the extent that gamingtakes
precedence over other interests and daily activities, and continuation
or escalation of gaming despite the occurrence of negative
consequences. (WHO, 2018).

This clearly shows that the harmful impact of online games on
children's health stressed by theoverwhelming majority of experts and
international organisations is a painful reality that needs to be
addressed, however, limited studies from the Shariah perspective and
a special focus on macro maqasidi Shariah approach have been
conducted to address the issue of online games onmental health. This is
despite that the fundamentals of Shariah include the objective of the
preservation of intellect (Hifdhu al-nafs) establishment of a solid
ground to address it.

Based on the above, this research aims to fill the gap in this
approach to examine the issue and address its root causes to create
awareness and, therefore contribute to its solutions.

The study entitled “An Islamic Perspective on Factors and
Behaviors of Adolescent Addiction to Online Gaming” (2019)
conducted by Hardiyansyah Masyal et all concluded that online game
addiction is a type of internet addiction disorder. And it is from an
[slamic perspective that excessive pleasure, negligence, and following
lust result in alack of attention from the peopleclose to you, stress and
depression, lack of control, lack of activity and parenting. The study
stressed the importance of guidance and counselling students about
the extreme negative impact of online game addiction in adolescents.

Zaki Al Fuad and Helminsyah in their paper “The Impact of Online
Games on Social and Cognitive Development on Elementary School
Students” (2017).

An article written by Ju-Yu Yen et all in “The International
Journal of Environmental Research and Public Health” entitled
“Emotional Regulation in Young Adults with Internet Gaming
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Disorder” (2018) shows that online gaming causes poor emotional
regulation leadingto struggle with controlling their emotions, such as
anger, sadness, fear, or other emotions. That’s because video games are
often seen as a way of escaping your emotions. As a result, many
gamers, especially young gamers and teenagers, play video games
because they may have underlying negative emotions?.

Few studies are approaching online gaming from the Shariah
perspective and out of these studies the maqasidi consideration is
almost absent, therefore, examining online gaming from maqasidi
perspective is very important in coming up with a holistic analysis of
this issue, facilitating solid recommendations to address it.

Research Methodology

The paper adopts qualitative methodology using a comparative
analysis of mental health experts’ views and their scientific
justifications of the positive or negative impact of online gaming on
mental health. Muslim scholars' views on the online gaming from
magqasid shariah perspective with special reference to the objective of
the preservation of intellect (hifdh al-aql) will be referred to.
Qualitative documentary analysis will assist in deriving the key
magqasidi fundamentals, legal maxims and frameworks will be
reviewed in the light of scientific findings. The outcome of this analysis
will be basic to propose corrective measures and propose some
parameters and recommendations to address this issue.

The Concept of Online Gaming: An Overview

People choose to play games to have entertainment to fill their
free time and release stressafter working or studying. However, the
games nowadays are virtual games that include online video games
instead of traditional games such as sudoku, chess, carrom and any
other games that use physical activities.

An online game is a video game that is either partially or

1Yen, Ju-Yu, Yi-Chun Yeh, Peng-Wei Wang, Tai-Ling Liu, Yun-Yu Chen, and Chih-Hung
Ko. 2018. "Emotional Regulation in Young Adults with Internet Gaming Disorder"
International Journal of Environmental Research and Public Health 15, no. 1: 30.
https://doi.org/10.3390/ijerph15010030
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primarily played through the Internetor any other computer network
available. Online games are ubiquitous on modern gaming platforms,
including PCs, consoles and mobile devices, and span many genres,
including first-person shooters, strategy games, and massively
multiplayer online role-playing games (MMORPG)Z. Since the 2010s, a
common trend among online games has been operating games as a
service, using monetization schemes such as loot boxes and battle
passes as purchasable items atop freely offered games3. Unlike
purchased retail games, online games have the problem of not being
permanently playable, as they require special servers to function.The
design of online games can range from simple text-based environments
to the incorporation of complex graphics and virtual worlds*. The
existence of online components within a game can range from being
minor features, such as an online leaderboard, to being partof core
gameplay, such as directly playing against other players.

A broad definition of online gaming with regards to its means
and medium of play includes Internet gaming, web gaming, online
gambling, local LAN gaming, and mobile gaming, but not non-
networked video and personal computer gaming.

Online games, mean that your opponent or player mate is a
video, not a human video game. “Encompasses any kind of computer-
based game, whether or not Internet access is required, and they share
many characteristics. The most important feature is interactivity, which
separates the video game from more passive media such as television,
books, and web surfing”>. Thus, from this, it shows that online games can
be considered as included in the term of video games but with the
requirement to have an internet connection. Besides, smartphones also
provide the same video games as their ability is same as computers by

2 Quandt, Thorsten; Kroger, Sonja (2014). Multiplayer: The Social Aspects of Digital
Gaming. London: Routledge. ISBN 978-0-415-82886-4.

3 Marshall, Cass (November 11, 2019).” The decade when online video games changed
everything”. Polygon. Retrieved November 11,2019. "How games as a service are
changing the way we play". Red Bull. Retrieved September 15, 2020.

4 Hachman, Mark. "Infographic: A Massive History of Multiplayer Online Gaming". PC
Magazine. Retrieved October 6, 2015.

5 Wallace, P. (2015). The Psychology of Online Gaming. In The Psychology of the
Internet (pp. 193-227). Cambridge: Cambridge University Press.
doi:10.1017/CB09781139940962.008
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providing video games in amini gadget.

Then, year after year, all things faced new developments with
more sophistication. Not only in terms of gadgets, it is also happening
in video games. The main cause is the Internet which has developed the
gaming world into different series and become more advanced. People
of all ages were attracted to the wide range of online games. It is
because recent video games offer a different range of games such as
action games, mind games and sports games. Therefore, people prefer
to choose virtual games over reality games because their features
bring enjoyment and satisfaction. Consequently, problems occur when
video games attract young kids to play. They just play any kind of game
they wantatany time. As we know, young kids are like a sponge as they
can easily absorb or imitate what they see and experience. Without
parental control on them when playing video games, it will cause
addiction to them until it changes their life and even affects their
mental abilities.

Types of Online Games®
Online games can be divided based on three considerations:

1- The first one is based on types of interactions, where we have
player versus environment (PvE). It is a term used in online
games, particularly MMORPGs and other role-playing video
games, to refer to fighting computer-controlled opponents. On
the other hand, we have player versus player (PvP), the term
used to describe anygame, or aspect of a game, where players
compete against each other rather than against computer-
controlled opponents.

e The second consideration is based on a specific category of
games related to similar gameplay characteristics. The
following is a list of the most commonly defined video game
genres, with short descriptions for individual genres and
major subgenres. For instance, we have action games that

6 See on the types of online gaming,
https://www.polygon.com/features/2019/11/11/20947872 /decade-in-review
-online-games-as-a-service
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emphasize physical challenges that require hand-eye
coordination andmotor skills to overcome, platform games
(or platformers) have gameplay primarily centred around
jumpingand climbing to navigate the player's environment,
shooter games where players use ranged weapons to
participate in the action, whichtakes place at a distance,
fighting games centre around close-ranged combat, typically
one-on-one fights or against a small number of equally
powerful opponents, often involving violent andexaggerated
unarmed attacks, survival games start the player off with
minimal resources, in a hostile, open-world environment, and
require them to collect resources, craft tools, weapons, and
shelter to survive as long as possible. Other games in this
category include puzzle games, physics games and beyond.

2- The third consideration with regards to the specific game
entered into. In this category, we have a number of globally
famous games that attract the majority ofonline game players
such as:

e First-person shooter game (FPS), an expansion of hero
shooters, a sub-genre ofshooter games, happened in 2016
when several developers released or announced their hero
shooter multiplayer online game. Hero shooters have been
considered tohave strong potential as an export, as a large
degree of skill and coordination arises from the importance
of teamwork. Some notable examples include Battleborn,
Overwatch, Paladins and Valorant?”.

e Real-time strategy game (RTS) that allows multiplayer
play over a modem or local network thanks to the growth.
By the late 1990s, most RTS games had native Internet
support, allowing players from all over the globe to play
with each other. Popular RTS games with online
communities have included Age of Empires, Sinsof a Solar
Empire, StarCraft and Warhammer 40,000: Dawn of War.

7Wawro, Alex (May 6, 2016). "Hero Shooters: Charting the (re)birth of a genre".
Gamasutra. Retrieved May 6, 2016.none
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e Massively multiplayer online games (MMO) were made
possible with the growth of broadband Internet access in
many developed countries, using the Internet to allow
hundreds of thousands of players toplay the same game
together. Many different styles of massively multiplayer
games are available, such as MMORPG (Massively
multiplayer online role-playing game)MMORTS (Massively
multiplayer online real-time strategy), MMOFPS (Massively
multiplayer online first-person shooter),MMOSG (Massively
multiplayer online social game), Multiplayer online battle
arena game (MOBA)

e Battle Royale games are a genre that blends the survival,
exploration and scavenging elements of a survival game
with last-man-standing gameplay. Dozens to hundreds of
players are involved in each match, with the winner being
the last player or team alive. Some notable examples include
Player Unknown's Battlegrounds, Fortnite Battle Royale,
Apex Legends, and Call of Duty: Warzone, each having
received tens of millions of players within months of their
releases. The genre is designed exclusively for multiplayer
gameplay over the Internet.

The Growth of Online Gaming

The global online gaming market size was estimated at USD
204.63 billion in 2022 and is expected to attain around USD 440.89
billion by 2032, growing at a CAGR of 7.97% from 2023 to 2032. The
U.S. dominated the North American region in 2022.

North America held the largest revenue share in 2022. Asia-
Pacific is expected to expand at the fastest CAGR from 2023 to 2032.
By Game Type, the action & adventure games segmentheld the
maximum revenue share in 2022. By Platform, the mobile segment is
expected to expand at a significant CAGR from 2023 to 20328.8

8 https://www.precedenceresearch.com/online-gaming-
market#:~:text=The%20global%200online%20gaming%?20market,7.97%25%20from
%202023%20t0%202032.
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ONLINE GAMING MARKET SIZE, 2022 T0 2032 (USD BILLION)

[PRECEDENCE]

$440.89

400.06
$371.34 ;

§344.69
$319.94
§296.98
§ 275.66
§ 265.87

§231.51
§ 220.46

Source: www.precedenceresearch.com

The Concept of Maqasid Al-Shariah

Muslim scholars stressed that the ultimate objective of maqasid
al-Shariah is to serve the interests (jalb al-masalih) of all human beings
and to save them from harm (daf® al-mafasid), Abta Hamid al-Ghazali (d.
1111) in reflecting this fundamentally defined maqasid by stressing the
Shariah’s concern with safeguarding five objectives by stating that: The
very objective of the Shariah is to promote the well-being of the people,
which lies in safeguarding their faith(din), their lives (nafs), their
intellect (aql), their posterity (nasl), and their wealth (mal).Whatever
ensures the safeguarding of these five serves the public interest and is
desirable, andwhatever hurts them is against the public interest and its
removal is desirable.

Ibn ‘Ashir (1973), on the other hand, defines maqasid from a
broader dimension. He stated: The all-purpose principle (mags.ad amm)
of Islamic legislation is to preserve the social orderof the community
and ensure its healthy progress by promoting the well-being and
righteousness (salah) of the human being. The well-being and virtue of
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human beings consist of the soundness of their intellects and the
righteousness of their deeds, as well as the goodnessof the things of the
world where they live that are put at their disposal.

The uppermost objectives of the Shariah rest within the concept
of compassion and guidance,which seeks to establish justice, eliminate
prejudice and alleviate hardship. ‘Allal al-Fasi (d. 1974) stresses these
elements in his definition, which states:

“The overall objective of Islamic law is to populate and
civilize the earth and preserve the order of peaceful
coexistence therein; to ensure the earth’s ongoing well-
being and usefulness through the piety of those who
have been placed there as God’s vicegerents; to ensure
that people conduct themselves justly, with moral
probity and with integrity in thought and action,and that
they reform that which needs reform on earth, tap its
resources, and plan for the goodof all”.

By understanding these definitions, it promotes cooperation and
mutual support within the family and society at large. This is
manifested in the realisation of Maslahah (public interest) which the
Islamic scholars have generally considered to be the all-pervasive
value and objective of the Shariah and is synonymous with
compassion. Maslahah sometimes connotes the same meaning as
magqasid and the scholars have used the two terms almost interchange-
ably.7 To further shed light on our discussion of the objectives of the
Shariah, especially concerning their application in the preservation of
public interest,the following section elaborates on the principles of
maslahah, serving as an important tool touphold the Shariah.

Categories of Maqasid al-Shariah

After conducting a thorough induction (istiqra’) of the detailed
evidence and meanings of Shariah, scholars such as Juwaini, Ghazali
and Shatibi classified maslahah into three main categories, namely
darurriyat (necessities), hajiyyat (exigencies) and tahsiniyyat
(embellishments). In assessing the Ideal Ratings ESG model, the main
focus is on the five necessities and how far they are observed in the
KPIs and Inputs.
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The necessities are benefits (masalih), also called maqasid,

and are deemed by Shariah as absolute requirements for the survival
and spiritual well-being of individuals, to the extent that their
destruction or collapse would precipitate chaos and the demise of the
normal order in society. The necessities are five in number, namely the
protection of religion (din), nafs (self),'aql (intellect), nasl (progeny)
and mal (wealth). They are briefly defined as follows:

Din: Din refers to the Islamic religion that embodies teachings
of ritual acts (‘ibadat)ethics (akhlaq) and dealings (mu’amalat).
Din can be protected in two ways:

Rules that establish din such as the application of Islamic
financial transactions in banking, insurance and capital
markets.

Rules that protect din from harm such as the prohibition to
defame Islam or undermineits tenets in any way.

Nafs: Nafs refers to human beings regardless of their religion,
race and social status. Nafscan be protected in two ways:

1. Rules that make nafs exists such as the permission of
marriage and the obligation to take healthy food only.

2. Rules that protect nafs from harm such as the permission to
take haram food undernecessity, the prohibition of killing or
harming an innocent human being and committing suicide.

Aql: Aql refers to the faculty of human thinking. In Islam, aql is
protected in two ways:

1. Rules that help the aql function in the proper way such as
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education, training,systematic reasoning and critical thinking.

2. Rules that protect the aql from any kind of harm such as
consuming wine, taking drugs and falling prey to deviated
ideologies.

d. Nasl: Nasl refers to the continuity of human life through the
process ofreproduction. In Islam nasl is protected in two ways:

1. Rules that guarantee the existence of nasl such as marriage.

2. Rules that protect a person from being harmed such as
arbitrary birth control thataims to stop new births and the
prohibition of adultery and homosexuality.

e. Mal: Mal refers to any valuable asset whether monetary or in
kind. It also includes physical things such as the environment
and economic development. In Islam, mal is protected in two
ways:

1. Rules that establish mal such as trade and economic
development in terms of wealth mobilization

2. Rules that protect mal from loss such as the prohibition of
stealing, fraud and cheating.

3. Hajiyyah (need or complementary) are interests that
supplement the essential interests. It refers to interests
whose neglect leads to hardship but not to total
disruption of the normal order of life. In other words,
these interests, other thanthe five essentials, are needed
to alleviate hardship, so that life may be free from
distress and predicament. It also acts as provisions that
aim at removing hardships and/or facilitating life. An
example is seen in the sphere ofeconomic transactions
where the Shariah validated certain contracts such as the
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salam sale and also that of lease and hire (ijarah) because
of the people’s need forthem, notwithstanding a certain
anomaly that is attendant in both.

4. Islam and Civilisational Renewal

5. Tahsiniyyah (embellishments). The embellishments refer
to interests whose realisation leads to refinement and
perfection in the customs and conduct of people at all levels
of achievement. For example, the Shariah encourages
charity tothose in need beyond the level of the obligatory
zakah. In customary matters and relations among people,
the Shariah encourages gentleness, pleasant speech and
manner, and fair dealing. Other examples include
permission to use beautiful, comfortable things; to eat
delicious food; wear fine clothing and so on.

6. With regard to the relationship between daruriyyah,
hajiyyah, and tahsiniyyah, al-Shatibi and other scholars
stressed the following:

 Daruriyyah are fundamental to hajiyyah and tahsiniyyah.

e Deficiency in daruriyyah brings deficiency to hajiyyah and
tahsiniyyah in an

immutable manner.

« Deficiency in hajiyyah and tahsiniyyah does not necessarily
affect daruriyyah.

e An absolute deficiency in hajiyyah and tahsiniyyah may
bring deficiency to

some extent in daruriyyah.

e To keep up hajiyyah and tahsiniyyah for the proper
maintenance of daruriyyah is desirable.

e The second category of maqasid is the specific
objectives of Islamic legislation (al-maqasid al-
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khassah), where the area of concern is a specific
discipline, such as Islamic transactions or family law
or private conduct. Ibn ‘Ashir states that the qek
objectives:

e Consist of the methods (kayfiyyat) intended by the
lawgiver for realising the useful purposes of human
beings or preserving their public interests related
to their private conduct. The aim here is to prevent
people’s pursuit of their interests from leading to
the undermining of their established public
interests, owing to carelessness, whimsical errors,
and vain desires.

e Notwithstanding the demarcation made by the
scholars between general and specific objectives, the
two remain interrelated. There is much overlapping
and integration between general and specific
objectives of the Shariah. Hence, to treat any of the
objectives as discrete would be rather naive. Both
categories thereby serve as a main framework
governing human lives in this world to achieve
ultimate happiness in the hereafter.

Characteristics of Maqasid al-Shariah

Magqasid al-Shariah has four main characteristics: The first is that
they are the basis of legislation, as legislation has to serve the interests
of all human beings (jalb al-masalih) andsave them from harm (daf* al-
mafasid). Scholars argued that identification of this characteristic is
based on an inductive reading (istiqra’) of the texts of the Qur’an and
the Sunnah. Ibn al-Qayyim (d. 1350) says:

The Shariah is based on wisdom and achieving people’s welfare
in this life and in the hereafter. The Shariah is all about justice, mercy,
wisdom, and good. Thus, any ruling that replaces justice with injustice,
mercy with its opposite, common good with mischief, or wisdom with
nonsense, is a ruling that does not belong to the Shariah even if it is
claimed tobe so according to some interpretations.11
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The second characteristic is that maqasid al-Shariah is universal,
aiming to serve the interestsof mankind and requiring the adherence of
all human beings. This is because it is the last revelation, applicable to
the whole of mankind everywhere on earth until the end of this world.
The supporting evidence is so abundant in the Qur’an and the Sunnah
that it amounts to a thematic recurrence (tawatur ma‘nawi). For
example, Allah says, “Now [as for you, 0 Muhammad,] We have not sent
you except to mankind at large” (34:28); “Say [0 Muhammad]: ‘O

m

mankind, verily, I am an apostle to all of you™ (7:15812).

The third characteristic is that maqasid al-Shariah is inclusive
(absolute). It encompasses allhuman acts whether they are related to
‘ibadah (responsibilities to God) or mu’amalah (responsibilities
concerning another human being). Imam al-Shafi‘t (d. 820) stated in his
al-Risalah that:

No misfortune will ever descend upon any of the
followers of God’s religion for which there is no guidance
in the book of God to indicate the right way, for God,
Blessed and Most high,said: “a Book we have sent down
to you that you may bring forth mankind from darkness
to light, by the permission of their lord, to the path of the
almighty, the Praiseworthy” [15:1-2]and he said: and
we sent down to you the Book as a clarification for
everything and as a guidance and a mercy and good
tidings to the Muslims” [16:89].13

The fourth characteristic of maqasid al-Shariah is that they are
definitive, i.e. it has not beenderived from one text or evidence, but
from a multiplicity of texts and different aspects of evidences. Clear
indications of this characteristic can be found in the usual maxims such
as: “Acts are judged by intentions” and “Where there is a definitive text,
there is no room for interpretation”, as well as in fighi maxims such as
“[The right to] gain comes with responsibility [for loss]” and “Necessity
renders prohibited things permissible”.

Magqasid Al-Shariah and the Preservation of Intellect

Al-‘Aql or the intellect is a great gift from Allah s.w.t. to
mankind. This is one of the human capacities that differentiate man



198 Assist. Prof. Dr. Asma AKli and Assist. Prof. Dr. Halima
Boukerroucha

from animals. Allah s.w.t. has ordered that everyone should protect
this precious gift by utilising the mind for the benefit of all and not for
any kind of evil or anything that might lead to destruction. He
prepared him for success on the earth and for populating it with
goodness andrighteousness by His bounty over all other creatures.

Allah the Almighty blessed man by endowing him with
Intellect, and he honoured him with it in an eloquent manner, making
him the source of assignment and responsibility, and by virtueof His
bounty over all other beings in preference, He prepared him to
succeed in the earth andto populate it with righteousness and
goodness.

Islam has given great importance to the intellect. This is
because the word (Aql) was mentioned in the Holy Qur’an about forty-
nine times, with its multiple linguistic inflections (Agalouh, ta’qiluh,
taeqiluna, na’qil, ta’qiluha, ta’qilun). And if we add to the previous
number the word (al-albab), which was mentioned about twenty-six
times, and the word (qalb) and its various derivatives, which amount
to about a hundred and twelve times, we will obtain a Qur’anic view of
the intellect and what is related to it, its significant cognitive
importance. Islam's care with regards to the preservation of the
intellect, is usually referred to by the prohibition of alcohol and the
legislation of the deterrent punishment for consuming intoxicants.
However, a significant aspect of Islam's care for intellect transcends
beyond thisaspect to include:

1- Making reason the precursor to faith

2- Calling for faith by scientific reasoning and not accepting
anything except what isaccepted by Shariah, reason or reality

3- Rejection of taqlid imitation and the call for ijtihad and the
implementation of thoughtand reason

4- Directing the intellect to stay away from useless issues or have
no way to realize theirtruth
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5- The liberation of man from superstition and nonsense®.

The Prophetalso encouraged Muslims to practice Ijtihaad (independent
reasoning) in resolving various issues that arose in the Muslim
Ummah.54 The Prophet (p.b.u.h) is reported to have said in a Hadith
narrated by ‘A’'mer If a ruler makes an ijtihad and he is precise in it, he
will be rewarded with two rewards, if, however, he makes a mistake,
he will be rewarded with one reward. This is because the protection of
the intellect requires safeguarding it from anything that might harm
the ability and functions of the intellect.

Al-Najar gave a new maqasidi dimension to the preservation of
intellect. He articulated his idea by highlighting the types of this
magqasidi preservation which is divided into two types ofpreservation:

The physical preservation by facilitating factors of growth and
strength such as food, clothingand physical exercise, or by warding off
factors of weakness such as illnesses, and bad nutrition is summarised
in the famous proverb that says “A sound mind is in a sound body”.

The intangible preservation of the intellect where the Muslim
jurists when addressing maqasid did not give full attention to this type
of intellect preservation, as most of their interestfocused on it is the
material preservation, confining it in most to representation by the
prohibition of alcohol. Even though the one who examines the rulings
of Sharia and itsruling, as they are mentioned in the Qur’an and Sunnabh,
finds many rulings and rulings that aim to preserve the intellect
morally, whether by facilitating the causes of its strength or repelling
the causes of its weakness, which is a facilitation or repulsion for
reasons of a moral character. He then divided this intangible
preservation of intellect into:

- The preservation of the intellect through liberating the thought
- The preservation of the intellect through assimilative learning.

- The preservation of the intellect through thought learning

9 Al-Najar, Abd al-Majid, (2004) Maqasid al-Shariah in new Dimension, p124
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- The preservation of the intellect through systematic learning??
Do online Games harm Children's Mental Abilities?

Video games are the best way to gain entertainment in modern
societies. Even nowadays people make lots of money only by playing
online games. [t became atrend by playing online games and at the same
time making online streaming so that all people can watch them.

The examination of the effect of online games on children's
mental health and ability has its proponents and opponents.

The Proponents of Online Gaming

Online gaming proponents argue that based on several research
studies, online gaming mayboost children’s learning, health and social
skills. The studies highlighted the following positive effects of online
gaming!:

- It may strengthen a range of cognitive skills such as spatial
navigation, reasoning, memoryand perception.

- It may help children develop problem-solving skills, as the
more adolescents reportedplaying strategic video games, such
as role-playing games, the more they improved in problem
solving and school grades the following year, according to a
long-term study published in 2013.

- It may enhance children’s creativity by playing any kind of video
game, including violentgames, but not when children use other
forms of technology, such as a computer or cell phone, other
research has revealed.

- Itcan improve players’ moods, promote relaxation and ward off
anxiety, especially byplaying simple games that are easy to access
and can be played quickly, such as “Angry Birds."

- It can help us learn resilience in the face of failure. By learning to

10 Tbid, p54
11 https://www.apa.org/news/press/releases/2013/11/video-games
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cope with ongoing failures in games, children build emotional
resilience they can rely upon in their everydaylives.

- People who play video games, even if they are violent, that encourage
cooperation are morelikely to be helpful to others while gaming than
those who play the same games competitively, as more than 70
percent of gamers play with a friend and millions ofpeople worldwide
participate in massive virtual worlds through video games such as
“Farmville” and “World of Warcraft." Therefore, multiplayer games
become virtual socialcommunities, where decisions need to be made
quickly about whom to trust or reject and how to lead a group.

The research emphasized that educators are redesigning
classroom experiences, and integrating video games. This can shift the
way the next generation of teachers and students approach learning.
Likewise, physicians have begun using video games to motivate patients
to improve their health. Researchers supporting this view recommend
that teams of psychologists, clinicians and game designers work together
to develop approaches to mental health care. These approaches integrate
video game play with traditional therapy.

The Opponents of online gaming

The widely held view maintains that online games make people
intellectually lazy and present a danger to children's mental health.
important research has already been conducted for decades on the
negative effects of gaming, including addiction, depression and
aggression, therefore considering Online Games as dangerous
entertainment. They highlighted numerous negative effects amongst
them:

- Causing game addiction, so that players become completely
absorbed in gameplay and continue to play

- Children's addiction to video games may disturb their normal
learning, cognition, socialization, and mental development”

- There is a medium-sized relation between potentially problematic
video game use and poor psychological functioning with regard to
general psychological symptoms, maladaptive coping strategies,
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negative affectivity, low self-esteem, and a preference for solitude as
well as poor school performance.

It affects children’s education and personal growth as children will
not focus when theyare attending school since they have made up
their minds to play computer games whenthey get back.

In addition to the above, a Harvard study highlighted
several negative onlinegaming, among them:

Gaming injuries, that involve repetitive stress injuries, or
overuse injuries, are injuries that come from activities that
involve repeated use of muscles and tendons, to the pointthat
pain and inflammation develop.

Obesity in teens and, plausibly, the same would be shown in adults,
if studied. This is due to the obvious phenomenon that if a teen is
sitting in front of a screen for hours every day,he or she isn’t getting
much exercise. Obesity is also thought to be due to increased food
intake while playing video games.

Vision problems are common complaints of gamers. The most
common vision problemis eye strain, which can lead to headaches
and poor concentration. Gaming has been reported to result in
seizures, leading to warnings on the packaging.

