Volume 19, No. 2 @ December 2022

JOURNAL OF

oy 4O TTVNANOL

u@/a/m/ (N %ﬂ/

A Refereed International Biannual Arabic - English Journal

TT0T 1qUIddA( T "ON ‘6] dWN[OA

INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA

LLOB-6RTZ ‘N SSI-H 0L60-€T8T *NSSI




Journal of Islam in Asia

EDITOR-in-CHIEF
Abdul Salam @ Zulkifli B.Muhamad Shukri

EDITOR
Noor Azlan B. Mohd Noor

ASSOCIATE EDITOR
Homam Altabaa

COPY EDITOR
Nur Mashitah Wahidah Bt. Anuar

EDITORIAL ADVISORY BOARD

LOCAL MEMBERS INTERNATIONAL MEMBERS
Abdel Aziz Berghout (IITUM) Abdullah Khalil Al-Juburi (UAE)
Muhammed Mumtaz Ali (ITUM) Abu Bakr Rafique (Bangladesh)
Nadzrah Ahmad (ITUM) Anis Ahmad (Pakistan)

Rahmah Bt. A. H. Osman (ITUM) Fikret Karcic (Bosnia)

Sayed Sikandar Shah (ITUM) Muhammad Al-Zuhayli (UAE)
Saidatolakma Mohd Yunus (ITUM)  Zafar Ishaque Ansari (Pakistan)
Thameem Ushama (ITUM)

Articles submitted for publication in the Journal of Islam in Asia are subject to a
process of peer review, in accordance with the normal academic practice.

© 2022 by International Islamic University Malaysia

All rights reserved. No part of this publication may be reproduced, translated, stored
in a retrieval system, or transmitted in any form or by any means, electronic,
mechanical, photocopying, recording or otherwise, without prior written permission
of the publisher.

E-ISSN: 2289-8077



Journal of Islam in Asia

Vol.19, No. 2, December 2022
DOI https://doi.org/10.31436/jia.v19i2

Ay 2 Yl

1 SIS O gl g el ALY SIS 5 4eS g 3559 5,031 Ll -
18/2019 45, staah &yl
oAl g B o s (gl st Ok i

31 09l ot Bgy IN o 62l O jaall 3 gaely OIS 0 ggde -
Sst A ey e ) AT

57 da) 3313 puolal Bl 9 d5aM Y 8 jliad) 3 OIS dad ol —
2R e o o8 Sl YRLIS
e ﬂ,da.e ij)-’ L CuF

97 "L23ek Os oy Olate (B y" ANl 3 )l 3 laygsg BB4YI -

148 5 g3 9o BLAS B 31 BB B jliadl W5 0958 G Jadasdl ) 35 -
bl o el Jo G

188 Sobl gl U1y gud "o G Ol Doy & S Byse -
e s poley Ole aafam ) caal iy 5

English Articles

- Tawhid in Practice: Management Students’ Reflections on Surah al-
Anfal and Surah at-Taubah
Rodrigue Fontaine and Ibrahim Nuhu

- The Concept of Papal Infallibility in Christianity and ‘Ismah
(Sinlessness) in Islam: A Comparative Study
Muhammad Zamir Syahmi bin Zainudin and Thameem Ushama

- Rethinking Consociationalism and Coalition Politics in Malaysia
Abdul Wahed Jalal Nori

- Role of Worldview in Family Empowerment Plans: Proposed
Islamic Integrated Framework
Abdelaziz Berghout

- The Villainous East Versus The Heroic West: A Postcolonial

Analysis of The Kite Runner and its Portrayal of Muslim Afghanistan

Homam Altabaa and Nik Nayly Binti Nik Nubli

JOURNAL OF ISLAM IN ASIA, VOLUME 19, NO 2, December 2022
INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA [IIUM]

238

263

295

316

347



FOREWORD

Welcome to the biannual issue of Journal of Islam in Asia. First and
foremost, we would like to thank Allah SWT for blessing us with the
opportunity to publish this second issue of the year 2022. Hopefully, this
publication will be of benefit to readers and to the ummah. In addition,
we would like to thank everyone who has contributed to the process of
completion and publication of this issue. May your efforts be rewarded
by Allah SWT.

The Journal of Islam in Asia (JIA) is a peer-reviewed international Arabic-
English online journal, published biannually in June and December by
the International Islamic University Malaysia. The Journal includes
articles, selected studies, book reviews, reports of conferences etc.,
which are relevant to Islamic thought and Muslim concerns. The Journal
sees itself as an instrument, and an extension, to promote the IIUM's
mission of (IIICE); Integration, Islamicization, Internationalization, and
Comprehensive Excellence.

This December issue of 2022 consists of eleven articles in which, six of
the articles are in Arabic and five articles are in English. The first article
of this issue is Board of Directors and Enhancing Corporate
Governance of Public Shareholding Company According to Omani
Company Act No. 18/2019. The authors discuss the governance of the
board of directors of public commercial companies based on Omani laws
and regulations. The second article The Significance of Competencies
in Human Association According to Ibn Khaldun, studies human
association from the perspective of Ibn Khaldun’s concept of Malakat or
human competencies and its relation to various fields in life. The third
Arabic article, Methods of Developing Competencies in Islamic
Civilization and its Contemporary Applications: An Analytical Study
of the Contributions of Omar Bin Abdul Aziz discovers the concept of
administrative competence and management in Islam based on the
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administration of the caliphate Omar Bin Abdul Aziz. Besides that, the
fourth Arabic article is Awqaf and its Role in Islamic Civilization
"Wagqf Uthman Ibn Affan as a Model". In this article, the authors deeply
discuss the topic of wagqf or awqaf centering the model of Waqf of
Uthman ibn Affan that highly contributes to Islamic civilization. The next
Arabic article is The Role of Planning in State Affairs in Islamic
Civilization: An Analytical Study of the Model of Omar Ibn Al-
Khattab. This article will study another great Islamic figure which is
Omar Ibn Al-Khattab, specifically looking into his public policies and
strategic planning as a model of Islamic administration and its relation
to the contemporary reality. Lastly, the sixth Arabic article in this issue
is The Image of The Other in The Novel of “Mornings in Jenin” by
Susan Abulhawa, the authors of this article analyse a Palestinian
literature, specifically the novel “Mornings in Jenin” written by Susan
Abulhawa, in search for the image of the other and Palestinian self in
discovering the reality of the Palestinian land.

The first English article in this issue is Tawhid in Practice:
Management Students’ Reflections on Surah al-Anfal and Surah at-
Taubah. This article reflects on Surah al-Anfal and Surah at-Taubah by
experimenting on the effectiveness of using a certain framework to guide
the management students in reflecting on the two chosen surah. Next,
the second English article is The Concept of Papal Infallibility in
Christianity and ‘Ismah (Sinlessness) in Islam: A Comparative
Study. In this article, the concept of sinlessness or ‘Ismah is discussed in
the context of two religions which are Christianity and Islam, comparing
between papal infallibility in Christianity to the prophet’s ‘Ismah in
[slam. The third English article is Rethinking Consociationalism and
Coalition Politics in Malaysia. The author of this article seeks to
understand consociationalism and coalition politics, applying it to the
Malaysian context as national integration and unity have been a problem
for the country despite its image as a multicultural country. The next
English article, Role of Worldview in Family Empowerment Plans:
Proposed Islamic Integrated Framework, discusses the orientation of
family empowerment by proposing an integrated Islamic framework,
using an analytical descriptive method to reflect on the Islamic context,
value system, and objectives of the family. Last but not least, The
Villainous East Versus The Heroic West: A Postcolonial Analysis of
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The Kite Runner and its Portrayal of Muslim Afghanistan, examines
the Orientalist discourse present in the novel The Kite Runner by Khaled
Hosseini, utilising the theory of Postcolonialism in portraying the
negative image of the East versus the positive image of West.

Lastly, the Editorial Committee of Journal of Islam in Asia would like to
congratulate all authors whose writings are published in the December
issue of 2022. May your contributions help to further flourish the field of
academia and reach wider audiences.

Editorial Committee
Journal of Islam in Asia

December 2022
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Abstract

This research aims to strengthen and develop the rules of corporate
governance for corporate companies in the Sultanate of Oman, which are stated in
the Omani Commercial Companies Law No. 18/2019, corporate companies
Regulations No. 27 of 2021, and the corporate Companies Governance Charter No.
(E/4/2015). In addition, this research paper included the detection and avoidance
of shortcomings related to the rules of governance on the directors’ board of
corporate companies in the Sultanate of Oman in terms of the composition of the
board and its conditions, duties, and responsibilities, in addition to the concept of
governance. The researcher concluded that with the continuous developments in
the rules of corporate companies’ governance in the Omani Commercial Companies
Law, which is not sufficient and the need for further continuation in strengthen and
develop the corporate governance of corporate companies.

Keywords: Governance Corporate, Disclosure, Transparency, Omani
Commercial Companies Law18/2019.

Abstrak

Tadbir urus dapat menyumbang kepada peningkatan ekonomi dan
kecekapan pentadbiran dengan meletakkan keutamaan kepada asas-asas dan
prinsip-prinsip yang mengawal hubungan antara lembaga pengarah, pemegang
saham, pengurusan korporat dan orang awam. Kesultanan Oman telah mewajibkan
syarikat pemegang saham awam untuk mengaplikasikan prinsip-prinsip urus
tadbir terhadap lembaga pengarah, yang mana tidak lagi seperti amalan urus tadbir
sebelum ini. Dalam memastikan bahawa perkembangan tadbir urus syarikat-
syarikat korporat adalah seiring, terdapat kekangan dan cabaran yang dihadapi
dalam wusaha mengaplikasikan urus tadbir terhadap Lembaga pengarah



memandangkan amalan ini hanya merupakan soal rayuan sebelum ini. Walau
bagaimanapun, hal ini perlulah diperjelaskan, dikemaskini serta didedahkan
kekurangannya. Kajian ini bertujuan memperkukuh serta membangunkan lagi
undang-undang tadbir urus bagi syarikat-syarikat korporat dalam Kesultanan
Oman, seperti yang telah dinyatakan dalam Undang-Undang Syarikat Komersial
Oman No. 18/2019, Peraturan Syarikat Korporat No. 27 tahun 2021 dan Piagam
Tadbir Urus No. (E/4/2015). Di samping itu, kajian ini turut menyertakan
cadangan-cadangan untuk mengesan dan menghindarkan kekangan-kekangan yang
berkait dengan undang-undang tadbir urus lembaga pengarah bagi syarikat-
syarikat dalam Kesultanan Oman daripada aspek komposisi lembaga serta syarat-
syarat, tugasan-tugasan dan tanggungjawab lembaga sebagai tambahan kepada
konsep urus tadbir. Penyelidik bagi kajian ini menyimpulkan bahawa pembangunan
berterusan bagi undang-undang tadbir urus syarikat-syarikat korporat dalam
Undang-undang Syarikat Komersial Oman adalah tidak memadai dan masih
memerlukan penerusan selanjutnya untuk memperkukuh dan membangunkan lagi
tadbir urus korporat bagi syarikat-syarikat korporat. Antara dapatan yang paling
penting yang diketengahkan oleh penyelidik adalah untuk mewujudkan suatu
sistem tadbir urus yang lebih mementingkan keutamaan, ahli-ahli lembaga
pengarah seharusnya dilarang untuk melakukan jual beli dalam syarikat kecuali
setelah mendapatkan keizinan daripada sistem syarikat atau perhimpunan umum.
Hal ini dapat memastikan tanggungjawab lembaga pengarah adalah bukan hanya
ketika adanya pelanggaran undang-undang, tetapi mereka juga bertanggungjawab
ketika adanya pelanggaran terhadap sistem sesebuah syarikat.

Kata Kunci: Tadbir Urus Korporat, Pendedahan, Ketelusan, Undang-
undang Syarikat Komersial Oman 18/2019.
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Abstract

This paper addresses the question of the importance of competencies
(malakat) in human association in light of the vision of Abd al-Rahman ibn Khaldun in
his famous Introduction. Since the subject of human association is the great
achievement and outstanding contribution that Ibn Khaldun made to Islamic thought,
it received great attention from scholars, thinkers, and researchers. They studied it
from its various dimensions and multiple applications. This paper comes to shed light
on this important aspect of the place of malakat and their function in human association
and civilisation construction. Hence, the paper aims to show how Ibn Khaldun framed
this concept and integrated it within his overall unified human association approach.
The paper concluded that the concept of malakat, was one of the most important and
mature concepts developed by Ibn Khaldun and linked to the various aspects of human
association, such as education, learning and teaching, management and governance,
industry, politics, economics, civilisation, religion and others. Ibn Khaldun was able to
explain its necessity and the need for it and its functions in human association. The
paper recommends the importance of continuing specialised studies on the place and
function of malakat in human development, particularly in the fields of economy,
education and learning, governance and legitimate politics.

Keywords: Human Association, Malakat, Ibn Khaldun Approach.
Abstrak

Makalah ini membicarakan persoalan tentang kepentingan kecekapan
(malakat) dalam pergaulan manusia berdasarkan visi Abd al-Rahman ibn Khaldun
dalam pengenalannya yang terkenal. Memandangkan subjek pergaulan manusia adalah
pencapaian besar dan sumbangan cemerlang Ibn Khaldun kepada pemikiran Islam, ia
mendapat perhatian yang besar daripada para sarjana, pemikir, dan penyelidik. Mereka
mengkajinya dari pelbagai dimensi dan pelbagai aplikasi. Makalah ini memberi
penerangan tentang aspek penting tempat kompetensi (malakat) dan fungsinya dalam
pergaulan manusia dan pembinaan tamadun. Oleh itu, kertas kerja ini bertujuan untuk
menunjukkan bagaimana Ibn Khaldun merangka konsep ini dan menyepadukannya
dalam keseluruhan pendekatan persatuan manusia bersatu beliau. Makalah tersebut
merumuskan bahawa konsep malakat, merupakan salah satu konsep yang paling
penting dan matang yang dikembangkan oleh Ibn Khaldun dan dikaitkan dengan
pelbagai aspek pergaulan manusia, seperti pendidikan, pembelajaran dan pengajaran,
pengurusan dan pemerintahan, industri, politik, ekonomi, peradaban, agama dan lain-
lain. Ibn Khaldun dapat menjelaskan keperluannya dan keperluannya serta fungsinya
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dalam pergaulan manusia. Kertas kerja mengesyorkan kepentingan meneruskan kajian
khusus mengenai tempat dan fungsi malakat dalam pembangunan insan, khususnya
dalam bidang ekonomi, pendidikan dan pembelajaran, tadbir urus dan politik yang sah.

Kata Kunci: Persatuan Manusia, Kompetensi (Malakat), Pendekatan Ibn
Khaldun.
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Abstract

The study aimed to identify administrative competence during the reign of
Omar bin Abdul Aziz, may Allah be pleased with him. This research shows the concept
of administrative competence and management in Islam, as well as the concept of
Islamic administrative thought, competence, and methods used by the Emir of the
Faithful Omar bin Abdul Aziz in the development of administrative competencies in the
Islamic State. The study also touched on Omar's policy of state administration, the
assumption of governors, the appointment of judges, and the methods used by him in
reforming financial management. The importance of this research is represented by its
focus on the importance of knowing the methods by which countries advance, achieve
interests, and close the doors of corruption guided by what was founded on Islamic
civilization, especially the caliphate of Omar bin Abdul Aziz. As well as the importance
of exposing the shortcomings of the mechanisms used to develop competencies in our
contemporary reality. The researcher followed the descriptive approach, which is
based on the method of induction and analysis and on the comparative method, and the
study presents and analyzes the methods of developing managerial competencies in the
modern era. Through its findings, the study recommended a set of recommendations,
and a set of scientific dissertations were proposed through the content of the study.

Keywords: Administrative Competence, Administrative Organization, Islamic
Civilization, Islamic Management, Financial Management, Omar Bin Abdul Aziz.



Abstrak

Kajian ini bertujuan untuk mengenal pasti kecekapan pentadbiran semasa
pemerintahan Omar bin Abdul Aziz, semoga Allah merahmati beliau. Kajian ini
menunjukkan konsep kecekapan dan pengurusan pentadbiran dalam Islam, serta
konsep pemikiran pentadbiran Islam, kompetensi, dan kaedah yang digunakan oleh
Emir Setia Omar bin Abdul Aziz dalam pembangunan kecekapan pentadbiran di Negara
Islam. Kajian itu juga menyentuh dasar pentadbiran negara Omar, andaian gabenor,
pelantikan hakim, dan kaedah yang digunakan olehnya dalam mereformasi pengurusan
kewangan. Kepentingan penyelidikan ini diwakili oleh tumpuannya kepada
kepentingan mengetahui kaedah-kaedah di mana negara maju, mencapai minat dan
menutup pintu rasuah berpandukan apa yang diasaskan kepada tamadun Islam,
terutamanya khalifah Omar bin Abdul Aziz. Serta kepentingan mendedahkan
kelemahan mekanisme yang digunakan untuk membangunkan kecekapan dalam realiti
kontemporari kita. Penyelidik mengikuti pendekatan deskriptif, yang berdasarkan
kaedah induksi dan analisis dan juga kaedah perbandingan, dan kajian
membentangkan dan menganalisis kaedah membangunkan kecekapan pengurusan
dalam era moden. Melalui penemuannya, kajian itu mengesyorkan satu set cadangan,
dan satu set disertasi saintifik dicadangkan melalui kandungan kajian.

Kata Kunci: Kecekapan Pentadbiran, Organisasi Pentadbiran, Tamadun Islam,
Pengurusan Islam, Pengurusan Kewangan, Omar Bin Abdul Aziz.
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Abstract

The study identified the role of the Waqf in Islamic civilization and explained
the role of the Waqf of Uthman ibn Affan in human services in Islamic civilization and
repelled the obstacles that limit the Wagqf to play its role in the modern era and revealed
the mechanisms of investment and development of the Waqf in the modern era, the
analytical approach was used inductively and descriptively. The study reached many
conclusions, the most important of which are: The Islamic Waqf system is one of the
systems that have influenced various aspects of economic, social, cultural and religious
life in Muslim societies, throughout the long Islamic history, in terms of the aspect of
religious and religious life. The Waqf has contributed significantly to the religious
aspect, and continues to play this role, as the Wagqf has contributed significantly to the
implementation of the educational process, and has also contributed to the
dissemination of science of various kinds, among various members of society,
especially the poor ones, and has also contributed to the provision of books, and
through the endowment of integrated libraries to facilitate the task of teachers and
students, the Waqf has also contributed to the establishment of infrastructure projects
such as roads, schools, mosques, wells, roads, defense fortifications and cemeteries, and
has also contributed to increasing production of various kinds.

Keywords: Waqf, Islamic Civilization, Othman ibn Affan.

Abstrak

Kajian ini mengenal pasti peranan Wakaf dalam tamadun Islam dan
menjelaskan peranan Wakaf Uthman ibn Affan dalam perkhidmatan manusia dalam
tamadun Islam dan menangkis halangan-halangan yang membataskan Wakaf untuk
memainkan peranannya dalam era moden dan mendedahkan mekanisme pelaburan
dan pembangunan Wakaf di era moden, pendekatan analitikal digunakan secara
induksi dan deskriptif. Kajian ini mencapai banyak kesimpulan, yang paling penting
ialah: Sistem Wakaf Islam adalah salah satu sistem yang telah mempengaruhi pelbagai
aspek kehidupan ekonomi, sosial, budaya dan agama dalam masyarakat Islam,
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sepanjang sejarah Islam yang panjang, dari segi aspek kehidupan agama dan agama.
Wakaf telah banyak menyumbang kepada aspek keagamaan, dan terus memainkan
peranan ini, kerana Wakaf telah banyak menyumbang kepada pelaksanaan proses
pendidikan, dan juga telah menyumbang kepada penyebaran ilmu pelbagai jenis, di
kalangan pelbagai lapisan masyarakat, terutamanya golongan miskin, dan juga telah
menyumbang kepada penyediaan buku-buku, dan melalui endowmen perpustakaan
bersepadu untuk memudahkan tugas guru dan pelajar, Wakaf juga telah menyumbang
kepada penubuhan projek-projek infrastruktur seperti jalan raya, sekolah, masjid,
telaga, jalan raya, benteng pertahanan dan tanah perkuburan, dan juga telah
menyumbang kepada peningkatan pengeluaran pelbagai jenis.

Kata Kunci: Wakaf, Tamadun Islam, Othman ibn Affan.
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Abd albasit ¢muhammad hassan ¢(1402h/ 1982m): altanmiyat
alaigtima‘yat ¢t 4 <maktabatul wahb <alqahirat.

Abu gadat <hassan a‘bd alganiy ¢(1415h——): aduwa’ a‘ly alwqaf i‘br
al‘aswar <magqal fiy muglat alfaysal <ala‘dad 217.

A*fyfy e muhammad ¢(1991m): al-awqaf walhayat aliqtisadyat fiy misr
fiy al‘hd al‘'uthmany <alhayat almisry lilkitab <alqahirat.

Al-amyn <hassan a‘bd allha ¢«(1994m): alwagqf fiy al figh al-islamya «
abhath alhlqat aldirasiyat alaty nazamaha alma‘hdy al-islamy lilbuhwth
waltadriyb m‘ah alta’awun m‘h albank al-islamy liltanmiyat ahwal
idarat watathmyra amwal wamumtalikat alawqaf «2 <almamlakat
ala‘rbyat als‘awdy «gidah.

Alazhary smuhammad bin muhammad « (d t): thadyb allugat thaqyq ‘bd
alslam harwn- mrag‘ muhammad alnagar.

Albharyi «abu abdallha muhammad bn isma‘yl <(1407h1998 —m) :suhyh
albhary thaqyq <mustafa albuga «t3 «dar ibn kathyr bayrwt mutb‘t
alyamam dim$hq.

Alhaskfy «a‘la’ aldyn «(1399h 1979m): aldar almuhtar $harh tanwyr al-
absar «<matbwa‘ mah* hasyat ibn ‘abidyn dar bayrwt.

Alkabyshy s<muhammad a‘byd (1397¢< h1977 —m): ahkamu alwaqf fiy
alSry‘at al-islamyat <wizarat al-awqaf wa-ihya’ alturath al-islamy ¢
algumhuwriyat al‘iraqyat <mutb‘at al-irShad «<bagdad.

Alkutby <amiyn $hakir ¢(1984m): a‘yuwn altwaryh «tahqyq nabylat a‘bd
almun‘m «dawud faysal alsamir «t2 silsilatu kitab alturath 22 wizarat
althaqafat al-i‘lam <bagdad <al-i‘raq .

Allshangiyty «ahmad bin ahmad muhtar ¢(1407h 1987m.): muwahib
algaliyl a‘ly muhtasir haliyl <idarat ihya’i alturath al-islamy ¢qatar.
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Almugqariyzy <taqy aldiyn ahmad bin a‘ly «almuwai‘z walai‘tbar bidikr
alhutat wal athar alma‘ruwfat balhutat almuqryzyat <muasasat alhlbiy ¢
algahira.

