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Al-Hams (Whispering) and Al-Jahr (Audibility) in the Qur’anic
Verses of Exhortation and Intimidation: A Statistical Applied Study
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Larangan daripada Al-Qur’an: Suatu Kajian Gunaan Secara
Statistik.
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Abstract

The researcher listed selected verses contained in Surat Qaf through Surat Al-
Nas as samples for the study. The research adopted the descriptive analytical
approach and it aims at explaining the extent of voice inversion on the overall text,
while focusing on loud and widespread letters and the extent of their engagement
with the exhortation and intimidation verses. This is done by demonstrating the
opinion of former and new scholars about the issue of voice engagement with
denotation, explaining the methods of exhortation and intimidation adopted in the
Qur’an, and the concept of loud and whispered letters and the extent of their
engagement with exhortation and intimidation verses. The researcher concluded that
there is a remarkable and clear difference in the repetition of whispered and loud
characters among the exhortation and intimidation verses in terms of amount and
percentage, though it is statistically different because the value of the extracted
denotation from SPSS was 0.06 which is more than 0.05.

Keywords: Whisper, Loudness, Enticement, Intimidation.

Abstrak

Beberapa ayat terpilih yang terkandung dalam surah Al-Qaf sehingga surah
An-Nas di dalam al-Qur’an telah disenaraikan oleh pengkaji sebagai sampel bagi
kajian ini. Pengkaji menggunakan pendekatan analisis deskriptif untuk menerangkan
sejauh mana kelancangan lantunan suara terhadap keseluruhan teks al-Qur’an dan
dalam masa yang sama menekankan kekuatan dan jangkauan bunyi huruf-huruf
hijaiyyah serta sejauh mana peranan mereka terhadap ayat-ayat seruan dan kata-kata
amaran. Hal ini dilakukan dengan membentangkan pendapat para ulama lama dan
baru mengenai isu penglibatan suara dengan denotatif; menerangkan kata-kata
seruan dan amaran yang diadaptasi al-Qur’an, termasuk konsep bacaan jelas (jahar)
dan bacaan perlahan (sirr) huruf-huruf hijaiyyah, serta peranannya dalam ayat-ayat
seruan dan amaran. Pengkaji merumuskan bahawa terdapat perbezaan yang ketara
dalam pengulangan huruf-huruf hijaiyyah yang jahar dan sirr di dalam ayat-ayat
seruan dan amaran dari segi jumlah dan peratusan. Sungguhpun demikian, secara
statistiknya adalah berbeza kerana nilai denotatif yang dikeluarkan dari SPSS adalah
0.06 iaitu melebihi 0.05.

Kata Kunci: Sirr, Jahar, Galakan, Amaran.
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Abstract

Previous comparative studies have shown that there are similarities and differences in
the construction of plurals between Arabic and other languages. The aim of this
research is to identify the linguistic correspondence in constructing plurals between
the Arabic language and the Malay language, and to point out the similarities and
differences between the two languages in constructing plurals, while making a
comparison between them through analyzing the differences between the two
aforementioned languages. The researchers adopted the contrastive analysis approach
in studying the plural structures between the Arabic and Malay languages, where they
compared how the plurals are constructed with textual analysis in both languages. This
comparative study resulted in a set of results, the most important of which are: the
presence of special terms for plurals in both languages, and that the similarity in plurals
is apparent between the two languages, as well as their differences, whether in nouns,
numbers, or word repetition. The results also showed similarities and differences
between plural structures in the two languages by analyzing the original text from
Arabic and translating it into Malay.

Keywords: Contrast, Similarity, Constructing Plurals, Contrastive Analysis,
Contrastive Study.

Abstrak

Kajian perbandingan sebelum ini menunjukkan terdapat persamaan dan
perbezaan dalam pembinaan bentuk jamak antara bahasa Arab dengan bahasa lain.
Tujuan penyelidikan ini adalah untuk mengenal pasti kesesuaian linguistik dalam
membina bentuk jamak antara bahasa Arab dan bahasa Melayu, dan untuk
menunjukkan persamaan dan perbezaan antara kedua-dua bahasa dalam membina
bentuk jamak, sambil membuat perbandingan antara mereka melalui analisis
perbezaan antara dua bahasa tersebut di atas. Para penyelidik menggunakan
pendekatan analisis kontrastif dalam mengkaji struktur jamak antara bahasa Arab dan
bahasa Melayu, yang mana menerangkan bagaimana bentuk jamak itu dibina dan
analisis teks dalam kedua-dua bahasa. Kajian kontrast ini menghasilkan satu set
keputusan, yang paling penting ialah: kehadiran istilah khas untuk kata jamak dalam
kedua-dua bahasa, dan bahawa persamaan dalam bentuk jamak adalah jelas antara
kedua-dua bahasa, serta perbezaannya, sama ada dalam kata nama., nombor atau
pengulangan perkataan. Hasil kajian juga menunjukkan persamaan dan perbezaan
antara struktur jamak dalam kedua-dua bahasa tersebut dengan menganalisis teks asal
daripada bahasa Arab dan menterjemahkannya ke dalam bahasa Melayu.
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Briged Izz al-Din al-Qassam, bahagian ketenteraan Gerakan
Penentangan Islam (Hamas) mengumumkan bahawa ketika
berlakunya pertempuran sengit di pelbagai penjuru, mereka telah
membunuh 9 orang tentera Israel pada hari Selasa dan juga
memusnahkan 22 kenderaan tentera automatik yang menakluki
Semenanjung Gaza.

Dalam satu kenyataan, Briged Qassam berkata bahawa mereka telah
"membuat kepungan 7 orang askar Israel dari jarak sifar di hab utara
Bandar Gaza", ditambah lagi mereka juga telah menyasarkan seorang
askar dan sebuah kereta kebal di kawasan yang sama, dan mereka

telah mengesahkan bahawa kereta kebal itu sudah terbakar.
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Briged Qassam juga mengumumkan bahawa mereka telah
mengepung dua askar Israel dari jarak sifar, dan mencederakan 3
askar lain dalam pertempuran dengan pasukan penceroboh di Beit
Hanoun.

Dalam satu siri kenyataan lain, bahagian tentera Hamas
mengumumkan pada hari Selasa bahawa mereka telah menjalankan
beberapa siri operasi menentang tentera yang menakluki hab
pertempuran di Bandar Gaza dan di wilayah tengah dan utara
Semenanjung Gaza.

Briged Qassam mengesahkan bahawa pejuang-pejuang mereka
telah menyasarkan pasukan khas Israel yang berkubu di sebuah
bangunan di utara Gaza, dan yang berkubu di sebuah bangunan di

barat daya Gaza, dengan menggunakan peluru anti-personel jenis

TPG.
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Abstract

Political authority in Islam is based on two interlinked dimensions: ethical
values and the realization of the welfare of subjects, fostering goodness and prosperity
within both individuals and society. Ethics and welfare stand as the pinnacle goals of
Islam. This article endeavours to elucidate Taha Abderrahman's concept of trusteeship
and its application in navigating the intricate relationship between religion and politics
as delineated in his, "Rouh al-Deen". Furthermore, the article endeavours to
contextualize Taha's theoretical framework within the broader tradition of classical
Islamic ethics, drawing inspiration from the ethical insights of Islamic luminaries,
notably the ethical vision articulated by Al-Izz bin Abdul Salam and Al-Shatibi. In
elucidating Taha's perspective, this article adopts a comparative and analytical
approach, juxtaposing his ideas with classical Islamic ethical paradigms to discern their
similarities and divergences. Additionally, the article evaluates the practical
implications of Taha's theory in contemporary political contexts, exploring its potential
contributions to fostering ethical governance and social justice. In conclusion, the
article posits that spiritual purification occupies a paramount position alongside
intellectual development within Taha's framework. It argues that prioritizing spiritual
purification serves to cleanse political action from the contaminations of domination,
tyranny, arrogance, and selfishness, thereby fostering a more equitable and morally
grounded approach to governance.

Keywords: Taha Abderrahman, Religion, Trusteeship, Politics.

Abstrak

Kuasa politik dalam Islam bergantung kepada dua dimensi yang berkait rapat:
nilai-nilai etika dan pemahaman kesejahteraan subjek, memupuk kebaikan dan
kemakmuran dalam individu dan masyarakat. Etika dan kesejahteraan merupakan
matlamat utama dalam Islam. Kajian ini bertujuan menjelaskan konsep amanah Taha
Abderrahman dan aplikasinya dalam menavigasi hubungan yang rumit antara agama
dan politik seperti yang diperincikan dalam karyanya, "Rouh al-Deen". Selain itu, artikel
ini juga berusaha untuk menempatkan kerangka teoretikal Taha dalam tradisi lebih
luas etika Islam Kklasik, mengambil inspirasi dari pandangan etika dari tokoh-tokoh
Islam, terutamanya visi etika yang diperincikan oleh Al-Izz bin Abdul Salam dan Al-
Shatibi. Dalam menjelaskan pandangan Taha, kajian ini mengambil pendekatan
perbandingan dan analisis, memadankan gagasan-gagasannya dengan paradigma etika
Islam klasik untuk mengenal pasti persamaan dan perbezaan mereka. Selain itu, artikel
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ini menilai implikasi praktikal teori Taha dalam konteks politik kontemporari,
meneroka sumbangan potensinya dalam memupuk pentadbiran yang beretika dan
keadilan sosial. Akhir sekali, para pengkaji berpendapat bahawa penyucian spiritual
menduduki kedudukan utama bersama dengan perkembangan intelektual dalam
kerangka Taha. Dapatan kajian menghujahkan bahawa keutamaan diberi kepada
penyucian spiritual untuk membersihkan tindakan politik daripada pencemaran
dominasi, kezaliman, kesombongan, dan keserakahan, seterusnya memupuk
pendekatan yang lebih adil dan berasaskan moral terhadap pentadbiran.

Kata Kunci: Taha Abderrahman, Agama, Amanah, Politik.

daudll

(N s ab Al Sl Ol i B sl Bl YY) W) s
&l il salel (I Gug ) YY1 e L Dyl Load Ty 2
oS ab Ll (Bl e (3. 2,1 sda (3 035 0 Bl ey e olal) LY
pseie ad 525 (Y o ple) "apad) Wl S5V Aa @ aples 13N 15
ple) MBSl Bl el 4] J i )" OUSG a)] F cgAl) Bk
el g 4l E LY e aall aesle Yl Bl dslg ab )l (YR
2.(Y Vg ple) "ol e MY Lad) les s
i J &9,0 Slio SV O (3 55 b die WY1 i) 9,00 2.8
Vi ol 4l e Y et ) e e e ol 280 Ll LA Gl
Ay 3. Jial ey (BN Wasad Ol ale L. A @0l o Slan) adg

ks dald) ) AT g5 ke B b s o) e BOAY) Jaad Al Al paally sl 2
Y gal zgiall 138 Justy (G il 3ol B 3ale) 8 das zeie mli yie oDl Gl il Dy o
Ol Cpalusal) Cplanl (e o pall Sl ane 4y ol Ll TS it &5 Al (e clillaia g
Asadll sy Aan Ul Lelilan s Letituld (8 Abul) A all aliadl e &l jill aanss (&) 55Sl
Jpmal ("5 " A oy g8 8 pmeiall maad™ alell 44lS )y Lin s AuadlaY) e jlal 4, Sall
Saaa (S8 3 sasY Gunnddl) 381 (8 madall JIput 5 MRS Gle daats ) sl

reliall Hlall 5 g ym) padln) A3laa Gaanls ) Jaaall 81l 7 5 ) (en ) 2 4k 3

No ua‘(\" PR “#‘)ﬂ\ ‘f\s.d\ Sl



Crasl) e abs die Al BAY) ged g Aubaadl g cpal)

L3450 438,942 ms Z\gjla.) > EL}MY\ TJ\.\L\ jT sl é}’\;—%{\ L} gﬁj\ tﬁ}‘i‘l‘ s
Fl bl gl plas Vg DY 50 oV s sk

o) O B s b sl ) 4"l )" ST B ALl ) e b s
Al YY) 50 s il

SNV il weg e 3 ) s b e SV e el e Y B (3 oS
IQ»*JJ\ W ab" u\x{‘_}.& TYNT) ab o Lle 45, Cwdd G2y oda gLy ngv\.;ubd\
LYY ey 2O BN g Bepg e ponlp) Cidb (g S weg i (8 56l
ool BRSOV Al jslall B3 s OlSy 60l e ab dls 3 ob)lis
b S lalps ady 7 b e dle dinds 3 uad Ol Yls G k)
B e ab 2als (3 Jaal) pgeds” e () e ab e Baas dlie of A8
Byda 3 VYN amns" 5 9 Ml e ab ie S 613 (3 aly Lol JU1"
MV il G 3 WG o (il Bl 3 Lapgy 10" As 4b
G5 2,5 ¢ ¢ il BV SN 3 Akl odb adal il Ay aslexY)
SRRV TYRRUSIE gy I SR PSR US| WP g P R DEC [T PR R WP =
dnghailly DY) wldl JIB1 3 pls il e cpll andl Gl caledly )

35l selimad) 1) Al s Y il G om0l 255 ecpmmll e 4da 4

(Y)Y Tk el i

YA Sal Al 5 jlaall 5 pe rg 55

b il e ALY Gasi s LpaSlY) GIAY) ¢(ae) ¢ ine caladll £aana ¢ alaian 6

(Y0¥ disioaY) coeall e ada dandd

7 Wael B. Hallaq, Reforming Modernity: Ethics and the New Human in the Philosophy of
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Abstract

Health culture is of great interest to people today, due to the requirements of
modern life. The healthy lifestyle that Islam promotes makes Muslim people less
susceptible to contracting many modern diseases in their daily lives. This study aims to
identify health patterns among Chinese Muslims and to detect their level of
commitment to a healthy lifestyle. It compares the concepts of healthy living contained
in Islamic sources with the concepts of traditional Chinese medicine. The study follows
the descriptive analytical approach, where the researchers described the concept of
hygiene, nutritional habits, and attention to mental health in light of Islamization of
knowledge. The study relied on the analysis of the data and information collected and
a comparison between the verses of the Holy Qur’an and the hadiths of the Prophet and
the philosophy of traditional Chinese medicine. The researchers concluded that the
health patterns of Chinese Muslims are consistent with Islamic teachings and modern
science, as Chinese Muslims attach great importance to their healthy Islamic lifestyle.
The healthy lifestyles emphasized in the concept of traditional Chinese medicine are
fully consistent with Islamic teachings, and are worthy of modern people exploring and
following them. The two researchers presented several recommendations and
proposals in order to guide modern people to the correct understanding of the health
values that they found in Islamic sources, and to explore the correct lifestyle by
combining the theories of traditional Chinese medicine with the concepts of healthy
living contained in Islamic sources.

Keywords: Health Patterns, Healthy Living, Chinese Muslims, Islamic Sources,
Traditional Chinese Medicine.

Abstrak
Budaya gaya hidup sihat telah menarik perhatian masyarakat masa kini kerana

keperluan gaya hidup moden. Amalan hidup sihat yang digalakkan oleh Islam
menjadikan masyarakat Muslim kurang terdedah kepada pelbagai penyakit moden
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dalam kehidupan seharian mereka. Kajian ini bertujuan mengenalpasti corak kesihatan
dalam kalangan masyarakat Cina Muslim dan mengkaji tahap komitmen mereka dalam
mengamalkan gaya hidup sihat. Kajian ini membandingkan konsep gaya hidup sihat
yang terkandung dalam sumber-sumber Islam dengan konsep-konsep perubatan
tradisional Cina. Kajian ini menggunakan kaedah analisis deskriptif, di mana penyelidik
menjelaskan konsep-konsep seperti kebersihan, tabiat nutrisi dan kesihatan mental
berdasarkan proses Islamisasi ilmu pengetahuan. Kajian ini bergantung kepada proses
analisis data dan maklumat yang telah dikumpul dan perbandingan dengan ayat-ayat
Al-Quran, hadis-hadis Nabawi dan falsafah perubatan tradisional Cina. Para penyelidik
kajian ini telah membuat kesimpulan bahawa corak kesihatan masyarakat Cina Muslim
adalah konsisten dengan ajaran Islam dan sains moden memandangkan mereka
mementingkan kehidupan yang sihat berlandaskan Islam. Gaya hidup sihat yang
ditekankan dalam perubatan traditional Cina adalah selaras dengan ajaran Islam dan
patut diterokai dan diikuti oleh masyarakat moden. Kedua-dua penyelidik
mengutarakan beberapa cadangan sebagai panduan kepada masyarakat moden untuk
membetulkan fahaman tentang nilai kesihatan berdasarkan maklumat yang telah
ditemui di dalam sumber-sumber Islam serta menerokai gaya kehidupan yang betul
dengan menggabungkan teori-teori perubatan tradisional Cina dengan konsep-konsep
gaya hidup sihat yang terdapat dalam sumber-sumber Islam.

Kata Kunci: Corak Kesihatan, Kehidupan Sihat, Cina Muslim, Sumber-sumber
Islam, Perubatan Tradisional Cina.
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Quba’ Mosque in the Works of Early Muslim Visitors and
Scholars

Masjid Quba' dalam Karya Pelawat dan Cendekiawan Muslim Awal

Spahic Omer*

Abstract

This article discusses the religiosity, historicity and
architecturality of the Quba’ mosque in the holy city of Madinah. It does
so through the literary works of the early Muslim visitors and scholars.
The discussion covers the timespan from the earliest periods of the
[slamic presence in the Prophet’s city till the age al-Samahudi whose
scholarly contributions stand for the embodiment of the Islamic
classicism in Madinah, and also the age and contributions of Abu Salim
al-Ayyashi whose case signified a transition from the Islamic classical
times to the premodern ones. The primary sources consulted for the
article were of two kinds: the classical history writings about Madinah,
and an array of travel and exploration literature. The research method
adopted is a combination of descriptive and historical interpretation as
well as analysis.

Keywords: Quba’ Mosque, Madinah, Architecture, Ibn Jubayr, Ibn
Battuta, Abu Salim Al-Ayyashi.

Abstrak

Artikel ini membincangkan aspek keagamaan, sejarah, dan seni
bina Masjid Quba' di kota suci Madinah dengan mengkaji karya-karya
sastera pelawat dan cendekiawan Muslim awal. Perbincangan ini
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merangkumi tempoh zaman awal kehadiran Islam di kota Nabi sehingga
zaman al-Samahudi yang mana sumbangan beliau melambangkan
klasisisme Islam di Madinah, dan juga zaman serta sumbangan Abu Salim
al-Ayyashi yang kesnya menandakan peralihan dari zaman klasik Islam
ke zaman pramoden. Sumber utama yang dirujuk bagi kajian ini
merangkumi dua jenis sumber: penulisan sejarah klasik mengenai
Madinah, dan pelbagai kesusasteraan perjalanan dan penerokaan.
Kaedah penyelidikan yang digunakan adalah gabungan kaedah
deskriptif dan tafsiran sejarah serta analisis.

Kata Kunci: Masjid Quba', Madinah, Seni Bina, Ibn Jubayr, Ibn
Battuta, Abu Salim Al-Ayyashi.

Introduction

The Quba’ mosque is very important. Its importance lies in
relation to both history and religious ordinances. As to the former, the
Quba’ mosque was the first mosque built by the Prophet. It was built in
the village of Quba’ on the outskirts of Madinah. It was located to the
south or south-west of the city, on the way of the Prophet’s hijrah
trajectory. As a migrant on his way from Makkah to the city of Madinah,
the Prophet stopped in Quba’ for two weeks, ten days, or just “a few
days”. During the stay he managed to build the mosque, that is, he laid its
foundations and started the building process. Although there might have
existed other simple mosques established earlier by certain companions
of the Prophet, the Quba’ mosque was the first one where the Prophet
with his companions prayed publicly in congregation, and in whose
establishment and construction he personally participated. The mosque,
it goes without saying, was incomparable.l

The mosque symbolized freedom, maturation and victory. It
furthermore symbolized the actual advent of the Prophet, Islam and
Muslims in Madinah, on the one hand, and the advent of a new direction

L Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, (Beirut: Dar Thya’ al-Turath al-‘Arabi, 1997),
vol. 1 pp. 250-252. Ibn Qayyim al-Jawziyyah, Zad al-Ma 'ad, (Beirut: Mu’assasah al-
Risalah, 1998), vol. 3 p. 52.
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and a new purpose, on the other. In short, the mosque symbolized an
existential transformation and the arrival of the future. Accordingly, the
building of the Quba’ mosque marked not just a new and certainly most
decisive phase, but also a turning point, in the history of the prophethood
of the final messenger of Almighty Allah to people: Muhammad (peace
and blessings be upon him). The mosque personified the migration or
hijrah as a whole, and also a migration from one epoch, yet one
dimension, of Islam and its message to another, and from one paradigm
of the Prophet’s preaching and of the people’s behavioural standard to
another. The Quba’ mosque was a segment of a process that culminated
in the creation of the Prophet’s mosque in Madinah proper.

Conceiving and erecting the Quba’ mosque indicated a new birth
and a new beginning. If there was the biological birth of the Prophet,
which happened as per the majority of Muslim scholars on the twelfth of
Rabi’ al-Awwal, the third month of the lunar year, in 570 CE, there was,
likewise, a new religious birth and a new civilizational beginning
associated with the hijrah and the arrival of the Prophet and his creation
of the mosque in Quba’. Hence, perhaps partly as a coincidence and partly
as a design, the Prophet is said to have arrived in Quba’ also on the
twelfth of the month of Rabi’ al-Awwal on the back of thirteen years of
preaching in Makkah.2 When the Prophet died ten years later, that was
as well on the twelfth of Rabi’ al-Awwal, thus perfectly completing as
much the ontological as the prophetic cycle.3 It is not surprising,
therefore, that the year of the migration of the Prophet to Madinah via
Quba’ was used as the starting point for the Islamic hijri calendar. The
hijrah and with it the Quba’ episode was thus forever immortalized both
in the history books and in the Muslim consciousness.

With reference to the religious importance of the Quba’ mosque,
there are several Qur’anic verses and traditions of the Prophet that attest
to it. For example, the Qur’an says that the Quba’ mosque was a mosque
founded on righteousness and Allah’s good pleasure from the first day,
that it was worthy for the Prophet to stand or worship Allah in it, and
that in it were persons who loved to purify themselves (al-Tawbah, 108-
109). The mosque, it follows, was a sign and an exemplar. It stood as an

2 Ibn Qayyim al-Jawziyyah, Zad al-Ma ad, vol. 3 p. 52.
¥ Muhammad Husayn Haykal, The Life of Muhammad, (Kuala Lumpur: Islamic Book
Trust, 2002), pp. 111, 528.
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epitome of virtue and, at the same time, as an antithesis of the
wickedness - at once individual and institutionalized - of the forces of
falsehood which the Prophet had to encounter in Madinah, on top of
which, positively, stood the hypocrites and their internal and external
allies.

The hypocrites built their own mosque in the vicinity of the Quba’
mosque. The aim was to rival the intrinsic greatness of the latter. As a
result, the Qur’an describes the “mosque” of the hypocrites as a mosque
created for causing harm, disbelief and division among the believers and
as a station for whoever had warred against Allah and the Prophet
before. Notwithstanding the deceitful excuses of the hypocrites to the
effect that they had intended only what was the best for Muslims, the
Qur’an unmasked their intentions and declared that Allah testifies that,
surely, the hypocrites were nothing but liars (al-Tawbah, 107).

As such, the context of the Quba’ mosque triggered a heavenly
intervention due to which one could sense a guarantee of the bright
future of Islam - in Madinah and beyond - together with the universal
sustainability of its message, people and civilization. There can be no
doubt that the Qur’anic reference to the Quba’ mosque contained a
prophecy that materialized during the Prophet’s time first, and then kept
materializing throughout history and throughout the world.

Indeed, the testimonial of the Qur’an is a gift that never stops
giving. So much so that it became a historical and civilization-building
law that any edifice, organization, enterprise, institution, system,
“house”, etc. - simply put, anything that can be categorized as a type of
establishment or a foundation either actually or metaphorically - that is
founded upon duty to Allah and His good pleasure is righteous and so,
sustainable. Its vitality and permanence are ensured thereby,
commensurately with the vitality and permanence of the fundamentals
it rests upon.

Conversely, any type of establishment, foundation, or system that
is founded on principles other than piety to Almighty Allah and His
pleasure is aberrant and so, doomed, sooner or later. Its foundations are
laid on the edge of a bank about to collapse. There is neither constancy
nor benediction enclosed in such an endeavour. Hence, Allah does not
endorse it, nor does He endorse and guide its wrongdoing people.
Ultimately, the whole setup fails and crumbles to pieces “into the fire of
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Hell” (al-Tawbah, 109). All this is as a consequence of another categorical
truth enshrined in the Qur’anic text according to which while the truth
and its believers are destined to prevail in the end, falsehood and its
patrons are destined to fall short.

The Prophet never stopped drawing attention to this significance
of the Quba’ mosque. He did so as much through words as through
actions. Thus, he is reported to have said: “Whoever purifies himself in
his house, then comes to the Quba’ mosque and offers one prayer therein,
will have a reward like that for umrah (the lesser pilgrimage).”# The
Prophet himself used to go to the Quba’ mosque every Saturday,
sometimes walking and sometimes riding. Emulating the Prophet, a
companion Abdullah b. Umar used to do the same.> The Prophet is said
to have frequently ridden a donkey while travelling to Quba’. He would
unsurprisingly be surrounded by his companions many of whom
travelled on foot with him.®

This article aims to examine how the early Muslim visitors and
scholars through their literary works initiated a culture of popularizing
and preserving the extraordinary legacy of the Quba’ mosque. In the
process, a concise history of the architectural evolution of the mosque
will also be presented. This is because of the tenet that speaking about
the Quba’ mosque means not only speaking about its religiosity, but also
its historicity and architecturality, with the latter manifesting,
corroborating and aiding the former. The article is divided into the
following sections: the roles of al-Ya’qubi and al-Muqaddisi; a brief
architectural history of the Quba’ mosque; the description of the Quba’
mosque by Ibn Jubayr; the description of the Quba’ mosque by Ibn
Battuta; the Quba’ mosque under the Mamluks; the case of Abu Salim al-
Ayyashi.

The Roles of al-Ya’qubi and al-Muqaddisi

As one would expect, from the very beginning the Quba’ mosque
was the focus of attention in Islamic scholarship. By virtue of being
safeguarded by the scope of the revelation - which is the Qur’an and the

4 1bn Majah, Sunan Ibn Majah, Book 5, Hadith 610.

® Al-Bukhari, Sahih al-Bukhari, Book 20, Hadith 5.

5 Majduddin Muhammad al-Fayruzabadi, al-Maghanim al-Mutabah fi Ma’alim Tabah,
(Riyadh: Dar al-Yamamah, 1969), p. 328.
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Prophet’s Sunnah - the case of the Quba’ mosque featured conspicuously
in virtually every book or study of almost all Islamic sciences, but
especially the sciences of tafsir (exegesis), hadith (the Prophet’s
tradition) and sirah (biography) of the Prophet. The object of those
books and studies was to uphold the authenticity of the Quba’ mosque
reports, and to explore further, preserve, disseminate and teach them to
posterity. For the legacy of the Quba’ mosque encompassed as much the
heavenly as the earthly components, and so, was as much constant as
inconstant.

When it comes to the books and studies of the science of Islamic
geography and Islamic exploration and travel, things become a bit
different. They become exciting in their own unique way. Owing to the
exceptional status of the Quba’ mosque, most books still refer to it in
respect of its religious character, drawing on the contents of the pure
religious sciences. At the same time, however, the geography,
exploration and travel references add an aura of current-ness and
contemporaneity. They speak of the Quba’ mosque as an actual,
contemporary, enduring and vivid entity, projecting it as an idea and a
physical-cum-architectural reality where the past and present, and
where the earth and heaven, perennially converge and usher a visitor
into a new dimension of meaning and experience.

The first two such books that mention the Quba’ mosque are
“Kitab al-Buldan” composed by a geographer and historian al-Ya’qubi (d.
897) and “Ahsan al-Taqasim fi Ma'rifah al-Aqalim” by a geographer al-
Magqdisi or al-Muqaddisi (d. 991). Consistent with the fact that their
works were among the first of their kind and that they stood for a kind
of a breakthrough, plus in proportion to the overall scales of the two
works, the two authors provided very succinct, albeit insightful and
revealing, accounts of the Quba’ mosque.

Al-Ya’qubi was less accommodating of the two. He only said that
the Quba’ district was at a distance of six miles from Madinah, which
nevertheless is inaccurate. Most scholars after al-Ya’'qubi, including al-
Mugaddisi, were of the opinion that the distance was between two and
three miles. Some of those scholars might have had in mind the outer
walls - or the common borders before the erection of the walls - of the
city of Madinah, and others might have meant the core of the city with
the Prophet’s mosque in it, hence their negligible disagreements. But to
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say that there were six miles between Madinah and Quba’ was too much.
Such was either a miscalculation or a slip up on al-Ya’qubi’s side, or he
simply had a different set of criteria unknown to others. He for one might
have considered the entire parameters of the Quba’ district’s expanse, in
which case the “distance” from Madinah to Quba’ had to be bigger. That
possibly was the reason why al-Ya’qubi bracketed the Quba’ lands with
the sprawling housing areas of the indigenous tribes of al-Aws and al-
Khazraj. As if Quba’ was made larger than it seemed, yet larger than it in
actual fact was.”

In the same vein, it is customarily said that Quba’ was to the south
or south-west of Madinah. People differed in their judgments predicated
on whether by Madinah they thought of the Prophet’s mosque and the
city’s core only, or the city’s total urban volume, and whether by Quba’
they thought of the Quba’ mosque only, or the total Quba’ settlement, yet
area. If people had in mind the whole city of Madinah and the whole
Quba’ settlement-cum-area, they would normally have said that the
latter lay to the south-west of the former. A bit of generality and
approximation in such a case could do no harm. However, if they had in
mind the mosque of the Prophet and the core of the Madinah city, on the
one hand, and the Quba’ mosque only, on the other, people tended to be
more precise and so, ended up saying that Quba’ was to the south of
Madinah. Interestingly, it was usually the early scholars and visitors8
who said that the Quba’ was to the south of Madinah, and the later ones®
who said that it was to the south-west, the reason being the foreseeable
developments whereby, historically, the topographical as well as built-
up parameters of both the city of Madinah and the Quba’ settlement kept
expanding. The subsequent scholars and visitors had greater leeway to
come to their conclusions.

Al-Ya’qubi furthermore wrote that following his arrival in Quba’,
on the way from Makkah to Madinah, the Prophet stayed in the house of
a companion Kulthum b. al-Hadm. However, the host soon passed away
and the Prophet briefly moved to the house of another companion called
Sa’d b. Khaythama al-Ansari. At the time of al-Ya’qubi’s visit, the house of
the latter - or some residues thereof - was still standing, obviously

7 Al-Ya’qubi, Kitab al-Buldan, (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2002), p. 152.
8 Like, for example, lbn Jubayr and Ibn Battuta.
% Like, for example, Ibrahim Rif’at Pasha and Eldon Rutter.
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looked-after in its capacity as a historical vestige, and was located
adjacent to the Quba’ mosque near the giblah side. The mosque and the
house were part of a large Quba’ complex some portions of which al-
Ya’'qubi refrained from mentioning.10

However, al-Ya’qubi’s statement that Kulthum b. al-Hadm died
during the Prophet’s stay in Quba’, after which the Prophet moved to the
house of Sa’d b. Khaythama al-Ansari, is puzzling, for it is known that
although Kulthum b. al-Hadm was the first Madinah native to die after
the hijrah, that happened after the Prophet’s departure from Quba’ and
before the battle of Badr. Consequently, the Prophet appears to have
been lodged only in the house of Kulthum b. al-Hadm. His relationship
with the house of Sa’d b. Khaythama al-Ansari was in a different capacity,
such as visiting it, resting and praying in it (in its private “mosque”).
Besides, it was only al-Ya’'qubi that reported this inconsistency.

As regards al-Muqaddisi, he somewhat provided more
information than al-Ya'qubi. He said that Quba’ was a village two miles
away from Madinah, on the left side of the road to Makkah. It had many
buildings of stone and its water was fresh. While referring to the Quba’
mosque, al-Muqgaddisi called it the mosque of piety (masjid al-taqwa),
after the Qur’anic framework and terminology. He said that the mosque
was well-built and in front of it there were a paved court and an open
area. The mosque had many places associated with the Prophet, which
were the target of pilgrims’ visits. Completing the milieu, al-Muqaddisi,
while still following the Qur’anic perspective and terminology,
mentioned that once in Quba’ there was also the mosque of mischief or
harm (masjid al-dirar). It was the outcome of hypocrites’ endless
intrigues, because of which it was destroyed. In the pulling down of that
unholy structure “the people performed a pious deed.”11

A Brief Architectural History of the Quba’ Mosque

Prior to the 9th and 10tk centuries, which were the centuries in
which al-Ya’'qubi and al-Muqaddisi respectively lived, the Quba’ mosque
underwent one exercise of upgrading and one of rebuilding, along with
expansion. When the Prophet built the Quba’ mosque it was a simple

10 Al-Ya’qubi, Kitab al-Buldan, p. 152.
11 Al-Mugaddisi, Ahsan al-Tagasim fi Ma 'rifah al-Aqalim, translated into English by Basil
Collins, (Reading: Garnet Publishing, 2001), p. 74.
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structure in the mould of his mosque in Madinah and the rest of the
mosques built at the time. It should have been a roofless and unpaved
enclosure. In harmony with the domestic architecture of the Quba’
district, the mosque’s main building material was stone quarried from a
nearby basaltic stony ground (whereas, parenthetically, the Prophet’s
mosque was a mudbrick building). The Prophet himself participated in
the construction, as did most of the leading companions and local
residents, including Abu Bakr and Umar.12

Some reports suggest that even Uthman b. Affan took part, but al-
Samahudi (d. 1505) was quick to dismiss the idea, reminding that
Uthman b. Affan was yet to return from Abyssinia where he earlier had
gone as a migrant. Al-Samahudi then went a step further and suggested
that, while Uthman b. Affan was definitely absent at the time of the
Prophet’s arrival in Quba’ and during his instantaneous establishment of
the Quba’ mosque, however, the Prophet might have only founded the
Quba’ mosque upon his arrival from Makkah and might have embarked
on some basic construction activities only. It is plausible that the major
construction work might have been undertaken considerably later when
Uthman b. Affan was around as well, enabling him to participate. This
way, al-Samahudi attempted to reconcile some apparently conflicting
reports and also to enrich the Quba’ mosque debates.13

The Quba’ mosque was built on a piece of land that belonged to
the mentioned Kulthum b. al-Hadm from the tribe of Banu Amr b. Awf in
whose house the Prophet had been lodged. That piece of land was
hitherto known as a marbad, which means “a place for drying dates”, and
was donated to the Prophet and the community.1# The angel Jibril or
Gabriel was in charge of fixing the mosque’s qiblah direction, making it a
mosque with the most precise qiblah. However, inasmuch as the first
giblah from Madinah was towards Jerusalem and its al-Agsa mosque for
about a year and a half, the Quba’ mosque’s giblah - like the giblah of the
Prophet’s mosque, too, which was built shortly after the Quba’ mosque -
faced Jerusalem to the north. Later when the Prophet was instructed to

12 Majduddin Muhammad al-Fayruzabadi, al-Maghanim al-Mutabah fi Ma’alim Tabah, pp.
323-340.

13 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 1 p. 252.

14 Abu Abdullah b. al-Najjar, al-Durrah al-Thaminah fi Akhbar al-Madinah, (Madinah:
Dar al-Madinah al-Munawwarah, 1996), p. 176. Muhammad b. Zabalah, Akhbar al-
Madinah, (Madinah: Markaz Buhuth wa Dirasat al-Madinah al-Munawwarah, 2003), p. 71.



Quba’ Mosque in the Works of Early Muslim Visitors and Scholars

alter the giblah towards Makkah and its holy mosque (al-masjid al-
haram) in the south, the giblah direction in all mosques in Madinah was
changed accordingly. This suggests that, at last, there might have been
two “official” founding and “launching” of the Quba’ mosque, during both
of which the angel Jibril should have been responsible for determining
the giblah.15

In conjunction with the qiblah change, which had several
implications for the architectural morphology of the Quba’ mosque, the
mosque, it would seem, was subjected to some additional building
activities following which it was deemed complete. It is not clear
whether the mosque remained roofless till the end of the Prophet’s era,
but despite the lack of concrete evidences it can be safely presumed that
at one point afterwards the mosque should have been provided with a
roofed section especially towards the giblah side. That sector is likely to
have been in the form of riwaqgs or porticos that featured date palm
trunks as pillars and date palm planks and leaves as covering. This is
believed to have been the case on account of the fact that the Prophet’s
mosque underwent the same architectural evolution, and since the
Prophet's mosque was a standard-setter the rest of Madinah mosques
were expected to follow it in all aspects including the development of an
architectural vocabulary.

When Uthman b. Affan was the third caliph of Muslims he rebuilt
and expanded the Prophet’s mosque in such a way that his exploits are
regarded as historic and ground-breaking. He set some new architectural
standards in the nascent Muslim society, which were used as a
benchmark for future built environment trends and comparisons. Of the
prominent things were building materials and techniques, resulting in
the walls of the Prophet’s mosque being built with engraved stones and
lime, its pillars also of engraved stones and its roof built of teak wood.16
It has been reported that, similarly, Uthman b. Affan enlarged the Quba’
mosque, which inevitably leads to a conclusion that the same building
standards had been employed in the case of the latter as well.1”

According to a narration reported by al-Samahudi, the Quba’
mosque was a hypostyle mosque whose flat roof rested on seven

15 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 1 pp. 251-253.
16 Al-Bukhari, Sahih al-Bukhari, Book 8, Hadith 95.
17 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 p. 809.
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columns directly without the intermediary of arches. It had a flight of
stairs topped by a dome and used for calls to prayers, which was a
structural device that functioned as a precursor to minarets. The device
was called al-nu’amah. The narration ends by saying that the mosque
remained in such a state until the rebuilding and expansion feat by the
sixth Umayyad caliph al-Walid b. Abd al-Malik (d. 715). The task was
executed by the Caliph’s governor in Madinah Umar b. Abd al-Aziz (d.
720).

This narration is an unmistaken indication of the architectural
intervention in the Quba’ mosque by Uthman b. Affan, for, although the
mosque might have had columns as part of a roofing system during the
epoch of the Prophet, as seen earlier, it was unconceivable to have domes
and elaborate antecedents of minarets during the same time. Thus, the
only explanation is that between the Prophet’s building of the Quba’
mosque and the notable expansion of the same by Umar b. Abd al-Aziz
there was an expansion and rebuilding program by Uthman b. Affan.

The reconstruction of the Quba’ mosque by Umar b. Abd al-Aziz
was historic. It was part of the caliph al-Walid b. Abd al-Malik’s
architectural accomplishments that made him one of the greatest
builders in Islamic civilization and during whose tenure the evolution of
the identity of Islamic art and architecture came of age. The Quba’
mosque was rebuilt and enlarged using finely carved stone and lime. Its
columns were also made of carved stone and were connected with beams
made of iron and lead for additional strength. The mosque was decorated
with mosaics and was roofed with teak wood. It retained a hypostyle
form, featuring riwaqgs on all sides that in turn surrounded a courtyard
in the centre. The crown of the mosque’s originality and innovation was
a minaret, which by then was becoming a norm within the lexis of the
mosque architecture.18 In passing, the earliest minarets were built by the
first Umayyad caliph Mu’awiyah b. Abi Sufyan (d. 680).

The site of the minaret of the Quba’ mosque, according to
Majduddin Muhammad al-Fayruzabadi, was the site of an utum (a high
construction functioning as a fort or a battlement) that belonged to the
tribe of Bani Amr bin Auf and which was called ‘izzah (power or

18 Abu Abdullah b. al-Najjar, al-Durrah al-Thaminah fi Akhbar al-Madinah, p. 176.
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supremacy). The utum was destroyed and a minaret was built instead.1?
This was the case perhaps because both the minarets and utums (atam)
were relatively high-rise structures that demanded a different
foundation in terms of strength, building engineering and building
materials. Building a minaret over the foundation of an utum, partly or
entirely, meant that the building process for the minaret would be faster
and effective without compromising quality. Such was important bearing
in mind that the notion of the minaret was comparatively new in the
Muslim architectural consciousness and cultural outlook. A bit of
creativeness and improvisation was not a bad idea at the time.

By the way, most tribes in Madinah had their utums (atam) meant
for defence purposes. Some traditions of the Prophet explicitly referred
to the utums of Madinah, like the one narrated by al-Bukhari wherein the
Prophet is said to have stood on the top of one of the many utums of
Madinah and announced: “Do you see what [ see? No doubt | am seeing
the spots of afflictions amongst your houses as numerous as the spots
where raindrops fall (during a heavy rain).”20 Pursuant to a weak or da’if
hadith, the Prophet yet prohibited, or strongly discouraged, destroying
the utums of Madinah, saying that they were part of the beautification
(charm) of the city.

The Quba’ mosque was so solidly built that it withstood the
passage of time for more than four centuries. The next benefactor to
rebuild it was a person called Jamaluddin (Abu Mansur Muhammad b. Ali
al-Asfahani, (d. 1164), who was vizier to the ruler of Mosul in Iraq. The
mosque deteriorated structurally to such an extent that a reconstruction
was unavoidable. The job was done in the year 1160.21

Abu Abdullah b. al-Najjar who died in 1245 and who composed
one of the earliest and most reliable references on the history of Madinah
called “al-Durrah al-Thaminah fi Akhbar al-Madinah” said that he had
seen and measured the mosque following its latest rebuilding. His
description of it is as follows.

19 Majduddin Muhammad al-Fayruzabadi, al-Maghanim al-Mutabah fi Ma’alim Tabah, p.
328.

20 Al-Bukhari, Sahih al-Bukhari, Book 46, Hadith 28.

2L Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 p. 810.
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The building was almost perfectly square and was about 34
meters both long and wide (68 cubits or dhira’, one cubit being about half
a meter). It was 10 meters high. The height of the minaret from the
ceiling of the mosque to its summit topped by a dome was 11 meters. The
dome itself was 5 meters high. The width of the minaret from the giblah
side was 5 meters and from the western side 4 meters. This means that
the overall height of the minaret was about 26 meters: 10 meters the
height of the mosque, 11 meters the height of the cuboid or square shaft,
and 5 additional meters as the height of the dome at the top.22

There were 39 columns supporting the mosque’s flat roof, the
distance between each pair of which was about 4 meters. The mosque
had 8 riwaqgs running parallel to the qiblah: three riwaqgs on the southern
qiblah side with three rows of columns and each row featuring 7 columns
(21 columns in total); two riwags on the opposite northern side with two
rows of columns each row also featuring 7 columns (14 columns in total);
and three “broken riwags” in the middle with two “rows” of columns.23
These were interrupted by the presence of the central courtyard due to
which both the right (eastern) and left (western) ends of the middle
riwaqgs and their two rows of columns flanking the courtyard had only
one column each (4 columns in total).

Based on this, the courtyard was sizeable. It was about 24 meters
wide and 12 meters long. Because the mosque was a perfect square,
there were likewise 8 riwags that run perpendicular to the giblah: one
riwaq with one row of 7 columns on the eastern and western sides each
(14 columns altogether), and 6 “broken riwaqgs” with 5 rows of columns.
However, these were interrupted by the central courtyard, as a result of
which each row on the southern giblah side had three columns (15
columns overall) and each row on the northern side of the courtyard had
two columns (10 columns overall).

The walls of the mosque were pierced with windows opening
onto the outside. Each wall of the mosque had 8 windows except the wall
facing the Sham area (Syria and Palestine) in the north which had one
window less. The wall’s eighth window was prevented by the presence

22 Abu Abdullah b. al-Najjar, al-Durrah al-Thaminah fi Akhbar al-Madinah, p. 176.
2 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 p. 812.
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of the attached minaret. The minaret was square and was to the right of
the prayer hall (musalla).?4

The Description of the Quba’ Mosque by Ibn Jubayr

When Ibn Jubayr (d. 1217), an Andalusian scholar and traveller,
visited Madinah in 1184 - which was two years after Abu Abdullah b. al-
Najjar was born - he also witnessed the same form of the Quba’ mosque.
The account of Ibn Jubayr is truly remarkable and at the same time
additionally edifying, in that the focus of his exposition was more than
the building’s architectural form. He regarded the mosque as a
multidimensional complex and a phenomenon whose dimensions were
numerous and “beyond computation.” Given that he saw the mosque
much before Abu Abdullah b. al-Najjar, Ibn Jubayr’s description of it
ranks among the most authoritative, most authentic and so, most
reliable. It is little wonder that Ibn Jubayr and his rihlah or “Travels of
Ibn Jubayr” are right on top when it comes to the sources of the classical
history of Madinah.

According to Ibn Jubayr: “Quba’ lies about two miles to the south
of Medina. It was once a large city contiguous with Medina, the
venerated. The road to it goes through continuous palm-groves. Medina
itself is surrounded by palms, which are most plentiful on the south and
east sides, and less so on the west. The mosque founded in Quba’ from
sentiments of piety has been restored. It is square shaped with straight
sides and has a tall white minaret that can be seen from afar. In its midst
is the ‘Place of Kneeling of the She-Dromedary’, that of the Prophet - may
God bless and preserve him - which is surrounded by a low enclosure
forming a kind of small rawdah in which men pray to acquire blessings.
In the south part of the court, on a stone bench, is a species of mihrab
that is the place where the Prophet - may God bless and preserve him -
performed his first rak’ah. To the south of this are other mihrabs. The
mosque has one door only, at the west, and has seven rows of porticoes
(rows of columns) through its length and the same number breadthways.
South of the mosque is a hut belonging to the Banu al-Najjar that was the
dwelling of Abu Ayyub the Ansarite. In an open space west of the mosque
is a well beside whose brink stands a broad stone in the form of a trough

24 Abu Abdullah b. al-Najjar, al-Durrah al-Thaminah fi Akhbar al-Madinah, p. 176.
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at which men do their ritual ablutions. Adjacent to the hut of the Banu al-
Najjar is that of A’ishah - may God hold her in His favour - and contiguous
with that is those of Umar, Fatimah, and Abu Bakr - may God hold them
in His favour. Beside them is the well of Aris into which the Prophet - may
God bless and preserve him - spat, so that from being brackish its waters
became sweet. It was into this well that the Prophet’s ring - may God
bless and preserve him - fell from the hand of Uthman, and the tradition
concerning it is well known.”25

Several observations can be made concerning the above
quotation. First, Ibn Jubayr referred to the notion of multiple mihrabs or
praying niches inside the Quba’ mosque, just as he did in the context of
the holy mosque in Makkah (al-masjid al-haram) and elsewhere. The
multiplicity of mihrabs meant the multiplicity - and divergence - not
only of congregations, but also systems and methods. The sight stood for
the antithesis of unity and accord. This indicates that people were
divided according to the provisos of the madhhabs or juristic schools of
thought, and even sects, and were expected to perform their prayers and
other religious rituals accordingly. People were expected to think in line
with the rigidly precast moulds only. There was neither freedom nor
broad-mindedness. The mentioned mihrabs or praying niches, surely,
were intended to aid the procedure. In this way, religious-cum-
sociopolitical disunity and disagreements, which tore into the heart of
the Muslim religious and civilizational presence, were cemented rather
than healed, and were perpetuated rather than put an end to. However,
one would expect that at least the holy cities of Makkah and Madinah
with their holy mosques and sites were spared the scourge of
disagreements and divisions. What is more, one would expect that they
were promoted to function as sources of reconciliation, harmony and
perennial hope instead.

Second, it is amazing how the plan of the Quba’ mosque managed
to integrate and exhibit several notable historical events and places
connected with them, both inside and outside. They were so preserved
that the mosque served yet as an exhibition hall or a museum, so to
speak. The mosque was able to illuminate the minds and gratify the souls
of visitors. No person, regardless of the level of his intellectual acumen

25 |bn Jubayr, The Travels of Ibn Jubayr, translated by Ronald Broadhurst, (New Delhi:
Goodword Books, 2001), p. 205.
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and spiritual capacity, was able to stay indifferent or uninspired. The
mosque furthermore was like a primary historical source which a
pilgrim could personally read, awaken and live through. This
nevertheless is said in rather general, and even a bit romantic, terms,
because several particularized and nuanced disparities, along with many
people’s misconstruing of and misbehaving vis-a-vis the events in
question and their loci within and without the mosque, are not taken into
consideration at this particular juncture.

Third, it is rather unclear what Ibn Jubayr meant when he said
that Quba’ was once a large city attached to Madinah proper.26 It is
normally stated that Quba’ was a village consisting of some loosely
interrelated settlements. It was only after the hijrah that the suburb
started to grow and gradually assume the role of a township. Its growth
was steady nevertheless, expanding towards each direction, in particular
towards the core of Madinah. The two cities grew towards each other to
such an extent that, ultimately, they became merged into one unified
urban zone. But this did not come to pass until many centuries after Ibn
Jubayr. As if the author suggested that the act of geographical and
functional merging once indeed had happened, but the situation
somehow reverted to its old self, something that no historian or
historical report of any kind has ever suggested.

By the way, in his “Mu’jam al-Buldan” Yaqut al-Hamawi (d. 1229)
called Quba’ a village;27 Ibn Battuta (d. 1369) spoke in his travelogue
about Quba’ and Madinah as two different urban entities separated by
continuous palm-estates;28 ]J.L. Burckhardt (d. 1817) still described
Quba’ as a neighbouring village and its mosque as a humble building
positioned in the midst of groves and surrounded by about thirty or forty
houses only;2? Ibrahim Rifat Pasha talked in 1901 about how
considerable and at the same time fear-provoking the distance between
Madinah and Quba’ was, on account of the presence of countless date-
palm plantations that resulted in the dearth of settled and “civilized”
population, which in turn gave rise to the occurrences of banditry and

26 This was repeated by several subsequent historians and travellers including Majduddin
Muhammad al-Fayruzabadi (d. 1415) in his “al-Maghanim al-Mutabah fi Ma’alim Tabah”,
p. 323.

27 Yaqut al-Hamawi, Mu ’jam al-Buldan, (Beirut: Dar Sadir, 1995), vol. 4 p. 302.

28 |bn Battuta, Rihlah Ibn Battutah, (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2002), p. 144.

29 John Lewis Burckhardt, Travels in Arabia, (London: Henry Colburn, 1829), p. 367.
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highway robberies;30 in 1925, Eldon Rutter still called the Quba’
settlement a village; John Philby (d. 1960), having dubbed Quba’ a
district as late asin 1931, emphasized the conspicuous topography of the
place and how distant and separated from Madinah nevertheless it
was;31 two years later in 1933, following the formation of the modern
Kingdom of Saudi Arabia, Lady Evelyn Cobbold (d. 1963), regardless,
wrote that between Quba’ and the city of Madinah there were
“innumerable palm groves.”32

Fourth, Ibn Jubayr’s words that next to the huts or houses (dar)
of the Banu al-Najjar were the huts or houses of A’ishah, Umar, Fatimah
and Abu Bakr, should not be taken literally. As informed by al-Samahudi,
what was called (the locations of) the huts or houses of the latter most
probably was indicative of their disembarkation places and the places of
their brief stay in the wake of their migration, before proceeding to the
city of Madinah.33

Fifth, Ibn Jubayr mentioned that to the south of the Quba’ mosque
there was a hut (i.e., dar, which is also translated as a house) belonging
to the Banu al-Najjar, which in fact was the house or dwelling (dar) of a
companion Abu Ayyub al-Ansari.3+ However, this is an obvious factual
error, for the house of Abu Ayyub al-Ansari, who was a member of the
Banu al-Najjar tribe, was in the city of Madinah, rather than in Quba’. It
was in the courtyard of the said house in Madinah that the Prophet’s
camel had stopped and the Prophet dismounted, as a result of which -
based on what the Prophet had earlier intimated to the people - the
Prophet stayed in the house of Abu Ayyub al-Ansari until the Prophet’s
mosque and his houses as part of the mosque complex in Madinah were
completed. The Prophet stayed in the house of Abu Ayyub al-Ansari
between seven and twelve months. Other houses of the Banu al-Najjar

30 Ibrahim Rif’at Pasha, Mir’ah al-Haramayn, (Beirut: Dar al-Ma’rifah, n.d), vol. 1 p. 399.
31 John Philby, A Pilgrim in Arabia, (Berkshire: Golden Cockerel Press, 1943), p.69.

32 Lady Evelyn Cobbold, Pilgrimage to Mecca, (London: J. Murray, 1934), p. 86.

33 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 p. 813.

34 Majduddin Muhammad al-Fayruzabadi, al-Maghanim al-Mutabah fi Ma’alim Tabah, pp.
323-340.
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tribe were in the vicinity too. The Prophet’s mosque was built on a piece
of land that belonged to some members of the tribe.3>

All in all, it seems that Ibn Jubayr, inexplicably, mistook the
Prophet’s arrival in Quba’ and his building of the Quba’ mosque for his
subsequent arrival in Madinah and his building of the city’s principal
mosque (the Prophet’s mosque). Since Ibn Jubayr mentioned neither the
house of Kulthum b. al-Hadm nor the one of Sa’d b. Khaythama al-Ansari
- with which, according to the majority of Muslim scholars and
historians, the Prophet’s arrival and stay in Quba’ had been associated
the most, and which the plan of the Quba’ mosque had considerably
honoured - it could be that, more specifically, Ibn Jubayr mistook these
two houses for the houses of the Banu al-Najjar tribe, one of which he
supposed belonged to Abu Ayyub al-Ansari. This is all the more
astounding considering that all the major books of Islamic history and of
the Prophet’s biography and his Sunnah in an explicit and
comprehensive manner deal with the Prophet’s arrival especially from
Quba’ to Madinah and how the house of Abu Ayyub al-Ansari and the
building of the Prophet’s mosque complex near it occupied a central
position.

The Description of the Quba’ Mosque by Ibn Battuta

The Quba’ mosque was next rebuilt in 1273.3¢ When Ibn Battuta
visited Madinah 53 years later in 1326 what he saw in Quba’ was the
outcome of this latest rebuilding undertaking. He described the place and
its mosque like so: “Another of the holy sanctuaries (in Madinah) is
Quba’, about two miles to the south of Madinah, and the road between
them lies through groves of palms. At Quba’ is the mosque which was
founded on piety and the desire to please God, a square-built mosque
with a tall white minaret visible from a great distance. In the centre of it
is the place where the she-camel of the Prophet (God bless and give him
peace) knelt down at the end of his journey, and where now people seek
to obtain a blessing by performing the prayer. On the southern side of its
court there is a mihrab on a platform, which marks the first place in
which the Prophet (God bless and give him peace) bowed himself in
prayer. South of the mosque is a house, which belonged to Abu Ayyub al-

35 Al-Bukhari, Sahih al-Bukhari, Book 8, Hadith 78. Muslim, Sahih Muslim, Book 5,
Hadith 13.
36 |bid., vol. 3 p. 810.
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Ansari (God be pleased with him), and next to it are houses said to have
belonged to Abu Bakr, Omar, Fatimah, and A’ishah (God be pleased with
them). Facing the mosque is the well of Aris, the one whose water from
being brackish became sweet when the Prophet (God bless and give him
peace) spat into it. It was into this same well that the holy ring dropped
from (the hand of) Uthman (God be pleased with him).”37

Almost everything Ibn Battuta said about the Quba’ mosque is
found in the exposition of Ibn Jubayr. The flow of ideas and the ways they
have been exhibited are often exactly like those of Ibn Jubayr, albeit with
all the necessary and rather clever abridgements and omissions.
Generally speaking, a great deal of what Ibn Battuta wrote in his travels
is about partial and complete repetitions of what Ibn Jubayr had
reported almost one century and a half before. The repetitions are so
recurring and so detailed that one starts deliberating if they bordered on
a form of plagiarism. Even Ibn Jubayr’s mistaken mention of the house of
a companion Abu Ayyub al-Ansari, and his omission of the houses of
Kulthum b. al-Hadm and Sa’d b. Khaythama al-Ansari, Ibn Battuta
“copied”.