Gaming addiction which has also been associated with
psychological problems. It is a unique syndrome. According to the
American Psychological Association, IGD is defined as
experiencing at least five of the following nine criteria over 12
months:

e gaming preoccupation

e withdrawal

e tolerance

e Joss of interest in other activities
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e downplaying use
e loss of relationship, educational, or career opportunities

e gaming to escape or relieve anxiety, guilt, or other negative mood
states

e failure to control
e continued gaming despite psychosocial problems.

- Gaming has also been associated with sleep deprivation,
insomnia and circadian rhythmdisorders, depression, aggression,
and anxiety.

- The exposure to the extreme violence that is commonly found in
video games can desensitize teens and young adults to such
violence, causing emotional problems and even leading to young
people committing acts of violence.

The bad side of this game is its addiction to children. Some
countries are facing this issue among the children in their country. For
instance, what happened in India as stated in an article, “One of India’s
largest Hindi newspapers declared PUBG an “epidemic” that turned
children into “manorogi,” or psychopaths. “There are dangerous
consequences tothis game,” the Navbharat Times warned in a March 20
editorial. “Many children have lost their mental balance”11. The
addiction to online gaming will result in a gaming disorder. According
to World Health Organization, “Gaming disorder is defined in the 11th
Revision of the International Classification of Diseases (ICD-11) as a
pattern of gaming behaviour (“digital- gaming’or“video-gaming”)
characterized by impaired control over gaming, increasing priority
given to gaming over other activities to the extent that gaming takes
precedence over other interests and daily activities, and continuation or
escalation ofgaming despite the occurrence of negative consequences.
This shows that addiction to online games is not normal anymore as it
influences children.

Hence, this issue is getting worse todays. The addiction on online
games will change the children’s mind into negatives which result to
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inappropriate behaviour. Parents need to do something to ensure their
children are growing in a good surrounding with good thought.

Conclusion

This research shows that the issue of the effect of playing online
games is now becoming an issue of concern around the world. Some
countries are starting to worry about their future generation since
online games have changed the lives and perspectives of the youth.
Some countries have taken proactive measures by banning some of the
online games that lead to violence. Besides, the effectof online games on
children’s mental abilities is a big issue since they are still young, and
they are the ones who will determine the future of the country. The
impact is that it will affect their growth process due to the influence of
online games.

With regards to Magqasid Shariah, As stated before, the
preservation of Aqalis essential in Islam.This means that when there are
negative things that can affect the preservation of Aqal or prevent it
from reaching its balanced level of mental thinking and emotion, it must
be prevented. Playing online games is permissible in Islam provided
they are played in a balanced and moderate manner, and they do not
lead to haram such as cause harmful to the body and mental health such
as addiction.

Awareness and education are essential elements to protect
children from falling into the trap of = online gaming. Young people
should be encouraged to live a healthy lifestyle that includes plenty of
sleep, exercise, and good nutrition, rather than being sucked into the
vicious circle of online gaming.
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Abstract

The paper seeks to examine the relevance of HAMKA'’s discourse
on interfaith marriage in the context of present Malaysia. Interfaith
marriage is one of the contributing factors to the increment of apostasy
rate in Malaysia. HAMKA or Haji Abdul Malik Karim Amrullah (1908-
1981) based his views on the issue of interfaith marriage on the Quranic
source of law, the opinions of four major schools of jurisprudence and
his personal experiences. In general, HAMKA stands on the view that
prohibits interfaith marriage which he emphasizes on the strength of
faith. The significance of this study lies in exhibiting the implications of
interfaith marriage deliberated by HAMKA in his Tafsir al-Azhar -
apostasy and unclear religious belief. From his interpretation, it could be
used to generate insights among Muslims towards the implications of
interfaith marriage. In this sense, he highlighted the negative effects of
such marriage on the problem of faith. HAMKA's explicit rejection of such
marriages is grounded in faith, particularly regarding the religious status
of the child following the parents’ divorce and the implications for child
custody. In deriving such discussions, the study embarks on qualitative
research that utilizes primary and secondary sources. Descriptive and
critical analysis are the main methods for analyzing the data collected
and implemented across the study.
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HAMKA's Interpretation on Interfaith Marriage: Its Relevance in
Malaysia

Abstrak

Kertas kerja ini bertujuan untuk mengkaji relevansi wacana HAMKA
mengenai perkahwinan antara agama dalam konteks Malaysia kini.
Perkahwinan antara agama adalah salah satu faktor yang menyumbang
kepada peningkatan kadar murtad di Malaysia. HAMKA atau Haji Abdul
Malik Karim Amrullah (1908-1981) mendasarkan pandangannya
mengenai isu tersebut kepada sumber undang-undang Al-Qur’an,
pendapat empat mazhab figh yang utama, dan pengalaman peribadinya.
Secara umum, HAMKA berpihak kepada pendapat yang melarang
perkahwinan antara agama Dimana beliau menekankan pada kekuatan
iman. Kepentingan kajian ini terletak pada implikasi perkahwinan
antara agama yang dibincangkan oleh HAMKA di dalam Tafsir al-Azhar -
murtad dan kepercayaan agama yang tidak jelas. Daripada tafsirannya,
ia boleh digunakan untuk menghasilkan pemahaman di dalam kalangan
umat Islam terhadap implikasi perkahwinan antara agama. Dalam
pengertian ini, beliau menekankan kesan negatif perkahwinan tersebut
terhadap masalah keimanan. Penolakan HAMKA yang jelas terhadap
perkahwinan itu adalah berdasarkan kepada asas keimanan,
terutamanya mengenai status agama anak ketika ibu bapa bercerai dan
status penjagaan anak. Dalam mendapatkan perbincangan sedemikian,
kajian ini memulakan penyelidikan kualitatif yang menggunakan
sumber primer dan sekunder. Analisis deskriptif dan kritikal adalah
kaedah utama untuk menganalisis data yang dikumpulkan dan
dilaksanakan di seluruh kajian.

Kata Kunci: HAMKA, Perkahwinan Antara Agama, Murtad,
Malaysia.

Introduction: The Causal Relationship Between Apostasy and
Interfaith Marriage in Malaysia

Living in the era of globalization and modernization, the
interaction between diverse religious adherents in close proximity is
inevitable. This interaction has been proven to exist since the time of
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Prophet Muhammad PBUH in Medinal. Looking into the context of
Southeast Asia, particularly Malaysia, colonization and trading activities
were among the means of the spread of multiple religions. The
establishment of such conditions could be traced back to the interactions
between the colonizers, traders, and the local community. This has been
confirmed through the motives and stances of the 3Gs (Gold, Glory, and
Gospel) that were brought by the colonizers upon their exploration,
invasion, and conquest, which contributed to the rise of European
countries between 1400 and 17502

The propagation of religion among the colonizers can be
attributed to the concept of “the white man’s burden”, which compelled
them to shoulder the aspirations of ‘guiding’ the local population through
the actions of missionaries. Typically, the colonizers identified
themselves with Christianity3. On the other hand, Islam has been
disseminated into the Tanah Melayu (the previous name of states
consisting of Malaysia and Singapore) through trading activities. In due
course, some Muslim merchants married local women#*. Unlike the
spread of Islam, Hinduism had long been practiced in the Malay
Archipelago. It has been suggested that some cultural practices like
‘sanding’ and structures of architecture were influenced by Hinduism>.

The above briefly illustrates the origin of the contemporary
multireligious landscape of Malaysia. At first glance, multireligious
practices which originated from more than one religion in Malaysia do
not appear to result in any unintended consequences. However, when in-
depth research was conducted on the rising apostasy rate in Malaysia, it
was discovered that interfaith marriage is one of the main causes of such

1 Isma’il R. Al-Faruqi, “Meta-Religion: Towards A Critical World Theology,” American
Journal of Islamic Social Sciences 3, no. 1 (1986): 51-54.

Z “Gold, God, and Glory,” in International Encyclopaedia of the Social Sciences
(Encyclopedia.com, August 22, 2023), https://www.encyclopedia.com/social-
sciences/applied-and-social-sciences-magazines/gold-god-and-glory.

3 David Block, ed., Globalization and Language Teaching, Repr (London: Routledge,
2005).

4 Muhammad Shahiran, “The Evidence of the Dissemination of Islam in the Malay Lands
before the 15th Century,” 2022, 5-9, https://doi.org/10.13140/RG.2.2.34597.78562.

5 Nur Ain Nazurah Kamarudin and Mashitah Sulaiman, “The Advent of Islam and Its
Influence on the Malays’ Thoughts, Culture and Educational Tradition in Malaysia”
(Seminar Antarabangsa Falsafah, Tamadun, Etika Dan Turath Islami, USIM, Malaysia:
USIM, 2022), 477, https://oarep.usim.edu.my/jspui/handle/123456789/18447.
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a fundamental issue. This, therefore, subsequently sparked various
reactions and responses on issues surrounding the legality of apostasy in
Malaysian law.

In comparison, Indonesia for example, demonstrates an accepting
stance toward interfaith marriage®, whilst Malaysia adopts a position
that does not permit such practice, even in the most extreme cases’.
Malaysia is a predominantly Sunni Muslim and follows the principles of
the Shafi'i school of jurisprudence in matters of governance, religious
rites and rituals. In this regard, the Shafi’'i school as practised in Malaysia
distinguishes Jewish and Christian women with the criteria on whether
or not they are considered as descendants of Prophet Jacob (Israelites)8.

This was consolidated during Malaysia’s 14th Muzakarah
(Conference) of 1977, in which the fatwa committee decided to define
Jews and Christians as (1) the descendants of Prophet Jacob if the
ancestors were not known to embrace the religion after the religion was
abrogated; and (2) not the descendants of Prophet Jacob if the ancestors
were known to embrace the religion before it was abrogated. In this
sense, Jews and Christians might be referred to as Israelites or non-
[sraelites®. The Malaysia Islamic Family Law 1984 also clarified the
definition of Ahl al-Kitab as kitabiyah, (People of the Book) which means
(1) a woman whose ancestors were from the lineage of Prophet Jacob,
(2) a Christian woman whose ancestors were Christians before the

6 Krithika Varagur, “In Indonesia, Interfaith Marriage Is Legal - But With Many
Obstacles,” Voice of America (VOA), May 3, 2018, sec. East Asia,
https://www.voanews.com/a/in-indonesia-interfaith-marriage-is-legal---but-with-
many-obstacles-/4373874.html.

7 “Perkahwinan Berlainan Agama Boleh Diambil Tindakan - JAKIM,” Star Media Group,
September 27, 2013, mstar.com.my/lokal/semasa/2013/09/27/perkahwinan-
berlainan-agama-boleh-diambil-tindakan--
jakim#:~:text=KUALA%Z20LUMPUR%3A%20Perkahwinan%Z20berlainan%?20agama, (
Jakim)%?20Datuk%200thman%20Mustapha.

8 Sheikh AbdulRahman Khan, “Is It Allowed to Marry a Christian Woman? (Shafi’i),” Org,
Seekers Guidance, October 19, 2016, https://seekersguidance.org/answers/shafii-
figh/allowed-marry-christian-woman-shafii/.

9 Mohd Zahidul Islam, “Interfaith Marriage in Islam and Present Situation,” Global
Journal of Politics and Law Research 2, no. 1 (March 2014): 42.
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prophethood of Prophet Muhammad PBUH, and (3) a Jewish woman
whose ancestors were Jews before the prophethood of Prophet Jesus10.

Despite this, Malaysia still has to look into such issues and address
appropriate solutions. Addressing the problem holds significance in light
of Malaysia’s ongoing efforts to promote religious tolerance and foster
social harmony within its community. This is consolidated in the written
Federal Constitution, Article 11. Even though Article 3(1) indicates that
I[slam as the religion of the Federation, it must be read cordially with the
permission of other religions to be practiced so that it does not contradict
the promotion of religious freedom stated in the law. Hence, the failure
to address the issue of apostasy might potentially lead to discontentment
among religious adherents in Malaysia.

Apostasy refers to a contradicting claim about the belief in Allah
and Prophet Muhammad PBUH, either by saying, action, or beliefll. In
other words, it is a renunciation of faith. In light of this study, the context
of apostasy is to connote two different conditions: (1) reverted, and (2)
converted. Often, the first condition happened between non-Muslim
partners who reverted to Islam for the sake of marrying a Muslim
partner. Yet after the dissolution of the marriage, the non-Muslim
spouses went back to the previous religion they adhered to. This
circumstance was evident before the case of Faridah To Abdullah and her
husband in 2009, in which she appealed to return to Buddhism after their
divorce in 201112, A similar application also happened in Penang, where
Siti Fatimah Tan Abdullah was granted the right to return to Buddhism
after her Iranian Muslim husband left her in 200413.

10 “Islamic Family Law (Federal Constitution) Act 1984,” Pub. L. No. Act 303, Stat
(1987), 3-4,
http://www?2.esyariah.gov.my/esyariah/mal/portalvl/enakmen2011/Eng_act_lib.nsf
/b3ac9c218cBefdc4482568310022d8b3/16703758f1a7d213482569810025f115?0p
enDocument.

11 Nik Rahim Nik Wajis, “Revisiting Law of Apostasy in Islamic Law,” Malaysian Journal
of Syariah and Law 6, mno. 2 (November 29, 2018): 26,
https://doi.org/10.33102 /mjsl.vol6no2.141.

12 “High Court Denies Muslim Convert’s Application to Revert to Buddhism,” Dayak
Daily, October 19, 2017, sec. Local, https://dayakdaily.com/high-court-denies-muslim-
converts-application-to-revert-to-buddhism/.

13 “Malaysian Woman Can Leave Islam,” BBC News, May 8, 2008, sec. Asia-Pacific,
http://news.bbc.co.uk/2 /hi/asia-pacific/7389874.stm.
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Meanwhile, the second condition applies to Muslims who
renounce their faith and convert to other religions. The landmark
apostasy case in Malaysia was the conversion of Lina Joy to Christianity.
The Federal Constitution ultimately refused and denied the application
to change the designated religion on her identity card. Her case led to
disputes over religious freedom that are recognized in the Federal
Constitution. Islam, as the religion stated in her identification card, made
it impossible for her to register her marriage under civil law with her
Christian husband in 1998. After years of appeals in civil courts, she was
refused recognition as a Muslim convert to Christianity. Subsequently,
her marriage was regarded as illegal and invalid by the statel4.

However, there is a recent case that involves both conditions
where a Malaysian woman (not named to protect her privacy) who filed
for judicial review to be declared no longer Muslim. Her application is to
cancel her status as a Muslim and to return to being a Christian. The
reversion on August 18, 2017 was only for administrative reasons to
marry her then-Malay Muslim boyfriend. But the relationship ended
before the marriage. This case is subject to the High Court’s decision on
September 21, 2023, in the application of a Malaysian revert to renounce
and return her faith to Christianity after her relationship with the Muslim
partner was overls.

As for the case mentioned above, the High Court rejected her
attempt at judicial review to leave Islam. The judge who observed the
judicial review is under the Shari’a Courts to oversee such matters?e,
When dealing with love, emotional judgment preceded religious ones. In
general, the non-Muslim partner made a conversion to Islam for the sake
of marriage and reverted or became apostates when the relationship
worsened. On the other hand, there were also Muslims who became

14 The Becket Fund For Religious Liberty, Lina Joy v. Majlis Agama Islam Wilayah
Persekutuan. (High Court of Malaysia January 1, 2007).

15 R Loheswar, “Woman Who Embraced Islam for Boyfriend Now Seeking Return to
Christianity,” Malay Mail, July 26, 2023,
https://www.malaymail.com/news/malaysia/2023/07 /26 /woman-who-embraced-
islam-for-boyfriend-now-seeking-return-to-christianity-to-know-if-high-court-will-
hear-her-case-on-sept-21/81815.

16 R Loheswar, “High Court Rejects Woman'’s Bid for Judicial Review to Leave Islam and
Return to Christianity,” Malay Mail, September 21, 2023, sec. Malaysia,
https://www.malaymail.com/news/malaysia/2023/09/21/high-court-rejects-
womans-bid-for-judicial-review-to-leave-islam-and-return-to-christianity /92081.
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apostates and entered other religions with the same purpose of
marriage.

Based on the such cases in Malaysia, it is necessary to proactively
address the issue of the apostasy rate in Malaysia. When looking at the
available statistics in Malaysia on this issue of apostasy, a recent study
conducted in 2020 identified 84 Malay apostates between March 2019
and February 2020. The study examined the reasons for apostasy among
Malays in Malaysia, which include being influenced by Christian and
Atheist zeal, conversion for marriage, being gay, experiencing sexual
abuse, and having problems with Islamic morals, Quranic science, and
prophetic hadiths. From the study, 6% (5) out of the total samples were
apostates due to marriagel’. This particularly refers to interfaith
marriage. Though the number is relatively small, the effects on marriage
and apostasy are alarming and in urgent need for solutions.

Apart from that, a study by Muhammad Zahir Othman found
several factors for apostasy among Malaysian Malay students who study
abroad. The study conducted in 2022, explored the journey of student life
abroad that led to apostasy. Among the factors discovered were cultural
differences, lack of religious upbringing, the influence of apostate friends,
and negative perceptions towards religious preachers. The study
emphasized the way for preachers to help apostates regain the correct
understanding of Islam, aside from parents’ responsibilities towards
children’s religious upbringing8.

In addition, a 2016 study by Ahmad Nehaluddin, Ahmad Masum,
and Abdul Muhaimin on freedom of religion and apostasy based on
Malaysian experience examines the extent of religious freedom that
could be exercised and practiced according to the laws in the Federal
Constitution. The issue of conversion and apostasy was discussed
concerning the practicality of religious freedom according to Article 11.
The study found that Article 11(4), indirectly, does not restrict a Muslim
from studying other religions and converting to another religion out of

17 Santhira Morgan and Jasni Sulong, “Malay Apostates in Malaysia: A Study on
Reasons,” 2020, 653, https://doi.org/10.15405/epsbs.2020.10.02.59.

18 Muhamad Zahir Othman, “Apostasy Factors Among Malaysian Students Abroad: A
Case Study,” International Journal of Academic Research in Business and Social Sciences
12, no. 12 (December 18, 2022): Pages 2645-2656,
https://doi.org/10.6007 /]JARBSS/v12-i12/16057.
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his or her conscience. The issue of apostasy remains unsolved regarding
the right to religious freedom granted to Muslims. Thus, the study
suggests the need for reformation of the law on religious freedom to
provide clear-cut restrictions and permissible acts??.

It is to be noted that the discourse pertains to the interfaith
marriage of individuals adhering to different religious beliefs, which also
includes religious conversions. The issue at hand holds significant
importance in terms of how it relates to an individual’s faith and belief
system. Even though marital issues are frequently concerned with the
laws—Islamic and constitutional, it is inextricably linked with the study
of tafsir (interpretation) of Al-Qur’an. Tafsir provides valuable insights
into comprehending the legal principles outlined in Al-Qur'an and
effectively addresses the contemporary socio-religious challenges faced
in life. HAMKA'’s Tafsir al-Azhar frequently addresses social problems
while relating them to Quranic verses. His discourse on the subject
matter was in the hope of enhancing awareness and insights among
Muslims.

The Relevance of HAMKA'’s Interpretation on Interfaith
Marriage

The terms interfaith and interreligious can be, and have been used
interchangeably, as they are commonly viewed as synonymous. However,
a study found that the terms are polysemic in nature?20. Interfaith refers
to the religions that hold onto common faith traditions, while
interreligious is defined as religions based on the diversity of faith
traditions?!. In this sense, the former is the concern of this discussion.
The rulings on interfaith marriage have been mentioned in Al-Qur’an and
are subject to different interpretations by scholars. Unanimously, the
[slamic jurisprudence of any school agreed on the prohibition of
interfaith marriage without conversion. Regarding the term usage of

19 Nehaluddin Ahmad, Ahmad Masum, and Abdul Muhaimin, “Freedom of Religion and
Apostasy: The Malaysian Experience,” Human Rights Quarterly 38, no. 3 (2016): 736-
53.

20 Christopher Evan Longhurst, “Interreligious Dialogue? Interfaith Relations? Or,
Perhaps Some Other Term?,” Journal of Ecumenical Studies 55, no. 1 (2020): 117,
https://doi.org/10.1353/ecu.2020.0001.

21 Longhurst, 123-24.
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either interfaith marriage or interreligious marriage, HAMKA is inclined
to use interfaith marriage, which is reflected in his words:

“...perkahwinan campur kerana perlainan agama...”??

This is evident in his interpretation, which revolves around the
exception of interfaith marriage between a Muslim man and woman of
Ahl al-Kitab. In this sense, he defined Ahl al-Kitab as the followers of
Judaism and Christianity that adhered to the belief in the oneness of God,
which the belief is shared with fellow Muslims as the same faith
traditions—Abrahamic religions23. Furthermore, given the shared
characteristics of Malaysia and Indonesia in terms of their multi-
religious societies, it is crucial to examine the viewpoints and stances of
HAMKA on pertinent issues and then relevantize its fundamental
comprehension within the Malaysian context. Therefore, the following
will discuss HAMKA'’s view on this issue as deliberated in his Tafsir al-
Azhar.

In his tafsir HAMKA, when discussing interfaith marriage,
deliberates on the strength of iman (faith) possessed by Muslims. He
stresses on the status and level of faith for Muslim men to marry women
of other religions, particularly the Ahl al-Kitab, as crucial to the
development of marriage institutions and children’s upbringing. Thus,
HAMKA'’s approach to interfaith marriage is evident in his interpretation
of selected verses of Surah al-Bagarah and Sturah al-Maidah, which
served as a reminder and ruling for Muslims in terms of marriage.

Observing the socio-religious condition of Muslims in Indonesia
post-independence, HAMKA perceives promiscuity between adherents
of religions other than Islam as among the contributing factors of
interfaith marriage. The plurality of religions within a locality become a
contributing element for such mixed marriages. HAMKA'’s deliberation of
pertinent Qur’anic verses revolves around the implications that affect
future generations, especially the problem of belief and infidelity.

22 “_. mixed marriages due to religious differences...”Haji Abdul Malik Krim Amrullah
HAMKA, Tafsir al-Azhar, vol. 1 (Jakarta: Pustaka Panjimas, 2008), 200.

23 Ahmad F. Yousif, Studies in World Religions: An Introduction to Abrahamic Traditions
(Kuala Lumpur: [IUM Press, 2013), 27-30.
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Views on the Prohibition to Marry Polytheist Woman

HAMKA's discussion on interfaith marriage is derived from
Qur'anic sources of law, interpretations of major schools of
jurisprudence, and his personal experiences with interfaith couples?4
during his time. He thematized such marriage of the necessity of
choosing the right life partner. This is explained in his interpretation of
Sturah al-Bagarabh,

And do not marry polytheistic women until they believe. And a
believing slave woman is better than a polytheist, even though she
might please you. And do not marry polytheistic men [to your
women] until they believe. And a believing slave is better than a
polytheist, even though he might please you... (Al-Qur’an, 2:221)

HAMKA explains that the verse serves as a reminder for Muslims
concerning marriage. The criteria for a lawful partner recognized in
Islam are outlined in the verse. Islam acknowledges the marriage
between a Muslim and a faithful partner, despite their physical or
material status. A believing slave is better than a beautiful woman or one
with abundant wealth. The context of this verse revolves around the time
and place that acknowledged the status of slaves?>.

HAMKA elaborates on the necessity of choosing the right life
partner, emphasizing belief rather than beauty, progeny, or wealth?26. In
this sense, he relates to the concept of kafa’ah which refers to
compatibility between the prospective bride and groom. He stresses on
the importance of both of them in having the same understanding, faith
and religious practices?’. He argues that the verse indicates the priority
for Muslim men to select faithful slaves among Muslim women over
idolatrous ones as wives. This commandment is also imposed upon
Muslim women to not marry idolatrous men, even though they come
from a good lineage and are wealthy.

In terms of interfaith marriage, in his Tafsir al-Azhar, HAMKA is of
the opinion that these verses directly forbid marriage between Muslims

24 HAMKA, Tafsir al-Azhar, 2008, 1:200-201.

25 HAMKA, 1:200.

26 HAMKA, 1:198.

27 In the words of HAMKA, “pokok kafaah atau kufu yang penting ialah persamaan
pendirian, persamaan kepercayaan dan anutan agama”. HAMKA, 1:199.
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and those who commit partnerships with Allah, i.e. idol worshippers. He
affirms his stand on the necessity for Muslims to marry fellow Muslims.
He then argues logically on the need to maintain the same faith between
couple to establish a harmonious marriage life. For him, the disparity in
faiths within a marriage institution causes more harm and threatens the
society’s observance to the pure Islamic faith?8. He emphasizes the
benefits gained out of the love that sprouts between a husband and his
wife. In his words,

“Apakah keuntungan dan bahagianya cinta yang tiada
berpengharapan? Bukankah cinta itu sudah satu keuntungan dan
pengharapan?2?

... Those (polytheistic women and men) invite [you] to the Fire,
but Allah invites to Paradise and to forgiveness, by His permission.
And He makes clear His verses to the people that perhaps they
may remember. (Al-Qur’an, 2:221)

He observes that the later part of this verse confirms the religious
commandment for marriage to be established based on the strong
foundation of faith and tauhid (belief in the oneness of God). He asserts
that a harmonious marriage is supposed to be built upon the similarity
in religious principles in obeying God’s commandments. The
responsibilities and duties between husband and wife must be
performed for the sake of expanding the ummah. Marriage is not merely
for fulfilling the psychological and physical needs of humans3°. Without
this basic principle, a harmonious marriage is impossible to achieve.

He further contextualizes the effects of interfaith marriage among
local Indonesian Muslim, which he perceives as threatening their faith.
HAMKA concludes with the negative implications that are evident among
those who exercise interfaith marriage and have fallen into apostasy. This
type of marriage affects children’s upbringing3!. Children will end up
having unclear religious foundation and beliefs. HAMKA illustrates
further with the example of an interfaith marriage between Pangeran Ali

28 HAMKA, 1:200.

29 “What are the benefits and joys of unrequited love? Is not love itself already a
benefit and a source of hope?” Haji Abdul Malik Krim Amrullah HAMKA, Di Bawah
Lindungan Ka’bah (Jakarta: Bulan Bintang, 1999).

30 HAMKA, Tafsir al-Azhar, 2008, 1:199-203.

31 HAMKA, 1:198-201.
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Khan and the famous actress Rita Hayworth, which ended with divorce
and a Catholic child32.

In the case of Malaysia, interfaith marriage does not merely
contribute to apostasy but also affects children’s faith. There is still an
ongoing debate on child custody over divorced parents of interfaith
marriages33. According to Section 81 of the Shari’a Law of 1986, by all
means, the mother is the best option for the custody of her children even
after the dissolution of the marriage34. Hence, it is appropriate to say that
HAMKA was deeply concerned with the problem of belief and infidelity
caused by this kind of marriage. Inevitably, mothers play crucial roles in
the upbringing of their children. The unilateral conversion of the children
without permission from one of the parents has raised the issue of
individual religious freedoms3>.