Alnaysabuwriy <muslim bin alhagag bin muslim alqashyry ¢(d t): suhyhu
muslim m‘a Sharhi alnawawy «dar alkitab allamyat <bayrwt <lubnan.

Alqalgashnadya « abw al‘abbasi ahmad ibn a‘ly ¢(d t): subh al-i‘$ha fiy
suna‘t al-insa «wizarat althaqaf <misr.

Alquran alkrym

Alsaba‘yi ‘mustafa «(d t): min rwayi‘ hadaratana «almaktab al-islamy «
dimashgq.

Alsadyq smuhammad alduryr ¢«(1415h1995 - —m): fighu alwaqf fiy al-
islam <alnudwat al‘alamiy litanmiyat watatwiyr al-awqaf <al-sudan.

Al$hatiby «abu ishaq ibrahym ibn musa allhamy ¢(d t): almuwafqat fiy
uswl al-ahkam <tahqyq muhammad hadir altawnisy <almaktabat
alfaysuliyat makat almukarama.

Alsuywtiy ¢(1952m): a‘bd alrahman ibn abybakr- tariyh alhulafa’ -
tahqyq: muhammad mahyi alddyn a‘bd alhamyd <mutbat‘als‘adat misr.

Altabarany ¢sulyman ibn ahmad ibn aywb ¢(1983m): alm‘ugam
alkabyr <tahqyq ahmady bn ‘ibd almagyd alsalafy <maktabat al‘ulwm
walahkam <«almuwasul.

Altamymy- a‘bd algalyl <(1992m): wathyqat ihbas algami¢ al a‘zum
(almugalat altaryhyat almagaribiy (émurg‘i sabiq al‘add alsabi.

Altamymy «a‘bd algalyl <(1980m): min agil kitabat taryh algami‘ ala‘zum
bimadynat algazair <almuglat altaryhiyat almagaryat <alsanat
alsabia“ <sal‘add 19- 20 «<zagwan tuwnus.

Altarzy «abu alfatwha nasir ibn a‘bd alslam ¢(d t): algarb fiy ta‘ryb
alma‘rib «tahqyq mahmuwd fahawiry «a‘bd almagyd muhtar <maktabat
usamat ibn zayd <ahlib <sawriya.
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Altawhiy <alqadiy aby a‘ly (1391 h 1971 m): nadwar almuhadirat wa-
ahbar almudakirat thaqyq a‘bwud alShalgy <tab‘at bayrwt.

Alzabydy «<muhib aldyn muhammad bin muhammad «(d t) tag al‘arwsh
min gawahir algamuws «maktabtu darul alhyat <bayrwt .

Amyn ¢muhammad ¢(1408h1988 -m) al-awqaf walahyat alaigtimai‘yat «
bidwn makan alnshri.

‘anwniy <asamat ¢(1981m): albar walmuaasaat fiy almugtam* al-islamy ¢
mugalat albahth allbinany bayrwt <al‘add 7 hazyran.

‘aShuwr «¢s‘ayid a‘bdu alftah ‘ashuwr ¢(1977): buhwth wadirasat fiy
tariyh al‘aswr alwasity <gam‘iat bayrwt ala‘rbyah.

A‘ysy, ahmad ¢(1401h 1981m): thariyh albymarstanat fiy al-islam <2 «
alriad ala‘rby <bayrwt.

Bak¢< ahmad i‘ysa ¢(1981 m): taryh albymarstanat fiy al-islam <dar alrayd
al‘rbiy bayrwt <lubnan.

Faltir hahnis ¢(1970m): almukayiyl wal-wizan al-islamyat wama
yu‘adlha fiy alnizam almutry targamat d/ kamil al‘asly manSuwrat
algam‘iat al-irdanyat.

Foundation, endowment, trust, donation, stiftng, stichting, stiftlse, and
saati.

Hawanikat ¢<sagryf ¢(1969m): Shams al a‘rb tShriq a‘la algarb athar
alhdarat al a‘rbyat fiy awrubah ¢naqlh an al almaniyat faruwq
bayduwn <kamal alduswqy rag’h wawadi hawashyh faruwq i‘ys
alhawriy t2 <almaktab al islamy <bayrwt.

Ibn ‘abidyn <muhmmad amyn ¢(1399h1979 —m.) HasSyat dard almuhtar
a‘ly aldar almuhtar Sharh tanwiyr al ibsar alma‘rwf bahashyat ibn
‘abidyn «dar alfakr <bayrwt.
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Ibn aby asyb® muwafiq aldyn abu al‘bas bin algasim bin hlyfah bin yunus
als‘dy alhzragy (d t): ‘yun alanbia’ fiy tbqat alitba’ (maktabatu dar alhyat
byruwt).

Ibn batuta (1964m): rahlat ibn batwta almasmat thufat alnazar-
(bayrwt).

Ibn gabiyr <muhammad bin ahmad ¢(d t): rahlat ibn gabyr tadkirat al-
ihbary fiy itfagat al-asfar- (bayrwt lubnan).

Ibn manzuwra ¢abu alfadil gamal aldiyn muhammad abu almakarim ¢
)(1375h1969 -m) :lisan ala‘rb «dar bayrwt <bayrwt.

Ma‘ruwf «nahgy ¢(1959): taryh u‘lama’ almustansriy <mutb‘at al‘any ¢
bagdad <al-i‘raq

Mawqi* gisa al-islam: gisat bir ruwmabh:
https://lite.islamstory.com/ar/artical

Riyhan «‘abd alrahman as‘ad ¢<(2009m): "ahl yawazy nizam alwaqf dawr
almugtam‘a almadany fiy alwatn ala‘rbyi <"abhath almutamir al‘almy
ahwl qwanyn alawqaf wa-idaratha <algamiat® al-islamyat kwalambwr ¢
malayzya.

Sa‘yduwny ¢nasir aldyn ¢(1401h 1980m): alwaqf wamakanatha fiy
alhayaat alaiqtisadiyat walaigtima‘yat walthaqgafiyat fiy algazahir fiy
awahir al‘ahd al‘uthmany wawail alaihtilal alfaransy (mugalat dirasat
taryhyat al‘add 3 <gahmiat® dimashq ¢<suwriya.

Shaair «mundir ¢«(1412h 1992m.): al-awqaf al -islamyat watakafiluha
alaigtima‘y <mugalat nahgy al-islam <suwrya.

Shyrat <asid hamzat ¢(d t): warqat maydanyiyat a‘n al-awqaf fiy
almamlakat ala‘rbyat al s‘audya -nadwat idarat watathmyr mumtalikat
al-awqaf.
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The Role of Planning in State Affairs in Islamic Civilization: An

Analytical Study of the Model of Omar Ibn Al-Khattab

Peranan Perancangan Hal Ehwal Negeri dalam Tamadun Islam:
Satu Kajian Analisis Model Omar Ibn Al-Khattab
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Abstract

The present study aims to identify the role of strategic planning in the affairs
of the Islamic State in Islamic civilization, through the study and analysis of the research
problem of that strategic planning in the affairs of the Islamic State has a great impact
on the achievement of Islamic civilization and has chosen the period of Omar ibn al-
Khattab (may Allah be pleased with him) to benefit from his strategies in the conquest
of Iraq and Egypt, his imposition of the abscess on the blackness of Iraq, the division of
states, the organization of the state strategically and politically, the exploration of his
approach - may Allah be pleased with him - and the analysis of his strategy in the senior
companions forbade marriage with the Scriptures, the statement of the parameters of
administrative development that included the development of the judiciary, the
dawaween, justice and the Shura, its role in the administration of the provinces, the
statement of the conditions it followed in appointing governors and workers, and the
statement of the utilization of the model of Islamic civilization in the time of Omar ibn
al-Khattab in contemporary reality.

Keywords: Strategic Planning, Islamic State, Islamic Civilization, Public
Policies, Omar Ibn al-Khattab.

Abstrak

Kajian ini bertujuan untuk mengenal pasti peranan perancangan strategik
dalam hal ehwal Negara Islam dalam tamadun Islam, melalui kajian dan analisis
masalah penyelidikan perancangan strategik itu dalam hal ehwal Negara Islam
mempunyai kesan yang besar terhadap pencapaian tamadun Islam dan telah memilih
tempoh Omar ibn al-Khattab (semoga Allah gembira dengannya) untuk mendapat
manfaat daripada strateginya dalam penaklukan Iraq dan Mesir, pengenaannya
terhadap kehitaman Iraq, pembahagian negara, organisasi negara secara strategik dan
politik, penerokaan pendekatannya - semoga Allah gembira dengannya - dan analisis
strateginya dalam Para sahabat kanan melarang perkahwinan dengan Kitab Suci,
pernyataan parameter pembangunan pentadbiran yang merangkumi pembangunan
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badan kehakiman, dawaween, keadilan dan Syura, peranannya dalam pentadbiran
wilayah-wilayah, pernyataan syarat-syarat yang diikuti dalam melantik gabenor dan
pekerja, dan pernyataan penggunaan model tamadun Islam pada zaman Omar ibn al-
Khattab dalam realiti kontemporari.

Kata Kunci: Perancangan Strategik, Negara Islam, Tamadun Islam, Dasar
Awam, Omar Ibn al-Khattab.
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Abstract

The image of the other is one of the major focuses when it comes to the
discussion of Palestinian literature. Since novels are essential literature that helps to
portray the Palestinian reality and convey the concerns of the Palestinian reality to the
readers, the Palestinian novel has dealt with the image of the other, its various
characters, and their multiple dimensions at the beginning of their appearance as part
of the Palestinian literature. The image of the other has recently emerged as a topic of
importance that writers and critics tend to get acquainted with closely in the field of
Palestinian literature either in the form of prose or poetry for its presence coincides
with the presence of the Palestinian self. Accordingly, the study seeks to research the
image of the other based on the descriptive analysis method in order to identify its
dimensions, the important characters, and the real motives towards the Palestinian self
and land, through the novel "Mornings in Jenin" by Susan Abulhawa. This novel has
recently emerged as prominent work of modern Palestinian literature, in which the
image of the other, Jewish and Zionist, forms an essential axis as a counterpart against
the Palestinian self.

Keywords: The Image of The Other, Susan Abulhawa, “Mornings in Jenin” Novel.
Abstrak

Imej ‘pihak lain’ atau ‘the other’ merupakan salah satu fokus utama dalam
perbincangan berkenaan sastera Palestin. Memandangkan novel merupakan bahan
sastera penting yang membantu dalam menggambarkan realiti Palestin dan juga
menyampaikan kebimbangan tentang realiti Palestin kepada para pembaca, novel
Palestin telah mengetengahkan imej ‘pihak lain’, kepelbagaian karakter serta
kepelbagaian dimensi pada fasa awal kemunculannya sebagai sebahagian daripada
sastera Palestin. Baru-baru ini, imej ‘pihak lain’ telah muncul sebagai topik penting
kepada para penulis. Para kritik juga semakin cenderung untuk memahami sastera
Palestin sama ada dalam bentuk prosa atau puisi memandangkan kehadiran bahan-
bahan sastera ini bertepatan dengan perbincangan tentang konsep ‘diri’ Palestin.
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Sehubungan itu, kajian ini akan mengkaji imej ‘pihak lain’ berdasarkan kaedah analisis
deskriptif untuk mengenalpasti dimensi-dimensi, karater-karakter penting dan juga
motif sebenar bagi konsep ‘diri’ dan tanah Palestin melalui novel “Morning in Jenin”
karya Susan Abulhawa, novel yang baru-baru ini dikenali dalam bidang kesusasteraan
moden Palestin yang mana imej ‘pihak lain’, Yahudi, dan Zionis membentuk paksi
penting yang bertentangan dengan konsep ‘diri’ Palestin.

Kata Kunci: Imej ‘Pihak Lain’, Susan Abulhawa, Novel “Mornings in Jenin”.
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Tawhid in Practice: Management Students’ Reflections on
Surah al-Anfal and Surah at-Taubah

Tawhid dalam Praktik: Refleksi Pelajar-pelajar Jurusan
Pengurusan bagi Surah al-Anfal dan Surah at-Taubah

Rodrigue Fontaine®* and Ibrahim Nuhu**

Abstract

This study reports on an experiment in which a group of 42 management
students was asked to reflect on surah al-Anfal while another group of 115 students
was asked to reflect on surah at-Taubah. To provide a framework, the author gave
each group a table in which the surahs were related to the concepts of belief in Allah
(tawhid). The qualitative feedback from students shows without doubt that the
concepts of tawhid in theory and tawhid in practice helps the students develop a
broader picture of these surahs. In particular, they found that the concept of tawhid in
practice was something quite new for them. The study presents some of this feedback
and discusses the implications.

Keywords: Belief in Allah, Qur’an, Reflection.

Abstrak

Kajian ini melaporkan sebuah uji kaji yang dijalankan ke atas sekumpulan 42
orang pelajar daripada bidang pengurusan yang diminta untuk melakukan refleksi
bagi surah al-Anfal manakala sekumpulan pelajar yang lain berjumlah 115 diminta
untuk melakukan refleksi bagi surah at-Taubah. Bagi memastikan refleksi tersebut
mempunyai satu rangka kerja, penulis memberikan setiap kumpulan sebuah jadual
yang menunjukkan bagaimana surah-surah tersebut boleh dikaitkan dengan konsep
kepercayaan kepada Allah (tauhid). Maklum balas kualitatif dari pelajar-pelajar
membuktikan bahawa teori konsep tauhid dan amali tauhid itu sendiri membantu
pelajar-pelajar untuk membina suatu kefahaman yang lebih luas bagi surah-surah ini.
Pelajar-pelajar ini mendapati amali tauhid adalah sesuatu yang agak baru bagi
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mereka. Kajian ini merakamkan beberapa maklum balas yang telah diperoleh
daripada pelajar-pelajar dan juga membincangkan implikasi yang didapati daripada
kajian ini.

Kata Kunci: Kepercayaan kepada Allah, Qur'an, Refleksi

Introduction

One of the authors teaches management at the International
Islamic University Malaysia (IIUM). In line with the university’s vision
and mission, he helps students develop a Qur’anic thinking mindset in
which they interpret management principles through the lens of the
Qur’anl. Over the years, he has experimented with different approaches
to achieve this goal. In particular, he discovered that many students are
unclear about the concept of “believing in Allah” (al-Iman bi Allah). In
October 2020, 92 undergraduate management students were surveyed.
They were asked to define tawhid. Less than a quarter of them could
give a satisfactory definition of tawhid.

Table 1: Responses regarding Tawhid

Imagine that you meet a non-Muslim. Explain

tawhid (belief in Allah) in no more than five N %
sentences.

Precise answer (division of tawhid is mentioned) 22 2392
Vague answer (e.g. Allah is One, everything must 66 7174
have a creator)

Incorrect answer or no answer 4 4.34

In parallel, most management students do not engage in
reflecting on the Qur'an. Most students are content with reciting the
Qur’an without understanding it2. A few students rely on a translation

'Rodrigue Fontaine, Islamic Management: The Power of Qur’anic Thinking. Shah Alam,
Malaysia: AkademiSinergi, 2020.

2Since 2010, the main author has been asking his students informally (i.e. in the classroom)
and formally (e.g. when doing assignments in which they are asked to reflect on the
Qur’an). None of this data has been published.
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of the Qur’an. Yet in one way or another, the whole Qur’an revolves
around believing in Allah. Although much has been written about the
scholarly understanding of tawhid, little seems to have been done with
regards to how Muslims actually understand tawhid. The author
decided to conduct an exploratory study. He wondered if introducing a
more detailed explanation of tawhid would help his students in gaining
deeper insights when reflecting on the Qur’an.

The Literature

The literature on believing in Allah (tawhid) is vast so a
comprehensive review of the literature is not possible. Yet the
literature in English is more limited. There have been some efforts at
translating Arabic texts into English. For example, Nasiruddin al-
Khattab translated an introduction to the ‘aqidah of Ahl as-Sunnah wal-
Jama’ah originally authored by al-Athari3. He also translated al-
Ashqar’s work on the belief in Allah*. These are good translations but
the Arabic manner of presentation does not always fit with the
expectations of native English-speakers. Some Muslim scholars, whose
mother tongue is English, also wrote about the subject such as Philips>
and Zarabozo®.

Philips published “The Fundamentals of Tawheed”. His book is
based on al-aqedah at-Tahaaweeyah but without presenting theological
issues that are not relevant to modern Muslims. Philips starts with a
linguistic definition and argues that tawhid is to “maintain Allah’s unity
with regards to His dominion and actions (Ruboobeeyah), His names and
attributes (AsmaawaSifaat) and His worship (Ulooheeyah)’”. Philips
notes that this analytical approach only appeared when Islam spread to

3 Abdullah Abu-Hamid Al-Athari, Islamic Beliefs: A Brief Introduction to the Agidah of
Ahl as-Sunnah wal-Jama 'ah (translated by Nasiruddin al-Khattab). Riyahd: International
Islamic Publishing House, 2005.

*Umar Al-Ashqar, U. Belief in Allah: In the Light of the Qur’an and the Sunnah (translated
by Nasiruddin al-Khattab). Riyahd: International Islamic Publishing House, 2005.
>Bilal Philips, B. The Fundamental of Tawheed. Riyadh: Tawheed Publications,1990.

®JamalZarabozo, Commentary on the Forty hadith of Al-Nawawi. Boulder, CO: Al-Basheer
Company, 1999.
’Philips, 1990, p. 1
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new areas like Egypt, Persia, and India. New Muslims started mixing the
proper belief regarding belief in Allah with ancient philosophical ideas.
This created confusion and scholars thus relied on the division of
tawhid into two or three categories to clarify the concept of believing in
Allah that is implied in the Qur’an and the Sunnah.

Tawhidar-ruboobeeyah is based on the concept that Allah is the
Rabb, which means He is the Creator, Master, Owner, and Controller of
all that exists. Nothing happens without His permission. For example,
Allah says, “And Allah created you all and whatever you do” (37:96).
Allah creates recognizable patterns such as cause and effect.
Sometimes, patterns are not recognizable. For example, sometimes
some people seem to get a good result from evil means and bad results
from good means. Allah explains that the wisdom behind these
apparent irregularities is often beyond man’s comprehension due to
their limited knowledge. At the end of the day, believers have to trust
Allah. Allah says, “... and it may be that you dislike a thing which is good
for you and that you like a thing which is bad for you. Allah knows but you
do not know.” (2:216) Tawhid al-Asmaa was-sifat recognizes that Allah’s
Names and Attributes are perfect and unique. “And (all) the Most
Beautiful Names belong to Allah, so call on Him by them, and leave the
company of those who belie or deny (or utter impious speech against) His
Names. They will be requited for what they used to do.” (7:180) These
Names and Attributes are countless only Allah knows how many Names
and Attributes He has. The Sunnah confirms this fact where the Prophet
used to say in invocation: “I ask You by every Name that You have named
Yourself with, or you revealed in Your Book, or you taught any one of
Your creation, or you kept unto Yourself in the knowledge of the unseen
that is with You ...8” Allah’s Names and Attributes can only be known
through revelation and thus they can only be sourced from the two
primary sources (Qur'an and Sunnah). This is because Allah cannot be
named and described with any name or description other than that
which He used for Himself in His Book and through His Messenger. An
important principle is that although every Name has an attribute, not
every attribute has a name. For example, the attribute of Allah ‘al-
Ghadab’ is established by the Qur’an and the Sunnah, however, a name
for Allah cannot be extracted from such an attribute. Thus, Allah cannot
be called “al-Ghaadib” (the Angry one) this is because that name is not

8lbn Hanbal, Ahmad. MusnadAl-ImamAsmad. Beirut: Mu’assasatAl-Risalahn.d
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found in the Qur'an and the Sunnah®.In addition, naming someone al-
Ghaadib is negative. Furthermore, Allah’s attributes do not look or
resemble any attributes of His creations. He does not look like His
creation and neither do His creations look like Him. He says: “...There is
nothing like unto Him, and He is the All-Hearer, the All-Seer.” (42:11).
These points may seem obvious to many Muslims but some sects in
[slam have deviated significantly on these points.

Tawhidal-Ulooheeyah means that all forms of worship must be
directed to Allah alone 19. This eliminates the possibility of worshipping
people, living or dead, prophets or saints. This category of tawhid is
confirmed in the ayah, “You alone do we worship and you alone do we
seek help from” (1:04). Worship includes more than simply performing
the rituals. It includes emotions like love, trust, hope, and fearl. Having
explained these categories of tawhid, Philips continues by presenting
the categories of worshipping other than Allah (shirk). He dedicates a
chapter each on topics like charms, fortunetelling, astrology, magic,
transcendence, seeing Allah, saint worship, and grave worship.

Zarabozowrote an extensive discussion on an-Nawawi’s Forty
Hadith. In his commentary on the second hadith, he presents a
comprehensive discussion on tawhid. He says that translating “iman” as
simply “belief” or “faith” is misleading as iman means “belief followed by
appropriate action”.

Zarabozo notes that everything in the Qur'an refers to tawhid?2.
Every ayah, i) discusses Allah’s names and attributes, ii) calls people to
worship Allah alone, iii) commands and forbids people to do certain
acts, iv) shows how Allah honours people who obey Him, and v) shows
how Allah punishes people who disobey Him. To clarify this belief,
some scholars divided tawhid into three branches.

9Al-Uthaimin, Muhammad ibn Salih, al-Qawa’id al-Muthlaa Fi Sifaat Allah Wadsma ihi
al-Husnaa, (Riyadh: Dar al-Watan, 1424)

AbdurAbdur Rahman ibn Hasan, Fat ‘h al-MajeedSharhKitaab al-Tawheed, Riyadh: Dar
al-Salam, 2004

1 Al-Uthaimin, Al-Uthaimin, Muhammad ibn Salih, SharhThalathah al-Usool, (Riyadh:
Dar al-Thurayyah, 2004)

127arabozo, 1999 p. 239
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Table 2: Tawhid Divided into Three Branches

Tawhid al- Tawhid al-

Tawhid al-Ruboobeeyah Ulooheeyah asmaawa as-sifaat

He is the only object
of worship. People
The uniqueness of must submit to
Allah in respect to His Allah by fulfilling
actions. He alone is the the rights of Allah

Master. He is the and the rights of Allah has perfect

Creator. He nourishes, people. This
o : . names and
maintains, and sustains includes the deeds .
. ) attributes. These
His creation. He of the hearts. :
decrees everything for Worship is the goal attributes are
ything p & unique to Allah.

His creation. Allah of life and the
guides people, and necessary

Allah has the right to consequence of

legislate. recognizing that
Allah is al-Rabb of
creation.

There is nothing sacred about this division into three branches. This
division into three categories can be compared to a tree. Tawhid al-
asmaa was as-sifaat is the root of the tree. Tawhid al-Ruboobeeyah is the
trunk. Tawhid al-Ulooheeyah is the fruit of the tree. The key is that
“submitting to Allah” is not restricted to religious rituals only. It
includes, “all the internal and external acts of servitude to Allah. It
includes the prayer, (but also) jihad, ordering good and forbidding evil,
duties to one’s parents, and keeping ties of kingship. This includes
fulfilling the rights of Allah and the rights of His creatures’3”.