This tendency of Ibn Battuta did not remain unnoticed. There are
research studies that were dedicated to the matter. According to J.N.
Mattock, about 250 pages of Ibn Battuta’s “Rihlah (Travels)” have been
borrowed more or less directly from Ibn Jubayr’s work. This represents
about 160 pages of the latter. A certain amount of Ibn Jubayr has been
borrowed almost word-perfect.3®8 Thus, the translation of Ibn Battuta’s
travels into English by H.A.R. Gibb with all the notes and comments is
executed in such a way that one wonders if the same, in some way, is a
comparison of the substance of Ibn Battuta’s work and that of Ibn Jubayr.

Moreover, in order to underpin this perplexing style of Ibn
Battuta, which extended beyond the case of Ibn Jubayr though, Amikam
Elad wrote an academic paper titled “The Description of the Travels of
Ibn Battuta in Palestine: Is It Original?” wherein he wanted to
demonstrate that large parts of Ibn Battuta’s description of his travels in

37 |bn Battuta, The Travels of Ibn Battuta, translated into English by H.A.R. Gibb,
(Cambridge: Cambridge University Pres, 1958), vol. 1 p. 180.

38 J.N. Mattock, Ibn Battuta’s Use of Ibn Jubayr’s Rihlah, Inside: Proceedings of the Ninth
Congress of the Union Europeenne Des Arabisants Et Islamisants, Amsterdam, 1-7.9.1978,
Edited by: Rudolph Peters, (Leiden: E.J. Brill, 1981), pp. 209-218.
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Palestine were in fact copied, with certain abbreviations and deletions,
from the records of another Muslim traveller, Muhammad b. Muhammad
al-‘Abdari.39

Hence, the translator of Ibn Battuta’s book into English, H.A.R.
Gibb, at one point even concluded that “we have consequently to bear in
mind that the book is not entirely Ibn Battuta’s work.”40 Only twice did
Ibn Battuta acknowledge Ibn Jubayr in his book, which was in connection
with the description of the city of Damascus.#! Without doubt, he should
have done so more often and more conclusively.

Returning to the subject of the Quba’ mosque, it is noteworthy
that Ibn Battuta did not say anything about the architectural character of
the structure except that it was square-built with a tall white minaret
visible from a great distance. Why he did not say more remains a secret.
However, in the light of the above, it might be asked if Ibn Battuta really
intended to depend exclusively on the accounts of Ibn Jubayr -
notwithstanding the fact that he himself indeed visited Quba’ - in which
case he had to be an opportunist. He had no choice but to bring up only
such matters as were permanent and were bound to persist in spite of
the challenges of the vagaries of time. Needless to say, then, that the
transient and fluctuating aspects of the Quba’ mosque - architecture
being one of them - had to be passed over. As if the principles of taking
no chances and being on the safe side were the main determinant of Ibn
Battuta’s approach. He did not want to say something with which he
could contradict himself or his time, and thus risk the legitimacy of his
work. He needed to rise above the variants of the mosque’s rebuilding
and restoration chapters.

The Quba’ Mosque under the Mamluks

Afterwards, the Quba’ mosque was partially renovated in 1333 by
the Mamluk sultan al-Nasir b. Qalawun (d. 1341). Al-Samahudi reported
that there was an inscription in the mosque bearing witness to the
subject. He then added that most of the mosque’s roof as found in his
time was constructed in 1437 by another Mamluk sultan al-Ashraf

3% Amikam Elad, The Description of the Travels of Ibn Battuta in Palestine: Is It Original?,
Inside: Journal of the Royal Asiatic Society , Vol. 119, No. 2, April 1987, (Cambridge:
Cambridge University Press, 1987), pp. 256 — 272.

40 Ibn Battuta, The Travels of Ibn Battuta, see “Introduction” p. 12.

4 Ibid., pp. 118-119.
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Barsbay (d. 1438). And finally, when al-Samahudi was 33 years old, in
1473, the minaret of the Quba’ mosque collapsed. Three years later, in
1476, it was rebuilt by a person called al-Jinab al-Khawajki who was a
construction representative of the Mamluk sultan Qaitbay (d. 1496).42
The job was integral to sultan Qaitbay’s extensive architectural
programs in Madinah, including the numerous repair and improvement
works at the Prophet’s mosque.

As part of the latest activity - whose contemporary al-Samahudi
was - the minaret of the Quba’ mosque was completely demolished first.
It was levelled to its foundation. A segment of the external wall where
the minaret had formerly stood was also destroyed and rebuilt; as were
some adjacent columns. The affected columns were initially made of
stone and lead, but after the latest rebuilding exercise, lead was not used.
A window in the northern wall and three windows in the western wall
were closed up. Sections of the roof were also improved, while the rebuilt
parts of the wall were made much sturdier than before. Since the mosque
was a multifunctional complex, some of its external facilities and services
were likewise enhanced. When completed over its original foundation,
the new minaret was about 31 meters tall and about 5 meters wide. Al-
Samahudi admitted that although the new minaret was 5 meters taller
than the previous one, the latter was nicer.43

Al-Samahudi measured the dimensions of the Quba’ mosque as
existed during his time, the results of which were as follows. The mosque
still had 7 rows of columns forming 8 riwags. Its length from the eastern
to the western side near the section of the Sham (Syria and Palestine)
direction was about 35 meters. Its width from the giblah to the Sham
direction was about 40 meters. Its length from the eastern to the western
side near the giblah section was about 36 meters. From inside, the
mosque’s height from the ground to the roof was about 10 meters, but
from outside, from the pavement on the western side to the highest
crenelations, the height was about 12 meters. The length of the courtyard
from the eastern to the western side was about 26 meters, and from the
southern giblah side to the northern Sham side it was about 13.5
meters.44

42 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 p. 810.
4 1bid., vol. 3 p. 810.
4 Ibid., vol. 3 p. 811.
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Apart from the mosque itself, al-Samahudi recommended the
following places to be visited too, in order for the benefits of the Quba’
visit to be completed. The first was the house of Sa’d b. Khaythama al-
Ansari which the Prophet had visited, stayed for a while in it and prayed
in its private “mosque”. The closed western door of the Quba’ mosque -
as per the mosque’s configuration in al-Samahudi’s time - indicated the
location of the front yard of the house. The house itself was near the
mosque’s giblah. People used to visit the area adjoining the said closed
door of the Quba’ mosque, calling it for some reason the mosque of Ali b.
Abi Talib. There almost certainly was a structure there or thereabouts. It
was erected for the purpose of a mosque which some people called the
mosque of Ali b. Abi Talib and others the mosque of the (house of) Sa’d
b. Khaythama al-Ansari. People as well used to visit the site of the house
proper next to the Quba’ mosque’s giblah wall.

The second was (the location of) the house of Kulthum b. al-Hadm
where the Prophet and his family, and Abu Bakr and his own family, had
stayed as they were arriving in stages from Makkah. This house, too, was
located near the giblah of the Quba’ mosque. People used to enter the
place for visit and to seek divine blessings as well as grace.

And the third place al-Samahudi recommended to be visited was
the well of Aris, which faced the mosque on the western side.*> The water
of this well was brackish, but after the Prophet had spat into it, it became
sweet. [t was into this same well that the Prophet’s ring fell from the hand
of Uthman b. Affan.46

The Case of Abu Salim al-Ayyashi

The last person to be considered under the category of early or
classical Muslim visitors and scholars is Abu Salim al-Ayyashi (d. 1679),
a Moroccan scholar, Sufi master and traveller. His celebrated book on
travels is “al-Rihlah al-‘Ayyashiyyah”. However, since he died 174 years
after al-Samahudi, whom he regarded as his main reference on Madinah,
and since his time signified an epoch when the Hijaz territories were
under the absolute Ottoman control, Abu Salim al-Ayyashi’s epoch could

4 To some scholars and visitors, like Ibrahim Rif’at Pasha in 1901, the distance between
the Aris well and the Quba’ mosque was about two hundred meters, and the location of the
well was to the north-west of the mosque.

46 Ali b. Ahmad al-Samahudi, Wafa’ al-Wafa, vol. 3 pp. 812-813, 875.
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also be seen as the final stage of a transition from the Islamic classical
times to the premodern ones. Al-Samahudi was the personification of the
Islamic classicism in Madinah.

Abu Salim al-Ayyashi arrived in Madinah in 1662. He spent seven
months and a half in the city, after which he proceeded to Makkah for his
second hajj. He left Madinah about two weeks before the holy month of
Ramadan.*’

Abu Salim al-Ayyashi’s account of the Quba’ mosque is rather
detailed. He cites only the true information, backing them up with
reliable sources. His main point of reference is al-Samahudi, whose
intellectual presence, not only during the former’s visit, but also ever
afterwards, towered over the scholarly horizons of the holy city of
Madinah. The exposition of the story of the Quba’ mosque is placed under
the title “Referencing the mosques that are visited in Madinah owing to
their association with the Prophet.” The Quba’ mosque is the first
mosque explained.

Abu Salim al-Ayyashi deliberated the history and religious
significance of the mosque first, reiterating the views of the mainstream
Muslim scholars. He then disclosed that he went to the place after the fajr
or dawn prayer. Upon arriving and entering the mosque, he performed a
voluntary prayer at the supposed location of the Prophet’s prayer,
admitting at the same time that there were other places deemed to be
the sites of the Prophet’s prayer(s). He mentioned two such sites: one in
the mosque’s courtyard and the other in the eastern corner or end of the
first row (of columns), adding that al-Samahudi “referred to all of them
(the potential sites) and explained them in the most comprehensive
way."48

Abu Salim al-Ayyashi wrote that outside the Quba’ mosque, near
its giblah or southern side, there was the mosque of Ali b. Abi Talib, about
which he said - again on the strength of the authority of al-Samahudi -
that it was confused or mixed up with the location of the mosque of the
house of Sa’d b. Khaythama al-Ansari, which the Prophet had visited and
in which he had lain down and had taken ablution. The location of the

47 Abu Salim al-Ayyashi, al-Rihlah al-Ayyashiyyah, (Abu Dhabi: Dar al-Swidi, 2006), vol.
1p. 423.
“8 |bid., vol. 1 pp. 387-388.
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house of Kulthum b. al-Hadm, also near the Quba’ mosque’s giblah side,
wherein the Prophet had resided, is further mentioned. At its site there
was a small mosque whose identity was unknown. Apparently, Abu
Salim al-Ayyashi enquired about the mosque but admitted: “We did not
find anyone who could name the mosque to us.”

Near the Quba’ mosque, on the eastern side, there was a huge
dumping ground. It marked the place of the mosque of mischief (masjid
al-dirar) which the hypocrites of Madinah had built with the intention of
rivalling the Quba’ mosque, as a result of which the Prophet was
instructed to demolish it. As the last element of the Quba’ mosque
complex, Abu Salim al-Ayyashi mentioned the well of Aris from whose
blessed water he had drunk. At the end of his account, the author put
emphasis on the fact that he was so happy to have visited the Quba’
mosque in which he repeatedly performed voluntary prayers, possibly
as many as ten prayers. He was aware of the heavenly rewards thus
procured.

Abu Salim al-Ayyashi next mentioned something exceptional and
revealing. He said that outside the Quba’ mosque, on its western side,
there was a huge ribat (hospice or hostel) elegantly built of hewed stone.
It contained many residences which were occupied by strangers and
wayfarers (ghuraba’). The ribat was sustained by means of awqaf or
endowments.4?

In the context of the history of Islamic civilization the concept of
ribat implies several things. It could mean a fortification, a hostel, an
educational institution, and a Sufi hospice or retreat. All things
considered, what was in the vicinity of the Quba’ mosque in the 16t
century should have been a combination of the last two, i.e., a blend of an
educational institution and a Sufi hospice. Nobody mentioned this
institution before because most of the historians and scholars that wrote
about Madinah before the instance of Abu Salim al-Ayyashi lived ahead
of the establishment of the Ottoman rule in the Hijaz. In passing, the
arrival of the Ottoman administration in the Hijaz occurred in 1517 after
the sultan Selim [ had defeated the Mamluk Sultanate in Egypt. The Hijaz
was under the Mamluk suzerainty, which means that the Ottoman
authority over the Hajaz instantaneously became inevitable.

4 |id., vol. 1 pp. 387-388.
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One of the doctrines of the Ottoman Empire, which at times was
an official one and at other times a widely tolerated one, was Sufism.
Thus, the Ottoman ruling classes supported a variety of Sufi paths or
schools of thought, both conceptually and institutionally. The cities of
Makkah and Madinah were no exceptions. However, it cannot be
overlooked that before the Ottomans, especially during the reign of the
Mamluks, what could be dubbed the phenomena of institutionalization
and even politicization of Sufism, existed, but the same under the
Ottoman patronage came to a crescendo.

It seems as though the Ottoman proselytization efforts with
regard to Sufism were well under way and were yielding results in
Madinah at the time of the visit of Abu Salim al-Ayyashi. That was exactly
145 years following the establishment of the Ottoman control in the
Hijaz. The existence of the ribat in question, and the existence of other
full-fledged or partial Sufi institutions, were some of those results. Even
if the Ottomans did not openly stimulate the proliferation of Sufism and
Sufi fraternities in the Hijaz, there must have been an upsurge in the
trend on account of several undercurrents taking advantage of the
Ottoman liberal outlook.

Abu Salim al-Ayyashi was a Sufi scholar. To the caretaker of the
mentioned ribat near the Quba’ mosque he referred as “our associate or
colleague (sahibuna)”, whose name was Salih b. Ahmad al-Yamani. The
man was a Shaikh (evidently a Sufi guru himself). His repute was fairly
illustrious, to the point that Abu Salim al-Ayyashi appended the
pronunciation of his name with the words “may Allah be pleased with
him”,50 which is normally reserved for the Prophet’s companions and for
such succeeding scholarly and religious luminaries as commanded
extraordinary standings.

The additional evidence that the stated ribat adjacent to the Quba’
mosque was a Sufi institution - which Abu Salim al-Ayyashi in his
capacity as a Sufi master and scholar was very happy to introduce to his
audience and to be associated with, one way or another - was the
compelling reality that much of Abu Salim al-Ayyashi’s stay in Madinah
was related to ribats, tombs and funerary complexes of saints, and
meetings with the likeminded people spirituality-wise. In short, the man

*0 Ibid., vol. 1 p. 388.
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was a Sufi and almost everything he did was relatable to the world of
Sufism. To give some examples, while in Madinah Abu Salim al-Ayyashi
first stayed in a ribat and funerary complex of a saint Ismail b. Ja’far al-
Sadiq, then in another ribat attributed to Abd al-Qadir al-Jilani (d. 1166),
a famous jurist, theologian and the founder of the Qadiriyyah Sufi tariqah
or order. While the first ribat was rather far from the Prophet’s mosque,
lying next to Madinah’s graveyard called al-Baqi’, in view of which going
to the Prophet’s mosque for daily prayers posed a challenge, the latter
ribat was merely three steps away.

Abu Salim al-Ayyashi admitted that, while staying in the second
ribat, he felt extremely blessed by the proximity of the Prophet’s mosque.
However, the blessings were further increased by the presence in the
same ribat of a Sufi master from the Nagshbandi Sufi order whose name
was Jamaluddin al-Hindi al-Nagshbandi. Abu Salim al-Ayyashi revealed
that he capitalized on this privileged proximity to the Shaikh, regularly
having an audience with him and performing muraqabah or meditation.
In this second ribat Abu Salim al-Ayyashi resided for about a month.>1

All of Abu Salim al-Ayyashi’s discussions in his two-volume book
“al-Rihlah al-Ayyashiyyah” centre either on Islamic scholarship or on
elements of Sufism. He even referred to Shaikh Muhyuddin Ibn al-‘Arabi
(d. 1240), the greatest Sufi Shaikh and the father of what could be called
the speculative Sufism, adding an exclamation “may Allah be pleased
with him”.52

Having thus established that the ribat institution near the Quba’
mosque was a Sufi institution and that it was one of many qualified or
out-and-out Sufi institutions in Madinah, it behoves us to point out that
the institution, most probably, was the same as the one mentioned by
John Lewis Burckhardt in 1814-1815, who wrote that “near to the
mosque of Quba’ stands a building erected by Sultan Morad for dervishes
(Sufis).”s3 The referred to sultan Morad should be either Murad Il who
died in 1595 or Murad IV who died in 1640. He could not be Murad V
because the latter died in 1904, long after Burckhardt’s visit to Makkah
and Madinah; nor could he be either Murad I or Murad II because these
two died in 1389 and 1451 respectively, long before the Hijaz came

51 Ibid., vol. 1 pp. 372-380, 425.
52 Ibid., vol. 1 p. 505.
53 John Lewis Burckhardt, Travels in Arabia, p. 369.
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under the Ottoman rule. At any rate, the Quba’ ribat should have been
relatively new at the time of Abu Salim al-Ayyashi’s visit, operating at full
capacity, but not so, and was possibly even worn-down - unless
renovated of late - at the time of Burckhardt’s visit.

This is what Burckhardt had to say about the qualitative and
quantitative presence of Sufis (called dervishes consistent with the
ubiquitous Turkish lexis and culture) during the hajj season he himself
attended. The report is loaded. It reveals that Sufis were numerous and
were representing different tariqahs or orders and geographical regions.
Some were sincere and pious, while others were phony and irreverent.
They must have found the holy cities convenient and homelike insofar as
their calling was involved. Inasmuch as many pilgrims were inclined to
prolong their stay in the holy cities — as Abu Salim al-Ayyashi and his
company had in fact done - and if possible yet to settle permanently
there, a great many Sufis felt the same urge. They believed that Makkah
and Madinah were their spiritual and potentially biological home too.

Burckhardt wrote: “Dervishes of every sect and order in the
Turkish Empire are found among the pilgrims; many of them madmen,
or at least assuming the appearance of insanity, which causes them to be
much respected by the hadjis, and fills their pockets with money. The
behaviour of some of them is so violent, and at the same time so cunning,
that even the least charitably disposed hadjis give willingly something to
escape from them. They mostly come from other countries; for among
the Arabians themselves there are fewer crazy of these people than in
other parts of the east. Egypt chiefly abounds with them; and almost
every village in the valley of the Nile furnishes some Masloub, or reputed
madman, whom the inhabitants regard as an inspired being, and a
blessing sent to them from heaven.”54

Burckhardt also said that there were “numerous dervishes from
Persia, Tartary and the realms watered by the Indus.”>>

Conclusion

The remarkable importance of the Quba’ mosque is undisputed.
It lies in the truths that it is the fourth mosque in Islam to which a

54 |bid., p. 259.
55 |bid., p. 254.
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religious excursion can be undertaken, that it was built by the Prophet
himself, and that it resided at the core of the first and certainly most
pivotal chapters of the history of Islam and its civilization. As such, the
Quba’ mosque featured prominently on the list of the legitimate places of
visitation in the holy city of Madinah. Such a sacrosanct legacy translated
itself into the creation of a unique Muslim consciousness vis-a-vis the
mosque, with the early Muslim scholars and visitors adopting different
ways and means to appreciate and document the outlook. This chapter
was an effort towards capturing that sentiment and analysing some of its
foremost manifestations. The discussion extended from the dawn of the
Islamic presence in Madinah till the age and contributions of al-
Samahudi who was the personification of the Islamic classicism in the
Prophet’s city, and also the age and contributions of Abu Salim al-Ayyashi
whose case signified a transition from the Islamic classical times to the
premodern ones.

All things considered, the Quba’ region and its mosque - where
the Prophet had arrived first, had organized the community, and had
founded the first multipurpose institution of Islam (the mosque) -
functioned as the gateway to everything the holy city of Madinah
subsequently represented. It was the latter's microcosm. As a
community development centre, the Quba’ mosque signified a watershed
in the history of Islam and its civilization. It was a threshold between the
old Makkan sphere and a new revolutionary one in Madinah. It was a
portal to the future, and by extension, to infinity. This could be one of the
reasons why the Prophet used to frequent the Quba’ mosque, advising
his followers to follow suit, and reminding that a visit to and a prayer in
the mosque is equivalent to umrah or the lesser pilgrimage. Which
connotes that travelling to the Quba’ mosque, in point of fact, means
revisiting an essential aspect of the origins and beginnings of everything
Islamic. It connotes not going, but returning and also journeying back in
time. It connotes a pilgrimage - a private spiritual odyssey - par
excellence.

After the Prophet and his companions (sahabah), in their capacity
as the makers and eyewitnesses of the history and legacy of the Quba’
mosque, people worked painstakingly to preserve the incredible status
of the mosque. They did so by honouring and, whenever possible,
uplifting its religiosity, historicity and architecturality. They did so,
furthermore, by replenishing the milieu and by renewing the “clothing”
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whose aim was to frame and aid the mosque’s ever-vibrant spirit and
purpose. Unquestionably, the Quba’ mosque’s historical legacy was
always the result of a subtle interplay between the permanency of
quintessence and canons and the impermanency of the exigencies of
time and space factors. It was a marvel that consisted of the abiding soul
and transient body. It was a locus where heaven and earth convened,
with the human agency subsisting at the convergence point and striving
to attend to the enticement of the infinite potentials of the former and
the sobriety of the practical necessities of the latter.
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Abstract

The rise of Nahdlatul Ulama’s intolerant response to Islamic
fundamentalist groups has revived the long-standing scholarly debate
on the future of Indonesian pluralism in post-reform era. Some scholars
have overlooked that NU's response is contrary to the principles of
liberal pluralism because it violates religious freedom for minority
groups. Some others argue that such response actually confirm the
consistency of NU's stance as a moderate Islamic organization in
protecting and advocating religious pluralism in Indonesia. However,
only a few scholars have studied how intolerant responses within NU
and its various forms are discussed from a more critical, emphatic and
comprehensive perspective. This article examines the conflicting
response within NU over Islamic fundamentalist movements. This
article is a qualitative research that employs a pluralism perspective as
its main approach to analyzing the data. Based on a case study of local
NU in Jember (East Java), it was found that many elements of NU
Jember used a repressive approach in countering Islamic
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Towards A More Illiberal Pluralism? Reexamination on The
Nahdlatul Ulama’s Turn Against Islamic Fundamentalist
Groups in Contemporary Indonesia

fundamentalist movements. This was due to the disbandment of the
FP], the termination of religious gatherings of the HTI by the State, and
the rejection of the establishment of Imam Syafi'i Islamic Junior High
School by the Salafis. Some, however, used non-repressive strategy
against puritanical preaching of HTI, FPI and Salafi groups that are
often considered heretical and in conflict with the belief of other
religious groups. As result, the NU’s attempt to protect the religious
freedom from fundamentalist attack turned into a threat to principles of
pluralism. Indonesia’s religious freedom, I argue, is now in slow but
perceptible process of deconsolidation.

Keywords: Moderate Muslims, Nahdlatul Ulama, Intolerance,
Islamic Fundamentalist, Pluralism.

Abstrak

Kebangkitan tindak balas tidak bertolak unsur Nahdlatul Ulama
terhadap kumpulan fundamentalis Islam telah menghidupkan semula
perdebatan ilmiah yang telah lama berlarutan mengenai masa depan
pluralisme Indonesia dalam era pasca reformasi. Sebahagian sarjana
terlepas pandang bahawa tindak balas NU bertentangan dengan prinsip
pluralisme liberal kerana ia melanggar kebebasan beragama bagi
kumpulan minoriti. Sebahagian yang lain berpendapat bahawa respons
sebegitu sebenarnya mengesahkan konsistensi pendirian NU sebagai
sebuah organisasi Islam yang sederhana dalam melindungi dan
menganjurkan pluralisme agama di Indonesia. Namun, hanya segelintir
sarjana yang mengkaji bagaimana pelbagai tindak balas tidak
bertoleransi dalam NU dibincangkan dari perspektif yang lebih kritis,
tegas dan menyeluruh. Artikel ini mengkaji tindak balas yang
bercanggah dalam NU terhadap gerakan fundamentalis Islam. Artikel
ini merupakan kajian kualitatif yang menggunakan perspektif
pluralisme sebagai pendekatan utama dalam menganalisis data.
Berdasarkan kajian kes NU tempatan di Jember (Jawa Timur), didapati
banyak elemen NU Jember menggunakan pendekatan represif dalam
menentang gerakan fundamentalis Islam. Ini disebabkan oleh
pembubaran FPI, penamatan perhimpunan agama HTI oleh Negara, dan
penolakan penubuhan Sekolah Menengah Pertama Islam Imam Syafi'i
oleh Salafi. Walau bagaimanapun, ada yang menggunakan strategi
bukan represif terhadap dakyah puritan kumpulan HTI, FPI dan Salafi
yang sering dianggap sesat dan tidak percaya kepada pegangan
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kumpulan agama lain. Akibatnya, percubaan NU untuk melindungi
kebebasan beragama daripada serangan fundamentalis bertukar
menjadi ancaman kepada prinsip pluralisme. Kebebasan beragama
Indonesia, saya berpendapat, kini dalam proses dekonsolidasi yang
perlahan tetapi boleh dilihat.

Kata Kunci: Muslim Moderat, Nahdlatul Ulama, Intoleransi,
Fundamentalis Islam, dan Pluralisme.

Introduction

During the last decades, particularly since the downfall of
Soeharto’s New Order regime in 1998, Nahdlatul Ulama (NU, he Revival
of Islamic Scholars), the largest Muslim organization and popularly
known as the champion of Indonesia’s moderate Islam, has shown its
high resistance to fundamentalist groups such as Indonesian Hizbut
Tahrir (HTI), the Islamic Defenders Front (Front Pembela Islam/FPI),
and Arab-inspired Wahhabi or Salafi conservatives and Muslim
Brothers. NU's activities in encouraging the government to disband HTI
and FPI1, the emergence of the hashtag #sink PKS (the party insulting
NU clerics) and the rise of anti Wahhabism campaigns are part of NU’s
resistance against these Islamic fundamentalist groups. NU has
explained that the Islamic fundamentalist movement is a serious threat
to the pluralistic order of religious life in Indonesia. K.H. Said Aqiel
Siradj, the General Chairman of NU (Pengurus Besar Nahdlatul
Ulama/PBNU) for the 2010-2022 period, stated that the latent danger
to the disintegration of the Indonesian nation comes not from the
Indonesian Communist Party (Partai Komunis Indonesia/PKI), but from
radicalism and terrorism in which Wahhabism was one of the main
sources?.

1 Mietzner, M. (2018). Fighting Illiberalism with Illiberalism: Islamist Populism and
Democratic Deconsolidation in Indonesia. Pacific Affairs 91, No. 2, p. 261-282.

2 Hakim, S. (2021). Said Agiel Sebut Ajaran Wahabi dan Salafi Pintu Masuk Terorisme.
30 Maret.
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The increasing resistance of NU to Islamic fundamentalist
groups has driven an intensive and long debate among scholars. Some
scholars have overlooked that such resistance actually confirms the
consistency of NU's position as a moderate Islamic organization in
protecting and advocating religious pluralism in Indonesia. As known,
NU has long been known as a champion of Indonesia’s moderate Islam
which played an important role in supporting tolerance, pluralism and
democracy agendas. At the same time, it is also known as a vanguard
organization in combatting various forms of radicalism and terrorism
that can threaten Indonesia’s moderate Islam and the integrity of the
unitary state of the Republic of Indonesia as well. At the 32nd NU
Congress in Makassar, 22-28 March 2010, for example, NU explicitly
has shown its opposition to Islamic groups which they called “radical
conservatives” who have intolerant attitudes and commit violence.
These groups are also recognized as wanting to change the Republic of
Indonesia into an Islamic state3.

Some others, however, have argued that NU's resistance to
fundamentalist groups showed the dark side of pluralism within
moderate Islamic organization. For example, NU's involvement in
encouraging the government to make regulations to disband radical
mass organizations was seen as a form of NU's illiberal response to
minority groups including HTI, FPI and others. They view that such an
attitude not only contradicts the norms of liberal pluralism as the main
pillars of democracy, but also the image of NU as a role model of
moderate Islamic organization*. The implication is that the image of
pluralist NU in the post-reform era looks more conservative compared
to previous periods, especially the 1980-1990s5.

3 Hefner, R. W. (2000). Civil Islam: Muslims and Democratization in Indonesia, Princeton.
New Jersey: Princeton University Press; Hilmy, M. (2013). Wither Indonesia’s Islamic
Moderatism? A Reexamination on the Moderate Vision of Muhammadiyah and NU.
Journal of Indonesian Islam 7, No. 1, p. 24-48; Hamdi, A.Z. (2021). Constructing
Indonesian Religious Pluralism: The Role of Nahdlatul Ulama in Countering Religious
Extremism. Journal of Indonesian Islam 15, No. 2, p. 433-464.

4 Mietzner, M. & Muhtadi, B. (2020). The Myth of Pluralism: Nahdlatul Ulama and the
Politics of Religious Tolerance in Indonesia. Contemporary Southeast Asia 42, No. 1, p.
58-84.

5 Bruinessen, M. V. (ed.). (2013). Contemporary Developments in Indonesian Islam:
Explaining the “Conservative Turn”. Singapore: Institute of Southeast Asian Studies.
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However, the critical views of the scholars above are not entirely
without merti, given that cases of religious intolerance and violence
targeting minority groups, both radical and non-radical, often involve
moderate Islamic elements including NU. The violence experienced by
minority groups such as Ahmadiyah (Parung, Bogor, West Java), Shia
(Sampang, Madura, East Java), and Chinese-Christian minorities during
the Islamic Defense Action in Jakarta, allegedly involved actors from
among NU. Such acts of violence prompted scholars to assess NU's
illiberal religious moderation®.

Unlike existing scholarly works, this article offers a more critical
and balanced perspective in explaining NU's resistance towards Islamic
fundamentalist groups. It does not intend to suggest that all NU's
resistance is completely contrary with principles of religious pluralism.
In Fact, many NU’s people nowadays are inclusive towards the
existence of fundamentalist particularly Arab-inspired Salafi, but not
their intolerant religious belief. Here, religious pluralism can be
interpreted as religious teachings that emphasize the importance of a
person accepting, recognizing, and respecting the diversity and
differences in theological beliefs of other people. In a liberal democracy,
the freedom of every individual to express their civil rights must not
conflict with applicable legal norms and rules. In case of a breach of
civil liberties, law enforcement or the State has the official authority
and power to resolve it. Only by enforcing fair laws can democratic
social order be realized’.

This article addresses these crucial issues and discusses to what
extent NU’s resistance to Islamic fundamentalist groups represent its
less pluralist religious behavior. I choose the topic of local NU in Jember
(East Java) as a case study to examine the attitude of mainstream

Fealy, G. (2019). Reformasi and the Decline of Liberal Islam, Thushara Dibley and
Michele Ford (ed.) Activists in Transition: Progressive Politics in Democratic Indonesia.
New York: Cornell University Press. Menchik, J. (2014). Productive Intolerance: Godly
Nationalism in Indonesia. Comparative Studies in Society and History 56, No. 3, p. 591-
261. Menchik, J. (2015). Islam and Democracy in Indonesia: Tolerance without
Liberalism. New York: Cambridge University Press.

& Mietzner, M. & Muhtadi, B. The Myth, p. 58-84.

" Mujani, S. (2007). Muslim Demokrat: Islam, Budaya Demokrasi dan Partisipasi Politik di
Indonesia Pasca Orde Baru. Jakarta: Gramedia Pustaka Utama.
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[slamic organization in its interaction with fundamentalist minority
groups particularly HTI, FPI and Salafi. It was based on a series of field
research carried out from March-October 2019 during which the author
observed NU religious activities, interviewed a number of NU
administrators and activists, and reviewed official NU documents and
published articles in media.

In responding to the question above, this article is divided into
three parts. The first part provides a brief discussion on the rise of the
religious intolerance and its relation with the Salafi revivalism. The
second part explains the NU elements in response to the Salafi groups
and analyzes their underlying arguments and reasons. The third part
examines the extent to which NU’s intolerant response to the Salafi
groups can be classified as less pluralist. The last part provides
conclusion and a critical analysis on the various NU’s intolerant
responses to Salafi groups as well as its meaning to the contemporary
religious pluralism in Indonesian Muslim.

Salafi Revivalism and Religious Intolerance

Many scholars observed that the post-reform process and
freedom play essential roles in strengthening moderate Islamic groups
in Indonesia. However, they have failed to utilize their power to
promote tolerance, pluralism, and democracy agendas as in the
previous period. The fragmentation of moderate Muslims into various
groups based on pragmatic political interests and their respective
communalism lines are some of the factors leading to the decline in the
progressive role of these pluralist Islamic agents.8

Similarly, the freedom and openness achieved after the reform
era can be used effectively by fundamentalist and radical Islamic
groups to express their theological and political identities through
various media. They are the most active in propagating puritanical
[slam. They call on Muslim to return to the original ways of Islam by

8 Hadiz, V. R. (2005). Dinamika Kekuasaan, Ekonomi Politik Indonesia Pasca Soeharto.
Jakarta: LP3ES. Hadiz, V. R. (2016). Islamic Populism in Indonesia and the Middle
East. Cambridge: Cambridge University Press.
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emulating the Prophet and the early Muslim generations.® The Tarbiyah
(Indonesian version of Muslim Brotherhood) affiliated with the
Prosperous Justice Party (Partai Keadilan Sejahtera/PKS) is one of the
fundamentalist agents with an organized network and varying dakwah
instruments ranging from halaqah, majlis ta'lim, educational
institutions, and political parties. FPI and Salafi also use majlis ta'lim,
I[slamic boarding schools, television, and other social media platforms
to spread their influence and religious understanding. Furthermore,
HTI activists are increasingly developing their dakwah movement by
targeting young Muslims in urban areas. According to various studies,
these groups significantly increased during the presidency of Susilo
Bambang Yudhoyono (2004-2014) and started infiltrating schools,
campuses, and the bureaucracy.10

The presence of these fundamentalist Islamic groups contributes
to conservatives, intolerance, and religious violence in various forms.
The use of digital media plays to spread and promote false Islamist
agendas. Social media have facilitated the fragmentation of authority
and religious pluralism, thereby presenting opportunities for
conservative non-traditional religious elites and other uncivilized
segments with valuable tools and opportunities to instill hatred of other
religious groups and violence against minorities.!! This is similar to the
propaganda of the Laskar Jihad group in the religious conflict in
Maluku, the hate speech campaign carried out by FPI and its Islamist
colleagues in mobilizing the masses to demand the imprisonment of
Basuki Tjahaja Purnama (Ahok) for blasphemy cases, etc.12

Although fundamentalist Islamic groups are different in
organization and strategy of struggle, however, they have a common
point in terms of upholding Islamic religious orthodoxy based on the
Qur'an and Al-Hadith, homogenizing Islamic traditions and culture on

° Meijer, R. (2009). Global Salafism: Islam’s New Religious Movement. New York:
Colombia University Press.

10 Mietzner, M. The Myth, p. 58-84.

11 Hamayotsu, K. (2014). The Limits of Civil Society and Democratic Indonesia: Media
Freedom and Religious Intolerance. Journal of Contemporary Asia 43, No. 4, p. 658-
677.

12 Azali, K. (2017). Fake News and Increased Persecution in Indonesia. Persective, No. 61.
Neyazi, T.A. and Muhtadi, B. (2021). Selective Belief: How Partisanship Drives Belief
in Misinformation. International Journal of Communication 15, p. 1286-1308.
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the Arab model, and Islamizing society and the state. In fighting for
their Islamism agenda, they are often involved various forms of
intolerance, discrimination, and religious violence activism. They are
also actively involved in attacking other people's beliefs with
justifications for apostasy, polytheism, infidel, un-Islamic, syncretic,
heterodox, etc. They are even often involved in the persecution of non-
radical minority groups such as Ahmadiyya, Shia, Baha'i, religious sects,
Liberal Islam Network (Jaringan Islam Liberal/JIL), Christians, etc. The
case of mass mobilization in the name of Defending Islam with the 212
movements is an example of intolerance and religious violence acts
involving radical groups.13

The increasing trend of religious radicalism and violence, which
initially occurred at the national level, has spread to various regencies
such as Jember. Religious radicalism in this area, which comprises
traditionalist Muslims, has strengthened since the reform era due to the
involvement of the Salafi groups. Not long after the formation of the FPI
at the national level, the Jember branch was established. Since its
inception, this Islamic militant group has carried out various acts of
intolerance and religious violence such as controlling gambling places,
selling liquor, prostitution. They also support the idea of some
conservative Muslims from the PKS in fighting for "Religious Jember"
by making regional and government regulations based on Islamic law.14

HTI has re-emerged and expanded its influence in Jember since
its inception in the New Order era. This group forms halagah (religious
gatherings) on public campuses such as Jember University and
Polytechnic as well as in urban areas to spread its religious ideology.
The presence of popular HTI preachers such as Felix Siauw and Hannan
At-Taki, which offer a new and more millennial style of dakwah through
social media, has contributed significantly to attracting passionate
young Muslims who are indeed passionate about new Islamic identity.1>
HTI activists in Jember have also succeeded in increasing the number of
their communities, especially from the urban educated middle class, by
inviting Islamic boarding schools to join and support the agenda. Some

13 Arifianto, A.R. Practicing, p. 241-264.

4 Interview with PCNU Jember administrators, September 7, 2019.

15 Heryanto, A. (2015). Identitas dan Kenikmatan: Politik Budaya Layar di Indonesia.
Jakarta: Gramedia.
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boarding school leaders have even become HTI elites and participate in
spreading the agenda of the Islamist group's struggle.16

The Salafi group is listed as radical Islam agents that have
successfully developed their religious influence through dakwah
activities and the establishment of Islamic educational institutions.
Before the arrival of Jember Salafi figures in the early 2000s, religion
was studied in Yemen. Lukman Ba'abduh and Umar Jawas established
the first Salafy Islamic Boarding School and Imam Syafi'i Dirasat
Islamiyah High School (Sekolah Tinggi Dirsat Islamiyyah/STDI). The
first and second educational institutions were traditional and formal,
respectively. This was supported by large financial strength sourced
from donors, especially those in the Middle East, because they were
able to expand their ideological influence widely in Jember.

Salafi groups also have popular preachers such as Ustadz Syafiq
Riza Basalamah and actively performed da'wah offline. Both groups
actively used social media such as Facebook, Instagram, and You Tube
as a means of dakwah. On social media, Ustadz Riza Basalamah
uploaded more than 3000 preaching videos on a You Tube account with
more than 1 million subscribers. Each upload usually has an average of
100 to 1 million views. In line with the increasing popularity of this
Salafi preacher, there was an increase and shift in the authority of the
ulama and preachers from traditional Muslims.1”

Another influential Salafi group is the Tarbiyah activists
affiliated with PKS. This category of people is very radical in their
thoughts and actions, adapting numerous moderate approaches, such
as FPI, HTI, and Salafi-Wahhabi. This Salafi Tarbiyah group has more
comprehensive social, political, and religious influence than HTI, FPI,
and Salafi-Wahhabi. They have also succeeded in developing various
majlis da'wah such as Majlis Duha and another religious halaqah.
Furthermore, political parties are quite successful in developing
educational institutions that are in great demand by the people of
Jember, such as Integrated Islamic Elementary, Junior, and Vocational
High Schools, Tahfidz Qur'an Islamic Boarding School Ibnu Katsir, etc.

16 Interview with NU figures, August 29, 2019.
7 Hamayotsu, K. The Limits, p. 658-677.
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The NU’s Turn against Salafi

The strengthening influence of Salafi groups in utilizing freedom
and openness due to democracy prompted a critical reaction from
moderate Islamic groups, especially NU. This is because NU appears to
be more offensive in responding to the current rise of radical Islamic
movements compared to Muhammadiyah and other moderate groups.
This condition is reminiscent of old events involving tensions between
NU and modernist Islamic groups with Salafism-Wahhabism leanings,
including Muhammadiyah, which was initially nicknamed Indonesian
Wahhabism.18

The NU organization founded in 1926 was established in
response to the growing influence of Wahabi conquest of Mecca and the
spread of Islamic fundamentalism in the Netherlands Indies. The
group’s original purpose was to promote and defend Sunni Muslim
traditionalism, which combines adherence to the teachings of the four
classical legal traditions with Sufi devotional practice and mysticism,
and to challenge the puritanical and other “deviant” groups.1® NU views
itself as a Sunni Islam group and adheres to the concept of Ahlus Sunnah
wal Jama’ah or Aswaja, meaning the people of the Prophetic tradition
(sunnah) and community (jama’ah).20

However, NU's response to Wahabi is not always carried out in
reactive and violent ways. The formation of this organization and the
sending of a traditionalist delegation to Mecca is a form of rational and
moderate resistance to fight for its agenda, such as protecting the
teachings and religious practices of traditionalist Muslims. The mandate
brought by the delegation to be handed over to the new king contained
a request for "freedom of madhab" by enabling the imams to take turns

18 Schwartz, S. (2003). The Two Faces of Islam: Saudi Fundamentalism and Its Role in
Terrorism. Knopf Doubleday Publishing Group. Gillespie, P. (2007). Current Issues in
Indonesian Islam: Analysing the 2005 Council of Indonesian Ulama Fatwa No. 7
Opposing Pluralism, Liberalism and Secularism. Journal of Islamic Studies 18, No. 2, p.
202-40.

1% Fealy, G. and Barton, G. (1996). Nahdlatul Ulama, Traditional Islam and Modernity in
Indonesia. Melbourne: Monash Asia Institute.

20 Woodward, M.R. (2001). Indonesia, Islam and the Prospect for Democracy. SAIS Review
21, No. 2, p. 29-37.
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during Friday prayers at the Grand Mosque and allowing the entry of
books by Imam Ghazali, Imam Sanusi, etc.21

Furthermore, NU's resistance to Salafi groups has strengthened
since the collapse of the New Order authoritarianism regime. This is
because the main opponents of NU's religious politics are no longer
modernist groups such as Muhammadiyah and Al-Irsyad, which initially
had close ties with the theological teachings of Wahhabis. Presently, it
is associated with Salafi groups such as HTI, FPI, and Tarbiyah Activists,
which are able to develop rapidly and have the flexibility to carry out
puritanization, Arabization, and Islamization movements, especially
during the period of President Susilo Bambang Yudhoyono (SBY). They
are competitors with the potential to undermine NU's dominance and
religious authority at the national and local levels, which in turn makes
the traditionalist Islamic organization resistant to their activities.22

At the local level, the NU Jember along with its autonomous
institutions significantly resist Salafism groups. According to a leader of
PCNU Jember, the ideological propaganda continuously carried out by
radical groups such as HTI, FP], Salafi, cannot be ignored rather needs
to be taken seriously. In a meeting held by the Aswaja Center, the leader
stated that the following:

It is important for the Aswaja Center to jointly merge with
external parties of the NU and attack the Ahlussunnah Wal
Jamaah ideology. This is similar to the Salafi-Wahabi, HTI, and
Shi'a views whose existence endangers the nahdliyin residents in
Jember.23

One of the PCNU Jember autonomous bodies also showed a
strong response, namely the Ansor and Banser Youth Movement against
the FPI group. This case stemmed from Abdurrahman Wahid or Gus
Dur that urged the disbandment of the FPI due to the mass beating by
the militant organization against members of the National Alliance for
Freedom of Religion and Belief (AKBB) at Monas, Jakarta, in 2008. The

2 Feillard, A. (1999). NU vis a vis Negara: Pencarian Isi, Bentuk dan Makna. Yogyakarta:
LKiS.

22 Mietzner, M. The Myth, p. 58-84.

23 PCNU Jember. (2020). Ra’is Syuriah Ingatkan Peran Penting Aswaja Center, 8 Maret.
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FPI leader, Habib Rizieq Shihab, called Gus Dur a Jewish stooge by
stating the following:

"When Gus Dur became President, he wanted to dissolve FP],
however, FPI the reverse was the case." 24

Rizieq's statement, which insulted Gus Dur sparked protests
from NU circles in various regions. This encouraged Zannuba Arifah
Chafsoh, also known as Yenni Wahid (Gus Dur's daughter), to hold an
open dialogue with FPI followers all over Indonesia. Furthermore,
several NU elements, such as Ansor, Banser, and Garda Bangsa PKB
Jember visited the FPI headquarters to meet with the management of
the militant organization. During the meeting, the head of FPI, Habib
Abu Bakar, urged the pro-Gus Dur group to apologize for the attitude of
the central FPL.25 According to media reports, after several visits by Gus
Dur supporters, Habib Abu Bakar finally released an official letter
containing the disbandment of FPI and publicly apologized to Gus Dur.
During the protest, the supporters also put up a large banner that reads,
"FPI is haram in Jember".26

Subsequently, FPI Jember followers reactivated their
organization along with the reduced conflict with NU. In practice, they
do not carry out many religious activities that have a lot of contact with
NU elements, especially Ansor and Banser. This organization is mostly
engaged in preaching (dakwah) activities amar ma'ruf nahi munkar,
which calls for good and prevents evil. The re-emergence of FPI has
actually received sympathy from several Islamic boarding schools and
NU kyai that have a firm dakwah style, as shown by the militant group.
Several Islamic boarding school kyai (religious leader) were even
included in the FPI management structure. Furthermore, FPI was
involved in religious intolerance actions during important events such
as the Islam Defense Action in Jakarta and the anti-Shi'a movement in
Puger (Jember, East Java).2”

24 DetikNews,. (2008). Habib Rizieq: Kami akan Bubarkan Gus Dur! 02 Januari.

25 Interview with a number of administrators of Ansor and Banser, October 2, 2019.

% Kompas.com. (2008). FPI Jember Membubarkan Diri. 03 Juni; Tempo.co. (2008).
Didemo Masa Gus Dur, FPI Jember Membubarkan Dir. 03 Juni.

27 Interview with one of the FPI Jember administrators, October 11, 2019.
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NU Jember strongly responded to the infiltration of religious
ideas and movements carried out by HTI. The young people that
belonged to NU Youth Association (lkatan Pelajar Nahdlatul
Ulama/IPNU), the NU Boys and Girls Association (IPPNU), Fatayat and
the Ahlus Sunnah Wal Jama'ah (Aswaja) Center, were heavily involved
in ideological battles with HTI activists. They collaborated with NU
activists in different campuses such as Jember University and State
Polytechnic to help stop the movement of HTI activists, such as the LDK
within the campuses (Campus Dakwah Institute). Furthermore, these
youths targeted school clergy (Rohis) and prevented them from getting
involved in the flow of HTI religious thought and understanding. They
actively carry out regeneration and training to strengthen Aswaja and
nationalism understanding among Muslim millennial children to avoid
the anti-pluralism, anti-democratic, and anti-Indonesian caliphate
ideology.28

A crackdown on HTI was also carried out by the Ansor Youth
Movement and Banser citizens. Furthermore, during the HTI Leaders
Conference held at the New Sari Utama Jember building on May 1, 2016,
hundreds of Banser and NU masses came to the location and forcefully
prevented them from conducting the meeting. Ansor and Banser's
rejection of the conference activities was based on the consideration
that HTI campaigned for the rejection of the democratic system and
continued to fight for the caliphate government system, which tends to
endanger the integrity of Indonesia.2? According to antaranews.com,
the turmoil was finally stopped by the police officers in charge of
guarding the conference by 12:30 pm to avoid violent clashes or
conflicts between the two groups.30

The actions taken by the police in maintaining the religious
activities carried out by the HTI group are considered appropriate. This
is contrary to other security forces that cannot take a firm stance in
dealing with conflicts involving the majority and minority groups, such
as the case of the Sunni-Shi'a in Yogyakarta or Sampang, Madura. The

28 Muhtadi,B. (2009). The Quest for Hizbut Tahrir in Indonesia. Asian Journal of Social
Science 37, p. 623-645.

2 Interview with Ansor and Banser administrators, August 18, 2018.

30 Antaranews.com. (2016). Kegiatan Muktamar Tokoh Umat HTI Jember dihentikan, 1
Mei.
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decision taken by the Police in securing the HTI Isra’ Mi'raj
commemoration was quite democratic. The following excerpt was
stated by the Jember Police Chief, Sabilul Alif:

"I went to the location because I was worried about the possible
occurrence of a physical clash between Banser and HTI. Police
and Army troops were deployed to oversee this activity for fear
of undesirable events, such as the one witnessed today.”31

He further stated that:

"No mass organization can interfere and stop the Isra' Mi'raj
event. However, the insertion of material on Indonesia shari'ah
or the caliphate government leads to resistance and social
conflict.”32

NU Jember indicated a strong and massive reaction towards the
development of the Salafi groups led by Lukman Ba'abduh and Umar
Jawas. However, a fierce resistance occurred when the two Salafi
figures that returned after studying in Yemen established an
educational institution called the Salafy Islamic Boarding School in
2002. Massive demonstrations were mobilized by NU and Islamic
boarding school elements to thwart the Salafi group's plan to establish
an Islamic educational institution. In addition to the demonstration,
they also visited the regional parliamentary leadership and local
government officials of the Jember regency to stop the establishment of
Salafi educational institutions. According to them, the presence of
Salafis posed a serious threat to the religious teachings and practices of
moderate, tolerant, and inclusive Indonesian Muslims, especially to
local traditions. Furthermore, Salafi or Wahhabi religious beliefs were
tagged as a serious threat to the integrity of Indonesia. An
administrator of the PCNU Jember stated that Wahhabism is an entry
point for terrorism.33

%1 Ibid, 1 Mei 2016.
%2 |bid, 1 Mei 2016.
33 Interview with one leader of the PCNU Jember Tanfidziyah, October 23, 2019.
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NU Jember elements showed tougher resistance after rejecting
the STDI management's plan to expand its educational institutions by
establishing the Imam Syafi'i Islamic Junior High School. This led to the
organization of mass mobilization actions by NU, Islamic boarding
school elements, and residents around Sumbersari to thwart the plan to
establish the Junior High School. NU Jember took a similar step by
visiting the Regional Parliament, local government leadership elements,
the Education Office, and other agencies to strengthen its struggle
agenda in stopping the Salafi group project.

The response of some NU Jember elements to these Salafi groups
was more intense and offensive than to FPI, HTI, and Tarbiyah activists.
This attitude was intertwined with the rapid development and
expansion of the Salafi group. The Salafi group, especially STDI, was
able to buy land owned by the residents of Sumbersari and its
surroundings at a high price for the expansion of their educational
institutions due to their financial capacity. However, this posed a
serious threat to the existence and development of Islamic boarding
schools in the Sumbersari sub-district area. Furthermore, the
increasing development of Salafis also worries NU and principals due to
the growing authority and influence of Salafis compared to NU, which
has long enjoyed its domination.34

Until now, the resistance of NU Jember has not produced
encouraging results, especially in thwarting the agenda of the Salafi
group to establish and develop Islamic educational institutions. Salafi
groups also received permission from the government to establish
Salafy Islamic Boarding Schools, STDI, and several educational
institutions ranging from Early Childhood Education to Elementary and
Junior High Schools. Meanwhile, their resistance in limiting the space
for Salafi activists that played an important role in filling recitations
and prayer priests in several mosques in government institutions such
as those in Regional Hospitals has been quite successful. In this case, NU
Jember cooperates with the Ministry of Religion and regional agencies'
leadership to organize preachers at mosques in the Jember regency
government.

34 Mietzner, M. The Myth, p. 58-84.
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Furthermore, some NU Jember groups prefer using a non-
repressive cultural approach to stem the flow of the Salafism
movement. The revival of the NU identity is inseparable from the rise of
these Salafi groups. Similarly, the more active NU circles published
Aswaja related books, conducted Aswaja-based religious moderation
training, establishing various Centers, and trained NU cadres that
directly correlated with the growing development of Salafi groups.

The proliferation of online media owned by autonomous
institutions and bodies such as NU and the Aswaja center was part of
the cyber war waged against Salafi groups. This is in addition to the
ability of the NU Jember to balance the incessant Salafi dakwah on
social media by carrying out the tolerant, friendly, and polite Aswaja
dakwah on various platforms. In the Aswaja Center portal, it was stated
that:

........ the circulation of radical Islamic symbols in social media
need to be balanced with a more polite, friendly, and firm
dakwah model. Therefore, dakwah is intensified through this
media. “Aswaja Center in Jember also tends to prepare a variety
of educational media, such as posters, pamphlets, bulletins, and
the like."35

A similar activity was also carried out by the NU Dakwah
Institute (Lembaga Dakwah Nahdlatul Ulama/LDNU). In addition to the
cadre of preachers, LDNU is also active in performing dakwah,
especially on social media. According to a Vice-Chairman of NU Jember,
the digital era requires every NU member to guard Aswaja an-
Nahdliyah's dakwah by actively participating in social media. This is
because their inability to start adapting to this internet-based
technology will leave them far behind compared to Salafist groups that
are expertise in utilizing social media in their dakwah.3¢ LDNU's
commitment to strengthening dakwah on social media is indicated on
the website as follows:

% Aswaja NU Jember. (2020). Aswaja NU Center Gencarkan Dakwah Melalui Media. 9
Juli.
% Interview, October 12, 2019.
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"The use of social media to carry out dakwah protects the
community and fight negative content." It also enables the public
access to credible information and a complete, moderate
understanding of Islam (Wasathiyah) quickly and accurately.3”

Meanwhile, the NU Amil Zakat Institution (LAZISNU) is engaged
in strengthening the economic base of its residents that have been the
targets of dakwah for Salafism groups, such as Tarbiyah Activists, HT]I,
FPI, and Salafi-Wahabi. They properly carried out dakwah by assisting
the Muslim community in Jember with basic needs, business capital, etc.
In addition, LAZISNU also assists with basic needs, business capital, job
training, etc.

The proliferation of Salafis groups in promoting a new pious
identity is by wearing Muslimah clothes with long headscarves and
veils. This is in addition to the use of Muslim clothes that feature Middle
Eastern designs with high water sizes, black dots on the forehead as
part of the prostration mark (atsar), and growing beards, which tend to
color the Islamic public space in Jember. This is in line with the NU
circles that have reinvigorated traditionalist pious identities, such as
sarongs, Koko clothes, and skullcaps for men, and Muslim women's
clothing with standard clothing headscarves, NU stickers on cars, t-
shirts, and other attributes. Since the reformation, identity politics have
been strengthened as part of the ideological contestation involving
religious groups, especially between moderates and Islamists.