It is vital to note that Malaysian law prohibits a Muslim to have
interfaith marriage. In this sense, non-Muslim partners must revert to
Islam before the marriage can be solemnized to be recognized according
to the Islamic Family Law of 1984 under sections 10 and 25. This act is
outlined in Article 3 of the Federal Constitution, which recognizes Islam
as the religion of the Federation. Interfaith marriage, traditionally called
mixed marriage, refers to a marital union between spouses who profess
different religions3¢. In the context of Malaysia, mixed marriage refers to

32 HAMKA, 1:200.

33 Feng Emily, “In Malaysia, a Mom Is Contesting Her Kids’ Conversion to Islam. It's a
Landmark Case,” NPR News, July 18, 2023, Morning Edition,
https://www.npr.org/2023/07/18/1183935523 /malaysia-conversion-case-islam-
identity-politics.

34 “Islamic Family Law (Federal Constitution) Act 1984,” Pub. L. No. Act 303, § 81, Stat
(1987),
http://www?2.esyariah.gov.my/esyariah/mal/portalvl/enakmen2011/Eng_act_lib.nsf
/b3ac9c218c8efdc4482568310022d8b3/6655521b3f1ba9d9482569810025f14d?0p
enDocument.

352022 Report on International Religious Freedom: Malaysia,” International Religious
Freedom (Malaysia: us Department of State, 2022), 2,
https://www.state.gov/reports/2022-report-on-international-religious-
freedom/malaysia/.

36 Khadijah Mohd Khambali @ Hambali, “Interfaith Marriage and Religious Conversion:
A Case Study of Muslim Converts in Sabah,” vol. 23 (International Conference on
Behavioural, Cognitive and Psychological Sciences (BCPS 2011), Maldives, 2011), 2,
https://www.researchgate.net/publication/253239476_INTERFAITH_MARRIAGE_AN
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partners who are of different races and ethnicities but belong to the same
faith. The Malaysian population is mainly made up of three major races,
namely Malay, Chinese, and Indian. According to Article 160 of the
Federal Constitution, Malay refers to a person who professes the religion
of Islam, while majority Chinese are Buddhists and Christians. Most of
the Indians are Hindus37. Thus, taking the example of marriage between
a Malay man and Chinese woman, it is considered interracial marriage
instead of interfaith marriage in the case that the wife has to reverts to
[slam38,

It is imperative to relate to HAMKA's interpretation of the clear
prohibition of marriage between Muslims and polytheists—those who
have committed partnership with Allah. For instance, within Malaysian
societies, various cases have been reported on marriages between
Muslims and Buddhists who reverted to Islam. Despite the racial and
ethnic differences, such marriages are seen as beneficial in propagating
[slam. However, there have been several applications from converted
partners to revert to the previous religion after the failure of their
marriages with Muslim spouses. Additionally, the faith and religious
beliefs of the children are also at risk. As a result of such divorce, the
parents who possess custody of the children undoubtedly influence their
religious upbringing. Such circumstances are worrying in that the
children risk being brought up not according to their Islamic background.
Indirectly, HAMKA affirms the necessity and importance of Muslim men
marrying Muslim women so that no one’s faith risk being jeopardized.

View on the Exception of Taking Jewish and Christian Women
as Wife

The aforementioned verse prohibits marriage to anyone other
than a Muslim. However, this ruling was later exempted by the
revelation of verse 5 of Surah Al-Maidah, which states:

This day [all] good foods have been made lawful, and the food of
those who were given the Scripture is lawful for you and your food
is lawful for them. And [lawful in marriage are] chaste women

D_RELIGIOUS_CONVERSIONA_CASE_STUDY_OF_MUSLIM_CONVERTS_IN_SABAH_MAL
AYSIA.

37“2022 Report on International Religious Freedom: Malaysia,” 3.

38 Mohd Khambali @ Hambali, “Interfaith Marriage and Religious Conversion: A Case
Study of Muslim Converts in Sabah,” 1-2.
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from among the believers and chaste women from among those
who were given the Scripture before you, when you have given
them their due compensation, desiring chastity, not unlawful
sexual intercourse or taking [secret] lovers. And whoever denies
the faith - his work has become worthless, and he, in the Hereafter,
will be among the losers. (Al-Qur’an, 5:5)

This verse presents the lawful subject matters related to food and
marriage authorized by Allah. HAMKA's interpretation of the verse takes
into consideration religious tolerance in Indonesia, particularly with
Christians. For him, the spirit of propagating openness and tolerance in
Islam is implicitly mentioned in the verse, with certain conditions. The
latter part of the verse outlined the conditions for Muslim men to marry
women of different faiths.

In this sense, there is an exception for a Muslim man to marry a
woman among Ahl al-Kitab—Jews and Christians. The woman does not
need to convert to Islam3?. Despite the exception, this is only applicable
to Muslim men. With regard to those who are regarded as Ahl al-Kitab,
HAMKA explains that they profess essentially the same belief as Muslims,
i.e., the belief in the Oneness of God*? and does not further argue on the
existence of Ahl al-Kitab in contemporary times. He expounds on the
condition of establishing interfaith marriage—a strong foundation of
belief. The Muslim man is required to have a firm religious belief in
tauhid insofar as he is not easily swayed by the influence of his wife’s
faith. In the words of HAMKA,

“..tidak ditakuti bahawa dia akan goyah dari agamanya kerana
berlainan agama dengan isterinya!,

In contrast, Muslim men with fragility in their faith are prohibited
from performing such marriages for fear that they will sway in their faith,
consequently leadings to apostasy. HAMKA gives an analogy this kind of

39 Haji Abdul Malik Krim Amrullah HAMKA, Tafsir al-Azhar, vol. 6 (Jakarta: Pustaka
Panjimas, 2008), 181.

40 Essentially Muslims, Jews and Christians holds on the belief in the oneness of God. As
Muslims and Jews believe in absolute monotheism where God is one and Christians
believe in the qualified monotheism where God is one Being in three Persons. HAMKA,
6:199.

41 “_. there is no fear that he will waver in his faith despite having a different religion
from his wife”.,, HAMKA, 6:181.
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situation as “the fisherman pulled by the fish”. He relates to the socio-
religious condition of Muslims during the Dutch colonial era, when many
Muslim men were attracted to marry religious Christian women*2. This
resulted in the disruption of religion, which led to apostasy and infidelity.
Such situations are used in the romantic literary work of an Indonesian
independence warrior Abdul Moies, entitled Salah Asuhan (A Wrong
Upbringing)+3.

To HAMKA, such an exception is given to Muslim men because of
[slam’s tolerance. In this sense, permission is given only to those who
possess a strong foundation in Islam. However, it is prohibited for those
who have fragile faith to marry other religious adherents, which HAMKA
presented as their weakness. In his words,

“...di antara mereka kerana goyah iman lalu lebih tertarik ke dalam
agama isterinya, sehingga tinggal dan tanggallah imannya yang
asal... bukan dia yang menarik isterinya, melainkan dia yang
terseret keluar dari Islam™*.,

Therefore, in the matter of interfaith marriage, HAMKA strictly
presents his stand based on the Quranic verses. His interpretation
adheres to the undisputed agreement between the four major schools of
I[slamic jurisprudence, which unanimously prohibit interfaith marriage
without conversion*>. However, HAMKA'’s critical approach towards the
exception to marrying Jewish or Christian women is made with the
condition of strong foundation of and adherence to Islam insofar as
apostasy could be avoided.

It is evident from Tafsir al-Azhar that HAMKA expresses much
concern with the implications of these marriages on the of faith of
Muslims—the issue of apostasy—and the future of the children born out
of mixed marriages. In the matter of Muslim women, in any situation,
they are strictly prohibited from marrying men of other religions

42 HAMKA, 6:184.

43 Abdoel Moeis, Salah Asuhan, 1st ed, Indonesian Cultural Heritage (Jakarta: Balai
Pustaka, 1998).

44 “_among them, due to wavering faith, some become more inclined towards their
wife’s religion, eventually abandoning their original faith. It is not he who draws his
wife into his faith, but rather he who is drawn away from Islam”., HAMKA, Tafsir al-
Azhar, 6:182.

45 HAMKA, 6:183.
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regardless on whether the suitors are adherents of Judaism, Christianity,
or other religions. Through the tafsir, HAMKA presents equal footing on
the prohibition of Muslim women from marrying other than Muslims as
declared by classical and contemporary Islamic jurists. For him, the
reason behind this prohibition is simply because of the nature of women,
who often follow the leadership of men4é. It is important to realise the
position of a non-Muslim husband as the head of the family and generally
dominant compared to the wife. It is feared that the Muslim wife will be
influenced by the faith and lifestyle of her husband, or preventing her
from performing her Islamic religious duties and obligations, and in the
worst-case scenario, leading her towards apostasy*.

In preserving one’s beliefs and faith, HAMKA indirectly
encourages Muslim men to marry fellow women of Islam. He upholds the
importance of the preservation of religion as a priority in maqasSid al-
shari’a (Objectives of Islamic law). Consequently, he affirms the
potentially negative influence of interreligious marriages between men
and women, which often contributes to apostasy*8.

Regarding the present context of Malaysia, its citizens are
governed by two primary laws when it comes to family matters. First, the
Civil Marriage Law of 1976 does not apply to Muslims. Hence, there is no
means to legalize interfaith marriage under civil law. Second, the Islamic
Family Law of 1984, known as the shari’a law, specifically applies to
Muslims in all aspects of life. Marriages performed by Muslims have to be
registered under Islamic Religious Departments#°. According to the
shari’a law, a Muslim woman is strictly prohibited from taking a man of
another religion as a husband, whether he is of Ahl al-Kitab or any other
religions with or without scriptures>0. Nevertheless, the shari’a law

46 HAMKA, 6: 183-4.

47 Mohd Zahidul Islam, “Interfaith Marriage in Islam and Present Situation,” 40.

48 HAMKA, Tafsir al-Azhar, 2008, 1:201.

49 “Islamic Family Law (Federal Constitution) Act 1984,” Pub. L. No. Act 303, § 25, Stat
(1987),
http://www?2.esyariah.gov.my/esyariah/mal/portalvl/enakmen2011/Eng_act_lib.nsf
/b3ac9c218c8efdc4482568310022d8b3/16703758f1a7d213482569810025f115?0p
enDocument.

50 “Islamic Family Law (Federal Constitution) Act 1984,” Pub. L. No. Act 303, § 10, Stat
(1987),
http://www?2.esyariah.gov.my/esyariah/mal/portalvl/enakmen2011/Eng_act_lib.nsf
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under Section 10 allows Muslim men to marry women of kitabiyah
(Jewish and Christian women). In this sense, this law is in accordance
with the rulings interpreted by the classical Islamic jurists from the four
major schools of jurisprudence, with which HAMKA also agrees.

However, the issue of apostasy as the result of interfaith marriage
in Malaysia needs further explanation so that it is not against the
country’s propagation of tolerance and freedom. Hence, HAMKA’s
explanation of interfaith marriage is somewhat relevant looking into the
Malaysian Islamic Family Law. Based on Section 10(1), the law states that
Muslim men have permission to marry a kitabiyah (People of the Book)
Conversely, HAMKA highlights on conditions which will lead to the
fulfilment of the requirement of marriage, i.e., strong foundations of
Islam, and the woman must hold on to her belief in the Oneness of God
and the prophet hood of Muhammad P.B.U.H. Meanwhile, Section 10(2)
denotes the prohibition on any Muslim woman marrying a man of
another religion. Likewise, HAMKA elaborates on the general perspective
of husband’s dominant position over his wife in a marriage institution as
the head of the family. Thus, Malaysia generally prohibits interfaith
marriages in line with the rulings of classical jurists, which needs further
clarification on the prohibition. This is so, to avoid disrespecting religious
freedom granted to its citizens, which has become the centre of
discussions on interfaith marriages.

It is inferred from Tafsir al-Azhar, that HAMKA would perceive
such interfaith marriage as honourable and for the sake of Islam if the
required conditions could be fulfilled by the Muslim man. Furthermore,
the problem of apostasy could ultimately be avoided and prevented from
its root. However, looking into the context of Malaysia today, neither Jews
nor Christians are seen to portray strong adherence to their religious
beliefs. As has been noted, the apostasy cases among Muslims as a result
of interfaith marriage in Malaysia are undoubtedly alarming. Not only
individuals’ faith is at stake, the future of children in their upbringing is
also threatened.

/b3ac9c218c8efdc4482568310022d8b3 /faflala3631f6e63482569810025f106?0pe
nDocument.
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Conclusion

The paper has discussed the relevance of HAMKA's interpretation
and commentaries on the issue of apostasy as the result of interfaith
marriage, which has been derived from his magnum opus, Tafsir al-
Azhar. In the process of writing this tafsir, the socio-religious condition
of Muslims in Indonesia, particularly in the post-independence period,
greatly influenced him. His diverse works are still relevant to the current
context, as these provide guidelines and solutions to the social problems
of Malay Muslims. Its relevance in the current context of Malaysia which
concern on the enhancement of faith and understanding of Islamic
rulings on interfaith marriages. Such actions are needed so that Muslims
in Malaysia could comprehend the negative implications of interfaith
marriages such as apostasy and unclear religious belief of the children.

Given the alarming situation of apostasy resulting from
interreligious marriages in Malaysia, it is perceived that HAMKA and the
society at his time faced similar challenges. He was troubled with the
negative implications of interfaith marriages. HAMKA acknowledged the
inevitability of interaction among adherents of diverse religions within a
multireligious society, identifying it as the primary factor in such
marriages. Nonetheless, he pointed out on the need to be vigilance
regarding promiscuity between individuals of different religious
background. HAMKA'’s stand that encouraged Muslim men to only marry
fellow Muslim women is well understood. He did not directly oppose
interfaith marriages with Jewish and Christian women if Muslim men
observed strong adherence to the Islamic faith and practices, and
married for the sake of propagating Islam. In contrast, he strictly
prohibited interfaith marriages in the case that Muslim men did not
faithfully observe Islamic principles in life. Such conditions would risk
resulting in apostasy.

In Malaysia, there have been quite a number of Muslims who
reverted into Islam for marriages and then went back to their old religion
as a result of the failure in the marriage. It is observed that apostasy
commonly occurs among non-Muslim partners who had converted to
Islam for the marriage, and later on went through divorce after several
years of marriage. There are also cases in which Muslim women
renounced their religion and embrace other religions adhered to by their
partner for the sake of marriage. Currently, there is a case involving a
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Malaysian woman who has reverted to Islam with the intention to marry
a Muslim fiancé but later return to Christianity after the failure of
engagement. Hence, the issue of apostasy in Malaysia is closely related to
the problem of faith and belief as described by HAMKA. Undoubtedly, this
issue touches on the problem of religious freedom and tolerance in
Malaysia. Such an issue can be solved by taking into consideration
HAMKA's advice to either marry only fellow Muslims or enhance one’s
faith for the sake of Islamic propagation (da‘wah).

In a nutshell, it is appropriate to say that HAMKA'’s interpretation
of the verses is relevant in the context of multireligious societies, like
Malaysia. Though he admits the importance of religious tolerance and
unity, he advises his reader to always consolidate Islamic belief and
practices in oneself and in life. Muslims who live among adherents of
other religions are supposed to equip themselves with strong foundation
of faith, clear understanding and unfailing practice of Islam.
Modernization and globalization further accelerate the interactions
between diverse religious followers. With strong faith, Muslims should
be able to govern themselves in accordance with Islamic principles, to
not easily be influenced by invitations to proselytize to other religions. In
a way, interfaith marriages are good in propagating the authentic
teachings and practices of Islam. However, the sacred union between
man and woman risks tarnishing by the inability to uphold a faithful
Islamic life. It is to be noted as well, that the criterion of Ahl al-Kitab as
put forward by HAMKA - belief in the original teaching of Jesus and
Moses, i.e., tauhid - is less likely to be present in the lives of most Jews
and Christians today. Thus, looking into the Malaysian present context,
the prohibition of interfaith marriage is relevant as it contributes to the
increase of apostasy rate among Muslims.
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The concept of non-Western modernization is an alternative
modernization model in which non-Western societies blend their own
culture and values with the science and technology of the West. It is a
local, alternative, and plural reading of modernity. Tradition has an
important place in this reading. According to non-Western
modernization theory, societies can modernize to the extent that
tradition is accepted, not to the extent that it is rejected. In this study, the
non-Western modernization policies of Mahathir bin Mohamad, the
fourth prime minister of Malaysia, called the “Bapa Permodenan
Malaysia” (father of Malaysian modernization), are explained. He served
as Malaysia's democratically elected prime minister for 22 years from
1981 to 2003 and later from 2018 to 2020 for a cumulative total of 24
years, making him the country's longest-serving prime minister. He
made Malaysia a modern country by synthesizing Islamic and Asian
values with modernization policies. In this context, his modernization
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Abstrak

Konsep pemodenan bukan Barat adalah model pemodenan
alternatif di mana masyarakat bukan Barat menggabungkan budaya dan
nilai mereka sendiri dengan sains dan teknologi Barat. la adalah bacaan
kemodenan tempatan, alternatif dan jamak. Tradisi mempunyai tempat
yang penting dalam bacaan ini. Menurut teori pemodenan bukan Barat,
masyarakat boleh memodenkan setakat tradisi diterima, bukan setakat
ditolak. Dalam kajian ini, dasar pemodenan bukan Barat Mahathir bin
Mohamad, perdana menteri Malaysia keempat, yang dipanggil “Bapa
Permodenan Malaysia” dijelaskan. Beliau berkhidmat sebagai perdana
menteri Malaysia yang dipilih secara demokrasi selama 22 tahun dari
1981 hingga 2003 dan kemudian dari 2018 hingga 2020 untuk jumlah
kumulatif 24 tahun, menjadikannya perdana menteri paling lama
berkhidmat di negara ini. Beliau menjadikan Malaysia sebuah negara
moden dengan mensintesis nilai Islam dan Asia dengan dasar
pemodenan. Dalam konteks ini, dasar pemodenannya akan diteliti dan
sejauh mana kejayaannya akan ditunjukkan.

Kata Kunci: Pemodenan Bukan Barat, Malaysia, Mahathir bin
Mohamad, Islam, Nilai Asia.

Introduction

Modernization primarily involves enhancing the economic and
political capacities of a society: it boosts economic capabilities through
industrialization and enhances political capacities through
bureaucratization and it is the process of the restructuring of society
considering new discoveries and innovations. The shift from
preindustrial to industrial society is marked by the "widespread
rationalization across all aspects of society," leading to a transition from
traditional, often religious values to rational-legal values in economic,
political, and social domains. Traditional characters of a culture's
political and economic institutions with modernization are reshaped.!

1 Ronald Inglehart, Modernization and Post-modernization: Cultural, Economic and
Political Change In 43 Societies, (New Jersey: Princeton University Press, 1997), 5;
Samuel P.Huntington, The Clash of Civilisations and the Remaking of World Order, (New
York: Simon and Schuster, 1996) 84; Ahmad N. Amir & Abdi O. Shuriye & Ahmad F.
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Modernization results from social, economic, and political changes that
occurred in Western Europe and North America from the seventeenth to
the nineteenth centuries. These changes later spread to other European
countries, South America, Asia, and Africa.2 Modernization, according to
Alain Touraine, characterizes “modernity in action”.3 According to
Marshall Berman, modernization refers to the processes in which human
beings live in a constant state of becoming, a mode of vital experience.*
Modernization theory is based on the idea of human progress, which
emerged in the Enlightenment era with the belief that technological
progress would give humanity increasing control over nature.> Until the
seventeenth century, it was used as a term expressing the developments
in secularism and rational thought and getting rid of the superstitious
belief system.® However, this concept became a concept reaching the
same level with Western countries after the seventeenth century,
especially meant reaching the technological and scientific level of the
West.”

From a different perspective, modernization is a multifaceted
process. To extend, at the intellectual level, it is the tremendous increase
in man's knowledge of his environment and the reflection of this
increased knowledge in literacy, mass media, and education.
Demographically, it is the rapid growth of the urban population versus
the rural population. Economically, it is the increase in the welfare level
of the society and the decrease in economic inequalities. 8 In economic
terms, it refers to industrialization, urbanization, and technological
transformation in agriculture. From a social perspective, it is the
dissolution of traditional social ties and the coming to the fore of
individuality. From a political perspective, it is the rationalization of

Ismail, “Muhammad Abduh Contributions to Modernity”, Asian Journal of Management
Science and Education, 1, no.1 (2012): 64.

2 Samuel P.Huntington, The Clash of Civilisations and the Remaking of World Order, 11.
3 Alain Touraine, Critique of Modernity, (New York: Wiley-Blackwell, 1995), 44.
4Marshall Berman, All That Is Solid Melts into Air: The Experience of Modernity, (Canada:
Penguin Books,2002), 23.

5 Ronald Inglehart & Christian Welzel, Modernization, Cultural Change, and Democracy:
The Human Development Sequence. (Cambridge: Cambridge University Press,2005),16.
6 Myron Weiner, Modernization the dynamics of Growth, (London: Basic Books, 1966),5.
7 Daniel Lerner, The Passing of Traditional Society, (New York: Free Press,1958), 438.

8 Samuel P. Huntington, Political Order in Changing Societies, (London: Yale University
Press, 1968), 33-34 ; Daniel Lerner, 49.
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bureaucracy and authority. Culturally, it is the dominance of scientific
knowledge and the increase in secularization.’As can be seen,
modernization is a concept related to the increase of industrialization,
urbanization, education, and welfare in a society.10

On the other hand, the issue of which direction of modernization
should proceed is controversial. According to some classical
modernization theorists such as Emile Durkheim, Max Weber, Daniel
Lerner, Georg Simmel, and Auguste Comte, all societies make a gradual
transition from traditional to modern to modernization and similarly
experience this process. It is assumed that this transition is completed
by the adoption of Western institutions, values, and behaviours. In this
context since the modernization model developed in the West is a
historical reality and example, non-Western societies will also go
through the same process as the West and become copies of Western
societies.!l From the point of this understanding, the West is perceived
as inherently endowed with unique virtues and superior to the East.12 In
addition, August Comte systematized this with his famous law of three
states as follows. During the archaic tribal period, societies were guided
by mythologies and legends; Then, in the traditional period, we move to
the stage guided by metaphysical rationalism; Finally,
positivism/secularism dominates in the modern period. This progress is
a necessary process for every society, like the immutable laws of matter.
Accordingly, for non-Western societies to reach the Western level of
development, they need to put their modernization processes into the
same pattern as in Europe.13 However, it can be said that human beings
cannot operate in every field simultaneously and in the same way. For
this reason, no civilization can develop in the same way as others.14
Every culture has different historical processes, so not every society's

9 Barbara Ingham, “The Meaning of Development: Interactions Between "new" and
"0ld" Ideas”, World Development, 21,n0.11 (1993):1806.

10 Samuel P. Huntington, The Clash of Civilizations and the Remaking of World Order,84.
11 Daniel Lerner, The Passing of Traditional Society, Modernizing the Middle East, (New
York: Free Press, 1964),136.

12 Eric Wolf, Europe and the People without History, (California: University of California
Press, 1997), 1-2.

13 Auguste Comte, The Positive Philosophy, translated from French by John Harriet
Martineau, (Cambridge: Cambridge University Press, 2009),157-159-160-171-178.

14 René Guénon, East and West, translated from French, by Martin Lings, (New York:
Sophia Perennis, 2001), 12.
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experience of modernization can be the same. Therefore, the only way to
modernize is not to go through the same processes as the West.15 Thus,
it becomes clear that there is no single modernization process that every
society should follow. The experience of modernization is special, and
every society must modernize in its own way.16 As a result of this critical
approach, the non-Western modernization theory emerged, which
enables non-Western societies to realize their modernization
experiences with their own traditional dynamics.1”

Non-Western Modernization

Modernization theory, which is dominant in American sociology,
dates to World War II. It emerged in the 1950s and 1960s depending on
the restructuring and interpretation of the world after World War II.
Modernization theory assumes that underdeveloped societies will reach
a Western-type level of development by imitating and following
developed societies. Additionally, this theory conceptualized
development as a gradual transition from tradition to modernity. This
transition will be achieved at the economic level by the introduction of
the market and foreign investments, at the social level by the adoption of
appropriate Western institutions, values, and behaviors, and at the
political level by the implementation of parliamentary democracy.18 The
theory was shaped within the framework of the views of Talcott Parsons,
one of the most important thinkers of American sociology of the period.
He put forward an evolution scheme based on the modern America of the
period and saw Western values as the basic dynamics of the
modernization of societies. According to him, what societies that want to
modernize should do is follow the path opened by America, the
representative of universal and modern values, by benefiting from the
knowledge it offers. 1°

15 Dominic Sachsenmaier, Jens Riedel, and Shmuel N. Eisenstadt, Reflections on Multiple
Modernities: European, Chinese, and Other Interpretations, (Boston: Brill, 2002),27.

16 Jeffrey Herf, Reactionary Modernism: Technology, Culture, and Politics in Weimar and
the Third Reich, (Cambridge: Cambridge University Press, 2003), 1-2.

17 Peter Wagner, Modernity as Experience and Interpretation, (United Kingdom: Polity
Press 2008), 9-10.

18 Gordon Marshall, Dictionary of Sociology, (Oxford: Oxford University Press, 1998),
155.

19 Talcott Parsons, The Social System, (London: Routledge,1991), 29; David Harrison,
The Sociology of Modernization and Development, (London: Routledge Press, 1988), 39.
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It is useful to look at the ideas of leading thinkers of the theory
such as Marion ]. Levy, Neil J. Smelser and Daniel Lerner. Among these
thinkers, Levy and Smelser are students of Parsons. Levy divided
societies into two as traditional and modern and explained the difference
between modern society and non-modern society as follows. In non-
modern societies, specialization and interdependence in organizations
are low. There is little interest in market and money affairs. The
relationship type is traditional and family values are at the forefront. It
is possible to provide mutual goods and services between rural and
urban areas. In modern societies, specialization and interdependence in
the organization are high. The relationship between the market and
money is strong. There is weakness in the family structure and
bureaucracy and institutionalization have developed.2? Another theorist,
Smelser, emphasizes that for societies to modernize, profound changes
must occur within them. These changes entail: Political realm:
Transitioning from simple tribal or village authority to systems
comprising elections, political parties, representation, and bureaucratic
officials. Educational domain: Decreasing the number of illiterate
individuals. Religious sphere: Preferring secular belief systems over
tradition and religions. Family sphere: Decreasing the prevalence of
extensive kinship units and the weakening of hierarchical systems
determined by birth, alongside geographical and societal mobility.2!

The theory advocates Daniel Lerner particularly emphasizes the
positivist and rational aspects of the process of modernization.
According to him, the secular societal changes that facilitated the
modernization of the Western world serve as an example for non-
modernized societies. Therefore, in the process of modernization, non-
Western societies must undergo the same process as the West and
become replicas of Western societies. In other words, according to him,
Western modernization is universal, and other societies, regardless of

20 Marion J. Levy, Social Patterns and Problems of Modernization in Readings on Social
Change, ed. Wilbert E. Moore & R. Cook, Readings on Social Change, (New Jersey:
Prentice Hall, 1967), 196-201.