In a footnote, Zarabozo writes, “The definition of Abdur-Rahman as-
Saadi highlights the fact that tawhid al-Ulooleeyah is composed of tawhid
al-ikhlas (where one acts purely for Allah), tawhid al-sidq (where one acts
honestly and sincerely according to his belief) and tawhid al-tareeq
(where the path that one follows is the one established by Prophet

137arabozo, 1999, p.245
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Muhammad (peace be upon him)4.” In other words, some scholars have
divided these categories into sub-categories.

Zarabozo notes that other scholars divide it into two categories
only. These are simply two representations of exactly the same ideas
and concepts. There is no difference between them. However, one
approach may be easier for some to understand and grasp than the
other. With regards to explaining tawhid using two categories,
Zarabozo says that it is divided as follows?3,

1. Tawhid in theory
a. Allah’s is unique and distinct from His creation
b. Allah’s names and attributes are unique
c. Allah’s actions are unique (such as He provides for His
creation)
2. Tawhid in practice
a. Worshipping Allah alone
b. Submitting oneself to Allah’s revelation and commands by
following the Prophet (peace be upon him)
c. Submitting one’s love and loyalties to the Qur’an and the
Sunnah

A scholar that used the division of tawhid into two categories was
ibn Qayyim al-Jawziyah (1292-1350). This division is shown in Table 3.

Table 3: Tawhid into two categories

Tawhid in theory

Tawhid in practice

Allah is unique and distinct from
His creation. His names and

attributes are unique. Allah
provides and maintains His
creation.

People must worship Allah
alone. They must follow Allah’s
laws by fulfilling the rights of
Allah and the rights of other
people. They must love Allah
above anything else.

147arabozo, 1999, p.245
15Zarabozo, 1999, p.255-267
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Zarabozo explains that tawhid in theory answers the question,
“what do I believe about Allah?” while tawhid in practice answers the
question, “what are the ramifications that this belief must have on my
life and actions?” In effect, tawhid in theory is made up of tawhid al-
asmaa wa as-sifaat (the roots) and tawhid ar-ruboobiyah (the trunk).
Tawhid in practice is made up of tawhid al-ulooheeyah. Clearly, the two
ways of categorizing tawheed are similar.

As a lecturer in management, the author feels that dividing
tawhid into two categories makes it easier to link tawhid to unethical
business practices. Today, Muslims generally do not worship idols. But
one aspect of tawhid al-uloohiyah is respecting the rights of people.
Cheating in business, lying to customers, or lying to employees
contradicts tawhid al-uloohiyah or tawhid in practice. Unfortunately,
these practices can easily be dismissed as a “necessary evil”. By
discussing these unethical business practices within the context of
believing in Allah, one can hopefully get students to think about these
problems differently.

Reviewing selected journals, many articles are related to tawhid.
For example, Khan wrote about Allah’s names and attributes®. The
same is true for Tahirl?, Fozia, Rehman, and Farooq!8; and Kamri and
Ramlan!®. However, very few articles used the word tawhid in their
title. Reviewing the literature did highlight an important point. The
division of tawhid into two or three categories is not simply an
academic matter. The way one conceptualizes tawhid will influence
one’s perception of oneself. Abdul Razak’s account of the philosophy of

1Khan, I. A., Identifying Entity and Attributes of God: An Islamic Perspective. Journal of
Islam in Asia., 13(1), 248-264, 2016.

YTahir, 1.N. The Neglected Approach to Poverty Alleviation. International Journal of
Economics, Management and Accounting, Vol. 27, no 1, 41-82, 2019.

8Fozia, M., Rehman, A., and A. Farooq Entrepreneurship and Leadership: An Islamic
Perspective. International Journal of Economics, Management and Accounting, Vol. 24, no
1, 15-47, 2016.

¥Kamri, N.A., and S.F. Ramlan, The Application of Habl min Allah and Hablmin al-Nas
Elements in Islamic Code of Ethics: An Exploratory Case Study. International Journal of
Economics, Management and Accounting, Vol. 23, no 1, 57-78, 2015.
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Igbal shows that if one misunderstands tawhid, there is a danger for
one to become fatalistic20,

The Preparation Stage

Before asking his students to use this framework, the author
developed a number of tables from surah al-Bagarah to surah al-
Ma’idah (see tables 4 through 8).

Table 4: An Overview of Strah al-Baqarah

Section Tawhid in theory Tawhid in practice
Pray and give charity.
Believe in the Unseen and
Allah sends the Book. | previous revelation. O
He guides. He seals the | Mankind, ~worship your
Introduction hearts of those who ?abb. . P;otect yourself
(1 to 29) disbelieve. He punishes | from the kire.
disbelievers. He sends
;i‘é?ﬁg:n to His Those who disbelieve
disobey Allah
Story of Allah created Adam. He
Adam taught him. He accepted
(30to 39) | their repentance.
Allah  favoured the | The majority did not keep
Children of Israel. He | their promise to Allah. The
. sent revelation to them. | leaders sold His revelation
Children of .
lsrael He saved them many for a small price. They
(40 to 122) times. He has forgiven | mixed revelation with
them many times. He | falsehood. They ordered
alone decides who goes | others to be righteous.
to Paradise or Hell. They rejected Isa.

29Abdul Razak, M. A. Igbal’s Ego Philosophy and Its Importance in Awakening Man’s
Spirituality. Journal of Islam in Asia, 11(1), 138-160, 2014.
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The  uneducated Jew
followed their wishful
thinking about religion.
Some obeyed Allah.

They were humble, and
certain of their return

Prophet Allah .tested brahim. Ibrahim obeyed Allah
: Humanity needs to
[brahim perfectly. He was humble
(123 to 135) follow the PUT€ | i) doing so
monotheism of Ibrahim § 50-
Invite humanity to

Challenge to Allah has given the
the Muslims responsibility
(136 to 268) carrying the legacy of

Ibrahim to the Muslims.

worship Allah. Show the
right example. New qiblah.
Witness over humanity.
Purify yourself. Seek help
through patience and
of | prayer. You will be tested.
Observe the world around.
Use your intellect. Obey
Allah. Taking riba is
forbidden. Rely on Allah
by softening your hearts
through sincere prayers
and patience.

Table 5: An Overview of Stirah Ali- Imran

Tawhid in theory

Tawhid in practice

Allah is the Ever-Living, the
Sustainer of Life. He sends down
revelation. Those who don’t
submit will be punished in Hell

People should follow revelation
humbly. They should ask Allah for
help. They spend in charity and
repent. Affirm tawheed

Allah gives success to whom He
wills and he gives failure to who
He wills. He will punish those
who refuse to submit themselves.

The religion in the sight of Allah is
submission.

People argued about revelation
because of jealousy. They killed
prophets and righteous people
who stand up for justice. They
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deluded themselves in religious
matters.

Allah guided the prophets before
this - especially Isa. Allah created
[sa without a father, just like
Adam. There is always room for
repentance.

If you love Allah, follow His
Prophet. Find a common ground to
invite people to Islam. The
common ground is Ibrahim.

All the prophets submitted to
Allah. Some of the people of the
Book are sincere and submit
themselves humbly

Allah will determine success and
failure on the Day of Judgment

O believers. Have tagwa of Allah
and do not die except in a state of
submission. Hold on firmly to the
Qur'an so that you remain united.
Enjoin what is good and forbid
what is wrong. Allah wants no
injustice in this world. The
Muslims have been created to
serve humanity. Do not consume
riba.

Only Allah can give Victory. He
allows success and failure to be
distributed among Nations. Allah
purifies believers through trials.

Among the people of the Book,
there are good people who submit
themselves

O believers. Be patient when you
experience disasters. Obey Allah
and His messenger to obtain
rahma. Ask for forgiveness and
spend for the sake of Allah. When
you commit sins, remember Allah.

This Qur'an is for the whole of
humanity. Reflect on the creation
of the universe and submit to Allah

Table 6: An Overview of Sturah an-Nisa

Tawhid in
Theory

Tawhid in Practice

Allah is always | Have

tagwa of Allah and

tagwa of social
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watching you. | relationships.

He sets the | Gjye orphans their rights

limits of human |"Giye women their rights

behaviour. He is Divide inheritance properly

Alli-Knowm.g,.All Obey Allah and His Messenger. It is necessary to
Wise, Forgiving, :
enter Paradise

and Merciful. Those who disobey Allah and His messenger and
transgress the limits will go to Hell

Repentance is accepted from all as long as they
repent before it is too late.

When people continue to commit sins until their
death and then repent on their deathbed when the
soul has reached the throat, their repentance is not
accepted.

Do not consume one another’s wealth unjustly

Avoid the major sins. Allah will forgive your minor
sins

If there is a strong dispute between the two spouses
and it threatens to escalate to a divorce; use a
mediator from both sides.

Worship Allah and have ihsan towards people

Do not be stingy and do not encourage others to be
stingy

Those who spend their wealth to be seen by the
people and they do not believe in Allah, and Satan is
their companion.

The Prophet will be a witness over his nation on the
Day of Judgment

Do not say that you are pure (i.e. self-praise)

Return the trusts and stand up for justice

Obey Allah and His messenger and those in
authority

Your hearts should submit to the shariah

Use non-violent resistance to establish social justice
for all

Reflect on the Qur'an
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Intercede for a good cause without seeking any
personal gain

Be aware that
Allah owns
everything and
encompasses

everything. He
is your Helper.

Return greetings of peace,
people’s faith

without doubting

Pray in congregation with full concentration

Have high expectations from Allah

Have high ethical standard towards non-Muslims

Avoid private meetings organised for deceitful
activities

Hold firmly to the rope of Allah by reciting and

He is the | understanding the Qur'an
Forgiver. ] _ )
Refuse to take riba and refuse to be involved in
economic injustice
Table 7: An Overview of Stirah al-Ma’idah
Tawhid in
Theory Tawhid in Practice

Allah legislates
what He
intends. Allah is
severe in
punishing. He is
Forgiving and
Merciful.

Allah does not
intend difficulty
with His laws.
He knows what
is in  your
hearts

O those who believer, fulfil all contracts

Do not let your hatred of people lead you to
transgress their rights.

Cooperate in righteousness. Do not cooperate in sin.

Forbidden things are limited. All good things are
permissible so have tagwa of Allah. Obey the laws so
that you may be grateful

Stand firm for justice. Do not let your hatred for
others prevent you from being just. Being just is
nearer to taqwa

Remember Allah’s favours and have tagwa

The Jews broke their agreement - so Allah made
their hearts hard. The Christians broke their
agreement- so Allah created hatred and division
among them

Habil and Qabil- murder because of jealousy

If someone Kills a person, it is as he had killed the
whole of humanity. If someone saves a person, it is
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as he has saved the whole of humanity

Repent quickly so that you are forgiven

Have tagwa of Allah, get close to Him and strive in
His cause

Allah guides
people from
darkness into
light. He is the
ally of the
sincere
believers

All issues will
be settled on

the Day of
Judgment
Everything
belongs to Allah
and He is in
control of
everything

For the hypocrites, Allah intends not to purify their
hearts.

When you judge, do not fear the people but fear
Allah

Judge with the Book of Allah and do not listen to the
people

If you revert from the straight Path, Allah will
replace you with another people who will be loyal to
His messenger

Do not be friends with those who mock your
religion.

You see many people rushing
transgression. They eat unlawful income.
scholars should prevent them by advising them
For their disobedience, he has created animosity
and division among them

If they had upheld the Law, they would have
obtained bounties in this world and the next -
people are standing on nothing until they uphold the
law

Those who believe and do righteous acts - they will
not be afraid and they will have no grief

The Children of Israel were cursed because they did
not prevent one another from immoral acts

Some non-Muslims are sincere. Their eyes overflow
with tears when they hear the truth. Do not prohibit
the lawful things.

The responsibility of dawah is only to deliver the
message with wisdom

into sin and
The

Having developed these tables, he used them in class for
teaching purposes. In class, students are never given these tables alone.
They are first required to read a summary of these surahs. The author
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will make sure that they understand the surah first. They will then be
invited to share their reflections (alone or in group). Lastly, they are
asked to discuss the table that summarises the components of the
respective surahs.

The author is trying to achieve multiple objectives. First, he
wants his students to get used to reflecting on the Qur’an. They should
not do so randomly. They should first refer to a tafsir or a summary of
the tafsir of a surah. They should then be able to link a surah to their
personal experiences. Second, this exposure to the discipline of tafsir
should encourage management students to start studying tafsir in more
depth.

All of his students go through this process together with “small
surahs” like surah al-Fatihah. Sometimes, he focuses the class’s
attention on a portion of a surah (for example, 31-12-19). They are then
given an assignment in which they have to tackle a longer surah. In this
case, two groups of students were asked to reflect on surah al-Anfal and
surah at-Taubah respectively.

Reflecting on surah al-Anfal

Wanting to get more specific feedback from management
students, the author conducted an experiment with 42 students taking
the subject “management from an Islamic perspective”. They were
given a manuscript to reflect upon. This manuscript provided a 12-page
summary of the key points in surah al-Anfal. They were asked to
identify the points that resonated with them and the points that left
them confused. They had to interview five working adults to discuss
some of the themes in the surah with the current problems in the
workplace. They were also asked to what extent table 8 helped them in
their reflections. The raw data is presented in Table 9.

Overall, the data suggest that students found Table 8 useful. It
helped summarise the content of the surah. It seemed easier for them to
see such an overview compared to reading the text in detail. Many
groups seemed to learn new things. For example, one group wrote,
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“Before, we thought that tawhid was simply about believing in the
oneness of Allah. Now we see tawhid as including obedience to
Allah. It helped us understand the practical side of tawhid.”

Indeed, most groups reported that the “practical side” of tawhid

was something new for them.

Table 8: An Overview of stirah al-Anfal

Tawhid in theory

Tawhid in practice

The spoils of war belong to Allah
and His Messenger

Have taqwa of Allah

Allah planned the battle of Badr

Obey Allah and His Messenger

Allah helped you so that you may
establish the truth and eliminate
falsehood

True believers are both spiritual
and active in solving social
problems

Victory comes only from Allah

Believers make the effort, but the
result comes from Allah’s Decree

Allah frustrates the plans of the
disbelievers

Remember when you were weak
and oppressed. Allah made a way
out for you

Allah rewards and punishes
people in this life and the
Hereafter

Respond to Allah and His
Messenger when he calls you

If Allah had seen goodness in
them, He would have made them
hear

Do not betray Allah and His
Messenger and do not betray
your trusts

If you have tagwa of Allah, He
will give you a standard to judge
between right and wrong and He
will forgive your sins

Your wealth and your children
are a test

Allah is the best of planners

Fight against them until there is
no more persecution and make
your religion only for Allah

Allah lets the disbelievers spend
their wealth against Islam. They
will be defeated, and they will

When you face an enemy, stand
firm and remember Allah
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enter Hell

Allah s your  Protector and Believers put their trust in Allah

Helper

Allah planned and executed the | Make your best effort in order to
battle of Badr deter your enemies

Allah hates those who are | Be  transparent in  your
deceitful in their agreements agreements

Allah united your hearts

Make your best effort in order to

Allah will reward those who deter your enemies

believed and struggled in His
cause

A summary of their main comments is presented in the next
page.

Table 9: Summary of Comments

Number

of
Group | students Comments about Table 3
in the

group

The table is attractive and readable. It helped
1 4 me understand tawhid in a way that is easy to
learn and apply in our daily life

It helps us wunderstand the surah more
2 1 thoroughly and get an overview (easy to
understand mentioned 3 times)

Very useful. It helps is to understand tawhid

3 6 from another perspective.
With this table, we can relate it to our real life.
4 5 The table was also very wuseful in the
comparative analysis
5 1 Helpful

6 1 Extremely helpful. It made me consider tawhid
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in a more sophisticated way

Moderately useful. Even though it is a bit
confusing at first glance, the content it great.
The words are short and to the point. But a little
more explanation would have helped the reader.

8 1 Useful

It proved useful. We were familiar with tawhid
in theory but "tawhid in practice has given us a
new perspective of this surah". The group gives
an example of how their perception shifted.

It really helped to present the surah in a
summarised form and link it to tawhid. It was
really useful (repeated). Before, we thought that
10 5 tawhid was simply about believing in the
oneness of Allah. Now we see tawhid as
including obedience to Allah. It helped us
understand the practical side of tawhid.

The table shows how we can practice it in our

11 > daily life

12 1 Very useful

13 5 It was useful (not much info - focused more on
the interviews)
The table was easier for me to understand

14 1 compared to the written paragraph. The tawhid
in practice column gave me a deeper
understanding of what actions we must take.

Total 42

These comments will be compared to the students who reflected
on surah at-Taubah.

Reflecting on surah at-Taubah

A similar exercise was conducted with surah at-Taubah. Table
10 gives an overview of the surah. This assignment was given to 3
sections taking strategic management (115 students in total). More
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than half of the students were accounting students. For practical
reasons, the data will not be presented in its raw format.

There was one slight difference with the groups who looked at
surah al-Anfal. Students had been given the option of working alone or
in groups. In many cases, many students opted to work alone whereas
the majority of students worked in groups when analysing surah al-
Anfal.

Table 10: An Overview of stirah at-Taubah

Tawhid in theory

Tawhid in practice

Allah has the right to
threaten disbelievers

Honour your agreements with
non-Muslims

Allah is all Forgiving, all
Merciful

If they repent, they are your
brothers in faith. Treat them as
such.

Allah loves the people of
tagwa

Fight those who fight you. Don'’t
be afraid of them. Be more afraid
of Allah.

Allah knows what is in the
hearts of the enemies of
Islam

Believing and struggling in His
cause is a proof of faith

If family and wealth is more
beloved to you than in Allah’s

Al.lah pardons whom He cause, then you will face the
wills
consequences on the Day of
Judgment
Allah has the right to Although Jews and Christians

threaten believers if they do
not do their job properly

have a book, their beliefs are still

incorrect so fight them if

necessary

Allah is the one who gives
you victory

People who hoard wealth instead
of spending it for Allah will be
punished on the Day of Judgment

Allah is all Knowing, All Wise

Don’t procrastinate in struggling
for Allah and His Messenger
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Allah is the only one who
sends true guidance to
mankind

Allah is the One who | Don’tbe like the hypocrites who
supported the Messenger in | only want to struggle when things

Strive with your life and your life
for Allah

his mission are easy
Allah knows who has real Believers volunteer to struggle.
taqwa They trust in Allah
Allah W.IH punish the Don’t let their wealth and their
hypocrites severely on the children impress you
Day of Judgment
Please Allah and His Messenger,
not the people
Believers help one another. They
are please with Allah and His
Messenger. When they commit
Allah observes all that you sins, they admit it, correct
do themselves and move on
They are always repenting to
Allah, worshipping him,

encouraging good, and forbidding
evil. They are loyal to His
Messenger

The three most common statements were that table 10 was
useful (the adjectives varied from useful, quite useful, moderately
useful, very useful, and incredible), it made it easier to see the bigger
picture, and it highlighted tawhid in practice. Only one student said that
Table 10 made it more difficult to understand the surah.

Typical comments include,

“Useful and easy to understand. In particular, the column tawhid in
practice changed my perception. I used to think of tawhid as the
oneness of Allah. Now I realize the overarching nature of tawhid"

“Table 3 was helpful. We went to a secular school so reflecting on
the Qur'an is considered a difficult task. But using this Table is a
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good method because it is clear and straightforward. We think
that a table will help clueless people like us to understand al-Quran
and strengthen our faith."”

“The concept is quite new but surprisingly practical. As it includes
tawhid in practice, I find it more useful for me.”

“Useful. Knowledge of tawhid in theory is not enough. In practice, it
goes beyond that. The Table helps us link our theoretical
understanding of God to our daily acts. By approaching tawhid in
this manner, our understanding becomes clearer and more
complete.”

Out of 115 students, only a handful had negative or neutral
comments about table 10. One student wrote,

“Useful but some of the examples in the table are "debatable”.
Without more explanations, the table could be misunderstood and
misinterpreted.”

The most common comment is shown below.
“Very useful. Easy to understand. Easy to put into practice.”

Although this analysis was quite brief, the author proposes to
discuss the findings.

Discussion

Before commenting on the findings, the author would like to
take a step back and present a general overview of his work?1. In 2009,
when counselling a Muslim student, the author accidentally discovered
the following technique. Rather than telling students about Islam, it is
easier to let them discover Islamic topics by getting them to watch
[slamic content online and then asking them to reflect on the content.
This discussion approach is somewhat unusual. However, the author
learned early on that many Muslims have fundamental

21See Fontaine, 2020
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misunderstandings about their religion. Unless these fundamental
points were identified and rectified, any attempt at building a more
sophisticated understanding would fail. Over the years, the discussion
has focused on basic points such as the conditions of the testimony of
faith or developing a more sophisticated understanding of tawhid.

On the other hand, all the students have been able to reflect on
the Islamic content online. The author has lost track of how many
management students have completed Islamic-related assignments. He
estimates their number at around 4,000 (i.e. 350 students per year for
the last 13 years).

In this light, the results of the reflections on surah al-Anfal and
at-Taubah do not come as any big surprise. They do demonstrate that
ALL management students, many with no background in Islamic
studies, can benefit from reflecting on these surahs. It seems quite clear
that tables like Table 10 help students get the “bigger picture” of a
surah. They seem often quite excited to discover the practical side of
tawhid. All students were able to interview working people and discuss
the relevance of these surahs to the situation of Muslims today.

Initially, when starting this project, the author assumed that he
would have to introduce complicated concepts. Thus, at one point, he
was introducing his management students to Islamic legal maxims in
order to facilitate their decision-making. However, since at least 2015,
he realised that the focus should be on more basic and fundamental
issues. Belief in Allah is an excellent case in point. It is such a
fundamental concept but, as Table 1 shows, most Muslims surveyed can
only vaguely explain what it really entails. To repeat the statement of
one group

“Before, we thought that tawhid was simply about believing in the
oneness of Allah. Now we see tawhid as including obedience to
Allah. It helped us understand the practical side of tawhid.”

This study shows that the division of tawhid into tawhid in
theory and tawhid in practice might be a useful manner to help Muslims
develop a more sophisticated understanding of their religion.

Before concluding, an additional insight should be made. When
preparing the final draft for this paper, the author got feedback from
the second author. He helped by providing additional references in
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Arabic for the literature review. Although he recognises that some
scholars present tawhid in two branches, his experience in teaching
Muslim students shows that the division into three branches is more
logical and more effective. This led to a long discussion between the
two authors about the merits of presenting tawhid into two branches or
three branches. In the end, there was no firm conclusion. The way of
presenting tawhid depends very much on the initial level of knowledge
of the learner. If the learner has a poor foundation in Islamic
knowledge, a presentation of tawhid in two branches might be indeed
useful. However, to grasp the deeper implications of tawhid, the second
author prefers the division into three branches.