The Intolerant Response of Nahdlatul Ulama: Towards A
More Illiberal Pluralism?

Some scholars that adhere to liberalism understand that
respecting, appreciating, and accepting differences of opinion and belief
is one of the main norms of pluralism. In a liberal democracy, everyone
has the same rights and freedoms to be able to express opinions,
political interests, and theological beliefs. Therefore, when an
individual or group displays an intolerant attitude towards the freedom
of others, it is classified as non-pluralist. Liberal scholars use this
standard of assessment to categorize individuals and groups into liberal
or illiberal. According to studies, when an individual supports the

37 LDNU Jember. (2020). LDNU Siapkan Dakwah bil Medsos. 14 Juli.
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freedom of others with different political aspirations, theological
beliefs, and sexuality choices, such an attitude is considered liberal, and
the reverse is known as illiberal. In this context, religious or political
intolerance is seen as something that is not tolerated because its
impacts are always destructive and detrimental to a plurality.38

NU also has several religious doctrines that are compatible with
the principles of liberal pluralism, such as being moderate (tawasuth),
tolerant (tasamuh), balanced (tawazun), and fair (i'tidal) towards
religious diversity. This is in accordance with the varying principles of
moderation that underlie the way NU members think, behave and act.3?
Therefore, through these principles, NU has shown itself as an
organization and community that is practically involved in defending
the freedom of opinion and belief for every citizen, especially minority
groups such as Christians, Chinese, Ahmadiyya, Shi’a, etc. Since the
inception of the UN, it has positioned itself as a defender of religious
beliefs, traditions, and practices that are accommodative to the cultural
diversity of local communities attacked by Salafi puritanical groups that
desire to homogenize or monize theological beliefs.#? Similarly, NU
displayed an accommodative attitude when political Islam groups
rejected Indonesia's democratic system based on Pancasila and the
1945 Constitution to fight for its Islamization agenda in various aspects
of life*1. Based on these inclusive roles, scholars have positioned NU as
an agent of progressive and liberal civil Islam in fighting for the agenda
of tolerance, pluralism, and democracy.42

However, this does not mean that the principles of moderation
are always in line with NU's religious practice in all situations and
conditions. According to Arifianto,*3 there is a gap between the doctrine

% Baghi SVD, F. (2012). Pluralisme, p. 2012.

% Arifianto, A.R. (2017). Practicing What It Preaches? Understanding the Contradiction
between Pluralist Theology and Religious Intolerance within Indonesia’s Nahdlatul
Ulama. Al-Jami’ah: Journal of Islamic Studies 55 (2), p. 241-264.

40 Makin, AL. (2017). Homogenizing Indonesian Islam: Percution of the Shia Group in
Yogyakarta. Studia Islamika 24, No. 1, p. 1-31.

41 Barton, G. (1999). Gagasan Islam Liberal di Indonesia. Jakarta: Paramadina.

42 Hefner, R.W. (2000). Civil Islam: Muslims and Democratization in Indonesia. Princeton,
New Jersey: Princeton University Press. Kurzman, C. (1999). Liberal Islam: Not a
Contradiction in Terms. ISIM Newsletter 2, No. 1, p. 41.

43 Arifianto, A. R. Practicing, p. 241-264.
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of pluralism theology and the practice of religion at NU in empirical
reality. An example is strengthening conservative elements that tend to
be intolerant in responding to minority groups of LGBT, Ahmadiyya,
Shia, Baha'i, Gafatar, non-Muslim public leadership, etc.#* This makes
the image of tolerance, moderation, and pluralism in this traditionalist
[slamic organization be questioned. The strengthening of intolerance in
some NU circles has also increased the cycle of conservatism, which has
a significant impact on the reputation of Islam in Indonesia.*> Some
gave red reports on tolerance and pluralism within NU, especially in the
post-reform era with the category of illiberal or mere myth.46

Furthermore, the NU Jember displayed intolerant attitudes
towards Salafist groups in the post-reform era, categorized as
completely illiberal. In principle, this research agrees with the
liberalism perspective, which states that intolerance is an unacceptable
attitude.#” Islam also forbids its followers from carrying out nonesuch
attitudes to non-Muslims because diversity and differences are a
blessing and not a curse for social life. God created differences in all
things, including people from various tribes and nations, for them to
know and respect each other and ultimately live in harmony. Islam also
promotes dialogue in good and rational ways to avoid conflict*8

This study criticizes the liberalism perspective, which
understands that intolerance needs to be contrary to the norms of
tolerance and pluralism. However, the discrimination and persecution
carried out by radical-conservative Islamic groups against the
Ahmadiyya minority in Parung-West Java (2005), Cianjur-West Java
(2005), Kuningan-West Java (2007), Banten (2011), Lombok-West
Nusa Tenggara (2005-2006),4° Shi'a in Sampang-Madura (2011),50

4 Marshall, P. (2018). The Ambiguities of Religious Freedom in Indonesia. The Review of
Faith & International Affairs 16, no. 1, p. 85-96.

4 Bruinessen, M. V. (ed.). (2013). Contemporary Developments in Indonesian Islam:
Explaining the “Conservative Turn”. Singapore: Institute of Southeast Asian Studies.

46 Mietzner, M. The Myth, p. 58-84. Menchik, J. Productive, p. 591-261.

47 Baghi SVD, F. (2012). Pluralisme.

48 An-Na’im, A. (1990). Human Rights in the Muslim World: Socio-Political Conditions
and Scriptural Imperatives. Harvard Human Rights Journal 3, No. 1.

4 Budiwanti, E. (2015). Pluralism Collapses: A Study of the Jama’ah Ahmadiyah
Indonesia and its Persecution. Working Paper, No. 117. Singapore: NUS.

%0 Bush, R. and Munawar-Rachman, B. (2014). NU and Muhammadiyah: Majority Views
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Fajar Nusantara Movement or Gafatar (2015), were a syncretic
community combining elements of Islam, Christianity, and Judaism.51
These activities do not only contradict the principles of pluralism rather
it also contributes to fostering intolerance in Indonesia.>2 Conversely,
being intolerant of such religious violent activities is not
counterproductive to the norms of tolerance, pluralism, and democracy.
In this context, the variety and orientation of intolerance acts by NU
elements are key aspects in assessing whether their actions are
categorized as illiberal.

The intolerance carried out by traditionalist Islamic organization
elements, especially those that take repressive resistance, clearly
contradicts liberal pluralism norms and is incompatible with NU's
theology of pluralism, namely tasamuh, tawasuth, tawazun, and tidal.
The angry Gus Dur's supporters and the nahdliyin were against the
violent acts by FPI members at the national level. Therefore, the
diversity group at Monas and Habib Rizieq were against the humiliation
carried out on Gus Dur by FPI Jember. They were also not involved in
religious violence carried out by members of the national FPI. The
actions of Ansor, Banser, and the National Guard for the National
Awakening Party (PKB) in demanding the leadership of the Jember FPI
to dissolve their organization were not the result of open, equal
dialogue.>3

The civil society that works to bring order and disband a mass
organization, such as the State or government, is also not fully justified.
Meanwhile, the State authorized to carry out various actions legally is
considered to endanger the nation-state's existence. The dissolution
carried out by the State in the case of HTI and FPI has been criticized by
many scholars as a form of repressive pluralist action,>* populist
authoritarianism (Power, 2018), and dictatorial government.>> It is also

on Religious Minorities in Indonesia. in Religious ed. by Bernhard Platzdasch and Johan
Saravanamuttu. Singapore: ISEAS-Y usof Ishak Institute.

51 Marshall, “The Ambiguities”, 85-96.

52 Menchik, J. Productive, p. 591-261.

53 An-Naim, A. (2008). Islam and the Secular State. Harvard: Harvard University Press.

% Fealy, G. (2020). Jokowi in the Covid-19 Era: Repressive Pluralism, Dynasticism and the
Overbearing State. Bulletin of Indonesian Economic Studies 56, No. 3, p. 301-323.

55 Komnas HAM Ikut Tolak Perppu Ormas’, 2017.
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considered illiberal repression from the Jokowi regime due to its ability
to reduce freedom of speech, expression, belief, and association.56

This process is similar to the actions carried out by Banser and
Ansor in disbanding the HTI event held at the New Sari Utama Hall. The
government has institutionally dissolved HTI. However, that does not
mean elements of civil society, such as Ansor and Banser, have the right
to disband religious activities in commemoration with the Isra’ Mi'raj of
the Prophet Muhammad or held by HTI members. A similar process
was carried out by elements of the Jember PCNU in protesting the
establishment of Salafy Islamic Boarding School and Imam Syafi Islamic
Junior High School by Salafi groups. Every citizen has the right and
freedom to express their aspirations and disagreements with the
interests of others. However, when channeled through intolerant
mobilization aimed at influencing government policies in prohibiting
the rights of other citizens, such actions are clearly contrary to the
norms of pluralism and religious freedom.>” The actions taken by ex-
HTI and Salafi groups are still limited to endangering Indonesia's
moderate Islam associated with the inability to commit violence or
violate the law.>8

Some members of the NU Jember actually avoid violence and
prefer moderate approaches in responding to the Salafism movement.
They understand that violence such as the disbandment of FPI and HTI
will not solve the problem but rather create tension or an endless spiral
of violence. Therefore, they still respect and appreciate the existence of
these Islamist groups despite being involved in ideological struggles.
This is because their resistance is not aimed at delegitimizing the
existence of these Islamist groups but their ideology, attitudes, and acts
of intolerance, which are contrary to the principles of pluralism
including religious freedom.5?

6 Mietzner, M. (2018). Fighting llliberalism with Illiberalism: Islamist Populism and
Democratic Deconsolidation in Indonesia. Pacific Affairs 91, No. 2, p. 261-282.

57 Marshall. The Ambiguities, p. 85-96.

%8 Mietzner, M. Fighting, p. 261-282.

%9 Mukharrom, T. and Abdi, S. (2023). Harmonizing Islam and Human Rights Through the
Reconstruction of Classical Islamic Tradition. Samarah: Jurnal Hukum Keluarga dan
Hukum Islam, vol. 7, No. 1.
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Meanwhile, the Aswaja Center is an element of NU Jember that
prioritizes cultural resistance by producing religious discourse based
on Aswaja An-Nahdliyah. This process is carried out by organizing
training for NU cadres and strengthening the Daurah Aswaja or halaqah
at the village level to balance Salafism's expansion dakwah. However,
the cultural resistance of this element cannot be categorized as a form
of intolerance that has a destructive impact on ukhuwah Islamiyah
(Islamic brotherhood) with the Salafi minority. According to Baghi, the
contestation of religious discourse between the two does not lead to
consensus or synthesis as a core idea of liberalism and is accompanied
by violence.®0

LDNU Jember activists also prefer a cultural approach to
repressive measures in responding to the Salafism movement, which
often justifies the religious understanding and practice of nahdliyin
residents as heterodox. This organization is very active in conducting
regeneration and training for Aswaja dakwah, especially through online
media. The goal is to enable NU preacher cadres to balance the dakwah
activism of Salafi groups that dominate the virtual public space.
Furthermore, LDNU's dakwah activities are also projected to counter
various Salafist movements that homogenize Indonesian Islam.
Therefore, this organization actively advocates for the existence of local
rituals and the Indonesian Islamic religion to counter this motive. This
finding also confirms that the religious attitude of this NU Jember
element tends to be tolerant and pluralist. Menchik and Mietzner &
Muhtadi stated that NU followers are intolerant because they lack
liberalism.61

One of the processes used to balance the economic activism of
Salafi groups is by distributing potential attributes sourced from zakat,
infaq, and sadaqah of NU residents to empower the poor that are mostly
nahdliyin. The economic empowerment of the people is important for
LAZISNU activists in order to strengthen the NU community. The
economic vulnerability of NU residents has often been an easy target
for Salafi groups that focused on da'wah bi-lisan (oratory) and dakwah
bil-hal (praxis) in carrying out various concrete activities related to the
needs of the community, such as providing business capital assistance,

60 Baghi SVD, F. (2012). Pluralisme.
61 Mietzner, M. The Myth, p. 58-84. Menchik, J. Productive, p. 591-261.
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job training, etc. In this context, the resistance of LAZISNU Jember
activists in countering the dakwah process of the Salafi group, which
also uses an economic approach, is a form of illiberal religious attitudes.
This is because violence is not portrayed during dakwah and does not
intend to delegitimize the existence of Salafi groups.

The cultural resistance chosen by some of the NU Jember
administrators and their institutional elements cannot be positioned as
a form of intolerance. Similarly, their cultural resistance is also
inappropriate, assuming it is a form of moderate Muslim religious
activism with an illiberalism pattern, as some Indonesian social,
political, and Islamic scholars criticized.

Conclusion

The descriptions and analysis outlined above suggest that the
NU Jember displays its resistance behavior in responding to
fundamentalist Islamic movements. At least, there are two forms of
resistance, hard and soft resistance. In this case, hard resistance led to
acts of violence as seen in the incidents of NU mass mobilization in
rejecting the establishment of the Salafi Islamic Boarding School (2002)
and in demanding the dissolution of local FPI in Jember (2008), and
forced disbandment of a religious ceremony of HTI members in New
Sari Utama (2016). However, this type of resistance doesn’t contribute
to upholding rights to religious freedom. In the perspective of
democratic pluralism, fighting intolerance with intolerance cannot be
justified whatever the reason.

Meanwhile, soft resistance refers to non-violent response by NU
Jember members in opposing the expansion of global Islamic
movements. Actually, they do not reject the presence of Islamic
fundamentalist groups, but rather their intolerant dakwah activities. As
known, Islamic fundamentalists are the most active proponent in
propagating puritanical Islam. They call on Muslim to return to the
original ways of Islam by emulating the Prophet and the early Muslim
generations. They also criticize local Muslim practices that they regard
as “unlawful innovation” (bid’ah). Even though they don’t like intolerant
groups, they respect their religious belief. In short, supporters of the
second type of resistance prefer to use democratic trajectory in their
constellation with fundamentalist groups such as HTI, FPI and Salafi.
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Pertikaian Undang-Undang Antara Iraq dan Turki Berkenaan
dengan Ladang Minyak KRG dan Implikasi Keputusan Mahkamah
ICC ke Mereka.
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Abstract

This paper aims to analyze the dispute that arose between the
KRG and Iraq on the one hand, and between Iraq and Turkey on the
other, over the export of the KRG's crude oil via the Turkish Ceyhan
terminal. Through a comprehensive evaluation of the dispute's origins,
this study critically examines the relevant constitutional texts and the
factors that led to this disagreement developing into an international
conflict between Turkey and Iraq. The paper also examines the
repercussions of the International Chamber of Commerce Arbitration
Court ruling (ICC Court’s ruling) in Paris on the issue. A qualitative
research methodology was carefully used, including an analysis of the
implications of the ICC Court's decision, to achieve the study's main goal.
Ultimately, in contrast to some observers who viewed the repercussions
ICC Court's ruling as a major victory for the Iraqi federal government.
This article posits that Iraq's victory is unthinkable due to the more
complex tripartite relationship between the parties to the dispute, as
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well as several bilaterally complex issues between Turkey and Iraq.
Furthermore, it is predicted that these repercussions will endanger Iraq
if this dispute is not settled amicably.

Keywords: KRG, Iraq, Turkey, Crude Oil Pipeline, Legal
Disputes, Agreement, Implications.

Abstrak

Kajian ini bertujuan menganalisis pertikaian yang timbul antara
KRG dan Iraq di satu pihak, dan antara Iraq dan Turki di pihak lain,
berkaitan dengan eksport minyak mentah KRG melalui terminal Ceyhan
Turki. Melalui penilaian menyeluruh mengenai asal usul pertikaian ini,
kajian ini mengkaji secara kritis teks-teks perlembagaan yang relevan
dan faktor-faktor yang menyebabkan pertikaian ini berkembang
menjadi konflik antarabangsa antara Turki dan Iraq. Artikel ini juga
mengkaji akibat keputusan Mahkamah Timbangtara Antarabangsa
(keputusan Mahkamah ICC) di Paris dalam isu ini. Metodologi
penyelidikan kualitatif telah digunakan secara berhati-hati, termasuk
analisis implikasi keputusan Mahkamah ICC, untuk mencapai tujuan
utama kajian. Pada akhirnya, berbeza dengan beberapa pemerhati yang
melihat akibat keputusan Mahkamah ICC sebagai kemenangan besar
bagi kerajaan persekutuan Iraq. Artikel ini menyatakan bahawa
kemenangan Iraq adalah mustahil disebabkan hubungan tripartit yang
lebih kompleks antara pihak-pihak yang terlibat dalam pertikaian, serta
beberapa isu kompleks secara bilateral antara Turki dan Iraqg. Selain itu,
dijangkakan bahawa kesan-kesan ini akan membahayakan Iraq jika
pertikaian ini tidak diselesaikan secara baik.

Kata Kunci: KRG, Iraq, Turki, Paip Minyak Mentah, Pertikaian
Undang-Undang, Perjanjian, Implikasi.

Introduction

The conflict between the Iraqi Federal Government (IFG) and the
Kurdistan Region (KRG) stemmed from ambiguity in constitutional texts
regarding the authority of regions and governorates in managing,
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extracting, and exporting oil and gas. The Iraqi constitution did not
accurately formulate this issue, leading to vague wording and
disagreement between the two governments!. The IFG believed it had the
authority to manage oil policy and oil fields produced in the KRG, and
that exporting oil outside Iraq and selling it was within its exclusive
jurisdiction. The KRG, on the other hand, believed it had the authority to
manage and produce oil fields and conclude contracts with foreign
companies to export oil outside the region without IFG's approval. This
disagreement led to the KRG concluding some contracts to produce and
export oil fields abroad through joint pipelines between Iraq and
Turkey?. Therefore, it is crucial to present all constitutional articles
related to these disputes and express a sound opinion on them.

Constitutional Disputes on the Production and Export Oil of
KRG

The dispute over the management and export of oil fields in the
Kurdistan Region is rooted in the constitutional articles that define the
exclusive and shared authorities of the federal government and the
Kurdistan Regional Government (KRG). Article 110 of the Iraqi
Constitution of 2005 defines the federal government's exclusive
authorities in nine paragraphs, including formulating foreign policy and
diplomatic representation; negotiating, signing, and ratifying
international treaties and agreements; negotiating, signing, and ratifying
debt policies and formulating foreign sovereign economic and trade
policy. Moreover, formulated fiscal and customs policy; issued currency;
regulated commercial policy across regional and governorate
boundaries in Iraq; drew up the national budget of the State; formulated
monetary policy; and established and administered a central banks3.
Furthermore, based on the text of Article 111, it can be seen that
ownership of oil and gas belongs to all the Iraqi people in the country

L Ali Al-Hilali, The General Theory of Interpreting the Constitution and the Trends
of the Federal Supreme Court in Interpreting the Iragi Constitution (Baghdad: Al-
Sanhouri Library, 2011), 89-90.

2 Iragi Studies Unit, "Rearranging papers and relations, the repercussions of the
international arbitration decision illegalizing the export of oil from the Kurdistan
region of Irag," Emirates Policy Center, March 30, 2023,
https://epc.ae/ar/details/scenario/tadaeiat-qarar-altahkim-alduwali-bieadam-
ganuniat-tasdir-naft-iglim-kurdistan-abr-turkia.

% The Iragi Republic Constitution of 2005, art. 110.
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without exception. In addition, Article 112 of the Constitution stipulates
that “ First, the federal government, with the producing governorates and
regional governments, shall undertake the management of oil and gas
extracted from present fields, provided that it fairly distributes its
revenues in proportion to the population distribution in all parts of the
country, specifying an allotment for a specified period for the damaged
regions which were unjustly deprived of them by the former regime, and
the regions that were damaged afterward in a way that ensures balanced
development in different areas of the country, and this shall be regulated
by law. Second, the federal government, with the producing regional and
governorate governments, shall together formulate the necessary
strategic policies to develop the oil and gas wealth in a way that achieves
the highest benefit to the Iraqi people using the most advanced
techniques of the market principles and encouraging investment >”.
Article 114 of the Iraqi Constitution outlines shared authorities and
competencies between the federal government and regions, covering
customs management, electrical energy regulation, environmental
protection, development policies, public health, education, and water
resources policy®. From the aforementioned Articles, it can be said that
Article 110 of the Iraqi Constitution outlines the federal government's
exclusive authorities in nine paragraphs, while Article 114 outlines
shared authorities between the federal government and regions in seven
paragraphs.

Over and above, the Iraqi Federal Constitution addresses other
authorities in Article 112 but does not explicitly classify them among the
exclusive powers of the federal government or joint authorities. It also
stipulates that in Article 115 anything not mentioned in the exclusive
powers of federal authorities falls under the jurisdiction of regions and
governorates’. Additionally, Article 112 of the 2005 Iraqi Constitution
caused significant friction between the federal government and the
Kurdistan Regional Government (KRG) due to its phrase "current fields"
which some researchers deem that, excluded future oil and gas fields that

4 Robin Mills, "Under the Mountains: Kurdish Oil and Regional Politics," Oxford
Institute for Energy Studies - University of Oxford (January 2016): 1-45, 33.

5 The Iragi Republic Constitution of 2005, art. 112.

& The Iragi Republic Constitution of 2005, art. 114.

7 Shaima Farhan, "The Problem of the Relationship Between the Federal
Government and the Kurdistan Regional Government," Al-Mustansiriya Journal
for Arab and International Studies 14, no.62 (June 30, 2018): 36-57, 42.
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may be discovered after the constitution was established®. Along with the
dilemma, the Iraqi constitution in 2005 faced numerous shortcomings
and contradictions, including the Kurdistan region's share of the state
budget and disputed territories between the federal authority and the
Kurdistan region, leading to repeated legal and political crises between
them®. However, in recent years, a problem in interpreting and applying
the provisions of the Iraqi Constitution regarding the production and
management of oil and gas fields between the federal authority and the
KRG has exacerbated the situation and caused a trust crisis between
them.

Along with that, Article 121 of the Iraqi Constitution grants
regional authorities the power to enact legislation in all matters, except
those of the exclusive jurisdiction of federal authorities. If there is a
conflict between federal law and regional law regarding an issue not
falling under the federal authority's exclusive jurisdiction, regional law
will prevail or take precedencelf. Accordingly, the Kurdistan legislator
enacted Kurdistan Oil and Gas Legislation No. 22 of 2007. This legislation
supervises oil and gas operations in the Kurdistan Region, disregarding
federal government legal and constitutional articles!l. As a result, The
KRG exports oil produced in its territory independently, concluding over
50 contracts in the name of production-sharing agreements with foreign
oil companies, who export oil directly via joint pipelines between Iraq
and Turkey12.

The federal authority in Baghdad deemed oil and energy
production in the KRG illegal, fearing it could lead to KRG independence
and the disintegration of the country and the federal system. This
increased tension between the tripartite relationship of the KRG, the
Iraqi federal government, and the Turkish statel3. In 2014, Due to this

8 Nagham Saleh, "Federalism in the Iragi Constitution of 2005: Reality and
ambition, ” International Studies Journal, no. 41(2009): 66-67.

® Shaima Farhan, Ibid. 42-43.

10 The Iragi Republic Constitution of 2005, art. 121.

11 Florian Ammerler and Dalia Zamel, "Oil and Gas in Iragi Kurdistan A Review of
Export Laws," Al-Bayan Center for Studies and Planning, no.17 (2018): 248.

12 Nassif Ali and Nabil Abdul-Redha, "Economic Analysis of Qil Contracts in the
Kurdistan Region," Journal of Economic Sciences 13, no. 51(2018): 1-2.

13 Bill Park, Turkey-Kurdish Regional Government Relations After the U.S.
Withdrawal From Iraq: Putting the Kurds on the Map?, (Pennsylvania: U.S. Army
War College Press, 2014): v, https://apps.dtic.mil/sti/tr/pdf/ADA597105.pdf
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circumstance, the federal government cut financial payments to the KRG,
causing a difficult economic situation for the KRG!* and the ongoing
tension remains unresolved.

Transforming the Constitutional Dispute into an
International Dispute

Due to the inability to find a radical and constitutional solution,
the federal government took another path to resolve this dispute, which
is through the International Chamber of Commerce Arbitration Court
(ICC Court), based on the pipeline agreements concluded between Iraq
and Turkey in 1973, 1976, 1985 and 2010. From the Turkish State's point
of view, these agreements have allowed the Kurdistan Region of Iraq
(KRI) to export and sell its crude oil independently without consent from
the Iraqi Ministry of Oil. Nonetheless, the State of Iraq deemed this
matter as contrary to the aforementioned agreements, so the Iraqi Oil
Ministry brought a lawsuit against the Turkish government before the
ICC Court in 201415, This makes it imperative for us to research each of
the four pipeline agreements concluded between Iraq and Turkey.

The 1973 Agreement

In the 1970s, Turkey faced an oil crisis due to limited oil
availability, leading to a shift in its foreign policy toward Middle Eastern
countries, particularly Iraq was seen as the best option to provide oil1®.
In the meanwhile, the Iraqi government needed support from Turkey to
pressure Iran against Kurdish revolutionary movements in northern Iraq
and also needed larger water flows to Iraq through the Euphrates River.
This led to the Crude Oil Pipeline Agreement between the Government of
the Iraqi Republic and the Government of the Turkish Republic on

14 Mark A. DeWeaver, "Making Ends Meet: Economic Reforms in the Kurdistan
Region of Iraq,” ( Sulaimani: the Institute of Regional and International Studies -
The American University of Irag- Sulaimani (2017): 2.
https://www.auis.edu.krd/iris/sites/default/files/lIR_Making%20Ends%20Meet_De
Weaver%202017.pdf

15 Michael Knights, "Irag-Turkey Pipeline Arbitration: Avoiding a Policy Train
Wreck," The Washington Institute for Near East Policy, May 8, 2019,
https://www.washingtoninstitute.org/policy-analysis/irag-turkey-pipeline-
arbitration-avoiding-policy-train-wreck

16 Halil TOKUS, "Turkey as an Emerging Energy Hub," Master's Thesis, (Naval
Postgraduate School of Monterey-California, June 2010). 63-64.
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November 11, 197317, The Republic of Turkey and the Republic of Iraq
have signed a 24-article agreement for the transit of crude oil from Iraq
to the Mediterranean Sea via pipelines within Turkish territory whether
for Turkish consumption or export. The Iraqi and Turkish governments
have agreed to establish a crude oil project within their territories. The
agreement set the "remuneration” pay for transporting each barrel of
crude oil at US$ 0.35. The Iraqi side would export ten to fifteen million
metric tons annually to the Turkish side only, while the Turkish side must
ensure it does not load or export crude oil in its territory unless
demanded by the Iraqi side. The International Court of Justice has been
appointed to settle disputes between the two countries. The agreement
was concluded twenty years after it entered into forcel8.

The 1976 Protocol

Despite the existence of the 1973 agreement, the crude oil was not
transferred from Iraq to the Turkish Ceyhan terminal until 197719
following a protocol signed in 1976 known as the Crude Oil Pipeline
Protocol Between the Government of the Turkish Republic and The
Government of the Iraqi Republic 1976, which consists of 16 articles and
it is an integral part of the 1973 agreement confirms the 1973
agreement's articles, so the duration of this Protocol is the same as the
1973 Agreement, and the 1973 Agreement is considered in the event of
a conflict. likewise, requiring the Turkish government to follow Iraqi
instructions on crude oil movement?20. Indeed, no radical changes were
made to this protocol except for details and regulations on project
operation, measuring crude oil procedures, and determining lost crude
oil quantities due to evaporation, spillage, or leakage.

The 1985 Addendum

In 1985, the Iraqi and Turkish governments added an Addendum
to the 1973 Agreement, consisting of 10 articles that aimed to enhance

17 John V. Bowlus, "A crude marriage: Irag, Turkey, and the Kirkuk—Ceyhan oil
pipeline," Middle Eastern Studies 53, no. 5 (2017): 724. DOI:
10.1080/00263206.2017.1283489.

18 The Crude Oil Pipeline Agreement between the Government of the Republic of
Iraq and the Government of the Republic of Turkey on November 11, 1973

19 Halil TOKUS, lbid. 64.

201976 Crude Oil Pipeline Protocol Between the Government of the Turkish
Republic and The Government of the Iraqi Republic.
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the economy and increase production capacity from 46.5 million metric
tons to 70.9 million metric tons through the construction of a second
crude oil pipeline. The Iraqi government pledged to expand and sell at
least 35 million metric tons of crude oil annually to the Turkish side only.
The remuneration for transporting each barrel of crude oil ranged from
75 US cents for 35 million metric tons to 43 US cents for 70.9 million
metric tons. The 1973 Agreement's provisions remained in force unless
their provisions conflicted with this Addendum. The duration of the 1973
Agreement was extended for 20 years starting from the successful trial
operation of the expanded system in a pipeline between the two sides.
The Addendum also extended the 1973 agreement's duration for 20
years, from 1985 until approximately after 2005. The two sides remain
committed to the provisions of the 1973 Agreement and related
protocols and agreements?!, including Turkey's commitment not to
transport and load crude oil from Iraq except under Iraqi instructions.

The 2010 Amendment

Following the overthrow of the Iraqi government in 2003 and the
subsequent transformation of the country into a federal state22, Iraq's
federal government renewed and extended the 1973 agreement with
Turkey, leading to an agreement in 2010, in the name of the Amendment
to the Crude Oil Pipeline Agreement Dated 27 August 1973 and
Subsequent Relevant Agreements, Protocol, Minutes of Meetings, and
Addendums Between the Government of the Republic of Iraq and the
Government of the Republic of Turkey.

The amendment outlines a commitment between Turkey and Iraq
to assign a pipeline system exclusively for transporting and loading
crude oil from Iraq. The production capacity is set at 70.9 million metric
tons per year(MTA), with a guaranteed minimum of 22 million MTA for
Turkey in 2010 and 35 million MTA for the year 2013 and beyond. The
minimum transportation remuneration is 0.90 US dollars per barrel for
quantities reaching 70.9 MTA, and 1.18 US dollars for those exceeding 22

21 1985 Addendum to the Crude Qil Pipeline Agreement of 27 August 1973
Between the Government of the Iragi Republic and the Government of the Turkish
Republic.

22 Nagham Saleh, lbid. 49.
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MTAZ23, This amendment was in effect for 15 years after entry into force,
if neither party ends it, it will be considered extended for an additional 5
years. Besides, the International Chamber of Commerce's arbitration
court replaced the International Court of Justice's arbitration?4. As a
result, the aforementioned court rendered a decision in this dispute,
which we will address in more detail later. The previous 1973 agreement
and all relevant protocols and addendums remain in force, except for
those amended by this amendment.

The International Chamber of Commerce Arbitration Court
Ruling

The Paris-based International Court of Justice (ICC) has declared
that Turkey's authorization to export and load Kurdistan Regional
Government (KRG) oil is unlawful. This decision follows a nine-year legal
process, starting with the Iraqi government's lawsuit against Turkey in
2014. This stopped the daily flow of approximately 450,000 barrels of
crude oil from the KRG through Turkish territory and onto the
Mediterranean Sea port of Ceyhan. The ICC Court based its decision on
the main axis, which is that Turkey violated its obligations by loading and
exporting oil in the KRG without permission from Iraq's Oil Marketing
Company (SOMO). Although the Iraqi government claimed that the joint
pipeline was set exclusively for oil coming from Iraq under the 1973
agreement, the ICC arbitration court rejected this claim, stating that "oil
coming from Iraq" also includes oil pumped by the KRG?25. From this Iraqi
Government’s Claim in the complaint, it can be noted that the Iraqi
Federal Government did not see the KRG as a region of Iraq, but instead

232010 Amendment to the Crude Qil Pipeline Agreement Dated 27 August 1973
and Subsequent Relevant Agreements, Protocol, Minutes of Meetings, and
Addendums Between the Government of the Republic of Iraq and the Government
of the Republic of Turkey, art. 2-4.

24 2010 Amendment to the Crude Qil Pipeline Agreement Dated 27 August 1973
and Subsequent Relevant Agreements, Protocol, Minutes of Meetings, and
Addendums Between the Government of the Republic of Irag and the Government
of the Republic of Turkey, art. 10-11.

% Joseph Bentley and Alexander Botashev, "Iraq and Turkey both claim victory in
the Irag-Turkey Pipeline arbitration but the future of Kurdistan’s oil and gas sector
remains unclear," Norton Rose Fulbright, June 2023,
https://www.nortonrosefulbright.com/en/knowledge/publications/al486538/irag-
and-turkey-both-claim-victory
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as another state, this was one of the main trouble and complications
among the Iraqi Federal Government and the KRG, which they were not
able to treat each other as a single state, but have always treated each
other as two different and opposing states. Undoubtedly, the ICC court's
ruling on the Iraq-Turkey pipeline agreement is considered precise,
accurate, and reliable, as the aforementioned agreements stipulate that
the Turkish side must follow the Iraqi Federal Government Ministry of
Oil's instructions for oil transportation and export, so loading and
exporting oil based on the other side's instructions violates the ITP
Agreement between the two governments.

Noteworthy, the Federal Supreme Court in Iraq is a constitutional
institution, responsible for monitoring the constitutionality of laws,
interpreting constitutional texts, resolving disputes between federal
authorities and regions, and its decisions are final and binding under
Article 94 of the Iraqi Constitution?6. In February 2022, the court
canceled the Kurdistan Regional Government's Oil and Gas Law No. 22 of
2007 due to its unconstitutionality and violation of the Articles (110, 111,
112,115,121, and 130) of the Iraqi Constitution. The court also obligated
the KRG Ministry of Natural Resources to hand over oil production to the
Iraqi Federal Ministry of Oil. It granted the Federal Government the right
to nullify the KRG oil contracts with foreign companies?”.

It can be said that the Supreme Court's decision to declare the
KRG's Oil and Gas Law No. 22 of 2007 unconstitutional and to cancel it
was correct, since all of the texts in a law are related to one another and
cannot be understood by relying solely on one while ignoring the others,
understanding a law requires reading all of the Articles and considering
all of its clauses. However, the KRG relied on the first paragraph of Article
112 of the Iraqi Constitution especially on the phrase “current fields”
therein, distinguishing it from “future fields” as stated in paragraphs 16
and 17 of Article 1 of the KRG Oil and Gas Law, and thus it interpreted the
current fields at the oil fields that had commercial production before
August 15, 2005, that is, before the issuance of the current Iraqi
constitution and defined the future field is the oil fields that did not have
commercial production before August 15, 2005, and includes all fields

2 Salah Abd, "The Federal Supreme Court in Irag, its formation and powers, ”
Master’s Thesis, (Al-Nahrain University of Baghdad- College of Law, 2011). 71.
27 The Federal Supreme Court decision in Case No. 59/Federal/2012 and its
consolidated No.110/Federal/2019 on February 15, 2022.
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that were discovered after this date28. However, the Kurdistan legislator
neglected a second paragraph of the aforementioned Article 112, which
stipulated that the federal government and the regional governments
shall together draw up the strategic policies necessary to develop the oil
and gas wealth in a way that achieves the highest benefit for the Iraqi
people. Upon careful consideration and looking carefully, it is evident
from this paragraph that "drew the necessary strategic policies by both
sides" came in an absolute manner. Accordingly, this "strategic policy”
includes all operations related to oil production and exportation in all oil
fields, whether they are currently underway or will be in the future.

Moreover, Article 110 of the Iraqi Constitution grants the federal
government a set of exclusive authorities that conflict with selling the
Kurdistan region's oil to foreign companies independently, most of these
exclusive authorities are concluding and drawing up sovereign foreign
economic and trade policy, international treaties and agreements,
drawing up financial and customs policy, regulating trade policy across
the borders of regions and governorates in Iraq, and setting the state’s
general budget. Based on all the expressions used in Article 110, it
becomes clear to us that the issue of foreign trade across borders is
within the exclusive jurisdiction of the federal government. Therefore,
the KRG cannot sell its oil to foreign countries independently. More than
that, Article 111 of the Iraqi Constitution specified unequivocally that “oil
and gas are the property of all the Iraqi people in all regions and
governorates.2?” Thus, it is not possible to exclude the federal authority
from ownership of oil, regardless of its place of production, and oil-
producing regions cannot monopolize their oil alone just because it is
located in their region. At the same time, the Iraqi federal government is
not allowed to cut the budget of any region, even if it lacks oil however,
it did so against the KRG.

Based on what was given, the production and management of oil
and gas in the Kurdistan Region are joint responsibilities of the KRG and
the federal government while exporting and selling the resource falls
under the federal government's jurisdiction. Meanwhile, the KRG is
entitled to its fair share of the federal general budget and may not be cut
for any reason. Finally, despite this, the International Arbitration Court

28 The Kurdistan Regional Government’s Oil and Gas Act No. (22) of 2007, art. 1.
2 The Iragi Republic Constitution of 2005, art. 111.
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and the Federal Supreme Court completed their mission when they
rendered decisions to settle the legal dispute over the KRG's oil
However, the decision's background has implications for all parties
involved, which are covered in detail in the chapter that follows.

Implications of the ICC Court's Ruling for the Parties of the
Issue

The ICC court's ruling has induced a new legal, economic, and
political situation between the federal government and the KRG in Iraq,
and also has impacted the relationship between the Iraqi Republic
Government and the Turkish Republic Government, so this chapter
evaluates the current effects and the repercussions that could arise in the
future.

Repercussions of the ICC Court's Ruling on the KRG

The ICC Court's ruling on March 25, 2023, officially ended the
KRG’s autonomous oil export via the Iraqi-Turkish pipeline to the Ceyhan
terminal30. This meant that the KRG could not sell oil independently
without Baghdad's permission and to re-export, a new agreement
between the Iraqi and Turkish governments is needed31. This decision
led to the cessation of about 400,000 KRG barrels of oil per day through
the Turkish Ceyhan terminal, causing a daily loss of about $30 million for
the KRG, which consists of 80 percent of its budget. This revenue income
is considered the backbone of the KRG's economy which it relied on,
which caused severe financial difficulties for the residents of the KRG.
Resultantly, the KRG was unable to regularly pay the salaries of its public
sector employees32.

30 Ahmed Tabagchali, “It Takes Two to Tango: Ramifications of the Baghdad-Erbil
Oil and Budget Deals: Iraq Economic Review Energy, Power & Politics: Assessing
the Baghdad-Erbil Oil Deal,” American University of Irag, Sulaimani: IRIS
Report, June 2023. 5.

31 Karam Robeil, “Economic Policy Dialogue at the 2023 Sulaimani Forum: Iraq
Economic Review Energy, Power & Politics: Assessing the Baghdad-Erbil Oil
Deal,” American University of Irag, Sulaimani: IRIS Report, June 2023. 13.

32 Joshua Krasna, "Autonomy Curbed? Kurdish Qil Exports hit Sangs from Turkey
and Baghdad," FOREIGN POLICY RESEARCH INSTITUTE, July 24, 2023.
https://www.fpri.org/article/2023/07/autonomy-curbed-kurdish-oil-exports-hit-
snags-from-turkey-and-baghdad/ (accessed November 7, 2023).
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Besides, it suspended all the KRG's oil contracts with oil
companies operating in its territory, including approximately fifty
production-sharing contracts that were secretly concluded with foreign
companies, which neither KRG Parliament members nor the federal
government in Iraq were aware of until they were public in 201133,
Examples of these companies such as Norwegian company DNO, Genel
Energy, Canada-based Forza Petroleum, Gulf Keystone Petroleum, and
Dallas-based HKN Energy34. The suspension of companies operating in
the production and sale of oil led to the accumulation of debts on the KRG,
major financial losses, and a severe financial crisis.

Despite this, the economic crisis in the KRG has led to widespread
protests and rallies, particularly among teachers and public sector
employees. The main reason for these protests is that teachers and other
workers are not receiving their monthly salaries regularly, and they are
also experiencing deductions and delays in their pay. The intensity of the
demonstrations has escalated, with employees demanding that the Iraqi
government transfer their legitimate salaries to the Iraqi federal
government, return their compulsorily saved salaries, and grant
suspended bonuses and promotions for many years. This has led to a
general strike from official working hours at many schools in the KRG.

Additionally, the representatives of teachers and employees in the
Kurdistan region filed complaints or brought lawsuits to the Federal High
Court in Baghdad to obtain and restore their legitimate rights. In reality,
the protests, demonstrations, and then the resorted of the public sector
employee classes in the KRG to the Iraqi federal government and the
Federal Supreme Court to claim their rights, have a disastrous effect on
the KRG's legal entity, which reached it after a long bloody conflict
between the Kurds and the Iraqi government until the aftermath of the
Gulf War, the Kurds upraised against Saddam Hussein’s regime in 1991,
established effective self-rule35, and then, after the US-led invasion in

33 Kamel Al-Mahidi, "A Reading of the Kurdistan Region’s Oil Contracts
Compared to the Ministry of Oil Contracts," Journal of Economic and
Administrative Sciences, no. 38 (2012): 1-3.

34 Mahmood Nabeel, "Oil Companies Investing in the Kurdistan Region Stop
Exporting and Store their Production,”" Al-Sabah Al-Jadeed, March 28, 2023,
edition 5104, sec. Economy. http://newsabah.com/wp-
content/uploads/2023/03/5104.pdf.

% Robin Mills. lbid. 2-3.
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2003, the autonomous Kurdish region in northern Iraq officially became
part of the Iraqi federal government in 2005 and turned into the KRG,
that numerous scholars refer to the "KRG" as a de facto state or quasi-
state due to its autonomous institutions, security forces, and excellent
trade and diplomatic ties with other countries3¢. However, the resort of
Kurdish employees to the Iraqi government signifies a sharp decline in
confidence in the KRG's institutions as well as a lack of faith in judicial
and social justice within the Kurdistan region. Based on these complaints,
the Federal Supreme Court decided on February 21, 2024, to oblige the
federal government and the KRG to localize the salaries of Kurdistan
Regional employees and pay their salaries directly to the federal
government banks37. This decision has a terrible impact on the KRG as a
powerful and legal entity because the KRG's employees see that the
federal government is more guaranteed than the KRG to receive their
dues, the affairs of the KRG's employees are managed and controlled by
the Federal government directly instead of the KRG. In addition, if the
Kurdistan region does not comply with this decision, it will be considered
a violation of the Constitution, and the federal government can take
punitive measures against the KRG's officials.

Before the Iraqi Federal Supreme Court issued its decision on the
salaries of regional employees, the KRG initiated negotiations with the
Federal Government of Iraq to address the economic crisis and impasse
caused by the ICC Court’s ruling. As a result of the negotiations, the
Federal General Budget Law of the Republic of Iraq for the fiscal years
(2023, 2024, 2025) was enacted. In a nutshell, this law requires the
settlement of financial disputes and dues between the federal
government and the KRG from 2004 to 2022. The KRG is obligated to ship
at least 400,000 barrels of crude oil produced from the region to the Oil
Marketing Company (SOMO) in the Turkish Ceyhan terminal, with SOMO
responsible for exporting these quantities at the same prices and
mechanism sales approved by it. If the KRG cannot export these
quantities, it must deliver 400,000 barrels of crude oil per day to the
federal government for local use. Moreover, the KRG must hand over its

36 Till Paasche and Howri Mansurbeg, "Kurdistan Regional Government—Turkish
energy relations: a complex partnership, " Eurasian Geography and Economics 55,
no. 2 (2014): 114.

37 The decision of the Iragi Federal Supreme Court on 2/21/2024. No (224 and its
units 269/Federal/2023).
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non-oil revenues to the government treasury. If the KRG implements
these obligations, the Federal Government's Ministry of Finance is
committed to financing the Kurdistan Region’s dues38. It is abundantly
evident from the 2023 Federal General Budget Law that the KRG was
compelled to submit to and obey the Federal Government since rather
than selling its oil independently, it admitted to selling it through the
SOMO company or turning over its oil production to the Federal
Government. This made the Foreign companies operating in the
Kurdistan region's oil fields face uncertainty in their operations, to
resume their operations they must work with SOMO, which is the official
representative of the Federal Government's Ministry of Oil, under its
conditions, rather than the agreement with the KRG. Furthermore, the
KRG has implicitly recognized the unconstitutionality of Oil and Gas Law
No. 22 of 2007, in exchange for receiving funding from the federal
government budget.

This analysis presented is evidence that the ICC Court's ruling has
placed the KRG in an extremely challenging situation, requiring it to
become subject to the law and decisions of the Iraqi Federal government,
which the KRG has never been since 2003. On the other hand, the Iraqi
General Budget Law 2023, which was controversial, has made it difficult
for the KRG and the federal government to solve their financial disputes,
so this law required both sides to settle their disputes from 2004 to 2022,
and required the KRG to hand over its oil production and non-oil
revenues to the federal government. This matter is challenging to resolve
as it has not been resolved since 2004, and it will likely remain
controversial for a long time. This makes the KRG will face even more
challenges, due to Baghdad's desire to strengthen its powers and to more
weakening of the KRG's influence. Additionally, the KRG will not be able
to sell its oil independently until it can provide sufficient revenues for
employee salaries and provide adequate services to its citizens.

Implications for the Iraqi Federal Government

Undoubtedly, The ICC Court's decision strengthened the Iraqi
federal government's legal and political position especially towards the
KRG, because the KRG lost the option of financial independence to sell its

38 The Federal General Budget Act of the Republic of Iraq for the fiscal years
(2023, 2024, 2025) No. (13) of 2023, published in the Iragi newspaper Al-Wagqe’i
on June 26, 2023, art. 12-13.
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oil independently without Baghdad's permission, this would plunge the
KRG into a crippling financial crisis, and it was left with only one option
which was the KRG had to make numerous concessions to the federal
government and accept its decision and conditions. This effectively
aborted the Kurdish people's dream of secession from Iraq and building
an independent state in the KRI, as the KRG held an independence
referendum in September 2017, with roughly 93% of Iraqi Kurds voting
in favor of seceding from Iraq and establishing a Kurdish state.
Undoubtedly, selling oil independently and financial self-sufficiency
helped hold the KRG's referendum, despite the cut of its share budget
from the Iraqi federal government3®. Along with that, the KRG is
surrounded by Iraq, Turkey, Iran, and Syria, which have previously
announced a strict stance against Kurdish separatism within their
territories in Iraq, because they thought that the establishment of a
Kurdish state in Iraq would lead to threats to the territorial integrity of
these countries#%. Indeed, this regional support from these countries has
given the Baghdad government additional strength over the KRG. As a
result, no neighboring countries are willing to export and sell the KRG's
oil independently, fearing that the KRG's financial independence could
aid it in secession from Iraq.

The federal government is well aware that the KRG cannot rescue
itself from the current financial crisis, so the KRG has no choice but to
remain with the Baghdad government like other Iraqi provinces.
Therefore, the Baghdad government imposes all its conditions on the
KRG through its laws and forces it to accept them. The most prominent
instance is the General Budget Law for the year 2023, in which the KRG
was forced to hand over its oil, customs, and non-oil revenues to the
federal government so that the KRG could obtain its share of the Federal
government’s budget. Thus, the Baghdad government may use this
financial crisis for more concessions to the KRG. All of these are
considered the success of the Iraqi federal government and the
continuing weakness of the KRG, which it will face, whereby the federal

3% Bekir Aydogan and Mehmet Alaca, "Kurdistan’s Fading Dream: The Struggle
and Despair Behind Erbil-Baghdad Relations," Gulf International Forum, October
10, 2023, https://gulfif.org/kurdistans-fading-dream-the-struggle-and-despair-
behind-erbil-baghdad-relations/(accessed November 9, 2003).

40 Hussein Yagqubi, "Study of the Geopolitical Challenges to the Independence of
the Iragi Kurdistan Region," Al-Baidar Center for Studies and Planning, January.
2023, 3.
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government will able to put pressure on the KRG at any moment going
forward if will raise conflicts between them.

Implications of the ICC Court’s Ruling regarding Iraq’s
relationship with Turkey

The ICC Court ruling halted Turkey's legal authorization to export
KRG oil via the Iraqi-Turkish pipeline without Baghdad's consent and
obligated it to pay $1.5 billion to Iraq*!. Even though it appeared that the
ruling favored Iraq, as far as reality goes Turkey did not lose this dispute,
so ifthey are not able to reach a new agreement and affable relations, this
ruling would produce many long-term economic, security, and political
ramifications including:

The Iraqi government has been losing over a billion dollars a
month due to the suspension of oil flows from the KRG through the
Turkish Ceyhan terminal, although the Iraqi federal government is
legally required to provide the KRG's share of the state's general
budget*2. The best evidence of Iraq's economic loss is that after the ICC
Court's ruling, the Iraqi government began visiting Turkey to resume oil
production from the KRG's fields and re-export them. However, Turkey
placed several conditions on the Iraqi side, including a waiver or giving
up the Iraqi government for compensation imposed on the Turkish
government. Also, Turkey sells the oil exported from the KRG at the
previous price of over 20 dollars per barrel, 13 dollars for production,
and $7 for transport, and the Iraqi government stopped implementing
the clearing agreement between Iranian gas and Iraqi oil. Accordingly,
the Iraqi side will export approximately 200,000 barrels of crude oil daily
in the KRG fields to Iran in exchange for Iranian gas*3. Although they
failed to reach a consensus on resuming KRG's crude oil, it is evident that
Turkey has imposed these conditions for several reasons, which are
outlined in the following summary.

1 Iraqi Studies Unit, Ibid.

42 Salah Baban, "Kurdistan oil exports stopped; Did Iraq win politically and lose
economically,”" Al Jazeera Net. June 8, 2023, https://www.aljazeera.net(accessed
Dec 5, 2023).

43 Baghdad today, "Turkey Imposes 6 Conditions to Resume Exporting Iragi Oil...
Aborting the Barter Agreement with Iran first," Baghdad today. August 16, 2023,
https://baghdadtoday.news(accessed November 12, 2023).
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Despite that, Iraq and Turkey have common interests, their
relations have not been well particularly since 2010, due to several
factors such as water issues, PKK issues in Iraq, energy and oil export
issues, and Turkey's fears about Iran's policy to control or monopolize
Iraq. These issues have contributed to increased tension between the two
countries#4. It is obvious from the preceding that the relationship
between Turkey and Iraq is most complex, with Turkey's proximity to
Iraq making it a significant player in Iraq's security and stability. This
proximity allows Turkey to encroach on Iraqi territory and sovereignty
due to the PKK issue and its presence in Iraq. Turkey also has excuses to
use the Turkmen population in Kirkuk to retain Kirkuk, justifying its
interference in Iraqi internal affairs#s. Besides, Turkey controls all
waterways that feed into the Tigris and Euphrates rivers in Iraq, causing
decreasing water levels that negatively impact the country's economy,
agricultural production, and food security.

Furthermore, the KRG's reality changed after the declaration of
northern Iraq at the 36th parallel as a prohibited area for the Iraqi army,
then the establishment of a federal state for Iraq and its legitimate
approval of KRG under the 2005 Iraqi constitution. The KRG is a
significant source of instability and tension for the Turkish government,
as it is feared to lead to a Kurdish state and encourage Turkish Kurds to
secede from Turkey, posing a threat to Turkish national security and
stability. The best evidence of this is Turkey's reaction to the 2017
referendum in Kurdistan on independence from Iraq which Turkey
condemned and viewed as unlawful and as a threat to Turkish national
security#¢. Simultaneously, at present, the reality of the KRG provides
golden opportunities for the Turkish government in several aspects,
including economic interests, as many Turkish companies export
Turkish goods from the KRG to Iraq, making it one of the largest markets
for Turkish exports. Additionally, Turkish oil companies produce and
export the KRG's oil through its territory. The Kurdistan region's current
reality also quenches Turkey's fear of imposing Iranian hegemony in

4 Lugman Alnuaimy, "Iragi-Turkish Relations 2011-2023 A Study in the Political
& Diplomatic Dimensions," Regional Studies Journal 17, no. 57 (2023): 11.

45 Muna Obaid, "Iragi-Turkish Relations and their Impact on the Stability of Irag,"
Center for Strategic and International Studies, no. 60 (2015):109-110.

46 Sahar Tarawneh, "The Impact of Israeli Support for the Referendum on
Kurdistan’s Secession from Iraq on Turkish-Israeli Relations," Dirasat Humanities
and Social Sciences 46, no. 2 (2019): 397-398.
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Iraq, especially in the KRG. Therefore, the Iraqi federal government
cannot impose its will on the KRG practically, allowing the Turkish
government to use the KRG against the Iraqi central government and
Iran's growing influence and impose its power.

Furthermore, according to the 2010 amendment, the pipeline
agreement between Iraq and Turkey was extended for 15 years#’ that is
until about 2005, Accordingly, the Turkish government has the authority
to terminate it in the following year. if it is done The Iraqi federal
government cannot take legal action in an international arbitration
forum and has no control over the territories governed by the KRG so it
is powerless to stop the production and export of the KRG's crude oil via
the Turkish pipeline. Noteworthy, Turkey enjoys close and deep ties with
the Sunni political elites in Iraq, it can leverage this relationship to its
advantage against the Shiite-controlled current Iraqi government.

Based on the foregoing analysis, it can be concluded that the Iraqi
federal government did not view as a victory by the ICC Court’s ruling,
because the unresolved issues between Turkey and Iraq are perceived as
the means that the Turkish state uses to exert pressure and impose its
hegemony on Iraq to gain political and economic advantages.
Accordingly, the real success for Iraq is its ability to reach a new
understanding and resolution with the Turkish state. If not, these
disputes frequently result in more political unrest as opposed to building
amicable and cooperative relations in the areas of politics, economy, and
humanitarianism.

Conclusions

As we argued in the first half of the paper, the poorly drafting of
the constitutional provisions and their inconsistency in tandem with one
another, particularly the ones regulating exclusive and shared powers
between the federal government and the KRG, has not only affected the
growth of disagreement and disputes, but it also effectively contributed
to foster mistrust between them. As a result, the KRG began to export,
and sell its oil Independently contrary to the received constitutional

472010 Amendment to the Crude Qil Pipeline Agreement Dated 27 August 1973
and Subsequent Relevant Agreements, Protocol, Minutes of Meetings, and
Addendums Between the Government of the Republic of Iraq and the Government
of the Republic of Turkey, art.11.
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provisions in this regard, contrasting with the federal government cut off
the KRG’s share of the Iraqi state budget. This made that they dealt as two
distinct and at odds states rather than as one state based on mutual
cooperation.

However, the ICC Court’s ruling in Paris on March 25, 2023, led to
the KRG being subject to the Iraqi Federal Supreme Court's decisions, the
constitutional provisions, and the Iraqi Federal Government's laws
regarding the process of exporting and selling oil. Thus, the KRG
acknowledged to hand over the task of marketing its oil to the Iraqi
Federal Government Oil Marketing Company (SOMO), to obtain its share
of the Federal Government’s budget. This is considered an implicit
admission that marketing its oil independently was unconstitutional,
thus the KRG's oil and gas law was also unconstitutional. As we
previously argued and supported both the KRG's Oil and Gas Law No. 22
of 2007, and the export and sale of its oil independently are
unconstitutional. In addition, The ICC Court's ruling and the Iraqi Federal
Supreme Court's decision led to putting an end to the Kurdish region's
hopes for economic independence through autonomous oil exports
without its return to Baghdad. One could say, that this effectively aborted
the dream of the Kurdish political elite to establish an autonomous
Kurdish state. Furthermore, this led to the oppressive economic crisis,
the KRG's inability to regularly pay employee salaries, and protests and
demonstrations directed towards the KRG. Even worse, the drafting and
enactment of ordinary laws governing relations between the two
governments such as the Iraqi General Budget Law of 2023 is more
contentious and controversial, did not seek to reconcile or resolve their
differences, rather it is more likely to be unimplemented, this leads to a
prolongation of the disagreements and disputes between them, instead
of reaching to a national collaboration, it will prolong the agony of the
populace and undermine the strength of the Iraqi federal state at the
international level or, at least continued to interfere by other regional
countries in Iraq's affairs.