21 Richard P. Appelbaum, Theories of Social Change, (Boston: Houghton Mifflin,1981),
33-34; Peter Preston, Development Theory: An Introduction to the Analysis of Complex
Change, (Oxford: Blackwell,2002), 175.
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their race, color, language, or religion, can only modernize by passing
through the stages experienced by the West.22

As seen, according to modernization theorists, underdeveloped
or developing societies are considered traditional societies, and the
modernization of these societies is only possible through abandoning
traditional values and adopting Western societies as a model. However,
these claims of modernization theorists are not substantiated and have
been criticized by many thinkers. As a counterargument to these claims,
the theory of non-Western modernity has emerged. Non-Western
modernization theory is a theory that non-Western societies produce
their modernization experiences by building on their own social
dynamics.23 Non-Western modernization aims to offer an alternative
modernization theory to Western classical modernization. This
modernization theory is the alternative version of modernization. In this
version, tradition has an important place, and modernization and
tradition do not have to reject each other. For example, Daniel Brown
argues that modernity and tradition do not necessarily have to reject
each other, and that new values can be formed by mixing the two.24
Likewise, according to Reinhard Bendix, traditional elements can
continue their existence within modern social structures.2> American
sociologist Robert Neelly Bellah argues that in the process of
modernization, there is no need to completely eliminate traditional
elements from culture. According to him, it is even possible to benefit
from these cultural elements.2¢ Moreover, Joseph R. Gusfield argues that
traditional and modern forms are not always in conflict. He asserts that
tradition and modernity are not mutually exclusive systems, so
processes of modernization do not necessarily weaken
traditions.2’Another thinker who opposes the idea that the
modernization of non-Western societies is possible only by abandoning

22 Daniel Lerner,43-47.

23 Niliifer Gole, Melez Desenler: Islam ve Modernlik Uzerine , (1stanbul: Metis Yayinlari,
2002), 161-162 ; Peter Wagner, Modernity as Experience and Interpretation,12-13.

24 Daniel Brown, Rethinking Tradition in Modern Islamic Thought, (Cambridge:
Cambridge University Press, 1996), 3.

25 David Harrison, 44.

26 Robert N. Bellah, “Religious Aspects of Modernization in Turkey and Japan”, American
Journal of Sociology, 64, no.1 (1958):1-5.

27 Joseph R. Gusfield, “Tradition and Modernity: Misplaced Polarities in the Study of
Social Change”, American Journal of Sociology, 72, no. 4 (1967): 355.
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traditional values and taking Western societies as a model is Barrington
Moore. He rejects the view that modernizing societies go through
essentially the same process and talks about the existence of different
alternatives instead of a single Western model for the development of
non-Western societies. According to him, it is a historical mistake to
claim that the change that occurs in one society will also occur in another
society. Each country experiences its own realities within historical
conditions, therefore each country will achieve development with its
own position and institutions.28 Cyril Edwin Black also, claims that the
modernization of societies is not like each other and that they produce
different modernization results according to the cultural structures of
the societies. 2° American political scientist Samuel P. Huntington also
claims that non-Western societies can modernize with their own
dynamics without abandoning their own culture and without completely
adopting Western values, institutions, and practices. Thus, we
understand that if non-Western societies are to modernize, they can do
this by their own methods, not by accepting Western values. Some
countries have tried this method and succeeded. For example,
Malaysia3?, a Southeast Asian country, is a modern economically
developed country without accepting Western cultural values.3!

Mahathir’s Modernization Policies

Malaysia, which gained independence in 1957 after being under
colonial rule for many years, felt the need to produce a modernization

28 David Harrison, 49-50.

29 Cyril Edwin Black, Dynamics of Modernization, (New York: Harper,1966),47-48.

30 The idea that as modern institutions become functional in non-Western societies,
society, and individuals will inevitably become secularized, as is generally argued by
modernization theorists, is not true of all non-Western societies. In the case of Malaysia,
the functionalization of modern institutions has not led to the secularization of society
and individuals. On the contrary, Malaysia has preserved its culture despite successfully
implementing democracy, a Western value in its administrative sense. According to
Mahathir, accepting certain aspects of a foreign culture does not separate Malays from
their own culture. For example, just because Malays wear jackets, speak English, and
practice democracy instead of feudalism does not mean they are non-European. See,
Hng Hung Young, CEO MALAYSIA Strategy in Nation-Building, (Malaysia: Pelanduk
Publications,1998), 95.

31 Samuel P. Huntington, The Clash of Civilizations and the Remaking of World Order,
96- 115-182-195.
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tour outside of Western modernity to rebuild the country.32 During this
period, Islam was seen as the best option to distinguish Malaysian
modernization from Western modernization; because Islam had a strong
influence on the formation of the Malay worldview and culture and as a
means of resisting modern colonial oppression, especially in the
intellectual and political sphere.33

Malaysia’s modernization process started with the “New
Economic Policy” initiated in the early 1970s to create its own style. With
this policy, industrial development and social restoration strategies
were created under the state's leadership. However, the real
breakthrough in Malaysia's modernization began during the reign of
Malaysia's fourth prime minister, Tun Dr. Mahathir bin Mohamad.3# He
is known as the father of Malaysian modernization because of his success
in modernizing Malaysia in his own way.?> He wanted Malaysia to
modernize as quickly as possible.3¢ Thus, he introduced two important
policies to the public; the “Look East Policy” and the inculcation of
“Islamic Values”.37 These policies he introduced were both contrary to
Western values and aimed at increasing local economic growth.38

32 [zzati Aziz, “Rethinking Modernity: The Construction of Modern Malaysian Society”,

JOMEC Journal, 16, (2021): 96.

33 Alparslan Onbasi, (2021, March). The Effect of Islamic Tradition on Resist Colonial
Mind-Set in Malaysia, Paper Presented at Seminar Contemporary Islam in the Malay
World: Relationship between Malay Ethnicity and Islamic Religiosity Revisited,
Organized by IIIT East and Southeast Asia Office Kuala Lumpur, 2-3.

34 Teik, Khoo Boo, Malaysian Politics and its Discontents, (London; Zed Books, 2003), 24;
Joel S. Kahn, “Anthropology and Modernity”, Current Anthropology, 42, no. 5 (2001):
652-653.

35 Khairul Azman Mohamad Suhaimya & Nurul Aimi Razalib & Lutfan Jaesc & Muhamad
Helmy Sabtu, “Development of Nation State of Malaysia Based on Mahathir Mohamad's
Leadership Model Framework”, Turkish Journal of Computer and Mathematics
Education, 12, no.2 (2021): 736.

36 Syed Husin Ali, The Malays Their Problems and Future, (Malaysia: The other press,
2008), 141.

37 Abdul Rahman Abdul Aziz, “The State and Modernization Perspectives Development
Planning”, Demokrasi, 6, no.2 (2005): 6.

38 S.Sigit, “Malaysia, and Mahathir in The Global Challenge”, Faculty of Social and
Political Science of the University of Pelita Harapan, 12, no. 23 (2020):43-44.
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Look East Policy

Mahathir's Look East Policy aimed to transform the mindset of
Malaysian society, encouraging them to achieve success like their East
Asian neighbors, Japan, and South Korea. This policy was unveiled by
Mahathir on 8 February 1982, during the 5th Joint Annual Conference of
the Malaysia-Japan Economic Association (MAJECA) and Japan-Malaysia
Economic Association (JAMECA) at the Hilton Hotel in Kuala Lumpur.
Essentially, the policy proposed that the government conduct analysis
and research to identify values, work ethic, and positive examples from
Japan and Korea.3? [t specifically aimed to encourage Malaysians to learn
Japanese business ethics, business management techniques, and
technology. In addition, establishing investment and trade cooperation
with Japan and South Korea was among the goals of this policy.#% The
main reason why Mahathir brought Malaysia closer to its East Asian
neighbors with his Look East policy is that Western societies see their
own values, political and economic systems as superior to other societies
and try to impose their own systems on non-Western societies. For
Mahathir, who opposes this understanding, “European values are
European values; Asian values are universal values.” As Asian and
Muslim civilizations begin to emphasize the universal importance of
their cultures, Westerners will begin to appreciate this connection and
see the virtues of a pluralistic world.#1

39 Khadijah Md Khalid & Ayame Suzuki & Jason Loh Seong Wei, “Three decades of
Malaysia-Japan Relations (1981-2011): Crossed interests and missed opportunities”,
Journal of Asia Pacific Studies, 4, no.1 ( 2015): 79-80; Faridah Binti Jaafar & Saiyid
Radzuwan & Soijah Likin & Nazarudin Zainun, International Economic Relations under
Mahathir’s Period, International Conference on Multidisciplinary Research, January 2018,
343-345; Sivamurugan Pandian & Ahmad Fauzi Abdul Hamid & Paramjit Singh Jamir Singh
& Saiyid Radzuwan Syed Sopi, “ Look East Policy After 35 Years From Social Sciences
Perspectives: A New Paradigm for Japan-Malaysia Relations 1982-2017", Cogent Social
Sciences, 7, no.1 (2021): 2.

40 R.S.Milne & Diane K.Mauzy, Malaysian Politics Under Mahathir, (London: Routledge,
2002), 55; Khadijah Md. Khalid, Malaysia-Japan Relations: Explaining the Root Causes
for the Pro-Japan Orientation of Malaysia in the Post-1981 Period, ( London: University
London Press, 1999),309 ; Noureddine Rashid & Hiisamettin Inag¢, “Malezya’nin
Ekonomik Kalkinmasinin Temel Parametreleri”, Holistic Economics, 1, no.1, (2022): 43.
41 Mahathir Mohamad & Shintaro Ishihara, The Voice of Asia: Two Leaders Discuss the
Coming Century, (Tokyo: Kodansha Press, 1995), 75; Samuel P. Huntington, The Clash
of Civilisations and the Remaking of World Order, 41.
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Within the scope of the Look East Policy, an education agreement
covering industrial and technical training was signed between Korea and
Malaysia. The first group of 53 people was sent to Korea at the beginning
of 1983 to receive training provided by Hyundai company. By 1993, the
Malaysian Government sent approximately 294 trainees to Korea for
short-term courses. Additionally, the Korean language was offered to
Malaysian students as an elective course in higher education institutions
such as the University of Malaya, National University of Malaysia and
MARA University Institute. Students also had the opportunity to go to
Korea for exchange programs or summer courses with the support of the
Korea Foundation, the Korea Research Foundation, and some Korean
companies.#*? Additionally, under this policy, many Malaysian young
people were sent to Japan for education through the Overseas Technical
Scholarship Association program. In this context, a Japanese language
education center was established at the University of Malaya to prepare
Malaysian students for Japanese language courses.*3

Under the Look East Policy, some changes were planned to
improve the organizational structure and employee behavior in the
public sector. In this context, the Japanese-style time management
system was taken as an example and the timecard (Punch Card System)
was introduced in government offices, courthouses, and other public
institutions to record the hours employees came to and went from work
to make employees more disciplined and committed to their duties. This
way, employees who did not come to work or arrived late could be
identified and punished. In addition, morning meetings were encouraged
in public institutions before starting work. More importantly, an open
office system was planned to be implemented to reduce discrimination
between civil servants and other employees.** Within the framework of
these policies, the Japanese hygiene policy known as 5S was tried to be
implemented. The meanings of 5S are as follows; Seiri (isolation):

42 Evaely Sabet Saribu Raja and In-Won Hwang,” The Second Wave of Malaysia's Look
East Policy (LEP): Bringing New Continuity, Change, and Challenges,” East Asian Studies,
36,n0.1 (2017):173-208.

43 Jomo Kwame Sundaram, Japan and Malaysian Development: In the Shadow of the
Rising Sun, in Japanese Cultural Images in Malaysia: Implications of the “Look East” Policy
by Wendy A. Simit, (London: Routledge, 1994), 336 ; Frank Kiong, The Look East Policy:
Its Impact in Promoting Japanese Management Techniques to Manufacturing Firms in
Malaysia, Unpublished PhD Thesis, University of Stirling United Kingdom, 2000, 193.
44 Chamil Wariya. Dasar Luar Era Mahathir, ( Petaling Jaya: Fajar Bakti, 1989): 72-73.



Non-Western Modernization: Modernization Experience in 240
Malaysia During the Era of Tun Dr. Mahathir bin Mohamad (1981 -
2003)

isolating or removing unnecessary items from the workplace. Seiton
(arrange as required): to keep necessary items in an orderly manner and
ready for use. Seiso (cleanliness): to clean machines and appliances so
that they are free of dust. Seiketsu (hygiene maintenance): to maintain a
constantly improving standard of maintenance and organization of the
workplace. Shitsuku (training employees to follow the rules) to train
employees to always follow the rules of organization and cleanliness.#>
Also, Mahathir implemented the Modified Budgeting System to improve
the efficiency and effectiveness of public spending and ensure the proper
allocation of resources. Additionally, he introduced Quality Control
Circles to enhance employee performance and quality by encouraging
improvements in work processes, as well as Total Quality Management
to foster overall quality in operations. The main purpose of these
administrative reforms was to ensure that Malaysia’s public sector
developed industrially and that the country had quality civil servants
and workers.46

Under the Look East policy, Mahathir, who followed modern
technology in Japan, collaborated with Japanese companies in the
automotive industry, such as Mitsubishi, Toyota, Honda, and Kawasaki,
to help produce Malaysia’s national car, popularly known as PROTON.#7
Since Malaysia was the first country in Southeast Asia to have a National
Car, PROTON’s presence became a symbol of Malaysia’s progress at that
time. Additionally, large quantities of PROTON were produced to be sold
to neighboring countries. Also, to strengthen the country in terms of
infrastructure, he built and implemented the project of public vehicles
such as Mass Rapid Transit and Light Rail Transit and trains connecting
many major cities in the Malay Peninsula.#®8 He also initiated and

45 Nor Azlina Endut & Rohaini Amin, “The Implementation of the Look East Policy and
its Impact on the Community Development in Malaysia: An Analysis,” Akademika Isu
Khas, 9, no.1( 2021):45; Mohd Norhasni Mohd Asaad& Rohaizah Saad& Rushami Zien
Yusoff, “5s, Kaizen and Organization Performance: Examining the Relationship and
Level of Implementation Using Rasch Model in Malaysian Automotive Company”,
International Academic Research Journal of Business and Technology,1 no.2 (2015): 215.
46 Mashitah Mohd Udin& Rusdi Omar & Kamarul Azman Khamis & Kamarul Zaman Hj
Yusoff, “Tun Dr Mahathir’s Leadership Patterns and the Success Story of Malaysia”, Test
Engineering and Management, 82, (2020): 1290-129.

47 Takakazu Ogawa,40 Years of Look East Policy (1982-2022), (Tokyo: Japan Malaysia
Association, 2022), 36.

48 §.Sigit, 44.
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completed Malaysia's mega projects such as the North-South
Expressway and the Kuala Lumpur International Airport. As part of his
projects to boost the communications industries, he established the
Multimedia Super Corridor, a local version of Silicon Valley, south of
Kuala Lumpur.#® Mahathir also built the Petronas Twin Towers to
support the country’s economic growth, accelerate national
development, and enhance global competitiveness.>0

As can be seen, Mahathir shifted Malaysia’s policies from the West
to the East with his Look East Policy, thus creating an alternative to the
West, which sees its own values, and political and economic systems as
superior to other societies.

Islamic Values

The most comprehensive and impactful Islam policy in Malaysian
history is credited to the Mahathir Administration as the longest serving
in post-colonial Malaysian history. Mahathir’s main goal in Islam policy
was to make Islam in Malaysia synonymous with economic progress and
modernization.51

As is commonly stated, “being Malay is synonymous with being
Muslim.” 52 In this context, in a study conducted at the University of
Malaya in 2006, more than 70 percent of Malays define themselves as
Muslim first, then as Malaysian, and then as Malay. Therefore, Islam has
become the determining factor in Malay identity.53 For Mahathir, who
knew the importance of Islam for the Malay community, three things
were necessary for Malaysia to attain advanced modern status: money,
technology, and moral values. Moral values were critical in the fight

49 Barry Wain, Malaysian Maverick: Mahathir Mohamad in Turbulent Times, (New York:
Palgrave Macmillan, 2009), 189.

50 Choy Yee Keong, “ Behind Malaysia’s “Miracle” A Veblenian Perspective on
Mahathir’s Era of Economic Modernization”, Journal of Economic Issues, 40, no.4
(2006): 865- 864.

51 Osman Bakar, “Identifying the Islam Policies of the Predecessors of the Najib
Administration: Has He Abandoned Tradition”, ICR Journal,2, no.4 (2011): 725.

52 Kevin Tan & Tiong Min Yeo & Kiat Seng Lee, Constitutional Law in Malaysia and
Singapore, (Singapore: Malayan Law Journal Pte,1991), 686.

53 Elmira Akhmetova, “Islam and Politics in Malaysia since 1957”, Journal of Islamic
Thought and Civilization, 9, no.2 (2019): 8.
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against Westernization.>* Mahathir explains what it means to be an
advanced modern nation:

we had to define what we meant by "developed country." Does
the term refer simply to a per capita income of at least
US$16,000, or does it also imply stability and solid cultural
values? All these factors have to be considered, but it is clear
that wealth alone does not constitute development. No country
is really developed, for instance, if it has money but no
technology.... Nor is a country developed, in our sense of the
word, if it has money and technology but lacks firm moral
values. Many Western societies, for example, are morally
decadent. There is diminishing respect for the institutions of the
family and marriage, and some even permit same-gender
marriages. To us, that is not development. You must maintain
cultural and moral values. We do not want to be just a rich
country.>®

As seen in the example above, the basic principle of the
government under Mahathir was to modernize without sacrificing
Islamic and moral values. Positioning Islam as a force of development, he
encouraged the adoption of Islamic values in the modernization policies
he created after becoming prime minister and drew attention to the
cultural-intellectual power provided by Islam.>¢ In this context, Mahathir
implemented the “Dasar Penerapan Nilai-nilai Islam dalam Pentadbiran”
(Islamic Values Inculcation Policy) to instill Islamic values in public
administration. This policy aimed to integrate Islamic values such as
excellence in all work (al-itqan), development (al-tajdid), and innovation
(al-ibda) into society and improve the quality of work and productivity

54 Christopher A. Furlow, “Malaysian Modernities: Cultural Politics and the
Construction of Muslim Technoscientific Identities”, Anthropological Quarterly, 82, no.
1(2009):203.

55 Mahathir Mohamad & Shintaro Ishihara, 20; Majid Daneshgar & Peter Riddell &
Andrew Rippin, The Qur’an and science in Malaysia, The Qur'an in the Malay-Indonesian
World: Context and Interpretation, in Intersections of Qur'an and Science in
Contemporary Malaysia by Christopher A. Furlow, (London: Routledge, 2016), 244.

56 Amy L. Freedman, “Political Viability, Contestation and Power: Islam and Politics in
Indonesia and Malaysia”, Politics and Religion, 2, no.1 (2009): 106.
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required for modernization.>” In addition, this policy aimed to eliminate
the biggest obstacles to Malaysia’s development; bad elements such as
communism, poverty, corruption, ignorance, etc., which always threaten
the unity and solidarity efforts of the people. When evaluated objectively,
these Islamic values that are planned to be implemented for Malaysia to
achieve its advanced modern status are values that can be adopted and
practiced by all Malaysians, whether Muslim or non-Muslim, and there is
no single reason to deny that these values based on the Islamic religion
are generally suitable for the development of Malaysian society.>8
Moreover, Islam has appealed to all of humanity since the day it emerged
and has created a strong bond of brotherhood among the members of a
multi-ethnic society, the like of which has never been seen or can be seen
in any other religion.5°

Within the scope of the Islamic Values Inculcation Policy, eleven
values that can be implemented by those working in public service have
been adopted. These values are reliability, discipline, responsibility,
cooperation, sincerity, morality, dedication, cleanliness, moderation,
gratitude to God, and diligence.®® To understand whether these common
universal values, which can be accepted by all people, are successful, the
government sent questionnaires to 974 participants working in
administrative and legal bodies of government departments from
January to May 1993. The general conclusion drawn from the
participants, 801 of whom were Muslims and 173 were non-Muslims, is
that both categories of participants think that the implementation of the

57 Wan Liz Ozman Wan Omar, Pengurusan Islam abad ke-21: Revolusi Pengurusan Untuk
Keunggulan Sektor Awam dan Korporat, (Kuala Lumpur: Utusan Publications &
Distributors, 19961), 1-15 ; Che Asniza Osman, “21st Century Malaysia Islamic Values
in Management and The Challenges Ahead”, Gading Jilid, 1, no. 8 (2003):176-177.

58

https://www.pmo.gov.my/dokumenattached/Dasar/10DASAR PENERAPAN NILALp
df

59 Syed Muhammad Naquib Al-Attas, Islam and Secularism, (Kuala Lumpur:
ISTAC,1993), 101.

60 Mohd. Noor Bin Deris, “Dasar Penerapan Nilai Nilai Islam: Satu Penilaian Semasa”,
Jurnal Syariah, 5,n0.1 (1999): 93; Mohd Roslan Mohd Nor& Ahmad Termizi Abdullah&
Abdul Karim Ali & Mohamad Fauzi Zakaria, “Historical development of Islamic
institutions: A case of the Malaysian Government”, African Journal of Business
Management, 6 no.8 (2012): 2767; Jabatan Kemajuan Islam Malaysia, “Konsep Islam
Hadhari dan Pelaksanaanya”, Hadhari Islamic Discourse Working Paper, organized by
the Malaysian Islamic Development Department, on May 19-20, 2004,4.
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Islamic Values Inculcation Policy in the government administration is
very important. In this regard, according to a research report published
by Institut Kefahaman Islam Malaysia®® (Institute of Islamic
Understanding Malaysia) among Muslim officers, these positive effects
included a greater sense of sincerity in the performance of their duties,
improved relationships with others, and greater cooperation with
colleagues. For non-Muslim officers, the benefits were seen as increased
responsibility in their duties, greater respect for their superiors,
stronger connections with the public, better cooperation with peers, and
a deeper appreciation for the rewards and opportunities provided.é2

Mahathir firmly believed that Islamic values are inherently
universal and beneficial for all people, which led him to claim that the
policy he implemented was successful. As the most significant evidence
of this success, he pointed to the “peace and stability” the country
experienced during his more than twenty years in power and noted that
it had “developed and grown like never before.”63

According to Mahathir, the “Islamization” of Malaysia will
facilitate its modernization of Malaysia because Islam, when properly
understood and practiced, offers a path to enlightenment, harmony, and
peace. Therefore, the fundamental teachings and practices of Islam
contribute to the success of the Malaysian nation. He explained his
thoughts on this issue as follows:

If we are going to meet the challenges of the 21st Century, we
should pause now and take stock. And having done that calmly
and dispassionately we should then set out to plan for our
future; not the next year, not the next decade, but the whole

61 The Institute of Islamic Understanding Malaysia (IKIM) was established on 18
February 1992 as a non-profit organization to spread and develop the true
understanding of Islam, which is the basis and foundation of the development and
progress of Islamic civilization and the world. IKIM was officially opened on 3 July 1992
by Tun Dr Mahathir Mohamad. See, https://www.ikim.gov.my/wp-newest/wp-
content/uploads/2017/12 /Pelan-Strategik-Edisi-Kemaskini.pdf

62 Mohd. Noor Bin Deris,95 ; Abdul Monir Yaacob “Penerapan Nilai-Nilai Islam dalam
Pentadbiran Kerajaan: Satu Penilaian”, Working Paper of the Seminar on Appreciation
of Islamic Values in Administration at the National Level, Kuala Lumpur, 29-30 April
1994.

63 Mahathir Mohamad, A Doctor in the House: The Memoirs of Tun Dr Mahathir
Mohamad, (Malaysia: MPH Publishing, 2011), 479.
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century and more for that is how long it will take to achieve any
degree of success. First of all, we must go back to the true
teachings of Islam, to the al-Quran and the Hadith. These
teachings had converted the ignorant desert Arabs into brave
and talented people who were able to build in less than 100
years a huge empire extending from Spain in the West to China
in the East, to build the greatest civilization the world had ever
seen. If Islam could do these for the jahiliah, the ignorant ones,
there is no reason why it cannot do the same for us now. We are
not as ignorant as those feuding Arab tribes.t*

According to Mahathir who emphasizes that the Islamic religion
brings wisdom to societies and improves them, there should be a
synthesis of Islam and modern methods of study and research. This
synthesis will inspire both Muslims and non-Muslims. Muslim
academics must master all modern disciplines and fully understand
them. But this is only the first prerequisite. They must then integrate the
new knowledge into the corpus of the Islamic heritage by reinterpreting
and adapting it according to the worldview and values of
Islam.6>Accordingly, he aimed for Malaysian young people who were
sent to Japan for education within the framework of modernization
policies to study Japan and to harmonize Islam with modernity and
development with the data obtained.®® Again, within the framework of
this policy, Mahathir opened the International Islamic University of
Malaysia. He also gave importance to Islamic banking and Islamic
insurance activities and expanded the powers of the Malaysian Islamic
Development Department.6? Additionally, internationally recognized

64 Sven Schottmann, Mahathir’s Islam: Mahathir Mohamad on Religion and Modernity in
Malaysia, (United States: University Hawaii Press, 2018),1- 53-132.

65 Teik, Khoo Boo, Paradoxes of Mahathirism: An Intellectual Biography of Mahathir
Mohamad, (Kuala Lumpur: Oxford University Press, 1995),169.

66 Abdul Rahman Abdul Aziz, “The State and Modernization Perspectives Development
Planning”, Demokrasi, 6, no.2 (2005): 6; Manjurul Hossain Reza & Nilufar Yasmin,
“Development of Malaysia under the Leadership of Mahathir Mohamad: Turned
Malaysia into a Rich Country”, PEOPLE: International Journal of Social Sciences, 1, no.5
(2019): 503; Fumitaka Furuoka, “Malaysia-Japan Relations under the Mahathir
Administration: Case Studies of the “Look East” Policy and Japanese Investment in
Malaysia”, Asian Survey, 3, no.47 (2007): 513.

67 Norshahril Satt, Islam in Southeast Asia in Competing Discourses Among Malaysian
Muftis: Still a Case of Arabization? by Norshahril Satt, (Singapore: ISEAS - Yusof Ishak
Institute, 2018),41-42-43.
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institutions such as the Islamic Economics Foundation, Asia Pacific
Mosque Council, Malaysian Institute of Islamic Understanding and
[slamic Thought and History Institution, Islamic Thought and Civilization
Institute, Islamic Studies program, and Malaysian Islamic University
College have also been launched.é8

Mahathir showed that with these modernization policies, a
modern state with Islamic and Asian culture would be formed. Also, it
has shown that Islam is modern, dynamic, and suitable for today's needs
and that Islam is not a backward religion.®® The best example of this is
the decrease in poverty in the country. After independence in 1957,
almost half of Malaysian people were extremely poor. However, with the
modernization policy implemented in Malaysia, Malaysia's economic
growth became resilient with a growth rate of 7.6 percent in the period
1970-2012. Compared to the region, this growth rate is one of the highest
growth rates. Durable economic growth in Malaysia was supported by
strong investment activity, with the average investment-to-GDP ratio
reaching around 30 percent during the 1970-1990 period. High and
sustainable growth, supported by strong investment activities, created
new employment and business opportunities. As a result, the
unemployment rate fell from 7.4 percent in 1970 to approximately 3.0
percent in 2012. Compared to other countries, the unemployment rate
in Malaysia is relatively low compared to regional economies. The
unemployment rate in Malaysia is lower than in many developed
countries. For example, in 2012, unemployment rates in OECD countries
and high-income countries were around 8.0 percent; this was more than
double that in Malaysia.”? Additionally, despite facing challenges such as
the Asian financial crisis of 1997-1998, Malaysia has maintained an
upward economic trajectory, averaging a growth rate of 5.4% since
2010.71 Based on this, it can be said that the modernization of Malaysia

68 Mehmet Ozay,” Malezya’da Din-Devlet iliskisine Kisa Bir Bakis: Dr. Mahathir
Mohamad Donemi islamlastlrma Politikalar1 ve Yansimalary,” Tarih Kiiltiir ve Sanat
Arastirmalari Dergisi, 2,n0.1(2013): 120.