Conclusion

This study has reviewed the literature on belief in Allah
(tawhid). It explored the different ways of presenting tawhid, by
dividing into three categories or into two categories. Table 4 through 7
show that the division of tawhid into two categories allows anyone to
summarise any surah in a one-page summary. Such an overview seems
to facilitate ease of understanding and deeper insight into the practical
nature of tawhid. This study seems to suggest that all Muslims are able
to understand this concept, one needs not to have a background in
[slamic studies.

This study is very much an exploratory effort. As has been
highlighted in the discussion, despite the positive feedback of students
in favour of tawhid in two branches, the second author of this study still
believes that explaining tawhid using three branches still makes the
most sense. For validation purposes, it would be useful if other
scholars were to test the usefulness of using the distinction between
tawhid in theory and tawhid in practice.
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The Concept of Papal Infallibility in Christianity and ‘Ismah
(Sinlessness) in Islam: A Comparative Study
Konsep Kemaksuman Paus dalam Agama Kristian dan
Nlsmah (Bebas Daripada Dosa) dalam Islam: Satu
Perbandingan

Muhammad Zamir Syahmi bin Zainudin* and Thameem Ushama**

Abstract

The issue of papal primacy remains debated among Christian churches. The
definition of papal infallibility made in the First Vatican Council through Pastor
Aeternus has been an obstacle to the unification of churches. The doctrine of ismah of
prophets has been crucial concerning the concept of prophethood. Both papal
infallibility and ‘ismah of prophets denote that Pope and prophets were being
preserved from sins and errors. This study, therefore, examines concepts of papal
infallibility and ‘ismah of prophets in understanding, theory and practice. Similarities
and differences in these concepts are examined based on how the adherents of religions
perceive them. Debates from selected denominations and theological schools in both
religions: Catholicism, Protestantism and Eastern Orthodox for Christianity and Shiites,
Mu’tazilites and Ash’arites for Islam are focused. Since the study is theoretical, it relies
on materials from classical to contemporary sources. Although both concepts seem
similar, the findings convey that many differences are found, with few similarities
between the two concepts.

Keywords: Church, Christianity, Islam, Infallibility, ‘Ismah, Kalam, Pope,
Prophet.

Abstrak

Persoalan keutamaan Paus masih lagi diperbahaskan dalam kalangan gereja-
gereja Kristian. Definisi kemaksuman Paus yang dibuat dalam Perhimpunan Vatikan
Kali Pertama menerusi Paderi Aeternus telah menjadi penghalang kepada penyatuan
gereja. Pada masa yang sama, doktrin ‘ismah para nabi juga penting dalam konsep
kenabian. Kedua-dua kemaksuman Paus dan ‘ismah para nabi memberikan makna
bahawasanya Paus dan para nabi terpelihara daripada melakukan dosa dan kesilapan.
Justeru, kajian ini meneliti konsep kemaksuman Paus dan ‘ismah para nabi daripada
sudut kefahaman, teori dan pengamalan. Persamaan dan perbezaan antara kedua-dua
konsep diteliti berdasarkan kefahaman penganut agama masing-masing. Perbahasan
dalam kalangan kumpulan-kumpulan dan aliran-aliran teologi terpilih dalam agama
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Kristian dan Islam; Katolik, Protestan dan Ortodoks Timur daripada agama Kristian,
dan ShiNah, MuNtazilah dan AshENirah daripada Islam menjadi fokus kajian ini. Oleh
kerana kajian ini bersifat teoretikal, kajian in bergantung kepada sumber-sumber dari
zaman dahulu sehingga masa kini. Walaupun kedua-dua konsep kelihatan sama,
dapatan kajian menunjukkan terdapat banyak perbezaan berserta beberapa
persamaan yang dapat dikenalpasti di antara kedua-dua konsep tersebut.

Kata Kunci: Gereja, Kristian, Islam, Kemaksuman, NIsmah, KalEm, Paus,
Nabi.

Introduction

Infallibility is a concept or belief requiring to consecrate
something related to religion, especially regarding jurisdiction.
Etymologically, infallible is a combination of words originating from
medieval Latin terms, which are in - that brings the meaning of not and
fallibilis, which means liable to err or deceitful.! Thus, the word infallible
means something is never wrong or preserved from the possibility of
erring. This concept of infallibility is endowed with the highest authority
in religion, making it perceived as a constructed religion.

In Christianity, papal infallibility is the most debated among
different denominations. It was dogmatically defined during the First
Vatican Council. Although Catholicism upholds it in its practices and the
Catholic Church officially declared it, its followers hardly accept it. The
most obvious is the outstanding yet controversial Catholic priest and
theologian Hans Kiing.

On the other hand, objection to this doctrine by Protestants makes
sense as they rejected Roman Catholicism’s doctrine of papal supremacy
from the inception of Protestantism. The objection to the doctrine did
arise among Protestantism and was also expressed by the Eastern

* Muhammad Zamir Syahmi bin Zainudin completed BIRKH inUsul al-Din and
Comparative Religion from the International Islamic University Malaysia. Currently, he is
working at CIMB Bank.

** Thameem Ushama is a professor at Department of Usul al-Din and Comparative Religion,
International Islamic University Malaysia. He is the corresponding author. He is also
associated with ISTAC-I1UM.

1 Online Dictionary Etymology, s.v. “Infallible,” accessed November 10, 2020,
<https://www.etymonline.com/word/infallible#etymonline_v_6428>



Muhammad Zamir Syahmi bin Zainudin and Thameem
Ushama

Orthodox Church. Thus, we can infer that only Catholicism accepts papal
infallibility among these three major churches.

On the other hand, infallibility in Islam is known as ‘ismah
(sinlessness). The word derives from ‘a-sa-ma, ' meaning to hinder,
preserve, or guard. Contextually, ismah refers to an infallible quality
possessed by prophets from committing sins and errors. Muslims accept
the concept of ‘ismah of prophets. The debates that arose among al-
mutakallimiin (theologians) focussed only on the level of prophets’
infallibility. In other words, it questions the extent to which infallibility
is conferred to prophets. It includes arguments by schools of kalam:
‘Ash’arites, Mu’tazilites and Shi’ites on whether or not prophets could
commit sins and errors. The majority of theologians did not reject the
infallibility of Prophet Muhammad (pbuh) in his speech, as it is
mentioned in the Qur’an that the word of the Prophet (pbuh) is a
revelation, and it is used as an argument to issue specific laws in Islamic
tradition through ahadith.? In contrast, others believe that the
infallibility of the Prophet (pbuh) as the leading authority in religion
ended with the Prophet (pbuh). However, Shiites believe that the
endowment of sacrosanct has continued to their Twelve imams.

Infallibility is discussed in different contexts. Some may think
infallibility is only conferred to a human, as in the priest. Infallibility in
religion is not restricted only to that but also includes the supreme
authority of God through His words. The sacred text is also considered
infallible by some religions. Although different denominations believe in
different versions of the Bible, rejection of biblical infallibility has never
been clearly expressed. Christians believe that Bible is infallible and
inerrant.3 It is the same with Muslims. They believe that the Qur’an is
infallible and never to be wrong because it is the word of God revealed
to Prophet Muhammad (pbuh) through the Archangel
Gabriel. Alternatively, Christians believe in the Church’s infallibility,
especially in Catholicism.

2 Qur’an, al-Najm: 3-4.

3 Dave Jenkins, “What Does it Mean that the Bible Infallible? What is Biblical Infallibility?”
Christianity.com, < https://www:.christianity.com/wiki/bible/what-does-it-mean-that-the-
bible-is-infallible-what-is-biblical-infallibility.html> (accessed 24 November 2020).
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However, apart from all of these contexts on infallibility, this
paper studies and compares it with the doctrine of ‘ismah in Islam as
both denote the same purpose. It provides a relatively comparative
discussion of the concepts. Although the concept of papal infallibility and
‘ismah seem identical and have the same purpose, the way it is perceived
and practised in each tradition is different.

Although the doctrine of papal infallibility was officially defined
during the First Vatican Council, this belief had originated from the
teaching of Christ when he said to Peter that he would build his church,
as mentioned in the New Testament.# Christians believe that the doctrine
of papal infallibility under the theme of papal supremacy is a part of
Church magisterium, and Pope exercised primacy of jurisdiction over the
whole Church.> So, Christians, especially Catholics, believe that papal
infallibility is not what they call innovation in religion. However, this
concept creates confusion and raises many questions on this issue.
Among them is whether Pope has the qualification to be infallible as God
did not choose him. Instead, he is chosen through an election of the
College of Cardinals and to what extent is his infallibility valid?

On the other hand, almost a similar doctrine in Islamic tradition
called ‘ismah brings a different interpretation. This concept is applied
only to prophets and not to their followers. Although Muslims accept this
concept, a proper discussion by scholars of schools of kalam (Theology)
have rarely articulated it. Furthermore, the absence of comparative
analysis between concepts confuses both religions’ followers. For
example, Muslims tend to look at the idea of papal infallibility in the way
they understand ‘ismah and vice versa. Hence, this study examines the
understanding of the two concepts: papal infallibility and ‘ismah. Debates
on these two traditions are concentrated. A comparison is made between
them to see how far the followers of both religions understand them.

The doctrine of infallibility is one of the critical theological aspects
of both religions. Many works discuss the concept of papal infallibility
alone without engaging it comparatively with an almost similar concept
in Islam - ‘ismah. Therefore, the study is significant. It opens a new
horizon hardly found in previous works, a comparative discussion of the

4 Matthew, 16:18, https://www.esv.org/Matthew+16/, accessed 20 July 2022.
% Gerald O’ Collins and Mario Farrugia, Catholicism: The Story of Catholic Christianity,
(New York: Oxford University Press, 2003), 314.
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two concepts that seem identical in Christianity and Islam. It may help
people understand the concept of papal infallibility and ‘ismah in
structure and practice and how these are similar and different. It is also
significant to inspire an intellectual inter-faith engagement between
Muslim and Christian communities to understand both religions better.

The paper applies qualitative content and comparative analysis
methods to select writings of both religions. It relies on the data collected
through library research. In studying papal infallibility, debates between
denominations and the objections to this concept are focused on. For the
concept of ‘ismah, positions from different schools of kalam are
examined. Thus, the authors examine the previous works of both
religions and seek explanations regarding definitions, historical
backgrounds, and the doctrines’ development.

Papal Infallibility among Selected Churches

The Papacy's role is significant among the vital doctrines and
features that developed Catholicism. It cannot be denied that nothing is
more apparently distinctive from other churches.® The discussion
regarding the Christian system of the Papacy in this study focuses on
Catholicism without taking off the position of other churches.

The Concept of Papacy in Christianity

It is claimed that the Papacy is the oldest living institution in the
West due to its ancient history. It can be traced back almost two
thousand years when the Pope was first held by Saint Peter, one of Jesus'
closest disciples.” In the primary teachings of Catholicism, the Pope is
seen to have supreme authority over the Church in matters of faith and
morals.® Some Christians debated whether or not Peter was considered
the first pope since he was an apostle that ranked higher than a Pope.®

6 Michael Walsh, Roman Catholicism: The Basics, (Abingdon: Routledge, 2005), 50.

" 1bid., 51.

8 O’ Collins & Ferugia, Catholicism: The Story of Catholic Christianity, 315.

° John W O’Malley, A History of the Popes: From Peter to the Present, (Lanham, MD:
Rowman & Littlefield Publ. 2011),11.
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Notwithstanding the arguments, it is mentioned in the Gospel of
Matthew, 16:17-19, which proves that Jesus gave Peter the authority of
power in his Church:

...Blessed art thou, Simon Barjona: for flesh and blood hath
not revealed it unto thee, but My Father which is in heaven.
And I say also unto thee, That thou art Peter, and upon this
rock, I will build My Church; and the gates of hell shall not
prevail against it. And [ will give unto thee the keys of the
kingdom of heaven: and whatsoever thou shalt bind on
earth shall be bound in heaven: and whatsoever thou shalt
loose on earth shall be loosed in heaven.10

In its primary teaching, the authority system in the Catholic
Church recognizes whoever is elected to be the bishop of Rome as the
Pope, the head of the Roman Catholic Church. Irenaeus claims in Against
all Heresies that the Papacy had gone through unbroken succession
connected back to Saint Peter. These verses are used to argue that Peter,
an apostle, held the highest position in Church. Since it is believed that
Peter was the first to hold the position as the bishop of Rome, he was
considered the first pope.l1

Etymologically, the word ‘pope’ derives from a Greek word,
Pappas means father, while the office of the Pope is called Papacy.!?
Initially, in the early Christian era, the title of the Pope was applied to any
bishop, as all bishops were considered equals. Only during the Middle
Ages, in the late eleventh century, was the title officially endowed to the
bishop of Rome. Pope Gregory VII instructed the title to be applied to the
bishop of Rome alone.l? Nevertheless, it has been recorded that the
reservation of the title started in the fifth century.1# Apart from the title
of Pope, the bishop of Rome is also known by various designations like

10 Matthew, 16: 17-19.

https://www.biblegateway.com/passage/?search=Matthew+16&version=KJV, accessed 20

July 2022.

11 Walsh, Roman Catholicism, 52.

12 Online Dictionary Etymology, s.v. “Pope,” accessed April 3, 2021,

<https://www.etymonline.com/word/infallible#etymonline_v_6428>

13 Walsh, Roman Catholicism, 51.

14 Klaus Schatz, Papal Primacy: From Its Origin to the Present, (Minnesota: The Liturgical
Press, 1996), 29.
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Vicar of Christ, Patriarch of the West and Supreme Pontiff or Pontifex
Maximus. Some of them are no longer used today.

The Pope is chosen through an election process or usually called
Papal Conclave. It is a gathering of the College of Cardinals to elect a
bishop of Rome. By the decree made in Canon 1 during the Third Lateran
Council, only cardinals have the right to choose the next Pope and two-
thirds of the majority in the election is required to appoint the next
Pope.15

History of the Doctrine of Papal Infallibility

In early Christianity, the role of the bishop was initiated before the
beginning of the Middle Ages due to the quest for an authority to define
the actual teachings of Jesus. From this, the method of apostolic
succession emerged by tracing the lineage and the continuous line of the
bishop back to the apostles to maintain the validity of the teaching.16 As
the tradition that regarded the bishop of Rome as the most important
Christian leader began to flourish in the West, it paved the way for the
emergence of the concept of papal primacy directly connected to the
development of the doctrine of papal infallibility. Papal primacy
recognized the bishop of Rome as the supreme Christian leader and that
all Christian followers were to be submissive to him.1”

In Catholicism, papal infallibility is constructed in such long
processes before being officially defined and accepted as an official
doctrine in the First Vatican Council in a document called Pastor
Aeternus. These processes can be observed through significant Christian
historical scenes, especially during the Middle Ages and the First Vatican
Council.

15 Lateran Council 111, accessed April 3, 2021,

<https://www.papalencyclicals.net/councils/ecum11.htm>

16 peterson, R. Dean, A Concise History of Christianity (United States: Thomson Wadsworth,
2007), 80-81.

7 Ibid., 121.
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The defenders of papal infallibility affirmed that the Christian
texts cited that the doctrine has been implicitly held since the beginning
of the Church. The debate over the papal power’s legitimacy peaked in
the Middle Ages, indirectly leading to its inauguration as a doctrine in the
First Vatican Council. The development of papal infallibility can be traced
back to 1150 - 1250, when the canonist played a significant role in
influencing the emergence of the doctrine. As Brian Tierney discussed,
the canonist emphasised the papal power, its magisterium, and
sovereignty and later attributed him a pre-eminent role as head of the
Church.18

On the other hand, Georges asserted that the canonist had
exaggerated the Pope’s authority and tended to devalue the scripture.1?
Nonetheless, Tierney explains that the canonist understanding of the
Pope’s sovereignty is far from what it means by infallibility. Still, he also
asserted that its jurisdiction, power and right to decide disputed issues
concerning matters of faith played an essential basis for the doctrine of
infallibility.20 From this point of view, it can be seen that the canonist,
even though they did not explicitly teach that the Pope is infallible, the
emphasis they place on the authority of the Pope in the whole Church has
opened the door for the development of this doctrine.

The events during the Middle Ages were related to the
development of the doctrine of papal infallibility. The mendicant friars
introduced a new way of life considered heretical, for some others, called
apostolic poverty. The Franciscan, as one of the mendicant orders,
emerged in the twelfth century through the legacy of its founder, St.
Francis Assisi, who defended the ascetic way of life that they adopted as
it claimed it was closer to the life of the apostle and to live in poverty is
how Jesus’s life was all about. Such tradition was getting much
opposition from others, especially the secular master of the University of
Paris. However, the Franciscan friars defended their practice by having
a close relationship with the Pope. However, the canonist who had
opened the way in the emergence of the doctrine, the Franciscan, played

18 Brian Tierney, Origins of Papal Infallibility, 1150-1350: A Study on the Concepts of
Infallibility, Sovereignty and Tradition in the Middle Age, (Leiden: E. J. Brill,1972), 29.

9 1bid., 22.

20 1bid., 32.
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the most significant role in shaping the idea of the infallibility of the
Roman Pontiff.21

The two most influential Franciscan figures played a significant
role in constructing the doctrine of papal infallibility, St. Bonaventure
and Peter Olivi. Although the new tradition had received much
opposition from others, the Franciscans firmly claimed the tradition
solely originated from the scripture. Through his argument defending
the tradition, St. Bonaventure had succeeded in gaining the trust of Pope
Nicholas III, which in turn led to its recognition by the Church and
written in the Bull, Exiit qui seminat.?? Although the decree was
published after his death, St. Bonaventure maintained that the Church is
infallible in matters of faith and that the Pope was not in error in their
teaching. Although it sounds like St. Bonaventure favoured the notion of
the infallible Pope, it was never explicitly mentioned that he believed in
the Papacy’s power in such a way.23

Peter Olivi, on the other hand, like St. Bonaventure, defended
Franciscan wholeheartedly. Indeed, the promulgation of the papal bull,
Exiit had its contribution by Olivi.24 Furthermore, he also emphasized
papal power and its magisterium. By believing the indefectibility of the
Church’s doctrine, he stressed that it also implied the existence of an
infallible pope. In addition, Olivi felt the need to develop the concept of
papal infallibility due to his concern that a pseudo-pope would emerge
who would challenge Franciscan poverty.2> By introducing papal
infallibility, the Pope is bound by the decree made by the previous Pope.
Thus, it is irreformable. From this point of view, it can be seen that Peter
Olivi is the one who explicitly introduced the doctrine of papal
infallibility and put the foundation stone for the development of the
doctrine.

The further discussion of the development of the doctrine of papal
infallibility brings us to the most significant event, which marks the

2 |bid., 58.

22 Nicholas 11, Exiit qui seminat, accessed April 25, 2021,
<https://www.papalencyclicals.net/nichol03/exiit-e.htm>
23 Tierney, Origins of Papal Infallibility, 92.

24 |bid., 97.

25 Tierney, Origins of Papal Infallibility, 126.
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beginning of the official acceptance of the doctrine in the Catholic
Church. Pope Pius IX convened the First Vatican Council in 1868 after
more than 300 years since the Council of Trent’s last council. The
purpose of the council gathering was to deal with problems related to the
faith and the authority of the Roman Pontiff. O’Malley discussed that
there were only two things that the First Vatican Council dealt with: the
issue of the relationship between revelation and reason and the matter
related to primacy and infallibility of the Pope.2¢ Dei Filius and Pastor
Aeternus addressed both problems in the two constitutions decreed.
This discussion focuses on Pastor Aeternus; a dogmatic constitution was
passed to define the papal infallibility doctrine explicitly. It is stated in
Pastor Aeternus:

It is a divinely revealed dogma: that the Roman Pontiff,
when he speaks ex Cathedra, that is, when in the discharge
of the office of Pastor and Teacher of all Christians, by
virtue of his supreme Apostolic authority, he defines a
doctrine regarding faith or morals to be held by the
Universal Church, by the divine assistance promised to him
in blessed Peter, is possessed of that infallibility with which
the divine Redeemer willed that His Church should be
endowed for defining doctrine regarding faith or morals:
and that therefore such definitions of the Roman Pontiff are
irreformable of themselves, and not from the consent of the
Church.27

The excerpt shows that the Pope is infallible whenever he wants
to define teaching related to faith and morals when he speaks ex-
cathedra. That definition is considered irreformable. Nevertheless, some
conditions must be emphasized that this applies only to revealed faith
and morals.?8 Therefore, not all teachings declared by the Pope are
considered infallible. To validly declare infallible teaching, it is necessary
to include an ex-cathedra statement in word of mouth or writing.2?

% O’Malley, A History of the Popes, 247.

27 First Vatican Council, Pastor Aeternus, accessed April 25, 2021,

<http://catholicplanet.org/councils/20-Pastor-Aeternus.htm>

28 (O’ Collins & Ferugia, Catholicism,315

29 3, M. Brandi, When is the Pope Infallible? The North American Review 155 (433), 1892,
654
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In the Second Vatican Council, this doctrine was further
strengthened with the affirmation made by the Church through the
statement made in the dogmatic constitution, Lumen Gentium, which
Pope Paul VI promulgated in 1964. In the third chapter of the
constitution, the council follows the footsteps of the First Vatican Council
closely in explaining the hierarchical structure of the Church by
recognizing the primacy of the Roman Pontiff and its infallible
magisterium.30 It is stated in the document:

Moreover, all this teaching about the institution, the
perpetuity, the meaning and reason for the sacred primacy
of the Roman Pontiff, and his infallible magisterium, this
Sacred Council again proposes to be firmly believed by all
the faithful.3!

Debates among Christian Churches

As expected, the declaration of the doctrine of papal infallibility in
the First Vatican Council received many responses from Christians. This
part looks at the debates between the three major churches in
Christianity and their position regarding the doctrine of papal
infallibility.

Catholicism

Although this doctrine is accepted by the followers of the Roman
Catholic Church, especially after its definition in the First Vatican Council,
there is opposition among the followers. Among the obvious yet brave
ones were expressed by Hans Kiing in his Infallible? An Enquiry. By the
word ‘infallibility’ and its definition in the First Vatican Council, Kiing
refers to it as something which leads to misunderstanding. He

%0 Second Vatican Council, Lumen Gentium, accessed April 25, 2021,
<http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vatii_const_19
641121 lumen-gentium_en.html>

31 1hid.
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questioned whether the Pope could be infallible alone or its infallibility
is attached to the episcopate, as in Christianity, the Church is also
considered infallible. For Kiing, the Church remains in the truth while
individuals are prone to error, and the Pope does not possess absolute
infallibility. Thus, he suggests a better term to replace it with
‘indefectibility’, which he regards as the perpetuity in truth.