To prevent these crises, we therefore suggest establishing
effective legal mechanisms that will aid in the swift resolution of conflicts
between the federal government and the Kurdistan region, aid in
reestablishing mutual trust and cooperation between them, also fairly
protect the rights of the both sides and all Iraqi people, which is
something the nation deeply needs to prevent crises. To achieve this, we
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demand that the federal and Kurdistan regional governments and all
political forces adhere to the constitutional and legal texts, combine their
efforts, and coordinate jointly in building a strong civil state that will
provide services, prosperity, and social justice to its people. This is the
real thing that the Iraqi people want, and the real victory for Iraq as a
strong modern federal state.

As we covered earlier in the second section of the paper, the ICC
Court decided that Turkey had broken the 1973 pipeline agreement
between Iraq and Turkey. As a result, Turkey was obligated to pay
compensation of Iraq approximately $1.5 billion for exporting KRG’s oil
through the Turkish Ceyhan station between 2014 and 2018, without the
instructions of the Iraqi Federal Government's Ministry of Oil. However,
in all honesty, this ruling cannot be seen as a win for Iraq against the
Turkish side. Since, despite this, the Iraqi government lost roughly a
billion dollars monthly in revenue due to the suspension of oil exports of
the KRG, there are many bilateral issues between them make the Iraqi
federal government unable to impose its desire and requests on The
Ankara government, including the water supply that flows from Turkey
to the Tigris and Euphrates rivers in Iraq which is an essential source for
the recovery of Iraqi territory, the country's agricultural and tourism
industries, among others. Likewise, security and good-neighborly issues,
such as the issue of the Kurdistan Workers' Party, the KRG, Kirkuk, and
Iraqi Sunnis. All of this is thought to be a tool for pressure that Turkey
can use in the event that a new deal with Iraq cannot be reached.
Unquestionably, these issues resulted in political, security, and economic
risks and repercussions for Iraq. We therefore, recommend and hope
that the federal government of Iraq will make every effort to negotiate a
new agreement with the Turkish government that would allow oil
exports to resume through their shared pipeline to the Turkish Ceyhan
terminal, which provides economic cooperation and long-term
reconciliation for the both countries, and this would truly be successful
for Iraq and then Turkey.
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Abstract

This research paper seeks to explore trends or tendencies in as-
Sirah an-Nabawiyyah (Prophetic Biography) emphasizing the historical
investigation of selected writings on this subject from the first century of
Islam until contemporary times. Muslims and others find exemplary
qualities in every aspect of the Prophet’s life that inspire them to love
him, understand his sayings, and follow his deeds, and accept all his
decisions. Also, Muslim scholars rely on the Prophetic Sirah to
understand and explain the Islamic Sources, al-Qur’an and as-Sunnah.
Initially, most works on Sirah focused on the composition of the
Prophet’s biography, and subsequently, their writers became interested
in recording its events in separate books. This study aims to highlight the
writing trends on the Prophetic Sirah throughout Islamic history, and
then, examine selected writings addressing the demands and concerns
of their times. This work starts with an introduction, and then, continues
the discussion on the literal and technical definition of the Prophetic
Sirah, the phases of its writing trends, firstly, from the first century to the
third century, secondly, from the fourth century to the golden age of
Orientalism, and, lastly, from nineteenth century to contemporary age.
This study arrives at insightful findings that for each age, there has been
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a trend or tendency in the writing of the Prophetic Sirah according to the
demands and concerns of the time. The researchers propose that the
demands of modern-day writing trends on the Prophetic Sirah include
rhetorical (Kalami), philosophical (Falsafi), and social (Ijtima’i)
approaches.

Keywords: Trends, Prophetic Sirah, Writing, Historical Analysis,
Muslims.

Abstrak

Kertas kajian ini bertujuan untuk meneroka aliran atau
kecenderungan dalam as-Sirah an-Nabawiyyah (Biografi Nabi) yang
menekankan penyelidikan sejarah terhadap penulisan terpilih ini dari
abad pertama Islam hingga zaman kontemporari. Umat Islam dan bukan
Islam menemukan sifat-sifat teladan dalam setiap aspek kehidupan Nabi
(P.B.U.H.) yang mendorong mereka untuk mencintainya, memahami
perkataannya, mengikuti perbuatannya, dan menerima semua
keputusannya. Di samping itu, ulama Islam bergantung kepada Sirah
Nabawi untuk memahami dan menjelaskan Sumber Islam, al-Qur’an dan
as-Sunnah. Pada mulanya, kebanyakan karya tentang Sirah tertumpu
pada komposisi biografi Nabi (P.B.U.H.), dan seterusnya, para penulis
mula berminat untuk merakam peristiwa dalam buku yang berasingan.
Kajian ini bertujuan untuk memberikan perhatian kepada aliran
penulisan tentang Sirah Nabawi sepanjang sejarah Islam, dan kemudian,
meneliti penulisan terpilih dengan mengambil kira tuntutan dan isu-isu
pada zaman tersebut. Kertas kajian ini bermula dengan pengenalan, dan
kemudian, meneruskan perbincangan mengenai definisi literal dan
teknikal Sirah Nabawi, fasa-fasa aliran penulisannya, pertama, dari abad
pertama hingga abad ketiga, kedua, dari abad keempat hingga zaman
kegemilangan Orientalisme, dan, terakhir, dari abad kesembilan belas
hingga zaman kontemporari. Kajian ini mendapati penemuan bernas
bahawa untuk setiap zaman, terdapat trend atau kecenderungan dalam
penulisan Sirah Nabawi mengikut tuntutan dan isu-isu pada masa
tersebut. Para penyelidik mencadangkan bahawa tuntutan trend
penulisan zaman moden mengenai Sirah Nabawi termasuk pendekatan
retorik (Kalami), falsafah (Falsafi), dan sosial (Ijtima’i).
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Kata Kunci: Trend, Sirah Nabawi, Penulisan, Analisis Sejarah,
Umat Islam.

Introduction

The Messenger (P.B.U.H.) is a role model for the entire globe and
his Sirah is still written by Muslims and others. Those in the world see
him as an exemplary leading Prophet (P.B.U.H.), a just human being, a
social reformer, and so on. Muslims also look at him with different views.
Among them are the Sufis, who see him as a Holy Prophet (P.B.U.H.), and
the others, who regard him as a human Messenger. While the West
questioned the Prophet (P.B.U.H.)’s Message and Prophecy, these views
continued to be expressed in both the individual and the communal
settings. In reality, all views have inspired all of these appearances.
Whoever stares at the Messenger (P.B.U.H.) with one look ignores all
other looks. For instance, people who have come to be known as the
Messenger via historical accounts, such as March and battles, are
concerned with the victories made during the Prophet (P.B.U.H.)’s
lifetime and perceive him as either a conqueror or a soldier. Those who
refer to the Messenger (P.B.U.H.) as a Prophet ignore his humanity and
regard him as an angel.

As a result, the Prophet (P.B.U.H.) is widely misinterpreted. The
Messenger (P.B.U.H.)’s biography and Message, particularly in our
modern reality, are notorious for causing misconceptions among people
for two reasons: the cause of misunderstanding and the misbehaviors of
Muslims on the one hand, and the cause of worldwide Islamophobia on
the other. As a result, there have been drawings, cartoons, and
caricatures insulting the Prophet (P.B.U.H.) in the West in newspapers,
distorting the image and character of the Messenger (P.B.U.H.).

There are many previous writings in the form of books and
journal articles that have discussed the Prophetic Sirah in Islamic
scholarship. Suleyman Sertkaya, in his article,! explains a chronological
analysis of the major Sirah works written since the 7t Century. The
author has given the scarcity of the Sirah literature in Arabic and English

! Suleyman Sertkaya, “A Critical and Historical Overview of the Sirah Genre from the
Classical to the Modern Period”, Journal of Religions, 13, 196, (2022), pp. 1-21.
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and the general perception of Prophet Muhammed (P.B.U.H.) among
Muslims and non-Muslims in history. Finally, he traces the evolvement
of Sirah related writings by documenting the reasons and fundamental
factors affecting various approaches to Sirah across the centuries.
Obaidullah Fahd, in his work,? attempts to analyze the modern trends of
contemporary scholars on the biography of the Sirah, especially the
portrayal of the Prophet (P.B.U.H.) as a role model for Muslim minorities.
Also, he discusses the nature and scope of the pluralistic society of
Makkah, the Muslim community of Abyssinia, the Hilf al-Fudul
agreement, the Prophet (P.B.U.H.)’s dealing with the king of Abyssinia,
and the case of the Christians of Najran. Another work on the impact of
modern literature related to the Prophetic Sirah on developing current
Da‘wah methods.3 It addresses some thematic analysis of the Prophetic
Sirah literature explaining the significant modern Da‘wah approaches
based on the Prophetic Sirah. Abdul Muhaimin* has highlighted the
significance of Orientalism concerning the modern approaches and
methodologies in Sirah writings. He asserts that the Modern Sirah
writers did consider the global developments of the twentieth century,
as they compiled Sirah in a method connected with these rapid changes
and conditions. Abdullah Muhaimin and Anila Mustafa® attempt to
explore the modern approaches and methodologies developed and
evolved in Sirah writings in the twentieth century highlighting the
contributions of Mahmud Ahmed Ghazi. It is remarked that these works
are of great contribution to this paper. However, they have not addressed
trends of Sirah writings from the historical point of view, which is the
main focus of this research paper.

This article adopts a qualitative methodology that involves
textual analysis and library research and includes historical, descriptive,

2 Obaidullah Fahd, “Tracing Pluralistic Trends in Sirah Literature: A Study of Some
Contemporary Scholars”, Islamic Studies, vol. 50, no. 2, (2011), pp. 217-243.

8 Basyiini Nahilat, “’Asar al-Mu allafat al-Haditah Li al-Sirah al-Nabawiyyah Fi Sivagat
Mandahig al-Da ‘wah al-Mu ‘asirah”, (Impact of modern literature related to the Prophetic
Sirah on developing current Da ‘wah methods), Journal of Faculty of Shariah and Islamic
Studies, vol. 34, no. 2, (2016), pp. 134-179

4 Abdul Muhaimin, “Modern Approaches in Sirah Writing Against the Writings of
Orientalists”, Ma arif Research Journal, no. 11. (Jan-June 2016), pp. 45-56.

5 Abdul Muhaimin, Anila Mustafa, “The Impact of Dr. Mahmud Ahmad Ghazi on
Contemporary Styles and Practices in Sirah Writing: A Research Based Study”, Seerat
Studies Research Journal, vol. 07, no. 07, (Jan-Dec 2022), pp. 1-22.
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and analytical methods to explore the identification of present trends in
the writing of Prophetic Sirah. The data are gathered and arranged
according to chronological order. The historical method is used to know
how the trends of Sirah writings have emerged and developed in the
literature of Prophetic Sirah from early history to the modern era. The
descriptive and analytical methods are employed to identify the modern
trends and explore how to introduce the Prophet (P.B.U.H.) in the
modern context to Muslims and others. It also helps to write the
Prophetic biography according to the needs of the age. The discussion in
this study begins with an introduction and continues with the concept of
the Prophetic Sirah, the trends of the Prophetic Sirah from the 1st century
of Islam up to the 3 century, the trends of the Prophetic Sirah that have
emerged from 3rd century to the golden age of Orientalism, and the
Prophetic Sirah’s trends from the 19th century to the modern age. Finally,
the paper ends with an analytical conclusion.

Prophetic Sirah: Literal and Technical Definitions

The Prophetic Sirah in Islam refers to the teachings, practices, and
exemplary way of life of Prophet Muhammad (P.B.U.H.). The term “Sirah”
in Arabic derives from the verb Sara. Its literal meaning is route,
behavior, approach, state, conduct, tradition, morals, character,
biography, and journey. When is attributed to a person, it means his life
journey.® Therefore a person’s Sirah includes not only his life sketch but
a detailed account of it from his birth to death, the events related to it,
and his conduct, behavior, personal, characters, etc. The Qur’an also
mentions the format of the word Sirah in the same meaning as ‘condition’
or ‘form’’ in only one sentence in the Surah Taha. “[Allah] said, seize it,
and fear not: We shall return it at once to its former condition...” (Taha
20: 21).

In Islam, Sirah specifically refers to the whole life of the Prophet
(P.B.U.H.) from his birth to death and all the persons and events related
to it chronologically. The Prophetic Sirah encompasses various aspects
of life, including religion, ethics, economics, politics, education, family,

® Tbnu Manzir, Lisan al- ‘Arab, (Beirit: Dar al-Sadr, 1990), vol.4, pp. 389-390, Fakhr al-Din
bin Muhammad bin ‘Umar al-Razi, Mukthar al-Sihah, (Beiriit: Maktabah Lubnan, 1986), p.
136.
" al-Jawzi, Zad al-masir i ’llm al-tafsir, (Beiriit: al-Maktab al-Islami, 1407Hij), vol. 5, p.
280.



A Historical Exploration of the Selected Writing Trends on As-  [E[3
Sirah An-Nabawiyyah (Prophetic Biography) from the First
Century of Islam to the Contemporary Times

social relationships, and more. It serves as a comprehensive guide for
Muslims on how to lead a fulfilling and righteous life. It is worth
mentioning that Sirah, Sirat Rasul Allah, and al-Sirah al-Nabawiyyah have
been the most widely used names for traditional accounts of the Prophet
Muhammad'’s (P.B.U.H.) life conduct.8 The Sirah of the Prophet (P.B.U.H.)
has been one of the most prominent genres in the Islamic literary
tradition from the early period of Islam to the present. The foremost
factors leading to the birth and development of Sirah as a discipline were
the Quran and Sunnah. As a result, Muslims have made great efforts to
know the Prophet (P.B.U.H.) and introduce him to others.

Prophetic Sirah from the 1st century of Islam up to the 3rd
century

It is significant to understand the trends of Sirah writings that
emerged throughout Muslim history to comprehend the modern trends
followed by contemporary Muslim scholars. The first century of Islam is
the time when the new message began to spread over the world and
when sciences such as Hadith, Tafsir, Figh, and others went through
stages of evolution and development. All of these sciences, from
codification and writing to stabilization, achieved their pinnacle in the
second century.? As a result, the Prophetic Sirah was in dire need of
collection, documenting, and writing at the time. The companions of the
Prophet (P.B.U.H..) were initially highly concerned with the narrative,
recording, and collection of the important events of that period in order
to preserve the historical record of the Prophetic era.1? Then, to preserve
historical recollections, people who came after them and descended
from the followers took care of the systematic writing, and confirmation
of the prophetic biography so that the memories of history would not be
lost. They applied the methodology of documentation and authentication
in their writings of Prophetic Sirah.

8 W. Raven, Encyclopedia of Islam, ‘Sira’, Ed. C.E. Bosworth et al., (Leiden, Brill, 1997),
vol. 9, pp. 660-663.

% Suleyman Sertkaya, “A Critical and Historical Overview of the Sirah Genre from the
Classical to the Modern Period”, Journal of Religions, 13, 196 (2022). pp. 1-21.

10 yasir Ahmad Nir, “Riwayat al-Sirah al-Nabawiyah Min al-Mushafaha wa al-Ta’rikh al-
Naqdi”, Arab Impact Factor for Arabic Scientific Journal, vol. 13, no. 43, (March 2019), p.
175.
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Through learning and teaching, the Prophetic Sirah started to
recount the events from the time of the Prophecy. First, the companions
taught their children the prophetic Sirah and its events orally, just as they
taught them the Qur'an and the Hadith. Simultaneously, there are
accounts of some of the sons of the companions that they found their
fathers' manuscripts when they narrated the prophetic biography.11 The
events of the Prophetic Sirah were part of the Prophetic Sunnah at the
time, and most of them were recorded as well as the recorded Hadith.
This indicates that the events of the Prophet (P.B.U.H.) in Islamic history
started to be recorded orally and in writing during the Prophet's lifetime.
As aresult, the Prophetic Sirah, which entered the codification in the late
first century, was simple for those who followed them.12

As a result, it can be confirmed that the first trend in Islamic
history in the writing of the Prophetic biography was that of preserving
and collecting the facts of the Prophetic biography, the authors of which
gathered its events from the first layers of the companions!? and
followers4 so that the biography and history could be preserved. The
second trend in the production of Prophetic biography has evolved, that
of recording and certifying its facts in the manner of Isnad, because it was
then believed to be one of the most significant things, particularly after
the events of the Great Sedition!> that erupted in the Islamic world.
These are the earliest and first trends that appeared in the writing of

11 yasir Ahmad Nar, “Riwayat al-Sirah al-Nabawiyah Min al-Mushafaha wa al-Ta’rikh al-
Naqdi”, Arab Impact Factor for Arabic Scientific Journal, vol. 13, no. 43, (March 2019), p.
176.

12 Adnan Ali Karmish al-Firaji, Ruwwad ‘llm al-Sirah al-Nabwiyah fi al-Madinah wa
Manahijuhum, Majallah al-Madina al-Munawwarabh, Issue: 7 (Februaray 2004). pp. 39-75.
13 <A’ishah (p.678), ‘Abdullah ibn ‘Abbas (687), Anas ibn Malik (p.712), Abu Musa al-
Ashart (p.665), Sa‘id ibn Sa‘d ibn ‘Ubada (p.635), al-Bara ibn Malik (p.641), Sahl ibn Ab1
Hathmah al-ansar1 (p.?), Mahdi Rizqullah Ahmad, al-Sirah al-Nabawiyah fi d Daw’ al-
Masadir al-Asliyah, (Riyad: Maktabah Rushd, 2019), p. 22.

14 Urwah ibn Zubair (d.713), Aban ibn Usman ibn Affan (p.723), Shurahbil ibn Sa‘d (d.740),
‘Asim ibn ‘Umar bin Khattab (d.737), Abdullah ibn Abu Bakr ibn Hazm (d.752), Zuhri
(d.721), Musa ibn ‘Ugbah (d.758), Ibn Ishaq (d.768), Ma’mar ibn Rashid (d.770), Waqid1
(d.823), Ibn Sa‘d (d.845), Yunus Ibn Bukayr (d.814), Ibn Hisham (d.833). Adnan Ali
Karmiish al-Firaji, “Ruwwad ‘lIm al-Sirah al-Nabwiyah fi al-Madinah wa Manahijuhum,”
Majallah al-Madima al-Munawwarah, (February 2004), Issue: 7. pp. 39-75.

15 This is the most important event of the Fitnah that led up to the murder of the third Khalifah
Uthman in 656, and their consequences, such as the Battle of Camel, and the Battle Siffin,
etc.
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Prophetic biographies over the first two centuries.1¢ At the same time,
Muslims ruled the globe, demonstrating their strength and pride by
composing the Prophetic Sirah under the names al-Ghazawat- conquests,
al-Maghazi wa al-Siyar - war and battle, which could be regarded
as another approach.t”

Prophetic Sirah from the 4th Century of Islam to the Golden
Age of Orientalism

Along with all the above-mentioned trends, the writing of the
Prophet (P.B.U.H.)’s biography started adhering to a historical pattern18
in the early third century of Islam. The primary cause of this is the
shifting socio-political atmosphere. It was the Muslims’ duty to
disseminate the Message of Islam across the world, as the people of that
era were in dire need of understanding the teachings of Islam as
conveyed and practiced by the Prophet (P.B.U.H.). This was also made
possible by the rulers and the Muslim authorities. Thus, the scholars
started to compile the prophetic biography meticulously. Because of this
context, the Prophetic Sirah took on a historical direction, with the
Prophetic biography being written in the chronology of events. Among
them were the writings of human history, starting from the creation of
Adam (A.S.) and ending with the Final Messenger. Some other
scholars confined their attention only to the history of the Prophet
Muhammad (P.B.U.H.). Among them, some penned the Prophetic Sirah in
a brief and others in comprehensive, while others provided it together
with commentary.19

In history, another significant tendency has evolved as a result of
Muslim conflict with the West and vice versa. Since the inception of Islam
in Arabia, the West, particularly the Romans, has viewed Islam and its

16 Suleyman Sertkaya, “A Critical and Historical Overview of the Sirah Genre from the
Classical to the Modern Period”, Journal of Religions, 13, 196 (2022). p. 4.

17 Javid Ahmad Bhat, “Introduction of Early Prominent Sirah Writings,” AI-AFKAR: Journal
for Islamic Studies, Vol. 6, No. 2, (2023), pp. 24-30, Wan Kamal Mujani, “Review of
Traditional Sirah Literature: Early Sources of Sirah,” Journal Usuluddin, Vol. 25, (2007),
pp. 45-49.

18 The few most important works written during that period that exist today are Tarikh al-
Umam wa al-Mulitk of al-Tabari (d.922) and Futihat al-Buldan of al-Baladiri (d.892).

19> Abd al-Hamid lbn *Alx al-Faqiht, Juhid al-Ulama fi Tasnif al-Sirah al-Nabawiyah fr al-
Qarnayn al-Thamin wa al-Tasi ‘- ‘Ard Tarikhi-, (Madinah: Majma’ Malik Fahd, N.d), pp. 16-
28.
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Prophet (P.B.U.H.) with distrust and skepticism. Because they saw Islam
as a fraudulent religion and accused the Prophet (P.B.U.H.) of
inappropriate allegations against him.2? Thus, there are two historical
phenomena: the first is that the Christian West had nothing to do with
the knowledge of Islam and the Messenger and condemned them
for being baseless. The second event occurred after the Muslims
established contact with the West and the Rum, following the triumph of
Andalusia. The West studied Islam from Islamic sources and accused it
of having an obstinate and archaic flag.?! As a result, Muslims felt an
urgent need to write the Prophetic biography in the pattern of
establishing prophecy and confirming the message of Islam, not only for
the sake of protecting religion from the enemy but also for the
affirmation and confirmation of the Muslim faith.

Throughout this long period, until the time of Orientalism, the
authors of the Prophetic Sirah implied many trends in their writings,
including those writing under the names?22 'Dalail al-Nubuwwah', and
'Khasais al-Nubuwwah' -signs and characteristics of Prophecy- and ‘al-
Shamail al-Nabawiyah™3, as well as those writing under the Prophet
(P.B.U.H.)’s names and virtues.?* A different idea has evolved that

20 Fahd Mohammed Taleb al-Olaqi, “Western Polemic Writings about Muhammad’s
Prophethood,” Advances in Social Sciences Research Journal, Vol. 3, No. 5, (May 2016),
pp.138-156.

2l >Ubaid al-Rahman Tayyib, “Rad al-Ulama al-Hniid ‘Ala Kitabat al-Mustashrigin Hawla
al-Sirah al-Nabawiyah,” Thagafat al-Hind, (2014), vol. 65, no. 4, p. 68.

22 For instance, Abii Nu‘aym Ahmad al-Isfahani (d. 1038) and Abii Bakr al-Bayhagq (d. 1066)
have written specialized work on the matter entitled ‘Dalail al-Nubuwwah.” Qad1 ‘lyad (d.
1149) has discussed the holy character of the prophet in his book: ‘al-Shifah fi Ta‘rif al-
Huqiiq al-Mustafa.” Fahd Ahmad al-Bahri, “al-Ta’si/ fi ’llm al-Strah, ” https://www.noor-
book.com 4 saill-s i alal- Jualill-US-pdf.10.12.2023.

2 The Scholar Imam al-Tirmizi (d. 892) is considered the first to use this term in his work
‘Kitab al-Shamail.” Khalid Ibn Qasim al-Raddadi, “al-Madkhal ila Ilm al-Shamail”
(Introduction to The Science of Prophetic Merits), Journal of Arab and Islamic Studies-
Iskandariyah, (2020), vol. 36, no. 2, p. 445.

24> Abd al-Hamid Ibn *Ali al-Faqiht, Juhid al-Ulama fi Tasnif al-Sirah al-Nabawiyah fr al-
Qarnayn al-Thamin wa al-Tasi‘ —‘Ard Tarikhi-, (Madinah: Majma‘ Malik Fahd, N.d), pp.
29-46.
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discusses Prophetic miracles?> and Prophetic medicine2¢ to prove the
Messenger (P.B.U.H.) and the Message with unambiguous arguments. It
is impossible to restrict the immense Islamic tradition of writing to the
topic of Prophetic Sirah. These writings have been extremely helpful in
answering the changing demands of the times.

Prophetic Sirah from the 19t Century to the Modern Age

With the rise of Orientalism in the Arab and Muslim worlds, a new
tendency evolved among Muslim authors in the writing of the Prophetic
Sirah from the nineteenth century to the first quarter of the twentieth
century, which is considered a golden age of Orientalism.?” On the other
hand, the Muslim world was separated into small countries that were
politically and economically dominated by the West until their influence
in the globe rose. As a result, the Prophetic Sirah was one of the most
prominent topics that Orientalists utilized for evil purposes, casting
doubt on and slandering its happenings, the history of its codification,
and so on. There was a trend raised in the Muslim community during the
time to write Prophetic biographies to respond explicitly to these
suspicions and accusations, and they made clear the allegations of the
preachers, their extremists, and their enemies against Islam and the
Prophet (P.B.U.H.) and revealed the mask of their lies.28

In the modern period, which began in the first part of the
twentieth century, most oppressed Muslim nations had achieved
freedom from Western colonialism. Despite this, Orientalists continue to
trace their forefathers' defamation and allegations against Islam, the
Holy Prophet (P.B.U.H.), and Islamic Shariah. At the same time,
individuals who have graduated from Western universities as
proponents of the West continue on the same path as the Orientalists,

% For Instance, Ibn Kathir (d.1373) has compiled a book entitled ‘The Miracles of the
Prophet’, (al-Manstirah: Dar al-Manarah, 2002). This book is extracted from his famous book
‘al-Bidayah wa al-Nihayah.’

% For instance, Imam ’Al1 Rida (d. 811), ‘Abdullah Bin Habib al-Andalast (d. 846), Abi
Bakr Ahmad Ibn Muhammad al-Dinari (d. 972), Abt Nu‘aym Ahmad al-Isfahant (d. 1038)
have discussed the Prophetic medicine under the topic of ‘al-Tib al-Nabawi.” Qasim ‘Umar
Haj Muhammad, “Prophetic Medicine and the Rules of Dealing with Traditions on Medical
Issues,” al-Tajdid, (2015), vol. 19, no. 38, pp. 84-86.

27 ‘Ubaid al-Rahman Tayyib, “Rad al-Ulama al-Hniid ‘Ala Kitabat al-Mustashrigin Hawla
al-Sirah al-Nabawiyah,” Thaqafat al-Hind, (2014), vol. 65, no.4, p. 72.

28 Abdul Muhaimin, “Modern Approaches in Sirah Writing Against the Writings of
Orientalists,” Ma ‘arif Research Journal, no. 11, (Jan-June 2016), pp. 45-56.
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echoing the same claims.2? Meanwhile, modern times are experiencing a
diverse intellectual crisis with a wide range of views that clash between
atheism, philosophical thought, and multiculturalism. Atheism adopts
the method of rejecting religious teaching and emphasizing the
importance of rational thinking and science in the interpretation of
human and human occurrences. Yet, in this period, philosophical
concepts developed that aim to explain the fundamental facts of
existence and living, as well as to ponder carefully on concerns of ethics,
politics, and knowledge. Simultaneously, humans inhabit a tiny planet
experiencing rapid cultural and technical change, yet having access to all
the amenities they need. They require a model that exemplifies the
human spirit in all aspects of his life—psychological, scientific, religious,
moral, economic, social, and political.

Following the brief historical context of the modern age39, three
new trends in the writing of Prophetic Sirah in the contemporary world
may be identified: the rhetorical (Kalami), philosophical (Falsafi), and
social (/jtima’l) approaches. First, the writing of the Prophet's biography
follows a rhetorical trend that emphasizes a precise and comprehensive
record of events. This approach is used by scholars to support Islamic
beliefs and provide compelling evidence to address the question of what
will happen to humans after they die, thus strengthening understanding
of Islamic beliefs among Muslims and others. Significant changes have
occurred in Muslim rhetorical trends in the last few centuries. Islamic
historian Shibli (d.1914) is considered to have attempted to link Kalam
with Sirah. According to him, it is not correct to perceive religion as

2% Muhammad Surar Nayf Zain al-‘Aabdin, Dirdgsat fi al-Sirah al-Nabawiyyah,
(Birmingham: Dar al-Argam, 1986), pp. 150-258.

30 Mubasher Hussain, “Re-evaluating the classical Sirah-Sources: New Approaches to Sirah
writing with reference to the Contributions of ShiblT Nu‘mani and Akram Diya al-Umari,”
Journal of Hdzth and Sirah Studies, vol. 2, no. 1, (2016), pp. 93-109, “Impact of Rationalistic
Critical Methods on Modern Muslim Sirah Writers,” Al-Qalam, vol. 24, no. 1, (June 2009),
pp. 11-32, Obaidullah Fahd, “Tracing Pluralistic Trends in Sirah Literature: A Study of Some
Contemporary Scholars,” Islamic Studies, vol. 50, no. 2, (2011), pp. 217-243, llhami
Orucoglu, “Modern Sirah Literature: An Overview,” International Journal of Business and
Social Science, vol. 3, no. 20, (October 2012), pp. 241-246, Dicky Sofjan, “Contemporary
Reading of the Sirah: Textuality and Contextuality,” Al-1Im, vol. 4. no. 2, (July-December
2020), pp. 1-11, Muhammad Shahbaz Manaj, “A study of Sirah in the West in the 21%
century,” Research, vol. 8, no.2, pp. 152-165.
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merely a belief in God. Prophethood is an important part of religion. As a
result, the questions and criticisms raised concerning the Prophet
(P.B.U.H.) should be focused on Sirah’s writings.

Second, the philosophical trend in the writing of the Prophet
(P.B.U.H.)’s biography is to interpret the events and facts of the Prophet
(P.B.U.H.)’s life in terms of the connection between God and man, as well
as the cosmos. The aim of the authors3! of this trend was to take lessons
and teachings from the Prophet (P.B.U.H.)’s life, focusing on the
prophet's particular qualities. As a result, the Prophet's biography has
evolved into a unique, sophisticated, and independent genre of Islamic
scholarship in the modern era. Third, in the drafting of the Prophet
(P.B.U.H.)’s biography, the societal trend is for the Prophet (P.B.U.H.) to
be known as a successful guide and for his life as an integrated person to
provide an example for this world and hereafter in general. This trend is
especially noticeable in diverse societies and Muslim minorities, which
are more practical and pragmatic. This is accomplished by the
establishment of his superior morals, distinct guidance, and life models
in all aspects of personal, familial, social, economic, and political life.32

Conclusion

In conclusion, exploring various aspects and trends of Prophetic
Sirah has revealed its deep and multifaceted significance. The
importance of studying that in the modern context is crucial for fostering
peace among multicultural and ethnic societies and dispelling
misconceptions about Islam. It helps in building a nuanced perspective
of the socio-cultural dynamics that led to the formation of the Muslim
community and continues to influence it. Also, the Prophetic Sirah is the
practical implementation of the Islamic Message in the era of prophecy,
and it encompasses individual and communal drawings from the pre
and post-Prophetic Era. There was a trend or various tendencies that
emerged in each era, according to his necessities, to pen the writings of

31 For instance: Muhammad al-Ghazzali, Figh al-Sirah, Understanding the Life of Prophet
Muhammad, (Riyad: International Islamic Publishing House, 1999), Muhammad Sa‘id
Ramalan al-Bdti, Figh al-Sirah, (Beirat: Dar al-Fikr al-Mu’asir, 1991), Mustafa al-Siba‘1, al-
Sirah al-Nabawiyah Duris Wa ‘Ibar, (Beirat: al-Maktabah al-Islami, 1985).

%2 For instance: Muhammad Yasin Mazhar Siddiqi, The Prophet Muhammad: A Role Model
for Muslim Minorities, (Leicestershire: The Islamic Foundation, 2006). Tariq Ramadan, In
the Footsteps of the Prophet: Lessons from the Life of Muhammad, (New York: Oxford
University Press, 2007).
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the Prophet's biography, which led to the extinguishment of the grain in
his own time. The earliest Prophetic Sirah’s writing trend in Islamic
history was the preservation and compilation of the Prophet's facts,
which is followed by the documentation of those facts in a reference
format during the first two centuries of the Hijri. Muslims ruled the world
at the same time, and they proudly displayed their power and pride by
writing the prophetic Sirah in the names of marches, conquests, and
gases. A historical trend in the writing of the Prophet (P.B.U.H.)’s
biography has formed at the author's point of writing the Prophetic
Sirah in chronological sequence, including those who have written in
detail, briefness, and commentary. The authors wrote in the names of the
signs of prophecy and their features, as well as in the names of the
Prophet (P.B.U.H.), his statutes, and his virtues. There was another
trend that had been talking about prophetic miracles and medicine,
which is both for rational verification of prophecy and the message of
Islam. Following the strategy of reacting to suspicions and allegations
because of the arrival of Orientalism in history while drafting the
Prophetic Sirah. The nineteenth century to the first part of the twentieth
century was a prosperous time for orientalists. Finally, recent
developments in the writing of the Prophet (P.B.U.H.)’s biography, which
are rhetorical, philosophical, and social trends in structure, have evolved
in response to the necessities of modern circumstances.
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Abstrak

Penyelidikan ini dijalankan bertujuan untuk mengkaji semula
sejarah kemodenan Islamik Revivalisme di Sri Lanka dengan sorotan
utama tertumpu kepada sumbangan golongan Muslim dari pelbagai
peringkat dengan menggunakan beberapa pendekatan. Matlamat utama
kertas kajian dilakukan adalah juga bagi meninjau kembali sejarah
[slamik Revivalisme dalam konteks tiga kaedah utama yang diterima
pakai oleh para cendekiawan Muslim. Antaranya adalah melalui kaedah
orang perseorangan atau individu, melalui pendekatan gerakan sosial,
serta melalui pendekatan institusi akademik. Pada masa yang sama,
kajian ini turut menggunapakai kaedah sejarah, kaedah deskriptif dan
juga kaedah analisis dalam usaha mencapai matlamat kajian. Selain itu,
perbincangan di dalam kertas kerja ini turut berfokus kepada
pendekatan yang digunakan oleh kaum Muslim di negara yang sebelum
ini terkenal dengan nama Ceylon itu. Pengkaji mendapati golongan itu
sangat menekankan semangat pergerakan baik secara individu
mahupun secara berkelompok. Di samping itu, mereka turut
memanfaatkan pendekatan lain seperti secara institusi akademik dalam
usaha menghidupkan kembali semangat Islamik Revivalisme. Hasil
kajian ini merumuskan bahawa pergerakan revivalis dalam kalangan
orang Muslim ini sememangnya mempunyai pengaruh yang kuat dalam
menyemarakkan semangat kerohanian baik dalam komuniti mereka
sendiri, sosial, kerajaan mahupun kekuasaan pendidikan di negara
berkenaan.

Kata Kunci: Revivalisme, Gerakan Dakwah, Sri Lanka, Muslim,
Kemodenan, Pendekatan.

Introduction

Muslims of Sri Lanka have a history of more than a thousand years
which proves Islam to be an ancient and prominent religion in the
country. Sri Lankan Muslims have followed the teachings of Islam in line
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with al-Qur’an and Prophetic Tradition since its inception in their
landscape. Regional and international Muslim intellectuals and scholars
have contributed to the spread and revival of Islam based on the
country’s context throughout history. Significantly, throughout the
colonial phase of the nation, the Sri Lankan community witnessed
numerous challenges, mainly from Christian missionaries focusing on
conversion through educational institutions. During the colonization and
the post-colonial period, certain intellectuals of Buddhists, Hindus, and
Muslims revived the community according to their religious beliefs to
sustain their religions and cultures as well as to provide opportunities
for mutual respect and peaceful coexistence.

The beginning of contemporary nationalism in Sri Lanka, like in
many other regions of Asia, may be traced back to religious revivalist
movements that were a reaction to Christian missionaries. The last three
decades of the nineteenth century would be considered the initial phase
of the rise of nationalism in Sri Lanka. Indeed, the early nineteenth
century witnessed the beginning of its resurgence on the island when the
Dutch attempted to replace the Roman Catholic Church with the Calvinist
Protestant Church by focusing on the indigenous religions of the Sri
Lankan coastline. This happened when missionary enthusiasm resulted
in a significant rise in the Christian population, notably along the
Western seaboard and in the Northern Province. This alerted the
followers of other religions and especially intellectuals as it posed
various challenges to them, their ideas, and communities, to
counterattack against Christian proselytism. Buddhist, Hindu, and
Muslim revivalist organizations were formed in Sri Lanka, and therefore,
posed a threat to the country’s Christian dominance. The revival of
Buddhism might be interpreted as a response to the missionary assault.
The Southwest coast was the center of Buddhist revival efforts, which
were accompanied by Hindu and Muslim revival movements. The Hindu
resurgence was more extensive, as it started earlier compared to Muslim
revivalism that took place later in the century. Significantly, there were
several ways and phases in the country’s Islamic revivalism practices.

A few works that have been published highlight the general
overview of the contributions of Muslims to Islamic revivalism in the
country. Jalaldeen’s pioneering study addresses the acts of revivalist
movement efforts undertaken by Hindus and Muslims in Sri Lanka. Since
foreign occupation, religious revivalism has been the cornerstone of
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social movement activity. He tried to find similarities and differences in
revivalist movements’ approaches to revivalism in Sri Lanka.! Mujahid
highlights M.C. Siddi Lebbe’s major contributions and services to the
development of the homeland, both to Muslims and other fraternal
communities in the nineteenth century, highlighting his essential role in
fostering modernization and reform. It effectively underscores the
significant impact of his work in multiple areas, making it a valuable
exploration of his legacy.2 Ameer Ali investigates Islamic revivalism in
the Muslim world and its impacts in Sri Lanka and Malaysia,
demonstrating that the movement’s consequences are diverse due to
varying political, economic, and social contexts. Overall, it shows that
I[slamic revivalism creates more challenges than solutions, and because
of its complexities, there is a need for further study.? Shamara
Wettimuny’s examination of the changes undertaken by Muslims in
Ceylon between 1883 and 1905, as well as their participation in the
global Islamic resurgence, throws insight into a frequently ignored facet
of Islamic history in South Asia. Ceylon’s Islamic revival was separate
from political restoration focusing on English-language education and
symbolic pan-Islamism. This study contradicts established narratives
about Islamic revival in a larger context.# The information provided by
the authors of all these works contributes greatly to this research, even
though, comprehensive approaches to history of the Islamic revivalism
in a modern context have not been discussed.

The methods used in this research paper are of a historical,
descriptive, and analytical nature. The historical method deals with the
exposition of historical data that are collected from various literature
related to revivalism history in the nation, i.e., Sri Lanka, and its
development concerning the field of reform and revival of Islamic
thought. The descriptive method is used to present historical facts and

1 M.S.M. Jaladeen, “Revivalist Movements in Sri Lanka — A Comparative Study of Hindu
and Islamic Revivalist Movements,” Journal of Emerging Trends in Educational Research
and Policy Studies (JETERAPS), Vol. 7 (6), (2016) pp. 391-398.

2 A.L.M. Mujahid, “Contribution of Siddi Lebbe for Educational Development of Sri Lankan
Muslims — A Historical perspective,” Indian Journal of Tamil, Vol. 3 (1), (2021), pp. 1-7.

3 Ameer Ali, “Islamic Revivalism in Harmony and Conflict: The Experience in Sri Lanka
and Malaysia,” Asian Survey, Vol. 24, No. 3 (March 1984), pp. 296-313

4 Shamara Wettimuny, Imagining a ‘National Headgear’: Islamic Revival and Muslim
Identity in Ceylon, (2021). https://www.academia.edu/44767398 (Accessed, November 12,
2023)
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comprehensive approaches related to the contribution of Muslims. The
analytical method is utilized to identify and analyze the approaches to
I[slamic revivalism in the country. Hence, examining the historical stages
and strategies of Islamic revivalism in Sri Lanka, this study highlights the
roles played by Muslim individuals, social movements, and educational
institutions. Also, it underscores the role of Islamic Revivalism as a
response to challenges posed by the colonization in the country.

Muslims of Sri Lanka

To understand the identity of Muslims in Sri Lanka, it is useful to
situate them in relation to the local population. The Muslim population
on the island is the third-largest group in the Sri Lanka community. Sri
Lanka'’s social fabric is made up of different ethnic, religious, linguistic,
and cultural groups. There is a very clear distinction between different
ethnic groups in Sri Lankan society. Buddhism is practiced by the
majority of the country’s Sinhala population, many Tamils are Hindus,
and Muslims are adherents of Islam. Christianity is followed by both
Sinhala and Tamil-speaking people. The 2012 census revealed that the
Sinhalese make up 74.9%, Tamils (including Hindus and Christians)
15.3%, and Moors (Muslims) 9.3% of the total over 20 million population
in the country. Furthermore, 70.1% are Buddhists, 12.6% are Hindus,
9.7% are Muslims, and 6.2% are Roman Catholics.>

The Muslim minority in Sri Lanka is dispersed throughout the
country, but they constitute 9.3% of the island's population. Even though
the majority of Sri Lankan Muslims are Sunni, the community is diverse,
with some adhering to the mystical form of Islam known as Sufism and
some adhering to the modern form of Islam as Salafism. Since most of
them are Tamil speakers, along with Hindus and Christians, they
frequently blend in with the Tamil minority on the island. Sinhala is the
language most often spoken by Muslims.

The Muslim community of Sri Lanka can be traced back to
medieval trade routes between South and Southeast Asia and the Middle
East. In the seventh century, traders from the Middle East (Arabs and
Persians) developed business interests in southern India, which later

5 Census of Population and Housing 2012, provisional information based on 5% sample,
Department of Census and Statistics, Ministry of Finance and Planning.
(www.statistic.gov.1k)
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expanded to Sri Lanka. Middle Eastern merchants married Tamil and
Sinhalese women and settled in Batticaloa and Ampara in the east of the
island.6 The Portuguese, who took control of Sri Lanka in the 16th
century, referred to the island's Muslims as “Moors”. As a result, the
community developed a “Moorish” identity. Some Muslims pushed this
as a distinct “Ceylon Moor” racial identity in the early twentieth century
(the island was called Ceylon during the colonial period). They claimed
to be of Arab origin, which set them apart from the indigenous Tamil
people, which originated in southern India and northern Sri Lanka.” This
section describes the identities of the Muslims in Sri Lanka. It
emphasizes their religious and linguistic variety, dating their roots back
to medieval trading routes influenced by Middle Eastern merchants. The
influence of Portuguese colonization in the 16th century, which labeled
Muslims as “Moors,” established a unique identity that was subsequently
asserted as “Ceylon Moor” in the early 20th century.

Islamic Revivalism in Sri Lanka

I[slamic revivalism was one of the main intellectual responses to
Western colonial influence and the political loss of Muslim nations in the
eighteenth century. Islamic revivalists attempted to break through a
perceived impasse in the development of Islamic societies by
recognizing the West's technological, scientific, and legal achievements
with various degrees of critique or enthusiasm. Islamic revivalists
resisted Western colonialism and the imposition of secular Western
values on Muslim countries. They aspired to restore Islamic values.
Supporters of Islamic revival argue for a larger effect of Islamic ideas in
the modern world as a counter to Western and secular inclinations. As a
result, many people believe that returning to Islam in its purest form is
the solution to the issues that Islamic communities and contemporary
society face in general. Modern Muslim intellectuals and Islamic
movements, particularly in their Salafi form, were one expression of
revival.8

& M. A. M. Shukri, "Muslims of Sri Lanka- A cultural perspective," in Muslims of Sri Lanka:
Avenues to Antiquity, (Beruwala, Sri Lanka: Jamiah Naleemia Inst., 1986), pp. 338-340.

” Ameer Ali, “The Genesis of the Muslim Community in Ceylon: A Historical Summary,”
Asian  Studies Association of Australia 19, no. 2 (1984), pp. 65-82,
http://asj.upd.edu.ph/mediabox/archive/ASJ-19-1981/ali.pdf.

8 M.S.M. Jaladeen, “Contribution of Naleem Hajiyar (Sri Lanka) and B.S. Abdurrahman
(Tamil Nadu) for the Development of Muslim’s Education of their Countries - A
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At the same time, Sri Lankan Muslim elites seized the chance to
imitate a religious consciousness and spread awareness of a religious
ideology, which gradually developed at the end of the 19th century as a
religiously oriented ethnic ideology, much like their Buddhist and Hindu
counterparts who had emerged in an anti-colonial and anti-Christian
wave. The phenomena of Islamic revivalism in Sri Lanka started in this
manner. “Muslim revivalism arose basically to consolidate elitist
interests through creating wider community awareness in response to
Sinhala and Tamil revivalist programs and encouraged by their
activities”. This group, which was mostly centered around Colombo and
Kandy and was largely led by an elite group representing the wealthy
merchant class and the burgeoning middle class, took inspiration from
the contemporary political and revivalist movements in Turkey, Egypt,
and India.

I[slamic revivalism evolved into a movement aimed at bringing
Muslims together spiritually and culturally based on Islamic teachings,
as well as giving the community a sense of identity and direction. When
the British colonial authorities exiled Orabi Pasha from Egypt to Sri
Lanka in 1883, he brought with him fresh knowledge about a
transnational Muslim identity and gave a Muslim identity an intellectual
boost. The Muslim community was experiencing the perfect storm when
Orabi Pasha came. He remained on the island for over two decades,
inspiring Muslims intellectually and promoting political action while also
inspiring a resurgence of Islam. When referring to the history of Islamic
revivalism in Sri Lanka, there are three distinct approaches to consider:
individual, social movement, and academic institution. Therefore,
through these three approaches, [ demonstrate in detail how the Islamic
Renaissance occurred throughout the history of Sri Lanka.

I-The Individual Approach

The first approach of Islamic revivalism began in the late 19t
century under the direction oe educated Muslim elites who were eager
to combat Christian dominance while simultaneously advancing and

Comparative Study,” in proceeding of 3rd International Symposium, 30 May 2016, Faculty
of Islamic Studies and Arabic Language, South Eastern University of Sri Lanka, Oluvil, Sri
Lanka, p. 577.

® M. A. Nuhman, Sri Lankan Muslims: Ethnic Identity within Cultural Diversity, (Colombo:
International Centre for Ethnic Studies, 2007), p. 104.
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encouraging Muslim social mobility and ethnic consolidation. The
Muslim community in Sri Lanka was strongly opposed to conversion
throughout the early days of western colonialism. Sri Lankan Muslims
were well-known for refusing to be allured by Christian enticements.
Despite conversion resistance that lasted far into the 19t century,
[slam's existence in Sri Lanka was secured in part by social and economic
prosperity. Because the education provided in schools was mostly an
English education, Muslims in Sri Lanka developed a negative attitude
towards it, fearing that a foreign culture would influence Islam. Even
though most of the schooling nature was Christian, they were fearful of
losing their children’s religious beliefs. When British rule was
established in this country at the turn of the nineteenth century, the
Muslim community prospered because of the British's beneficial policies
towards them, though their prosperity was based on commercial
activities, and their political, social, and educational backwardness was
apparent throughout the century. According to Samaraweera,

“The educational backwardness of the Muslims which
resulted in their stagnation in the political and social
fields was due to their attitude towards the Christian
missionaries and the system of education practiced in
these schools. The Muslim indifference to missionary
and English education was that they as a community
rejected it to protect their religion from the possible
encroachments of a foreign Western culture. The second
cause for this apathy towards English Education was the
trading interests of the Muslims developed at the
expense of their intellectual attainments.”10

When Muslims were far behind in education, politics, and
community organization during the British administration, they were
aware of the present Buddhist and Hindu revivalist movements in full
swing. These two movements immensely benefited and accelerated the
revival of the Muslims. The founders of these two organizations realized
that establishing well-organized Buddhist and Hindu schools was the
only way to break the backbone of Christian-dominated English

10 Samaraweera, Vijaya, “Aspects of Muslims Revivalist Movement in the Nineteenth
Century,” in Muslims of Sri Lanka: Avenues to Antiquity, edited by M.A.M. Shukri, (Sri
Lanka: Beruwela Jamiah Naleemia Inst., 1986), p. 370.
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education. Muslims realized that for an Islamic renaissance to take place,
they needed leadership and leaders. M.C. Siddi Lebbe (1838-1898) and
Orabi Pasha, an Egyptian exile in Sri Lanka from 1883 to 1901, were the
two leaders they found.

M.C. Siddi Lebbe was one of the great personalities of Sri Lanka.
He was a lawyer, educationist, scholar, philosopher, writer, publisher,
social reformer, proctor, visionary, and Muslim community leader. Also,
as the leader of the Sri Lankan Muslim community, he guided the
Muslims to be released from the traditional conservative thoughts of
refusing modernization to a forward-looking one to survive in the
prevailing contemporary situation. Muslims experience serious
setbacks in all fields, including political, economic, and social, during his
time. His contributions to Sri Lankan Muslims' politics, economy,
education, culture, and religion were several and far-reaching.1! When
there is made an examination and evaluation of his services rendered
while considering the conditions that occurred for Muslims in the 19th
century, these facts may be determined.

M.C. Siddi Lebbe was able to recognize the changes taking place
due to his intrinsically strong intuition and intellectual background. This
convinced him that education was essential to the survival of his
community. To strengthen Muslim identity and advance Muslims' social
and political advancement, Islamic awareness among Muslims was
encouraged through the founding of the Muslim educational movement.
The arrival of Orabi Pasha gave Siddi Lebbe’s mission a tremendous
boost. The Muslim educational movement began in November 1884 with
the opening of the first “Anglo-Mohammedan school” (Al Madurasathul
Khairiyyatul Islamiah) in Maradana at Colombo with the assistance of
Orabi Pasha and the aid and affection of Wapchie Marikkar who was a
builder, architect, educationist, and philanthropist. The scholars'
dedication and labour led to the establishment of the first Muslim school,
in 1882, he introduced a Madrasa called 'Madrasatul Zahira' in
Maradana, Colombo. Later in 1892, the 'Madrasatul Zahira' became a
school under the name of Zahira College. At the beginning of the
nineteenth century, challenges included educating Muslims about a new

11 See, Igbal, A., Marumalarchchi Thandhai: Siddi Lebbai Vaalkai Varalaru (Father of
Reneicence: Biography of Siddi Lebbe), (Sri Lanka: Vinmathy Publication, 1971), pp. 21-
67.
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educational tradition in Sri Lanka, changing attitudes towards the
English language, and emphasizing the value of education. In that
context, Siddi Lebbe worked primarily to increase educational
awareness among Sri Lanka's Muslim minority. After the establishment
of Zahira College, several further schools offering an English education
opened in the following years of the century.12

Furthermore, M.C. Siddi Lebbe emphasized the need for Muslims
in Sri Lanka to have sufficient knowledge of Arabic, Tamil, and Sinhala.
He emphasized the need for Tamil language skills for Sri Lankan
Muslims. The Muslim educational movement had a modernist
orientation, but to respect the Muslims’ religious sensibilities, some
important traditional aspects were given priority of place. Until the
1890s, Tamil and Sinhalese were the languages spoken by Muslims in Sri
Lanka. Even the Holy Quran was translated into Tamil for use in Islamic
education because Arabic was not widely spoken by Muslims. In the
beginning, Imams from Turkey and Egypt were dispatched to Sri Lanka
to further Islamic instruction in the 1890s. However, with the arrival of
Orabi Pasha and the emergence of revivalism in Sri Lanka, Islamic
educators started to advocate for and eventually demand the use of
Arabic. By the end of the 19th century, schools in Sri Lanka began to
include the Arabic Language in Quranic study.13

He actively participated in initiatives to improve society by
emphasizing education. He attempted to implant the significance of
education in the minds of the people. The monthly publication of
“Muslim Nesan” (The Muslim Friend) was another important work of
M.C. Siddi Lebbe, which was started on the 21st of December 1882. The
publication " Muslim Nesan " served as a vehicle through which the
government was informed of the desires and complaints of the Muslim
population. The Muslim Friend Journal highlighted propaganda directed
towards the British, the imperial system, and the ruling class. The
editorial was prominently presented. This was created to record the
prevailing opinion. It was seen as a resource for Muslim social
transformation and for enhancing their educational system. On top of it,
articles on literature, philosophy, economics, politics, and culture were

12 See, lhid.
13 Ali, Ameer, “Islamic Revivalism in Harmony and Conflict: The Experience in Sri Lanka
and Malaysia,” Far Eastern Survey (1955) 24 (3), pp. 296-313.
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published. The news from India and around the world, business, religion,
education, politics, and society were just a few examples. “Muslim Nesan”,
a magazine, had a key role in promoting the writing of Sri Lankan
Muslims' history.14

Furthermore, M.C. Siddi Lebbe has written several literary works
to restore the Muslims of Sri Lanka. He authored and published the book
“Assan Beyudaiya charithram” (The Story of Hassan Bey) in an endeavor
that, at the time, no one had ever dared to undertake in the history of
Tamil literature. "Asanbe Charithram"” is a work of literature that leads
readers on adventures, mysteries, and unexpected turns. It was a
historical fiction book written in the form of an early Tamil novel. It is
important to note that, despite the novel's historical setting and exciting
adventures, some of the incidents and concepts in the Asanbe narrative
fit the bill for a social fiction that advocates for Muslim social change. The
“Gjana Theepam” (Torch of Wisdom), a monthly journal on the science of
enlightenment, was first published in 1892 by M.C. Siddi Lebbe. For a
whole year, the magazine was released.!>

The First Book of Tamil, an Arabic grammar summary
“Tuhuwathul Nahwa” (Key to Grammar), Kitab al-Hisab, The Story of
Abunawas, the histories of the Sri Lankan Sonkar and the Turkish Greek
War, “Shurut As Salat” (Observance of Prayer), Hidayatul Qasimiyah,
Azrarul Alam, Alladur Rasool, and the Ulama were among the works he
did. According to Allama Igbal, “M.C. Siddi Lebbe, the inspirational leader
of the Muslim writing club, was instrumental in attracting the public's
attention to the pace of writing.”16

M.C. Siddi Lebbe passed away on February 5, 1898, at the age of
60. He had devoted his life to boost Muslim students' academic
development and social transformation in Sri Lanka. M.C. Siddi Lebbe is
regarded as the "Father of the Renaissance" by the Muslims of Sri Lanka
because he consistently emphasized that social change and the
introduction of modern education are necessary to reverse the

14 See, Igbal, “Marumalarchchi Thandhai: Siddi Lebbai Vaalkai Varalaru” (Father of
Reneicence: Biography of Siddi Lebbe), pp. 21-67.