69 Diane K. Mauzy and R. S. Milne, “The Mahathir Administration in Malaysia: Discipline
through Islam”, Pacific Affairs, 56, no. 4 (1983): 636.

70 https://www.ekonomi.gov.my/sites /default/files /2020-

02 /Malaysia Success Story In Poverty Eradication.pdf
71https://www.worldbank.org/en/country/malaysia/overview ; Endi Haryono &
Patrick Ziegenhain, “Mahathir Mohamad in Public Policy and Politics of Malaysia”,
Popilasi, 30, no. 2 (2022): 126; Mohamed Ariff & Syarisa Yanti Abubakar, “The
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has progressed positively because of the policies implemented by
Mahathir. We can say that this situation shows the idea that "non-
Western modernization” is possible.

As can be seen, Mahathir was inspired by the industrialization
experiences of Japan and South Korea, and at the same time preserved
Malaysia's culture and values, putting Malaysia on the path of rapid
industrialization and economic development and turning it into a
modern country. This process that Malaysia has gone through with
Mahatir's policies in the context of non-Western modernization
constitutes an important example in terms of showing the feasibility and
success potential of non-Western modernization.

Conclusion

According to some modernization theorists, for non-Western
societies to reach the level of development of the West, they must put
their modernization processes into the same pattern as in Europe.
According to this approach, the modernization processes of all societies
should be similar. However, every society has different dynamics, and it
is very difficult to experience similar processes. Therefore, non-Western
modernization theory emerged as an alternative to this theory.
According to this theory, non-Western societies do not have to follow
Western societies in the modernization process. Moreover, they can
modernize while preserving their own culture and values. Malaysia,
which tried this model and was successful, became an example that
showed that it is possible to have modern, contemporary institutions
without breaking away from tradition. Malaysia's fourth prime minister,
Mahathir, who is known as the pioneer of modernization in Malaysia,
showed that modernization is possible without compromising Islamic
and moral values with the modernization policies he implemented in the
context of non-Western modernization.

As seen in the Malaysian example, there is no single path for non-
Western societies. They can produce local and national alternative
modernization methods in line with their own traditions, culture, and
beliefs, without following the modernization process of the West or
accepting the culture and values of the West.

Malaysian Financial Crisis: Economic Impact and Recovery Prospects”, The Developing
Economies, 4, no. 37 (1999): 417.
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Abstract

This paper analyses Ziauddin Sardar's (b. 1951) approach to
integrating knowledge. He is a prominent British-Pakistani Muslim
scholar. He is a polymath writer, cultural critic, broadcaster, futurist,
internationally renowned scholar and public intellectual. He is the
author of over 50 books. Sardar's main concern is that the world is
changing rapidly with the advancement of technology. People are getting
closer to each other irrespective of religion, caste, civilisation, culture,
and race. The knowledge production and process cannot be used to
dominate a particular civilisation. Hence, a holistic, diverse, integrated,
and universal approach is needed. Integration of Knowledge is the most
appropriate term for this changing world. This study employs a
descriptive and analytical approach for gathering and examining data.
This research has primarily relied on library research, utilising books,
papers, and online databases. The research findings are anticipated to
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Abstrak

Kertas kerja ini menganalisis pendekatan Ziauddin Sardar (b.
1951) untuk mengintegrasikan pengetahuan. Beliau adalah seorang
ulama Islam British-Pakistan yang terkemuka. Beliau adalah seorang
penulis polymath, pengkritik budaya, penyiar, futuris, sarjana terkenal
di peringkat antarabangsa dan intelektual awam. Beliau adalah
pengarang lebih 50 buah buku. Kebimbangan utama Sardar ialah dunia
berubah dengan pantas dengan kemajuan teknologi. Orang ramai
semakin rapat antara satu sama lain tanpa mengira agama, kasta,
tamadun, budaya dan bangsa. Penghasilan dan proses pengetahuan
tidak boleh digunakan untuk menguasai tamadun tertentu. Oleh itu,
pendekatan holistik, pelbagai, bersepadu dan universal diperlukan.
Integrasi Pengetahuan adalah istilah yang paling sesuai untuk dunia
yang berubah-ubah ini. Kajian ini menggunakan pendekatan deskriptif
dan analitikal untuk mengumpul dan memeriksa data. Penyelidikan ini
terutamanya bergantung kepada penyelidikan perpustakaan,
menggunakan buku, kertas kerja, dan pangkalan data dalam talian.
Penemuan penyelidikan dijangka dapat meningkatkan pemahaman
kaedah Sardar kepada penyepaduan pengetahuan dalam kalangan
pelajar, guru dan ahli akademik.

Kata Kunci: Ziauddin Sardar, Integrasi Ilmu, Islamisasi [Imu,
Pendidikan Muslim.

Introduction

Today's civilisation is going through the biggest crisis of
knowledge and education. This affects not only people of any particular
race, religion, or civilisation but all. Nevertheless, at the same time, the
world has come a long way in science and discovery. Knowledge or
education will make a person better than a good citizen. However, today,
there is a severe problem with knowledge and education worldwide. The
root cause of this extreme crisis is how knowledge is formulated by
Western civilisation. This civilisation is the most powerful in the world
today in every aspect of human life, especially in education, knowledge,
military, economics, science, and discoveries. However, the dominant
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Western knowledge is a severe problem for human civilisation. Al-Attas
stresses that:

Knowledge whose nature has become problematic
because it has lost its true purpose due to being unjustly
conceived and has thus brought about chaos in man's life
instead of, rather than, peace and justice; knowledge
which pretends to be real but which is productive of
confusion and scepticism.!

During the Golden Age of Islam, which lasted from the eighth to
the fourteenth century, Muslims and Islamic civilisation were perhaps
the world's greatest civilisations and nations. During this time, Muslims
have led the world through discoveries in knowledge and science. There
is no denying the contribution of Muslims behind the development and
discovery of today's Western civilisation. Significant scientific progress
was achieved during the Islamic Golden Age, specifically in astronomy,
mathematics (including algebra and spherical trigonometry), and
chemistry. These developments were subsequently transmitted to the
Western world.2 The rise and fall of civilisation are followed by the fall of
Muslim civilisation. The rise of Western civilisation came after the fall of
Islamic civilisation, and they occupied Muslim territories, making these
places their colonies. Following the annexation of Muslim territories,
Western colonisers proceeded to partition Muslims into nationalist
factions, undermine Islamic education and knowledge in the name of
advancing modern and secular education systems, fragment the
education systems of Muslim countries, establish distinct branches of
knowledge, and ultimately disintegrate knowledge. These all have
turned Islamic civilisation and Muslims into weak nations.

Additionally, internal conflict among Muslims was also a factor in
the fall of the Ummah.3 Since this fall, Muslim scholars have been trying
to revive Islamic civilisation. Some scholars try to revive Islamic

1 Syed Muhammad Naquib al-Attas, Islam and Secularism (Kuala Lumpur, Malaysia:
International Institute of Islamic Thought and Civilization, 1993), 133.

2 Abdullah Bin, Berhanundin, Azli Fairuz bin Laki, and Mohamad Zaidin bin Mat. "The
Weakness of the Islamic Civilization: The Causes and its Solution." International Journal
of Academic Research in Business and Social Sciences 7, no. 10 (2017): 255-256.
10.6007/1JARBSS/v7-i10/3374.

3 Ibid.,,
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civilisation following Western civilisation. Some scholars try to revive
[slamic civilisation according to the Islamic method, but the truth and
reality are that Islamic civilisation has not been revived to date. Many
reasons have been identified behind this backwardness of Islamic
civilisation, such as the crisis in the Muslim mind4 and the Muslim
dilemma.> However, some scholars agree that the main reason for this
backwardness of Muslims is education and knowledge. Many scholars
have offered various methods for overcoming this crisis, such as the de-
westernisation® and Islamisation of knowledge.”

A conference on the Islamic education system was organised in
1977, and a plan was drawn up based on the Islamization of knowledge
to overcome the crisis in the Muslim education system. Since its
emergence, much criticism has been for and against this concept.
Ziauddin Sardar is one of those who have criticised this idea. He points
out that the Islamization of knowledge concept is short-lived and lacks
appeal in a rapidly changing world. According to him, integrating
knowledge can be an essential idea to overcome the current educational
knowledge crisis. The primary purpose of this research is to discuss
Sardar's Approach to integrating knowledge.8

A Brief Biography of Ziauddin Sardar

Islamic civilisation and Muslims have suffered various difficulties
for several centuries. Throughout the ages, especially after the collapse
of the Ottoman Caliphate in 1924, many Muslim scholars such as
Bediuzzaman Said Nursi, Ismail Razi Al-Farugqi, Abu Sulayman and many
others worked tirelessly to identify the malaise or reason for the
backwardness of the Ummah and revive it. Sardar is an intellectual

4 Abdul Hamid A. AbuSulayman, Crisis in the Muslim Mind. Trans. Yusuf Talal DeLorenzo
(Herndon, Virginia USA, International Institute of Islamic Thought, 1993), 9

5 Al-Attas, Islam and Secularism, 97

6 Ibid., 133

7 Nabila Huringiin and Halimah Nisrina Azfathir, "The Concept of Syed Muhammad
Naquib Al-Attas on De-Westernization and Its Relevancy toward Islamization of
Knowledge." Kalimah: Jurnal Studi Agama dan Pemikiran Islam 16, no. 2 (2018): 266-
284. http://dx.doi.org/10.21111/klm.v16i2.2867

8 Sa'idu Sulaiman, “Islamization Of Knowledge And Integration Of Knowledge: A
Conceptual Clarification.”
Academia.edu.,(December,2016):1.https://www.academia.edu/30341820/islamizati
on_of _knowledge_and_integration_of knowledge_a_conceptual_clarification


http://dx.doi.org/10.21111/klm.v16i2.2867
https://www.academia.edu/30341820/islamization_of_knowledge_and_integration_of_knowledge_a_conceptual_clarification
https://www.academia.edu/30341820/islamization_of_knowledge_and_integration_of_knowledge_a_conceptual_clarification
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writer, researcher, scientist, theorist, speaker, commentator, columnist,
and futurist. He is a Muslim scholar who is both orthodox and
modernist.” This Muslim scholar was born in Pakistan on October 31,
1951. Although Sardar was born in Pakistan, at a young age, he migrated
to England with his family, where he grew up and studied. Not much
information is available about Sardar's formal education. From 1971 to
1974, he pursued physics and information science studies at the City
University of London.1? Lady Birdwood lectured Sardar on his English as
a child in 1960s London.!! Now, he is well known as a British-Pakistani
Muslim scholar with many contributions to the development of the
Ummah.12 For example, in 1977, Muslim scholars organised a conference
on the Muslim ummah education crisis, namely the World Conference on
Muslim Education 1977, Makkah, which aimed to discuss Islam and
Muslim education. Sardar was one of the conference critics. A prominent
British publication, Prospect, ranked him among Britain's one hundred
public academics, and another renowned British publication referred to
him as "Britain's polymath."13

Sardar has had a colourful career, mainly as a journalist. During
his career, he worked in various magazines and journals. He was a
member of the Saudi Arabian faculty at King Abdul Aziz University's Hajj
Management Department. For the scientific periodicals Nature and New
Scientist, he covered the Middle East. He began his reporting career in
1982 with London Weekend Television, where he was a regular on the
Asian news show Eastern Eye. He helped establish the Center for Policy
and Future Studies at East-West University and was a founding member
of the magazine Inquiry, both of which emerged in the 1980s. In 1987,
he served as an advisor to Anwar Ibrahim, who had previously served as
Malaysia's education and deputy prime minister. He was a journalist for

9 Ziauddin Sardar, How do you know? Reading Ziauddin Sardar on Islam, science, and
cultural relations (London, Pluto Press, 2019), 11

10 Ziauddin Sardar, accessed 2 January, 2022, http://ziauddinsardar.com/

11 Ziauddin Sardar, Other than identity: The subject, politics, and art. Ed. Juliet Steyn
(London, Pluto Press, 2006), 68-69

12 Emma Mason, ed, Reading the Abrahamic faiths: rethinking religion and literature,
(London, Bloomsbury Publishing, 2014), ix

13 Pat Kane, “The A to Z of Postmodern Life, by Ziauddin Sardar,” The Independent, May
28, (2002), retrieved 2 January, 2022, https://www.independent.co.uk/arts-
entertainment/books/reviews/the-a-to-z-of-postmodern-life-by-ziauddin-sardar-
5361451.html


http://ziauddinsardar.com/
https://www.independent.co.uk/arts-entertainment/books/reviews/the-a-to-z-of-postmodern-life-by-ziauddin-sardar-5361451.html
https://www.independent.co.uk/arts-entertainment/books/reviews/the-a-to-z-of-postmodern-life-by-ziauddin-sardar-5361451.html
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New Statesman and a visiting professor of scientific studies at Middlesex
University. From 1999 to 2005, he was the editor and co-editor of Future
and Third Text monthly journals. Between 2001 and 2013, he taught law
and society at Middlesex University, and in 1999, he was a visiting
professor of postcolonial studies there. The media have greatly
influenced Sardar's life. Throughout his career, he has been instrumental
in writing, making documentaries on various issues, and presenting
various programs for the media. He has worked for various media outlets
like BBC, TV 3, and Channel 4.14

He was involved in various social and human rights organisations.
Prominent daily, weekly, and monthly newspapers and periodicals
publish his articles, including The Guardian, The Independent, The Times,
and New Internationalist. Moreover, he worked in many Muslim
institutions that launched projects to advance thought, knowledge,
research and innovation of Islam and Muslim culture, such as Muslim
Institute Hurst & Co. and Critical Muslim.1'> In addition, He wrote more
than 50 books and numerous articles on various issues, particularly on
Islamic Reform, developing Islamic critical thinking, postmodernism,
and multiculturalism.

The History and Concept of Integration of Knowledge

The word integration is derived from the Latin integer, used in
the early 17th century.l® The word integration means merging two or
more objects into one. The word "integration of knowledge" has multiple
definitions, interpretations, and applications subject to the context.
Regarding integration and religion, Muhammad Solikin and Muhammad
Muda contend that "the integration of knowledge and religion refers to the
integration of knowledge and Islam as a unit." The term has also been
defined from the perspective of Agqli (Human) and Nagqli (Revealed)
knowledge by Nurkhamimi, Idrus and Ahmad as bridging the gap

14 The Life of Muhammad at IMDb, TV mini series,(2011),
https://www.imdb.com/title/tt1944942/

15 Ziauddin Sardar, Critical Muslim 48: Saliha, (London, Muslim Institute and Hurst
Publishers, 2024), 3.

16Merriam-Webster.com Dictionary, s.v. "integrate," accessed October 2, 2024,
https://www.merriam-webster.com/dictionary/integrate.
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https://www.merriam-webster.com/dictionary/integrate
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between Agliyyah and Nagqliyyah. This is also known as knowledge
integration.1”

Integration of knowledge is not only the unification or
combination of dual ideas. As an alternative, it should be explored from
the Islamic point of view. For instance, Mohd. Kamal Hasan states, "to
[DE] secularise their contents and begin to investigate the human situation
from a holistic and tawhidic perspective, the human sciences would be
infused with Islamic revealed values, views, and worldview."18 Omar Hasan
Kasule shares a similar view, as he states: "[I]t includes integrating
Islamic moral and epistemological norms in the many disciplines of
knowledge that are taught," and explains the idea as a process of gradual
improvement that, rather than rejecting existing knowledge, expands
upon it.19

Integration of knowledge has a long history in Islam. This
amalgamation has been encouraged in the Qur'an and Hadith, as the
intellectual contributions of the Companions and the Muslim scholars
are observed and heavily used in understanding the knowledge in the
holy Hook. Thus, the integration of knowledge is not a new concept. The
Qur'an does not mention any knowledge separately but in consolidation.
In the time of Prophet Muhammad (peace be upon him), there was no
dualistic education system. Muslims were enlightened on all levels—
spiritual, physical, intellectual, social, and cultural—through the holistic
dissemination of knowledge. During the Prophet's (peace be upon him)
lifetime, the mosque was the centre of knowledge and practice of the
Muslims. Muslims used to study essential knowledge of Islam, such as
the Qur'anic or divine knowledge, and human knowledge and practice,
such as mathematics and science, in the mosque. Aside from language,
history, poetry, and genealogy, the Companions of the Prophet (peace be

17 Zainuddin, Nurkhamimi, Rozhan M. Idrus, and Ahmad Farid Mohd Jamal, "Integration
of Naqli (Revealed) Knowledge and Aqli (Rational) Knowledge in Postgraduate courses
for open and distance learning." International Journal of Social Science and
Humanity (December, 2016): 1.

18 Syed Abdullah Idid and Syed Arabi, ed.,. [IUM at 25: The Path Travelled and the Way
Forward (Kuala Lumpur, I[IUM Press, 2009), 111.

19 Omar H. Kasule, “Integration of Knowledge (I0K) and Textbook Writing for Islamic
Universities,” International Journal of Islamic Thoughts (2015), 4 (1) 2014 pp123-126.
Retrieved on December 3, 2016, from http://www.ijits.net/integration-knowledge-
iok-textbook-writing-islamic-universities-omar-hasan-kasule-sr/
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upon him) were proficient in numerous other fields of study. Regarding
genealogy, Abu Bakr was a notable example.20

The period after the lifetime of the Prophet Muhammad and his
followers, particularly from the seventh to the fifteenth century, is
referred to as the Golden Age of Islam. Muslims have attained the highest
level of knowledge. Their scholars practice the Qur'an and Hadith as well
as other knowledge and practices. Primarily, they approached scientific
studies through the lens of the Qur'an, given that Muslims regard it as
the leading source of knowledge. It has been observed that Muslim
scholars at that time also acquired and discovered knowledge from other
civilisations, mainly from Greece to Arabic. They have integrated the
knowledge of other civilisations with the Islamic sciences. Muslim
scholars who made outstanding contributions to the golden age of Islam
include, among others, Ibn Sina, Jabir ibn Hayyan, al-Khawarizmi, al-
Farghani, Thabit ibn Qurra, al-Battani, Hunayn ibn Ishaq, and al-Farabi.
All these Muslim scholars have studied the Qur'an and Hadith, as well as
other sciences, and discovered them through a combination of
knowledge.21

From Muhammad bin Qasim (695-715) to the time of Mughal
Emperor Humayun (1540-1556), educational institutions in the Indian
subcontinent were completely democratic in handling their internal
affairs and management. Instructors were free to train their pupils in
whichever way they saw fit, using whatever methods and curriculum
they saw fit. Due to the establishments' increasing dependence on the
government and the general populace, substantial portions of land were
bestowed upon them as endowments. This emphasised the importance
of education for Muslims at that time. This attitude is not limited to
studying the Qur'an and Hadith but to other fields. In summary, the scope
of education extended beyond acquired and revealed knowledge to

20 Rahmah Bt Ahmad H. Osman and Mohammad Quayum, "Kulliyah of Islamic Revealed
Knowledge and Human Sciences, IIUM: a successful story of the integration of Islamic
and human sciences." International Journal for Muslim World Studies (IJMWS) (July,
2018),13

2lYasmeen Mahnaz Faruqi, "Contributions of Islamic scholars to the scientific
enterprise." International Education Journal 7, no. 4 (September, 2006): 391-392.
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encompass various disciplines, including architecture, calligraphy,
sculpture, medicine, pharmacy, surgery, fine arts and sketching.?2

The Necessity of the Integration of Knowledge

The European powers colonised one Muslim country after
another. For example, France occupied Algeria in 1830, Tunisia was
occupied in 1881, the Indian subcontinent was colonised by Britain in
1757, and other Muslim countries were occupied similarly.23 After the
colonisation of the Muslim countries, they implemented a contemporary
secular education system in primary and higher education institutions,
rendering the traditional Islamic education system less important in a
substantial portion of the Muslim community. In other words, two types
of education systems are revealed: dual education system. That means a
group of people is educated in a secular education system.

In contrast, another group is only educated in traditional or
religious education and avoids modern education in the same society.
The vital point is that colonial rulers promoted a secular modern
education system. As a result, a faction emerged that aimed to
disentangle religion from the government, diminish religious practices
in personal life, and ultimately deny religion itself.24 The secular modern
education system separated the study of revealed knowledge from other
fields. It resulted in the separation of less value of integration of
knowledge and education, i.e., human knowledge and revealed
knowledge. However, the primary intent of the integration of knowledge
project is to bring back the integrated knowledge and education system
by eliminating secularism in education.

Most importantly, because there is no unity between human
knowledge and revealed knowledge, today, there is a catastrophe in the

22 Salim Mansur Khalid and M. Fayyaz Khan, "Pakistan: The state of education." The
Muslim World 96, no. 2 (April, 2006): 305-306.10.1111/j.1478-1913.2006.00130.x

23 Karen Armstrong, "An Overview of the European Invasion of the Islamic World." PBS
Frontline. Available online: http://www. pbs.
org/wgbh/pages/frontline/shows/muslims/etc/armstrong. html (accessed on 17
January 2016).

24 Mohammad Abdul Aziz. "Designing an Islamic integrated university curriculum: a case
study of the undergraduate Political Science Program, University of Dhaka, Bangladesh."
(Ph.D. thesis, department of Education, Kulliyyah of Education, International Islamic
University Malaysia (IIUM), Malaysia, 2018), 1-6.
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knowledge and education system.2> According to Al-Attas, Western-
generated knowledge has lost its original purpose, leading to chaos and
scepticism instead of peace.26 An entire generation of the Muslim world
is being deprived of balanced and constructive learning due to the
secular knowledge and education system. The ultimate goal of
integrating knowledge is to build a generation that will excel
intellectually, morally, socially, and spiritually.

The Tawhid paradigm, the belief in one God, is absent in the
current Western knowledge acquisition, distribution, and dissemination
methods. As aresult, Muslims have forgotten the responsibility to uphold
God's Amanah (trust). Integrating the Tawheed paradigm is essential for
knowledge. The present Western knowledge system does not benefit
humanity because knowledge is being produced and distributed for one
nation or part of the world and not for the benefit of others. Muslims,
arguably, are the most affected by this limitation. The education that they
acquire is lacking in the Qur'anic worldview, which plays a significant
role in shaping a Muslim's life. Therefore, including the Qur'anic
worldview throughout the present education system is crucial. As the
ultimate purpose of the revelation of the Qur'an is the welfare of the
people,?’ this integration will benefit not only the Muslims but also the
whole of humanity. From the above discussion, it can be concluded that
incorporating the philosophy of integrating knowledge is crucial to the
current education system.

Education Crisis

Since the decline of the Ummabh in the 18th century, the Ummah
has suffered many losses, such as the loss of the true meaning of
education, loss of spirituality, loss of adab, and loss of authentic and ideal
leadership. The West has captured the Muslim land through colonisation
and introduced a new education system in the Muslim countries, which
is known as modern secular education. Since the beginning of the
modern education system, Muslims have been familiar with two: the
traditional education system, which only focuses on religious education,

25 Rahmah & Quayum, "Kulliyah of Islamic Revealed Knowledge and Human Sciences,”
1-20.

26 Al-Attas, Islam and secularism, 133.

27 Rahmah & Quayum, "Kulliyah of Islamic Revealed Knowledge and Human Sciences,”
1-20.
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particularly the Madrasah education system, and the modern Western
education system. The latter, based on Western education philosophy, is
the only Western civilisation and offers only the development of worldly
life. As a result of Western imposition on Muslims, generally, they do not
have an education system. Al-Faruqi and Al-Attas then suggested that the
[slamization of knowledge could be a way to overcome this state of the
education system; however, this framework, as criticised above, is not
enough to pull Muslims out of their general educational slump.

Muslims are not the only ones affected by the changes brought by
secular education, as it seems that Western societies bear the brunt of
the failure of education as well. According to Harry R. Lewis, universities,
institutions that are supposed to produce knowledge, and scholars have
forgotten the mission and vision of proper education. He argues that
universities only aim to produce graduates and ensure a better career
for a better job rather than producing a good human being. He comments
in his book, "[O]ver the decades, I have heard many academic discussions
about teaching, curriculum, grading, athletics, and responding to students’
misdeeds. I have rarely heard discussions among professors about making
students better people".28

The university is one of the institutions that practice produces
knowledge, the playing field for education to grow. After one graduates,
they are expected to do meaningful service to society, country or world.
Without education for the soul, one may question the kind of graduates
that are produced. We see that the heads of many countries have
graduated from reputed universities. However, after coming to power, it
has been seen that the university graduates have done inhumane acts.
Universities today seem to be doing little more than providing jobs and
certification. One thing that can be clearly said is that university is far
from the primary purpose of knowledge and education, which is why
today's human civilisation is going through a catastrophic situation. As
evidenced from the above, it can be argued that universities are turning
away from their true purpose, and this is a result of secular education,
separating the teaching of spirituality, religion, and morality from other
fields.

28 Harry R. Lewis, Excellence without a Soul: How a great university forgot education,
(New York: Public Affairs, 2006), Xiii.
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Today's modern Western knowledge and education are nothing
more than a tool for colonised lands to bow to the coloniser's nation,
culture, education system, and power. Every Muslim nation today has
long been a victim of colonisation through the Western education
system. In this system, it may seem that Muslims are improving, but in
reality, they are being deprived of the fundamental purpose of education.
This education system has created primitivism by removing knowledge
of other religions, races, and beliefs. In the name of advancing knowledge
and science, the human race has been enslaved by the Western powers,
bringing about a moral decline.2? The Western education system creates
some disciplines that are viewed only through the Western worldview.
In this case, Sardar argues,

[TThe idea that reality is compartmentalised as physics
and chemistry, sociology, and anthropology, religion, and
politics, law and ethics is not based on some objective and
universal axioms; rather, it is a construction designed
according to how a particular culture sees reality and
how it seeks to understand, manage, control and
subjugate all that is out there.30

According to Sardar, western education has created three
disciplines besides academics. These three disciplines were created for
new persecutions, future colonialism, and Western power. More
importantly, these disciplines are not limited to economic superiority,
military superiority, or technological advancement but have given the
West the power to define humanity, what is inhumane, freedom,
civilisation, human rights, democracy and others. Other civilisations
must adhere to the West's definition because no dominant knowledge
and education paradigm can challenge Western knowledge and
education. In its ideology, the secular academic model is not neutral as it
benefits only the Western civilisation. If any other civilisation works
within this education model, they may be unable to avoid ideological and
cultural biases. In response to this issue, Sardar proposes a new

29 Ziauddin Sardar and Jeremy Henzell-Thomas, Rethinking Reform in higher education:
From Islamization to integration of knowledge, (Herndon, USA: International Institute
of Islamic Thought (IIIT), 2017), 95-100.