Furthermore, as Kiing recalls, the doctrine has no foundation in
the scripture, and Luke 13:18 is doubtful to refer to the infallibility of the
Roman Pontiff.32 He argues that the historical background of the
development itself is problematic.33 It can be seen in Brian Tierney’s
writing, where the Franciscans play a significant role in developing papal
infallibility. Another argument opposing this doctrine, as discussed by
Tierney, is related to the Pope's sovereignty. Declaring the Pope’s
infallibility decreases the Pope’s authority in the Church as the decree
made by the Pope is irreformable. Therefore, the successor is bound by
the doctrinal decisions of his predecessor.34

Protestantism

Protestantism emerged in the 16t century as an expression of
opposition to the Roman Catholic teaching of indulgences. Martin Luther,
the pioneer of the protestant reformation, published his Ninety-Five
Theses to the Catholic Church's practice of selling indulgences that are
seen as taking advantage of the laity.3> Thus, it is clear how the Protestant
Church rejects the doctrine of papal infallibility. Indeed, Protestantism’s
rejection of papal infallibility can be seen from its foundation theology,
the five sola. As prescribed by Luther, the Sola Scriptura acknowledges
the scripture as the sole source of authority, thus rejecting the
ultramontanism or intense stress on the Papacy practised by the
Church.3¢ He believes people can directly connect with God without an
intermediary. Not to mention, Luke 13:18, which is being used as the
ultimate support for the doctrine, is debatable.

%2 1bid., 109-110.

3 Hans Kiing, Infallible? An Inquiry, (New York: Doubleday & Company, inc., 1971), 94.
% Tierney, Origins of Papal Infallibility, 55.

3 peterson, A Concise History, 198.

% |bid., 206.
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Furthermore, Mark E. Powell evaluates the doctrine from a
protestant perspective. He discusses it from a different angle by looking
at it through an epistemological lens. He argues that papal infallibility is
not giving any religious epistemic certainty. However, as Powell claimed,
papal infallibility fulfils the desire for epistemic certainty in Christianity,
especially Catholicism.37” For him, the papal infallibility hinders the
ecumenical relations between churches in Christianity.38

Eastern Orthodox

The Great Schism that split the two most extensive branches of
Christianity, the Roman Catholic Church and Eastern Orthodox Church,
has impacted its belief and theological construction. Both traditions
remain dissent from each other until now. More important to understand
that the papal primacy practised in the western Church was one reason
for this separation. However, Eastern Orthodox Church accepts that the
Pope is the most honoured bishop of the Christian world but rejecting
the idea that he possesses a supreme primacy over all churches clarifies
that they reject papal infallibility.3° For the Eastern Orthodox church, the
infallibility practised by Roman Catholics is wrong. For them to decree
infallible teaching, it must be agreed upon at the gathering of the bishops
and not by the decision made by the Pope alone.*? Besides, Patriarch
Bartholomew criticized the Roman Catholic’s interpretation of Luke
13:18, which was full of controversy. He affirmed that the Pope’s
authority has no foundation and that the divine power in the Church was
that of the bishops and their collegiality.

‘Ismah and Debates among Schools of Kalam

The Qur’an states:

37 Mark E Powell, Papal Infallibility: A Protestant Evaluation of an Ecumenical Issue,

(Michigan: William B. Eerdmans Publishing Co.,2009), 3.

% 1bid., 83

%9 Stephen F. Brown and Khaled Anatolios, Catholicism & Orthodox Christianity, (Facts on
File: New York, 2002), 55.

40 Ibid., 112
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And We indeed sent into every nation a messenger,
[saying], “Worship Allah and avoid taghit.” And among
them were those whom Allah guided, and among them
were those upon whom error was [deservedly] decreed. So,
proceed [i.e., travel] through the earth and observe how
was the end of the deniers.#1

Belief in God’s prophets is one of the pillars of the articles of faith in
Islam. One cannot be considered a Muslim unless he adheres to these
pillars. Belief in prophets is essential in the Islamic tradition. The
prophets have played a prominent role in upholding Islam’s central
teaching, preaching God’s Oneness. In this section, a study is made on the
role of prophets in Islam and how ‘ismah is perceived.

The Concept of Prophethood in Islam

There are twenty-five names of prophets mentioned in the Qur’an
explicitly. Apart from that, it is also believed that the number of prophets
is higher. To be sure, God had sent to every nation a prophet. This is what
is stated in siirat al-Nahl mentioned above. God further confirms this,
“And [We sent] messengers about whom We have related [their stories] to
you before and messengers about whom We have not related to you.”*2
Nevertheless, the actual number of prophets is still debated by scholars.

Although the prophets and messengers are the carriers of divine
revelation, they are human and live like normal humans with desires and
emotions. What is vital for understanding the concept of prophethood is
distinguishing between rasiil and nabi. These two titles are usually
associated with the idea of prophethood in Islam or Arabic, called
nubuwwah. For rastl, it can be loosely understood as a messenger, while
nabi can be understood as a prophet, but in reality, the meaning of both
titles are used interchangeably. Initially, both are Arabic words, with
rasul coming from the word rasala, which means to send, while nabi
originates from naba’, which means news.

41 Qur’an, al-Na#l: 36.
42 Qur’an, al-Nisa :164.
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Fazlur Rahman discusses that the nabi in Qur’an does not mean
the one who gives the news about the future but the information from
God. The news about the good tidings promised by God for those who are
good and the news about God’s warning for those who do evil deeds.
Hence, prophets are usually referred to as ‘warners’ and ‘the givers of
good tidings’ in the Qur’an.#3 While for rastil, its use in Qur’an signifies
two meanings: first refers to the angel whom God sends to the prophets
by bringing revelations and second refers to the messenger of God on
earth in human form.** There are debates about the reasons for the
distinction between the two terms. Indeed, there is no doubt about
recognizing these two terms, even though some scholars believe that the
two terms are just the same in meaning. The distinction is made in the
Qur’an: “And We did not send before you any messenger or prophet.”4>

One famous view on the distinction between nabi and rastil is that
nabi is the one who was sent with the revelation by God but was not
obligated to convey it to the people. In contrast, rasul is the one who
received the revelation from God and conveyed it to people.#¢ However,
this idea was debated and rejected by some scholars. Ibn Taymiyyah'’s
views seem plausible, which denotes that the rasiils were sent to the
infidels to preach the Oneness of Allah, while nabi was sent to a group of
people who already had faith in Allah as their guidance for them.#” Fazlur
Rahman mentions, “rastl does signify something weightier than nabi, for
a nabi can be auxiliary to a rastl as Aaron was to Moses.”*8 Thus, there is
a distinction in terms of the role played by the prophets and messengers.
Many scholars agree that the rastl are considered nabi, but not all nabi
are considered rastl. Nevertheless, about the article of faith, belief in all
of the nabi and rasul is compulsory for every Muslim.

It is important to note that among the twenty-five names of
prophets mentioned in the Qur’an, it ends with Prophet Muhammad

43 Fazlur Rahman, Major Themes of the Qur’an, (Kuala Lumpur: Islamic Book Trust,
1999), 81.

4 1bid., 82.

4 Qur’an, al-Hajj: 52.

4 Muhammad ‘Aqil ibn ‘Ali al-Mahdali, Dirasah fi al-Nubuwwdt (‘ilm al-Kalam), (Brunei:
Dar al-Hadith,1991), 9-10.

47 Ibn Taymiyyah, Kitab al-Nubuwwdt, (Riyadh: Maktabah Adwa’ al-Salaf, 2000), 714.

4 Fazlur Rahman, Major Themes, 82.
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(pbuh). Muslims believe that the Prophet (pbuh) is the closure of the
prophethood in Islam with the last revelation revealed to him. Apart
from their role in bringing humankind back to God, they were a role
model for behaviour and guidance in understanding the revelation. Thus,
it can be argued that the best way of living is by following the path of the
prophets. Prophet Muhammad (pbuh) also mentioned, “I was sent to
perfect the good character.”*® This hadith indicates that ethics is one of
the central teachings of the prophets.

Development of the Doctrine of ‘Ismah

‘Ismah, in its literal meaning, is hindered or reserved or guard.
Thus, contextually, the concept of ismah of prophets connotes the idea
that prophets of God were protected from sins and errors. However, the
doctrine of ismah is not mentioned explicitly in the Qur’an. Nevertheless,
what needs to be understood is that the Prophet (pbuh) has never gone
astray and never erred and that his speeches are considered a
revelation.>? Logically, the revelation should be infallible as it is the
knowledge from God. Historically, ‘“smah has not been discussed during
the Prophet’s or the Companion’s era. Perhaps, it is shared among the
Companions that the Prophet (pbuh) has always spoken the truth; thus,
he never made a mistake.

The earliest discussion on ‘ismah was started by the Shiites.>1 It
can also be traced to the writing of a Shiite scholar, Sharif Murtada’, who
wrote the whole account to elevate the idea of the sinlessness of
prophets.>2 It is also claimed that this doctrine is a later development
among Sunni Muslims because such a discussion is not traceable to early
Islamic literature. The emergence of this doctrine among Sunni Muslims

49 Sahih al-Bukhari, al-Adab al-Mufrad, Translated by Rafiq Abdur Rahman, (Beirut: Dar
al-Kutub al- “limiyyah, 2015), 228.

%0 Qur’an, al-Najm: 3-4.

51 Hasan Hamid ‘Abid al-Gharbawi, al- ‘lsmah fi al-Fikr al-Islami (Damascus: Dar Taybah,
2008), 27.

52 Al-Sharif al-Murtada’, Tanzih al- ‘Anbiya’, (Najaf: al-Matba‘ah al-Haydariyyah, 2" edn.,
1960).
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has also resulted from the debates between Sunnis and Shiites.>3 Initially,
it emerged altogether with the principle of Imamate in Shiism. Most
Shiite theologians agreed that all the twelve Imams were considered
ma‘stim or preserved from sins.>*

Shiites believe that verse 124 of stirat al-Bagarah proves the need
of the imam, and he needs to be ma‘sim for his role as ruler in religion
and state.>> It has been laid down as the fundamental teaching in Shiism.
Donalson mentions that this idea emerged during the era of Imam Ja‘far
al-Sadiq.5¢ It is shown that the claim of ‘ismah is significant in Shiism in
their belief - mentioning Hisham ibn al-Hakam, a prominent Shiite
scholar. According to him, the imams need ‘ismah more than nabi
because nabi has received the revelation from God while imams did not
get the revelation. As religious leaders, they need recognition of ‘ismah
more than a nabi.5’

Some say the idea of the sinlessness of prophets is heretical and
innovative in the Islamic tradition since the concept was not discussed
during the era of the Prophet (pbuh). Perhaps, it was never an issue
during the Prophet’s era. Besides, the development of the idea in the
Islamic theological discussion was relatively a late addition. Nor can the
debate on ‘ismabh, specifically in al-Ash‘arl’s works can, be found. Instead,
it hit its peak discussion in Fakhr al-Din al-Razi’s ‘Ismat al-Anbiya’>8
Some argue that al-Razi held an extreme position regarding ‘%ismah.
According to al-Razi, the issues in the doctrine hovered around four main
points. First, it is related to their belief. Second, about their preaching of
the shari‘ah and the laws. The third is associated with issuing a fatwa
(related to the religious matter), and the last relates to their character.

Al-Razi explains that Muslims agreed they were preserved from
infidelity, disbelief, and heresy in the Prophets' faith. Regarding their

53 Ahmad Hasan, The Concept of Infallibility in Islam. Islamic Studies, 11 (1), 1972, 1-11,
2.

%4 Dwight M. Donelson, The Shiite Religion: A History of Islam in Persia and Irag, (London:

Luzac & co., 1933), 320.

% |bid., 306.

% 1hid.
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work in preaching the shari‘ah laws, the consensus was that they could
not do wrong in conveying it to the people. As for the third discussion,
the agreement was that they could not intentionally commit a mistake in
issuing fatwa. Still, it is debated among scholars whether they could do
wrong inadvertently. As for the last, scholars argued whether they could
commit grave and minor sins regarding prophets' character.>?

Another question associated with the doctrine of ‘ismah is the
status of free will. If the prophets were to be preserved from sins, did
they affect their free will? One of the important parts of Islamic theology
is that man is given the ability to make choices in the world with the
faculty of reason bestowed by God. Furthermore, He will question every
choice made by man in the hereafter based on the good and evil
choices.®® It seems that the ‘%smah deprived the free will, which
contradicts the nature of a human itself. The Qur'an stresses that the
prophets are just human, except for their high rank among all humans
chosen by God to preach His divine messages to humanity.®! Indeed, God
stresses the mortality of prophets, saying, “Muhammad is not but a
messenger. [Other] messengers have passed on before him. So, if he was to
die or be killed, would you turn back on your heels [to unbelief]?”°2.

More importantly, Ahmad Hasan mentions that the question “if
prophets were just as human as others, why do people need to obey them?”
was the starting point for developing the doctrine of ‘ismah.63 On the
other hand, Wilfred Madelung claims that this doctrine emerged to fill
the absence of a divine authority after Prophet’s death.6* Previously, a
similar idea was introduced by Abu Hanifah that the prophets were
protected from sin by God, but the term used is tanazzuh, which means
purity. It is believed that Abu Hanifah was the first Muslim to introduce
such an idea. Still, the idea was never systematized and formalized until

%9 Fakhr al-Din al-Razi, ‘Ismat al-4nbiya’, (Cairo: Maktabat al-Thaqafah al-Diniyyah,1987),
39-40.

80 Fazlur Rahman, Major Themes, 23-24.

61 Qur’an, al-Kahf:110.

82 Qur’an, Al ‘Imran: 144.

6 Ahmad Hasan, The Concept of Infallibility, 5.

64 Reyhan Erdogdu Basaran, “For the Sake of An Infallible Authority: An Analysis of

Sectarian Approaches to The Belief In ‘ismah,” Usul Islam Arastirmalar: 34, (2020): 143.
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after Prophet’s death, right after Shiite claims the sinlessness of
Imamate.

Debates among Schools of Kalam

The issue of ismah has been a theological debate among Muslim
scholars concerning the reality of prophets. One of the examples and the
most imperative topic is the condition of prophets on their possibility of
committing a grave or minor sin. On the other hand, as stated by al-Razi,
the consensus of Muslims noted that the prophets were preserved from
infidelity and heresy except for Fudayliyyah, one of the branches of
Kharijites. This is because they regarded every sin as a sign of infidelity.
Perhaps, the different methods used by other schools of kalam led to the
distinction in opinions on ‘ismah. Thus, this part looks at the position of
selected schools of kalam related to the issue of ‘ismah.

The Shiites

Shiism was the first school of kalam to discuss the doctrine of
‘ismah profoundly. Its discussion sparked the need for this doctrine in
other schools of kalam. Shiites held that prophets were intentionally or
inadvertently free from all sins, whether grave or minor, before and after
the prophethood, including being preserved from infidelity and heresy.
They were also being preserved from making mistakes in conveying the
revelation. However, according to al-Razi, the Rafidites believed that
prophets might profess infidelity in the form of taqiyya. Thus, the
doctrine of ‘ismah is considered one of the fundamental teachings in
Shiism.6>

Furthermore, Shiism’s apparent distinction in developing this
doctrine from other schools of kalam is that they appended a portion of
the ‘ismah to the twelve imams. Sharif Murtada has discussed it in Tanzih
al-Anbiya’%% Shiites believe that the Imamate was the continuation of
prophethood. Thus, it carries the duty of prophets. As to how they think
the ‘ismah of the Prophet (pbuh), they lay the same condition to the

8 Al-Razi, ‘Ismat al-Anbiya’, 39.
% Al-Murtada, Tanzih al- ‘Anbiya’, 169.
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imams, preserved from sins and heresy from childhood until death.6”
Shiites believe that God divinely made the appointment of an imam
through the selection of the previous imam.%® The necessity of the
position of imam could be found in the writings of Shiite scholars that
denote a manifestation of God’s kindness. It is necessary to appoint an
imam as the leader.%® Although most Shiite theologians agreed on the
‘ismah of prophets and imams, some like Ibn Babawayh and Muhammad
ibn Walid held the view that prophets might fall into minor sins out of
forgetfulness and an imam could make a mistake before his appointment
of Imamate. Nevertheless, these views were rejected by later Shiite
theologians.”?

The Mu‘tazilites

The Mu‘tazilites refer to the meaning of ‘ismah as lutf or divine
kindness. ‘Abd al-Jabbar, a Mu‘tazilite scholar, discusses that divine
kindness is every choice humans make to do the obligatory and abandon
the sinful. He mentions that this meaning is sometimes also referred to
as tawfiq.”* Mu'‘tazilites believe that it is a must for God to send prophets
for humanity. ‘Abd al-Jabbar argues in Sharh Usul al-Khamsah that God
must send the miraculous Prophet (pbuh) to prove his truth to society.
He further explains that prophets (pbut) must be immaculate from
repulsion. Thus, God must preserve prophets (pbut) from the said
condition.”2

In delivering the message from God through the revelation,
Mu'tazilites agree that the prophets never lied nor made mistakes in it.”3
Mu‘tazilites also concur that the prophets were being preserved from
infidelity and heresy. Nevertheless, in terms of committing grave and

7 Muhammad Riha al-Muzaffar, ‘4qa’id al-Imamiyyah, (Najaf: Maktabat al-Amin, 1968),
67.

8 Donalson, The Shiite Religion, 314.

% Ibid., 307.

0 Ibid., 321-322.

L < Abd al-Jabbar ibn Ahmad, Shar/ Usil al-Khamsah, (Cairo: Maktabah Wahbah, 1996),
519.

2 |bid., 573.

3 Al-Gharbawi, al- ‘Ismah, 71.
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minor sins, most Mu‘tazilites held that the prophets could not commit
the grave sins intentionally or inadvertently but could engage the little
trifling evil.74

The Ash‘arites

The issue of ismah of prophets was not discussed among the
Ash‘arites in the era of its founder, Abu al-Hasan al-Ash‘arl. It is said that
the later Ash‘arites started the discussion on ‘ismah as a result of the
debates with Shiites”> because Shiites began to discuss the idea of ‘ismah
to justify their doctrine of Imamate.’® As a result, the issue of ismah of
prophets has become one of the most critical aspects of discussing the
concept of prophethood, according to the Ash‘arite School.

The Sunnites have two main views on the ‘ismah of prophets
(pbut). The first group believes that the ismah is applied before and after
the prophethood. The second group believes that the ‘smah is
exclusively after the prophethood because humans are commanded to
follow them only after it. Concerning this, Muhammad ‘Al1 al-Sabuni
states that the consensus favours the second view that the prophets were
protected from major and minor sins after their prophethood. Regarding
their condition before prophethood, some minor sins that were not
significant might occur that did not detract from the nobility.7”

The Ash‘arites held that prophets were being preserved from
grave sins, including infidelity and heresy. According to al-Razj, this has
been the consensus of Muslims.”8 They also believe that prophets (pbut)
have never lied when preaching the revelation and transmitting the
messages from God.”° This means that they were being protected from
falsehood in communicating the revelation. In another case, there are
differences of opinion among Ash‘arite scholars regarding the immunity

4 Al-Razi, ‘Ismat al-Anbiya’, 40.

> Ahmad Hasan, The Concept of Infallibility, 2.

6 Al-Gharbawi, al- ‘Ismah, 28.

7 Muhammad ‘Al al-Sabiini, Nubuwwah wa al-Anbiya’, (Damascus: Maktabat al-
Ghazali,1985), 54.

8 Al-Razi, ‘Ismat al-Anbiya’, 39.
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of prophets from minor sins. Most Ash‘arites believed that prophets
were being preserved from the grave and minor sins. Nevertheless, some
Ash’arites held that prophets could commit minor sins. This view was
held by al-Juwayn1.80

In contrast, Ash‘arites have a different position on the mistake,
not vile committed by prophets inadvertently or caused by forgetfulness.
They agree that the Prophets might commit such a mistake inadvertently
so long it did not affect their honour and dignity.8! This is the view held
by the majority of Mu‘tazilites. It is based on the hadith, “I am a human
being like you and liable to forget like you. So, if I forget, remind me.”82

Papal Infallibility and ‘Ismah

The discussion on understanding both concepts of papal
infallibility and ‘%smah has been illustrated above. The basic
understanding of the Papacy in Christianity and the prophethood in
Islam has been highlighted to obtain a vivid picture. In this section, a
comparison of both concepts depicts the similarities and differences in
both traditions. Since papal infallibility is being rejected by the other
churches apart from Catholicism, its discussion focuses on the Catholics'
point of view.

Looking at the concept of papal infallibility and ismah, it is evident
that each religion has a similar view on the general and basic
understanding of infallibility or ismah. However, differences emerge in
how they perceive these concepts and their applicability in both
traditions. Therefore, this section provides a comparative analysis of
papal infallibility and ‘ismah.

The Concept of Papacy and Prophethood

Since this section discusses the quality held by both the popes in
Christianity and prophets in Islam, it seems imperative to compare them.

8 Imam al-Haramayn, al-ishraf ila gawati ‘ al-Adillah fi usal al-1 tigad, (Cairo: Maktabah
al-Khanja, 1950), 357.

81 Al-Gharbawi, al- ‘Ismah,105.

8 Sahih al-Bukhari, Vol. 1, Book 8, Chapter 31, Hadith 401, (Trans) Muhammad Muhsin
Khan, (Riyadh: Darussalam, 1997), 263.
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Generally, the concept of the Papacy in Christianity and prophethood in
[slam are two different, apparent concepts. Nevertheless, one aspect that
could be linked between both concepts is the idea of infallibility applied
to the supreme authority in both religions, namely the authority of the
Pope and prophets (pbt). In this case, ‘ismah for Islam.

In the case of Islam, although the belief in other prophets (pbt)
besides Prophet Muhammad (pbh) is compulsory, only the sayings and
actions of Prophet Muhammad (pbh) and the scriptural text of the Qur’an
are considered the primary sources of the Islamic law or Shari‘ah.
However, the main idea of prophethood in Islam is that all the prophets
were sent to convey the same message of creed, the oneness of God.
Although the Papacy’s role is overtly emphasized in Christianity, the idea
of prophethood was also visualized in the Bible through the narrations
in the Old and New Testaments. Some stories are similar to what has
been narrated in the Qur’an, while others contain different narratives.
Both religions held the same position regarding the idea of the prophets
as individuals chosen by God to convey His message to humankind.83

From another perspective, the concepts of Papacy and
prophethood differed regarding succession. Generally, the Pope is
chosen by the people, particularly the consensus of the College of
Cardinals, through the election process named Papal Conclave. This
position was linked through generations until the succession chain could
be linked back to the first Bishop of Rome, Peter. Consequently, that is
why the Papacy institution is considered the longest-living institution
that ever existed in the western world and remains in practice to this
day. On the other hand, the appointment of prophets in Islam does not
involve the intervention or intercession of others except directly from
God. The prophets themselves did not have the right to pass their
position to anyone. God chose the best among humankind to be
appointed as His prophets and messengers to convey the message of
oneness or tawhid. Therefore, to compare both concepts, the Pope’s role
is continuous and succeeded by the successor.

In contrast, the role of prophets in Islam stopped after Prophet
Muhammad’s death as he was considered the final Prophet (pbuh) sent

8 Peterson, A Concise History, 12.
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by God. Muslims believe that religion has been completed. Thus, there is
no further revelation from God.