15 See, Ibid.

16 See, Ibid.
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backwardness of the Muslim community.1? His interests were diverse,
ranging from general education to literature, law, current events, and
foreign politics.

To preserve their religious and cultural identities, the Muslim
minority in Sri Lanka was afraid to send their kids to missionary schools
under the British occupation. However, Muslim intellectuals like Siddi
Lebbe and Orabi Pasha urged the Muslim community to enroll their kids
in missionary schools so that they might receive an English education.
More Muslim educators appeared in Sri Lanka after it gained
independence, following in the footsteps of these two educators. Muslim
education and other developments have been substantially improved
because of the passion and commitment of certain prominent Muslim
scholars, politicians, and benefactors. The Sri Lankan community would
not have made educational progress at least to this point without their
support and commitment. However, the revivalist movements fueled
Muslim literary and cultural production in the first decade of the 20th
century. Many literary and companionship organizations were formed
during this time. It is important to highlight that the Muslim revivalist
movements had a big impact on the political consciousness of the
community, which resulted in a planned political campaign for Muslim
participation in the legislature and Sri Lanka's independence from
British rule.

II-The Social and Religious Movement Approach

The second approach of Islamic revivalism began in the early 20t
century under the direction of the Muslim social and religious activist
leaders in the country. Since the turn of the 20th century, a wide range
of Islamic revivalist movements has appeared in Muslim societies all
over the world, especially in those places where Muslims historically
experienced a gradual decline in important Islamic institutions and
threats to their identity, primarily because of European colonization.
I[slamic revivalist organizations have since been established to advance
religious teaching via institutional development, social and political
action, and missionary preaching throughout the Muslim World.

17" A.L.M. Mujahid, “Contribution of Siddi Lebbe for Educational Development of Sri
Lankan Muslims — A Historical perspective,” Indian Journal of Tamil, 3(1), 2022, 1-7.
https://doi.org/10.54392/ijot2211.
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The Sri Lankan Muslim community's already-existing religious
consciousness made religion its constant focus in this period. The
revivalist movement in Sri Lanka is referred to by the nature of this
obsession that resulted from it. The essential aim of the revivalist
movement which began in this century was to safeguard Muslims'
religious and cultural identity, which was one that the Muslim
community in Sri Lanka has consistently preserved. There were many
different types of Islamic organizations, and they promoted many
different parts of Sri Lanka's Muslim communities and lifestyles, but
[slamism was the overarching philosophy of many of them. The
submission of Muslims to Islam was a common objective shared by the
majority of these groups or organizations.

The Islamic reformist movements in Sri Lanka are from either
South Asia (India and Pakistan) or the Middle East. The Jamaate Islami
and Thablighi Jamaat, which are based in Pakistan and India respectively
and arrived in Sri Lanka during the 1950s18, were the main reformist
movements in the country. Also, the Middle East (Saudi Arabia) based
Thawheed Jamaat was an Islamic movement that adhered to Abdul
Wahab's interpretation of Islam. This organization incited violence and
strife among Muslims in Sri Lanka and was more extremist than the other
organizations. Movements like Tabligh Jama'at and Jama'at-e-Islami
were leading this endeavor and had both demonstrated their ability to
significantly impact spiritual and social changes, particularly in societies
where Muslims were predominant. The "Islamization" of Sri Lanka
during the past several decades has been attributed to organizations like
Tabligh Jama'at and Jama'at-e-Islami, which have their historical roots in
the Indian Sub-Continent because of the colonial intrusion. But these two
organizations significantly contributed to the country's tremendous
[slamization.l® In order to demonstrate how Islamic revivalism
developed as a movement approach, I henceforth briefly outline the acts
of these two groups and their role in reviving Islam in Sri Lanka.

One of the most influential revivalist movements in Sri Lanka, the
Tablighi Jamaat (TJ), has networks across the country. The TJ, which

18 M.A. Nuhman, “Understanding Sri Lankan Muslim Identity,” Colombo: International
Centre for Ethnic Studies, (2004), p. 29.

19 Mohamed Faslan and Nadine Vanniasinkam, “Fracturing Community Intra-group
Relations among the Muslims of Sri Lanka,” International Centre for Ethnic Studies,
November 2015, p. 2.
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arrived in Sri Lanka in the 1950s, has its foundation in changing Sufi
beliefs. T] endorses strict conventional Islam and eliminates the Sufi
practices and beliefs in Sri Lankan Muslim societies.?0 Since the 1960s,
the Tablighi movement has been highly active in the nation and has
drawn activists from a wide range of individuals, including school
children, merchants, magistrates, doctors, and engineers. The Tablighi
Jamaat evolved progressively from a broad concept of religious
obligations to a socio-political agenda, and then to a spiritual renaissance
of Muslim religious awareness. Bringing Muslims into conformity with
true Islam and enticing people to wage an internal Jihad, or conflict, are
the two objectives of the Tablighi Jamaat that are most frequently
mentioned. Its main goal is to get Muslims to the mosque for the five
prayers. Going door to door to Muslim homes is how this is done.
Tablighis go on three-day, forty-day, and four-month missions to preach
in mosques outside their hometowns to draw Muslims there. They also
provide distinct religious programs for Muslim women and have a
women's wing. The Tablighi Jamaat's annual national meeting, known as
[jithima, takes place once a year. The Tablighi Jamaat is a peaceful
reformist group that promotes safety.21

Although one of their objectives is to reform Muslim society, their
method of doing so is limited to strictly defined activities. In adhering to
these methods, they have very little opportunity to take on controversial
issues. Maintaining community harmony on religious issues is vital in
Tabligh's opinion. However, according to their popularity among
ordinary Muslims and their outreach among them, they have
unmistakably inspired radical reformism by personal example. The T]
has had a greater and more immediate impact on Islamism in Sri Lanka.
Some factors contributed to that, the expression of Muslim
conscientiousness and a distinct Islamic identity, the growth of Islamic
institutions like mosques and Madrasas. By encouraging people to visit
mosques, the TJ also significantly contributed to the rise in religiosity
and religious activities. The T] is not seen to have had a significant impact
on the extreme reformism that emerged among Muslims. They don't
adamantly or outwardly support a change in religious customs. This isn't
because they disagree with the shift; rather, it has more to do with how

2 bid., p. 16.
2L M. Nilam, “Ilangai Islamiya lyakkangalin Waralaru” (History of Islamic Movements in
Sri Lanka), Alhasanath 40" Anniversary Magazine, 2009, p. 10.
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they approach preaching and teaching about religion. By encouraging
Muslims to practice their religion and strengthening their feeling of
Muslim identity, the Tablighi Jamaat has significantly aided Islamism in
Sri Lanka. They are also particularly interested in having influence over
management committees for mosques and Madrasas. They firmly
exclude involvement in the mainstream of local or national politics.

Another revival movement that primarily targets middle-class-
educated-Muslim is called Jamaat-e-Islami. The Sri Lanka Jamaat-e-
Islami (SLJI) is one of the most important socio-religious groups for
Muslims in Sri Lanka. It focuses mostly on enlightened religious activities
that are meant to strengthen Sri Lanka's Muslims. According to Sayyid
Abul Ala Mawdudi’s and Sayyid Qutb's teachings, the SL]I is a special
organization that implements very rigorous Islamic programs. In 1954,
the SL]I was established.22 The Muslim community in Sri Lanka had long-
standing ties with the Muslim Brotherhood, particularly those in the
South Asian area.

The SLJI has been involved in educational endeavors since its
beginning. At first, they could only work in a few places, but by the 1960s,
the movement had started to quietly grow and expand to other places.
Mostly educated Muslims were said to find the movement appealing.
Teachers, university professors, and student organisations at the
institution served as their foundation of support. The SLJI's work has
started to gain recognition among the teachers and directors of Arabic
institutions and Madrasas. As the Madrasas were initially under the
jurisdiction of Sufi organizations and then the Tabliq Jamath, this
procedure proved challenging. The attraction of the SLJI was greatest
among the few Muslims who were beginning to enroll in higher
education at national colleges and institutes for the first time after

2 A.R.M. Imtiyaz Razak and Ms. Minna Thaheer, Sri Lanka Jamaat-e-Islami Affiliation,
academia (2012). https://d1wqgtxtslxzle7.cloudfront.net/57618381/SLJI_10262012-
libre.pdf?1540298268=&response-content-
disposition=inline%3B+filename%3DTitle_Sri_Lanka_Jamaat_e_Islami_Affiliat.pdf&Exp
ires=1711986303&Signature=bAHKg83x14ucL0y1sC2sPftehUvfECojoKtt8 AuOAg6cX~b
s0gjzvGFfSdXOvhWzTaf~qHDUVSpcaVGJ0uXi9cY Okis2b4o05pGHSONfdRbIYLBGQM
ViQPIH7gGsrDjSGif783CqmZJIKt6-
T9dok~FJAH51~bHgEX2EB50igydl Y NEwd4UE62ImjcqeFihyA7dtV3T5I0PNk7pACTVj
Wah3rSWHqPgcd3g9KZfvQ2gnP9A54PnGCDNIvpIRbCCadl0Y AXEgZWr5qwy3MMdD
vhNcDUz9J3Yu~IhbkeT8CyY765J02FF3btZg~1Pstl13zVa4lcAK3GZzgFrKGygplFVA__
&Key-Pair-ld=APKAJLOHF5GGSLRBV4ZA
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independence. The SLJI's philosophy was to blend secular educational
material with Islamic thought, ideology, and analysis, as it became
known in colleges and among educators. The SLJI had established and
was expanding the number of educational institutions as well as other
religious and social organizations by the 1980s. The SLJI has an active
women's wing and student movement.

Two important elements had a role in shaping the ideology and
goals of the SLJI in Sri Lanka: first, the minority status of the island
nation's Muslims in a predominantly Buddhist nation; and second, their
relationship to other religious groups there. The SL]I has elements that
are reminiscent of Mawdudi's philosophy. The aim of SLJI is to guide
Muslims in the right direction. This stance is presented in accordance
with Mawdudi's doctrine, minority status, and position among other
Islamic religious sects. Due to the various erroneous assertions made by
the misled people, it is therefore important to adhere to Islam "in full,"
which encompasses all facets of life.

The SLJI's strategies for disseminating the movement's
philosophy, education, and publications are still well-liked throughout
Sri Lanka. Conducting several classes and study groups is its primary
method of instruction. It is not possible to institutionally relate all the
movement-aligned pedagogical efforts to them. Under the banner of
their movement, they hold open forums on a variety of topics in mosques
and community centers. The movement's early activities, such as weekly
Quran courses, open talks, and training programs, were supported by the
movement's members. Additionally, they started producing their own
publications, including the Tamil-language monthly devotional journals
Arul Joti and Valihatti. These educational initiatives helped the
movement flourish in the 1950s and 1960s. Its main function has been
to produce Al Hasanath, a respected Islamic journal published in Tamil
that is well-liked among well-educated Muslims in Sri Lanka.
Additionally, it has been putting out Prabodaya, Engal Thesam , and The
Trend, respectively, in Tamil Sinhala, and English on a monthly and
quarterly basis. Monthly SLJI publications are also widely dispersed.
Additionally, this movement organizes separate special religious classes
for men and women, and it has a social service organization that
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manages various island-wide social tasks including disaster aid and
Zakat distribution.23

Since the SL]I have been there for more than 60 years in Sri Lanka,
they have also helped lay the foundation for a transformation in Sri
Lankan religion. By urging people to "return to the Quran,” they were in
charge of directing people toward a more accurate understanding of
Islam. This means that they had pointed Muslims to what they saw as
"the most genuine religious source”" much earlier than other groups
through their efforts translating the Quran into Sinhalese and Tamil and
teaching classes on Tafsir or comprehending the Quran. The SLJI has
made numerous contributions to the reformation of religion. The most
important religious development that the SLJI is responsible for is a rise
in religious awareness of common political, social, and economic
challenges. The concept of global Islam has also been developed and Sri
Lankan Muslims have been placed in this transnational context due to
the work of SLJI. Institutionally, they were against "traditional Islam,"
but they also wanted to avoid enraging those who were in favor of it. The
SLJI connected with the non-Muslims_and participated in community co-
existence initiatives more than any other group, but oddly, they also used
the same vocabulary of othering as other groups. To offer the
"moderate,” "medium route," the SLJI carefully positioned itself in the
center of Sri Lanka's fight for religious space. As a result, they have been
able to cultivate a specialized fan base, notably among professionals with
advanced degrees, and may now influence Islamism.

Social and religious movements are vital to the advancement of
civilization. The SL]I is one of the socio-religious groups that has been
serving Muslims in Sri Lanka effectively. To help the Muslims of Sri
Lanka, the group has very specific objectives. They desire the Muslims of
Sri Lanka to support the larger socio-political objectives of Islam and
create an Islamic-based society. They insist that Islam is the only way to
address human problems.

The Jama'at-e-Islami and the Tabligh Jama'at both show via their
past journeys and current endeavors that revivalist groups are
frequently creations of a specific time and area, reacting to local
conditions or international issues, or occasionally both. In fact, it is a

23 M.Nilam, “Ilangai Islamiya lyakkangalin Waralaru”(History of Islamic Movements in Sri
Lanka), p. 10.
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fundamental tenet of the philosophy of Islamic awakening that it would
not only usher in institutional advancements, the construction of an
Islamic state, and political and social reforms but also an enduring
restoration of Islamic splendor throughout the world. The sizeable
Muslim community in Sri Lanka clearly demonstrates the growing
impact of Islamic revivalist groups like the Tabligh Jama'at and Jama'at-
e-Islami in private spheres and socio-political circumstances. The fight
against Westernization and secularization has taken the place of the fight
against colonialism. The growth of these revivalist groups has also been
influenced by a number of complicated circumstances in the country,
including rising literacy rates, the reduction of economic disparity, and
political stability.

III-The Academic Institutional Approach

The third approach of Islamic revivalism began in the late 20th
century under the direction of the academic institutions in the country.
Islamic education was introduced to the Muslim community under the
direction of revivalist M.C. Siddi Lebbe. The basic component of Muslim
identity in Sri Lanka was the revival of religious and cultural traditions
through Arabic education. Arabic was not widely spoken by Muslims,
even the Holy Quran was translated into Tamil and Sinhalese for
educational purposes. Scholars and Imams from India, Malaysia, the
Middle East, and Egypt were initially dispatched to Sri Lanka to further
[slamic instruction.

Islamic education began in the Madrasa education system in the
late 19th century and eventually assumed the form of an institutional
approach. Emerging academic institutions have been working in Sri
Lanka to bring about the Islamic Renaissance since the 20th century.
These institutions significantly aided in the production of academics who
would benefit the nation as a whole and the Muslim community in
particular. In the early years, Madrassas had a traditional structure and
function. At the time, the Madrassas gave the Muslim community the
guidance it desperately needed, but they were unable to continue doing
so afterwards. Various difficulties have recently been experienced by the
Muslim community. When these educational institutions failed to
provide the workforce required to fulfill the needs of the modern world,
other academic institutions emerged. Islamic Organizations and
individuals founded a variety of educational institutions to support the
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Sri Lankan Muslim population and uphold the Islamic faith. In line with
the guiding ideas, they established several educational institutions
around the country and started to work on the Islamic Renaissance. |
examine the role Naleemiah Institute of Islamic Studies (Jamiah
Naleemiah) played in the Islamic Renaissance in its capacity as one of the
most important educational institutions in Sri Lanka's Muslim history.

Jamiah Naleemiah was founded in 1973 to fulfil the important
need for an integrated system of Islamic education, which
accommodates modernism within the framework of the traditional
system of education among the Muslim community in Sri Lanka. The
establishment of Jamiah Naleemiah in the year 1973 was a milestone in
the history of Muslim education in Sri Lanka. The idea of founding an
institution to produce scholars who are learned both in Islamic studies
and modern disciplines was conceived by Al-Haj M.I.M. Naleem, and this
idea was given a form and content by a group of eminent scholars. Jamiah
Naleemiah is a private institution and has been managed by the Board of
Management and its society incorporated by an Act of Parliament.24

Since its establishment, it has provided an integrated education
system to the students who completed their ordinary-level exams and
qualified for tertiary education. The education objectives, the
curriculum, and the academic program of the Jamiah Naleemiah have
been planned to produce a generation of scholars who have the academic
background, intellectual vision, wider outlook, moral training, and
spiritual strength to provide dynamic leadership to the community,
having a broader outlook to appreciate the cultural values of the
different communities of the multi-ethnic society of Sri Lanka. The
Jamiah Naleemiah has a unique character of bridging the gap between
exclusive Islamic education imparted in the country’s Madhrasas and
exclusive general education imparted in secondary schools and
undergraduate institutions. It provides a broader understanding of
modern knowledge-based education with a blend of traditional Islamic
studies. The Study program of this institution consists of two sections,
Centre for Foundation Studies (CFS) which consists of three years, and
the Faculty of Islamic Studies (FIS) which consists of four academic

24 Establishment history of Jamiah Naleemiah. www.naleemiah.edu.lk (accessed
22.12.2023); M.J.M. Arafath Careem, Jami'a Nalimiyya Kalapitam: Eppakkaruvum
Torramum (Jamiah Naleemiah: Concept and Emergence), (Beruwela: Naleemiah Bureau of
Islamic Publications, 2023), p. 32-48.
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years. Since its inception, the Jamiah Naleemiah has been promoting
moderate thinking and a balanced attitude as its basic ideology and
principle. Its educational policy constantly emphasizes a balanced and
context-conscious approach free of extreme and rigid ideologies.

What is most important is that Al-Haj Naleem's philanthropic
activity led to the establishment of the Institute of Jamiah Naleemiah. He
founded this institute to support Muslims in education at a time when
Muslims lagged significantly behind all other populations in education.
In 1973, he willingly donated his own funds to start this institution in
Beruwala. He offered complete boarding facilities to the hundreds of
students who travel from across Sri Lanka to study there.2> This is,
indeed, a gracious task he initiated for the service of the Muslim
community in Sri Lanka. He facilitated hundreds of students in this
institute by providing free accommodation, free meals, and free
education. This institute produced many Islamic scholars. The graduates
of this institute serve the Sri Lankan communities in many ways. The
past graduates of this institute work in many fields. Many are serving in
Sri Lanka as teachers, lecturers, civil servants, commissioners, and in
other fields and many more graduates are continuing their higher
education abroad and many have already completed their Master and
Doctorate studies in various studies. Furthermore, this institution has
relations with several foreign colleges in the Muslim world, including the
International Islamic University in Islamabad. Despite several obstacles,
this educational institution is currently quite effective in its efforts of the
[slamic renaissance. Apart from this, Jamiah Naleemiah has been
rejuvenating Sri Lanka's Muslim community since 1978 by publishing a
quarterly study magazine of Islamiya Sinthanai (Islamic Thought).

After this institution, many other Arabic colleges, institutions, and
centers were founded to further Muslim education within the Sri Lankan
Muslim population. In their conceptual approaches to education, the
founders of these contemporary educational institutions and Arabic
colleges diverged from traditionalists. Instead of dividing information
according to religious and secular schooling, modernists blend the two

%5 M.S.M. Jaladeen., Contribution of Naleem Hajiyar (Sri Lanka) And B.S. Abdurrahman
(Tamil Nadu) For The Development Of Muslim’s Education Of Their Countries - A
Comparative Study. Proceeding of 3rd International Symposium. 30 May 2016. Faculty of
Islamic Studies and Arabic Language, South Eastern University of Sri Lanka, Oluvil, Sri
Lanka. p.577
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in their college courses and syllabi. To advance Muslim education and
Islamic revivalism in Sri Lanka, Muslim well-wishers, and
philanthropists donated money to establish such as Iqra Technical
College for Muslim Students, Aisha Siddeeqa Girl College, Islahiya Arabic
College for Boys, Islahiya Arabic College for Girls, Tanveer Academy,
Fatih Institute of Islamic Studies, and numerous other Arabic colleges
and institutions. Thus, it can be seen that the Islamic Renaissance
mission is likewise moving forward through an academic institutional
approach.

Challenges of Reviving Islam in Modern Sri Lanka

Although there has been a revival of Islam in Sri Lanka since the
eighteenth century, this effort is currently confronting a significant
obstacle today in the country. The Islamic Renaissance mission in Sri
Lanka is now facing two different sorts of challenges. The first is an
internal challenge, while the second is an external one. Internal
challenges are perceived to originate from inside the Muslim community.
Muslims make up a small minority in Sri Lanka, and because the Islamic
Renaissance movements there are not cooperating and communicating
with one another, they are fighting among themselves. The Islamic
Renaissance in Sri Lanka has likewise suffered from a lack of such unity.
This division has hampered Sri Lanka's Islamic revival and given rise to
false perceptions of Islam and Muslims among non-Muslims. Sufism is
one of the major internal challenges that pose a danger to Sri Lanka's
Modern Islamic renaissance movements. The community's circle shrank
because of leaving the traditional Sufi system and uniting with the new
[slamic revivalist organizations, and as it gained popularity, other
movements turned hostile. Significantly, they are preparing the ground
for action against Renaissance groups by disseminating information
about them. At the same time, the work of the Islamic Renaissance is
challenged by the absence of a correct knowledge of Islam and the
distortion of authentic Islam that has led certain Muslims to extremism.

External challenges are the second biggest obstacle to the Islamic
Renaissance's implementation in Sri Lanka. Both the Islamic uprising in
Sri Lanka and the global Muslim Ummabh are challenged by islamophobia.
In modern Sri Lanka, anti-Islamic acts are being carried out because of
these fears. These types of operations are carefully planned and executed
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by Buddhist nationalist organizations with the assistance of local
politicians and other agencies to halt Islamic revivalism in the nation. In
general, these actions continued after the end of the 30-year conflict
between Tamil Tigers and the Sri Lankan government in 2009. Such
action has increased and continues to pose a threat to the Islamic
renaissance in the wake of the 2019 Easter Sunday massacre. Some
Buddhist nationalist groups, particularly in Sri Lanka, such as Bodu Bala
Sena (BBS), Sinhala Ravaya, Mahasen Balakaaya, Rawana Balakaya, and
Sinha Lea, are engaged in similar actions. Despite these difficulties, the
Islamic revivalist movements in Sri Lanka are methodically planning and
assessing their operations.

Conclusion

The Muslim community on the island had the worst educational
standing, according to widespread consensus by the latter nineteenth
century. Given their awareness of the loss of their faith and culture,
Muslims shunned secular education in Christian institutions. Muslim
revivalism focused particularly on educating people. During the first
decade of the twentieth century, Muslims were able to advance in terms
of education, culture, and literature because of the Sri Lankan Islamic
revivalist movement. In the first decade of the 20th century, the
revivalist movement sparked Muslim cultural and literary activities. It
should be noted that the revivalist movement among Muslims had a
significant influence on the community's political, spiritual, and
educational consciousness and gave rise to an organized organization.
Sri Lankan Muslim’s efforts to revive Islam have relied on three key
approaches. Each of these approaches has a distinct feature that must be
investigated separately. To give a brief comprehensive explanation of
how Sri Lanka's Islamic Renaissance came to be, I've collated these
approaches here, should be aware that despite several challenges, the
I[slamic Renaissance, which began in the late nineteenth century, is still
thriving today. We need to be grateful to the individuals, teams, and
academic institutions who finished this project. The Islamic renaissance
initiatives marked a turning point in Sri Lankan Muslims' history. We
must grow used to assigning the same role to every historical figure. The
Islamic awakening is an uprising of action as well as of thought.
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Abstract

This article reviews and compares the Shariah stock screening
methodologies adopted by the Securities Commission (SC) of Malaysia
and major international Shariah index providers including Dow Jones
Islamic Market World Index (DJIM), Financial Times Stock Exchange
Islamic Index Series (FTSE), Standard & Poor’s Shariah Index (S&P), and
Morgan Stanley Capital International Islamic Index (MSCI). Qualitative
methods are used to assess the Shariah stock screening methods and
standards practiced by these five renowned institutions. A comparative
analysis scrutinizes the variances between these methods and
principles. The study reveals both similarities and differences in the
Shariah stock screening methodologies developed by the five
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institutions. In general, all utilise a two-tier screening method involving
qualitative and quantitative filters. Comparing the qualitative screening
practices shows some institutions are more specific in listing Shariah
non-compliant activities, while others take a more general approach in
permitting business activities to be Shariah compliant. For quantitative
screening, the allowable threshold ratios differ slightly between
institutions. Overall, the language has been simplified and made more
concise while preserving the key information.

Keywords: Shariah Screening Methodology, Securities
Commission Malaysia, International Shariah Index Providers, DJIM,
FTSE, S&P, MSCI.

Abstrak

Artikel ini mengkaji dan membandingkan metodologi
penyaringan saham Syariah yang digunapakai oleh Suruhanjaya Sekuriti
(SC) Malaysia dan penyedia indeks Syariah antarabangsa utama
termasuk Dow Jones Islamic Market World Index (DJIM), Siri Indeks
Syariah Bursa Saham Financial Times (FTSE), Indeks Syariah Standard &
Poor's (S&P), dan Indeks Syariah Morgan Stanley Capital International
(MSCI). Kaedah kualitatif digunakan untuk menilai kaedah dan piawaian
penyaringan saham Syariah yang diamalkan oleh kelima-lima institusi
terkemuka ini. Analisis perbandingan meneliti perbezaan antara kaedah
dan prinsip tersebut. Kajian ini mendedahkan persamaan dan perbezaan
dalam metodologi penyaringan saham Syariah yang dibangunkan oleh
kelima-lima institusi tersebut. Secara umumnya, semua menggunakan
kaedah penyaringan dua peringkat yang melibatkan penapis kualitatif
dan kuantitatif. Perbandingan amalan penyaringan kualitatif
menunjukkan sesetengah institusi lebih khusus dalam menyenaraikan
aktiviti yang tidak patuh Syariah, manakala yang lain mengambil
pendekatan lebih umum dalam membenarkan aktiviti perniagaan
mematuhi Syariah. Untuk penyaringan kuantitatif, nisbah ambang yang
dibenarkan berbeza sedikit antara institusi. Secara keseluruhan, bahasa
telah dipermudahkan dan dibuat lebih padat sambil mengekalkan
maklumat utama.
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Introduction

The Islamic financing industry in Malaysia registered
commendable financing growth of 7.9% in 2023, outpacing the growth
of conventional financing which was 3.5%. 2 This demonstrates the
continued expansion of the Islamic finance sector.

The global Islamic finance industry is estimated to have reached
$4.5 trillion in assets as of 2023, according to data from the LSEG.3 The
I[slamic funds segment has also continued to grow, with over 600 listed
Shariah-compliant funds globally as of 2023.# This indicates the
increasing demand for Islamic investment products.

Overall, the Islamic finance industry has maintained its strong
growth trajectory in recent years, with expansion across banking,
investment funds, and Sukuk markets. The industry continues to gain
traction globally, driven by increasing demand for Shariah-compliant
financial products and services. >

However, as a Muslim investor, whether an individual or an
institutional investor, one must always bear in mind that the
investments involved should comply with Shariah principles, which
prohibit elements such as riba (interest), gharar (uncertainty), and

2 RAM. "Islamic banks continue to drive Malaysia's overall loan growth, profitability intact
but outperformance will be limited,” RAM, 20 Mar. 2024,
www.ram.com.my/pressrelease/?prviewid=6583.

3 "Islamic Market Data | LSEG," London Stock Exchange Group, accessed May 27, 2024,
https://www.lseg.com/en/data-analytics/islamic-finance/islamic-market-data

4 "Islamic Market Data | LSEG," London Stock Exchange Group, accessed May 27, 2024,
https://www.lseg.com/en/data-analytics/islamic-finance/islamic-market-data

5 Global Islamic Finance Development Center, World Bank. "[World Bank Islamic
Finance]", accessed May 27, 2024, https://www.worldbank.org/en/programs/global-
islamic-finance-development-center.
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maysir (gambling). ¢ A stock's portfolio must be reviewed because even
companies whose core activities are Shariah-lawful may occasionally
engage in non-Shariah compliant transactions or become associated
with impermissible activities, such as gambling, producing and
marketing alcoholic beverages, supplying non-halal meat like pork, or
providing immoral services like prostitution.”

To address the needs, it is crucial to provide proper guidance for
Muslim investors to avoid embarking on non-Shariah compliant
investments. Today, several prominent Islamic finance entities,
including index providers, Shariah service providers, regulatory bodies,
association bodies, and Islamic banks, have developed a process known
as Shariah screening for stocks globally. Different index providers
develop their Shariah indices based on their own Shariah screening
methodologies, due to traditional and geographical variances between
markets and different interpretations of Shariah compliancy for each
specific company by the Shariah board.

The Shariah Screening Methodology refers to "benchmarks or
standards of tolerance level of non-halal elements that are allowed to be
mixed within stock investment, so that it can be used to determine any
specific share is Shariah compliant or not, by using screening process
developed by certain scholars or Shariah advisory scholars appointed".8

In Malaysia, the Shariah stock screening process is undertaken by
the Securities Commission Malaysia (SC).° Additionally, there are
Shariah stock screening methodologies developed by entities such as the
Accounting and Auditing Organization for Islamic Financial Institutions
(AAOIFI), as well as international Shariah index providers like the Dow
Jones Islamic Market World Index (DJIM), Financial Times Stock
Exchange Islamic Index (FTSE), Morgan Stanley Capital International
(MSCI), and Standard & Poor's (S&P). These Shariah indices have served

6 Norlita Zainudin and Surianom Miskam, “Revised Shariah Screening Methodology for
Shariah-Compliant Securities : New Standard to Meet Global Expectation,” 2016.

7 Securities Commission Malaysia, “Quarterly Bulletin of Malaysian Islamic Capital
Market,” 2011.

8 Wee Ching Pok, “Analysis of Syariah Quantitative Screening Norms among Malaysia
Syariah- Compliant Stocks,” Investment Management and Financial Innovations 9, no. 2
(2012): 69-80.

9 Securities Commission Malaysia, “About the SC,” accessed December 1, 2023,
https://www.sc.com.my/about/about-the-sc/.
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as references for Muslim investors in identifying Shariah-compliant
securities in stock markets.

However, the diversity of Shariah stock screening methodologies
among index providers reflects the lack of a universal method, which
may lead to confusion for investors. Catherine S.F. Ho has presented the
differences in Shariah screening methodologies adopted by 34 Islamic
financial users from 16 countries, revealing divergent methods in both
business screen and financial screen processes. Regarding business
screening, these practitioners differ in categorizing activities considered
Shariah non-compliant; some use a specific approach by listing non-
permissible activities, while others take a more general approach in
determining Shariah non-compliant activities. Under financial screening,
the range of permissible threshold ratios for Shariah non-compliant
elements varies among practitioners.10

According to Mahfooz and Ahmad, one of the issues associated
with the divergence and inconsistency of Shariah screening methods is
the changing of Shariah rules, which means some modifications of
standards may occur within a particular index provider. This can affect
the Shariah compliancy status of a certain company. In other words,
some companies deemed Shariah-compliant might become Shariah non-
compliant due to changes in Shariah rules by the same board members.11

Yildirim and Ilhan have reviewed a few criticisms made regarding
the variety of Shariah stock screening methodologies, most of which
encouraged harmonization of the methodologies. The authors concluded
their article by presenting a potential for standardization of the various
methods.12

Therefore, this study intends to investigate the divergent
methodologies provided by the Securities Commission Malaysia and four
other prominent international Shariah index providers, namely the Dow

10 Catherine S F Ho, “International Comparison of Shari > Ah Compliance Screening
Standards,” International Journal of Islamic and Middle Eastern Finance and Management
8, no. 2 (2015): 22245, https://doi.org/10.1108/IMEFM-07-2014-0065.

11 Saeed Mahfooz and Habib Ahmed, “Shari‘ah Investment Screening Criteria : A Critical
Review,” JKAU: Islamic Econ. 27, no. 1 (2014): 20.

2 Ramazan Yildirim and Bilal Ilhan, “Shariah Screening Methodology - New Shariah
Compliant Approach,” Journal of Islamic Economics, Banking and Finance 14, no. 1 (2018):
168-90.
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Jones Islamic Market World Index (DJIM), Financial Times Stock
Exchange Islamic Index Series (FTSE), Morgan Stanley Capital
International Islamic Index (MSCI), and Standard & Poor's Shariah Index
(S&P).

The following sections of this article are organized as follows:
Section 2 presents a brief introduction to mixed companies that led to
the emergence of the Shariah screening methodology, followed by
discussions from scholars pertaining to the matter. Section 3 thoroughly
deliberates on an overview of the Shariah stock screening methodology.
Section 4 reviews and compares the principles and rules of Shariah
indices formulated by five Shariah index providers. The final section
concludes the article.

Mixed Companies

Before delving into the Shariah stock screening methodology, it is
important to understand the nature of mixed companies, which is
considered the main reason for the origination of the Shariah screening
process. Mixed companies can be defined as “a company where its core
activities are permitted by Shariah, although there are some other
activities that may contain a small extent of prohibited elements”.13

There is no discrepancy among scholars regarding the
prohibition of investing in a company whose core business is entirely
Shariah non-compliant, and the permissibility of investing in a fully
Shariah-compliant company. However, issues arise concerning the
existence of a small portion that contravenes Shariah in a company
whose core activity is Shariah-lawful. Scholars have disputed the
permissibility of investing in such mixed companies, especially in the
current practice where it is almost impossible to find a fully Shariah-
compliant company nowadays, as asserted by Khatkhatay and Nisar: “in
the real commercial world, a fully Shariah-compliant business is rare.”14

The Securities Commission Malaysia has highlighted a list of
activities considered Shariah non-compliant, which includes:

13 Securities Commission Malaysia, Resolutions of the Securities Commission Shariah
Advisory Council, Second edi (Kuala Lumpur, 2007), 150.

14 M. H. Khatkhatay and Shariq Nisar, “Shariah Compliant Equity Investments: An
Assessment of Current Screening Norms,” Islamic Economic Studies 15, no. 1 (2007): 61.
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a. Activities involving interest (riba), as practiced by
conventional institutions, including commercial banks,
merchant banks and finance companies. Riba refers to interest
charged on loans or debt, which is prohibited in Islam.

b. Activities involving gambling (maysir) where money is
wagered on an uncertain outcome, such as casinos and
gaming;

c. Activities involving the production and sale of goods that are
impermissible in Islam, such as alcoholic drinks, non-halal
meat like pork, or providing prohibited services like
prostitution, pubs, and discotheques; and

d. Activities involving uncertainty (gharar), where the terms and
conditions of the contract are not clearly defined or known to
both parties, leading to potential deceit or exploitation, such
as conventional insurance trading.15

A mixed company may appear in several forms. For example, a
company whose core activity is the production of industrial goods, but
its subsidiary company carries out riba-related activities. A company
may also be classified as a mixed company when its core activity is
permissible, such as real estate, but its subsidiary operates a hotel or
resort where liquor is sold on the premises.16

The permissibility of investing in such companies has been
discussed by scholars. Some scholars totally prohibit investment in
mixed companies, considering the mandatory prohibition of riba
practices and other elements that contravene Shariah. Others hold the
opposite opinion, based on their ijtihad (legal reasoning).

Prohibition of Mixed Companies

Among the scholars who agree on the prohibition of investing in
mixed companies are 'All al-Salus, Shaykh 'Alt al-Shaybani, and Salih al-
Marziq1.l7 The evidence supporting this opinion is as follows:

15 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 145-49.

16 |bid, 152.

17 Ahmad bin Muhammad Al-Khalil, Al-Ashum Wa Al-Sanadat Wa Ahkamuha Fi Al-Figh
Al-Islami (Riyad: Dar Ibn al-Jawzi, n.d.), 141.
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1. Several verses from the Quran and hadith specify the prohibition
of riba; in Surah Al-Baqarah, Almighty Allah says:

-ovx\

RETH v..fu\ uJJ\ o L 19h35 A 1451 1 AT u;.d\ & o
gty WS S5 0)5 Ldlsls & e 15550 1 glads g o
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“0 you who believed, fear Allah and give up what remains (due to
you) of interest, if you should be believers. And if you do not, then
be informed of a war (against you) from Allah and His Messenger.
But if you repent, you may have your principal, (thus) you do no
wrong, nor are you wronged. And if someone is in hardship, then
(let there be) postponement until (a time of) ease. But if you give
(from your right as) charity, then it is better for you, if you only
knew.”18

And from a hadith, which narrated by Jabir:

A 085 $stes 65 s o T 88 A 02 3 106 s 22
{3152

Jabir said that Allah’s Messenger (p.b.u.h) cursed the accepter of

interest and its payer, and one who records it, and the two
witnesses, and he said: “They are all equal.”1?

This evidence indicates the prohibition of riba practices
for Muslims. Hence, it is forbidden to invest in a company that is
directly or indirectly involved in riba-related activities, because
investing in such a company is considered involving oneself in
riba activities, even if it is for a small portion of riba .20 It is similar
to investing in a mixed company, itis haram (prohibited) to invest

18 Sitrah al-Bagarah (2:178-180).

19 Muslim bin al-Hajjaj Al-Naysabiri, Sakih Muslim (Beirut: Dar Ihya’ al-Turath al-*Arabi,
n.d.), vol. 3, 1219, "bab la'ni akili al-riba wa mu'kilihi,” hadith no. 1598.

20 Al-Khalil, Al-Ashum Wa Al-Sanadat Wa Ahkamuhd Fi Al-Figh Al-Islami, 142.
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in a company that contains Shariah non-compliant elements, even
though the core activity of the company complies with Shariah
principles.

2. A Qur’anic verse that explains the prohibition of cooperation in
sin. Almighty Allah says:

O1A 158515 . 013805 SV e 1555 Y5 ls5kdis 1 B 1555185
Gl s D

“And cooperate in righteousness and piety, but do not cooperate
in sin and aggression. And fear Allah; indeed, Allah is severe in
penalty.”21

This verse clarifies that Allah has forbidden His servants from
cooperating in sinful and aggressive acts. Therefore, investing in a
mixed company that engage in activities violating Shariah is
considered aiding and abetting others in committing
transgressions.22

3. Legal maxims, which read:

Lol b oy IO ezl 13
“When halal and haram meet, the haram prevails.”23
And;

{Elall Gl e paie of Lol il o5}

“Preventing harm is preferred over attracting benefit.”24

2 Sarah al-Maidah (5:2).

22 Al-Khalil, Al-Ashum Wa Al-Sanaddat Wa Ahkamuhd Fi Al-Figh Al-Islamt, 143.

23 <Abd al-Rahman bin Abi Bakr Jalal al-Din Al-Sayiiti, Al-Ashbah Wa Al-Naza'ir (Beirut:
Dar al-Kutub al-"Iimiyyah, 2001), vol. 1, 237.

24 Ahmad bin al-Shaykh Muhammad Al-Zarqa, Shark Al-Qawa ’id Al-Fighiyyah (Damascus:
Dar al-Qalam, 1989), 205.
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Scholars supporting this opinion refer to the first legal maxim,
which states that when lawful (halal) wealth is mixed with unlawful
(haram), it is prohibited to invest in both halal and haram, as the entire
wealth is considered haram. This is a precautionary measure (ihtiyat).2>
The second legal maxim explains that when there is a conflict between
good and adverse elements, the adverse must take precedence.2¢ In other
words, when a company combines both prohibited and permissible
activities, the overall operation is deemed prohibited. Al-Zarqa (d.1936)
asserted that, “When preventing harm conflicts with acquiring a benefit
in a given case, preventing harm must be prioritized, as God's emphasis
on prohibitions is greater than His emphasis on commands.”2?

Permissibility of Mixed Companies

Some scholars hold the view that investing in companies with
mixed activities, comprising both permissible and prohibited elements,
is permissible. This opinion is supported by several eminent scholars,
including Muhammad al-'Uthaymin, 'Ali Qurrah Daghi, Abd al-Khaliq,
and Ahmad Salim Muhammad.28 The following are evidence for this
opinion:

1. The concept of ‘Umiim al-Balwa.

‘Umium al-balwa refers to a common plight or an unfavourable
widespread situation affecting most people, which is difficult to avoid.2?
It is an unavoidable circumstance that is allowed to be practiced
preventing greater harm or negative consequences.

Several legal maxims in Islamic jurisprudence support the ‘umim
al-balwa situation, such as “hardship becomes a cause for relaxation”,
“where a matter is narrowed, it becomes wide”, and “something
forbidden which occurs widely (and which is difficult to avoid), Shariah
brings relief to those affected”.30 When explaining the maxim “hardship

%5 Al-Zarkashi, Al-Manthiir FT Al-Qawa’id Al-Fighiyyah (Kuwait: Wizarat al-Awqaf al-
Kuwaytiyyah, 1985), vol. 1, 128.

% Al-Zarqa, Shark Al-Qawa’id Al-Fighiyyah, 205.

27 |bid.

28 Al-Khalil, Al-Ashum Wa Al-Sanaddat Wa Ahkamuhd Fi Al-Figh Al-Islamt, 146.

2 Al-Sayiitt, Al-Ashbah Wa Al-Naza'’ir, vol. 1, 159.

30 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 2007, 124.
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becomes a cause of relaxation”, al-Sayuti further emphasizes that
considering the ‘umiim al-balwa is one of the factors to allow the taisir
(facilitation) principle, in order to avoid from burdening the Muslim
society and bring benefits to them.31

Investment in mixed companies is considered as ‘umiim al-balwa
situation, which is permitted in Islam. In the reality of investment world,
the number of fully Shariah-compliant institutions are scarce, and the
limited investment opportunities may lead to hardships for Muslims to
participate in the investment industry.32 For this reason, investment in
mixed companies is allowed. However, in this case, the Sharia Advisory
Council of the Securities Commission has set a benchmark for the
tolerable level of impermissible elements.

2. The scholars acknowledge the reality of Gharar yasir and Ghabn
yasir.

‘Gharar’ means refers to uncertainty, ambiguity or hazard in a
contract or transaction, which can lead to deceit or exploitation, while
‘ghabn’ refers to earning a profit significantly higher than the prevailing
market price.33 Although these elements are prohibited in Islam, they are
excused when their extent is minimal and does not significantly impact
the contract's integrity. In the case of mixed companies, if the levels of
'gharar' and 'ghabn’ are below the tolerable threshold, investing in such
companies is permissible.34

3. The principle of Magasid al-Shari‘ah (Objectives of Islamic Law).

Islam has prescribed five essential objectives of Shariah rulings, one
of which is the preservation of wealth (hifz al-mal), which must be
regarded with utmost importance.3> Therefore, it is crucial to empower
investment and business activities, as they are considered vital factors in
maintaining the economic strength of the Muslim community. Since

31 Al-Sayiit, Al-Ashbah Wa Al-Naza'ir, vol. 1, 162.

32 Al-Khalil, Al-Ashum Wa Al-Sanadat Wa Ahkamuha Fi Al-Figh Al-Islamt, 156.

33 Nazih Hammad, Mu<jam Al-Mustalakat Al-Iqtisadiyyah Fi Lughah Al-Fugaha’ (Herndon:
The International Institute of Islamic Thought, 1993), 210.

34 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 2007, 155.

% Ibrahim bin Miisa Al-Shatibi, Al-Muwafaqdt (Saudi Arabia: Dar Ibn ‘Affan, 1997), vol.
2, 20.
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investing in mixed companies is currently unavoidable, it is permissible
for Muslims to engage with such companies. Additionally, they can
concentrate their wealth on permissible activities that outweigh the
prohibited elements. This will benefit Muslims and provide more
opportunities for them to contribute to economic growth.36

In summary, based on the mentioned evidence of permissibility
for mixed companies, the researchers agree that investing in such
companies is allowed. Furthermore, the legal maxim "when halal
(permissible) and haram (forbidden) meet, the haram (forbidden)
prevails" is countered by another maxim: "A haram (forbidden) does not
illegitimate a halal (permissible).3”

However, a screening process is necessary to investigate the
composition of mixed companies to ensure that the prohibited elements
are at a minimum level to qualify as Shariah-compliant. Therefore, the
next section will discuss the Shariah screening methodology for mixed
companies.

Shariah Stock Screening Methodology

The Shariah screening methodology involves two types of
assessments: qualitative assessment and quantitative assessment. The
qualitative assessment relates to business activity screening, whereby
the activities carried out by the companies are scrutinized. A Shariah-
compliant company must engage in Shariah-compliant activities and
must not consist of any prohibited activities such as producing liquor and
liquor-related activities, tobacco and tobacco-related activities, pork and
pork-related activities, non-halal food and beverages, non-Shariah-
compliant entertainment, weapons and defence, as well as business
activities involving conventional banking, conventional insurance,
gambling, and other activities deemed non-compliant according to
Shariah principles. On the other hand, the quantitative assessment is a
financial ratio screening, where a company would be considered
Shariah-compliant if it satisfies the established standards in terms of

3 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 2017, 20.
37 Al-Sayiitt, Al-Ashbiah Wa Al-Naza'’ir, vol. 1, 260.
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debt ratio, liquidity ratio, interest income ratio, and other relevant
financial ratios.38

In recent years, the need for a refined Shariah stock screening
process has become increasingly crucial due to the existence of a
complex modern capital market involving companies from various
sectors around the globe. The Shariah screening methodology has been
evolving since its inception a few decades ago. This section reviews the
chronology of how the idea of this methodology was initiated and
developed within the Islamic finance industry, both nationally and
internationally.

The Emergence of Shariah Stock Screening

The concept of Shariah screening for stocks is derived from the
prohibition of involvement in activities that violate Shariah principles. In
the capital market, investors are considered owners of the companies'
shares, and hence, Muslims are forbidden from owning an entity that
engages in Shariah non-compliant activities. Currently, most companies
are involved in the interest-based conventional financial system due to
its prevalence, even though their core activities may comply with
Shariah. Therefore, Shariah scholars-initiated efforts to provide a stock
screening methodology to assist Muslim investors.3°

The early effort to provide a list of Shariah-compliant stocks in
Malaysia was presented by Bank Islam Malaysia Berhad in 1983. Later,
in 1991, the Accounting and Auditing Organization for Islamic Financial
Institutions (AAOIFI) was established, responsible for developing
standards for the global Islamic finance industry. AAOIFI issued
standards that were subsequently followed by other leading Islamic
financial institutions worldwide to introduce indices in the capital
market.#0 For examples.

3 International Shariah Research Academy for Islamic Finance (ISRA), Islamic Financial
System: Principle and Operation (Kuala Lumpur: ISRA, 2012), 481-83.

%9 Securities Commission, “Quarterly Bulletin of Malaysian Islamic Capital Market,” 1.

40 Accounting and Auditing Organizations Islamic Financial Institutions (AAOIFI), Shari‘ah
Standards, (Manama: AAOIFI, 2017), 22.
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i) In May 1996, RHB/Unit Trust Management Berhad launched
its first Islamic equity index in Malaysia.#1

ii) The Securities Commission of Malaysia published the first list
of Shariah-compliant stocks in June 1997.42

iii) The Dow Jones Islamic Market (D]JIM) Index was launched in
Bahrain in February 1999.43

iv) FTSE launched its Islamic Global index family in November
1999.44

v) The Kuala Lumpur Stock Exchange's (KLSE) National Shariah
Council established its Shariah Index in 1999.45

Shariah Stock Screening in Malaysia

Prior to the establishment of the Securities Commission, the
capital market in Malaysia was regulated by six government bodies,
namely: the Capital Issues Committee (CIC), Panel on Take-overs and
Mergers, Foreign Investment Committee, Companies Commission of
Malaysia, Ministry of International Trade, and Industry (MITI), and Bank
Negara Malaysia (BNM).46

Since the Securities Commission's establishment in 1993, the
initiative to provide a Shariah screening methodology for stocks began.
In fact, this effort was initiated a few years earlier, with the issuance of a
list of Shariah-compliant stocks by Bank Islam Malaysia Berhad in 1983.
Later, in 1996, RHB Securities created the world's first Shariah index,
signifying the beginning of the formalization of the Shariah equity
market in Malaysia.#” Meanwhile, the Shariah Advisory Council (SAC) of
the Securities Commission (SC) began studying the Shariah compliance

41 Kabir Hassan and Michael Mahlknecht, Islamic Capital Market: Products and Strategies
(United Kingdom: Wiley Finance, 2011), 129.

42 Securities Commission, “Quarterly Bulletin of Malaysian Islamic Capital Market,” 6.

43 Rushdi Siddiqui, “Islamic Indexes: The DJIM Framework,” in Islamic Asset Management:
Forming the Future for Shariah-Compliant Investment Strategies, ed. Sohail Jaffer (London:
Euromoney Books, 2004), 49.

4 Siddiqui, 49.

% |bid.

46 Securities Commission Malaysia, “Frequently Asked Questions on Revised Shariah
Screening Methodology,” accessed December 20, 2023,

https://www.sc.com.my/regulation/regulatory-fags/frequently-asked-questions-on-revised-
shariah-screening-methodology.
47 Securities Commission, “Quarterly Bulletin of Malaysian Islamic Capital Market,” 6.
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of securities listed on Bursa Malaysia and started developing its
screening methodology in 1995. In June 1997, the Commission issued its
firstlist of Shariah-compliant securities based on its methodology, which
became the sole Malaysian standard.*8

Since then, the Securities Commission's Shariah screening
methodology has undergone several stages of development. Generally,
the methodology has experienced four major phases of development as
of November 29, 2013, with minor changes occurring in 2014 and 2016.
The chronology of these developments is as follow table:

Table 1: Evolution of the Shariah Screening Methodology for
Stocks in Malaysia

Financial
Phase Business Activity Benchmarks Ratio
Benchmarks

General guidelines provided by the
First Phase Shariah Advisory Council (SAC) of the
1996-1997 Securities Commission. No specific
calculation benchmark.

5% tolerance level for conventional
banking, insurance, gambling, liquor,
pork, non-halal food/beverages, and
other non-compliant activities.

10% allowed for interest income,
tobacco, and other non-compliant N/A
activities.

25% tolerated for hotel /resort
operations, share trading,
stockbroking, and other non-compliant
activities.

N/A

Second Phase
2004

48 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 144.
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Third Phase
2007

5% tolerance level for conventional
banking, insurance, gambling, liquor,
pork, non-halal food /beverages, non-
compliant entertainment, and other
non-compliant activities.

10% allowed for interest income,
tobacco, and other non-compliant
activities.

20% allowed for rental from non-
compliant activities and other non-
compliant activities.

25% tolerated for hotel /resort
operations, share trading,
stockbroking, and other non-compliant
activities.

N/A

Fourth Phase

5% tolerance level for conventional
banking, insurance, gambling, liquor,
pork, non-halal food /beverages, non-
compliant entertainment, interest
income, tobacco, and other non-
compliant activities.

33% threshold
for:

1) Cash over
total assets
(including cash
in conventional

benchmarks for non-compliant
activities remain.

20% allowed for hotel/resort accounts/instr
2013 ) ;
operations, share trading, uments)
stockbroking, rental from non- 2) Debt over
compliant activities, and other non- total assets
compliant activities. (including
interest-
bearing debt)
Minor Cinema business benchmark changed
Amendments | from 5% to 20%. N/A
2014
20% benchmark for hotel/resort
2016 operations no longer applicable. Other N/A

First Phase: The Securities Commission Malaysia introduced the
Shariah screening methodology on August 21, 1996, to identify the status
of mixed companies. There was no specific calculation benchmark
involved, but only general guidelines provided by the Shariah Advisory
Council (SAC) of the Securities Commission. Subsequently, in its ninth



pZI3 Mohd Fuad Md Sawari, Miszairi Sitiris and Muntaha Artalim Zaim

meeting on August 27, 1997, the SAC decided on a benchmark for the
image factor of a company to be used as an additional criterion.#?

The public perception and image of a company in the context of
Shariah screening methodology refer to how the general public,
particularly the Muslim community, views and perceives the company's
operations, products, services, and overall business conduct in relation
to Islamic principles and values.

For example, an airline company's core business of providing
transportation services is generally considered permissible under
Islamic teachings. However, if the company is widely known and
perceived by the public as serving alcoholic beverages (which is
prohibited in Islam) on its flights, this negative perception and image
could potentially render the company non-compliant with Shariah
principles, despite its halal core business.

Thus, a positive public perception and image of a company's
adherence to Islamic values and ethical practices are essential factors in
determining its Shariah compliance and permissibility for Muslim
investors or Islamic financial institutions.

Second Phase: In April 2004, the numbering benchmark was
introduced by using the threshold value of 5%, 10% and 25%.5°

Third Phase: Subsequently, in May 2007, the Current Shariah
Screening Methodology was applied. The criteria of the current
benchmark utilise the following threshold values: 5%, 10%, 20% and
259%:51

Fourth Phase: The latest Shariah Screening Methodology by the
Securities Commission was revised in November 2013, establishing a

49 Securities Commission, 150.

%0 Securities Commission Malaysia, List of Securities Approved by the Shariah Advisory
Council of the Securities Commission Malaysia (Kuala Lumpur: Securities Commission
Malaysia, 2004), 18-19.

51 Securities Commission Malaysia, List of Securities Approved by the Shariah Advisory
Council of the Securities Commission Malaysia (Kuala Lumpur: Securities Commission
Malaysia, 2007), 14-15.
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two-tier process that applies business activity benchmarks and newly
introduced financial ratio benchmarks.

In the revised benchmarks, the Shariah Advisory Council has
permitted a maximum of 5% of a company's business activities to be
mixed with the following elements:>2

i) conventional banking;

ii) conventional insurance;

iii) gambling;

iv) liquor and liquor-related activities;

v) pork and pork-related activities;

vi) non-halal food and beverages;

vii) Shariah non-compliant entertainment;

viii)interest income from conventional accounts and

instruments;

ix) tobacco and tobacco-related activities; and

x) other activities deemed non-compliant according to Shariah.

Meanwhile, a 20% benchmark is applicable to the following
activities:

i) hotel and resort operations;

ii) share trading;

iii) stockbroking business;

iv) rental received from Shariah non-compliant activities; and
v) other activities deemed non-compliant according to Shariah.

For the financial ratio benchmarks, a 33% threshold has been set.
There are two types of ratios to be calculated:

i) Cash over total assets. Cash placed in conventional accounts
and instruments is included in the calculation, while cash
saved in Islamic accounts and instruments is excluded.

ii) Debtover total assets. Interest-bearing debt is included in the
calculation, while Islamic financing or sukuk is excluded.

Both ratios are intended to measure riba and riba-based elements
within a company's balance sheet, which must be lower than 33%.

52 Securities Commission Malaysia, List of Shariah-Compliant Securities by the Shariah
Advisory Council of the Securities Commission Malaysia (Kuala Lumpur: Securities
Commission Malaysia, 2013), 3-6.
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For companies that are not listed as Shariah-compliant after the
revision of these benchmarks, investors were given six months from the
effective date of November 29, 2013, to dispose of all the securities. The
disposal must be done if the respective market price of the securities
exceeds or is equal to the investment cost. On the other hand, investors
are allowed to keep their investment in the Shariah non-compliant
securities if the market price is below the investment cost.