30 Ibid., 95-96
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paradigm: integrating knowledge3! that will be used for the Muslim
community and humanity.

Sardar's Approach to the Integration of Knowledge

Holistic is defined as being connected to or preoccupied with
totality or whole systems instead of the investigation, treatment, or
deconstruction of portions.32 In the case of a person, a holistic approach
means cooperating with the person by combining all the necessary
aspects, including physical, mental, educational, social, and spiritual. In
education, holistic means the integration of many subjects such as
intellectual advancement, social competence, personal advancement,
and integrated education for spiritual development, and combining all
these is adopting a holistic approach. A holistic approach to education
can ensure that a person acquires worldly skills and support for spiritual
advancement.33 However, current knowledge and education have been
divided into different parts. A person is being deprived of holistic
knowledge and education. This divisive education deprives people of
social, intellectual, spiritual, and academic knowledge simultaneously.
As a result, even if a person studies academic social sciences, they have
no relation with society, and there is no spiritual improvement. As a
result, complete education is not achieved, severely impacting society.

Sardar realises this and emphasises the importance of adopting a
holistic approach to knowledge and learning. He contends that
knowledge is not divided into several categories but integrated or whole.
Knowledge creation necessitates a more comprehensive corporate
structure. The current knowledge production and education system is
disjointed—Sardar advocates for an integrated viewpoint on
information that is neither fragmented, disintegrated, or separated. Most
crucially, modern academic disciplines or knowledge are riddled with
ideological and cultural biases and are the product of the West to sustain
the Western worldview, further strengthening the nature of disjuncture
prevalent in the academic world. As a result, there is a need for a

31 Ibid., 98-100

32 Merriam-Webster, accessed January 22, 2022, https://www.merriam-
webster.com/dictionary/holistic#other-words

33 What are Holistic Approaches and Why Are Companies Using Them? Accessed
January 25, 2022. https://beyo.global/thinking/what-are-holistic-approaches-and-
why-are-companies-using-them
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balanced, universal methodology that incorporates science and
technology to grasp the interconnectedness of anything and everything.

Universities play a significant role in practising, acquiring,
researching, and disseminating knowledge. The essential foundation of
university education is knowledge: its generation through research,
dissemination through learning, and accumulation and application by
students. As a result, the primary goal of any academic institution,
particularly universities in any country, is to preserve quality. The
university provides all the necessary assistance for a person to compete
in a particular subject and become proficient in a changing world.3* In
support of Sardar's Approach, Henzell-Thomas stated that a holistic
university is needed to develop, practice, and disseminate knowledge.
The holistic university will also value knowledge, creativity, independent
thinking, imagination, the emancipation of the minds and souls of
humans, curiosity, and the acceptance of an open heart and mind.
Education can only instil the transformative power of values, socially
responsible qualities, and connections in students. He believes a holistic
university teacher should be a spreader of knowledge and a nurturer of
the heart.3>

Itis pertinent to observe the historical basis of overall knowledge
and education. History attests to the practice of a holistic approach
regarding knowledge and education. Prior to the 18th century, during
the lifetime of the Prophet Muhammad (peace be upon him), the
knowledge and education system was holistic. Muslim cities like
Baghdad, Cordoba, and Cairo were the centre of integrated knowledge
practice. People from different religions and castes from different parts
of the world used to come to these cities and enlighten themselves
through integrated knowledge and practice. There was no notion then
that the system of knowledge and education was tied to a particular race,
religion or civilisation and the influence of a particular civilisation. Then,
the stream of knowledge and the education system benefited humanity.
The knowledge and there was no separation between religious and
secular understanding in the education system. A student within the
same class could acquire religious knowledge and social knowledge.

34 Global Education News, “Importance of Higher education for today’s economy,”
accessed January 30, 2022, https://qs-gen.com/importance-of-higher-education-for-
todays-economy/

35 Sardar and Jeremy, Rethinking Reform in higher education, 156-163
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Under the same education system, this same student could practice and
acquire knowledge of mathematics, spirituality, history, medicine, and
natural sciences, which can be seen in the biographical and historical
information of earlier intellectuals, namely Ibn Sina, Imam al-Ghazali, al-
Biruni and appreciably more.3¢ Moreover, Muslim scholars and scientists
developed several methodologies that laid the groundwork for
contemporary sciences, and their achievements were included in
European institutions' curricula until the eighteenth century.3”

From the above discussion based on historical evidence, it can be
said that the practice, acquisition, and dissemination of holistic
knowledge and educational approaches are not new phenomena. From
the historical perspective, the holistic approach has a historical
foundation. Sardar is to use the universal approach to reform the world's
knowledge and education system. He argues that it is crucial to
understand the current context for reforming the knowledge and
education system. The world is changing very fast. Every nation, tribe,
race, culture, religion, and civilisation in the world is highly globalised
and connected to the advancement of science and technology. Recently,
the United States of America may be experiencing a decline in power,
with capitalism showing signs of failure and the economic system on the
verge of collapse, modernity has failed, geography is not essential, and
climate change is bringing on dire disasters worldwide. In other words,
the present world is plagued with various complex problems, and due to
increasing globalisation, people of all races, religions and cultures are
suffering. For Sardar, a public initiative is needed to solve this complex
problem; according to Sardar, the mainstream conceptions of knowledge
generation, regulatory frameworks, and the institutions and processes
that perpetuate and nurture must be included to solve the problem. He
also underlines that education and information must be combined and
harmonised in a sophisticated, interdependent world.

36 Matovu Musa, “Integration of Knowledge: An Approach to the Comprehensive
Development of Learners’ Body, Soul, and Spirit.” International Journal of Research and
Innovation in Social Science (IJRISS) |Volume IV, Issue IX, (October, 2020), 43

37 Aminuddin Hassan, Asmawati Suhid, Norhasni Zainal Abiddin, Habsah Ismail, and
Haziyah Hussin, "The role of Islamic philosophy of education in aspiring holistic
learning.", Procedia-Social and Behavioral Sciences5 (March, 2010): 2113-2118.
10.1016/j.sbspro.2010.07.423.
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The notions of unity and diversity are opposed. The state of being
one or oneness is described as unification. The term "unity" relates to
accord or concord, whereas "diversity" implies multiplicity, mixture, or
combination. In other ways, unity has something to do with similarities.
Diversity signifies the point at which differences emerge. Diversification
is related to distinctions and differences.38 In other words, "unity in
diversity" refers to the display of wholeness among diverse persons or
classes. This phenomenon involves achieving unity without uniformity
and diversification without decentralisation. It shifts the emphasis from
merely tolerating differences in various aspects to a more complex unity
that recognises how diversity improves social interaction.3° From the
beginning of the world to the present day, people of many races,
religions, and castes have arrived and departed from the world. Sardar
emphasised the need for unity in diversity for people of many races,
tribes, religions, and castes. He believes that unity in diversity is needed
for knowledge and education so that people of many cultures, religions,
and castes can coexist peacefully in the same society. Most importantly,
unity in diversity is divine. In the Qur'an, Allah says:

0 mankind! We created you from a single (pair) of a male and a
female, and made you into nations and tribes, that ye may know
each other (not that ye may despise (each other). Verily, the most
honoured of you in the sight of Allah is (he who is) the most
righteous of you. And Allah has full knowledge and is well
acquainted (with all things).40

The verse explains that Allah the Almighty created humankind
as one and divided them into races, tribes, and clans so that people may
get to know each other. Sardar explained that the first principle of
Islamization of knowledge started from the divine concept of unity. The
first principle systematically encourages and leads to unity of creation,

38 WikiBooks, “Social and Cultural Foundations of American
Education/Relationships/Unity-Diversity,” acessed
January25,2022,https://en.wikibooks.org/wiki/Social_and_Cultural_Foundations_of_
American_Education/Relationships/Unity-Diversity

39 Roxanne Lalonde, "Unity in diversity: Acceptance and integration in an era of
intolerance and fragmentation." Unpublished MA Thesis. Ottawa, Ontario, Canada:
Department of Geography CU [Carleton University] (1994): 39-73.

40 Abdullah Yusuf Ali. “The holy Qur’an: Text, Translation, and commentary, Sura Al-
Hujrat, verse, 13.
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knowledge, life and humanity. Therefore, the work plan's first principle
highlights the unity in variety approach. Violence, chaos, and conflict
are created in society due to ignorance about other communities.
Sardar claims that in the present knowledge and education system,
people are not informed of religions, races, and castes of the society, and
if there is no knowledge about other communities in the same society,
misunderstandings, mistrust, and misinformation are spread, resulting
in a conflict which creates chaos in society.

From Sardar's perspective, the unity in diversity approach to
knowledge generation and education can minimise conflict among
different societies. For example, Islam is a religion that promotes peace.
However, there is a prevalent misconception about Islam in society. In
a large part of the West, Islam is considered a threat and a militant
religion, and this is due to limited knowledge of Islam and its principles.
The result of this ignorance is the persecution of Muslims in many parts
of the world. It can be argued that because the current Western
knowledge and education system focuses more on science and
technology, there is no way for knowledge seekers to know about other
sections and components of society. Sardar emphasises that there is a
need for a new paradigm in knowledge production and education that
will not only make students aware of a specific subject but also give
them diverse knowledge on other subjects. In addition to knowledge of
science and technology, students will be encouraged to learn about
other religions and communities.#1

The Messsenger of Allah (peace and blessings of Allah be upon
him) built a civilisation in which all people who believe in one God will
have equal status. There is no difference between Arabs and non-Arabs.
Because of this integration of knowledge and the application of the
concept of unity in diversity, prior to the 16th century and continuing
through the era of the Prophet (peace be upon him), Muslims led the
world, advancing to the highest peaks in knowledge and education.
Muslim scholars interpreted classical Greek philosophy and science,
which had begun to influence Islamic ideas. The Arabic translations
included Athenian and Hellenistic scientific and philosophical writings
and Indian numerology. Religious scholars used Greek logic to argue

41 Sardar and Thomas, Rethinking Reform in Higher education, 95-100
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and resolve logically sectarian issues and arguments among Jews,
Christians, and other people of various religions.*2

Many academic institutions rose due to this knowledge
exploration, like Bait al-Hikmah (House of Wisdom), built in Baghdad,
the empire's new capital, during the reign of the Abbasid caliphs.
Persian, like Arabic, has grown in popularity. The reinterpretation of
Platonic and Aristotelian literature sparked a remarkable scientific
exploration. Today's Muslims are a shining example of how unity and
diversity are applied in Islam and the lives of Muslims. Across the globe,
1.6 billion Muslims hold a common belief in God and the Prophet
Muhammad (peace be upon him), and spiritual ties bind them together,
as evidenced by their participation in charitable endeavours and fasting
during the sacred month of Ramadan. This unity does not mean they are
all uniform in every way, as Muslims come from many different regions
of the world, thus adopting many different cultural practices. This
diversity extends to some other parts of their lives. The Pew Research
Center's Forum on Religion & Public Life conducted a global poll
revealing significant differences among individuals about their beliefs,
including the importance of religion in their life, defining a Muslim, and
permissible activities in Islam.43

An Analysis of Sardar's View of the Islamization of
Knowledge

The Muslim Ummah has been in a severe crisis for the last several
centuries in every aspect, including leadership, education, economics,
and technology. Muslim scholars attempt to discover the reasons behind
the fall of civilisation. Many believe that the educational crisis is the main
problem of the Ummah. Many scholars have advocated a remedy for the
educational crisis, namely, Islamization and Integration of knowledge. In
favour of Islamic concepts, values, and worldview, Islamization of
knowledge entailed the de-westernisation of knowledge or the

42 Mirza Igbal Ashraf, “Diversity and Unity in Islamic Civilization From the Perspective
of Philosophy of History, Academia, (May, 2016): 7

43The World’s Muslims: Unity and Diversity, (Pew Research Center. August 9, 2012),
accessed January 30, 2022, https://www.pewresearch.org/religion/2012/08/09 /the-
worlds-muslims-unity-and-diversity-executive-summary/
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detachment of knowledge from Western culture and civilisation.#4
Though Islamization of knowledge was introduced in the 1970s, it
gained momentum since the First World Conference on Muslim
Education held at Makkah in 1977. However, the Islamization of
knowledge project has been advocated and criticised by some Muslim
intellectuals since its beginning. One example is Ziauddin Sardar, who
was initially critical of the Islamization project. However, why is Sardar
critical of the Islamization of knowledge project?

It has been observed that Sardar is critical of al-Farugqi's
[slamization of modern knowledge based on the first principles and
mastering modern knowledge before mastering Islamic knowledge and
Islam's relevancy to the Western discipline of knowledge. According to
Rosnani and Imron, Sardar saw this as akin to prioritising the wrong
thing or taking action before considering the necessary steps. He
believed it necessary to establish a connection between modern
knowledge and Islam. Islam is inherently applicable to all periods.*>

Like others, Sardar argues that present science is not neutral; the
West dominates its methods, process, and worldview. Additionally,
Sardar contends that by separating ethics and morals from its
epistemology, Western civilisation has generated a knowledge base that
neglects the Islamic principles of human trusteeship, reverence for
nature, social fairness, public welfare, and the pursuit of Allah's pleasure.
Moreover, he claims that this collection of knowledge and its related
fields advance the welfare and prosperity of Western civilisation.4®

Rethinking Reform in Higher Education: From Islamization to
Integration of Knowledge was written by Sardar and Henzell Thomas in
2017 and was published by the International Institute of Islamic Thought
(IIIT). It is evident that Sardar is critical of the Islamization of knowledge
and emphasises the need for reform from Islamization to integrating
knowledge. According to Sardar, Muslim society's main problems are

44 Mohd Faizal Musa, Naquib Al-Attas’ Islamization of Knowledge: Its Impact on Malay
Religious Life, Literature, Language and Culture. ISEAS B usof Ishak Institute, (July,
2021):3

45 Rosnani Hashim and Imron Rossidy, "Islamization of knowledge: A comparative
analysis of the conceptions of Al-Attas and Al-Faruql." Intellectual Discourse 8, no. 1
(2000): 17.

46 [bid.,, 2.
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intellectual and methodological decline, and higher education is in a
crisis of epistemological and ethical nature. The concept of Islamization
of knowledge was proposed as a solution to the educational problems
faced by Muslims. However, it has presented numerous challenges to
Muslim cultures, particularly those in the Western world, without
necessarily offering any apparent advantages. As a result, Muslim
scholars advocate for integrating knowledge, a notion still in its early
stages of development. This book is a significant step towards achieving
this goal.4”

It was mentioned earlier that the Islamization of knowledge was
introduced in the 1970s. The function of Islamization of knowledge was
to produce more suitable and value-oriented knowledge for Muslim
societies. Unquestionably, the goal of Islamization of knowledge was
noble and quite advanced for its time. Sardar argues that the Islamization
of knowledge was quite advanced in the 1970s and 1980s. However, the
world has changed significantly since then and continues to change
rapidly. Science and technology have progressed considerably, and there
have been changes in people's thinking and behaviour. While it is true
that the Islamization of knowledge has achieved many things, the idea is
considered irrelevant in today's changing world. As Sardar said,

The king is dead: 'Islamization of knowledge', like most ideas, has
moved on. It was a product of its time and context. But it has left
a legacy: not least articulating concerns about the dire state of
Muslim thought and education, drawing attention to the
Eurocentric nature of social sciences and enunciating the first
principles. We move forward with 'integration of knowledge'.
Long live the king. We hope that the new king is suitably attired.48

Sardar claims that our worries and criticisms regarding
knowledge and education align closely with the motivations that

47 Muhammad Yaseen Gada, "Sardar, Ziauddin and Jeremy Henzell-Thomas, Rethinking
Reform in Higher Education: From Islamization to Integration of Knowledge, London
and Washington: The International Institute of Islamic Thought (paperback)." (June,
2021): 4, http://dx.doi.org/10.29117 /jcsis.2021.0293
http://hdl.handle.net/10576/23257

48 Sardar & Thomas. Rethinking reform in higher education, 136.
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prompted al-Farugqi and IIIT to undertake the Islamization of knowledge
initiative.4 Furthermore, Sardar states,

The Islamization of knowledge project emerged as a response to
the shortcomings of previous efforts to address the challenges
faced by the Muslim community, but despite the fact that it was
not clearly indicated.>?

The integration of knowledge represents a transition away from
the Islamization of knowledge based on time and context.5! Sardar has
provided a critical analysis of the Work Plan for the Islamization of
knowledge. He acknowledges that the Work Plan is pertinent because it
describes the malaise of thought and methodology in Muslim societies.
Sardar criticises the concern of meaning in the Work Plan. He claims that
the issues of ijtihad are restricted to those who believe it is no longer
needed. He argues that Muslim societies lack purpose and a sense of
direction because figh and its methodology, as well as Islam, have been
drained of meaning. According to him,

Without meaning, there can be no purpose in the lives of
Muslims. Without purpose, the Western or traditionally
educated Muslim can neither be an agent who adopts some ends
nor become the means to an end.>2

However, Sardar acknowledges that the Work Plan's first
principle represents Islam's basic worldview but lacks explicit
methodology. He emphasises the first principles of the Work Plan
because they promote unity in every aspect of Islam and humanity,
including unity in creation and unity of humanity. He stresses that the
statements of the first principles offer an excellent framework for the
pursuit of knowledge and the reform of Muslim education.>3

The proposed Work Plan aims to achieve mastery of
contemporary social science disciplines and the legacies of Islam.5%
However, Sardar argues that there is an excessive emphasis on the social

49 ]bid., 89
50 Ibid., 90
51 Ibid., 90
52 ]bid., 92
53 Ibid., 92
54 ]bid., 93-94
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sciences in pursuing the Islamization of knowledge. He believes that the
practical crisis faced by the Ummah can be attributed to its technological
and scientific lag behind non-Muslim communities.>> Sardar suggests
that Muslim scholars should incorporate newly acquired knowledge into
the body of Islamic heritage through elimination, modification,
reinterpretation, and adaptation of its elements according to Islamic
worldview and values. He emphasises the need to establish a new
pathway through which the reformed discipline can advance Islamic
ideals.

The Work Plan suggests that knowledge is generated by
establishing new institutions via the Islamization of the knowledge
process. Sardar challenges this viewpoint by referencing El-Affendi's
contention that generating new knowledge requires establishing new
institutions, which depend on the emergence of novel forms of
knowledge. Additionally, he argues that criticism of the Henzell Thomas
[slamization agenda perpetuates detrimental elements of the
secular/religious dichotomy. Furthermore, he supports his position by
referring to Henzell Thomas's question of how Islamization can be
protected against the adverse connotations associated not only with the
term itself but also with the perceived threat of Islamification, which
currently affects the Muslim world.>6

The worldview and knowledge are intertwined. Sardar claims
that the West created contemporary knowledge in its various fields.
Modern knowledge, disciplines, and university education serve Western
goals and are not intended to incorporate Islamic beliefs and values.
Additionally, current knowledge, education, and technology serve the
West's worldview. Similarly, the Work Plan implies that modern
disciplines are meaningless in Muslim culture. Sardar argues that Muslim
societies need to reform education in this context. He proposes
deconstructing the modern knowledge system and creating new
paradigms of knowledge formation that consider Islam's histories,
legacies, and traditions, offering a more humane and value-based
approach to scholarship and advancement.5?

55 Ibid., 107
56 Ibid., 93-94
57 Ibid., 95-100
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It can be concluded that Sardar's primary focus is to reform the
education of Muslim societies from I[slamization to the integration of
knowledge. The Islamization project's primary concern was to address
the malaise of the Ummah, but it has lost its relevance in the modern
world. However, it has left a legacy of concern for the Ummah and raised
caution about the purpose of knowledge produced in the West.
According to Sardar, reforming the knowledge and education system
requires a new paradigm based on the Qur'anic worldview and Tawhidic
epistemology under the integration of knowledge projects. This new
paradigm will not only be based on the legacy and values of Islam but
also benefit all humanity.

Discussion and Conclusion

Knowledge integration is theoretically, historically, and
practically used in Islamic civilisation, as evidenced by the discussion
above. This framework is practised not only in Muslim civilisation but
also in early civilisations. There is no separation between religious and
modern knowledge and teaching in those times. Instead, it is proven
that since the development and colonisation of Western civilisation,
they have been dividing knowledge and education into different
disciplines for their benefit, disintegrating knowledge and education in
the name of modern education. Modern secular knowledge and
education have turned people away from the use of religion, and
education has been used only for the welfare of the world. That idea has
become ingrained in society to date. That is why the purpose of
acquiring knowledge and education has been erased and forgotten.
Secular modern knowledge and education have not only harmed the
Muslims but have deprived the whole of humankind of the true purpose
of knowledge and education, which has resulted in today's turbulent
and conflicting world. As a remedy, Sardar emphasised integrated
knowledge to enlighten humankind of knowledge and genuine learning.
Through integrated knowledge and education, a person will develop
intellectually, socially, culturally, and spiritually and enjoy the taste of
real learning. This is possible by integrating human knowledge and
revealed knowledge. To this end, Muslim scholars have worked on
integrated knowledge and Islamization of knowledge for decades.

Although Sardar is critical of the Islamization of knowledge, he
did not elaborate in support of his views. He criticised the method of
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ijtihad under the Islamization of knowledge. He contended that one
should gain knowledge through establishing a university and inventing
new forms of knowledge. Aside from this critique, he did not elaborate
on their use in Islamic history and why it is not possible to implement
the concept of [slamization at present. It has been observed that Sardar
focuses more on integrating knowledge rather than the word
[slamization of knowledge and thinks it is imperative in the present
context. Based on the discussion, it can be said that Western civilisation
corrupted the knowledge and education system. The primary purpose
of integration of knowledge is to integrate acquired knowledge and
reveal knowledge. It is necessary to consider the benefit of, or even the
possibility of, simply integrating bias and corrupted Western
Knowledge and Education. This paper has observed, as Sardar agrees,
the need for a new paradigm for the Reform of knowledge and
education, which should be free from the influence of the Western
paradigm and make every discipline of knowledge appropriately
integrated.

It seems that Sardar is more focused on formulating a new
paradigm free from the Western paradigm, which will help liberate
knowledge and the education system from secularism and through
which a student will make himself intellectually, socially, spiritually,
and technologically proficient. It has been pointed out that Sardar has
competently used holistic and universal approaches in the discussion of
the Integration of Knowledge through the concept of unity in diversity.
These methods have had a substantial impact on the advancement of
I[slamic civilisation. They are still practised in the life of Muslims, but
due to the secular knowledge and education system, they are not used
in the field of knowledge among today's Muslims.

The Qur'an and Hadith are the main criteria for determining the
justification of anything in Islam. In implementing his approach to
integrating knowledge, Sardar emphasises his logic and the
contemporary issues of the world rather than relying solely on the
Qur'an and Hadith. It can be concluded that it is necessary to adopt
Sardar's new paradigm and apply the integration of knowledge, as it is
impossible to Islamize knowledge and education under the Western
paradigm by freeing it from Western influence. Evidence of this is that
many scholars have tried to revive Islamic knowledge and education
under a Western worldview since the fall of Islamic civilisation but
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without success. Efforts to Islamize knowledge and education have
been going on since 1970 under the latest Islamization of Knowledge
project, but it is necessary to evaluate its success or lack thereof. Many
say this project has failed. It is necessary to review how well the
students of Islamic universities worldwide are mentally prepared for
the Islamization of knowledge and how much has been implemented.
Distinctive paradigms and discipline are needed to show Islam's
knowledge and its education system's originality. As a result, not only
will Islamic knowledge and the value of the education system be
increased, but it will also attract non-Muslims to Islam, arguably
benefiting humanity. There is a need for more research on Sardar's
approach to integrating knowledge to understand its usability for
humanity's knowledge and education, particularly for the Muslim
Ummah.
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Abstrak

Palestinian poetry portrays the multifaceted experiences of
Palestinians following the Israeli occupation in 1948. The works of
Mahmoud Darwish are prominent as they embody the pain, resilience
and resistance of Palestinians. The use of religious elements to frame
their struggles is common in the works of Palestinian poets, including
Mahmoud Darwish. However, there are not any specific studies that
focus on religious elements in his distinguished poetry collection, Lesser
Roses (1986). In this study, religious elements in selected poems in the
Lesser Roses collection are analysed to add a new dimension to the field
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by looking at the significance of religious elements in the poems and how
they are used to convey unique Palestinian experiences. The analysis
reveals that Darwish uses religious elements from the narrative and
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Abstrak

Puisi Palestin menunjukkan kepelbagaian pengalaman rakyat
Palestin berikutan pendudukan Israel pada tahun 1948. Karya-karya
Mahmoud Darwish adalah penting kerana karya-karya beliau
menggambarkan kesakitan, ketabahan dan penentangan rakyat Palestin.
Penggunaan unsur-unsur keagamaan untuk memaparkan perjuangan
rakyat adalah perkara yang tidak asing dalam karya penyair-penyair
Palestin termasuk Mahmoud Darwish. Namun begitu, belum ada kajian
khusus yang memfokuskan kepada penggunaan unsur-unsur
keagamaan dalam koleksi puisinya, Lesser Roses (1986). Dalam kajian ini,
unsur-unsur keagamaan dalam puisi-puisi terpilih daripada koleksi puisi
Lesser Roses dianalisis untuk menambah dimensi baru kepada bidang
kesusasteraan pascakolonial serta kajian puisi Palestin dengan melihat
kepada kepentingan unsur-unsur keagamaan dalam puisi dan
bagaimana unsur-unsur tersebut digunakan untuk menyampaikan
pengalaman-pengalaman unik rakyat Palestin. Analisis menunjukkan
bahawa Darwish menggunakan unsur-unsur keagamaan daripada
dimensi naratif dan ritual keagamaan untuk menggambarkan
pengalaman buang negeri, dislokasi, dan wacana-balas dalam puisi.
Penyair yang dikaji ini didapati mengadaptasi pelbagai unsur-unsur
keagamaan daripada pelbagai agama atau kepercayaan untuk
menyampaikan tema penderitaan dan penentangan yang berkait rapat
dengan pengalaman perjuangan rakyat Palestin.

Kata Kunci: Mahmoud Darwish, Puisi Palestin, Unsur
Keagamaan, Sastera Pascakolonialisme.