As mentioned previously, all the prophets and messengers in
Islam were ultimately human beings born with desires and emotions. It
is the same case in Christianity, where the prophets mentioned in the
Bible were also humans. The difference is that Islam perceives Jesus or
‘Isa as a mere prophet or messenger; thus, he was a mere human. While
in Christianity, there is a debate whether Jesus is considered as fully God
or fully human until now, it was concluded in the Council of Chalcedon
that Jesus is one with two natures, the divine and human. Therefore, the
mainstream belief in Christianity is that Jesus is fully God and fully
human.84

In comparing the concept of the Papacy and whether some
practices in Islam are similar to the concept of the Papacy, perhaps it can
be compared with the concept of the caliph or khilafah. In the Muslims’
minds, the caliphs were considered the successors of the Prophet
Muhammad (pbuh) in handling the welfare of the Muslims, especially the
first four caliphs. At some point, the caliphs were also called the leader
of the Ummah as it is being called during the reign of Caliph ‘Umar ibn al-
Khattab, and this position was more to the political aspect. Nevertheless,
assuming the caliph to hold an office of prophethood in Islam is
compared with the Pope’s position as a supreme authority in Christianity
is far from the basic idea. The caliphs only led the Muslim community
after the Prophet Muhammad’s era and did not possess any quality of
‘ismah as prophets did.

From a different perspective, the Shiites believe that the imam, a
role that seemed identical to the concept of the khilafah in Sunnite, was
the successor of the prophets. Unlike the Sunnites, that does not regard
the caliphs as ma‘sim and stress that the condition of ‘ismah is only
endowed to the prophets; the Shiites take a step further by accepting the
imdm to have an ‘ismah quality.8> Since the Shiites do not differentiate
between the state of ismah of the imam and the state of ismah of the
Prophet (pbuh), it can be seen that the understanding of ismah in Islam

8 O’Collins & Ferrugia, Catholicism, 153.
8 Fazli bin Adam, “The Concept of Khilafah According to Selected Sunni and Shi’i Qur’anic
Commentaries,” (PhD. thesis, University of Leeds, 2001), 20-21.
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is different from the understanding of infallibility in Christianity in its
practice.

One similarity between the Pope in Christianity and prophets in
Islam is that both are responsible for guiding humankind and upholding
ethical life. From the Islamic perspective, Prophet Muhammad (pbh)
emphasized his role in shaping good behaviour when he mentioned, “I
was sent to perfect good character.”8¢ Likewise, as the supreme authority
in Christianity, the Pope plays arole in decreeing teaching related to faith
and morals, as explained in Pastor Aeternus.

The Nature of both Practices

A proper comparative analysis of the concept of papal infallibility
in Christianity and ‘ismah in Islam cannot be done if an emphasis is not
made on the fundamental element, which is the definition. Therefore, a
comparison between the definition of both doctrines and how Christians
and Muslims understood both concepts is needed. In this context, it can
be seen that there is a slight difference between the way Christians
understand the concept of papal infallibility and the way Muslims
understand the concept of ismah of the prophets.

In general, Christians, especially Catholics, understood the term
infallibility as the inability of the Pope to fall into error, or the Pope, in
his position as the supreme authority of the Church, was being preserved
from decreeing false teaching.8” Meanwhile, some other Christians
discussed that infallibility only plays as an assistant to the Pope, so he
did not declare an error to be the truth.88 In continuation, Christians still
believe that the Pope may fall into error and make mistakes in his
capacity as a private individual. The Pope was only considered infallible
in his official capacity as Pope, the supreme authority in Church.8® While
in Islam, the general understanding of the definition of ‘ismah includes
every aspect of a prophet’s life. Scholars propose various definitions for

8 Sahth al-Bukhart, al-Adab al-Mufrad, 228.
87 Walsh, Roman Catholicism, 57.

8 Brandi, When is the Pope Infallible?, 652.
8 |bid., 653.
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the term’ismah, which leads to the same understanding. For example, al-
Jurjani defined ismah as the faculty that refrains one from ma‘dsin (sins)
although capable of committing it.°0 Ma‘asin is an Arabic word that
means disobedience. It is a broad term that includes all types of sins and
disobedience acts. Al-Jurjani made a clear definition of ismah where he
did not neglect the human quality in the prophets, which is the freedom
of choice, by asserting that they could commit sins, but because of some
other quality, they were being refrained from committing it. On the other
hand, al-Sabiuni discusses the definition of ‘ismah, which denotes Allah
was preserving the prophets from falling into sins, disobedience,
committing evil deeds and prohibited acts.?! Therefore, to compare both
concepts, the definition of ismah of the Prophet in Islam is broader than
the definition of the infallibility of the Pope in Christianity, including all
the harmful elements that may be attributed to the prophets.

In terms of the way it is being practised, both concepts differ. As
discussed, infallibility was only applicable when the Pope declared
teaching taken from the ex-cathedra announcement for the concept of
papal infallibility. Ex-cathedra is a Latin phrase with a literal meaning of
“from the chair.”?2 Thus, Christians believe that the only way the Pope
can speak infallibly is when he speaks ex-cathedra as the head of the
Church and not in his capacity. Nevertheless, the infallible papal
pronouncement is valid when the Pope proclaims a doctrine limited only
to faith and morals.

Compared to the concept of ismah of the prophets in Islam, it
applies to every aspect of prophets’ lives, including their speeches and
actions. As a matter of fact, in the Islamic tradition, everything that is
related to Prophet Muhammad (pbuh) is regarded as a hadith, the second
major source in religion. The verses further strengthen it in Surat al-
Najm, “Nor does he speak of his own whims. It is only a revelation sent
down to him.”?3 Although this verse mainly talks about the Qur’an that

% <Alr ibn Muhammad al-Sayyid al-Sharif al-Jurjani, Mu jam al-Ta ‘¥ifat, (Cairo: Dar al-
Fadilah, n.d.), 127.

91 Al-Sabani, Nubuwwah, 54.

92 Online Dictionary Etymology, s.v. “ex-cathedra,” accessed June 24, 2020,
<https://www.etymonline.com/word/ex%20cathedra>

% Qur’an, al-Najm: 3-4.
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was revealed, Prophet Muhammad (pbuh) further emphasized in a
narration that was narrated by ‘Amr ibn al-As:

[ used to write everything which I heard from the Messenger of
Allah. I intended (by it) to memorize it. The Quraysh prohibited
me, saying: Do you write everything that you hear from him while
the Messenger of Allah is a human being: he speaks in anger and
pleasure? So, I stopped writing and mentioned it to the Messenger
of Allah. He signalled with his finger to his mouth and said: Write,
by Him in Whose hand my soul lies, only right comes out from it.%*

This narration illustrates the position and authority of Hadith
Literature in Islam and why it is regarded as a significant religious
source. In short, the concept of ‘ismah of the Prophet (pbuh) can be
understood as preserving him from all harmful elements attributed to
him in speeches and actions. It is different from how papal infallibility is
being practised in Christianity.

Conclusion

This paper has analyzed and compared the concept of papal
infallibility in Christianity and the ‘%ismah of the prophets in Islam.
Generally, infallibility and 7smah are two inseparable concepts from the
concept of the Papacy in Christianity and prophethood in Islam. Although
these concepts sound identical in their understanding, they consist of
complex structures and discussions. Thus, a comparative method was
applied to analyze both concepts to unveil similarities and differences
regarding understanding and application. It can be inferred that
although there are some similarities between the two concepts, the
differences are more apparent.

In Christianity, the Papacy tradition is considered the longest-
living institution in the West, rooted in Peter's practice as the first
pope.?> Although it is accepted widely by the Catholics, the Papacy
remains a significant barrier separating different denominations in

% Sunan Abu Dawid, Vol. 4, Chapter 3, Hadith 3646, (Trans) Nasiruddin al-Khattab,
(Riyadh: Darussalam, 2008), 209.
9% Walsh, Roman Catholicism, 51.
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Christianity. History also recorded that the Franciscans enormously
contributed to putting the Pope in his position these days. Plus, the
practice of papal infallibility, although some claim it has been implicitly
practised since the beginning of the Church, was officially made into a
doctrine in the First Vatican Council. The great schism that split between
the Eastern Church and the western Church resulted from the theological
conflict in the early Middle Ages.?¢ This separation lasted until the
present time, and the leading role of the Papacy in the western Church
magnified the schism between them.

On the other hand, the concept of ismah in Islam, although
generally accepted by the Muslims, except for the Kharijites, still occurs
among different schools of Kalam in discussing the absoluteness of the
prophets to possess such quality. What needs to be clear is that the
prophets were ultimately human beings, inseparable from ordinary
human qualities. However, what also needs to be emphasized is that the
prophets were the best among humankind chosen by God to lead
humanity and were characterized by noble qualities and honours. Thus,
the honours possessed by the prophets hindered them from sin. Most
theologians agree that prophets were being preserved from the grave
sins, including infidelity, heresy and delivering false messages. At the
same time, there are different opinions among different schools of
theology concerning the ‘ismah of the prophets about the minor sins and
small mistakes.

Finally, it can be concluded that the concept of papal infallibility
in Christianity and the ismah of the prophets in Islam. However, it seems
to be a similar notion. The followers of both religions can see the
distinction between the concepts and how they are practised to avoid
confusion in understanding the meanings. It is complex to understand
the applications and practices. Therefore, a proper understanding of the
comparison of both concepts is essential. More research can be
conducted to discuss this issue.

% peterson, A Concise History, 119.
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Rethinking Consociationalism and Coalition Politics in
Malaysia

Berfikir Semula tentang Konsosiasionalisme dan Politik
Gabungan di Malaysia

Abdul Wahed Jalal Nori*

Abstract

National unity and integration are among the most critical problems that we
have faced and continue to face in Malaysia. The central concern is not the differences
that exist in societies per se but the nature of the relationships among people
characterised by distinct ethnicities, religions and socioeconomic classes and multiple
identities, living within the nation. These relationships range from harmonious and
functional to acrimonious and dysfunctional. In general, legal approaches are
commonly used in order to regulate the behaviour of groups towards each other. Many
countries have constitutional provisions or enact national laws and regulations that
provide for equality and non-discrimination or to protect the rights of certain groups.
Various other measures are also taken. While necessary, legal approaches are limited
in what they can achieve. They define some of the boundaries that may not be crossed
but do not remove negative worldviews, attitudes and beliefs that motivate hatred
animosity and unfriendly actions among groups. Could it be said that national unity and
integration means the creation of a mental state and elimination in which everyone will
place "national interest well above communal, religious, linguistic or local interests".
This is only possible when each group feels that they will get a square deal and have no
fear of domination by others. Such a mental climate could be seen to prevail when
intolerance, fear and inferiority complex are minimised or eliminated. Creating such a
mental climate also largely depends on the relationships among and behaviour of the
political leaders in the society. Therefore, it is important to start examine and analyse
(1) The current state of play - what are we doing right and wrong?; (2) What do we
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want to see in an integrated and united Malaysia?; and (3) How do we craft a Malaysian
ethos of unity and cohesiveness?

Key Words: Consociational Democracy, Rethinking, Integration & Unity,
Cohesiveness, Craft.

Abstrak

Perpaduan dan integrasi nasional adalah antara masalah paling kritikal yang
dihadapi di Malaysia. Kebimbangan utama bukanlah pada perbezaan yang wujud dalam
masyarakat semata-mata tetapi sifat perhubungan dalam kalangan masyarakat yang
dicirikan melalui etnik, agama dan kelas sosioekonomi yang berbeza serta
kepelbagaian identiti. Hubungan ini terdiri daripada hubungan yang harmoni dan
berfungsi serta hubungan yang tegang dan tidak berfungsi. Secara umumnya,
pendekatan undang-undang biasanya digunakan untuk mengawal tingkah laku
kumpulan terhadap satu sama lain. Banyak negara mempunyai peruntukan
perlembagaan atau menggubal undang-undang dan peraturan negara yang
memperuntukkan kesaksamaan tanpa diskriminasi untuk melindungi hak kumpulan
tertentu. Pelbagai langkah lain turut diambil. Walaupun pendekatan undang-undang
adalah perlu, tahap pencapaian bagi pendekatan ini adalah terhad. Mereka
mentakrifkan beberapa had yang mungkin tidak dilalui tetapi tidak menghapuskan
pandangan dunia yang negatif, sikap serta kepercayaan yang mendorong kebencian
dan permusuhan, juga tindakan tidak mesra dalam kalangan kumpulan masyarakat.
Bolehkah dikatakan bahawa perpaduan dan integrasi nasional bermaksud penciptaan
suatu keadaan mental serta penghapusan di mana setiap orang akan meletakkan
"kepentingan negara jauh melebihi kepentingan komunal, agama, bahasa atau
kepentingan warga tempatan”. Ini hanya mungkin terjadi apabila setiap kumpulan
masyarakat merasakan bahawa mereka akan mendapat kesepakatan yang sama dan
tidak takut untuk dikuasai oleh pihak lain. Keadaan mental sebegitu boleh dilihat
berlaku apabila sikap tidak bertoleransi, ketakutan dan rasa rendah diri
diminimumkan atau dihapuskan. Proses mewujudkan keadaan mental sebegitu juga
bergantung kepada hubungan dan tingkah laku pemimpin politik dalam masyarakat.
Oleh itu, ianya amat penting untuk mula meneliti dan menganalisis (1) Keadaan semasa
permainan - apakah yang kita sedang lakukan secara betul dan salah?; (2) Apakah yang
ingin kita lihat dalam sebuah Malaysia yang bersepadu dan bersatu?; dan (3)
Bagaimanakah kita membentuk etos kesatuan dan kesepaduan Malaysia?

Kata Kunci: Demokrasi Konsosiasional, Pemikiran Semula, Integrasi &
Perpaduan, Kesepaduan, Kerajinan.
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Background

National Integration and National Unity have come to be regarded
as one of the most pressing problems facing many countries of the world
in modern times. They concern basically with the question of
relationship between diverse groups of people characterised by a
distinct race, culture and religion living within the political boundaries
of a state. The notion of distinction, apart from being evident in some of
the objective and tangible facts, is strongly present far more in the
perception of the groups about themselves or in the opinion of others
who hold them to be different. The state of relationship between various
groups and categories of people varies in each country depending upon
such variables as its historicity, political process, and the many socio-
economic configurations in it. This relationship ranges from a relatively
harmonious form to one of antagonism and open hostility of a conflictual
type. Thus the status enjoyed by various social, political, economic and
demographic rights in different countries varies widely. So its problems
too, assume different colours and pitches in their political overtones,
accordingly.

Since the inception of the Malaysian nation, Malaysian governments, past
and present, have made serious efforts to propagate policies and
programmes that are geared towards national integration. Despite such
well-intended and unity-oriented programmes and policies, Malaysia’s
unity has continued to be plagued and threatened by embedded socio-
cultural, religious, and political dichotomies. Unless efforts are made to
checkmate these divisive tendencies towards national integration, the
long expected and loudly proclaimed oneness and indivisibility of
Malaysia will remain a utopia.

Professor Shamsul outlines four analytical paradigms (ethnicity, class,
culture and identity) that according to him have been competing with
one another and frame or organize knowledge about various aspects of
Malaysian society. At the same time Shamsul considers colonialism not
only had invaded and conquered the physical space of the country, but
also conquered its epistemological space.!

! Shamsul A.B. Ethnicity, Class, Culture or Identity?: Competing Paradigms in Malaysian
Studies. Akademika 53 (July 1998): 33-59.
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The culture of tongue-wagging and not parang-wielding may suggest that
these incidences will not resort to violence, but we should not simply
depend on mere assumptions that this would solely determine the
behaviour of individuals. In fact, if we map democracy in Southeast Asia,
Malaysia is practically the only country that meets democratic standards,
although the consolidation of democracy remains a work in progress.
Malaysia still has the fundamentals that allowed it to soar as a "tiger”, and
it is time to show its true capabilities to the world as the model for
integration & democracy. The rebranding of Malaysia must be about
showing the world that we are governed well in all spheres that are the
real examples of success of unity in diversity. 2

The Politics of Accommodation and Nation-Building

On Tuesday, May 13, 1969, Tengku AbdulRahman declared a state
of emergency in Selangor following clashes between groups of Chinese
and Malay youths over a wide area of the Malaysian Federal Capital of
Kuala Lumpur. On the next day, the Yang di-Pertuan Agong, issued a
Proclamation of Emergency under Clause with wide powers to amend or
suspend any written law, suspend Parlaiment and electoral process, and
even deprive a person of his citizenship.

On October 9, 1969, the National Operation Council, an appointed body
that assumed political power in lieu of Parliament, issued its official
report on the causes of the May riots. These included:3

1- A generation gap and differences in interpretation of the
constitutional structure by the different races in the country, and
consequently, the growing political encroachment of the
immigrant races against certain important provisions of the
Constitution that relate to the Malay language and the position of
the Malays, principally Article 152 and 153;

2 Speech Delivered by Prof Shamsul A.B. at The summit of Malaysian Think Tanks,
organized by ISIS-Malaysian on Thursday, 1 December 2016.

3 Alvin Rabushka & Kenneth A. Shepsle, Politics in Plural Societies: A theory of Democratic
Instability, (PEARSON Longman, 2009), PP 2-3.
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2- The incitement, intemperate statements and provocative
behaviour of certain racialist party members and supporters
during the recent general election;

3- The part played by the Malayan Communist Party and secret
societies in inciting racial feelings and suspicions; and

4- The anxious, and later desperate, mood of the Malays with a
background of Sino-Malay distrust, and recently, just after the
General Election, as a result of racial insults and threats to their
future survival and well-being in their own country.

May 1969 riot was not the only riot that happened in the political history
of the country. Two years earlier in 1967 Penang Hartal Riots, twenty-
seven people were killed and 1,700 arrested on the island of Penang and
elsewhere in Northeast Malaya. The riot was in response to the
devaluation of the Malayan dollar against the British pound sterling and
the newly established Malaysian dollar.* The riot began as a peaceful
protest organised by the Labour Party over the devaluation of the
Malayan dollar against the British pound sterling. However, the protest
turned violent and the federal government declared a 24-hour curfew
beginning 8PM on the same day to overcome the riot.>

The federal government launched an operation coded "Operation X",
which closed down the Labour Party.During the raid, the police
discovered communist documents at the party headquarters, which
suggested that the Communist Party of Malaya might have played a role
in the hartal.6

[ mentioned these two riots to draw the attention to the centrality and
the importance of history in understanding Malaysian politics. Nation-
building or national integration has long been seen as an important focus
for postcolonial Malaysian governments.

Malaysia has been the one major deviant case for consociational (power-
sharing) theory. A deeply divided society with, supposedly, a mainly
majoritarian type of democracy, Malaysia nevertheless has been able to

4 The Straits Times, 25 November 1967, Page 1

® Ibid

& Dennis Bloodworth , The Tiger and the Trojan Horse, ( Marshall Cavendish International
Asia Pte Ltd, 2010). pp. 221
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maintain its democratic system. Careful examination reveals, however,
that Malaysian democracy has displayed all four crucial elements of
power-sharing theory. In fact, it was a perfectly and thoroughly
consociational system since its independence.

Malaysia has long been a puzzle for students of comparative democratic
politics. Its success in maintaining democratic rule since independence
in 1957 runs counter to John Stuart Mill’s proposition that democracy is
“next to impossible “in multi-ethnic societies and completely impossible
in linguistically divided countries.” In contrast with Mill's thinking,
power sharing theory holds that democracy is possible in deeply divided
societies8 but only if their type of democracy is consociational, that is,
characterized by; (Grand Coalition, Mutual Veto, Proportionality,
Segmental Autonomy).

The term “Consociational Democracy” or more often as a synonym for
Power Sharing democracy is considered not only as analytical concept
but also as a practical recommendation for deeply divided societies.
Although ethnically, religiously and culturally fragmented, Malaysia
apparently democratically stable. Careful examination reveals, however,
that the stability that Malaysia enjoys partly due to having consociational
democracy.

On the eve of British rule in Malaya, on 31 August 1957, the Duke of
Gloucester, who represented the Queen, gave his vote of confidence that
“Malaya will respond worthily to the challenging tasks of independence”
and “will continue to show to the world the example of moderation and
goodwill between all races that has been so marked a feature of her
history.”

More than fifty years on, the Duke of Gloucester’s words still ring true as
modern Malaysia continues to grapple with moderation and goodwill
between its different ethnic groups. Malaysia’s political economy is
characterised by a power sharing arrangement, what Arendt Lijphart
(1969) defines as consociationalism. Lijphart describes consociational

7 Arend Lijphart, Thinking About Democracy: power sharing and majority rule in theory and
practice, (Routledge Taylor & Francis Group, 2008), pp1-5.

8 John Stuart Mill, Consideration on Representative Government, New York: Liberal Arts
Press, 1958), pp 230.
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democracy as “government by elite cartel designed to turn a democracy
with a fragmented political culture into a stable democracy.” He in fact
describes Malaysia’s political arrangement as being consociationalism
since 1955, “with a temporary breakdown as mentioned above from
1969 to 1971.”°

However, following Lijphart’'s work, many others have used
consociationalism to describe Malaysia’s political economy. Hague
(2003) and Brown (1994) describe the Malaysian polity as a variant form
of consociationalism, labelling it an “ethnic democracy” with
“consociational variety”. In her later work, Mauzy (1993) defines the
Malaysian polity as one of “coercive consociationalism”. Nordlinger
(1972) gives a more expanded version of Malaysia’s power-sharing
arrangement, describing the Malaysian polity as an “open regime” where
there exist channels of communication for political demands and where
government actions are dictated by mixture of competition, conflict and
compromises. Without doubt consociationalism has become an imprint
of Malaysia’s political and economic character so much so that Malaysia’s
political organisations from either side of the political divide are still
stuck in power sharing arrangement.10

However, many local elites and scholars in the recent decades or so
arguing that it is the right time that Malaysia should move away from
consociational model, because the model no longer works and
Malaysians would be better served if they started working together with
each other directly, instead of relying on elitesto resolve their
challenges.11

® Arend Lijphart, Thinking About Democracy: power sharing and majority rule in theory and
practice, (Routledge Taylor & Francis Group, 2008).

10 Zakaria Haji Ahmad, “Malaysia: Quasi Democracy in a Divided Society” Democracy in
Developing Countries: Asia, (ed.) Larry Diamond, Juan J. Linz and Seymour Martin Lipset,
Boulder: Lynne Reinner, 1989; Karl Von Vorys, Democracy Without Consensus:
Communalism and Political Stability in Malaysia, Princeton: Princeton University Press,
1975; William Case, Elites and Regimes in Malaysia: Revisiting a Consociational
Democracy, Clayton: Monash Asia Institute, 1996; William Case, “Semi-Democracy in
Malaysia: Pressures and Prospects for Change” In Regime Change and Regime Maintenance
in Asia and the Pacific (ed.) William Case, Canberra: Panther Publishing & Printing, 1992,
pp.1-20.