Additionally, there have been two minor amendments to the
Shariah screening methodology issued by the Securities Commission
after the latest revision in 2013. The first amendment, announced on
December 31, 2014, updated the resolution on the benchmark for the
cinema business from 5% to 20%. This change occurred because the
cinema business is not categorized as an activity clearly prohibited by
Shariah. Hence, it was deemed unsuitable to classify it under the 5%
benchmark, which is reserved for activities explicitly forbidden in the
Quran and Sunnah, such as riba-based activities, gambling, liquor, and
pork consumption.>3 The second minor change was issued on April 28,
2016, in relation to the applicability of the 20% benchmark for
contributions from hotel and resort operations. The SAC of the Securities
Commission resolved that the 20% benchmark on hotel and resort
operations is no longer applicable since the main purpose of hotel and
resort operations was to provide accommodation. Despite this, other
benchmarks regarding other Shariah non-compliant activities under the
business activity benchmarks remain applicable for companies with
hotel and resort operations.5*

This development of the screening methodology reveals the
gradual revision done by the SAC of the Securities Commission, applying
the concept of tadarruj (gradualism). The revision of the Shariah
screening methodology is conducted every few years to ensure that the
method is properly developed to satisfy Shariah principles, considering
the human nature of accepting changes gradually. This concept

%3 Securities Commission Malaysia, Resolutions of the Shariah Advisory Council of the
Securities Commission Malaysia (Kuala Lumpur: Securities Commission Malaysia, 2019),
171.

5 Securities Commission Malaysia, “The 184th Shariah Advisory Council Of The Securities
Commission Malaysia Meeting (28 April 2016),” 2016,
https://www.sc.com.my/development/islamic-capital-market/the-184th-shariah-advisory-
council-of-the-securities-commission-malaysia-meeting-28-april-2016.
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corresponds to Islamic practices, such as in the prohibition of khamr
(liquor).

Comparison of Shariah Stock Screening Methodology Across
Islamic Index Providers

In general, different Islamic index providers have established
their own Shariah supervisory committees to formulate Shariah stock
screening methodologies, leading to divergence in their jurisdictions.
This section reviews the principles and rules of Shariah indices provided
by five major Shariah index providers and compares these
methodologies.

Shariah Stock Screening Methodology Adopted by Securities
Commission Malaysia (SC)

Based on the previous discussion, the latest revised Shariah stock
screening methodology of the Securities Commission Malaysia was
published toward the end of 2013, undergoing a two-tier process
covering business activity benchmarks and financial ratio benchmarks
for the quantitative assessment. After considering the amendments in
2014 and 2016, the Commission is still using the same methodology to
the present (2020). Table 1 below summarizes the methodology adopted
by the SC in determining the Shariah status of the listed securities as of
November 2019:

Table 2: Shariah Screening Methodology of Securities

Commission>>
Quantitative | First-tier: | 5% i) conventional banking
Assessment | Business benchmark and lending;
activity i) conventional
benchmark insurance;
iii) gambling;
iv) liquor and liquor-
related activities;

55 Securities Commission Malaysia, List of Shariah-Compliant Securities by the Shariah
Advisory Council of the Securities Commission Malaysia (Kuala Lumpur: Securities
Commission Malaysia, 2019), 8-10.
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v) pork and pork-related

activities;

vi) non-halal food and
beverages;

vii) Shariah non-compliant
entertainment;

viii)tobacco and tobacco-
related activities;

iX) interest income from
conventional accounts
and instruments;

X) dividends from Shariah
non-compliant
investments; and

xi) other activities deemed
non-compliant
according to Shariah.

20% i) share trading;

benchmark | ii) stockbroking business;

iii) rental received from
Shariah non-compliant
activities; and

iv) other activities deemed
non-compliant
according to Shariah.

Second- 33% i) Cash / Total Assets;
tier: benchmark | ii) Debt / Total Assets.
Financial
ratio
benchmark

Qualitative i) Image of the company;

Assessment ii) Maslahah, ‘umim balwa, ‘uruf etc.

The Shariah Advisory Council of the Securities Commission will
review the Shariah status of securities listed on Bursa Malaysia based on
the companies' annual audited financial statements. The list of Shariah-
compliant securities will be updated twice a year, in May and November.
Using the two-tier quantitative approach, which applies the business
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benchmarks and financial ratio benchmarks, the SAC will announce the
securities as Shariah-compliant if the percentage of business activities
and financial ratios are within the benchmarks. Diagrams 1 and 2 below
illustrate how the Shariah screening process using the SC methodology
is conducted.

Diagram 1: Shariah Compliance Review Report for Company
X

SHARIAH COMPLIANCE REVIEW REPORT FOR COMPANY X

1. Background:

Company Name | COMPANY X

(A) Public issue of 85,979,000 new ordinary
shares in Company X, comprising:

i) 13,000,000 shares for Malaysian public

ii) 13,000,000 shares for directors, employees,
[PO Details and contributors

iii) 59,979,000 shares by private placement

(B) Private placement of 40,000,000 existing
ordinary shares in Company X at RM0.46 per
share for Bursa Malaysia listing.

2. Shariah Screening Analysis and Finding:

Part 1: Overview of Company X

Background
Principal Company X is 1nvc.)lved. in proy1d1ng suppqrt
e services for satellite, fibreoptic, and mobile
activities
networks.
Audited Figures Fiscal Year-End in Ringgit Malaysia (RM)
Revenue RM 54,519,000

Profit Before Tax | RM 13,665,000
Interest Income RM 1,000
Total Assets RM 43,793,000
Total Cash RM 11,297,000
Total Debt RM 8,650,000
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All principal activities of Company X are Shariah-compliant.

Part 2: Financial Ratio Assessment

Company X satisfies the debt ratio requirement, with a ratio below
33%.

Company X also satisfies the cash ratio benchmark, which is less than
33%.

Part 3: Interest Income Ratio Assessment
The Interest Income ratio measures the presence of interest-based
elements within a company's balance sheet and must be less than 5%
to be Shariah-compliant. The screening showed the following:
e Interest Income ratio based on revenue: 0% (below 5%
benchmark)
e Interest Income ratio based on Profit Before Tax: 0.01% (below
5% benchmark)
Therefore, Company X passes the Interest Income ratio requirement.

Part 4: Qualitative Assessment
The public perception and image of Company X's activities are
considered positive from the perspective of Islamic teachings.

3. Overall Assessment
Based on this Shariah screening, it is concluded that Company X is
Shariah-compliant.

Diagram 2 on the other hand, shows that Company Y is non-
compliance with Shariah:

Diagram 2: Shariah Compliance Review Report for Company Y

SHARIAH COMPLIANCE REVIEW REPORT FOR COMPANY Y

1. Background
Company
Name

COMPANY'Y
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[PO Details

Listing scheme entails the proposed placement of
20,000,700 Placement Shares at an indicative
issue price of RM0.35 each, and the proposed
listing of entire 100,003,340 Shares.

2. Shariah Screening Analysis and Findings

Part 1: Overview of Company Y

Background

Company Y develops software solutions for
Principal communities, including a platform connecting
activities residents and management offices in

residential areas.

Audited Figures Fiscal Year-End in Ringgit Malaysia (RM)

Revenue RM 139,000
Loss Before Tax | RM (543,000)
Interest Income RM 10,000
Total Assets RM 581,000
Total Cash RM 200,000
Total Debt RM 2,054,000

List of Subsidiary Companies

Company Name

Principal Activities

Company Y (a) | Investment holding

Sales, marketing, and deployment of platform
Company Y (b) and related products/services in Malaysia.
Company Y (c) Development, upgrading and maintenance of a

platform and its peripheral products and services

All principal activities of Company Y are Shariah-compliant.

Part 2: Financial Ratio Assessment
Company Y failed to meet the financial ratio benchmarks, as its debt
ratio and cash ratio exceeded the 33% threshold.

Part 3: Interest Income Ratio Assessment
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The Interest Income ratio measures the presence of interest-based
elements within a company's balance sheet and must be less than 5%
to be Shariah-compliant. The screening showed the following:

Part 4: Interest Income Ratio Assessment
e Interest Income ratio based on revenue: 7.19% (exceeding 5%
benchmark)
e Interest Income ratio based on Loss Before Tax: -1.84%
(meeting below 5% requirement)

3. Overall Assessment

While Company Y's Interest Income ratio based on Loss Before Tax
complied with the benchmark, its failure to meet the debt ratio, cash
ratio, and Interest Income ratio based on revenue rendered it as
Shariah non-compliant according to the screening methodology.

These examples illustrate the Securities Commission's
methodology for determining Shariah compliance of companies based
on their activities and financial reports. Company X meets the financial
ratio and business activity benchmarks, with debt, cash ratios below
33%, and interest income ratio under 5%. It also has a positive public
perception from an Islamic perspective. Conversely, Company Y fails the
financial ratios, exceeding 33% for debt and cash, and the interest
income ratio is above 5%, despite a positive qualitative assessment.
Consequently, Company X is deemed Shariah-compliant, while Company
Y is Shariah non-compliant.

Basis and Justification for Establishing the Benchmark

After discussing the methodology, it is essential to understand the
basis and justification behind the establishment of the benchmarks,
which form the fundamental principles of the methodology. The
evidence mentioned in the previous section regarding the permissibility
of investing in mixed companies is included in the basis of the
methodology. This section will emphasize the rationale for establishing
the benchmarks.

According to the resolutions of the Securities Commission's
Shariah Advisory Council (2007), to determine the Shariah compliance
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of mixed companies, it is necessary to establish benchmarks to ensure
that the prohibited elements are within a minimal level, which does not
affect the permissible part of the company, which is more important. In
formulating this methodology, the SAC took into consideration the
elements of maslahah (public interest), ‘urf khas min asalib iqtisadiyyah
(widely accepted practices, especially in economic activities), fasad al-
zaman (exigencies of the time), and huqtiq ghair muslimin (the rights of
non-Muslims).56

For the financial ratio benchmark, the 33% threshold is
supported by a hadith of Sa’ad bin Abi Wagas who wanted to bequeath
his property as charity:

Lol oo b 8 EE ) gy o JUB 0l Gl o dae e &
Dy & JUB (Sl 2o Bl (J V] Fr Yy Jb b Lly sy
L & Jgoy dd JB & Y 1JB bl dan o Jla Y e &
e oayds OF o clael Slyy L5 Of el us” cddly el

N EIIVEC

“Sa'ad bin Abi Waqqas fell ill, and the Prophet (peace be
upon him) visited him. Sa'ad said to the Prophet, 'O
Messenger of Allah, [ have much wealth, and [ have only one
daughter to inherit from me. Shall [ give away two-thirds of
my wealth as charity?' The Prophet replied, 'No.' Sa'ad then
asked, 'What about half of my wealth?' The Prophet again
said, 'No.' Sa'ad further inquired, and the Prophet (peace be
upon him) said, 'One-third, and one-third is still a
significant amount. It is better to leave your heirs wealthy
than to leave them in poverty, begging from others.”>7

The hadith narrated by Sa'd bin Abi Waqqas, where the Prophet
advised him not to bequeath more than one-third of his wealth as charity,

% Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 159-60.

57 Muslim bin al-Hajjaj al-Naysabiirt, Sakzh Muslim (Beirut: Dar Thya’ al-Turath al-*Arabi,
n.d.), vol. 3, 1250, "bab al-wasiyyah bi al-thuluth," hadith no. 1628.
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and emphasised that "one-third is still a significant amount," has been
used as a basis for adopting the 33% threshold in Shariah screening
methodologies.>8

While the hadith directly relates to the context of bequeathing
property and giving charity, its underlying principle of considering one-
third as a substantial proportion has been extended by Islamic scholars
to other areas, including financial screening criteria.

In the context of mixed companies (businesses involved in both
permissible and non-permissible activities), when the element of
prohibited income or interest-bearing debt exceeds 33% of the
company's total income or capital, it is considered to have surpassed the
tolerance level of moderation outlined in the hadith.

Therefore, the Prophet's emphasis on "one-third is enough" in the
hadith has been interpreted by Shariah scholars as setting an upper limit
or benchmark for the mixture of prohibited elements in a company's
operations and financial dealings. Exceeding this one-third threshold
would be deemed excessive and non-compliant with Shariah principles,
based on the guidance derived from this Prophetic tradition.

Another basis for the benchmark is the concept of ghabn fahish
(excessive profit obtained through cheating or exceeding the market
price). The practice of ghabn fahish in trading is prohibited in Islam, but
if the profit is not excessive, it is permissible. However, if there is no
element of cheating, it is allowed. The activity of tanajush (fake bidding)
is forbidden. In such cases, the buyers have the right to cancel the
contract. This indicates the prohibition of including elements of tanajush
and ghabn fahish in a contract. Despite this, if it occurs below the
maximum limit, it is excused. The Hanafi legal school has stated the
benchmark for ghabn fahish as follows:

a) 5% for ordinary goods;
b) 10% for animals, including those used for riding; and
c) 20% for fixed assets.>?

%8 Securities Commission, Resolutions of the Securities Commission Shariah Advisory
Council, 162.
% Ibid, 162-63.
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List of Shariah-Compliant Securities by Securities
Commission’s Shariah Advisory Council

The Shariah Advisory Council of Securities Commission Malaysia
approves and updates the list of Shariah-compliant securities listed on
Bursa Malaysia twice a year. The first list is announced in May, and the
second list is announced in November. The table below illustrates the
number and percentage of Shariah-compliant securities listed from 2010
to 2023:

Table 3: Number of Shariah-complaint Securities Listed on
the Securities Commission Malaysia (2010-2023) 60

Year Number of Total Number of Shariah-
Shariah-Compliant | Securities Listed Compliant
Securities Securities (%)
2010 655 957 68.44
2011 839 941 89.16
2012 817 921 88.71
2013 653 911 71.68
2014 673 906 74.28
2015 667 903 73.86
2016 672 904 74.34
2017 686 905 75.80
2018 689 933 73.85
2019 696 947 73.50
2020 715 954 74.95
2021 750 967 77.56
2022 787 991 79.41
2023 811 1014 79.98

Purification of Income by Investors

The Shariah Advisory Council (SAC) of Securities Commission
Malaysia has issued a resolution regarding the purification of dividends

80 "List of Shariah-Compliant Securities - Shariah-Compliant Securities | Securities
Commission Malaysia," Securities Commission Malaysia, accessed May 27, 2024,
https://www.sc.com.my/development/icm/shariah-compliant-securities/list-of-shariah-
compliant-securities.
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received and excess capital gains from the disposal of Shariah non-
compliant securities after the announcement date. The SAC requires
investors to fulfill the following conditions for the purification of tainted
income (capital gains and dividends received from the disposal of
Shariah non-compliant securities mistakenly invested in): 61

(i) Upon receiving the tainted income, the fund manager shall deposit
it into a separate account segregated from the Islamic fund's
account;

(ii) The fund manager shall distribute the tainted income to the
investors as soon as practically possible, as advised by the Shariah
adviser of the Islamic fund;

(iii) The fund manager shall inform or notify the investors of their
obligations to purify the tainted income in accordance with Shariah
principles upon distribution; and

(iv) The processes and procedures for the purification of the tainted
income by the investors shall be clearly disclosed in the
prospectus/offering document.

Dow Jones Islamic Market World Index (DJIM)

History of Establishment: The Dow Jones Islamic Market Index
(DJIM), launched in 1999 in Bahrain, was the first index created for
investors seeking Shariah-compliant investments. The DJIM has an
independent Shariah Supervisory Board. The DJIM measures the
Shariah-compliance of stocks in various markets worldwide, and its
index family includes broad-market, blue-chip strategy, and thematic
indices.62

Shariah Screening Methodology: Similar to the Securities
Commission Malaysia, Dow Jones applies two criteria in screening
stocks: business activities and financial aspects. For sector-based
screening, the DJIM's Shariah Supervisory Board has established
parameters for business activities deemed inconsistent with Shariah
law, as listed below:

61 Securities Commission Malaysia, Resolutions of the Shariah Advisory Council of the
Securities Commission Malaysia, 139-40.

2 Dow Jones Indices, “Dow Jones Islamic Market Indices Methodology,” 2019, 3,
https://us.spindices.com/documents/methodologies/methodology-dj-islamic-market-
indices.pdf.
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i) Alcohol;

ii) Tobacco;

iii) Pork-related products;

iv) Conventional financial services (banking, insurance, etc.)

v) Weapons and defence; and

vi) Entertainment (hotels, casinos / gambling, cinema,
pornography, music, etc.)

Income from these prohibited sources cannot exceed 5% of the
total revenue.

After eliminating companies with prohibited business activities,
the remaining stocks will undergo an accounting-based screening
process. The DJIM's Shariah board does not allow investing in companies
with unacceptable levels of debt or interest income. Hence, the board
regulates a maximum level of 33% for the following financial ratios:

i) Total debt divided by trailing 24-month average market
capitalization.
Total debt

Average market capitalization (24 month)
ii) The sum of a company’s cash and interest-bearing securities
divided by trailing 24-month average market capitalization.
Total cash + interest bearing securities
< 33%

< 33%

Average market capitalization (24 month)
iii) Account receivables divided by trailing 24-month average
market capitalization.63

Account receivables
< 33%

Average market capitalization

Purification of Income: For purification purposes, DJIM provide
a dividend purification ratio to the investors. The formula to calculate the
dividend is as follows:

Non — Permissible Revenue

Dividends X
tvidends Total Revenue

63 Dow Jones Indices, 29-30.
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Where the non-permissible revenue includes all forms of revenue
or income that are considered non-permissible with Shariah including
non-permissible activities and interest income.%4

Financial Times Stock Exchange Islamic Index Series
(FTSE)®5

History of Establishment: The Financial Times Stock Exchange
(FTSE) Islamic Index Series was launched in October 1999. The FTSE
Global Equity Shariah Index Series provides Shariah indices for stocks
covering global stock markets, including both developed and emerging
markets.

Shariah Screening Methodology: The Shariah screening
process is undertaken by Yasaar Limited, comprising Shariah scholars
who represent all the major schools of Islamic thought. The initial step
for the Shariah screening process is business activity screening, where
the Shariah board filters out all companies involved in the following
activities, which contravene Shariah law:

i) Conventional finance (conventional banking, finance and
insurance, etc);

ii) Alcohol;

iii) Pork-related products and non-halal food production,
packaging and processing or any other activity related to
pork and non-halal food;

iv) Entertainment (casinos, gambling and pornography); and

v) Tobacco;

vi) Weapons, arms and defence manufacturing.

The next screening process is financial ratio screening, whereby
the remaining companies will be evaluated based on financial criteria.
The following financial ratios must be satisfied for a company to be
qualified as Shariah-compliant:

& Ibid, 21.

8 FTSE Russell, “FTSE Global Equity Shariah Index Series,” accessed December 1, 2023,
https://research.ftserussell.com/Analytics/FactSheets/temp/0f34f98e-7cf6-4684-8227-
7fa0f5¢c1786¢.pdf.
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i) Ratio of total debt over total assets must be less than
33.333%;

Total debt
—— < 33.333%
Total assets

ii) Cash and interest-bearing items are less than 33.333% of
total assets;
Total cash + interest bearing items

< 33.333%
Total assets

iii) Accounts receivable and cash are less than 50% of total
assets; and
Account receivable + cash

< 50%
Total assets
iv) Total interest and non-compliant activities income should not

exceed 5% of total revenue.
Total interest and income from non compliant activities

Total revenue
< 5%

Purification of Income: FTSE has specified an appropriate
purification of dividends at 5%. This ratio calculates the recommended
purification amount to be paid by the investor.

Standard & Poor’s (S&P) Shariah Index

History of Establishment: S&P Shariah Indices were introduced
in 2006 by Standard & Poor's to meet the increasing demand for Shariah-
compliant financial products.

Shariah Screening Methodology: S&P Shariah indices provide
their own Shariah screening methodology and undertake the screening
process for stocks globally, in collaboration with Ratings Intelligence
Partners (RI), a London/Kuwait-based consulting company made up of
[slamic researchers who work directly with the Shariah Supervisory
Board.

The initial screening process involves filtering out companies
with Shariah non-compliant activities. S&P has listed the following
activities as non-compliant:
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i) Advertising and media (newspapers are allowed, sub-
industries are analysed individually);
ii) Alcohol;
iii) Embryonic or stem cell research and cloning;
iv) Financials;
v) Gambling;
vi) Pork;
vii)Pornography;
viii) Tobacco; and
ix) Trading of gold and silver as cash on deferred basis.

After filtering out the companies with prohibited business
activities, the remaining companies are evaluated based on acceptable
financial ratios, focusing on three areas: leverage compliance, cash
compliance, and the share of non-compliant revenues. All these
companies are examined based on the following criteria:

i) Leverage compliance:
Debt

Market Value of Equity (36 month average)
ii) Cash compliance:

< 33%

Accounts receivables
< 49%

Market value of equity (36 monthaverage)

Cash + Interest bearing securities

< 339
Market value of equity (36 monthaverage) o

iii) Revenue share from non-compliant activities:

non compliant income other than interest income

< 5%
Revenue

Purification of Income: Similar to the DJIM, S&P provides a
dividend purification ratio to investors for purification purposes, where
the calculation is as follows:

Non — Permissible Revenue

Dividends X
tvidends Total Revenue
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Morgan Stanley Capital International Islamic Index (MSCI)66

History of Establishment: Launched on July 26, 2007, the MSCI
World Islamic Index is designed to measure the performance of the large
and mid-cap segments of the 23 Developed Market countries (e.g.,
Australia, Austria, Belgium, Canada, Denmark, etc.) that are relevant for
I[slamic investors.

Shariah Screening Methodology: The index applies stringent
screens to announce Shariah-compliant securities based on two types of
criteria: business activities and financial ratios derived from total assets.
The screening process begins with the business activities screen, where
MSCI does not allow investments in companies that are active in, or
derive more than 5% of their revenues from, the following activities:

i) Alcohol;

i) Tobacco;

iii) Pork-related products;

iv) Conventional financial services;
v) Defence/weapons;

vi) Gambling; and

vii) Adult entertainment.

Additionally, MSCI does not allow investments in companies that
derive significant income from interest or have excessive leverage.
Therefore, MSCI provides three financial ratios that may not exceed
33.33%:

i) Total debt over total assets;

Total debt
——— < 33.33%
Total assets

ii) The sum of a company’s cash and interest-bearing securities
over total assets;
Total cash + interest bearing securities

< 33.33%
Total assets

iii) The sum of a company’s account receivables and cash over
total assets.

6 MSCI, “MSCI World Islamic Index (USD),” accessed December 1, 2023,
https://www.msci.com/documents/10199/c0b90e16-5746-4cdc-b033-1ec7da64386e.
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Account receivable + total cash

< 33.33%
Total assets
Purification of income: If a company derives any interest
income and/or is involved in prohibited activities, this proportion must
be deducted from the dividends paid out to shareholders and channelled
to charity. MSCI, therefore, applies a "dividend adjustment factor" to all
reinvested dividends.

The “dividend adjustment factor” is defined as:

Total earnings — (income from prohibited activities + interest income)

total earnings

Analysis and Comparison

From the previous discussion, it is observed that the five Islamic
finance providers differ in many ways, such as their governance, targeted
stocks screened, and screening methodologies, including both
qualitative and quantitative screening. Additionally, according to
Catherine et al, the Shariah index providers not only differ in their
methodologies but also vary in terms of objectives, such as portfolio
managers, market intelligence providers, and regulators.6?

Table 4 below shows some similarities and differences among the
four global index providers and the Securities Commission Malaysia in
terms of country of origin, screening level, and governance.

The table highlights the key similarities and differences among
these Islamic index providers, allowing for a comprehensive analysis and
comparison of their approaches to Shariah-compliant screening and
indexing.

67 Catherine S. F. Ho et al., “Qualitative Research in Financial Markets Emerald Article :
Syariah Accounting and Compliant Screening Practices,” Qualitative Research in Financial
Markets 4, no. 2/3 (2012): 241.
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Table 4: The Similarities and Differences of
Four Global Index Providers and Securities Commission Malaysia

(50)
Country Screenin
Index Providers of g Governance
. . level
origin
Governed and regulated
Securities by Securities
Commission Malaysia Micro Commission Malaysia,
Malaysia (SC) applicable only to
Malaysian markets.
Dow Jones Governed by its
I[slamic Market Headquarters at USA,
World Index USA Macro and applicable to various
(DJIM) countries worldwide.
The Shariah screening
Financial Times process is undertaken by
Stock Exchange UK Macro Yasaar Limited,
Islamic Index applicable to both
Series (FTSE) emerging and developed
markets.
The Shariah screening
Standard & process is underta_lken by
, its Shariah board in
Poor’s (S&P) USA Macro : .
: collaboration with
Shariah Index . .
Ratings Intelligence
Partners (RI).
Morgan Stanley GO\_/erned and regulated
. by its Headquarters
Capital
) located at USA,
International USA Macro :
. applicable to 23
I[slamic Index
Developed Market
(MSCI) B
countries.

Among the five parties, the Securities Commission (SC) alone is a
regulatory body, while the other four are index providers. As the
regulator in Malaysia, the SC's index is applicable only to Malaysian
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markets. The difference between these five bodies also lies in their
screening level or geographical scope, i.e., macro, and micro levels.
Macro-level users screen available stocks worldwide, while micro-level
users screen stocks within a particular country.® Hence, the SC is
classified as a micro-level user, and the remaining bodies screen
available stocks at the macro level.

Critical Evaluation of Methodologies

In terms of methodologies, all five institutions employ a two-tier
screening method: qualitative assessment and quantitative assessment.
Therefore, the comparisons will be discussed from two aspects:
qualitative screening and quantitative screening.

Qualitative Screening

Generally, the qualitative screening or business activity criteria
formulated by the index providers and the SC are similar, except for
minor differences in certain criteria. Table 5 below exhibits the list of
sectors that must be excluded from Shariah-compliant stocks as set out
by the four index providers and the SC.

Table 5: Sector Screening Criteria Provided by
Four Global Index Providers and SC®°

Sector SC | DJIM | FTSE | S&P | MSCI

Alcoholic Beverages cb.| a. cb. | ai. | cb.
Broadcasting & Entertainment cb.| a. cb. | ai. | cb.
Conventional Financial Services cb.| a. cb. | ai. | cb.
Gambling cb.| a. cb. | ai. | cb.
Hotels a.. cb. | ai. | cb.
Insurance cb.| a. cb. | ai. | cb.
Media Agencies (except a.. a..
newspapers)

Pork-related Products cb.| a. cb. | ai. | cb.
Restaurant & Bars cb. | a. c.b. ai. | cbh.

% Ho, “International Comparison of Shari‘ah Compliance Screening Standards,” 226.

8 Ulrich Derigs and Shehab Marzban, “Review and Analysis of Current Shariah-Compliant
Equity Screening Practices,” International Journal of Islamic and Middle Eastern Finance
and Management 1, no. 4 (2008): 289.
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Tobacco cb.| a.l cb. | ai. | cb.
Trading of Gold & Silver a..
Weapons & Defence a.. c.b. . c.b.

a.i.: any involvement
c.b.: core business

The overall comparison of qualitative screening criteria shown in
the table above proves that there is almost a consensus among the
Shariah boards of the index providers in determining the impermissible
sectors to be filtered out from Shariah-compliant listed stocks. However,
there is a minor disagreement among the Shariah boards regarding the
classification of weapons and defence, as well as media agencies, as
Shariah non-compliant sectors. Additionally, S&P alone includes trading
of gold and silver as a criterion for impermissible business activity. For
the hotel industry, the SC is the only one that excludes it from the Shariah
impermissible business lists, which was previously listed before a minor
amendment issued in 2016.

Furthermore, we can observe that some Shariah boards are more
stringent than others, whereby the DJIM and S&P Shariah supervisory
boards exclude stocks with any involvement in Shariah impermissible
sectors. Meanwhile, the SC, FTSE, and MSCI Shariah boards screen out
only the companies whose core business is impermissible, and a
company will not be filtered out if its core business is Shariah-compliant.

The qualitative screening criteria used by the providers differ in
their specificity and inclusiveness. Some institutions, such as DJIM and
S&P, take a more stringent approach by excluding companies with any
involvement in prohibited activities, while others, like the SC, FTSE, and
MSCI, allow companies with permissible core activities despite minor
involvement in non-compliant sectors. This divergence raises questions
about the consistency and reliability of identifying truly Shariah-
compliant activities.

Quantitative Screening

The quantitative screening process is undertaken to examine the
financial structure of the companies and ensure that their financial
status complies with Shariah principles to qualify as Shariah-compliant
stocks. Different index providers have formulated their own methods for
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calculating the financial thresholds. Therefore, the comparison of
quantitative screening criteria by the five index providers will be
summarized into four categories:

i) Debt screen;

ii) Liquidity screen;
iii) Interest screen; and
iv) Impermissible income screen.

Table 6 below deliberates the various methods of quantitative
screening criteria formulated by the SC and other four major index

providers:

Table 6: Quantitative Screen from Four Global Index Providers and

the SC
Debt Liquidity Interest Impermissible
Inst Screen Screen Screen Income
Screen
SC b < 33% ¢ < 33% ad < 5% NPY < 5%
TA | TA 0 TR -7 TR °
D AR C+ IBS
DJIM AvMCap AvMCap AvMCap -
< 33% < 33% < 33%
B AR+ C C + IBS NPY
FTSE | TA TA TA ﬁ < 5%
< 33.333% < 50% < 33.333%
S&p —M\]/)E AR < 499 C + IBS < 339 NPY 50,
q — 0 0 —< 0
< 33% MVEq MVE TR
B AR+ C C + IBS NPY
MSCI | TA TA TA — < 5%
<3333% | <33.33% < 33.33% TR
D: Debt

TA: Total Assets
IY: Interest income
C: Cash
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IBS: Interest-bearing securities

AR: Account receivable

NPY: Non-permissible income

TR: Total revenue

AvMCap: Average market capitalization
MVEq: Market value of equity

The use of different financial ratios and divisors (e.g., total assets,
market capitalization, equity) in the quantitative screening process
could lead to inconsistencies in the classification of companies as
Shariah-compliant or non-compliant. Furthermore, the appropriateness
and justifications for the benchmarks used (e.g., 5%, 33%) warrant
further examination to ensure they are consistently applied and aligned
with Shariah principles.

Debt Screening

It is observed that there is a consensus among the five
practitioners in applying the concept of one-third as a benchmark for the
tolerance level in the debt screening process, derived from the
understanding of the hadith mentioned earlier. Nevertheless, they differ
in the divisor used for the calculation, which includes total assets,
average market capitalization, and market value of equity.

It is argued that market capitalization reflects the real worth of
the company, but the fluctuation of market prices affects the threshold
value and may lead to inconsistency in the Shariah-compliance status of
the company. However, some practitioners prefer to use market
capitalization or total assets as the divisor because they agree that the
use of average market capitalization is more suitable to smooth out any
uncertainty in market prices, and hence they can avoid inconsistency in
the Shariah-compliant status of the listed companies.”’? On the other
hand, S&P employs a different method, whereby its Shariah Supervisory
Board uses the market value of equity as the divisor in debt screening.

Liquidity Screening

For liquidity screening, there seems to be a disagreement
between the index providers' Shariah boards in determining the
threshold value. The majority sets the tolerance level at 33%, applying

0 Ho, 241.
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the concept of one-third, while FTSE and S&P determine the threshold
value at 50% and 49%, respectively. This indicates different Shariah
jurisdictions' referral to different Shariah boards.

Furthermore, they also differ in classifying the ratios under this
screening: either cash, accounts receivable, or accounts receivable plus
cash. The SC applies only liquid assets that cannot exceed 33% of total
assets. Meanwhile, the other index providers are more specific,
determining that accounts receivable or accounts receivable plus cash
must be lower than 33% to 50% of total assets or average market
capitalization.”!

As in the case of debt screening, the index providers diverge in
using the divisor for liquidity screens. The SC, MSCI, and FTSE prefer to
use total assets, while the other two use average market capitalization
and equity as the divisor for the liquidity screening process.

Interest Screening

Two sets of ratios are identified in the interest screens provided
by the five practitioners: the first is interest income, and the second is
cash plus interest-bearing securities. The SC applies the threshold limit
of 5% for interest income over total assets, as interest income or riba
cannot exceed 5% of total assets.

The index providers other than the SC use cash plus interest-
bearing securities as their ratios in interest screens, and the benchmark
applied is 33% to 33.33%. Again, the divisor for interest screening by the
index providers differs, either applying total assets, average market
capitalization, or equity.

Impermissible Income Screening

Under the category of impermissible income screening, the non-
permissible business activities classified in the initial qualitative
screening are further examined in the quantitative screening to ensure
that the revenue from those activities is within the tolerance level.”2 In
this screening, the threshold value is fixed at 5% of the total revenue,
except for the DJIM, which does not apply this benchmark in their

1 bid.
2 Ho, 242.
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quantitative assessment. Additionally, S&P alone screens impermissible
business activities by excluding interest income that does not exceed 5%
of total revenue. In summary, there is a consensus in determining the
maximum limit of 5% for impermissible income, as non-permissible
business activities are categorized as activities clearly prohibited in the
Quran.

Purification of Income

It is observed that there is a similarity between DJIM and S&P in
providing a dividend purification ratio to investors for purification
purposes, whereas MSCI provides its own dividend adjustment factor.
The SC, on the other hand, has issued a resolution regarding the
purification of dividends with certain conditions. FTSE alone requires an
appropriate purification of dividends at 5%.

Best Practices and Areas for Improvement

While each methodology has its strengths and weaknesses, a
comparative analysis could help identify potential best practices. For
instance, the SC's qualitative assessment of a company's image and
public perception could be a valuable addition to other methodologies.
Similarly, FTSE's approach to purification of dividends at a fixed 5% rate
could be considered a transparent and consistent practice.

Areas for improvement include developing more robust and
universally accepted definitions of Shariah-compliant activities, aligning
financial ratio benchmarks with Shariah principles, and enhancing data
accuracy and transparency in the screening process.

By addressing these aspects, the Islamic finance industry could
work towards a more harmonized and widely accepted Shariah stock
screening methodology, fostering greater confidence and credibility
among investors.

Conclusion

Findings: This article compiles and analyses the Shariah stock
screening methodologies adopted by five prominent Islamic finance
institutions: the Securities Commission Malaysia (SC), Dow Jones Islamic
Market World Index (DJIM), Financial Times Stock Exchange Islamic
Index Series (FTSE), Standard & Poor's (S&P) Shariah Index, and Morgan
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Stanley Capital International Islamic Index Series (MSCI). The study
reveals several key findings:

1.

All five institutions practice two-tier Shariah screening
methodologies  involving qualitative and quantitative
assessments.

Differences exist in the qualitative screening criteria, with some
index providers being more specific in listing Shariah non-
compliant activities, while others take a more general approach.

There is a lack of consensus among the institutions regarding
certain quantitative screening ratios, such as debt screening,
liquidity screening, and the divisors used for calculation.

While there is broad agreement on the maximum 5% limit for
impermissible income screening, DJIM does not apply this
benchmark.

The institutions vary in their methods for purification of income,
with DJIM and S&P providing dividend purification ratios, MSCI
offering a dividend adjustment factor, and the SC issuing specific
resolutions.

Recommendations:

To avoid inconsistencies in determining the Shariah-compliance
of stocks and to enhance the credibility and comparability of
Islamic finance indices, there is a crucial need for standardization
of methodologies across institutions.

The Islamic finance industry could benefit from collaborative
efforts among Shariah scholars, regulatory bodies, and index
providers to develop a unified set of guidelines or a harmonized
framework for Shariah stock screening methodologies.

Transparency in the evaluation process is essential to facilitate
better comparability and informed decision-making for investors.

Periodic reviews and updates to the standardized methodology
should be undertaken to align with evolving Islamic finance
practices and market dynamics.
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5. Further research and dialogue within the Islamic finance
community are encouraged to address potential challenges and
promote a robust Shariah-compliant investment landscape.

6. Conduct further in-depth research to critically evaluate the
effectiveness, reliability, and limitations of existing Shariah stock
screening methodologies, not only in Malaysian context, but also
other country and region.

7. Expand the scope of quantitative screening to include a more
comprehensive set of financial metrics beyond the commonly
used debt, cash, and interest income ratios.

By implementing these recommendations, the Islamic finance industry
can work towards a more consistent and credible Shariah stock
screening process, fostering greater investor confidence and driving the
growth of the Shariah-compliant investment market.
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Rethinking the Concept of Al-Saadah (Happiness) in Light
of the Quranic Istikhlaf Framework

Memikirkan Semula Konsep daripada Al-Saadah (Kebahagiaan)
Berdasarkan Kerangka Istikhlaf Al-Qur’an

Hidayah Wan Ismail* and Abdelaziz Berghout™

Abstract

This article analyses the Quranic Istikhlaf framework and its
impact on redefining the notion of Al-Saadah and its different
components. To rejuvenate the methods of understanding the Qur'an
and implementing it in our present situation, it is essential to develop
thorough and ingenious frameworks that are both unique and applicable
to our current specific circumstances. This article aims at presenting the
Istikhlaf framework as a guiding outline for revitalising our
comprehension of the profound Quranic methodologies and teachings.
Next, utilise the framework to redefine the concept of Al-Saadah. The
article used an analytical descriptive method to investigate the degree to
which the Quranic Istikhlaf framework can offer a more profound
understanding of the idea of Al-Saadah, which is translated into English
as happiness. This paper examines the different sources and content
pertaining to Istikhlaf and Al-Saadah to construct the Istikhlaf
framework. The article shows that there are various methodologies for
studying Al-Saadah, depending on the different perspectives taken, such
as religious, psychological, sociological, philosophical, cultural,
economic, environmental and others. The proposed Quranic Istikhlaf
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Quranic Istikhlaf Framework

framework offers a comprehensive approach to Al-Saadah by examining
the four dimensions (4D) analysis: 1) the relationship with God, 2) the
relationship with oneself, 3) the relationship with others, and 4) the
relationship with nature and the universe. The article concluded that this
framework integrates the concepts of religion, holistic man as a
vicegerent, society as the centre of human civilisation and umran, and
the environment and nature as key aspects in achieving Al-Saadah. It also
emphasises the four aspects of Al-Saadah namely, the inner, the outer,
the Dunya (worldly) and the Akhirah (hereafter). The article suggests
doing a comprehensive analysis of the Quranic Istikhlaf model and
utilising it to examine and elucidate the discourse, methodologies, and
implementation of Al-Saadah approachesand programs in both
individual and social contexts.

Keywords: Quranic Istikhlaf Framework, Al-Saadah, Four
Dimensions Analysis, Integration.

Abstrak

Kertas kerja ini menganalisis rangka kerja [stikhlaf Al-Quran dan
kesannya terhadap mentakrifkan semula tanggapan Al-Saadah dan
komponennya yang berbeza. Untuk meremajakan kaedah memahami Al-
Qur’an dan melaksanakannya dalam keadaan sekarang, adalah penting
untuk membangunkan rangka kerja yang teliti dan bijak yang unik dan
boleh digunakan untuk keadaan tertentu kita sekarang. Kertas kerja ini
bertujuan untuk membentangkan rangka kerja Istikhlaf sebagai garis
panduan untuk menghidupkan semula kefahaman kita tentang
metodologi dan ajaran Al-Qur’an yang mendalam. Seterusnya, rangka
kerja akan digunakan untuk mentakrifkan semula konsep Al-Saadah.
Artikel ini menggunakan kaedah deskriptif analitik untuk menyiasat sejauh
mana rangka kerja Istikhlaf Al-Quran dapat menawarkan pemahaman yang
lebih mendalam tentang idea Al-Saadah, yang diterjemahkan ke dalam bahasa
Inggeris sebagai kebahagiaan. Kertas kerja ini mengkaji sumber dan kandungan
yang berbeza berkaitan dengan Istikhlaf dan al saadah untuk membina rangka
kerja Istikhhaf. Kertas kerja ini menunjukkan bahawa terdapat pelbagai
metodologi untuk mengkaji Al-Saadah, bergantung kepada perspektif
yang berbeza yang diambil, seperti agama, psikologi, sosiologi, falsafah,
budaya, ekonomi, alam sekitar dan lain-lain. Rangka kerja Istikhlaf Al-
Qur'an yang dicadangkan menawarkan pendekatan komprehensif
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kepada Al-Saadah dengan mengkaji analisis empat dimensi (4D): 1)
hubungan dengan Tuhan, 2) hubungan dengan diri sendiri, 3) hubungan
dengan orang lain, dan 4) hubungan dengan alam dan alam semesta.
Kertas kerja ini merumuskan bahawa kerangka ini mengintegrasikan
konsep Agama, manusia holistik sebagai khalifah, masyarakat sebagai
pusat tamadun manusia dan umran, dan alam sekitar serta alam semula
jadi sebagai aspek utama dalam mencapai Al-Saadah. la juga
merangkumi empat aspek Al-Saadah iaitu, batin, zahir, Dunia dan
Akhirah. Kertas kerja ini mencadangkan analisis komprehensif model
Istikhlaf Al-Qur'an dan menggunakannya untuk mengkaji dan
menjelaskan wacana, metodologi, dan pelaksanaan pendekatan dan
program al saada dalam konteks individu dan sosial.

Kata Kunci: Rangka Kerja Istikhlaf Al-Quran, Al-Saadah, Analisis
Empat Dimensi, Integrasi.

Introduction

The notion of Al-Saadah (happiness) has captivated the interest
of philosophers, researchers, and experts from diverse specialisations
and disciplines due to its multidimensional and complex nature.
Throughout history, the notion of Al-Saadah has been carefully examined
and analysed in practically all classical and current civilisations. Various
perspectives, ideas, and methodologies have been developed and used to
examine the significance, essence, goals, methods, facets, applications,
and implementation of this concept at both the human and societal
levels. Thus, it is unsurprising that happiness has consistently been a
topic of ethical discussion and a recurring motif since ancient Greek
philosophers! such as the pre-Socratics.?

! Fariddanesh, M., & Rezaei, A. M. (2019). Predicting the happiness of Adolescents Based
on Coping Styles and Religious Attitudes. Journal of Religion and Health, 58(2), 537—
553. https://doi.org/10.1007/s10943-017-0497-7

2 @yvind Rabbés, Eyjolfur K. Emilsson, Hallvard Fossheim, and Miira Tuominen (eds.)
(2015), The Quest for the Good Life: Ancient Philosophers on Happiness, Oxford University
Press, p. 307, reviewed DbyRiin  Sirkel,  University of Vermont.
(https://ndpr.nd.edu/reviews/the-quest-for-the-good-life-ancient-philosophers-on-
happiness/#_ednl)


https://psycnet.apa.org/doi/10.1007/s10943-017-0497-7
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The origins of the notion of happiness may be traced back to
ancient Greek history, where Aristotle3 was the first known scholar to
provide a detailed explanation of it and referred to it as 'eudaimonia’.
There has been growing interest in happiness and its history within
various disciplines like psychology, social sciences, literary studies, as
well as in popular culture. Indeed, this shift of interest has been
characterized as a "eudaimonic turn", where "eudaimonic" comes from
the Greek eudaimonia, standardly translated as "happiness."4

In contrast, Muslim scholars use the Arabic phrase 'al-Saadah' to
convey the concept of happiness with a degree of difference due to
worldview and cultural contexts. Throughout the ages, this notion has
captivated both academics and ordinary people who sought to
comprehend their own experiences and derive significance from their
personal challenges as they navigate through life seeking happiness.

Undoubtedly, many Arab and Muslim thinkers made significant
contributions to the discussion on al-saada and its interconnectedness
with other prominent philosophical topics, including the categorisation
of sciences. Islamic culture significantly contributed to the concept of
eudaimonia, as inspired by Aristotle, through many disciplines and

8 Riin Sirkel in her review of the book: The Quest for the Good life, mentioned that for
ancient philosophers, eudaimonia is not a particular kind of experience or feeling, but a
particular kind of life, where reason almost always plays an important role. The link between
happiness and reason is clearly drawn by Aristotle in Nicomachean Ethics (NE) | 7, where
he argues that happiness resides in rational activity in accordance with virtue. This argument
is discussed by @yvind Rabbas in "Eudaimonia, Human Nature, and Normativity:
Reflections on Aristotle's Project in Nicomachean Ethics Book I". He aims to explain how
Aristotle's ethics can be both naturalist and practically normative, i.e. based in a conception
of human nature as a rational being, and at the same time give guidance on how we ought to
live. The connection between happiness and reason is particularly tight in the Platonist
tradition, with Plotinus identifying the happy life with the life of intellect. Plotinus' thoughts
on happiness are discussed by Alexandrine Schniewind (and touched upon by Eyjolfur K.
Emilsson and Miira Tuominen). Schniewind shows in "Plotinus’ Way of Defining
'Eudaimonia’ in Ennead | 4 [46] 1-3" that Plotinus' puzzling remarks about his predecessors
in the two opening chapters of Ennead | 4 are intended to clear the way for his own definition
of happiness, Riin Sirkel, https://ndpr.nd.edu/reviews/the-quest-for-the-good-life-ancient-
philosophers-on-happiness/#_ednl

4 The Eudaimonic Turn: Well-Being in Literary Studies, edited by James O. Pawelski and D.
J. Moores, Fairleigh Dickinson University Press, 2014. For a comprehensive account of
current happiness research, see Oxford Handbook of Happiness, edited by Susan A. David,
Ilona Boniwell, Amanda Conley Ayers, Oxford University Press, 2013.
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discourses including poetry, philosophy, psychology, and theology,
among others.

Historically, the centrality of the pursuit of happiness or al-
saadah in Islamic ethical thought and contemplation can be traced back
to Revelation. Muslim scholars derive the understanding and definition
of al-saada from the Qur’an, which describes it as a joy or happiness that
is everlasting and attainable by everyone (Qur’an 11:105, 11:108). Over
time, various questions have been posed to address the question of al-
saadah as scholars tried to define this elusive concept. From the outset,
a preliminary glance at the existing literature on the subject shows that
the question of al-saadah has been approached from numerous angles
and perspectives, and multiple methods have been employed to examine
its origins and foundations.

However, while many approaches attempt to address the above
questions, there seems to be a lack in the attention given to the
framework utilised to describe and drive the discourse on al-Saadah. In
fact, existing literature on the topic suggests that existing materialistic,
naturalistic, positivistic, scientific, and even philosophical frameworks
exhibit limits in tackling the subject matter. Most of the scholarship in
the area deal with the notion of al-Saadah from fragmented and partial
approaches, often failing to consider the complete and interconnected
composition of the human being as well as his multi- dimensional nature.

This article investigates and introduces the Qur’anic Istikhlaf
framework (QIF) for analyzing the concept of Al-saadah and its
underlying meanings. This article aims to offer insights and guidance on
the QIF, which is necessary to understand the concept and identify its
characteristics and components. The article offers a concise overview of
the significant literature and opinions on Al-Saadah, considering both
[slamic and contemporary viewpoints. Additionally, it presents a
recommended framework for studying Al-Saadah, which is based on the
Quranic Istikhlaf framework.

The article consisted of an introduction and three main sections:
a brief analysis of the frameworks/models for approaching happiness in
Western scholarship, a brief analysis of the frameworks/models for
approaching happiness in Islamic scholarship, and a proposed Quranic
[stikhlaf Framework (QIF) for the study of happiness. The article also
included a conclusion and suggestions.
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I- Brief Analysis of the Frameworks/ Models Approaching
Happiness in Western Scholarship

Across various civilisations and philosophies of life, attempts
have been made to define and elucidate the essence, foundations, means,
conditions, and practices of al- saadah. Existing literature on the subject
demonstrates that a variety of elements, including, among others, the
influence of non-Muslim philosophies, have impacted the interpretation
and formulation of the notion of al saadah in Islamic thought to a certain
degree. In this section a brief account of selected western approaches to
the study of the notion of happiness is provided.

Happiness is an essential facet of the human experience. It has
undergone thorough examination in multiple fields of study. Ever since
the times of Aristotle the western mind has always been occupied by
these questions of happiness.> In contemporary literature too the
questions persisted and become more prevalent. Diener (1984)
conducted a comprehensive analysis of the existing research on well-
being, which includes happiness, life satisfaction, and positive affect®.
The review by Sumner (1996)7 specifically examined the methods used
to evaluate subjective well-being, the elements that contribute to it, and
the underlying theories. In their study, Singh et al. (2023) did a

5 Riin elaborates further, the ancient philosophers' answer to the question "What is
happiness?" may be controversial. This is particularly so in the case of Aristotle, who
distinguishes between moral virtues and intellectual virtues. His account of happiness in the
first books of NE suggests that he ascribes the central role to the former, holding that
happiness resides in the morally virtuous action guided by reason, whereas his account in the
last book of NE identifies the virtuous activity that constitutes happiness with theoretical
contemplation, and it is far from clear how these accounts are supposed to fit together. This
difficulty is discussed briefly by Lear, and mentioned by Fossheim, while others rely on one
account or other, without making their view explicit. So Gronroos assumes that the virtuous
and happy person is morally virtuous, whereas Svavarsson, in claiming that for Aristotle
happiness consists in godlikeness, evidently associates happiness with theoretical
contemplation. While the expert can orient herself within different interpretations and
assumptions, this will be challenging for those not familiar with the issues involved, see Riin
Sirkel, https://ndpr.nd.edu/reviews/the-quest-for-the-good-life-ancient-philosophers-on-
happiness/#_ednl

® Diener, E.(1984), ‘Subjective well-being’. Psychological Bulletin, 95(3), 542-575.
https//doi.org/10.1037/0033-2909.95.3.542

"See Sumner, L. W (1999), Welfare, Happiness and Ethics, Clarendon Press,
https://global.oup.com/academic/product/welfare-happiness-and-ethics-
9780198238782?cc=my&lang=en&#. See also for same author: “Wellness Happiness and
Ethics.” 1996. Clarendon Press.


https://global.oup.com/academic/product/welfare-happiness-and-ethics-9780198238782?cc=my&lang=en&
https://global.oup.com/academic/product/welfare-happiness-and-ethics-9780198238782?cc=my&lang=en&
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comprehensive analysis to investigate the factors that influence
happiness in various cultures.8 Their objective was to augment scholarly
understanding by conducting a comprehensive analysis of the current
literature on happiness. In their study, Diaz and Reuter (2020) examined
the significance of morality in the popular understanding of pleasure,
proposing that it encompasses ethical considerations and the sense of
purpose in one's life.?

There is an enduring philosophical discourse on whether
happiness is solely descriptive in nature or if it encompasses moral
issues. Descriptive approaches of happiness argue that happiness is
defined by the presence of specific psychological states. Hedonist
theories, as proposed by Feldman (2010)19, emphasise the pursuit of
high pleasure and low pain. Life satisfaction theories, as discussed by
Suikkanen (2011)1, focus on being content with one's life. Hybrid
theories, as described by Sumner (1996)12, incorporate both aspects of
high pleasure and low pain, as well as life satisfaction. Conversely,
normative perspectives argue that happiness is not just determined by
psychological states, but also by one's moral character!3. From this
perspective, it is believed that an individual who lacks moral values may
never attain genuine happiness, regardless of their temporary feelings of
pleasure and overall contentment with their existencel4. Benuyenah &
Pandya (2020)!> conducted an extensive review of research on the
theory of happiness in organisational contexts, providing insights into
the perception of happiness in these situations. The objective was to
discover the factors that influence happiness within this group, with the

8 Singh, S. Kshtrya S, Valk, R. “Health Hope and Harmony: A Systematic Review of the
Determinants of Happiness across Cultures and Countries” International Journal of
Environment Res. Public Health 2023 . 20(4),3306. Special Issue on Mental Well Being:
Feeling Stressed or Anxious?

% See Diaz, R., & Reuter, K,. (2020) Feeling the Right Way: Normative influences on people’s
use of emotion concepts, Mind & Language 2021. Wiley Online Library.

10 See Feldman, F. “What Is This Thing Called Happiness?” Oxford university Press. 2010.

11 Suikannen ,J. “An Improved Whole Life Satisfaction Theory of Happiness. ” International
Journal of Wellbeing 1(1),2011.

12 Sumner, L.W. 1996. op.cit.

13 See Foot, P. Natural Goodness. Oxford Clarendon Press, 2001.

14 Diaz and Reuter (2020). op.cit.

15 See Benuyenah, V. and Pandya, B. (2020). The Meaning of “employee happiness” within
the context of complex organisations. An explanatory review on the UAE labour force.
Rajagiri Management Journal, 14(2), 169-180. https://doi.org/10.1108/ramj-04-2020-0012
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intention of providing valuable insights for policy-making purposes.
Sanli et al. (2019)1¢ conducted a study on the Authentic Happiness Scale,
examining the relationship between authentic happiness and other
psychological concepts.

The notion of happiness has been explored in diverse settings,
including public relations discoursel?, work situations!8, and among
distinct demographic cohorts such as millennials.1? In this regard, there
is a trend to link happiness with subjective wellbeing focusing on the
satisfaction of individuals. Furthermore, the perceptions of happiness
differ among religions, cultures, and academic fields, leading to
continuous discussions regarding its definition and constituent
elements. Therefore, the study of happiness involves a diverse range of
frameworks and models derived from several academic fields such as
psychology, philosophy, sociology, political sciences, economics, and
neuroscience. Below are few prominent frameworks and models
frequently cited in the literature:

1) Hedonistic and eudaimonic.

The concept of well-being in this framework emphasises hedonic well-
being, which centres around the pursuit of pleasure and the avoidance of
misery. Eudaimonic well-being pertains to living in alighment with one's
own self, actualising individual potential, and discovering purpose in
life20.

2) Subjective well-being?!, an alternative perspective on happiness,
is commonly defined as the level of satisfaction with one's life, the

16 See Sanli, E., Balci Celik, S., & Gencoglu, C. (2019). The Validity and Reliability of The
Authentic Happiness Scale. Khazar Journal of Humanities and Social Sciences, 22(1), 5-20.
17 See Minyar- Beloroucheva, A. P., Sergienko, P. I., Vishnyakova, O.D., Vishnyakova,
E.A., & Anossova, O.G. (2021) ‘Axiological approach to developing spirituality and
morality in the process of L2 PR education.’

18 See Fisher, Cynthia D. Happiness at Work. International Journal of Management Reviews
12 (4),384-412,2010

19 See Yap, W.M., & Badri, S.KS. ‘What makes millennials happy in their workplace?” Asian
Academy of Management Journal, 2020. Vol. 25, No. 1, 103-121.
https://doi.org/10.21315/aamj2020.25.1.6

20 Refer to Haybron. Daniel M ”Happiness, The Self and Human Flourishing” Utilitas 20
(1),21-49,2008.

2L Refer to Davern, M., Cummins, R. A., & Stokes, M. (2007). Subjective Wellbeing as an
Affective/cognitive Construct. Journal of Happiness Studies, 8(4), 429 — 449.


https://doi.org/10.21315/aamj2020.25.1.6
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experience of pleasant emotions, and the absence of negative emotions,
serving as a sign of achieving a certain level of happiness. This paradigm
places a strong focus on individuals' self-reported feelings of well-being.

3) Another significant framework is the PERMA Model, established
by Martin Seligman (2002)22. It outlines five essential components of
well-being and the achievement of happiness: positive emotion,
engagement, connections, meaning, and accomplishment.

4) Moreover, the Set-Point Theory of Happiness posits that
individuals possess an inherent degree of happiness that remains
relatively constant throughout time, influenced by genetic and
personality factors, regardless of external circumstances?23.