Introduction

Mahmoud Darwish (1941-2008) published thirty poetry and
prose collections, including Leaves of Olives (1964), I Love You, I Love You
Not (1972), and The Butterfly’s Burden (2006). His works were
translated into various languages, and over a million copies of his
collections were sold. Darwish won many awards for his literary works.
Darwish's poetry is profound in meaning, which is achieved through the
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use of symbolism that transcends one’s senses. It is not a wonder that
Darwish was first known as one of the pioneers of creativity in Arab
poetry before being a national poet. Regarding his religious views,
Darwish was born into a Muslim land-owning family. However, he was
known to be secular. Mahmoud Darwish believed in pluralism, that every
religion has the right to exist in Palestine. He also expressed his hope for
the force of secularists to be stronger than fundamentalists.! His belief in
secularism was reflected in his affiliation with communism and with the
Palestinian National Movement, which was on the secular side.
Mahmoud Darwish opposed the fundamentalist Islamic movement,
Hamas.2 Nonetheless, he was well acquainted with religious scriptures.
Besides using religious references from the mentioned texts, Mahmoud
Darwish also included Greek and Roman mythology and deities from the
ancient Canaanite religion in his works. The Hebrew Bible specifically
had an influence on Darwish’s works from the beginning of his career.3
He acknowledged that he studied the Bible in Hebrew due to his
proficiency in the language. However, he did not consider religious texts
from a religious perspective as he was more interested in their literary
aspects.* His knowledge of various scriptures is evident in the poet’s
reference to religious figures and narratives in Islam, Judaism, and
Christianity in his creative writings to draw a clear picture of the plight
of the Palestinians. Therefore, Darwish’s inclination to use religious
elements in his writings did not necessarily reflect a personal theology
but was rather a device to support the Palestinian cause.

Statement of the Problem

This research examines religious elements in the poems of
Mahmoud Darwish from the Lesser Roses (1986) collection. Mahmoud
Darwish used religious elements differently across his life and classified
them in stages according to the context of his life: first stage (1964-

1 Adam Shatz, “A Love Story Between an Arab Poet and His Land. An Interview With
Mahmud Darwish,” Journal of Palestine Studies 31, no. 3 (2002): 76.

Z Muna Abu Eid, Mahmoud Darwish: Literature and the Politics of Palestinian Identity
(Bloomsbury Publishing, 2016), 127.

3 Khaled Mattawa, Mahmoud Darwish: The Poet’s Art and His Nation (Syracuse
University Press, 2014), 28.

4 Helit Yeshurun, “Exile Is so Strong within Me, I May Bring It to the Land’ A Landmark
1996 Interview with Mahmoud Darwish,” Journal of Palestine Studies 42, no. 1
(September 1, 2012): 69.
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1967), second stage (1982-1993), third stage (1993-1999), and fourth
stage (1999-2008).5 This collection is specifically chosen as it is
published in Darwish’s second stage of life, which is considered crucial
as Darwish faced the siege of Beirut, an event that caused the
Palestinians to share a collective sense of abandonment by the Arab
nations. Furthermore, numerous studies have examined the religious
elements in Darwish’s poetry. However, there is not a specific study
conducted on these elements in the Lesser Roses collection. The poems
selected in the collection are listed below:

i. Give Birth to Me Again That I May Know
ii. My God, Why Have You Forsaken Me?
iii. Last Supper Lingers

In the collection, numerous religious references can be identified,
such as prophets, religious figures, and quotations from religious
scriptures of different religions. For this reason, it is essential to explore
the religious elements found in Darwish’s work to understand how
religious elements from different religions allowed Darwish to express
his message of the Palestinian experience.

Literature Review
I. Religious Elements in Mahmoud Darwish’s Poetry

Echoing other Palestinian poets, Mahmoud Darwish uses
religious elements to create a deeper understanding of the Palestinian
cause and struggle. The poet uses religious elements in his works,
including references from the religious scriptures, holy places, Sufism,
and death. Mahmoud Darwish's works contain references to religious
scriptures, such as the Old Testament, the New Testament, and the holy
Quran.® He used Quranic verses, partially or wholly, in his poems. For
example, in his poem Al Ghorab from the collection Why Did You Leave

5 Mitri Raheb, "Biblical narrative and Palestinian identity in Mahmoud Darwish’s
writings," In Diyar’s Seventh International Conference on “Palestinian Identity in Relation
to Time and Space.” Bethlehem (2013), 92-99.

6 U. F. A. H. Taha, “Grand Metaphors and Their Connotations in the Legacy of Mahmoud
Darwish” (master’s thesis, Birzeit University, 2014), 24.
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the Horse Alone, Darwish used references from the Quran, such as the
story of Cain Kkilling his brother, Abel, to connect the story from the holy
books to the occupation in Palestine.” By referencing the verses from
religious books, Palestinian poetry will have a much more significant
impact as it taps into the readers’ emotions due to a form of expression
richer in its implied meanings. In addition, Mahmoud Darwish's use of
phrases quoted from religious scriptures is done to emphasise Palestine
as a holy site. In his poem To Our Land from The Butterfly’s Burden
collection, Mahmoud Darwish described Palestine as being near to the
word of god. ‘The word of god’ is a phrase from the New Testament, ‘In
the beginning was the Word, and the Word was with God, and the Word
was God’.? “The word of God’ is made tangible, enabling Palestine to
reside beside it. Being in close proximity to ‘the word of God’ highlights
the sanctity of Palestine. Palestine, therefore, became an 'object of
worship'.10 In Memory for Forgetfulness,'1 Darwish quoted in his prose a
passage from Ibn Al-Athir’s book, A Universal History, that described
everything in existence as being written by the Pen as commanded by
God. The Pen mentioned by Darwish is referenced from the Quran in
Surah Al-Alaq, verse 4, which says that God teaches by the Pen.
Therefore, it is evident that Darwish was inspired by Palestine and used
his extensive knowledge of the religions in Palestine to make the nation
the central cause of his poetry. Additionally, Darwish made reference to
religious scriptures and gave subtle changes to them to create an
understanding of the Palestinians’ plight. For example, in his poem, Dust
of Caravans, from the It is a Song, It is a Song collection, Darwish
mentioned the Biblical story of the Tabernacle. The Children of Israel, in
the Old Testament, brought their sacrifices and slaughtered them before
presenting them to the Lord at the door of the Tabernacle of Meeting.12
The Tabernacle is a story of salvation and offering, in which offerings are
sacrificed to draw closer to God or to atone for one's mistakes. However,

7 Anjad Mahasneh, “The Translatability of Emotiveness in Mahmoud Darwish'’s Poetry”
(master’s thesis, University of Ottawa, 2010), 52.

8 Ibrahim Muhawi, “Contexts of Language in Mahmoud Darwish,” Occasional Papers,
Center for Contemporary Arab Studies, Georgetown University, 2009, 6.

9John, 1

10 [brahim Muhawi, “Contexts of Language in Mahmoud Darwish,” Occasional Papers,
Center for Contemporary Arab Studies, Georgetown University, 2009, 6.

11 Mahmoud Darwish, Memory for Forgetfulness, 42.

127.F. A. H. Taha, “Grand Metaphors and Their Connotations in the Legacy of Mahmoud
Darwish” (master’s thesis, Birzeit University, 2014), 82.
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in the mentioned poem, the Lord is pictured fleeing away from the
Tabernacle when the Palestinians draw close to offer sacrifices. By
reconstructing a Biblical reference to conform to the current situation,
Darwish drew a picture of the unfortunate reality of the Palestinians
whose sincere offers for peace are pushed aside, even by God.13

Furthermore, Darwish references religious figures such as the
prophets to convey a message shared by followers of the three
Abrahamic religions. Challenges faced by prophets, such as Joseph and
Adam, bore a resemblance to the struggle of the Palestinians. Darwish's
repeated references to Jesus in his works are due to the similarity in the
struggle of Jesus and the Palestinians.* One of the Jewish prophets,
specifically Habakkuk, is referenced in Darwish’s poetry in retaliation to
the building of Israel since the prophet specifically mentioned that
destruction would befall those who establish a village by sin.’> Thus,
Darwish drew a parallel between the commands of the prophet and the
illegal settlement of Israel in Palestine. Habakkuk was mentioned in
Darwish's series of poems, Psalms, in which the Jewish prophet who
chronicled the Jews' suffering told Darwish that they both share similar
hardships.1¢ Since the Jews also suffered at one point in time, Darwish
uses this parallel to compare the similarity of the Jewish and Palestinian
experiences to give a more impactful message. By using prophets'
references, Darwish taps into “collective, universal human memory”17 to
enable most readers to understand his intended message.

Moreover, another religious element in the works of Mahmoud
Darwish is mythologies.1®8 Mythology is essential as it reflects the
worldview of a culture or religion in narrative form. Mythologies address
crucial issues such as God, the origin and nature of humans, and the right

13 Taha, 83.

14 Taha, 86.

15 R. AINaqash, Mahmoud Darwish: The Poet of the Occupied Land (Dar al Hilal, 1969).
16 Khaled Mattawa, Mahmoud Darwish: The Poet’s Art and His Nation (Syracuse
University Press, 2014), 28.

17 Abdel Khaleq Issa and Abdel Karim Daragmeh, “Aspects of Intertextuality in
Mahmoud Darwish’s Poetry Collection ‘Do Not Apologize for What You Have Done,”
International Journal on Studies in English Language and Literature 6, no. 2 (2018), 29.
18J. F. A. H. Taha, “Grand Metaphors and Their Connotations in the Legacy of Mahmoud
Darwish” (master’s thesis, Birzeit University, 2014), 82.
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way to live.l? In Darwish's poetry, he used mythologies to illustrate the
reality of Palestinians living under occupation. The poet used numerous
mythologies in his works, such as Sumerian’s Gilgamesh, Greek’s Troy
and Narcissus, Canaanites’ Phoenix, and Biblical mythologies of Ashtar
and Tammuz. The purpose of mythologies in his works is to utilize their
significant connotation to convey the pains that Palestinians are going
through living under occupation. Mythologies are used in four ways in
Darwish’s literary works, whether to indicate the displacement of the
Palestinians, fertility, human tragedy in general, or immortality.20 In the
poem Like the Letter ‘N’ in the Qur’an from the collection Unfortunately,
It Was Paradise, Darwish mentions the Phoenix will kindle a light in a
temple using the fire bestowed by the speaker’s grandfather after his
passing. The poet utilizes the myth of the Phoenix being rebirthed after
it burnt to ashes to indicate the immortality of Palestinian resistance and
the victories they are bound to achieve after decades of hardships.2! The
use of these mythologies mainly revolved around challenging death and
willing life in order to uplift the Palestinian condition that faces death
daily. Darwish was meticulous in incorporating mythologies in his works
to depict human struggle with tyranny and injustice effectively.

In addition, Mahmoud Darwish invoked religious elements in his
poetry, namely religious and historical places.?2 Among them are
Jerusalem, Troy, Damascus, and Andalusia. In his collection Birds Die in
Galilee (1969), Mahmoud Darwish addressed Jerusalem as a lover whom
he missed to return to. His sentiment towards Jerusalem went beyond
the holy site being a religious symbol as it is equated to a mother, an aunt,
and a symbol of unity.23 Jerusalem, therefore, becomes a symbol of
familiarity, his longing, and a place where he feels he belongs. The city is
again mentioned in his poem, In Jerusalem, where it is made as a symbol
of peace and sacred memories, a site that calls forth the memories of its
prophets and their miraculous stories.24 Darwish especially mentioned

19 Robert S. Ellwood and Gregory D. Alles, The Encyclopedia of World Religions (Infobase
Publishing, 2007), 310.

20 J. F. A. H. Taha, “Grand Metaphors and Their Connotations in the Legacy of Mahmoud
Darwish” (master’s thesis, Birzeit University, 2014), 82.

21Taha, 137.

22 Taha, 81.

23 Taha, 81.

24 Atef Alshaer, “Jerusalem in Palestinian Poetry,” essay, in Routledge Handbook on
Jerusalem (Routledge, 2018), 240.
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in the poem the miraculous journey of Prophet Muhammad to the
seventh heaven to meet God behind a veil. The poet also conveyed the
feeling of peace and love that walking in the city instils in him in the
midst of war and suffering inflicted by the Israelis. Therefore, Jerusalem
became a symbol of hope due to the peaceful memories and feelings the
city brings to Darwish.

Furthermore, another religious element, which is Sufism, can be
identified in Mahmoud Darwish's poetry as he used the Sufi language to
utilise its rich significance and complex symbolism.25 Elements of Sufism
became evident in Darwish’s literary works in the 90s. One way Sufism
influenced Darwish is through its rich use of binaries that convey
conflicting emotions and contradictory states of being.26 This reflected
the paradoxical existence of Palestinians and the dichotomy between
their reality and expectations. For instance, in his poem Antithesis,
binaries are reflected in the lines, ‘He says: [ am from there. I am from
here/ But neither am I there, nor here’. Another way Sufism influenced
Darwish is the use of Sufi allegory. Sufism is found in The Hoopoe, a poem
that reflects the meaning of life from a Sufi perspective. The poem is
connected with a Persian classic, The Conference of the Birds. One
message of the poem is God surrounds us and lives within ourselves. This
Sufi belief becomes the basis of pluralism in his poem, where it is
mentioned: ‘Love is the fire of love, so catch fire / to free yourself from
the body of place.” Simply, Darwish emphasises how one must free
himself from limiting the idea of Israel/Palestine based on land and
instead replace it with the philosophy of love for all human beings,
represented by the "fire".27 Catching the fire of love leads one to escape
the narrow definition of identity.

Analysis

Mahmoud Darwish often uses religious elements in his works to
represent the Palestinians, but there are differences in their purpose
according to specific periods of his life. The 1980s was an eventful period

25 [smail Mahmoud Ehtoob, “The Sufi Experience in Mahmoud Darwish’s Poetry - the
Hoopoe Poem as a Model,” Journal of Humanities and Social Sciences 5, no. 11 (2021),
88.

26 Ehtoob, 88.

27 Rehnuma Sazzad, “Mahmoud Darwish: Writing as an Artistic Sanctuary,”
Interdisciplinary Literary Studies 17, no. 1 (2015): 16.
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for Mahmoud Darwish, which was reflected in his writings. In 1982,
Darwish and other Palestinians were displaced from Beirut due to the
Israeli invasion of Lebanon, which forced him to move to Tunisia and live
a stateless life. In addition, in the middle of the 1980s, Palestinian
intellectuals began to amplify artistic means to support the fight for
Palestinian self-determination. It is a significant effort to counter Zionist
ideology that based their occupation on Biblical mythology, which has
caused people to accept the atrocities they inflicted upon Palestinians.
These events affect Mahmoud Darwish's style of writing. He frequently
represents Palestinians’ sense of abandonment and hope for the future
through religious elements such as allusion to religious practices, verses
from religious scriptures and prophetic figures in the Bible and Holy
Quran. This is reflected in the poems that is be analysed in this section.

I.  Give Birth to Me Again, That I May Know

Give Birth to Me Again, That I May Know is one of the poems from
the collection Lesser Roses (1986) that depicts the speaker's intense
longing for his mother and homeland. The speaker repeatedly requests
to be born again to be close to his homeland and mother. He brings forth
the memory of his mother lighting the morning fire, evoking a deep sense
of respect towards her. He then tells her of the things he lost grasp of,
equating it to a mirage, sand, and shadow. These elements may point to
his homeland, Palestine, which he finds challenging to hold onto, and his
grip on it seems futile as the Zionists implemented policies that make
exiled Palestinians’s return to their homeland difficult. This sympathetic
picture painted by the poet amplifies the speaker’s yearning to return to
his mother, a comforting figure. In Darwish's poem, allusions to religious
elements such as religious scriptures and practices are central to the
poem’s purpose to show the depth of his connectedness to his homeland
and to convey the speaker’s situation as an exile longing to return to his
home.

The first element in the poem that has a religious connotation is
the title, ' Give Birth to Me Again.' In Arabic, the phrase ‘give birth to me’
is spelled ‘. The direct translation of ‘Y is ‘for my religion’.
Religion, besides the belief in a higher power, means the pursuit of an
interest with great devotion. In addition, the word ‘»’ in Arabic also
means a complete way of life. With this specific word choice for a title,
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Darwish establishes that his pursuit of his homeland, Palestine, is his
way of life. He pursues the Palestinian cause with great devotion, which
is reflected in his extensive works depicting the life of Palestinians from
an individual and collective perspective. Darwish’s deep devotion to his
homeland is shown throughout his life as he never stopped writing about
Palestine, conveying his yearning and longing to return. By using the
term ‘religion’, the poet brings the cause of Palestine and his pursuit of it
to a sacred level, a holy matter to which he needs to fully devote and
surrender himself. This conveys the poet's deep connection to his
homeland.

In addition, religious connotation is found in the mother-child
relationship established in the poem. The speaker is represented by
Jesus as indicated in the line ‘in which land I will die, in which land I will
come to life again.” which echoes the Quranic verse where Jesus in his
infancy speaks of “Peace be upon me the day [ was born and the day I will
die, and the day I will be raised up alive”.28 Since the speaker is Jesus, it
may be suggested that the addressee of the poem, which is a mother
figure, refers to Mary. Therefore, the poet is making a parallel between
the story of Jesus and Mary with the speaker and his mother. Mary
suffered from accusations of adultery since she bore Jesus without a
father. Her experience of going through tribulations while innocent is
similar to the speaker’s mother and by extension, Palestine. Both
suffered under the Zionist occupation while undeserving. The speaker is
Jesus in a way as he suffers so much like the prophet. He was chased away
and in pain. The poet establishes a connection between the mother and
the speaker, akin to the relationship of Mary and Jesus which is
significant in Abrahamic religions, a story known for years to come.
Invoking this sacred relationship, Darwish immortalizes the bond of the
speaker and the mother and by extension his land as a relationship that
is sacred and holy, which further emphasises the connectedness of the
speaker to his land.

Greetings to you as you light the morning fire, greetings to you,

greetings to you.

28 The Quran, 19:33.
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Moreover, another religious element identified in the lines above
is the speaker’s prayer unto his mother, ‘greetings to you’ which in
Arabic is ‘eile 23, This echoes the greeting for Muslims in Arabic,
‘Assalamualaikum’, and for Jews in Hebrew, ‘Shalom Aleichem’. The
greeting comes with the connotations of a welcome, well-wishes, and an
acknowledgment of a spiritual connection between the addresser and
addressee. Therefore, in this context, the speaker’s repetition of the
greeting ‘greetings to you’ towards his mother conveys his intimacy and
closeness to the maternal figure. He establishes a profound connection
between himself and his mother especially as he recounts the memory of
her lighting up the fire in the morning. As the mother may be interpreted
as an extension of the poet’s nation, Palestine, the speaker's wishes for
peace are extended to his country, which makes clear how he holds it in
high regard and thus portrays his deep connection to his motherland.

Is your hair still longer than our years, longer than the trees of
clouds

stretching the sky to you so they can live?

Next, the length of one’s hair, which the speaker inquires of his
mother, has significant religious connotations. Firstly, in the Old
Testament, Samson let his hair grow as an oath to God, thus associating
hair with holiness. His hair is considered “...a source of strength...a kind
of life force, connoting a heroic status that sets Samson apart from other
people”.2? Thus, in the context of the poem, the mother’s long hair is
given an elevated status of sacredness and made into a symbol of
strength and resilience in the face of oppression. It is noteworthy that
there is a parallel between Samson’s hair being considered as a life force
and the mother’s hair being portrayed as a life force for the ‘trees of
clouds’ in the poem. The hair is connecting the sky to the mother as she
is a means for nourishment for the ‘trees of clouds’. By the means of her
hair, she is nurturing the universe. Drawing these interpretations
together created a mother figure whose nature is rooted in the land,
strong and nurturing. Both elevate the mother figure to the archetypal
mother and Palestine as the source of life and meaning for the speaker.

29 Susan Niditch, My Brother Esau Is a Hairy Man (Gorgias Press, 2008), 66.
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Since the mother is an extension of the land itself, the speaker’s desire to
be close to both amplifies his connectedness to his land.

The title of the poem, ‘Give Birth to Me Again’, also alludes to a
religious element, namely the concept of rebirth which is found in the
Bible. By being ‘born again,’ one goes through a transformation to attain
salvation, as mentioned in John 3:3, “Jesus answered and said unto him,
Verily, verily, I say unto thee, Except a man be born again, he cannot see
the kingdom of God.” The concept of being born again is related to an
entirely new experience and way of life after tremendous changes take
place. Therefore, the speaker’s repeated plea to be reborn represents his
hope to leave his painful life in exile behind and attain salvation in the
form of security in his homeland to enjoy its comforts. The Israeli
occupation of Palestine has forcibly uprooted the speaker from his
homeland, triggering a sequence of impactful changes in Palestinians’
lives. Beyond the burden of leaving one’s homeland is the constant
feeling of homelessness and reminiscence of painful memories.
Therefore, within the Palestinian context, the speaker wants to be born
again into a new life free from the pain of exile, as exile is “..like death
but without death’s ultimate mercy”.30

Your mother has a mother, the fig tree in the garden has clouds.
Don't leave me alone, a fugitive. | want your hands

Religious connotations are found in the line “..the fig tree in the
garden has clouds” in two symbols i.e., ‘fig tree’, and ‘clouds’. The people
of Israel are sometimes represented as figs on a fig tree, for example, in
Hosea 9:10, “I found Israel, like grapes in the wilderness; I saw your
fathers, as the first fruits on the fig tree in its first season.” Since Israel in
the verse is associated with grapes and figs, the poet invokes an image of
a fig tree to represent its Biblical association, the Israelis. In addition, the
poet portrays the fig tree in possession of ‘clouds’. Cloud in Christianity
is a symbol of God’s presence as depicted in in Exodus 40.38, “For the
cloud of the Lord hovered over the Tabernacle...” In the context of the
poem, the clouds signify the constant presence of God, thus suggesting
the Israelis have the protection of God. By bringing forth such image,

30 Edward W. Said, Reflections on Exile and Other Essays (Harvard University Press,
2000), 76.
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which is preceded by the line “your mother has a mother”, Darwish
highlights the absence of a protective presence in the speaker’s life
compared to his mother and the Israelis. Such absence has cast him into
a state of longing and loneliness, “Do not leave me alone, a fugitive.” Said
(2000) described exile as “...the unhealable rift forced between a human
being and a native place, between the self and its true home: its essential
sadness can never be surmounted”.31 Therefore, Darwish encapsulates
this ‘unhealable rift’ of an exile through the use of religious elements by
drawing a comparison between a mother and the Israeli entity, both who
have a source of protection, to the speaker who is alone, begging for his
mother’s comforting presence to banish his loneliness and sadness.

Give birth to me again ... Give birth to me again that I may know
in which land I will die, in which land I will come to life again.

In these lines, Darwish evokes a Quranic verse and restructures it
to convey the speaker’s experience as an exile. The second line in the
poem echoes Surah Lugman's verse 34: ... and no soul perceives in what
land it will die’. The verse from the Quran implies that only God knows
the matters of the unseen in which death is one of it. However, there is a
clear restructuring of the original verse as Darwish subverts the idea of
a man unable to know his fate by saying “...that | may know/ in which
land I will die, in which land I will come to life again.” This restructuring
allows Darwish to enable the impossible, a man knowing his fate,
through the means of rebirth. It is worth noting that the speaker conveys
his purpose to be born again, which are to know in which land he will
meet his fate, and to drink from the mother and remain in her arms. To
be in the know and close to one’s mother are significant things that
people in exile lost. Exiles lost the sense of stability, indicated by home
and family, and sense of security as they live as stateless people who are
restless and unsettled. Therefore, the speaker’s wish to be reborn to
know in which land he will die and live again is significant as it points out
to the living experience of an exile who did not have the security of
settling down in a place indefinitely, and thus wondering which land will
they truly settle.

31 Said, 2000: 180.
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II. My God, Why Have You Forsaken Me?

My God, Why Have You Forsaken Me? is one of the poems from the
collection Lesser Roses (1986). Darwish brings forth a glimpse of the
speaker’s confusion, betrayal and grief in the aftermath of the Israeli
invasion on Lebanon. This cocktail of disappointment is trailed back to
the origin of the Palestinian tragedy which is the Nakba, the first
occurence of Israeli occupation of Palestine. Interestingly, the focal point
of the poem is not entirely on the Israeli entity but also on a higher
power; which may be read as the international community and Arab
regimes; whose actions had neglected Palestinians’ human rights and
allowed them to be oppressed continuously. Therefore, in Darwish's
poem, My God, Why Have You Forsaken Me?, allusions to religious
elements such as religious scriptures and practice are utilised to portray
the consequences of displacements on one’s psyche and to counter
mainstream narrative propagated by Israel.

The first religious element in the poem is the title itself, ‘My God,
Why Have You Forsaken Me?’, which focuses the entire poem on the
despair felt by Palestinians after the countless tragedies that befell
them. According to Christian beliefs, Jesus called out to God with this
specific sentence when he was on the cross and on the verge of death.
He was questioning God’s help after facing a series of humiliations
prior to being nailed to the cross. Jesus’s sense of being forsaken is
echoed by the speaker. The utterance emphasises the voice of
Palestinians who, after the siege of Beirut, felt more helpless than ever.
They faced a series of humiliations due to the Zionist occupation that
follows them, despite being displaced in Beirut. The series of painful
experiences were further intensified when the Arab nations, who were
supposed to be allies of Palestine under the notion of Arab unity,
provided insufficient assistance to relieve Palestinians from their
hardships. The passive attitude of Arab regimes and their failure to
help Palestinians in times of need forsakes the idea of Arab unity, thus
causing the Palestinians to feel abandoned. These distressing incidents
culminate in a cry of despair from people who have been dealt with
unjustly throughout their lives.

Why did you promise the soldiers my only orchard, why? I am the
widow.
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In addition, Darwish invokes the Biblical story of Jesus’s capture
in the Garden of Gethsemane by the Roman armies to emphasise the
despair that Palestinians felt following the Israeli occupation of
Palestine. The orchard refers to the Garden of Gethsemane, where Jesus
sought in his final moments before crucifixion to feel close to God, thus
implying his deep connection to the land. However, the Roman soldiers
ripped him away from his place of solace and brought him to the cross to
be crucified. Therefore, by invoking this narrative, Darwish points to the
forced displacement of the Palestinians following the Zionist occupation.
They are ripped away from their place of solace, Palestine, by the military
forces of Israel. The emphasis on ‘my only orchard’ shows the speaker’s
deep connection to the homeland as a land that she possesses. The
soldiers refer to the Israeli military, who often used military means to
uproot the Palestinians from their homes. The presence of the soldiers
implies the forceful means exacted by the Israeli forces to displace the
Palestinians from their homeland. It is also important to note that
Darwish emphasises God promising the soldiers this small patch of land
as if God permitted them to do so. Thus, it may allude to the concessions
made by Arab countries with Israel that has allowed the Zionists to take
away the little possession the Palestinians have. Therefore, by invoking
the Biblical narrative of the capture of Jesus by the Roman armies,
Darwish offers the readers an insight into the forced displacement
Palestinians faced, a tragedy that parallels Jesus’s hardships.

I am the daughter of this quiet, I am the daughter of your
neglected utterance

Next, the line ‘I am the daughter of your neglected utterance’
echoes the Quranic verse in Surah Yasin verse 82, ‘Verily, when He
intends a thing, His command is, “Be”, and it is!” This verse shows the
quality of God as a creator who with an utterance, ‘Be,’ can create
everything and brings them to life. Darwish puts forth the idea of the
relationship between a Creator and creation, emphasising a sense of
dependency which further heightens the impact of abandonment. As
the speaker is tied to God and dependent upon Him, being forsaken left
her lost. Since Darwish described the speaker as the daughter of
‘neglected utterance’ and ‘quiet,” he reflects the sense of uncertainty
and insecurity felt by Palestinians post-displacement or exile. In 1982,
the Israeli siege on Beirut led to the downfall of the city and the
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withdrawal of Palestinian freedom fighters to Tunisia. With no
protection from their people and allied forces, Palestinian refugees in
Lebanon were left to the mercy of Lebanese Phalangist militias, who
massacred them. The occupation of Palestine by Israel and the
subsequent Palestinians’ harrowing experiences in Lebanon have
thrown their world upside down. “For many Palestinians, this
devastating loss of their homes, personal possessions and their whole
way of life caused an existential crisis, causing them to question all
manner of once unshakeable truths, including their faith in a beneficent
and just God”32 thus lending significance to the line ‘I am the daughter
of your neglected utterance.’