11 Moving away from the consociational model in Malaysia?, ALIRAN, 1Januray 2014.
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Former Malaysian foreign minister Datuk Saifuddin Abdullah said that
racial politics is still relevant in the country and that the voters would
only vote for an MP of their own race. He said we can either accept it as
it is and go on practising politics of race or can decide to go beyond race
and push for the ending of politics of race. He explained it was down to
the political systems which different parties in Malaysia were practising.
Therefore, he argues for centripetalism model, which is more inclusive,
moderate, and progressive.12

While the consociational model has contributed to the peaceful - albeit
risky - coexistence in Malaysia, it also has had an impact of delaying the
nation-building process as well. News of growing inter- and interracial
tensions and interfaith segregation over the years can no longer be
ignored. Unless efforts are made by the authorities to checkmate these
divisive tendencies towards national integration, the long expected and
loudly proclaimed oneness and indivisibility of Malaysia will remain a
utopia. In the context of pre-emptive measures against the manifestation
of this extremely negative scenario, there is a whole host of options of
intervention points that can possibly redirect the course of future history
away from such a tragic trajectory.

The following is a selected list that may mitigate the effects of such wild-
card scenario: These intervention points also represent a part of the
recommended paradigm and policy framework. These points are neither
exhaustive nor are they mutually exclusive. Nevertheless, they are meant
to shed light on possible paradigms, policies, and practices that can
influence national integration and social cohesion within the context of
Malaysia's future.

12 gpeech Delivered by Saifuddin Abdullah, Former Malaysian Foreign Minister, at
NETWORK OF MALAYSIAN THINK TANKS, New Approaches and Strategies for
National Unity and Integration Under the Harapan Government’organized by ISIS
Malaysia, 3 July 2018.
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1. Rethinking National Integration and Unity

Riane Eisler, author of the international bestseller “The
Chalice and The Blade: Our History, Our Future”13 introduced a conceptual
framework for studying social systems that pays particular attention to
how a society constructs roles and relations. She proposes that
underlying the long span of human cultural evolution is the tension
between what Eisler calls the dominator or domination model and the
partnership model. The dominator model is characterised by relations of
control, domination, manipulation and competition, and the partnership
model, characterised by equity, caring, sustainability, non-violence, and
justice.

Essentially, we can view each other through two different lenses:
commonality or difference. To emphasise commonality implies a quest
for tolerance, coexistence and understanding, an overcoming of cultural
differences, and above all, attaching major value to the very act of
coexistence and partnership model. The result would be a society
committed to cultural, ethnic, and racial pluralism - a commitment in
which individuals representing different cultural, ethnic, and racial
communities interact in a dynamic and collaborative way while
maintaining and valuing their differences. Such interaction will produce
an environment in which different perspectives are equally valued and
utilised in the decision-making process. To stress commonality requires
some degree of social and communal security and confidence in which
one does not feel threatened by “the other”.14

However, an emphasis on differences - valuing differences and treating
separateness as a high value, having a tendency to exclude groups that
are different from us, marginalising and discriminating against them -
could ultimately breed conflict and violence.

Unfortunately, in Malaysia, race, and religion have become so deeply
entrenched in the system and in everything that Malaysian do. In fact, the
very vocabulary to discuss race, religion, and faith is fraught with
sensitivities. Evidently, the state of social relations in Malaysia has

13 Riane Eisler The Chalice and the Blade: Our History, Our Future, (Harper San Francisco,
1987).
14 Ibid
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somewhat deteriorated and the current way of communicating with each
other needs urgent reform. 1°

A nation can't survive, even a trivial crisis without some degree of
integration. Auguste Comte, expresses his opinion that consensus
universalis is the foundation of solidarity or cohesion, which is used to
analyse social order of coexistence (social statis) and social progress
(social dynamics) in any society. Durkheim employs the concept of social
solidarity to analyse the society namely

(1) mechanical solidarity and (2) and organic solidarity It is through
these concepts the different components of society are bound together
to maintain social unity and cohesion. Talcot Persons suggests two
theories of social integration. One is the theory of normative integration
and the other is the theory of functional integration. Normative
integration is based on common values shared by a population. In order
to preserve these values and attain common goals, organizations are
infused with these values and operate in accordance with accepted
norms. Functional integration is based on division of label among a
number of social actors.

Many scholars (sociologists, political scientists, etc.) argue that national
integration is not a unidimensional concept. Rather, it is a
multidimensional one. Because of its multidimensionality, it has been
divided into four types of integration:

CULTURAL INTEGRATION - consistency among cultural standards;

NORMATIVE INTEGRATION - the society's values are institutionalised in
structural elements of the social system;

COMMUNICATIVE INTEGRATION use of mass media in achieving
consensus; and,

FUNCTIONAL INTEGRATION - mutual interdependence among the units
of a system of division of labour.

15 1bid
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Amitai Etzioni has argued that a community can only be considered
cohesive when it meets the following touchstones:16

e It has effective control over the use of the means of violence;

» It has a centre of decision making capable of effecting the allocation
of resources and rewards; and

* Itis adominant focus of political identification for a large majority of
politically aware citizens

Etzioni believes national integration is an emotional condition, which
includes the concept of nation as well. It is a self-sufficient integrative
mechanism and form is provided for by its own processes and is not
dependent upon those of external systems or member units and the
notion of integration of the nation-unit is its ability "to maintain itself in
the face of internal arid external challenges". Through this process, it is
possible to maintain a harmonious and lively relationship between the
various structural components of society, where so that people feel
themselves to be part of a comprehensive and harmonious social life.

16 Etzion, Amitai,, A paradigm for Political unification, World Politics, Vol. 15, No.1
(Oct.,1962), 44-74.
https://www2.gwu.edu/~ccps/etzioni/A23.pdf
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A Framework for National Integration

Harmonious & prosperous

eDialogue and
representation

eSharing

] ( resources
benefits,
opportunities &
responsibilites
eHarmonizing of
all interests

A conclusion that can be drawn from the above cycle matrix is that
national integration is made possible when ethnicities within a political
entity achieve integration by consensus, social structure and function in
society which brings about social order. This position is supported by the
theory of social functionalism. As a rule, this theory tries to explain how
the relationships among the parts of society are created and how these
parts are functional (meaning having beneficial consequences to the
individual and the society) and sometimes dysfunctional (meaning
having negative consequences). It focuses on consensus, social order,
structure and function in society. Structural functionalism sees society
as a complex system whose parts work together to promote solidarity
and stability; it states that social lives are guided by social structure,
which are relatively stable patterns of social behaviour.1”

e|Instruments of
fairness, justice
and equity

17 Macionis, J. J, Sociology, 6" Edition, (Upper Saddle River, New Jersey: Prentice Hall
1997).
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2. Crafting Social Values and Norms

The diversity of culture and religion in Malaysia is not a
threat to the integrity of society as long as a core of shared values and
institutions — constitutions, the democratic way of life and mutual
tolerance — are respected. The shared memory and mutual aid are rich
resources of moral voices. To build the moral foundations is to bring the
regard for individuals and their rights into a better relationship with
sense of personal and collective responsibilities.18

Social values and norms are not derived directly from state power,
authority and sanctions. They can nevertheless play a powerful role in
producing the kinds of social behaviour essential to maintaining social
peace and ensuring progress. In more homogenous societies, these
values and norms are usually organically rooted in civilisation-wide
worldviews and attributes. Culturally diverse societies, however, are less
likely to have the benefit of naturally evolving common values and norms
across diverse groups, thus increasing the propensity for tensions and
conflicts.

The Rukun Negara was a national ideology specially formulated on 31st
August 1970 after the racial clash on 13 May 1969. The Rukun Negara
clearly states five core principles (Belief in God, Loyalty to the King and
Country, Supremacy of the Constitution, Rules of Law, Courtesy and
Morality).

Although the principles and objectives are expounded in the Rukun
Negara, there are no clear, and acceptable standards on how one should
interact with another in order to meet these objectives. In seeking to
recover the meaning of what it means to be Malaysian, this should be
converted into a National Social Compact (i.e. agreement or covenant not
contract), that Malaysians can voluntarily sign on to and that will form
the accepted social norms for behaviours. A Social Compact is an explicit
and voluntary agreement among diverse groups about the desirable and
acceptable standards, behaviour and practices that should characterise
people’s interactions with each other. These values and norms already

18 Abdulwahed Jalal Nori, Restoring moral values, New Straits Times, February 3, 2017.
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exist in the country, as is evident by the relatively infrequent incidences
of open social conflict throughout its year history. Notwithstanding,
increasing social stresses and outbursts are becoming a reality. Malaysia
already has the Federal Constitution as the legal basis for the protection
of communal rights.

Those behaviours that is socially desirable and acceptable and socially
undesirable and unacceptable such as;

i. Awareness

There had been many a time when one makes a comment on
basis of one being unaware of the sensitivities. However, a small issue
could easily and unnecessarily, escalate to create racial / religious
tensions. This is mostly due to the increasing social stresses in Malaysia
which renders some to be more easily offended and agitated.

There is a great need to understand and accommodate the differences
that exist between individuals and the boundaries of inappropriate
behaviour. Being aware of differences including religious and/or cultural
sensitivities would assist in the development of tactful communication
between individuals, consequently minimizing unnecessary verbal
aggression.

ii. Respect

In recent years, Malaysian have witnessed reckless comments
thrown about without remorse resulting in rather unwelcomed
responses.

To have respect is to be courteous and polite both in speech and action.
This should be practiced in daily conversations and even more so during
situations of conflict where differences in beliefs or stances are
highlighted. Respect means not to ridicule, belittle or any form of acts
that could offend or create harm to others either physically, mentally or
emotionally. This also includes protecting and respecting the dignity of
all citizens by not allowing discriminatory behaviour and harassment,
whether intentional or not.



309 Abdul Wahed Jalal Nori

iii. Inclusiveness/ Cooperation

The lack of space for open and healthy discussions on topics
deemed sensitive in Malaysia have left many feeling disenfranchised. It
is imperative that the government continue to provide the space for all
individuals to voice out their needs and concerns and to encourage their
participation in the decision-making process.

Combining the efforts of individuals or groups regardless of race, creed
and religion towards a common goal will ultimately build trust in society.
Furthermore, establishing the moral, cultural and intellectual conditions
for cooperation and recognise the rights of all people in the society to
state their case and express their views. The cooperative behaviour
among citizens is positively associated with the endurance of the
political stability.

iv. Integrity

Involves the act of being ethical, truthful and sincere without
having vested interests. Actions undertaken are aligned with common
ethical principles in seeking and spreading the truth. Such values should
be practiced by all in every situation.

v. Accountability

Includes being responsible for one’s speech and actions,
including those that would influence others. Being accountable also
means assuming ownership of one’s actions to find solutions to resolve
the situation at hand without placing blame on others. A huge
disappointment that Malaysians face when there seems to be such
conflicts is the absence of authorities and their inability to come forth to
condemn all acts which may cause further disintegration.
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3. A Paradigm Shift in Moving Education Forward

Education is always being regarded as an important policy
domain for Malaysian government to pursue national integration.
However, the discussion on achieving integration through the education
is apparently endless and for too long the need to change conversation
and the public debate has been narrow and diverged which led into a
‘dark alley’ that can't come out of it. For that purpose, the Malaysian
education system should undergo a paradigm shift in the teaching and
learning process.1?

What and how we teach our children today will determine the attitude,
values, social awareness as well as skills of tomorrow’s citizens. Perhaps,
itis the right time to rethink the goal of education. Is it to socialise young
people so they can fit into the fabric of society? Is it to train a workforce
for business and industries? Is it to introduce young people to greater
possibilities that life has to offer? These are all reasonable goals, but they
do not really address the deepest purpose that education has — helping
young people to be creative, bringing new ideas and creating their own
future. In this age of globalisation and information technology, there is
always a limit to how much educators and teachers can convey to their
students.20

The issue stems from the fact that we have yet to have a meaningful
conversation about how schools can best help our children get ready for
the future and to address the fundamental question of why education is
important in the present and what we want the educational system to
accomplish. We don't need additional road maps or blueprints for that;
instead, we need a paradigm shift or new visions that change the
direction toward the creation of a better future.

When politicians state their commitment to education, they usually talk
about growth in GDP and job creation. If the kids work hard and are
clever enough, they are likely to land a good job. There is no doubt that
participation in education can improve the socio-economic status of
those who are poor as it will open up a world of opportunities and
employment for them. As David Price says the conversation on
reforming the education system is often fuelled by the idea of recreating

19 Abdulwahed Jalal, Rethinking our education, New Straits Time, May 2, 2017.
20 |bid



311 Abdul Wahed Jalal Nori

some past golden age schooling, even as we are heading into radically
different future. Meanwhile, societal and technological change, of a kind
never before witnessed, demanding us that we radically rethink every
aspect of our lives. 21

If we want a real reform of the education system and resolve the flaws
that have caused the quality of education to deteriorate, I would like to
make some suggestions on how to develop healthy social processes and
bring about real reform.

First, learning should not be about exams. As a lecturer, [ was often asked
by students during lessons if a particular subject was “going to be on the
test, because if it’s not,  don’t want to waste my time.” Well, I don’t blame
the students considering I used to ask the same questions when I was a
student. It is the system that placed examination results as important
determinants of a student’s progress to higher education, as well as
occupational opportunities. Such systems as Guy Claxton22 argued, “are
designed so that a substantial proportion of youngsters are condemned
to fail-through no fault of their own, no lack of effort, or no inadequate
teaching”. The bad news is that exam grades are becoming irrelevant.
Nowadays Large Corporations around the world are no longer interested
in exam grades or certificates. They are asking for the applicant’s talents,
networks, and portfolio.

In recent years, Finland has been ranked among the best in the world.
What is interesting about the Finnish Education system is its success can
be attributed to the unconventional outside the box philosophy
regarding education. Finland does not have mandated standardized
tests, aside from an exam at the end of high school. It limited school hours
to 20 hours per week and allow the students extended recess time to do
as they wish - play, read and ‘to be kids’ as a way to encourage curiosity
and nurture learning for the sake of learning culture. Finland prohibits
private schools which encourage resources to be channel towards public
schools. While duplication of such system in Malaysia might not be

21 David Price, OPEN: How we'll work, live and learn in the future, (Crux Publishing Itd,
2013)

2 Guy Claxton, Bringing school to life, in Education Forward: Moving School into the
Future, ed by David Price, (Crux Publishing Ltd, 2017), pp9-19.
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feasible in the near future, it's a worthwhile endeavour to take a closer
look at the lessons from Finland’s experiences.

Second, formulate a long term vision for education. Apart from the
importance of education to raise people from poverty, achieve greater
equality; create a thriving economy, we need to have a long-term vision
and paradigm shift in the teaching and learning process to prepare the
younger generation for the future. The world is changing at a rapid pace,
hence, the education system must transform too. Creating a school
culture that is based on reflection, learning, and imagining the future is
very important. Incorporating a future study course into the curriculum
could help.

Third, creating a pool of ‘quality teachers’. There is a broad agreement
among educationist that no matter what reform strategy we are
pursuing, the quality of an education system rests on the quality of its
teachers. We need to adopt policies “to attract, prepare, support, reward,
retain, and advance high-quality teachers.” Especially in rural and
remote areas, further effort is needed to attract and retain qualified
teachers by providing basic services and incentives in the form of
allowances and housing.

Fourth, need to globalize education. Recognizing the increasingly
interconnected and digital world into which we are moving, the
education system should go global. If we combine our own assets with
the world's best practices, we could indeed develop a world-class
education system for our children and grandchildren. Currently in
Malaysia some universities have twinning programmes which allow
students to study at home as well as abroad at the ‘twin university’. Such
programs should be strengthened and expanded to include study tours
at primary and secondary levels. According to ICEF Monitor23 annual
report “internationally mobile students are half as likely to experience
long-term unemployment compared with those who have not studied or
trained abroad”.

23 https://monitor.icef.com/2014/10/new-study-makes-link-study-abroad-employability/
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Conclusion

As a multicultural society, Malaysia must start valuing the
diversity rather than merely tolerating one another. Moreover, if this
dream is not supported by the institutions, it will result in tensions that
will not only be felt now, but affecting the future generation. This
worrying culture if eternalized by the next generation, will lead to a
bigger danger to the society and require much more effort to be
untangled. Malaysians in general support each other and are ready for a
more civilized society.

Reexamining education strategies and policies is a necessary step in the
right direction. It is crucial to integrate multiculturalism into the
curriculum since schools have a significant impact on the development
of society. Tomorrow's kids need to get to know one another better.
Understanding, followed by respect and, eventually unification as
necessary steps towards integration.

Furthermore, the roles and influencing power of both political and
religious elites need to be recognized. Thus, the elites themselves need
to be wary of their actions and inactions, and start to be more educated,
open as well as not to preach ideas that create tensions in the society.
This holds true for the media as well. As a significant force in society, the
media must take greater care to report the truth and refrain from
manipulating facts. Youth involvement is necessary in discussions on
unity. They must take the initiative, begin strategizing, and begin acting
as only they can paint the picture of tomorrow, the preferable future they
would want to live in.
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Role of Worldview in Family Empowerment Plans:
Proposed Islamic Integrated Framework

Peranan Pandangan Dunia dalam Pemerkasaan Keluarga:
Cadangan Rangka Kerja Bersepadu Islamik

Abdelaziz Berghout*

Abstract

This article investigates the urgency of developing an integrated Islamic
framework for the orientation of family empowerment policies and plans in the context
of Islamic societies. Literature has shown that the Islamic worldview ought to play a
crucial role in designing family empowerment plans reflecting the Islamic context,
value system, and objectives of the family. The article uses an analytical descriptive
method to address the issue at hand. Among others, the article concludes that
empowerment plans should revolve around the philosophy that the Islamic Family is
entrusted by Allah to nurture responsible vicegerents who shall play vital roles in
building balanced and prosperous societies. Hence, Muslim societies have been urged
to enhance the roles of family and build balanced and productive families ensuring
well-being and quality of life standards in line with Islamic Magqasid and values. There
is a need to activate the Islamic worldview in shaping the family within the
environment of Mawdah and Rahmah. This is to nurture the generation of vicegerent
responsible offspring and contribute to sustainable societal development.

KeyWOI'dS: Islamic Worldview, Family, Empowerment, Vicegerent,
Offspring.

Abstrak

Artikel ini menyiasat keperluan untuk membangunkan rangka kerja Islam
bersepadu untuk orientasi dasar dan rancangan pemerkasaan keluarga dalam konteks
masyarakat Islam. Literatur telah menunjukkan bahawa pandangan dunia Islam
seharusnya memainkan peranan penting dalam mereka bentuk rancangan
pemerkasaan keluarga yang mencerminkan konteks Islam, sistem nilai dan objektif
keluarga. Artikel menggunakan kaedah deskriptif analitikal. Antara lain, artikel
tersebut menyimpulkan bahawa rancangan pemerkasaan harus berkisar pada falsafah
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bahawa Keluarga Islam diamanahkan oleh Allah untuk memupuk naib yang
bertanggungjawab yang akan memainkan peranan penting dalam membina
masyarakat yang seimbang dan sejahtera. Justeru, masyarakat Islam digesa untuk
meningkatkan peranan keluarga dan membina keluarga yang seimbang dan produktif
bagi memastikan kesejahteraan dan kualiti taraf hidup selaras dengan Maqasid dan
nilai [slam. Oleh itu, terdapat keperluan untuk mengaktifkan peranan pandangan dunia
[slam dalam membentuk keluarga dalam persekitaran Mawdah & Rahmah yang
bercita-cita untuk memupuk zuriat naib dan menyumbang kepada pembangunan
masyarakat yang mampan.

Kata kunci: Pandangan Dunia Islam, Keluarga, Pemerkasaan, Naib, Zuriat.
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Introduction

In today’s complex reality and conditions of life, the family has
been subjected to tremendous pressures amounting to threats and risks
of disintegration in many parts of the world. The Muslim family is no
exception as far as its worldview, objectives, and values are concerned.
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With the spread and dominance of the free and liberal western
conception and model of family, it becomes imperative to rejuvenate and
advance the Islamic value-driven meaning of family and its role in
society. The challenges we face include social, economic, health, cultural,
moral, legal, etc. They threaten Muslim families in many parts of the
I[slamic world and in Muslim minorities worldwide. In many instances,
they raise serious concerns about the approaches and frameworks
adopted by Muslim societies in addressing family development and
empowerment plans in the socio-cultural context and milieu of Islamic
societies.

In post-Covid 19 times, the issue of family empowerment and
development has even become more of merit and interest for all of us.
Governments should not be the only ones concerned with this issue; the
entire society should be. This includes the private sector, civil society,
international-related bodies and organisations, and the family per se.
The engagement of all relevant actors will make a difference in dealing
with the cropping issues and problems encountered by Muslim families.
This will lead to more disturbances and breakdowns in its fabric and
substance.

Muslim organisations and bodies all over the world are exerting
tremendous efforts to enhance family development and empowerment
agendas, policies, strategies, and programs. The literature revealed that
there are many family policies and strategies that do not reflect the
[slamic worldview, value system, and cultural context of Muslim
societies. It has been shown that some policies and action plans work
against the core value system of Islam by adopting policies that are alien.
These policies stem from different western or eastern worldviews and
contexts. Many policies and actions, if not scrutinised and checked, could
destroy the core value system of the Islamic family, and contradict the
family maqasid. Among others, the Organisation of Islamic Cooperation
(OIC) has embarked on various initiatives pertaining to the
empowerment of family institutions in the Islamic world. The recently
developed OIC Strategy for the Empowerment of Marriage and Family
Institutions was introduced in 2019 and has since become a guide for
OIC member countries.! As there are many models and approaches to the

1 In preparation for the OIC Strategy for the Empowerment of Marriage and Family
Institutions (2020-2025): A Guiding Strategy, | served as the coordinator of the research
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empowerment of families, there is a need to develop more relevant and
culturally sensitive frameworks suiting our Islamic context and
aspirations. In this way, we can identify the real issues facing families
and offer original and appropriate solutions. These plans will not only
empower the family but also build balanced, stable, and prosperous
families.

This article proposes a framework for family empowerment
considering the main principles and guidelines set by the Islamic
worldview and value system. It is also aware of the existence of many
other approaches and frameworks which were developed throughout
the years to deal with family empowerment issues in the world. It is
evident that many strategies, policies, and agendas of family
empowerment are influenced by the worldviews and ideologies of those
promoting them. In other words, there is always a worldview and
ideology behind the proposed models and plans, for example, the
Convention on the Elimination of All Forms of Discrimination against
Women (CEDAW) initiated and adopted in 1979 by the United Nation’s
General Assembly shows the directions and aims of the framework
adopted for the empowerment of women. Despite the importance of this
document and its widespread acceptance, it remains in need of further
development, particularly in terms of its framework and value system.
Another example that reflects the impact of worldviews and ideologies
on setting the agendas and policies pertaining to family empowerment
and development is the Beijing Declaration and Platform for Action of
1995 (Fourth World Conference on Women, 1996).