5)Another renowned framework in the field of studying happiness
and satisfaction of human needs is Maslow's Hierarchy of Needs?4, While
not explicitly designed as a happiness model], it is frequently linked to
overall well-being. The theory proposes that human behaviour is driven
by a progressive hierarchy of wants, beginning with basic physiological
demands and progressing through safety, social belonging, self-esteem,
and self-actualisation. By fulfilling those needs, an individual might
achieve many forms of fulfilment that may contribute to their happiness,
based on their personal circumstances, perspective, and contentment.

6) Lastly, one may mention the framework of the "hedonic
treadmill." Also known as hedonic adaptation, this framework is an
influential model in the study of happiness that originates from the field
of positive psychology?>. It suggests that individuals tend to return to a
relatively stable base level of happiness despite major positive or
negative events or life changes.

After briefly discussing various frameworks used for analysing
the concept of happiness, it is evident that the Western perspective

22 Refer to Seligman, M. Authentic Happiness. Using the New Positive Psychology to Realize
Your Potential for Lasting Fulfilment. Simon and Schuster. 2002.

3 See Headey, Bruce (2007). Happiness: Revising Set-Point Theory and Dynamic
Equilibrium Theory to Account for Long Term Change Journal of Contextual Economics —
Schmollers Jahrbuch 127(1):85-94, University of Melbourne.

Conferences, no. 103, p. 01024-01024

24 See Maslow, A.H (1958) “ A Dynamic Theory of Human Motivation.” Howard Allen
Publishers.

%5 Haybron,2008. Op. cit.


https://www.researchgate.net/profile/Bruce_Headey?_tp=eyJjb250ZXh0Ijp7ImZpcnN0UGFnZSI6InB1YmxpY2F0aW9uRG93bmxvYWQiLCJwYWdlIjoicHVibGljYXRpb24ifX0
https://www.researchgate.net/institution/University-of-Melbourne?_tp=eyJjb250ZXh0Ijp7ImZpcnN0UGFnZSI6InB1YmxpY2F0aW9uRG93bmxvYWQiLCJwYWdlIjoicHVibGljYXRpb24ifX0
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emphasises the concept of happiness as being connected to well-being
and material possessions. There are less efforts to combine the
transcendental, spiritual, and revealed knowledge to understand the
concept of happiness, and hardly any consideration of the connection
between God and the unseen world's influence on our well-being and
happiness.

The frameworks and models influence the prevailing Western
viewpoints on happiness orientation, particularly in terms of how
happiness is measured and quantified. These approaches tend to
prioritise material and worldly desires, so restricting the human
experience to the realms of the mind, body, senses, and material
possessions and pleasures. When discussing spirituality and morality in
this context, they often approach it from materialistic, positivistic,
rationalistic, and secularistic perspectives. These perspectives prioritise
worldly and materialistic understanding of life, focusing on the human
brain, body, senses, and culture, while neglecting the soul-heart and the
transcendental aspects of God. These mainstream scientific approaches
to happiness exclude the consideration of these spiritual and
metaphysical elements from the mainstream scientific approaches and
frameworks.

I1- Brief Analysis of the Frameworks/ Models Approaching
Happiness in Islamic Scholarship

I[slamic views?2¢, frameworks27 and models for studying happiness
incorporate spiritual and moral aspects alongside conventional
psychological perspectives. They view happiness as a condition of
equilibrium and balance in an individual's life, in accordance with
I[slamic teachings and worldview.

2 See Al Attas, SN “The Meaning and Experience of Happiness in Islam’. Consciousness &
Reality Chapter. p59-78.

27 The major questions pertaining to the notion of Al Saada in Islamic thought includes such
as Is it material pleasures or spiritual elevation or both? (Bentham, (Nursi 2001); Is it real or
imaginary?; Can al-saadah be quantified? (Abdul Rahman, 2020); What are the
epistemological foundations of al saadah? (Nasr 2014, El Zeiny 2020). These and other
questions have been examined by various scholars.
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For example, most Muslim scholars?® attempt to deal with
questions like what is al-saadah and what does it require?2? What are the
foundations and elements? Is al-saadah transitory or permanent?3°, Is it
material pleasures3! or spiritual elevation3? or both? Is it real or
imaginary33? Can al-saadah be quantified?34 What are the
epistemological foundations of al saadah?3> These and other questions
have been examined by various scholars throughout history. From the
outset, a preliminary glance at the existing literature on the subject
shows that the question of al-saadah has been approached from
numerous angles and perspectives, and multiple methods have been
employed to examine its origins and foundations.

From a broad standpoint, the Islamic viewpoint on happiness
transcends the material and worldly dimensions of human existence. It
offers a comprehensive framework that emphasises the equilibrium
between the physical and metaphysical aspects and requirements of the
individual. Key developments in addressing pleasure from an Islamic
perspective include:

1) Spiritual well being.

Happiness is regarded as a state of spiritual well-being in Islamic
teachings, which emphasise the correlation between spiritual well-being
and happiness. Adhering to the religious rituals of Islam, such as

28 For thoughts of Ibn Miskawayh see Marcotte, R. D. (2012). Ibn Miskawayh’s Tartib al
Saadat, The Order of Happiness. Monotheism and Ethics, 2012. Brill.com.

2 For the views of Al Farabi see Khademi, A. ‘Analysis of Happiness according to A.
Farabi’, Journal of Philosophical Theological Research, Vol. 10, Issue 2, Serial No 38 Feb
2009, p. 81-107.

%0 Nasr, Seyyed Hossein ‘Happiness and the Attainment of Happiness: An Islamic
Perspective’ Journal of Law and Religion, Volume 29, Issue 1, February 2014, pp.76-91

81 Bentham, J. ‘An Introduction to the Principles of Moral and Legislation’. Oxford
University Press. 1970.

32 Keskin, Z. (2019). Inner Peace in the Life of Said Nursi. Australian Journal of Islamic
Studies, 4(3), 51-66. https://doi.org/10.55831/ajis.v4i3.243

3 See the views of Arthur Schopenhauer in Samame, L. B ‘Virtue and Happiness in
Schopenhauer’s Ethics’. 2016. Sociedad de Estudios en Espanol sobre Schopenhauer.

34 Abd Rahman, A, Lukman, Z. M (2018) Happiness Instrument Development. International
Journal of Research and Innovation in Social Science (IJRISS) 3(4).

% Nasr, Seyyed Hossein, (2014), op.cit., EI-Zeiny, 1. (2020). The Semantics and Ethics of
Sa’dadah  (Happiness) in the Qur’an. Islamic  Studies, 59 (1), 95-114.
https://www.jstor.org/stable/27088377
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engaging in prayer, observing fasting, and doing charity, is regarded to
be a means of attaining inner tranquilly and contentment.

2) The tazkiyah framework, also known as spiritual purification,
holds great importance in the Islamic faith. Soul purification means
eliminating undesirable attributes and cultivating beneficial qualities
that enhance one's proximity to God, resulting in elevated levels of
happiness and contentment.

3) Achieving a balance between worldly matters and spiritual
matters, where the quest of happiness is not limited to this life alone, but
also encompasses awareness of the afterlife. The definition of pleasure
includes not only immediate and temporary satisfaction, but also the
ultimate satisfaction of the soul in the hereafter.

4) The focus of Maqasid al-Shari'ah framework is on achieving
happiness. The primary goals of the Shari'ah are to safeguard
fundamental human interests, such as religion, life, intellect, progeny,
and property, which collectively enhance general welfare and
contentment.

5) The Islamic Virtue Ethics perspective on Al-saada. The focus on
character and the development of characteristics such as wisdom,
courage, justice, and temperance contribute to the attainment of
pleasure. These values synchronise individual growth with a collective
sense of welfare.

6) Employing Islamic Scholarship as a means of aligning oneself
and attaining satisfaction in life. The conceptual basis for comprehending
happiness in Islam is derived from traditional teachings of Islamic
scholars, works on character refinement and the significance of the heart
in achieving happiness. The Islamic scholarship's express a concept of
happiness that stems from leading a morally upright life and seeking
pleasure from the Divine.

7) The contentment approach to happiness. Islamic perspectives
on happiness emphasise the importance of contentment and
thankfulness. By directing their attention towards their blessings rather
than their deficiencies, individuals develop a state of tranquillity and
satisfaction that fosters joy.
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8) Contemplating the idea of going back to Firah and exploring the
role of human nature in achieving al Saadah. The concept of Fitrah as a
framework serves as crucial in Islam for comprehending the inherent
character and need of human beings. Understanding the nature and
requirements of human Fitrah is crucial for comprehending human
beings and implementing effective tactics to achieve pleasure.

The views of Muslim scholars on happiness, which are typically
based on the teachings of the Qur'an and the Hadith, have historical and
contemporary significance. Al-Farabi, for example, positioned al-Saadah
as the highest level in the hierarchy of sciences, considering it to be the
ultimate theoretical perfection and the ultimate objective of all sciences.
Theoretical state of perfection, as described by Bakar (1998)3¢, serves as
the ultimate target for all disciplines. His comprehension of the concept
of al-Saadah was shaped by Greek philosophy. Nevertheless, he also
sought to provide his religious exegesis grounded wupon his
comprehension of the Qur'an and Sunnah.

Al-Ghazali (1058-1111 AD), a very famous Muslim scholar, put
forward a comprehensive notion of happiness that encompassed
spiritual, intellectual, and ethical aspects3’. According to Yahya et
al.(2020)38, Al Ghazzali held the belief that genuine happiness can be
obtained via the understanding and devotion to God, as well as by
adhering to the teachings of Islam in one's daily life. According to Al-
Ghazali's research on psycho-spiritual aspects, happiness is closely
linked to emotional well-being and the condition of the soul. Al-Ghazali
also says that divine direction can assist individuals in overcoming
mental diseases that hinder a balanced and peaceful life.

Conversely, Ibn al-Qayyim al-Jawziyah contented with his
framework that the attainment of knowledge and the possession of
resolute determination are crucial elements in achieving happiness. He
sought to clarify the concept of al- Saadah as ultimate happiness and
attempted to describe it by depicting descriptions of the heavenly abode

3% Bakar, Osman. The Classification of Knowledge in Islam (Cambridge: Islamic texts
Society,1998), 46-48.

37 Refer to Al Ghazali. A. H. Field.C.The Alchemy of Happiness. 2015. Routledge.

% Yahya, N, Syed Omar, S. H. Yusoff, S.H. M, Shuhari, M.H.S & Rozali, M.H (2020)
‘Element of Happiness in Al-Ghazali and its Relation in Psycho Spiritual.” International
Journal of Academic research in Business and Social Sciences,10 (11), 1248-1253.
https://doi.org/10.6007/ijarbss/v10-i11/8202
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of Paradise as described in the Qur’an.3® The concept of akhirah (the
afterlife) and al-Saadah al ukhrawiyyah (the ultimate happiness) feature
prominently in his framework. In a contrasting perspective, Ibn Khaldun
((1332-1406 AD) took a more worldly approach. Although he did not
explicitly address the issue of al-Saadah, Ibn Khaldun illustrated how it
can be achieved by society when it is largely characterised by stability,
prosperity, and social harmony (umran)*9. This perspective situates the
achievement of al-saadah within a sociological-civilisational framework
that includes civilisation and human association as crucial components
in the equation of attaining happiness and prosperity in this world.

Generally, Muslim scholars promote the concept that happiness is
strongly connected to faith (iman), virtuous actions (amal saleh), a
meaningful existence, and maintaining a balance between material and
spiritual desires. The focus is on achieving inner tranquilly, satisfaction
(gqana'ah), and a feeling of accomplishment that arises from aligning
one's life with their religious beliefs. They frequently promote the
exploration of lasting happiness and fulfilment that arises from spiritual
development and a bond with the Divine, rather than being fixated on
temporary pleasure and materialistic gains. For example,
notwithstanding the above there have also been some frameworks
proposed considering the spiritual dimension of human nature. One such
framework is proposed by Said Nursi in Risalat-i-Nur#l. However, this
model falls short of the istikhlafic mindset that takes a systemic approach
which incorporates all the required dimensions as will be explained in
the next section.

III- Quranic Istikhlaf Framework (QIF) for the Study of Al
Saadah

This article proposes an integrated framework for examining
happiness through an Islamic perspective. The framework is referred to
as the Quranic Istikhlaf Framework (QIF). The notion of al-istikhlaf is

% Ibn Qayyim al Jawziyya, Miftah Dar Al Saada Wa Manshar Wilyat Al IIm Iradah (Key to
the Blissful Abode), Beirut: Dar Al Kutub al limiyya, n.d), Vol.1, p. 152.

40'Wan Razali, Wan Mohd Fazrul Azdi & Awang, Jaffary. (2019). Exploring Ibn Khaldun’s
Views on The Religious Roles Towards Happiness: A Study of Religionswissenschaft in the
Mugaddimah. Ulum Islamiyyah. 34-46. DOI:10.33102/ulum.2019.27.4.

4 Aydin, Necati and Manusov, Eron (2014) ‘Materialism, Hedonism, Spiritual, and
Subjective Well Being: An Empirical Study of Risale -1-Nur (RN) Readers’ Al Shajarah:
Journal of International Islamic Institute of Islamic Thought and Civilisation, Vol 19 No 2.
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fundamental for the existence and continuation of human beings on
Earth. The existence of human beings on Earth, along with their vision,
mission, responsibilities, trust, objectives, and vicegerent-al project, is a
result of al-istikhlaf.

In the Qur’an, Allah has already made clear that human beings are
not created without purpose. This can be found in Surah Ale
Imran 191, {We have not created all this in vain} and Surah Al
Mu’'minun 115 {Do you think that you have been created in vain and
you will not be returned to us? The True Sovereign is too exalted above
that.} and several others in the Qur’an.

Al-istikhlaf, or vicegerency, is a core concept which lies at the very
foundation of the Islamic worldview. This important concept is
mentioned in Surah al-Bagarah verse 30 where Allah says “And
remember when your Lord said to the angels, {I am going to place a
successive ‘human’ (khalifa) authority on earth}. They asked Allah,{Will
you place in it someone who will spread corruption there and shed blood
while we glorify your praises and proclaim your Holiness?} Allah
responded, {I know what you do not know}” (Q: 2:30).

The positioning of Man on earth as Khalifah for the function of al-
istikhlaf therefore is the most significant historical fact and occurrence
that established the civilisation process and human endeavours to
populate and establish human existence and civilisation on earth. Thus,
it can be argued that all human civilisations and cultures are in fact just
different expressions and manifestations of the al-istikhlaf project on
earth based on varied human philosophies, worldviews, and frames of
reference. This is in line with the finding of Dadou (2016) in a master’s
dissertation entitled Mafhum Al-Istikhlaf Al Quranul Karim that the
concept of istikhlaf is the Qur’an’s expression of human civilisation42,

In relation to ongoing discourse on the happiness index,
numerous models and frameworks have been proposed to assess
happiness by considering both inner and outer indicators of well-being.
The approach indicated below focuses on inner indicators that
emphasise characteristics such as achievement, interpersonal

42 Refer to Zijnab Ahmed Dadou (2016) - Mafhum Al Istikhlaf Al Quranul Karim . Masters
Thesis, 1IUM, Malaysia. (not published).
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connections, involvement, significance, and good feelings. In addition
to outer indicators that encompass various factors like environment,
government, community, safety, education, culture, health, and
economy. Although the framework and its inner and outer aspects are
significant, it is necessary to reformulate the framework to view it from
an Islamic standpoint.
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Figure 1.

Proposed integrated happiness framework. (A proposed integrated happiness
framework to achieve sustainable development, Shay-Wei Choon *, Chia-Chi Yong,
Siow-Kian Tan, Siow-Hooi Tan*3)

When evaluating models and frameworks for studying happiness
from an Islamic perspective, one of the primary aspects that stands out
is how these frameworks and models describe the concept of the human
being. The inner and outward components of a human being refer to the
physical and psychological aspects that make up an individual. Providing

43 Choon, S.-W., Yong, C.-C., Tan, S.-K., Tan, S.-H., A proposed integrated happiness
framework to achieve sustainable development, HELIYON, https://doi.org/10.1016/
j-heliyon.2022.e10813, P. 15.
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an Islamic viewpoint on this subject involves two steps: firstly,
identifying the primary aspects of human existence, and secondly,
determining the appropriate criteria for measuring human happiness.

The provided illustration (Figure 1) offers an in-depth analysis of
the nature of a human being and the primary aspects of their existence
and life. Applying the Islamic lens, the illustration can be said to depict
the human being as a vicegerent on earth who is created and given the
responsibility to fulfil the role of Istikhlaf (vicegerency) on earth. The
central circle portrays the essential elements of the human being,
encompassing the brain-mind, soul-heart, body-senses, and fitrah
(innate human nature). However, the notion of Ruh, or spirit, is an
integral part of this belief system and is missing from the above diagram.
It is of divine nature and a manifestation of Allah's favour and kindness
to vicegerent on earth. Without the presence of Ruh, human beings
would not be able to exist and possess the traits that enable them to act
as vicegerents on earth.

If these are the fundamental characteristics that define a human
being, it is only obvious that his happiness would be centred upon these
aspects of his inherent nature and composition. Put simply, the factors
that contribute to happiness for humans should encompass the
fulfilment of the cognitive, emotional, physical, economic, social,
cultural, and spiritual requirements of individuals, who are regarded as
vicegerent on Earth. It follows then that the second circle in the
illustration would represent the vicegerent on earth who has been
endowed by Allah with specific qualities and attributes. These include
being the most excellent of all creations, possessing free will, being
dignified and honoured by Allah, having the capacity for critical thinking
and logical reasoning, being granted the ability to elevate oneself, having
the capability to purify and refine oneself, being able to act, contribute
morally and spiritually to culture and civilisation, and being held
responsible and accountable for one's actions.

A vicegerent possessing these specific attributes and abilities has
been appointed to fulfil the obligations and objectives of vicegerency.
The vicegerent-al pact or covenant has bestowed upon this vicegerent
the responsibility towards Allah, the omnipotent creator, as well as
towards himself as a human being and vicegerent. Additionally, this
responsibility extends to his fellow humans, encompassing societies and
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individuals from diverse backgrounds, races, and cultures. Furthermore,
the vicegerent is accountable for the well-being of nature and the
environment, recognising their integral role within the universe where
we reside as vicegerents. These four relationships and interactions are
essential for establishing a comprehensive framework for studying and
understanding the role of a human being as Khalifa on earth and their
well-being.

The illustration would also demonstrate that this representative
has been subjected to the considerations and requirements of both the
temporal world and the spiritual hereafter. In the Islamic viewpoint, it is
not feasible to separate the two lives, as the earthly life serves as the
connection and route to the afterlife. The actions of the vicegerent in the
realm of al-dunia will directly influence their fate, position, and level of
success or failure in the afterlife.

Begy,,
“reatsy,

o5
S
Vicegerent

. (Khalifa on

. Earth) 45'
Innate/ <
Fitrah

Civilisation/
(Umran)

Illustration 1: Hidayah Wan Ismail & Berghout A.: Proposed Components of the
Quranic Istikhlaf Framework (QIF)

In addition, the Quranic Istikhlaf framework (QIF) defines the
four essential relationships of man as being the vicegerent on earth. The
connection with God emphasises the importance of religion, spirituality,
ethics, values, morality, Shari‘ah and Al-Akhirah as the ultimate goal of
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the ibtila' and trial** in al-Dunia. The connection of the individual-self
emphasises the importance of the holistic human being, encompassing
fitrah, mind-brain, intellect, heart, soul, body, and senses, in attaining
ultimate happiness and satisfying diverse human wants and needs in this
life (al-Saadah). The connection between man and society and other
humans and communities demonstrate the importance of social
relationships, family, community, and social ecosystems in social human
existence. This connection encompasses various aspects such as health,
economy, culture, arts, education, governance, management, and
civilisation. Fulfilling these aspects is necessary for achieving happiness
and well-being in this world. The connectedness of man with the
universe underscores the importance of nature, the environment, human
ecology, and the planetary system in building a fulfilling human existence
that leads to ultimate happiness.

The Quranic Istikhlaf framework (QIF) establishes the four
crucial connections inside the Al-Saadah network of meanings. The
relationship with God highlights the significance of religion, spirituality,
ethics, values, morality, and Al-Akhirah as the ultimate destination of the
al-Dunia struggle and test. The interconnectedness of the individual-self,
which highlights the significance of the holistic human being (including
fitrah, intellect, heart, soul, body, and senses) in achieving ultimate
happiness and fulfilling the various human needs in this world (al
Saadah). The society and social connections exemplify the significance of
social relationships, family, community, and ecosystems in human life,
encompassing aspects such as health, economy, culture, arts, education,
umran (civilisation) development, governance, management, and
civilisation as aspects that need to be fulfilled if one wants al-saadah. The
interconnection of the universe highlights the significance of nature, the
environment, human ecology, and the planetary system in constructing
a good human life that leads to al-Saadah.

4 As the vicegerent on earth, man is subject to trials and tests in this life. God has designed
the entirety of life and death as means to test the vicegerent in various forms, encompassing
both positive and negative experiences, moral dilemmas, and the pursuit of worldly pleasures
as well as enduring hardships. The concept of vicegerency and the existence of man as
Khalifah are inherently connected to the notion of trial.
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The proposed Quranic Istikhlaf framework (QIF) offers a
comprehensive approach to Al-saadah by examining the four dimensions
(4D) analysis: 1) the relationship with God, 2) the relationship with
oneself, 3) the relationship with others, and 4) the relationship with
nature and the universe. This framework integrates the concepts of
Religion, holistic man as a vicegerent, society as the centre of human
civilisation and umran, and the environment and nature as key factors in
achieving al-Saadah.

Hence, an impartial and accurate interpretation of the notion of
Al-Saadah can be achieved and expanded upon within an integrated
Quranic framework.

Implication of the Quranic Istikhlaf Framework (QIF) on the
Orientation of Al Saadah#> Concept

According to the provided QIF, the Islamic viewpoint on the
notion and orientation of al-Saadah goes beyond simply focusing on the
inner and outer aspects of happiness, while these indicators are
important and essential in the life of every individual, it is important for
the vicegerent to achieve genuine happiness through satisfying the
demands and criteria of the four mentioned relationships. In this
context, it is worth asking can a human being truly achieve genuine and
enduring happiness without establishing and maintaining a righteous
and virtuous connection with God? Is it possible for a human being to
have genuine and enduring happiness without establishing a correct and
appropriate connection with oneself, other individuals (society), the
natural world, and the universe?

From the standpoint of the Quranic Istikhlaf Framework (QIF), it
is imperative to develop four key relationships in a harmonic and
balanced manner to comprehend the profound essence of happiness and
achieve it both in this world and in the hereafter. Undermining any of the
relationships, or all of them, will result in a reductionist attitude that
deviates from the right path to achieving permanent Akhirah happiness
and satisfaction as a vicegerent on earth. It is important to emphasise
that as a vicegerent on earth (not merely a human being), the ultimate

% This article makes no distinction between the Arabic word for "Al Saada" and the
English term "happiness”. The primary emphasis lies on the framework of Istikhlaf and its
influence on our comprehension of Al Saadah.
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happiness is not solely based on earthly possessions and pleasures, while
they are necessary and justified to achieve enduring happiness in the
hereafter.

Therefore, any Islamic framework aiming to analyse happiness
must explicitly acknowledge and implement this epistemological
principle: as vicegerents of God on earth, all types of happiness, whether
inner, outer, spiritual, or material, are only temporary and serve as a
pathway towards the everlasting and permanent happiness granted by
God in the afterlife. Deviation from this principle will inevitably lead to
the diminishment of happiness, whether in terms of its constituent
elements, purpose, objectives, methods, or approaches.

[llustration number 2 depicts the four interconnected dimensions
of happiness according to the Quranic Istikhlaf Framework. In this QIF,
it is imperative to not only meet the spiritual, material, and worldly
demands and requirements to attain what can be referred to as
vicegerent happiness (istikhlafic saadah)*® or al-Saada al istikhlafiyya,
but it must also be connected to the higher Akhiratic Saadah and its
corresponding prerequisites. One can achieve the utmost level of inner,
outer, and worldly happiness, but if not connected to Akhirah it will
remain  within the confines of worldly happiness. The
Akhirah imperative expands the dimensions and enhances our
comprehension of happiness in its higher and deeper meaning and
impact. Furthermore, the Akhirah imperative broadens our methods,
knowledge, means and objectives for attaining happiness. Therefore, in

% This is the meaning of Al saadah, which views man as the vicegerent of God on Earth.
Khalifa is entrusted with the duty of worshipping God, building balanced civilisation,
protecting the environment, establishing a harmonious and desirable way of life, participating
in cultural and civilisational exchange, promoting global justice, peace, stability, and
security, and maximising worldly life to attain success and ultimate happiness in the afterlife.
In this perspective, achieving al Saadah is dependent upon comprehending man as a
vicegerent, rather than merely as a human being, citizen, creature, or person. Hence, the
happiness of man should revolve around the above meaning and gravitate toward balance
between spiritual and material, the outer and the inner, and the worldly and the hereafter
objectives, values and conditions. Therefore, human happiness should centre on the
aforementioned meanings and strive for equilibrium between the spiritual and material
aspects, the external and internal realms, and the earthly and afterlife goals, principles, and
conditions.
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this suggested QIF, it is critical to handle the four dimensions - the inner,
outer, Dunia, and Akhirah - in an integrated and balanced manner. The
concept of happiness must be examined through four essential
dimensions. The vicegerent must possess the necessary levels of
knowledge in several domains, including inner, outer, dunia, and
akhirah, to achieve a state of balanced contentment in this world and to
prepare for greater happiness in the afterlife.

SPIRITUAL HAPPINESS MATERIAL HAPPINESS

Achieve inner petice, tranquility, harmony, self
fulfilment, balance, tranquility, and Achieve reasonable level of fulfilling the
accomplishment as a spiritual human being. The individual material and bodily human basic
inner Saada reflects inner excellence. It is vital needs of food, health, hosing, education,
for mind, heart, soul and balanced development work and all other pleasures of material
of the human person and personality. The inner nature required by the human being.
contentment, stability, peace, harmony, purpose, The outer happiness is also important to any
ing, isfaction, relati values, human being and must be fulfilled. Most
spirituality, morality, accomplishment, maturity, human see material pleasures and
awareness and wisdom indicate levels of inner enjoyment as vital in attaining happiness.
happiness of the person. It is more on the The outer happiness reflects the outer
spiritual and self inner accomplishment. This excellence of the human being. We have to
aspect also requires the relationship with the develop the outer happiness indicators to
transcendental and metaphysical realities. We measure this aspect of human happiness.
have to deleop the inner happiness indicators to
measure this aspect.

Spiritual Needs of Individual Human being

Material Needs of Individual
Human being

HAPPINESS
(AL SAADA)
Fulfilling the requirements of permanent

happiness granted by God to those who follow >
his straight path and revelation in this world %
AH

Achieve the requirements of trial and ibtilaa
as a responsible vicegerent and civic human
being who is entrusted with the Amanah of
Worshiping God and building responsible
civilisation and balanced desirable life. This
requires the set up of all life ecosystems that
can help achieve worldly happiness including
ic, political, governance,
education, social, cultural, technological,
environmental.

according to the
His way and Shari'ah prescribed to humanity. To
attain hereafter happiness and Fallah the
vicegerent must succeed in all the inner, outer
and Dunia excellence according to the Gods
guidance and straight path which stresses
balance in both the spiritual and material and
the Dunia and Akhirah requirements.

The worldly happiness can only be attained if
the inner and outer indictors of happiness are
fulfilled balancedly
Akhirah Fallah and Happiness (Ultimate) Dunia Happiness (Temporary)

AKHIRAH (HEREAFTER)

DUNIA (WORLDLY
HAPPINESS

HAPPINESS)

Illustration No. 2: Hidayah Wan Ismail & Berghout. A.: Four Dimensions of Al
Saadah

According to this explanation of the concept of happiness, it is
necessary for humans, as vicegerents on earth, to have four specific sorts
of knowledge: 1) knowledge of inner happiness, 2) knowledge of
outer happiness, 3) knowledge of Dunia (worldly) happiness, and 4)
knowledge of Akhirah (hereafter) happiness. Any indicators or metrics
established to achieve the happiness of the vicegerent on earth must
pertain to these four realms of knowledge. Regrettably, most of the
existing materialistic, positivistic, secularisticc and rationalistic
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frameworks for studying happiness do not incorporate the analysis and
comprehension of the al Akhirah component in an objective manner.
Moreover, they separate the concepts of inner and outer happiness from
their spiritual and transcendental significance and implications. When
individuals attempt to connect spiritual matters to their lives, they often
view them through a worldly lens, which separates humans from their
connection with God and the greater realities of nature, the universe, and
the spiritual realm beyond the physical realities.

Unfortunately, as referred to in the ongoing elaboration, the
metaphysical and spiritual aspects of a human being as well as his innate
nature or Fitrah are often neglected in positivistic, and rationalistic
narratives, resulting in fragmented discourse on human needs and
wants. Consequently, this leads to a reductionist inclination in examining
the fulfilment of al-saada, as it focuses on certain aspects while
neglecting others, such as the spiritual, moral, and ethical components.
Likewise, the approaches that focus on the spiritual, moral, and ethical
aspects tend to not pay much attention to other aspects such as the social
and communal dimensions of the concept. The challenge, therefore, is to
rise above these fragmented approaches.

A Proposed Framework for the Study of Happiness from QIF
Perspective

The illustration number 3 below presents a comprehensive
framework for explaining the notion of Al Saada from the QIF
perspective. Within the inner circle, happiness is intricately connected to
the magqasid Al-Qur’an, which serves as the fundamental basis for any
orientation and explanation of the phenomenon of Al Saadah. These
include preserving religion, life, intellect, wealth, offspring, as well as the
broader objectives of constructing and preserving a responsible and
harmonious human civilisation, ultimately leading to a desirable life
(Hayyatun Tayyibatun). The illustration highlights the necessity of the
four interrelated dimensions of happiness in QIF, namely inner, outer,
Dunia, and Akhirah happiness, as fundamental elements for creating
indicators to accurately evaluate genuine happiness.
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Illustration No. 3: Hidayah Wan Ismail & Berghout. A. : Framework for the
Orientation of the Concept of Happiness

The QIF also emphasises the necessity of religious, human,
intellectual, economic, social, and civilisational growth of individuals and
society to create comprehensive plans and programmes that can
effectively accomplish desired levels of happiness and satisfaction.
These six domains are essential for achieving specific levels of happiness
in this world and preparing for lasting happiness in the hereafter.
Furthermore, these six areas are crucial for developing any index, matrix,
or model to achieve al Saadah. Within each domain, there are numerous
sections, elements, indicators, and metrics that need to be satisfied.
Collectively, they encompass all facets of human quality life and the
means and strategies to achieve them.4” The outer circle depicts the four
relationships of the vicegerent on earth: the relationship with God, Self,
Fellow human, and the surrounding universe. Each of these relationships
significantly contributes to the comprehension and achievement of
happiness in both the Dunia (present life) and the Akhirah (afterlife).

47 It is not in the scope of the present article to delve into the details of the domains and their
indicators and measures.
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Conclusion and Recommendations

The article has almost finished presenting the Quranic Istikhlaf
framework for studying the concept of Al Saadah. The QIF transcends the
existing frameworks of addressing happiness from both inner and outer
perspectives, as explicitly stated in above literature. The QIF emphasises
a comprehensive framework that integrates the spiritual, material,
Dunia, and Akhirah aspects in a four-dimensional interrelated manner.
The article explores the notion of happiness in the existence of human
being as vicegerenton earth, considering the four relationships
framework: the relationship with God, self, other humans, society, and
the surrounding universe. The article also discussed the western and
Islamic contributions to the study of the concept of happiness,
highlighting the fundamental and epistemological distinctions between
the two worldviews and approaches to happiness. It emphasised the
significance of the existing methods, theories, and measures of
happiness, both their positive elements and the shortcomings that
require improvement.

The QIF is an initial endeavour to establish a framework that aims
to enhance the understanding of happiness by emphasising the
significance of the four dimensions and their interrelationships. These
dimensions and relationships will serve as guiding factors in defining
and identifying indicators of happiness in a more comprehensive
manner. The article suggests conducting a thorough examination of the
QIF and implementing happiness indicators that encompass all the
characteristics and relationships discussed within the framework. It also
encourages Muslim scholars and researchers to focus more on practical
viewpoints and measures of achieving happiness from an Islamic
standpoint. We should present effective models, exemplary behaviours,
and practical ways for achieving the happiness of individuals from an
I[slamic standpoint. Researchers at the academic levels must prioritise
addressing the Quranic Istikhlaf Framework (QIF) in their master's and
doctorate works and research. There is a pressing need to re-examine
the Islamic viewpoint on happiness in a comprehensive and cohesive
manner, to make it more pertinent and attractive to modern individuals
and cultures.
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Analisis Kesalahan Penulisan Bahasa Inggeris dalam Projek Tahun
Akhir di Malaysia: Kajian di UIAM
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Abstract

This study conducted an Error Analysis (EA) on written
dissertations by undergraduates from the English Language and
Literature (BENL) department at International Islamic University
Malaysia (IIUM). Despite the abundance of research on EA conducted
with multiple samples and backgrounds, only a few studies concerning
EA can be found and accessed in a Malaysian context. Thus, this paper
aims to find the most common errors committed by undergraduates in
Malaysia, focusing on their theses that adhered strictly to academic
writing. Using Stephen Pit Corder's EA framework, a qualitative
approach was employed to find the errors in the written samples.
Additionally, this research synthesised the results of the Lunsford &
Connors' study in 1988 with several studies on the Malaysian context
that were compared and contrasted with findings from the interview
session with lecturers from the BENL department to find the most

* Assistant Professor, Department of English Language and Literature (DELL),
AbdulHamid AbuSulayman Kulliyyah of Islamic Revealed Knowledge and Human
Sciences (AHAS KIRKHS), International Islamic University Malaysia.

“* AbdulHamid AbuSulayman Kulliyyah of Islamic Revealed Knowledge and Human
Sciences (AHAS KIRKHS), International Islamic University Malaysia.

©International Islamic University Malaysia (IITUM) Journal of Islam in Asia
June Issue, Vol. 21, No. 1. 2024
Article received: December 2023 E-ISSN: 2289-8077

Article accepted: February 2024
Publication date: 28 June 2024
DOI: https://doi.org/10.31436/jia.v21i1.1199



Error Analysis of English Writing in Final Year Projects in 307
Malaysia: The Case of IIUM

common errors in writing among Malaysians. This paper's results
demonstrate that the most common errors from IIUM undergraduates
are word choice, punctuation, prepositions, plurality and singularity,
verbs, articles, pronoun, ambiguity, adverbs, and subject-verb
agreement. Similar to the synthesis, word choice remains the most
highlighted classification of errors. In contrast, it is revealed that subject-
verb agreement (SVA) is not the most frequent error. One possible
justification for this finding is accessible online grammar checkers that
revise students' writing with basic grammar rules. Therefore, this paper
has contributed to Error Analysis in theses to benefit language learners,
both learners and teachers and researchers interested in the Second
Language Acquisition (SLA) field in Malaysia.

Keywords: Error Analysis, Pit Corder, Lunsford and Connors,
Thesis Writing, Second Language Acquisition, English Writing.

Abstract

Kajian ini menjalankan Analisis Kesalahan (EA) terhadap
disertasi bertulis oleh mahasiswa dari jabatan Bahasa dan
Kesusasteraan Inggeris (BENL) di Universiti Islam Antarabangsa
Malaysia (UIAM). Walaupun terdapat banyak penyelidikan mengenai EA
yang dijalankan dengan pelbagai sampel dan latar belakang, hanya
beberapa kajian mengenai EA boleh ditemui dan diakses dalam konteks
Malaysia. Oleh itu, kertas kerja ini bertujuan untuk mencari kesilapan
yang paling biasa dilakukan oleh mahasiswa di Malaysia, memfokuskan
kepada tesis mereka yang berpegang teguh kepada penulisan akademik.
Menggunakan rangka kerja EA Stephen Pit Corder, pendekatan kualitatif
telah digunakan untuk mencari ralat dalam sampel penulisan. Selain itu,
penyelidikan ini mensintesis hasil kajian Lunsford & Connors pada tahun
1988 dengan beberapa kajian tentang konteks Malaysia yang
dibandingkan dan dibezakan dengan dapatan daripada sesi temu bual
dengan pensyarah dari jabatan BENL untuk mencari kesilapan yang
paling biasa dalam penulisan Bahasa Inggeris di kalangan rakyat
Malaysia. Penulisan ini mendapati kesilapan yang paling kerap dalam
kalangan pelajar UIAM ialah pemilihan kata, tanda baca, kata sendi nama,
kata tunggal dan kata majmuk, kata kerja, rencana, kata ganti nama,
kekaburan, kata keterangan, dan perjanjian subjek-kata kerja. Sama
seperti sintesis, pemilihan kata kekal sebagai klasifikasi ralat yang paling
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ketara. Sebaliknya, ia mendedahkan bahawa perjanjian subjek-kata
kerja (SVA) bukanlah ralat yang paling kerap. Satu justifikasi yang
mungkin untuk penemuan ini ialah penyemak tatabahasa atas talian
yang boleh diakses untuk menyemak semula penulisan pelajar dengan
peraturan tatabahasa asas. Oleh itu, kertas kerja ini telah menyumbang
kepada Analisis Kesalahan dalam penulisan tesis untuk memberi
manfaat kepada pelajar bahasa, sama ada pelajar dan guru serta
penyelidik yang berminat dalam bidang Pemerolehan Bahasa Kedua
(SLA) di Malaysia.

Kata Kkunci: Analisis Kesalahan, Pit Corder, Lunsford dan
Connors, Penulisan Tesis, Pemerolehan Bahasa Kedua, Penulisan Bahasa
Inggeris

Introduction

English is now considered a lingua franca, becoming a connecting
bridge to communicate and share information globally. Although people
generally acquire their mother tongue as their first language, due to
globalisation, people seek to learn English as a second or foreign
language. According to Edgar W. Schneider, Kachru has proposed a
theory of “Three Circles” to label countries learning English as a second
or a foreign language.! This theory of Kachru shows that most countries
today are eager to adopt the language since it is significant in many
essential areas, including economics, politics, and education. It is evident
that learning English has become a growing demand to enable people to
compete globally. Therefore, people must acquire and master English to
be competent and proficient.

Mastering a language requires learners to study four macro
communication skills: listening, reading, speaking, and writing. Nunan
(1991) divided these four skills into two categories: receptive and
productive skills. Receptive skills include listening and reading skills,

! Edgar W Schneider, English Around the World: An Introduction (New York: Cambridge
University Press, 2011), 29.
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whereas productive skills focus on speaking and writing.2 However,
writing is deemed to be the most complicated task since it involves a
planning process that is not spontaneous.3 Writing falls under
productive skills since it is constructed as an output for language
learners where they can express their thoughts and ideas in a written
form. This written form is the product of one’s understanding of the
language since it shows a specific writing style and flaws committed by
the writer.

The rules of grammar drive the way writing takes place and
ensure the written work is readable by others. Poorly constructed
sentences make reading hard for people and make the author’s ideas and
expressions illegible. Consequently, the aim of writing is not achieved
since the audience cannot comprehend it. Achieving a high level of
grammar proficiency is paramount to ensuring the quality of the writing
is standard. Nevertheless, it is almost impossible for language learners
to achieve perfect command of grammar since language is complex and
errors are inevitable.

Grammatical error is defined as incorrect usage of language
rules.# For instance, the English language has its specific pattern for
subject-verb-object arrangement. Failing to follow the specific patterns
in English resulted in grammatical errors. These errors are more evident
in writing than speaking, which are under productive skills because the
former is in written form that can be looked through again in detail.
Writers can also continuously fix their sentence structures by utilising
their understanding of grammatical rules. Hence, it is easier to analyse
errors or one’s competency in mastering the English language through
their writing.

Therefore, it can be concluded that writing can indicate one’s
level of proficiency in English. Consequently, various studies were

2 As cited by Ali Ozkayran and Emrullah Yilmaz, "Analysis of Higher Education Students'
Errors in English Writing Tasks," Advances in Language and Literary Studies 11, no. 2
(2020): 2, https://doi.org/10.7575/aiac.alls.v.11n.2p.48

3 Mary Ann Pescante-Malimas and Sonrisa C. Samson, "Linguistic Error Analysis on
Students' Thesis Proposals,” IAFOR Journal of Language Learning 3, no. 2 (2017): 3,
https://doi.org/10.22492/ij11.3.2.09

4 Jack C Richards and Richard W Schmidt, Longman Dictionary of Language Teaching and
Applied Linguistics, 3rd ed. (London: Pearson Education Limited, 2002), 232.
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conducted to investigate language errors based on the written works of
participants. This field of research is usually directed towards Second
Language Acquisition (SLA), especially in the pedagogic area, since the
findings benefit both students and teachers in language learning.

Statement of the Problem

Malaysia is considered an ESL country since English officially
stands as a second language,®> so students are obligated to learn it
throughout primary and secondary education. Students must take
language lessons for eleven years, including passing the English language
in Sijil Pelajaran Malaysia (SPM or Malaysian Certificate of Education),
one of the most significant national examinations taken when they reach
fifth-form secondary in school. Furthermore, the practice of the English
language can continue until tertiary education and upon entering the
workforce if the settings require the language to be used formally. The
Malaysian education system focuses more on writing to the extent that
they neglect other essential skills in mastering the language. For
instance, SPM focuses on writing skills, with the majority of marks at
60% compared to reading (20%) and speaking (20%), according to the
Malaysian Examination Council.®

After years of learning and mastering the language in writing
skills, it can still be seen that some students still need help to grasp even
the basic grammatical rules taught since primary education. Numerous
studies show that most people are still struggling and committing errors
in their writing. For instance, a study by Saadiyah Darus and Kaladevi
Subramaniam highlights that secondary students still needed
clarification about using singular and plural forms, especially on

5 Jantmary Thirusanku and Melor Md Yunus, "Status of English in Malaysia," Asian Social
Science 10, no. 14 (2014): 4, https://doi.org/10.5539/ass.v10n14p254.

6 Kementerian Pendidikan Lembaga Peperiksaan, “Surat siaran Lembaga Peperiksaan bil. 4
Tahun 2020: Format instrumen peperiksaan Sijil Pelajaran Malaysia (SPM) Dan Ujian
Pencapaian Bahasa Antarabangsa (UPBA) mulai tahun 2021 bagi Mata Pelajaran Akademik
Kurikulum standard Sekolah Menengah (KSSM)”, (2020), Retrieved January 28, 2023, from
http://Ip.moe.gov.my/index.php/ss-kv/909-surat-siaran-lembaga-peperiksaan-bil-4-tahun-
2020-format-instrumen-peperiksaan-sijil-pelajaran-malaysia-spm-dan-ujian-pencapaian-
bahasa-antarabangsa-upba-mulai-tahun-2021-bagi-mata-pelajaran-akademik-kurikulum-
standard-sekolah-menengah-kssm.
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countable plural nouns.” Another study by Mohammad Affiq Kamarul
Azlan, Wan Yusoff Wan Shaharuddin, Qaziah Fatihah Berhanuddin,
Khairul Hisyam Baharuddin finds that tertiary scholars in Malaysia
needed help with verb tenses in their narrative essays.8 Studies are also
done on samples from different ESL countries, such as Indonesia.?

Studies on error analysis have also been done to analyse errors in
writing for standard or formal academic papers such as a thesis or
dissertation. According to The Oxford English Dictionary, a thesis is a
piece of extended writing usually done in a higher college or university
degree.1l% In many undergraduate programs, producing a thesis is crucial
to graduate among final-year scholars. This academic paper allows
students to conduct research related to the nature of their courses
involving several processes such as data collection, research
methodology, data analysis, and presentation skills to explain and
demonstrate the paper’s contents.!l Because of that, the thesis is
considered an achievement for students, and there is also a possibility
for publication. Students have the opportunity to publish their papers in
books or journals, which will be beneficial for future studies. However,
writing a thesis should adhere strictly to academic writing rules where
grammar plays a vital role to avoid committing errors.

Several studies are also conducted to identify errors in a thesis.
For instance, Soraya Grabiella Dinamika studied grammatical errors in
thesis abstracts among undergraduates, and the results show the highest
errors in tense agreement.!?2 Next, Mary Ann Pescante-Malimas and
Sonrisa C. Samson researched thesis proposals from three majors:

7 Saadiyah Darus and Kaladevi Subramaniam, "Error analysis of the written English essays
of secondary school students in Malaysia: A case study,” European journal of social
sciences 8, no. 3 (2009): 483-495.

8 Mohammad Affig Kamarul Azlan et al., "Five Most Common Grammatical Errors in
Narrative Essay," Practicality of Islamic Alternatives: Issues and Challenges, (2015): 71-78.
9 Faisal Hakim et al., "Patterns of Grammatical Errors in Students’ Thesis," In Journal of
English Education Forum (JEEF) 2, no. 1 (2022): 26-32,
https://doi.org/10.29303/j.v2i1.274.

10 John Andrew Simpson, and Edmund SC Weiner, The Oxford English Dictionary, 2nd ed.
Vol. 17, (Oxford: Clarendon Press, 1989), 925.

11 Hakim et al., "Patterns of Grammatical Errors in Students’ Thesis," 1.

12 Soraya Grabiella Dinamika, "Grammatical Errors in Thesis Abstracts Written by the
Undergraduate Students of Management Study Program,"” JOALL (Journal of Applied
Linguistics and Literature) 6, no. 1 (2021): 72-86, https://doi.org/10.33369/joall.v6i1.12443.
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linguistics, literature, and advertising arts.13 The findings highlight that
most students struggled with disagreement between the pronoun and
antecedent. Another study is from Nguyen Thi Man, where the sample is
published articles among non-English authors, and it is analysed that
verb error is the highest committed.!* The findings of these studies are
considered genuine and valuable since a thesis is an important
document, and students are particularly meticulous in constructing its
composition. Then, if an error is found in writing, it shows the extent of
understanding of students’ language competency in acquiring the
English language.

Based on the above discussion, it is evident that language scholars
still commit errors that fall under standard grammatical rules, even in
academic papers. Because of that, this study is interested in seeing
whether similar findings can be expected based on a different context,
precisely Malaysian ESL learners. Written theses by undergraduates
from the International Islamic University Malaysia (IIUM) have been
chosen randomly as the samples for this study. To ensure participants
are those with good command of English, this research only focuses on
one of the majors available in the university, which is the English
Language and Literature (BENL) major under the Kulliyyah of Abdul
Hamid Abdul Sulayman Islamic Revealed Knowledge and Human
Sciences (AHAS IRKHS).

The thesis is a crucial requirement to graduate for BENL students,
so they need to make sure it is written excellently to academic writing
standards in order to pass the course, which is Final Year Project (FYP).
Consequently, the researcher decided to study the thesis because it is a
planned written document where students will fully utilise their
understanding of grammatical knowledge. Because of that, this study
attempts to study error analysis on the thesis among BENL
undergraduates in [IUM for their FYP.

This study aims to answer the following research questions:

13 Pescante-Malimas and Samson, "Linguistic Error Analysis on Students' Thesis
Proposals,” 193-209.

14 Nguyen Thi Man, "English language Errors in Academic writing: An analysis of English
research papers of Thu Dau Mot University Journal of Science," Journal of Thu Dau Mot
University, (2020): 238-254, https://doi.org/10.37550/tdmu.ejs/2020.02.051
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1. In undergraduate theses from the English Language and
Literature department, what are the most common errors
committed by students and how can these errors be classified?

2. How do the findings of this research compare with previous
relevant studies?

The study aims to achieve the following research objectives:

1. To identify the most common errors committed by students in
undergraduate theses from the English Language and Literature
department and classify these errors.

2. To compare the findings of this study with previous relevant
studies.

Literature Review

The second chapter of this research contains literature reviews
about error analysis and its relevant previous studies. For this study, the
researcher integrates the conceptual frameworks of earlier papers with
Lunsford and Connors and local lecturers’ opinions to adapt to the
Malaysian sample. Since most Malaysians are ESL learners, it is
interesting to see whether the findings differ from previous studies with
different samplings. The conceptual framework for this study is
explained in this chapter to answer the research questions. This chapter
has five main sections: introduction, error analysis, previous studies,
theoretical framework, and chapter summary.

2.2 Error Analysis (EA)

Error Analysis (EA) is a study of applied linguistics focusing on
Second Language Acquisition (SLA) in both second language (L2) and
foreign language (FL). EA emerged as a replacement for Contrastive
Analysis (CA), an approach to compare and contrast two language
systems conducted by structuralists and behaviourists in the 1950s.1> CA
developed three primary language learning assumptions for L2 and FL

15 Henry Douglas Brown, Principles of Language Learning and Teaching, 4th ed (New
York: Longman, 2000).
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acquisition.’6 First, language learning difficulties depend on first-
acquired language (L1) interference. Second, the difficulties can be
predicted after comparing and contrasting two language systems where
CA occurs. Last, teaching materials will be derived from CA to reduce L1
interference. However, the CA approach is heavily criticised by linguists
since it needs to be more realistic and practicable. In response to CA,
numerous studies on learner errors provide evidence that errors made
by learners are not entirely caused by L1 interference.l” CA fails to
consider other factors of errors, making it less applicable in research.
Therefore, the CA approach was replaced with EA, a more effective and
practical analysis methodology for language errors.

While CA predicted errors by comparing and contrasting, EA is
more focused on analysing the errors made in the target language (TL),
which is the L2. The meaning of EA is a study to analyse the errors
committed by second language learners.1® Stephan Pit Corder (1981)
pioneered and contributed extensive elaboration to the study of EA.1° He
focused on errors and outlined five main stages in EA: (a) identification
of an error, (b) description of an error, (c) explanation of an error, (d)
evaluation of an error, and (e) correction of an error. This procedure
allows researchers to narrow the errors into categories and find their
causes and learners' proficiency level, including language
understanding. Compared to CA, where L1 interference is significant, EA
gathers more information based on the errors made by language
learners, thus, making the latter a more prominent and realistic study in
SLA.

According to Corder, EA can be divided into two parts: theoretical
and applied. From the theoretical perspective, EA shows the progress

6 Richards and Schmidt, Longman Dictionary of Language Teaching and Applied
Linguistics, 1109.

17 Bandar Mohammad Saeed Al-Sobhi, "The Nitty-Gritty of Language Learners' Errors--
Contrastive Analysis, Error Analysis and Interlanguage,” International Journal of Education
and Literacy Studies 7, no. 3 (2019): 4. https://doi.org/10.7575/aiac.ijels.v.7n.3p.49; Naimi
Amara, "Understanding Language Transfer and Error Analysis Transfer or Not: | Am The
Biggest In My Family," The Online Journal of New Horizons in Education 9, no. 1 (2019):
1, https://doi.org/10.52127/2240-005-016-028.

18 Hossein Tavakoli, A Dictionary of Language Acquisition:A Comprehensive Overview of
Key Terms in First and Second Language Acquisition (Rahnama Press, 2012), 118.

19 As cited by Peter G. Sercombe, "Errors in English: Description, classification, explanation
and remedy," Journal of Modern Languages 14, no. 1 (2002): 5.
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and understanding of language learners toward their L2 acquisition. The
latter part is where the learners apply the knowledge based on EA to
improve their proficiency.?0 For instance, students will be aware of their
competence level by analysing their writing frequency and patterns of
errors based on EA. Therefore, it is evident that EA is essential for SLA,
especially in teaching and learning, since it provides resources and
materials for teachers and students to acquire a second language,
including researchers interested in this field.

2.2.1 Errors and mistakes

Generally, the terms errors and mistakes can be used
synonymously to indicate a flaw or blunder. However, from a linguistic
point of view, a slight difference divides the usage of both words.
Corder's article entitled "The Significance of Learners' Errors" in 1967
distinguished errors from mistakes by addressing the latter as akin to
slips of the tongue.2l He mentioned that learners can recognize their
mistakes since they have prior knowledge of the language system, and it
can be self-corrected if necessary. For instance, mistakes are caused by
non-linguistic factors such as fatigue, affecting the writing quality.
Mistakes are also referred to as performance errors.22

On the other hand, an error is systematic rather than accidental.
Errors can be recognized from their repeating occurrences in writing. It
is obvious that the learners are unaware of the errors they commit due
to a lack of knowledge and competence in the language, hence the
repetition.2? Then, it is clear that errors and mistakes are two distinct
things, although they can be used interchangeably. Therefore, linguists
are only interested in studying language errors since it provides
essential information about the learners' understanding of acquiring a

20 Nguyen, "English language Errors in Academic writing: An analysis of English research
papers of Thu Dau Mot University Journal of Science," 3.

21 Susan M Gass and Larry Selinker, Second Language Acquisition: An Introductory Course,
3rd ed. (New York: Routledge, 2008), 102.

22 Sanaa Khatter, “An Analysis of the Most Common Essay Writing Errors among EFL Saudi
Female Learners (Majmaah University),” Arab World English Journal 10, no. 3 (2019): 3,
https://doi.org/10.24093/awej/vol10no3.26.

23 Samet Tas¢i and Bengii Aksu Atag, “Written Grammatical Errors of Turkish Adult
Learners of English: An Analysis,” Journal of International Social Sciences Education 4, no.
1(2018): 3.
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language in SLA rather than a one-time mistake that can be self-
corrected.

2.2.2 Five stages of EA procedures

Errors can be analysed to gain information and feedback on a
learner’s process in SLA. To obtain this input, most linguists deployed the
few stages of EA suggested by Corder in the 1970s. Researchers also
make modifications in these steps to adapt to their study sample. For
instance, Muftah Hamed adopted four steps suggested by Ellis (1997)
and Gass & Selinker (2001) consisting of data collection, identification,
classification, and a statement of error frequency.24 The first few steps
are similar to Corder, except that the following stages are usually
changed to achieve different research objectives. The five stages of EA
outlined by Corder in 1974 are; collection of a sample of learner
language, identification of errors, classification/Description of
errors, explanation of errors, and evaluation/Correction of errors.

This study of EA procedures helps to conceptualise the language
pedagogic process. Researchers analyse the SLA, including interlanguage
sources, and provide evidence that errors should not be seen as
“undesirable or unwanted forms.” Instead, it signals the learner’s
progress in acquiring the target language.25 The progress of SLA can also
be a strategy for teaching and learning purposes since it provides
information on errors that students commonly commit in general.26

2.3 Previous Studies on Error Analysis

Many studies have been conducted to analyse errors in EA within
different contexts to provide further insights into the SLA branch of
applied linguistics. Some studies focus on the EA procedures outlined by
Corder in the 1970s, which involve five steps from data collection to

2 Muftah Hamed, "Common linguistic errors among non-English major Libyan students
writing," Arab World English Journal 9, no. 3 (2018): 7,
https://doi.org/10.24093/awej/vol9no3.15.