Have you divorced me? Or have you gone to heal an other/my
enemy from the guillotine?

Divorce is the termination of a marriage between two people in
a legal process. Therefore, it is implied that the speaker was ‘wed’ to
God before Mary came into the picture. This way, Darwish hints at a
sacred bond formed between Palestine and God long before the
establishment of the state of Israel, highlighting the legitimacy of
Palestine as a state. Further look into the concept of divorce, the
Biblical texts emphasises that divorce could only happen under the
circumstances in which sexual immorality is committed. Therefore, the
idea of divorce in this line implies that God has forsaken the
Palestinians for another whom He shows favour to at the price of the
Palestinians’ abandonment. This has caused the feeling that
Palestinians are being ‘divorced’. Darwish reflects Palestinians’
sentiment of despair over the lack of intervention from any party to
help them resist the occupation. Instead of helping them to stop the
enemy, they helped strengthen the Zionists to form their
establishment. Healing the speaker’s enemy from guillotine may refer
to the impunity granted to Israel from being persecuted for their
crimes. It could also be read as the rescue of the Jews from the Nazis
who massacred the Jewish population, thus bearing a similarity to
being saved from a guillotine. Drawing an image of the abandonment

32 Suad Alenzi, “I Am Neither There, nor Here: An Analysis of Formulations of Post-
Colonial Identity in the Work of Edward W. Said and Mahmoud Darwish a Thematic and
Stylistic Analytical Approach” (PhD thesis, The University of Manchester, 2015), 211.
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of Palestinians to rescue the Israelis, Darwish points to the existential
crisis faced by the Palestinians. They were confused about where they
stood, reflected by the barrage of questions. They are the land's natives
but were chased away and labelled ‘present absentees.” They moved to
Lebanon to seek refuge, only to be displaced again due to an Israeli
attack.

The whole poem is built on the premise of supplication to God
in form of questions. The repeated question of ‘.why have you
forsaken me’ to God heavily echoes a sense of betrayal. Though the
speaker says that she “..fully obeyed...” God’s wisdom, she contradicts
herself as she challenges a higher power to answer her questions. A
challenge to God is opposite the idea of fully obeying Him as it requires
her to accept everything without question. The relationship between
God and the speaker, a Creator and His creation, entails that the
creation is subjected to God’s power. The clear difference in power
relation reflects the power relation of Zionists and Palestinians. It also
may be read as power relations between Arab nations and Palestinians.
The repeated question to God is the Palestinians addressing the higher
power, Zionists or Arab world, which appears to oppress them.
However, they did not accept the oppression passively but challenge it
which is a form of resistance.

You were revealed in me as words. You brought down two people from a
spike of grain, and you wed

me to an idea, so I obeyed. I fully obeyed your coming wisdom

The line ‘You brought down two people from a spike of grain,’
echoes the image of spikes of grain invoked in the Quran. In Surah Al-
Baqgarah verse 261, Allah says, “The example of those who spend their
wealth in the way of Allah is like a seed [of grain] that grows seven
spikes; in each spike is a hundred grains. And Allah multiplies [His
reward] for whom He wills.” The poem may be read as two people, which
suggests the Palestinian and Israeli are chosen by God to settle on a land
together. The connotation of God descending both the Palestinian and
[sraeli brought forward the idea of the irrevokable right of Palestinians
to live in the land. It can also be read in the light of Israelis and
Palestinians are descended from one common figure, Abraham who is a
prominent prophet. Invoking similar origin in lineage emphasises the
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notion of a supposed brotherhood between the two nationalities who
shared the same forefather. Both readings point to the argument that
Palestinians have the irrevocable right to live in the land of Palestine
together with Israelis since God has determined as such and that they
share the same lineage. By using the religious image, Darwish also
counters the idea that the Palestinians despise the idea of living together
with the Israelis since the speaker continues to say that she obeys fully
with God’s wisdom, conveying an acceptance of the idea of coexistence.
Though the poet is vocal in voicing out his resistance against the state of
Israel, he did not harbour any ill intention upon the Jews as spoken in an
interview, “The accusation is that [ hate Jews. It is not comfortable that
they show me as a devil and an enemy of Israel. [ am not a lover of Israel,
of course. I have no reason to be. But I don’t hate Jews”.33 His resistance
against them is mainly due to the occupation of Palestine and not based
on race. Therefore, Darwish utilises the religious symbol of a spike of
grain to portray Palestinians willingness to coexist with the Israelis
which is the opposite of the mainstream narrative of Palestinians being
hostile towards them.

III. Last Supper Lingers

In the third poem, Last Supper Lingers, Darwish explores the
struggles faced by Palestinians using the Biblical narrative of the Lord’s
Supper as the backdrop. This poem appears to reference the siege of
Beirut, which witnessed the Palestinian Liberation Organisation (PLO),
expelled from Lebanon and the remaining Palestinians facing violence
and brutality as a consequence. The voice of Palestinians in this poem is
represented by the disciples of Jesus who were lamenting the tragedy
that will befall them due to their steadfastness in upholding Jesus’s
teaching, and thus asking God to relieve them of their distress. The
situation faced by the disciples is similar to the Palestinians who were in
despair as they will be punished due to their persistence in fighting
against occupation. Consequently, they were yearning to escape
persecution and find a place of refuge far from the brutality of the
occupation forces. Therefore, Darwish used multiple religious elements

33 Susan Sachs, “Ramallah Journal; Poetry of Arab Pain: Are Israeli Students Ready?,”
The New York Times, March 7, 2000.
https://www.nytimes.com/2000/03 /07 /world /ramallah-journal-poetry-of-arab-

pain-are-israeli-students-ready.html
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in the poem to portray Palestinians’ experience of displacement and the
search for a home.

The Last Supper lingers, so do the Last Supper commandments

The title, Last Supper Lingers, directly references the Gospel’s
account of Jesus’s final meal with his disciples before his crucifixion. This
event caused an emotional turmoil among the disciples who were told of
Jesus’s impending death. However, in this poem, the Last Supper is
lingering which implies the event is happening longer than necessary.
Therefore, similar to the distress felt by Jesus’s disciples, Palestinians
were also in a state of anxiousness but for a stretched period, waiting for
the final judgment to befall them after the PLO evacuated Lebanon which
left them vulnerable and without protectors. On another hand, the
lingering of the Last Supper can be read as a reference to the occupation
of Palestine in 1948. The Palestinians were displaced and faced brutality
and persecution due to the occupation are in a constant state of distress
as they anticipate the Zionists’ brutality to be inflicted upon them one
day, thus lending significance to the notion of the Last Supper lingering.
Both readings exemplify the collective experience of Palestinians living
in displacement due to occupation.

Father who is with us, be full of grace with us,

Wait for us a little while, oh Lord!

Do not pull out the cup from us,

Take it slow, so that we may ask more than we have asked.

The symbol of cup used in the line is significant in the context of
the Lord’s Supper. The supper involves drinking four cups of wine; cup
of sanctification, deliverance, blessing and consummation. During the
Lord’s Supper, Jesus shared the cup of blessing with his disciples which
signals that the supper is ending. The end of the supper will indicate the
end of Jesus’s ministry on earth through crucifixion and ascension.
Therefore, the speaker asks the Father to be merciful by withholding
from taking the cup from them, as reaching the final cup means they are
closer to impending death. The speaker is essentially asking God not to
hasten them to their death as the end of the final supper would mean that
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they will be persecuted just as the disciples were Kkilled3# after Jesus’s
death. In this case, withholding the cup will be an act of mercy on their
behalf.

and do not accuse anyone. Be merciful to those of us who will
become weak

Our Father in the Ends, and ascend little by little to our death

Next, the idea of ascension in these lines echoes the ascension of
Jesus in Christianity. Therefore, the speaker is asking the Father for
mercy through ascension to avoid the tragedies that will follow him.35
While the symbol of Christ in Darwish’s poems usually represents
suffering and a return to life, this poem utilises the symbol of Christ as
eternal salvation3¢ by means of ascension. The speaker is hoping to
escape persecution on earth and attain eternal salvation by living by
God’s side. The speaker wants to attain salvation through unity with
Christ.37

This small place has become narrow with our cry. This body was fed
up

with our thoughts, Father, and you said the words that were within
us. So take

us with you

to the beginning of the water, take us, to the beginning of the thing,
take us,

to the beginning of the word

In these lines, Darwish utilizes the concept of creation in religious
beliefs to frame Palestinians’ yearning to return to a new beginning.

34 Ken Curtis, “What Happened to the 12 Disciples and Apostles of Jesus?”
Christianity.com, 2024, https://www.christianity.com/church/church-
history/timeline/1-300/whatever-happened-to-the-twelve-apostles-11629558.html
35 Sultan AlZghoul, “Kana fallahan fasara 1aji’an fatha’iran wa muqiman fi al-hulm:
Jaridat al-Dustir al-Urduniyya,” 2009. https: //www.addustour.com/articles /474737
36 A. F. A. Mohamed, Development of Symbol in Arabic Poetry, n.d., 2893.

37 Mohamed, 2893.
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Christians beliefs hold that in the beginning there is only a formless void
before God begins to create forms out of it. The same idea is echoed in
[slamic beliefs, in which there was only God in the beginning before He
created all things.38 These religious narratives point to a common idea of
a moment where everything was yet to be set into motion. Darwish,
therefore, uses the idea of ascension and beginning of creation to mirror
Palestinians’ yearning to return to a state where the tragedy that befell
them was yet to be set into motion. The speaker begs the Father to
ascend them to the beginning prior to being subjected to harsh trials.3?
Following the Nakba, Beirut became a refuge for Palestinians. This ‘small
place’ in Beirut they sought for a semblance of protection is now
constricted with the pain of being displaced and slaughtered following
the Israeli invasion of Beirut. Adding to the suffocation are the lingering
memories of their motherland and the secure life they once had before
the occupation, which over time appears to be a farfetched idea. In
desperation, the speaker begs the Father to take him and ascend together
to a moment void of pain and harsh experiences they faced due to the
[sraeli occupation of Palestine.

This dinner has been long, the loaf has become scarce, and your
commandments have been long, so take us up

because after you ((the letters)) will assassinate us one by one... O
our father

In these lines, Darwish makes a reference to the challenges faced
by Jesus’s disciples following Jesus’s crucifixion and connects it to the
condition of Palestinians after the PLO was expelled from Lebanon.
Jesus’s crucifixion was followed by the successive death of his disciples
due to their belief in his message. This relates to the killings of
Palestinians that culminated in Sabra and Shatilla massacres soon after
the PLO was expelled from Lebanon. In the same way Jesus and his
disciples face persecution and threat of death due to their strong held
beliefs on Jesus’s teachings, the Palestinians also face the same
consequences due to their strong held belief on their rights to remain in

38 Sahih Bukhari, Book 54, 414
39 Sultan AlZghoul, “Kana fallahan fasara laji’an fatha’iran wa muqiman fi al-hulm:

Jaridat al-Dustiir al-Urduniyya,” 2009. https://www.addustour.com/articles /474737
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their homeland and to fight against occupation. Mahmoud Darwish’s use
of the Christian religious text unites the tragedy of Palestinians and Jesus
as both are exposed to crucifixion and torture as they carry the message
by which and for which they die.*® However, in the final lines of the poem,
the speaker asks God to take him before he is killed, showing his
desperation to be saved before the impending massacre awaiting him
happens. Once again, the idea of ascension with the Father as a form of
salvation is repeated in the poem.

The lines discussed above echo the idea of the speaker’s
ascension with the Father to escape death thus reflect the pursuit of a
shelter to be protected from harm, a sense of home. According to McLeod
(2010), home “...is a mythic place of desire in the diasporic imagination”.
The concept of home is important as it gives people a fixed sense of place
in the world where they belong to legitimately.#! The idea of home is
associated with shelter, stability and security. The repetition of the idea
of ascension with the Father to a place of a new beginning reflects the
speaker’s quest for a place of security, a home. This quest embodies the
dreams of people in diaspora for a sense of home following
displacements that shatter their homes along with its connotation as a
place of stability. However, it is important to note that the shelter that
the speaker seeks is associated with the beginning of ‘water’, ‘thing’ and
‘word” which appears to be a dream that is impossible to attain.
Therefore, though the speaker yearns for a shelter, it remains a mythical
place that people in diaspora could only dream of.

Conclusion

Mahmoud Darwish’s poetry is an important contribution to
Palestinian literature as it embodies the Palestinian experience and fight
against the Zionist occupation. Darwish’s poems made it to the
international stage for their artistic articulation of the Palestinian
struggle under the Israeli occupation. These poems remain prominent
and widely quoted, especially in response to the current and previous
massacres of the Palestinians that captured the world’s attention. This
study has undertaken the analysis of some poems in his distinguished

40 7. AlRabh, The Semiotics of the Title in the Poetry of Mahmoud Darwish, 2013, 116.
41 John McLeod, Beginning Postcolonialism, 2nd ed. (Manchester University Press,
2010), 142.
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collection Lesser Roses which are Give Birth to Me Again That [ May Know,
My God Why Have You Forsaken Me and Last Supper Lingers. Darwish'’s
poems convey numerous religious elements that are not necessarily
manifest to readers, especially non-Arab readers and those not well-
versed in Abrahamic religions. For example, one might not be fully aware
of the various religious elements derived from the Abrahamic faiths such
as the symbol of long hair and spikes of grain. However, these religious
elements are important as they convey postcolonial concepts that build
on the message of the poetry. Accordingly, religious elements in the
poems play an important yet subtle role in delivering their thematic
messages.

Darwish mainly utilised key religious elements from the religious
dimensions of myth or narrative (stories of the prophets) and ritual
(supplication to God). These dimensions appeal to one’s emotions. Thus,
Darwish’s purpose in utilising elements from these religious dimensions
is to tap into readers’ consciousness of the Palestinian issue and make it
relatable and understandable from a more human level. These religious
elements are effectively used to convey the Palestinians’ tragedy. The
semantically dense religious verses and stories allow the poet to frame
Palestinians’ experiences in a clear manner. The religious elements echo
the idea of a deep connection to the homeland and the loss of home and
security related to experiences of exile. Darwish explores dislocation
through experiences of displacement and its emotional consequences of
being unstable and in search for a sense of home. He also utilises multiple
religious elements as a counter-discourse to resist the mainstream
narratives.

Darwish did not necessarily use religious elements based on their
original contexts but instead adapted them to suit his message and
purpose. He engages with these elements by adding twists to their
original meanings to capture features of his current reality such as the
lingering of the Last Supper to represent the lingering pain of the Israeli
occupation of Palestine. While in Give Birth to Me Again That I May Know,
the poet adapts a Quranic verse and restructures it to enable the speaker
to envision a possibility of knowing matters impossible to be known by
humanity, one’s place of death and resurrection. Darwish uses religious
references from multiple religious sources such as Judaism, Christianity
and Islam. The poet is known to be well-versed in various religious
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scriptures though he appreciates them mainly for their literary aspects.
Therefore, numerous religious elements in his poems are used to convey
universal themes such as suffering and resistance that resonate across
different beliefs. The numerous references also allow Darwish the
freedom to find the best metaphor or allusion to achieve his poetic goals
in conveying his message to a broader audience. Despite different beliefs,
Darwish proves that all are united in the Palestinian cause.

Finally, Darwish’s use of some religious elements may be
unaccepted by the adherents of certain religions. For example, in My God,
Why Have You Forsaken Me?, the poet’s depiction of God marrying Mary
is unacceptable to Christians, Jews and Muslims. The poet uses religious
elements in such a way to grip readers’ attention as they serve as a shock
factor that evokes strong emotional reactions and to express his
frustration at those in power and God by extension. Nonetheless,
Darwish’s poems skilfully employ numerous religious elements such as
religious figures, beliefs, and rituals to allow the speaker to convey the
multifaceted dimension of Palestinians’ unique experience, giving depth
to the Palestine-Israel issue.

BIBLIOGRAPHY

Alenzi, Suad. “I Am Neither There, nor Here: An Analysis of Formulations
of Post-Colonial Identity in the Work of Edward W. Said and Mahmoud
Darwish a Thematic and Stylistic Analytical Approach.” PhD thesis, The
University of Manchester, 2015.

AlNaqash, R. Mahmoud Darwish: The Poet of the Occupied Land. Dar al
Hilal, 1969.

AlRabh, Z. The Semiotics of the Title in the Poetry of Mahmoud Darwish.
2013.

Alshaer, Atef. “Jerusalem in Palestinian Poetry.” Essay. In Routledge
Handbook on Jerusalem. Routledge, 2018.



309 Homam Altabaa and Nurul Nabihah binti Azmi

AlZghoul, Sultan. “Kana fallahan fasara laji’an fatha’iran wa muqiman fi
al-hulm: Jaridat al-Dustur al-Urduniyya.” 20009.
https://www.addustour.com/articles /474737

Curtis, Ken. “What Happened to the 12 Disciples and Apostles of Jesus?.”
Christianity.com, 2024. https://www.christianity.com/church/church-
history/timeline/1-300/whatever-happened-to-the-twelve-apostles-
11629558.html

Ehtoob, Ismail Mahmoud. “The Sufi Experience in Mahmoud Darwish’s
Poetry - the Hoopoe Poem as a Model.” Journal of Humanities and Social
Sciences 5, no. 11 (2021).

Eid, Muna Abu. Mahmoud Darwish: Literature and the Politics of
Palestinian Identity. Bloomsbury Publishing, 2016.

Ellwood, Robert S., and Gregory D. Alles. The Encyclopedia of World
Religions. Infobase Publishing, 2007.

Issa, Abdel Khaleq, and Abdel Karim Daragmeh. “Aspects of
Intertextuality in Mahmoud Darwish’s Poetry Collection ‘Do Not
Apologize for What You Have Done.” International Journal on Studies in
English  Language  and  Literature 6, no. 2  (2018).
https://doi.org/10.20431/2347-3134.0602003.

Mahasneh, Anjad. “The Translatability of Emotiveness in Mahmoud
Darwish’s Poetry.” Master’s thesis, University of Ottawa (Canada), 2010.

Mattawa, Khaled. Mahmoud Darwish: The Poet’s Art and His Nation.
Syracuse University Press, 2014.

McLeod, John. Beginning postcolonialism. 2nd ed. Manchester University
Press, 2010.

Mohamed, A. F. A. Development of Symbol in Arabic Poetry, n.d.

Muhawi, Ibrahim. “Contexts of Language in Mahmoud Darwish.”
Occasional Papers, Center for Contemporary Arab Studies, Georgetown
University, 20009.

Niditch, Susan. My Brother Esau is a Hairy Man. Gorgias Press, 2008.


https://www.christianity.com/church/church-history/timeline/1-300/whatever-happened-to-the-twelve-apostles-11629558.html
https://www.christianity.com/church/church-history/timeline/1-300/whatever-happened-to-the-twelve-apostles-11629558.html
https://www.christianity.com/church/church-history/timeline/1-300/whatever-happened-to-the-twelve-apostles-11629558.html

The Nexus of Faith and Resistance: Religious Elements in 310
Mahmoud Darwish's Poetry

Raheb, Mitri. "Biblical narrative and Palestinian identity in Mahmoud
Darwish’s writings." In Diyar’s Seventh International Conference on
“Palestinian Identity in Relation to Time and Space.” Bethlehem (2013).

Sachs, Susan. “Ramallah Journal; Poetry of Arab Pain: Are Israeli Students
Ready?” The New York Times, March 7, 2000.
https://www.nytimes.com/2000/03/07 /world /ramallah-journal-
poetry-of-arab-pain-are-israeli-students-ready.html

Said, Edward W. Reflections on exile and other essays. Harvard University
Press, 2000.

Sazzad, Rehnuma. “Mahmoud Darwish: Writing as an Artistic Sanctuary.”
Interdisciplinary  Literary Studies 17, no. 1 (2015): 1-18.
https://doi.org/10.5325 /intelitestud.17.1.0001.

Shatz, Adam. “A Love Story Between an Arab Poet and His Land. An
Interview With Mahmud Darwish.” Journal of Palestine Studies 31, no. 3
(2002): 67-78. https://doi.org/10.1525/jps.2002.31.3.67.

Taha, U. F. A. H. “Grand Metaphors and Their Connotations in the Legacy
of Mahmoud Darwish.” Master’s thesis, Birzeit University, 2014.

ot

Yeshurun, Helit. “Exile Is so Strong within Me, | May Bring It to the Land’
A Landmark 1996 Interview with Mahmoud Darwish.” Journal of
Palestine Studies 42, no. 1 (September 1, 2012): 46-70.
https://doi.org/10.1525/jps.2012.xlii.1.46.


https://www.nytimes.com/2000/03/07/world/ramallah-journal-poetry-of-arab-pain-are-israeli-students-ready.html
https://www.nytimes.com/2000/03/07/world/ramallah-journal-poetry-of-arab-pain-are-israeli-students-ready.html
https://doi.org/10.1525/jps.2002.31.3.67

A Report on the Language Immersion Program 2.0 for
Perguruan Diniyyah Putri, Sumatera

Laporan Program Imersif Bahasa 2.0 bagi Perguruan Diniyyah
Putri, Sumatera

Dr. Raihan Rosman®, Dr. Zahariah Pilus and Dr. Ainul Azmin Md. Zamin

Introduction

A total of 44 students from Perguruan Diniyyah Putri, Padang
Panjang, Sumatera came to AbdulHamid AbuSulayman Kulliyyah of
[slamic Revealed Knowledge and Human Sciences (AHAS KIRKHS),
International Islamic University Malaysia (IIUM) for a language
immersion program. [IUM was selected for the research location because
it has the international atmosphere where students from all over the
world are studying and staying on campus while using the English
language as a medium of instruction. The team of language instructors is
a combination of both local and international lecturers from the
Department of English Language and Literature AHAS KIRKHS and
Centre for Languages and Pre-University Academic Development
(CELPAD), IIUM, simply to expose students to real-life experiences as
students studying at IIUM. The intervention involves 20 classroom
sessions, and this report covers two sessions as samples.

The program is vital to help explore the effectiveness of a
language immersion program for the improvement of language learning.
Students need to be equipped with the right language competency to stay
competitive in this era of globalisation. This program aims to provide
recommendations as to the various steps that can be taken in order to
improve pedagogical aspects of language learning as well as exposure to
second language acquisition, specifically in terms of writing, speaking,
reading and comprehension skills. Below is the detailed commentary of
each of the selected sessions.
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First session: Comprehension skills through Film Viewing

This section reports on a comprehension lesson where students
were asked to watch a film adaption of a well-known children’s literature,
Roald Dahl’s Matilda. The title of the session was “Comprehension skills
through Film Viewing of Roald Dahl's Matilda.” The objectives of the
lesson were able to:

1. Comprehend the gist of the film adaptation.
2. Distinguish the different styles of communication.
3. Consider film viewing as a form of language learning.

At the beginning of the session, students were asked to answer a
pre-test questionnaire to understand their level of comprehension of the
English language, and to find out whether they would consider film
viewing as a form of education in language learning. The instructor read
the questions one by one and translated them to Malay and Indonesian
languages as well since majority of the students could not understand
the words used in the questionnaire. After that, the film adaptation of
Roald Dahl’s Matilda was played on screen for 1 hour and 30 minutes.

The session proceeded with a focus-group discussion, where the
instructor prompted questions on the different styles of communication
that are present in the film. Some examples are communication between
parents to children, children to parents, children to teachers, teachers to
children, as well as children’s communication among themselves. The
instructor asked students to explain and differentiate the good and bad
forms of communication. All students successfully understood the
practice and managed to differentiate the good and bad methods of
communication. Students were able to accurately recognise and
differentiate between politeness and abusiveness in speech. The
instructor then redirected the discussion towards the themes and moral
values that are portrayed in the film. This activity was also done in
groups, and one or two representatives from each group will come in
front and share with the classroom.

By the end of the session, all three objectives of the session were
achieved. Students were able to grasp the gist of the film adaptation,
distinguished different styles of communication, and considered film
viewing as a tool for language learning. The instructor concluded the
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session with a number of excellent films that can be useful for language
learning.

Second session: A Quick Peek at a Pair of Long and Short
Vowels in English: [i:] and [1]

This section reports on a pronunciation lesson entitled "A Quick
Peek at a Pair of Long and Short Vowels in English: [i:] and [1]". The
objectives of the lesson were for the students to:

1. Accurately recognise and produce the [i:] vowel most of the time in
words that contain this vowel.

2. Accurately recognise and produce the [1] vowel most of the time in
words that contain this vowel.

3. Distinguish between the [i:] and [1] vowels in terms of articulation and
recognise how these differences can sometimes be reflected in spelling.

At the beginning of the session, the students were asked to
complete a questionnaire to find out their perceptions of pronunciation
learning. The class then started by asking the students to provide
examples of letters that represent vowel sounds in English. The
instructor followed this by explaining the relationship between letters
and sounds and introduced the topic of the day. To raise awareness, the
students were also introduced to natural non-speech sounds that
resemble the [i:] and [1] vowels.

The presentation of the topic was conducted in two parts. The
first part involved watching a video on articulating the vowels and
minimal pair words containing these vowels, with students repeating
both the vowels and the words. The second part focused on analysing the
spelling of words with these vowels and drawing conclusions about the
spelling patterns. For practice, the students worked in pairs to identify
the spelling of the vowels in the words shown to them. Then, they were
divided into four groups to determine whether another set of words
contained any of the target vowels and, if so, which one. For the
consolidation exercise, students identified words and vowels based on
the pictures displayed. To encourage participation in the group work,
marks and occasionally tokens were awarded to the group or individual
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student who answered a question correctly. The marks for each group
were tallied and then announced to the class.

Towards the end of the session, the class answered questions on
the similarities and differences in the spellings of the [i:] and [1] vowels,
as well as the distinction between these vowels by saying them out loud
and providing examples of words that contain each vowel. Additional
marks were awarded to the group that could answer the questions. The
marks for each group were tallied, and the winner was announced. It is
hoped that the lesson at least raised the students' awareness of the
difference between spelling and sounds and the distinction between the
two vowels.

Conclusion

Both sessions, “Comprehension Skills through Film Viewing” and
“A Quick Peek at a Pair of Long and Short Vowels in English: [i:] and [1]”
were conducted successfully, and all listed objectives for each session
were achieved. However, as mentioned earlier, these two sessions
reported are only two selected samples from the total of 20 sessions that
have been organised for this program. The instructors are hopeful that
the students from Perguruan Diniyyah Putri, Sumatera have enjoyed and
benefitted immensely from this language immersion program. The
organisers look forward to collaborating on future language learning
programs either in Malaysia, Indonesia or any parts of Southeast Asia.
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