%5 Ahmad Taufik Hidayah Abdullah et al., "Investigation into Common Errors in English
Writing Among Non-Academic Staff at a Malaysian Public University," Arab World English
Journal (AWEJ) 12 (2021): 5, https://doi.org/https://dx.doi.org/10.24093/awej/vol12n04.29
% Amara, "Understanding Language Transfer and Error Analysis Transfer or Not: | Am The
Biggest In My Family," 3.
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evaluating the errors.2’” However, some studies altered the stages to
achieve their objectives. For instance, a study by Muftah Hamed uses a
different procedure for EA by Ellis (1997) and Gass and Selinker (2001)
that ends with the frequency of errors to achieve his research objectives
of finding common linguistic errors among non-English major Libyan
students.?8 From here, it is clear that Hamed wants to find frequency
rather than evaluate the errors from his samples.

Similarly, Faisal Hakim, Untung Waluyo and Henny Soepriyanti2®
conducted a study where they followed EA procedures by Ellis &
Barkhuizen3? that includes five steps which are data collection, errors
classifications, interpretation, explanation, and evaluation by counting
their frequency.3! These two studies adopted modified procedures by
other linguists to achieve their objectives. Most studies are interested in
analysing the frequency of errors, hence why most opted for Corder's EA
procedure or any similar stages proposed by Ellis and Barkhuizen or Gas
and Selinker.

Although the EA procedures are not fixed as proposed by Corder,
and changes were made by a few other linguists such as Ellis, Gass, and
Selinker, one particular step is seen to be included in most of the studies,
which is the step of classifying errors. As mentioned earlier, researchers
categorise the identified errors into different linguistics groups in the
classification stage. Commonly, several studies replicate classification
from existing frameworks, but some also established their
categorisation. One framework is used extensively among previous
relevant studies on EA;32 which is Surface Strategy Taxonomy

27 Ahmad et al., "Investigation into Common Errors in English Writing Among Non-
Academic Staff at a Malaysian Public University," 5; Ozkayran and Yilmaz, "Analysis of
Higher Education Students' Errors in English Writing Tasks,” 51; Khatter, “An Analysis of
the Most Common Essay Writing Errors among EFL Saudi Female Learners (Majmaah
University),” 8.

28 Hamed, "Common linguistic errors among non-English major Libyan students writing," 7.
29 Hakim et al., "Patterns of Grammatical Errors in Students’ Thesis."

30 As cited in Fatemeh Amiri and Marlia Puteh, "Error Analysis in Academic Writing: A
Case of International Postgraduate Students in Malaysia," Advances in Language and
Literary Studies 8, no. 4 (2017): 141-145, https://doi.org/10.7575/aiac.alls.v.8n.4p.141

31 Hakim et al., "Patterns of Grammatical Errors in Students’ Thesis," 4.

32 Dewi Atikah et al., "Examining Frequent Grammatical Errors in Student Theses: A Case
Study of a Private University in Sulawesi,” KnE Social Sciences (2022): 91-109,
https://doi.org/10.18502/kss.v7i8.10726; Vicente S. Esmalde, "Surface strategy taxonomy in
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Classification (SSTC) from Dulay, Burt, and Krashen (1982). SSTC
classifies errors into four categories: omission, addition, misformation,
and misordering. Under each category, some subsections focus on

grammatical aspects such as the omission of articles or misformation of
SVA.

Another framework that can be replicated is Hubbard et al.
(1996) taxonomy, which includes four classifications which are
grammatical, syntactic, substance, and lexical errors. These categories
are further divided into several subcategories in English linguistics.33 For
instance, grammatical errors focus on prepositions,
singularity/plurality, adjectives, tenses, possessive cases, relative
clauses, and articles. Compared to Hubbard's framework, SSTC is
extensively used among researchers. There are also other studies
conducted with their classification of errors. Still, it will be similar to the
two frameworks discussed earlier. For instance, Nguyen categorised
errors into three types which are lexical, morphological, and syntactic.34
The subcategories are similar to the two frameworks. Researchers will
then highlight the most frequent errors from the subcategories and
derive learners' language competency from the findings.

Andrea A. Lunsford and Robert J. Connors discovered the most
frequent formal errors committed in the mid-1980s and ranked them
accordingly.3> The top five listed in the rank are wrong words, no comma

error analysis: Basis for Grammatical Competence Enhancement Program
(GCEP)," International Journal of Science and Research (1JSR) 9, no. 7 (2020): 785-792,
https://doi.org/10.21275/SR20707113109; Hakim et al., "Patterns of Grammatical Errors in
Students’ Thesis;”

Ozkayran and Yilmaz, "Analysis of Higher Education Students' Errors in English Writing
Tasks;” Rusmiati Rusmiati, "Surface Strategy Taxonomy on Foreign Language Writing: A
Study on Verb Tense Usage," JURNAL SERAMBI ILMU 20, no. 2 (2019): 189-201,
https://doi.org/10.32672/si.v20i2.1453.

33 Sabar Manik et al., "Investigating Linguistic Errors in English Composition: A Case Study
of Non-English Department EFL Undergraduate Students,” International Journal of
Education and Practice 5, no. 9 (2017): 4,
https://doi.org/10.18488/journal.61.2017.59.146.154.

34 Nguyen, "English language Errors in Academic writing: An analysis of English
research papers of Thu Dau Mot University Journal of Science," 8.

35 Andrea A. Lunsford and Robert J. Connors, “Frequency of Formal Errors in
Current College Writing, or Ma and Pa Kettle Do Research,” College Composition
and Communication 39, no. 4 (1988): 403, https://doi.org/10.2307/357695.
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after the introductory element, possessive apostrophe error, vague
pronoun reference, and wrong or missing inflected endings. However,
recent studies show different results and ranking for the classification of
errors. For instance, Tasci & Aksu Atac¢ highlights that Turkish adult
learners need help with prepositions based on their narrative essays.3¢
Next, Khatter studied EFL Saudi learners and found they committed the
most punctuation errors.3” Furthermore, Nguyen's results show that
published papers from Thu Dau Mot University Journal of Science have
the highest frequency of errors on verbs, with 53% occurrences.38
Therefore, it can be expected that this current study will have a different
result for common errors in EA since it focuses more on Malaysian
English learners as the context.

2.3.1 Malaysia-based research on EA

Studies on EA are extensively conducted among Malaysian
researchers, especially on ESL sampling. This section reviews three past
studies in the Malaysian context relevant to this research, where
participants from three levels: secondary, tertiary students, and
workers, were discussed to see if there is any difference in commonly
committed errors among these three samples. The first study was
conducted by Darus & Subramaniam and titled "Error Analysis of the
Written English Essays of Secondary School Students in Malaysia: A Case
Study."3? This study aims to investigate the errors made by Malaysian
secondary students with non-English speaking backgrounds who only
use English in the classroom. Seventy-two students who participated in
this study were administered to write a report entitled "Cleanliness of
the School Canteen." The participants are required to type their essays
using Microsoft Word 2003 since the researchers use computer software
called Markin, developed by Martin Holmes (1996).40 They also follow

36 Tasci and Atag, “Written Grammatical Errors of Turkish Adult Learners of
English: An Analysis.”

37 Khatter, “An Analysis of the Most Common Essay Writing Errors among EFL
Saudi Female Learners (Majmaah University).”

38 Nguyen, "English language Errors in Academic writing: An analysis of English
research papers of Thu Dau Mot University Journal of Science."

39 Darus and Subramaniam, "Error analysis of the written English essays of secondary school
students in Malaysia: A case study."

40 Darus and Subramaniam, 8.
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Corder's EA stages but only focus on three steps; collection,
identification, and description of errors (1974).

The Markin software is a program that analyses errors
electronically. Automatically, the software compiles and includes error
statistics from the sample. From the result, the highest number of errors
committed by the students is a singular and plural form with 412
frequency of errors out of 3090 in total, followed by verb tense and word
choice, etcetera. For singular and plural classification, it is related to
errors with numbers to indicate singularity or plurality of nouns. For
example, one student wrote, 'it leads to many other problem' where the
word 'problem' is not plural after the plurality marker, 'many other.'
Most errors fall under grammatical errors, highlighting that students still
need to improve in applying correct grammar rules in writing.

The second study is by Singh, Singh, Nur Qistina, and Ravinthar
entitled "Grammar Errors Made by ESL Tertiary Students in Writing."41
This study aims to identify grammatical errors committed by ESL
learners in writing, and it was done among Diploma students from
various schools who sat for a university entrance examination. Data is
collected from their essays and further analysed by a proficient English
lecturer using content analysis by Crowley & Delfico (1996).42 The
grammatical errors are identified and categorised into nine types, and
their frequencies are recorded. The nine categories include subject-verb
agreement, verb tense, noun, preposition, adjective, article, pronoun,
adverb, and conjunction.

From the forty-four participants, the findings show that most of
them are having difficulty in the subject-verb agreement (SVA) section,
with 258 frequency out of 744 errors. The result is followed by verb
tense and noun errors with 226 and 141 frequencies, respectively. For
SVA, it is discussed that students can still not form sentences correctly
since they did not manage to match the number of subjects to verbs. For
example, one participant wrote, 'These facts shows us the importance
and the impact created by the Internet in our daily life.' where the plural

41 Charanjit Kaur Swaran Singh et al., "Grammar Errors Made by ESL Tertiary Students in
Writing," English Language Teaching 10, no. 5 (2017): 16-27,
https://doi.org/10.5539/elt.v10n5p16.

42 As cited by Charanjit Kaur Swaran Singh et al., 6.
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subject 'these facts' does not agree with the singular verb 'shows."' Since
this paper also focuses on undergraduates, the researcher expects to see
similar findings from data analysis.

The third paper is from Ahmad et al. on "Investigation into
Common Errors in English Writing among Non-Academic Staff at a
Malaysian Public University," where the researchers employed EA on
non-academic staff at Universiti Sultan Zainal Abidin (UniSZA).#3 The
reasoning behind this study is that an English instructor who came to
teach an English Intensive Course to non-academic staff in the university
concluded that most of them still need to improve their written work.
Hence, this paper aimed to find the most common errors committed by
non-academic officers in UniSZA.

A qualitative methodology focuses on EA where respondents
were asked to compose a paragraph on "My Greatest Challenge as a
UniSZA Officer." The results of 139 collected samples show that subject-
verb agreement (SVA) is the most common error participants commit.
From the sample, one respondent wrote, 'Usually, this task need to be
completed in a short period,’ where he failed to add the -s suffix to make
the verb agree with the singularity of the noun 'task." This study
concluded that most officers must grasp the SVA concept in English
writing. Other errors include be+verb, plurality, adjectives, passive
voice, articles, etcetera.

The above discussion regarding EA studies in the Malaysian
context shows three samples: secondary students, tertiary learners, and
working adults. From the findings, it is clear that most Malaysians still
need help understanding the English language's grammatical rules,
especially in SVA and singularity/plurality. To conclude, there is a
plethora of research on EA involving both EFL and ESL learners.
However, most of the studies, especially for Malaysian-based research,
are conducted with various essays and tests which are short in length
and written on the spot without proper proofreading. Therefore, this
current study employs the EA for graduate students who have already
submitted their written thesis for Final Year Project (FYP). The findings
are expected to be slightly different due to the data being lengthier and

4 Ahmad et al., "Investigation into Common Errors in English Writing Among Non-
Academic Staff at a Malaysian Public University."
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more formal to academic writing, including the possibility of
proofreading before submission. Hence, multiple frameworks from
various studies are integrated to form a conceptual framework suitable
for this paper with Malaysian tertiary learner samples.

Methodology
Research Design

Since the nature of this research is text-based analysis, a
qualitative method has been implemented to obtain data that provide a
deep and detailed inspection of common errors committed by students
in writing their theses. A qualitative textual analysis allowed the
researcher to examine the structures and patterns of the errors from the
sample. However, this paper has also conducted data calculations to
answer the second research question on error frequencies. Therefore, a
large part of this study is conducted qualitatively, where the data is
analysed using the theoretical framework discussed in chapter two. Still,
a quantitative approach is implemented to evaluate the frequency using
statistical data.

Sampling Design

According to Dornyei Zoltan, qualitative research is best paired
with purposive sampling under non-probability sampling since it can
narrow down aspects that will assist researchers focus on by selecting
respondents with specific qualifications.#* This study utilised purposive
sampling, where specific requirements will be adhered to in the sample
selection process. This paper studies textual data consisting of seven
theses from undergraduates who specialised in literature and were
submitted for the Final Year Project (FYP) course in semester 2, session
2021/2022. The collected theses are in the range of 40-60 pages. This
paper focuses on the final chapter of the thesis, Chapter Four. Chapter
Four of the FYP is usually written in three to four pages, where students
summarise the whole idea of the thesis. The theses submitted are also
taken from the latest batch to represent the latest generation’s

4 Dornyei Zoltan, Research Methods in Applied Linguistics: Quantitative, Qualitative, and
Mixed Methodologies (Oxford: Oxford University Press, 2011), 126.



Error Analysis of English Writing in Final Year Projects in 323
Malaysia: The Case of IIUM

comprehension and application of grammatical rules in academic
writing based on the English lessons they took from all three education
levels. To conclude, seven samples have been chosen randomly as the
textual data for this study, as befits the nature of the purposive, non-
probability sampling method.

Data Collection and Analysis

This study utilises EA procedures from Gass & Selinker with six
steps adapted from their book, Second Language Acquisition: An
Introductory Course.*> This EA framework includes six stages: collecting
the data, identifying, classifying, quantifying, analysing, and correcting
the errors.

Following the first step in the EA process, samples are collected
by randomly selecting seven submitted theses, as highlighted above in
the previous section. From these samples, errors are identified and
subjected to error identification and classification. The researcher goes
through seven theses and identifies the errors with supervision from an
expert in English. The identified errors are then put into categories. The
researcher categorises the errors with labels based on the synthesis of
other relevant previous studies and interview sessions with lecturers
from the English department.

The first of these relevant studies is Lunsford and Connors, which
listed 20 errors classifications from students in the mid-1980s.46
Lunsford and Connors conducted one of the largest and most influential
recent studies consisting of 19,615 papers with 300 teachers. Since their
study includes a detailed analysis of errors with a massive number of
samples, their error classification is helpful as a reference. However,
several categories of errors from their research are too specific, and their
study was conducted in the United States in the context of native
speakers of English. Consequently, the researcher considers other
studies from Malaysia and the interview sessions with lecturers from the

45 Gass and Selinker, Second Language Acquisition: An Introductory Course, 3rd ed.
46 Lunsford and Connors, “Frequency of Formal Errors in Current College Writing, or Ma
and Pa Kettle Do Research,” 403.
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local university to ensure the error classifications are most suited to the
samples of this paper.

Accordingly, the classification by Lunsford and Connors is
synthesised with five Malaysia-based studies on EA.#7 This study also
conducted interview sessions with five lecturers from the Department of
English Language and Literature to find errors that are commonly
committed by their students in thesis writing based on their experience
as supervisors. The set of questions for the interview has been
established and vetted by three experts.

The synthesis of the classifications of errors in other studies and
interview sessions allows the researcher to have labels for errors that
are easily understandable by students so they could benefit from the
findings. Additionally, the synthesis with Malaysian studies and the
interview sessions leads to a more localised version of error
classification that sounds more familiar and common among language
learners in Malaysia. Hence, this paper has identified nine error
categories: word choice, SVA, punctuation, verb, preposition, plurality
and singularity, article, pronoun, and adverb.

After classifying the errors, the researcher proceeds to the
quantification process to find the most common errors the English
Language and Literature undergraduates commit in their theses. The
errors are then analysed and corrected to fulfil the EA procedure. Lastly,
the findings of this paper are compared with previous studies to see if
any differences should be put into emphasis for EA research.

47 Lunsford and Connors, “Frequency of Formal Errors in Current College Writing, or Ma
and Pa Kettle Do Research”; Darus and Subramaniam, "Error analysis of the written English
essays of secondary school students in Malaysia: A case study"; Mohammad et al., "Five
Most Common Grammatical Errors in Narrative Essay"; Singh et al., "Grammar Errors Made
by ESL Tertiary Students in Writing"; Siti Zawani Mehat and Lilliati Ismail, "Malaysian
Tertiary ESL Students' Writing Errors and Their Implications on English Language
Teaching," Asian Journal of University Education 17, no. 3 (2021): 235-242,
https://doi.org/10.24191/ajue.v17i3.14504; Ahmad et al., "Investigation into Common Errors
in English Writing Among Non-Academic Staff at a Malaysian Public University."
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Findings and Discussions
Tabulation of Data

In the first step of EA, data collection is done by randomly
selecting seven theses from undergraduates specialising in literature.
This study focuses on the final chapters of each thesis. These chapters
provide the conclusion of the theses. On average, the samples ranged
from 790 to 1600 words for the final chapter.

Next, errors are identified by manual rather than mechanical
means of using the software. This identification process is carried out by
the researcher with supervision from an English expert. Going through
the seven theses, the researcher found 364 errors placed into ten
categories of errors, as shown in the table below.

No. Error Classification Frequency
1 Word Choice 67
2 Punctuation 64
3 Verbs 53
4 Prepositions 41
5 Plurality and Singularity 39
6 Articles 36
7 Pronoun 22
8 Ambiguity 19
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9 Adverbs 14
10 Subject-Verb Agreement (SVA) 9
TOTAL | 364

Table 4.1 List of Error Classifications
4.3 Data Analysis

This section elaborates on the classification of errors, focusing on
error analysis and correction from the EA framework. As highlighted
before in the third chapter, specifically in section 3.4, Data Collection and
Analysis, nine classifications of errors are derived by considering the
labels from other studies and interview sessions conducted with [ITUM
lecturers. However, the researcher found a new category of errors:
redundancy and ambiguity, which are not evident in previous relevant
studies on EA.

4.3.1 Word Choice

Word choice is the incorrect usage of words or phrases based on
the context. The incorrect usages can be further categorised into three
subcategories: wrong vocabulary, redundancy, and parts of speech.
Firstly, the wrong vocabulary is where the words or phrases used are
inaccurate. Next is redundancy, where repetitive words are used in the
same sentence. The last one is parts of speech, where the usage of word
class is confused, usually between adjectives and nouns. Altogether,
there are 67 errors in word choice. Examples of each subcategory of
errors and their corrections are listed as follows:

Subcategories | Errors Corrections

Wrong Although it is a book that | Although it is a book that

Vocabulary circulates on the life of a | focuses on the life of a
sixteen-year-old Somali | sixteen-year-old Somali
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girl... girl...

Redundancy ... this thesis unravels ... this thesis unravels
the underlying meanings | the underlying message
of the true meaning of of the true meaning of
[slam. Islam.

Parts of Along the way, she opts | Along the way, she opts

Speech for her tradition culture | for her traditional
route in finding the cultural route in finding
spouse... the spouse...

Table 4.3.1 Word Choice

Based on the table, wrong vocabulary can be referred to as a
semantically similar word choice where the intended message is
understandable. However, there are better options to make the
sentences more concise. Next on the list is redundancy. Compared to
previous studies, redundancy is not highlighted as one of the error
classifications. The researcher created a new category of errors under
word choice: redundancy. There are several circumstances where the
exact words or phrases are used in the same sentence, which questions
the choice of words used in writing. From the example, the word
‘meaning’ is repeated twice, and both usages are used to elaborate the
same thing, which results in redundancy. Thus, the correction would be
either replacing the word with other synonyms or omitting the first part
of the sentence since it will not change the intended message that needs
to be conveyed. Lastly, most errors involved confusion between noun
and adjective word classes for parts of speech. From these three
subcategories, the researcher found that wrong vocabulary is the highest
committed error with 45 occurrences, and most errors involved the
usage of synonyms that are not suitable based on the context of the
sentences. Therefore, identifying which word or phrase that can
accurately provide a concise meaning by understanding its specific
definition and context is vital to enhancing writing skills and avoiding
word choice errors.
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4.3.2 Punctuation

Next on the list is punctuation. According to Richards & Schmidst,
punctuations are graphic markers used to clarify meaning in written and
spoken sentences.#8 Adding punctuation is essential to provide more
clarity and precision to the writing since it allows the writer to pause,
stop, and emphasise or elaborate on certain parts of the writing. From
the samples, a total of 64 punctuation errors are found. The distribution
for different punctuation subcategories has been listed in the table
below.

No. | Subcategory Frequency
1 Comma 26

2 Capitalization 24

3 Hyphen 3

4 Colon 3

5 Semicolon 3

6 Italicise 3

7 Quotation marks 1

8 Spacing 1

Table 4.3.2 Subsections of Punctuation Errors

4 Richards and Schmidt, Longman Dictionary of Language Teaching and Applied
Linguistics, 3rd ed.
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Firstly, comma errors with 26 occurrences. Comma functions to
separate ideas or elaborate the sentences to ensure the intended
information is conveyed without misinterpretation. A comma can also be
used to list items and provide examples. Some specific phrases or words
require the addition of commas, especially when using adverbs to
connect another independent clause, also known as a comma splice.
Dismissing the usage of commas will lead to run-on sentences and make

it difficult for readers to comprehend the writing.

No. Errors

Corrections

1 This research aims to
identify the issue of
separating Islam from
cultural practices in
Shelina Zahra
Janmohamed’s
masterpiece, Love in a
Headscarf published in
20009.

This research aims to identify
the issue of separating Islam
from cultural practices in
Shelina Zahra Janmohamed'’s
masterpiece, Love in a
Headscarfy published in 2009.

2 Thus it can be concluded
that the issue of separating
Islam from cultural
practices is not wrong...

Thus] it can be concluded that
the issue of separating Islam
from cultural practices is not
wrong...

3 These visual compositions
cause the element of the
sublime to be evoked
among readers triggering
their emotional response
to the storyline and
artworks of the manga.

These visual compositions
cause the element of the
sublime to be evoked among
readers, triggering their
emotional response to the
storyline and artworks of the
manga.

Table 4.3.3 Comma Errors
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Second on the list is capitalization, with 24 errors. Capitalization
is significant for the first word of a sentence and proper nouns that
include the name of a specific person, place, group, or brand. The

examples of the errors and their corrections are listed as follows:

No. Errors Corrections

1 The main character, The main character, Shelina,
Shelina, as depicted in the | as depicted in the novel, is a
novel, is a young educated | young educated Muslim...
muslim...

2 In order to come out with In order to come out with the
the best possible issues best possible issues
regarding identity, this regarding identity, this paper
paper discusses western discusses Western
superiority on the superiority on the
individuals’ life in Minaret... | individuals’ life in Minaret...

3 For example, according to For example, according to Al
Aljazeera news, “CBS News | Jazeera News, “CBS News
senior correspondent in senior correspondent in Kyiv
Kyiv Charlie D’Agata said Charlie D’Agata said on
on Friday... Friday...

Table 4.3.4 Capitalization Errors

Most errors in this category involved decapitalising proper
nouns, as shown in the table above. Based on the examples, proper nouns
such as Muslim, Western, and Al Jazeera News were not capitalised.
However, capitalisation should be distinct from directions such as the
west, east, south, and north since they are not proper nouns. Specific
geographic names must be capitalised if they refer to specific regions or
sections of a country, such as the Middle East. Thus, capitalisation might
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seem trivial, but paying attention to its significance, especially for proper
nouns, will lead to better writing quality and judgments from readers.

The list continues with the other six errors: hyphen, colon,
semicolon, italicise, quotation marks and spacing. Nonetheless, this
paper will not discuss these errors further as they are less frequent than
in comma and capitalisation subsections. The error analysis, corrections,
and reasonings for these errors are compiled in the table as follows:

objects of love,
brotherly love,
motherly love,
self-love, erotic
love, and love of
God are needed
for one to love
properly thus,
successfully
overcoming the
problem of
loneliness.

objects of love;
brotherly love,
motherly love,
self-love, erotic
love, and love of
God, are needed
for one to love
properly thus,
successfully
overcoming the
problem of
loneliness.

Subcategorie | Errors Corrections Justifications

S

Hyphen Due to the fact Due to the fact | Although some
that she was that she was words do not
wearing hijab, wearing hijab, require adding a
she found it she found it hyphen (-), this
difficult to find a | difficult to find a | specific non-
suitable suitable Muslim phrase
husband when husband when | requires a
living in a non living in a pons | punctuation
Muslim Muslim mark that is a
community. community. hyphen or dash.

Colon Thus, the five Thus, the five A colon

functions to put
a list of items in
a sentence.
Utilising a colon
makes it easier
for readers to
see the listing.

331
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Semicolon The previous The previous Replacing the
chapter was chapter was semicolon with
provided and provided and a comma works
demonstrated demonstrated best in this
the result of the [ the result of the | sentence since
questionnaire questionnaire the author
which can help | which can help | wants to
to justify and to justify and introduce the
explain more the | explain more poem's title.
text analysis of [ the text analysis
Warsan Shire's | of Warsan
poem; Shire's poem,

Conversations Conversations
About Home (at | About Home (at
the Deportation | the Deportation
Centre). Centre).

Italicise This change This change Titles should be
might be might be italicised or put
represented represented with quotation
through the through the marks in
manifestation of | manifestation of | academic
the sublime in the sublime in writing.
the Shingeki no | the Shingeki no
Kyojin manga. Kyojin manga.

Quotation For example, in | For example, in | Quotation

marks line 19 the poet | line 19 the poet | marks should
wrote, [ hear wrote, “I hear be included
them say, go them say, go when students
home, [ hear home, [ hear use the exact
them say, fucking | them say, excerpt or line.
immigrants, fucking
fucking refugees. | immigrants,

Are they really fucking

this arrogant?

refugees. Are
they really this

[talicization of
the sentence is
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(line 19). arrogant?’ (line | optional.

19).

Spacing Because religion | Because religion | This

is so crucial in is so crucial in subcategory of
determining a determining a punctuation
person's cultural | person's errors might be
identity, the cultural a mistake, but
topic discussed | identity, the students should
in the book Love | topic discussed [ focus more on
in a Headscarfis | inthe book Love | spacing since it
still relevant and | in a Headscarfis | affects the
needs to be still relevant quality of the
discussed in and needs to be | writing.
modern culture. | discussed in

modern culture.

Table 4.3.5 Subsections on Punctuation Errors
4.3.3 Verbs

Third on the list with 53 errors is the verbs. This research derived
three subcategories of verbs: auxiliary verbs, to-be verbs and tenses.
Although to-be verbs are similar to auxiliary verbs, separating them
makes a more apparent distinction on their different usages. The
examples for three subcategories of verb errors are listed in the table as

follows.
Subcategorie | Errors Corrections
S
Auxiliary ... existing scholarly ... existing scholarly
Verbs research that had research that have

concentrated on one
specific element and genre

concentrated on one
specific element and
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to narrow the scope. genre to narrow the
scope.

To Be Verbs | Sometimes Muslim women | Sometimes Muslim
are often being associated | women are pften
with cynical values associated with cynical
although they have done values although they
nothing wrong in their have done nothing
lives. wrong in their lives.

Tenses In conclusion, this study In conclusion, this study
has been focusing on focused on finding and
finding and identifying the [ identifying the
manifestation and manifestation and
sublime... sublime...

Table 4.3.6 Subcategories of Verbs Errors

Overall, the researcher noted that the most committed error
under the verb category is tenses, compared to auxiliary verbs, with 22
occurrences, and most of it involved inconsistent usage of tenses.

4.3.4 Preposition

The following most common error is a preposition with 41
occurrences. A preposition is a word commonly preceding a noun or
pronoun phrase that connects to another word in the clause (Oxford
Learner’s Dictionaries). From the data analysis of the seven samples, the
researcher found that most errors for prepositions involved words such
as ‘toward’, ‘with’, ‘in’, and ‘on. These examples can be seen in the table

below.
No. Errors Corrections
1 This scenario echoes the This scenario echoes the
hidden hatred and brings hidden hatred and brings the
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the unwelcome conflicts
toward Najwa and her faith
toward Islam

unwelcome conflicts to
Najwa and her faith in'Islam

What are the contradictions
in the ideas of love in the
novel with the theory of love
from the book Art of Loving?

What are the contradictions
between the ideas of love in
the novel and the theory of
love from the book Art of
Loving?

In order to come out with
the best possible issues
regarding identity, this
paper discusses western
superiority on the
individuals’ life in Minaret
and how the main character,
Najwa, deals with other
cultures in order to find her
true self.

In order to come out with the
best possible issues
regarding identity, this paper
discusses western
superiority inthe individuals’
life in Minaret and how the
main character, Najwa, deals
with other cultures in order
to find her true self.
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Table 4.3.7 Preposition Errors

Based on the table, the first sentence used 'toward' twice, and
both usages are incorrect. "Toward' is applicable to indicate movement,
location, and purpose to achieve a specific goal. Additionally, the verb in
this sentence is 'bring', which is usually complemented with the
preposition 'to'. Another 'toward' is also wrong because faith is usually
placed inside something or some notions rather than having a motion
that moves forward. Hence, the correction should be 'to' and 'in'.
Regardless, since the usage of toward is frequent and incorrect, it can be
deduced that students overgeneralized the usage of toward in most
contexts.
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4.3.5 Plurality and Singularity

Out of the seven samples of this study, six papers contain plurality

or singularity errors with a total of 39 occurrences. The table for a few
samples of the errors and their corrections is provided as follows:

No. Errors Corrections

1 Despite the limitation of this | Despite the limitation of this
study which is the study which is the
insufficiency of previous insufficiency of previous
researches conducted on research conducted on
Naima Robert, this study Naima Robert, this study
succeeds in contributing to | succeeds in contributing to
the feminist literary theory... | the feminist literary theory...

2 The overlapping culture The overlapping cultures
makes her rebellious against | makes her rebellious against
the need to comply with the [ the need to comply with the
dogmas enforced in the dogmas enforced in the
conservative household. conservative household.

3 Others also think that Others also think that crimes,

crimes, local safety,
stereotype and education
can be the reason
immigrants were treated
differently.

local safety, stereotypes and
education can be the reason
immigrants were treated
differently.

Table 4.3.8 Plurality and Singularity Errors

From these 39 occurrences, the researcher found that most errors

are committed when plural subjects lack plural verbs. Consequently,
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most corrections involved adding the suffix -s and -es. This kind of error
may be due to the confusion of countable and uncountable nouns, as
students assumed certain nouns do not require the addition of suffixes
in the English grammatical rules.

4.3.6 Other Common Errors

The data analysis continues with another five common errors that
are identified from the samples, which are article (36), pronoun (22),
ambiguity (19), adverb (14), and subject-verb agreement (9). This
section briefly discusses the five categories since they are the least
frequent on the list.

significant findings that
can be analyzed by this
study is that the role of
the people around her

Categories Errors Corrections

Article Through the lens of Through the lens of the
[slamic feminist theory, [ Islamic feminist theory,
this thesis unravels the this thesis unravels the
underlying meanings of | underlying meanings of
the true meaning of the true meaning of Islam.
[slam.

Pronoun This can be seen with This can be seen with
how the Shingeki no how the Shingeki no
Kyojin manga illustrates | Kyojin manga illustrates
their representation of its representation of
horror which is the titans | horror which is the titans
by combining the by combining the element
element of the uncanny | of the uncanny to it.
to it.

Ambiguity One of the most *Requires alteration of

the whole sentence.
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towards their own
religion becomes
complicated in
developing her own
identity.

Adverb

... it can be seen how
culture affect hugely on
individuals’ identity...

... it can be seen how
culture greatly affects
individuals’ identity...

Subject-Verb
Agreement

The scope of this study is
limited to only the
conquest of finding one’s
identity, be it in the
apparent or vice versa
which mainly focus on
spiritual belief of an
individual, neglecting
other variables.

The scope of this study is
limited to only the
conquest of finding one’s
identity, be it in the
apparent or vice versa
which mainly focuses on
spiritual belief of an
individual, neglecting
other variables.

The last classification of error is a subject-verb agreement (SVA).
Unlike previous studies, SVA usually topped the list for common errors,
but this research only identified nine. Specifically, the sentence depicts
an error in the verb 'focus' that does not agree with the singular subject,
'the conquest of finding one's identity'. As a correction, the verb should

Table 4.3.9 Other Common Errors

be added with the suffix -es to agree with the singular subject.

Discussion and Conclusion

Research Questions

Two research questions guided the researcher in achieving the
objectives of this study. A qualitative methodology for Error Analysis
was employed to provide findings that can answer the research
questions. The discussion of each question is elaborated in the following

subsections.
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RQ1: In undergraduate theses from the English Language and
Literature department, what are the most common errors
committed by students and how can these errors be classified?

Based on the first research question, the Error Analysis (EA), adapted by
Gass and Selinker,#? is replicated to collect, identify, classify, and quantify
the errors in undergraduate theses. The first four stages in the EA
procedure are utilised to find the most common errors that students
commit in writing their theses. 364 errors are identified and placed into
their respective categories that are based on the synthesis of previous
studies on EA and the interview sessions, as shown in Table 4.1 in the
previous chapter. The discussion for research question one, based on the
list in the table, is as follows.

The most common error category in the list is word choice, with
67 occurrences. Specifically, the subcategory wrong vocabulary has the
most occurrences (45), followed by redundancy (16) and parts of speech
(6). These errors could stem from an inability or uncertainty to choose
the correct word from a group of synonyms in a given context. For
instance, ‘circulates’ has several synonyms such as ‘get around’, ‘spread’,
‘flow’, and ‘revolves’. However, the usage of ‘circulates’ is unsuitable for
the context when discussing a person's life. Instead, the word ‘revolve’
that defines a move around a central point is more concise. Therefore,
more practice in writing is needed to overcome this type of error,
especially among those who acquired English as their second language
(L2).

The second most common error category is punctuation. Most
errors were committed in the use of commas and capitalization. One
possible reason behind these occurrences could be a lack of practice in
using punctuation marks, especially commas and capitalization. This
could be considered a problematic finding as most writing applications
nowadays provide automatic checks and automatic corrections for such
errors. It is possible that more practice is needed in proofreading to
overcome this type of error.

To continue with the list, verbs are the third most common error
category. This category is divided into three parts: auxiliary verbs, to-be

49 Gass and Selinker, Second Language Acquisition: An Introductory Course, 3rd ed.
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verbs, and tenses. Out of all three subcategories, tenses have the highest
number of errors. This might be due to the English language having 12
tenses that are confusing for language learners to remember since each
tense is specific to a particular time when an action occurs.>?
Additionally, certain tenses can be irregular, as certain verbs do not
follow the regular rules for forming tenses. Hence, this error category
can be challenging for students because they need to ensure that verbs
and tenses are consistent when writing their theses.

The fourth most common error category is prepositions.
Prepositions can be used in various ways, but choosing the correct
preposition depends on the context to avoid confusion. Since the English
language has a load of prepositions, mastering the use of prepositions
will be difficult in forming concise and grammatically correct sentences,
especially for L2 learners.>l Another possibility for committing
preposition errors might be due to informal writing that overlooks the
correct preposition in sentences. Thus, errors in prepositions can be
tricky as they have many words, and each can be similar with another in
giving directions or location but it might be unsuitable in certain
contexts.

Next on the list is plurality and singularity. In one of the examples
given, the error committed was on the usage of the word ‘researches’
where the word research is an uncountable noun, hence why there is no
need for additional suffixes. This occurrence is caused by
overgeneralization, where the rule for forming plurals is commonly
made by adding suffixes -s or -es. Nonetheless, this does not apply to
uncountable nouns. As a result, it is difficult for language learners to
distinguish countable and uncountable nouns if they want to master the
use of plurality and singularity.

The most common error category in the list is followed by the use
of articles. Articles in English are often misused since the rule for using
them is not always clear-cut. Although the definite article ‘the’ is used to
refer to nouns that have been identified, this article can also be used to

%0 Ahmad et al., "Investigation into Common Errors in English Writing Among Non-
Academic Staff at a Malaysian Public University," 458.
51 Manik et al., "Investigating Linguistic Errors in English Composition: A Case Study of
Non-English Department EFL Undergraduate Students."
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refer to general concepts or ideas.>2 Thus, it is difficult to discern which
nouns require adding definite or indefinite articles.

The seventh most common error category is pronoun usage.
There are seven categories in the use of pronouns in the English language
that include personal, demonstrative, interrogative, relative, indefinite,
reflexive, and intensive pronouns.53 Additionally, some of these
categories are further divided into three parts, and there are different
terms for gender. Due to these specific subcategories in pronouns,
identifying which pronoun suits the context will be challenging.

The following most common error category is ambiguity. As
mentioned in Chapter Four, ambiguity involves sentence errors that lead
to incomprehensible reading. Several instances cannot be fixed by
restructuring the sentence since the meaning is unclear and ambiguous.
This could be due to one of the grammatical rules of English, which is the
compound-complex sentence structure. This sentence structure enables
language learners to connect two or more independent clauses with one
or more dependent clauses. As a result, it is difficult for students to
construct sentences as they need to learn more about independent and
dependent clauses in order for them to generate clearer and more
concise sentences.

Adverbs are placed in the ninth most common error category on
the list. The rules for using adverbs can be complex and misplaced, as
they have six different types.>* Additionally, adverbs should match with
the verbs to provide clarity and construct concise sentences. Therefore,
using adverbs that provide elaboration by modifying the verbs or
adjectives is difficult for language learners to master.

The last common error is subject-verb agreement. In English, the
rule for subject-verb agreement is simple since the verb should agree
with the number of subjects. If the sentence contains compound subjects,
a plural verb must be applied. However, writing sentences in English can

%2 “Afan and the,” Cambridge Dictionary, Accessed November 23, 2022,
https://dictionary.cambridge.org/grammar/british-grammar/a-an-and-the.

58 Karolina Assi, “English Pronouns: An Easy Grammar Guide to All 7 Types,” Berlitz,
March 7, 2023, https://www.berlitz.com/blog/english-pronouns-grammar.

% “Types of Adverbs - Meaning and Examples,” BYJU’S, December 12, 2022,
https://byjus.com/english/types-of-adverbs/.
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be confusing, especially in compound and complex sentence structures,
as it will create confusion on the focus of the subject.>> Hence, applying
the correct verb for the subject in sentences can be confusing, especially
in academic writing that requires complex sentences.

Certain types of errors might have relations with L1 interference
since the theses were written by bilingual students with Bahasa Malaysia
as their first acquired language (L1). For instance, the grammatical rules
for verbs, especially tenses, is simpler than English because there are
only three categories for tenses in the Malay language, also known as
Kata Bantu Aspek,>® which are similar to past, present, and future tenses.
Thus, distinguishing which English tenses to use in a sentence or a group
of sentences might prove tricky for some students.

This is also true for the categories of plurality and singularity.
Rather than adding suffixes as plural markers for countable nouns, Malay
language uses Kata Ganda, where the noun will be doubled with an
additional hyphen in the middle.>” The variety of singular pronouns and
the use of articles are limited in Malay,>8 and this might be a source of
errors for learners of English. In short, there are several classifications
of errors that may have influences from the Malay language as the L1. A
possible way to reduce the frequency of these errors is for writers to be
more vigilant of such potential L1-L2 pitfalls.

In summary, the EA procedure, especially in identifying,
classifying, and quantifying the errors, allowed the researcher to answer
the second research question. The most common error category is word
choice and there are several categories of errors that can be potentially
linked with L1 interference.

%5 Singh et al., "Grammar Errors Made by ESL Tertiary Students in Writing," 21.

% Jzzuddin, “Kata Bantu: Maksud, Jenis & Contoh Penggunaannya,” Student Portal,
November 18, 2021, https://studentportal.my/kata-bantu/.

57 Izzuddin, “Kata Ganda: Maksud, Jenis, & Contoh Penggunaannya,” Student Portal, June
16, 2023, https://studentportal. my/kata-ganda/.

%8 Zulkifley Hamid and Naidatul Zamrizam Abu, "Memupuk perpaduan di Malaysia-Santun
bahasa dalam kalangan murid pelbagai etnik dari aspek penggunaan kata ganti nama diri
(The making of Malaysian solidarity-Pronouns usage in courteous language among multi-
ethnic pupils),” Geografia 9, no. 4 (2013): 86-98.
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RQ2: How do the findings of this research compare with previous
relevant studies?

In the third chapter, the researcher highlighted other studies that
included Lunsford and Connors, five Malaysia-based studies on EA, and
interview sessions with five lecturers from the English department.
Lunsford and Connors listed the 20 errors with “wrong words” in the
first rank, followed by missing commas after the introductory element,
possessive apostrophe errors, etcetera.>® Errors in prepositions and
subject-verb agreement placed in the 8th and 11th ranks, respectively.
In the five Malaysia-based studies on EA, most studies focused on errors
related to verbs, subject-verb agreement, prepositions, adjectives, wrong
choice of words, articles and pronouns. In the aforementioned interview
sessions, the five lecturers agreed on several classifications of errors that
are frequently committed by students, which are subject-verb
agreement, tenses, wrong choice of words, literal translation,
punctuation, preposition, and article. Hence, it can be seen that these
relevant previous studies and interview sessions acknowledge word
choice and subject-verb agreement as two of the most common error
categories.

In comparison, this study also found that word choice is the most
common error category. On the other hand, subject-verb agreement,
which used to be one of the most highlighted errors in previous studies
and was also highlighted in the interviews, turned out to be the most
minor common error in this study. The researcher concluded one
possibility behind this shift, which is the technological advancement in
writing applications that automatically check SVA errors and suggest
corrections and in online services such as Grammarly or Quillbot that
effortlessly detect and correct SVA errors. Such applications and services
can lead to a noticeable reduction in categories such as articles, and
plurality and singularity.

The researcher suggests the use of two classifications of errors
that are not singled out in previous studies, namely, redundancy and
ambiguity. This is because there are many instances of these errors in
the study. Numerous sentences are laden with errors that their meaning

% Lunsford and Connors, “Frequency of Formal Errors in Current College Writing, or Ma
and Pa Kettle Do Research.”
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becomes nearly impossible to decode. Other sentences contain pointless
repetition that does not add, but rather negatively affects, the meaning.
The frequent occurrences of redundancy and ambiguity errors in this
study, and not in the previous research, could be due to the level of
English writing proficiency in the chosen theses. In summary, the study
showed certain similarities and contrasts with the interviews and
previous studies.

Conclusion

In conclusion, a qualitative study was employed to conduct an
Error Analysis on undergraduate theses in IIUM. The objectives of this
paper are to identify the most common errors committed by the students
in their theses, and the findings were compared with several relevant
previous studies on EA. The researcher concluded 10 error
classifications that compiled 364 occurrences by going through the
seven theses as the samples. The findings disclosed word choice as the
most common error, followed by punctuation, verbs, prepositions,
plurality and singularity, articles, pronoun, ambiguity, adverbs, and
subject-verb agreement. Furthermore, the comparative analysis with
previous studies demonstrated the relevance of word choice for having
the most errors. However, this paper has proven that subject-verb
agreement is not prevalent, and the cause might be the rise of technology
in writing applications that provide automatic correction. Therefore, this
EA research benefits the most for language proficiency assessment and
pedagogical implication since the classifications of errors are modified
with labels that are familiar and easier to understand by students. By
identifying the recurring errors, students and teachers can pay more
attention to specific categories of errors through instructional
approaches and interventions that will improve academic writing skills.

BIBLIOGRAPHY

“A/an and the.” Cambridge Dictionary. Accessed November 23, 2022.
https://dictionary.cambridge.org/grammar/british-grammar/a-an-
and-the.



Error Analysis of English Writing in Final Year Projects in 345
Malaysia: The Case of IIUM

Ahmad, Taufik Hidayah Abdullah, Mohd Nazri Latiff Azmi, Isyaku Hassan,
Engku Suhaimi Engku Atek, and Zailani Jusoh. "Investigation into
Common Errors in English Writing Among Non-Academic Staff at a
Malaysian Public University." Arab World English Journal (AWE]) 12
(2022).

https://doi.org/https://dx.doi.org/10.24093 /awej/vol12n04.29.

Al-Sobhi, Bandar Mohammad Saeed. "The Nitty-Gritty of Language
Learners' Errors--Contrastive  Analysis, Error Analysis and
Interlanguage.” International Journal of Education and Literacy Studies 7,
no. 3 (2019): 49-60. https://doi.org/10.7575/aiac.ijels.v.7n.3p.49.

Amara, Naimi. "Understanding Language Transfer and Error Analysis
Transfer or Not: I Am The Biggest In My Family." The Online Journal of
New Horizons in Education 9, no. 1 (2019).
https://doi.org/10.52127/2240-005-016-028.

Amiri, Fatemeh, and Marlia Puteh. "Error Analysis in Academic Writing:
A Case of International Postgraduate Students in Malaysia." Advances in
Language and Literary Studies 8, no. 4 (2017): 141-145.
https://doi.org/10.7575/aiac.alls.v.8n.4p.141.

Assi, Karolina. “English Pronouns: An Easy Grammar Guide to All 7
Types.” Berlitz, March 7, 2023. https://www.berlitz.com/blog/english-
pronouns-grammar.

Atikah, Dewi, Abd Haris Takulani, Diah Astuti, and Puspita Sari.
"Examining Frequent Grammatical Errors in Student Theses: A Case
Study of a Private University in Sulawesi." KnE Social Sciences (2022):
91-109. https://doi.org/10.18502 /kss.v7i8.10726.

Brown, H. Douglas. Principles of Language Learning and Teaching. 4th
ed. New York: Longman, 2000.

“Compound Subjects and Verb Agreement.” Encyclopaedia Britannica.
Accessed March 12, 2023.
https://www.britannica.com/dictionary/eb/qa/Compound-subjects-
and-verb-agreement.


https://doi.org/10.18502/kss.v7i8.10726

346 Norsyazwina ZulKifli and Homam Altabaa

Corder, Stephen P. "Error analysis, interlanguage and second language
acquisition." Language teaching 8, no. 4 (1975): 201-218.

Creswell, John W. Library of Congress Cataloging-in-Publication Data. 3rd
ed. SAGE Publications, Inc., 20009.

Crystal, David. The Encyclopedia of Language. 2nd ed. Cambridge:
Cambridge University Press, 1997.

Darus, Saadiyah, and Kaladevi Subramaniam. "Error analysis of the
written English essays of secondary school students in Malaysia: A case
study." European journal of social sciences 8, no. 3 (2009): 483-495.

Demirel, Elif Tokdemir. "Detection of Common Errors in Turkish EFL
Students' Writing Through a Corpus Analytic Approach." English
Language Teaching 10, no. 10 (2017): 159-178.
https://doi.org/10.5539/elt.v10n10p159.

Dinamika, Soraya Grabiella. "Grammatical Errors in
Thesis Abstracts Written by the Undergraduate Students
of Management Study Program." JOALL (Journal of
Applied Linguistics and Literature) 6, no. 1 (2021): 72-86.
https://doi.org/10.33369/joall.v6il.12443.

Dornyei Zoltan. Research Methods in Applied Linguistics: Quantitative,
Qualitative, and Mixed Methodologies. Oxford: Oxford University Press,
2011.

Esmalde, Vicente S. "Surface strategy taxonomy in error analysis: Basis
for Grammatical Competence Enhancement Program
(GCEP)." International Journal of Science and Research (IJSR)9, no. 7
(2020): 785-792. https://doi.org/10.21275/SR20707113109.

Gass, Susan M, and Larry Selinker. Second Language Acquisition: An
Introductory Course. 3rd ed. New York: Routledge, 2008.

Hakim, Faisal, Untung Waluyo, and Henny Soepriyanti. "Patterns of
Grammatical Errors in Students’ Thesis." In Journal of English Education
Forum (JEEF) 2, no. 1 (2022): 26-32.
https://doi.org/10.29303/j.v2i1.274



Error Analysis of English Writing in Final Year Projects in 347
Malaysia: The Case of IIUM

Hamed, Muftah. "Common linguistic errors among non-English major
Libyan students writing." Arab World English Journal 9, no. 3 (2018):
219-232. https://doi.org/10.24093 /awej/vol9no3.15.

Hamid, Zulkifley, and Naidatul Zamrizam Abu. "Memupuk perpaduan di
Malaysia-Santun bahasa dalam kalangan murid pelbagai etnik dari
aspek penggunaan kata ganti nama diri (The making of Malaysian
solidarity-Pronouns usage in courteous language among multi-ethnic
pupils)." Geografia 9, no. 4 (2013): 86-98.

[zzuddin. “Kata Bantu: Maksud, Jenis & Contoh Penggunaannya.”
Student Portal, November 18, 2021. https://studentportal.my/kata-
bantu/.

[zzuddin. “Kata Ganda: Maksud, Jenis, & Contoh Penggunaannya.”
Student Portal, June 16, 2023. https://studentportal.my/kata-ganda/.

Kementerian Pendidikan Lembaga Peperiksaan. “Surat siaran Lembaga
Peperiksaan bil. 4 Tahun 2020: Format instrumen peperiksaan Sijil
Pelajaran Malaysia (SPM) Dan Ujian Pencapaian Bahasa Antarabangsa
(UPBA) mulai tahun 2021 bagi Mata Pelajaran Akademik Kurikulum
standard Sekolah Menengah (KSSM)”. (2020). Retrieved January 28,
2023, from http://lp.moe.gov.my/index.php/ss-kv/909-surat-siaran-
lembaga-peperiksaan-bil-4-tahun-2020-format-instrumen-
peperiksaan-sijil-pelajaran-malaysia-spm-dan-ujian-pencapaian-
bahasa-antarabangsa-upba-mulai-tahun-2021-bagi-mata-pelajaran-
akademik-kurikulum-standard-sekolah-menengah-kssm.

Khatter, Sanaa. “An Analysis of the Most Common Essay Writing Errors
among EFL Saudi Female Learners (Majmaah University).” Arab World
English Journal 10, no. 3 (2019): 364-81.
https://doi.org/10.24093 /awej/vol10no3.26.

Lunsford, Andrea A. and Robert ]. Connors. “Frequency of Formal Errors
in Current College Writing, or Ma and Pa Kettle Do Research.” College
Composition and Communication 39, no. 4 (1988): 395-4009.
https://doi.org/10.2307/357695.

Manik, Sabar, Normina Purba and Rostina. "Investigating Linguistic
Errors in English Composition: A Case Study of Non-English Department



348 Norsyazwina ZulKifli and Homam Altabaa

EFL Undergraduate Students." International Journal of Education and
Practice 5, no. 9 (2017): 146-154.
https://doi.org/10.18488/journal.61.2017.59.146.154.

Mehat, Siti Zawani, and Lilliati Ismail. "Malaysian Tertiary ESL Students’
Writing Errors and Their Implications on English Language
Teaching." Asian Journal of University Education 17, no. 3 (2021): 235-
242. https://doi.org/10.24191/ajue.v17i3.14504.

Mohammad, Affiqg Kamarul Azlan, Wan Yusoff Wan Shaharuddin, Qaziah
Fatihah Berhanuddin, and Khairul Hisyam Baharuddin. "Five Most
Common Grammatical Errors in Narrative Essay." Practicality of Islamic
Alternatives: Issues and Challenges, (2015): 71-78.

Nguyen, Thi Man. "English language Errors in Academic writing: An
analysis of English research papers of Thu Dau Mot University Journal of
Science." Journal of Thu Dau Mot University, (2020): 238-254.
https://doi.org/10.37550/tdmu.ejs/2020.02.051.

Ozkayran, Ali, and Emrullah Yilmaz. "Analysis of Higher Education
Students' Errors in English Writing Tasks." Advances in Language and
Literary Studies 11, no. 2 (2020): 48-58.
https://doi.org/10.7575 /aiac.alls.v.11n.2p.48.

Pescante-Malimas, Mary Ann, and Sonrisa C. Samson. "Linguistic Error
Analysis on Students' Thesis Proposals." IAFOR Journal of Language
Learning 3, no. 2 (2017): 193-209. https://doi.org/10.22492/ij11.3.2.09.

Rawat, Ayush Singh. “What Is Descriptive Analysis? - Types and
Advantages.” Analytics Steps, March 31, 2021.
https://www.analyticssteps.com/blogs/overview-descriptive-analysis.

Richards, Jack C, and Richard W Schmidt. Longman Dictionary of
Language Teaching and Applied Linguistics. 3rd ed. London: Pearson
Education Limited, 2002.

Rusmiati, Rusmiati. "Surface Strategy Taxonomy on Foreign Language
Writing: A Study on Verb Tense Usage." JURNAL SERAMBI ILMU 20, no. 2
(2019): 189-201. https://doi.org/10.32672/si.v20i2.1453.



Error Analysis of English Writing in Final Year Projects in 349
Malaysia: The Case of IIUM

Schneider, Edgar W. English Around the World: An Introduction. New
York: Cambridge University Press, 2011.

Sercombe, Peter G. "Errors in English: Description, classification,
explanation and remedy." Journal of Modern Languages 14, no. 1 (2002):
1-20.

Simpson, John Andrew, and Edmund SC Weiner. The Oxford English
Dictionary. 2nd ed. Vol. 17. Oxford: Clarendon Press, 1989.

Singh, Charanjit Kaur Swaran, Amreet Kaur Jageer Singh, Nur Qistina Abd
Razak, and Thilaga Ravinthar. "Grammar Errors Made by ESL Tertiary
Students in Writing." English Language Teaching 10, no.5 (2017): 16-27.
https://doi.org/10.5539/elt.v10n5p16.

Tasci, Samet and Bengii Aksu Atag. “Written Grammatical Errors of
Turkish Adult Learners of English: An Analysis.” Journal of International
Social Sciences Education 4, no. 1 (2018): 1-13.

Tavakoli, Hossein. 4 Dictionary of Language Acquisition:A
Comprehensive Overview of Key Terms in First and Second Language
Acquisition. Rahnama Press, 2012.

Thesaurus.com. “6 Types of Adverbs Used In The English Language,”
August 24, 2021. https://www.thesaurus.com/e/grammar/types-of-
adverbs/.

Thirusanku, Jantmary, and Melor Md Yunus. "Status of English in
Malaysia." Asian ~ Social  Science 10, no. 14 (2014): 254.
https://doi.org/10.5539/ass.v10n14p254.

“Types of Adverbs - Meaning and Examples.” BYJU’S, December 12, 2022.
https://byjus.com/english/types-of-adverbs/.



	Editorial
	Table of Content
	الهمس والجهر في آيات الترغيب والترهيب القرآنية: دراسة تطبيقيةإحصائية
	التشابه والتباين بين اللغة العربية واللغة الملايوية في بناء الجموع:دراسة تحليلية تقابلية
	الدين والسياسة ونسق الأخلاق الائتمانية عند طه عبد الرحمن
	أنماط الحياة الصحية لدى المسلمين الصينيين والطب الصيني التقليدي:دراسة مقارنة من وجهة نظر إسلامية
	Quba’ Mosque in the Works of Early Muslim Visitors and Scholars
	Towards a More Illiberal Pluralism? Reexamination of the Nahdlatul Ulama’s Turn Against Islamic Fundamentalist Groups in Contemporary Indonesia
	Legal Disputes between Iraq and Turkey over the KRG’sOil Fields and the Implications of the ICC Court’s Ruling on Them
	A Historical Exploration of the Selected Writing Trendson As-Sīrah An-Nabawiyyah (Prophetic Biography) from the First Century of Islam to the Contemporary Times
	Exploring the History of Islamic Revivalism in Modern Sri Lanka
	A Comparative Analysis of Shariah Stock Screening Methodology for Securities Commission Malaysia and Major International Shariah Index Providers
	Rethinking the Concept of Al-Saadah (Happiness) in Light of the Quranic Istikhlaf Framework
	Error Analysis of English Writing in Final Year Projects in Malaysia: The Case of IIUM