This article assumes that a worldview and system of values are
crucial in providing a coherent framework for the orientation of plans
and activities geared towards the empowerment of family institutions in
the Islamic world. It posits that worldview and values have an impact on
the positioning and development of relevant and value-based plans and
programs. As such, it aims to investigate the possibility of developing an
I[slamic integrated framework for family empowerment. To address the
challenges faced by family institutions in the Islamic World and find
solutions to the various challenges relating to their empowerment, a

working team which included members from the Islamic Educational, Scientific and Cultural
Organisation (ISESCO); Statistical, Economic and Social Research and Training Centre for
Islamic Countries (SESRIC) and International Islamic University Malaysia (11UM).
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comprehensive and integrated model or framework is required. A
framework serves as a guiding reference and foundation for any
approach or strategy for the empowerment of families in the Islamic
world. The literature shows a lack of comprehensive and well-integrated
frameworks for the development and empowerment of the family, so the
purpose of this article is to provide one.

The main question of this article is: To what extent can the Islamic
worldview serve as an impactful and value-based framework for family
empowerment and development in the Islamic world? This main
question begs several sub-questions: 1. What is the importance and place
of the question of family empowerment in the Islamic Worldview? 2.
How does the Islamic Worldview perceive the importance and roles of
family institutions in the development of Muslim society? 3. What are the
significant components of the Islamic framework for family
empowerment and development? 4. What are the main guiding
principles of family empowerment according to the Islamic worldview?

This article aims at developing an Islamic integrated framework
for family and institution empowerment. The method used to come up
with the framework is based on an analytical descriptive approach.
Textual analysis of the existing literature, policies, legislations,
strategies, action plans, projects, statistics, and programs pertaining to
family empowerment will be consulted and used for the development of
the framework. The latter will include philosophy, vision, goals and
objectives, foundations, values, and guiding principles. The article is
divided into an introduction, two main sections, and a conclusion and
recommendations section.

I-Worldview and Family Empowerment: Concepts and
Guidelines

A- Concepts and Terms

The article deals with several key concepts and terms. The
concepts of worldview, family, empowerment, Islamic integrated
framework, and family well-being are referred to.
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Concept of a Worldview

The idea of a worldview refers to the way we understand and
interpret the world and our surroundings. This includes God, man,
existence, nature, life, civilisation, culture, seen and unseen, this world
and the hereafter, the physical and metaphysical realities, the issues of
values, society, family, politics, economics, sciences, history, geography,
axiology, ontology, aesthetics, eschatology, epistemology, and many
others. In other words, worldview deals with a large scope of topics and
issues related to existence in its comprehensive view.

In the context of this article worldview operationally refers to the
principles, guidelines, beliefs, values, and responses provided to deal
with the structures, functions, objectives, responsibilities, and
development of the family in a socio-economic and cultural context. This
concept addresses the ultimate questions of deep interest to people and
their existence. In this perspective, the family is no exception as it is the
core edifice of society and its nucleus.

Based on the above general theoretical articulation of the concept
of worldview, one may refer to some relevant western and Islamic
definitions of worldview. For instance, D. Polezhaev, Przeglad
Wschodnioeuropejski, in his articulation of worldview stresses the
importance of religion and mindset as major structures in modifying the
individual into personality making him an active agent in society. In his
own words: “Similarly, the complicated way of “modifying an individual
into a person cannot be controlled only by one's preferences and by
choosing different features one would like to adopt. One's worldview,
religion, and mindset also play a vital role in this process.”? It is self-
explanatory that family plays a crucial role in transforming the
individual into a person, a process that needs worldview and religion too.
In this context, worldview may, among other things, provide a life
direction, especially in the process of socialisation whereby the family
again plays a vital role. According to Volkov, "people are not able to
choose which social knowledge will be weighted more heavily during
life's critical decisions."? In this process, worldview and religion
contribute directly to one's life direction.

2D. Polezhaev, Przeglad Wschodnioeuropejski, 3 (2012) 285-303.
3 Y.G. Volkov (2012), Sotsiologiya: Uchebnik (Sociology: Textbook), 4th edition. Infra-M,
Alfa-M, Moscow, 197.
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In more emphatic terms, Liftin has clearly linked worldview to
ontological premises as well as to the global community’s bond and
action especially when it comes to the role of communities in our eco-
villages. She sees worldview as a cementing force that binds everything
together and links things for a purpose. She says: "one may sense a
worldview premised upon holism and radical interdependence. This
basic ontological commitment is what unites the global ecovillage
movement, forging a shared epistemic bond across widely disparate
communities."* It is quite significant to consider this articulation of
worldview, especially in the context of family empowerment and
development in more global and interconnected communities and
villages. The concept of worldview provides a resource for bonding,
hope, and collective efforts toward empowering communities that differ
from one another. For that matter, there are families within their own
societies that need help as well.>

From another perspective, it is evident that worldviews play
significant roles in all religions and value-based visions and philosophies
of life. As an example, Hadway argues that "A fourth artistic spiritual
value is present among folk Muslims, particularly among Sufis-the
existential-transcendent world view...,, but Sufis nevertheless retain a
unique worldview that the author calls the existential-transcendent
spiritual worth axis. Reaching Sufis requires appealing to their desire for
a deeper spiritual life.”®

Additionally, worldview also underpins spirituality and spiritual
aspects, which are critical for the well-being of individuals and families.
"People who do not necessarily adhere to or seek a spiritual worldview
- let alone use terms like ‘spiritual’ to describe their experiences - may
still foster a sense of spirituality."” Another significant conception of the
world is the attempt of Ken Funk who argues that: “A worldview is the

4 Liftin, K. (2009). ‘Reinventing the Future: The Global Ecovillage Movement as a Holistic
Knowledge Community’, in G. Kiitting and R. Lipschutz (eds.), Environmental Governance:
Power and Knowledge in a Local-Global World (Abingdon: Routledge), 124-42.

5 Abdelaziz Berghout (2010), Introduction to Islamic Worldview: Study of Selected
Essentials, Edited by Abdelaziz B. IITUM Press, International Islamic University Malaysia.
6 Hadway, R. D. (2010). Contextualising the Gospel to the Worldview of Folk Muslims.
Midwestern Journal of Theology, 1(1012), 47-65.
https://doi.org/https://biblicalstudies.org.uk/pdf/midwestern-journal-theology/11-1_047.pdf
" Falkenburg, J. L., van Dijk, M., Tibboel, D., & Ganzevoort, R. R. (2020). The fragile
spirituality of parents whose children died in the pediatric intensive care unit. Journal of
Health Care Chaplaincy, 26(3), 11.
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set of beliefs about fundamental aspects of reality that ground and
influence all one's perceiving, thinking, knowing, and doing. One's
worldview is also referred to as one's philosophy, philosophy of life,
mindset, outlook on life, the formula for life, ideology, faith, or even
religion.”8
Regarding the Islamic worldview, we can refer to Naquib Al-Attas,
who argues there is an unbreakable link between the seen and unseen
worlds and between the present world and the hereafter. According to
him, the worldview of Islam comprises both al-dunyia and al-Akhirah
aspects, in which the dunyia-aspect must be related profoundly to the
Akhirah-aspect, and in which the Akhirah-aspect has ultimate and final
significance. On the basis of this epistemological and ontological
premise, Al-Attas defines the Islamic worldview as follows:
“According to the perspectives of Islam, the worldview10 is the
vision of reality and truth that appears before our mind’s eye
revealing what existence is all about; for it is the world of
existencell in its totality that Islam is projecting...The Islamic
view of reality and truth is a metaphysical survey of the visible
and invisible worlds including the perspective of life as a
whole.”12

Choudhury discusses the Islamic worldview in the same breath as
an Islamic system of reality. This system relates, on one hand, to the
epistemology of the Divine Unity, and on the other, to the reality and
system of the world. According to him, "The Islamic Worldview is
thereby a comprehensive and universalizing model of the real world that

8 Ken Funk, at: http://web.engr.oregonstate.edu/~funkk/Personal/worldview.html

% Syed Muhammad Naquib Al-Attas Al-Attas, S.M. Naquib, ‘The Worldview of Islam: An
Outline’, Islam and the Challenge of Modernity: Historical and Contemporary Contexts,
Proceedings of the Inaugural Symposium on Islam and the Challenge of Modernity:
Historical and Contemporary Contexts held at and organized by ISTAC, Kuala Lumpur,
August 1-5, 1994, p. 25.

10 See also his work on Syed Muhammad Naquib Al-Attas, Prolegomena to the Metaphysics
of Islam (Kuala Lumpur, 1995), pp. 1-2.

11 For an epistemological and philosophical survey on the meaning of existence and its
degree refer to Syed Muhammad Naquib Al-Attas, The Degrees of Existence (Kuala
Lumpur: ISTAC, Art Printing Works Sdn. Bhd, 1994), pp. 1-58.

12 Syed Muhammad Naquib Al-Attas Al-Attas, S.M. Naquib, Prolegomena to the
Metaphysics of Islam (Kuala Lumpur, 1995), pp. 1-2.
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builds upon the epistemology of Divine Unity and matures into
intellection by way of a process-oriented model of unification of
knowledge as derived from the source of Divine Unity."13 From this
definition, there is one point that deserves more attention. The author
positions the Islamic worldview between two main perspectives,
namely, the Divine text known as the epistemology of Divine Unity that
results from its epistemic source, the Quranic text, and the knowledge
derived through the process of intellection and reasoning. This
emphasises both the divine source of the Islamic worldview as well as
the intellectual processes required in its construction considering the
revealed word of God.* In line with this explanation, the following
definition of the Islamic worldview endorses the above position.
According to Prof Md. Kamal Hassan's Islamic worldview refers to “[A]
comprehensive conception of the universe and man’s relation to it from
the Islamic perspective, thereby serving as a basis for one’s philosophy
or outlook on life.”15

One of the most noteworthy points laid down in this definition is
its emphasis on the Islamic perspective and one’s philosophy or outlook
on life. In other words, when one develops a worldview, he should stand
on a point of reference that provides him with the necessary guidelines
and injunctions to construct such a worldview. Thus, the Muslim
worldview is developed with reference to Islam. Islam becomes the
permanent reference and source from which the Muslim seeks guidance
and guides his intellectual efforts and ijtihad. This viewpoint was
advanced by Muhsien Abdualhamid. He defines the Islamic worldview as
the Islamic perception of issues pertaining to the universe, its Creator,
Prophethood, society, man, and the hereafter. This contrasts with other
worldviews that address the same issues but from their standpoint or
perspective.16

Based on the above analysis the author prefers to define the
I[slamic worldview as the vision of existence that enables the Muslim to

13 Masudul Alam Choudhury, The Islamic Worldview: Socio-Scientific Perspective
(London and New York: Kegan Paul International Limited, 2000), p. 9.

14 Abdelaziz Berghout (2010), Introduction to the Islamic Worldview.

15 Mohd. Kamal Hassan, ‘The Islamic World-view’, in Towards a Positive Islamic World-
View: Malaysian and American Perceptions, ed. Abdul Monir Yaacob and Ahmad Faiz
Abdul Rahman (Kuala Lumpur, 1994), p. 12.

16 Muhssien Abdulhamid, Tajdid Al-Fikr Al-Islami (Verginia: I11T, 1996), pp. 38-39.
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interpret and provide answers to ultimate questions pertaining to the
Creator, the existence of the seen and unseen, universe, life, man,
prophethood, vicegerency, society, history, and the hereafter life. This
vision is constructed as a worldview in reference to revelation and
I[slamic guidance considering reality, circumstances, and socio-cultural
conditions surrounding our lives as vicegerents on earth. Earth.
Therefore, the purpose of the present paper is to present the integrated
Islamic framework for family empowerment based on the Islamic
worldview.

Concept of Family Empowerment

The other significant concept in this article is family
empowerment. Here, the family is in the spotlight, not just the woman. It
is the central unit of societal development and society building. The
woman is part and parcel of the family. Its problems and issues cannot
be studied or solved in isolation from the whole family and for that
matter the entire society. It is family and its eco-system that provides
social support to its members making them part of the whole. Though
there are many factors that are significant in life, the family remains vital
for the existence and continuity of humanity. Lambert, N. M and
colleagues argue that "including religion, work and career, personal
relationships, and political involvements. Among these many sources,
however, one seems especially prominent in people’s reports on what
gives their lives meaning: family."1”

It is the family and its roles and functions that make the lives of
its members possible and sustainable. As such, the empowerment of the
family happens only because of the roles of the family and its
responsibilities in providing the necessary conditions, resources, and
skills. By doing so, the members will be able to take part in their own
development and contribute to the advancement of society at large.
According to Hoover-Dempsey (2011) that "it is the function of a family
to have the skills, resources, authority, opportunity, and motivation to

17 Lambert, N. M., Stillman, T. F., Baumeister, R. F., Fincham, F. D., Hicks, J. A., &
Graham, S. M. (2008). Family as a Salient Source of Meaning in Young Adulthood.
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meet the needs of their family. Family empowerment is, in essence, an
action that is associated with high self-efficacy."18

Alan John Barnard (2022) defines family as a group of individuals
combined with the ties of matrimony, blood, or adoption, including a
single home. “This group has ties and interacts with each other in their
respective sociable classes, usually those of partners, parents, kids, and
siblings. The family company should be eminent from a house, which
may contain residents and tenants communicating in an ordinary
residence. It should also be determined from kindred (which also
includes bloodlines) because kindred may separate into several families.
Repeatedly the family is not discerned from the matrimony couple, but
the nature of the family party is the parent-child association, which may
be mislaid in many matrimony couples.”1?

In Islam and Islamic tradition, family is central to Islamic life,
whether it is nuclear, extended, or other types of family. Family roles and
bonds are considered sacred and central to the roles of man and woman
as vicegerents on earth. Islam surrounds the concept of family with a
deep value system and principles ensuring the formation of balanced,
stable, and dynamic families. The Islamic view of family is grounded in a
sound understanding of human nature. This understanding includes man
and woman's psychological, mental, intellectual, physical, and social
composition, and man and woman's integral and integrated roles and
responsibilities as vicegerents on earth.

A fundamental principle of the Islamic Family is the bond of
marriage between a man and a woman. This is so that a family can be
established based on the values of respect, tranquility, empathy, and
compassion. Secondly, man and woman must serve as vicegerents on
earth. Man as vicegerent on earth. Both are responsible for worshipping
God and populating the world through building civilisation and desirable
balanced life. From this aspect, the question of equality and human rights
should not be an issue in the Islamic worldview. As both are vicegerents,
justice, fairness, equality, respect, and ethical deeds are shared

18 |ce, C. L., & Hoover-Dempsey, K. V. (2011). Linking parental motivations for
involvement and student proximal achievement outcomes in homeschooling and public
schooling settings. Education and Urban Society, 43, 339-369.

19 Barnard, A. John (2022, August 16). Family. Encyclopaedia Britannica.
https://www.britannica.com/topic/family-kinship.
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responsibilities based on their own human nature and roles as integral
and complement each other during life and work. The third basic
principle is the necessity of developing and empowering the family. This
stems from the fact that they are both vicegerents to carry the missions
and responsibilities of worship and building civilisation and desirable
life. As such, it is crucial to empower the family to achieve these ends and
objectives. Being a vicegerent necessitates empowerment and
development of all sorts to achieve the roles and carry the duties towards
God, fellow humans, society, nature, and other creatures. The following
verses clearly refer to the above principles:

e (O Man, we have created you from a man and a woman, and made
you races and tribes, that you may know one another. Surely the
noblest among you in the sight of Allah is the most god fearing of
you) (49:13).

e “And whoever does good deeds whether male or female is a
believer shall enter the garden) (4:124).

¢ (Tomen belongs a share of what they have earned, and to women
a share of what they have earned) (4:32).

e (He created you from a single creature; then of the same type
made its mate) al- Zumar (39:6).

¢ (O mankind! Fear Allah Who created you from a single person
(Adam), and from him (Adam) Allah created his wife (Hawa) and
then from both, He created many men and women spread (All
over the world). And fear Allah through Whom you make claims
(of your mutual rights). And do not cut-off the relations with your
blood relatives. Indeed, Allah is All-Watching over you) al-Nisa”
(4:1).

e (Every soul will be (held) in pledge for its deeds) al-Muddhathir
(74:38).

e (Whosoever does good, whether male or female, and is a believer,
these will enter the Garden; they will be provided therein without
measure) al- Mu’'min (40:40).

¢ (And [comment, O Muhammad], when your Allah stated to the
angels, "Absolutely, I will create upon the earth a subsequent
vicegerent. They (Angel) declared, Will You position upon it one
who pushes criminality therein and clears blood, while we display
Your credit and consecrate You? Allah declared, Definitely, | know
what you know not) (Al-Bagara 2:30.)
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¢ (And We have surely praised the children of Adam and brought
them on the ground and sea and supplied for them of the
exemplary things and selected them over considerably of what
We have formed, with [substantial] intention) (Al-Isra 17:70.)

Concept of Well-being

Having explained both the concepts of worldview and family
empowerment it is pertinent to mention another relevant concept
namely, well-being as it is related to the framework and processes of
empowerment. Obviously, the concept of well-being has been
extensively discussed in literature and policies pertaining to family
development and empowerment. Generally, well-being can be referred
to as living a vibrant life in which all one’s efforts and discretions are
systematising the regulation of Allah’s unlimited authority (Joshanloo,
2017). It might also be defined as idolising and satisfying Allah’s will and
commands results in achieving the highest level of well-being
satisfaction in this world and in the hereafter. The Islamic sense of well-
being, the exemplary life for the one living it, as contemplated in the
Quran, and the compositions generally identified in modern Muslim
scholarship.”20

From a general Islamic theorisation, the concept of well-being has
been at the core of Islamic teaching (Freedom) Girls are as free to accept
education as boys in Islam, for instance, Every man and woman must
obtain an education. (Equality) There is no gender distinction in Islam.
Allah said in the Qur’an, “And whoever does righteous virtuous deeds —
male or female and is a true believer in the Oneness of Allah, such will
enter Paradise and not the least injustice, even to the size of a Nagira
(speck on the back of a date-stone), will be done to them” (Qur’an, 4:124).
(Protection) The safety of women in Islam is very significant. She is not
harmful to a man. Prophet said, “The person to whom a daughter is born,
and he does not ... mete out preferential treatment to boys, Allah will
reward him with heaven.” (Hadith). (Economic empowerment) Women
acquire money in the form of bride cost (Mehr). She obtains bread and

20 Joshanloo, M., & Weijers, D. (2019). Islamic perspectives on wellbeing. In Positive
Psychology in the Middle East/North Africa (pp. 237-256). Springer, Cham.
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flesh from either her father or husband. She has a legal share in the
belongings. Allah said in the Quran, “For men is a share of what the
parents and close relatives leave, and for women is a share of what the
parents and close relatives leave, be it little or much - a legal share”
(Qur’an, 4:7). (Dignity) In Islam, the respect for women, and when
women are requested to tatter the veil, men are mandated not to goggle
at women. Allah said in the Qur’an, (And tell the believing women to
reduce (some) of their vision).21 (The Qur’an: 24:31).

In Islamic literature, the concept of ‘Islamic well-being,” is used by
some scholars. For instance, Mohsen Joshanloo argues that: according to
Islam, glorifying and serving Allah is humanity’s most significant
function, the completion of which comprises well-being. Well-being is
living a dynamism in which all one’s steps and preferences contain
regulation of Allah’s absolute authority. This word furnishes the proper
shape in which the heart can be refined and proposes to its Lord in the
Mutma’inah shape.?2

B- Guiding Principles

The Quranic injunctions and principles establish an integrated
framework for the development of family par excellence. The honor and
celebration of man and woman as responsible vicegerents opened a
novel era in the history of mankind whereby virtuous deeds, piety, faith,
enjoining goodness and forbidding bad, responsibility and
accountability, and serving and caring about people and the community
are the fundamental criteria of differentiation between right and wrong.
To qualify man and woman to carry out the duties and responsibilities of
vicegerents on this planet, the development and empowerment of family
is not only an aim to be achieved but a necessity as well. The moral and
ethical foundations of family in Islam call for development and

21 Dr. Haseeb Ahmed. (2016). Women’s empowerment in the Islamic system of life. Arab
News, March 22-24. https://www.arabnews.com/islam-perspective/news/896806

22 Mohsen Joshanloo (2022) Stability and Change in Subjective, Psychological, and Social
Well-Being: A Latent State-Trait Analysis of Mental Health Continuum-Short Form in
Korea and the Netherlands, Journal of Personality Assessment, DOI:
10.1080/00223891.2022.2098755
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empowerment so that both integrally play integral responsibilities on
earth. However, we should be cautious when it comes to the practical
levels of action to which the theoretical principles and rulings might not
be adhered to. Unfortunately, this is the case in many Muslim countries
where the issues of family development and empowerment are reduced
to women's rights, women's empowerment, women's well-being...etc.
This situation led to the domination of the western frameworks and
approaches to women's empowerment and family development. As a
result, we are blindly imitating and implementing most of their policies,
strategies, and action plans to deal with our own family issues and
challenges.

Problems and issues must be resolved at the level of the family
and society in Muslim societies, not at the level of a woman or a man. This
approach is detrimental to the real roles and responsibilities of man and
woman as vicegerents on earth. This is because their complementarity,
integrality, and collective responsibility and action become an obligation
and not a mere luxury. Hence, the study and articulation of family
empowerment policies shall be examined within a more comprehensive
and all-encompassing framework considering the above-mentioned
I[slamic principles.

In this article, religion, spirituality, and worldview are seen as
critical to the empowerment of families as well as to address the well-
being and desirable lives of the entire family and society at large. I concur
with Denis & Ann in their research findings on the importance of
spirituality in families. Their works described the importance of
spirituality in their lives and their participation in religious communities.
Discussion and implications include strategies to enhance family
spiritual well-being, provide spiritually sensitive support, and promote
inclusive religious communities for children with mental retardation and
developmental disabilities (MR/DD) and their families.23

23 Denise J. Poston and Ann P. Turnbull. (2004). The Role of Spirituality and Religion in
Family Quality of Life for Families of Children with Disabilities. Education and Training
in Developmental Disabilities, 39(2), 95-108.
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The aim of this framework is, among others, to provide a common shared
guiding approach and guideline for family empowerment and
transformation in the Islamic world. It proposes principles and
guidelines that will help in designing and implementing value-based
plans and strategies to enhance the development and empowerment of
families.

The framework stresses the significance of considering the
following factors in establishing policies, strategies and action plans
pertaining to the family empowerment in the Islamic World:

- This integrated family empowerment strategy focuses on
changing family roles and empowering families under the
principle and responsibilities of vicegerents. Citisens and humans
are not the only ones affected. As vicegerents, family members
become responsible and answerable towards God, themselves,
fellow humans, and the broader creation of Allah the Almighty.
The aspirations and objectives of family empowerment should
extend beyond mere preservation of offspring to embrace
transformation engaging family as a dynamic agent of
civilisational change and sustainable development.

- The objectives, intentions, policies, action plans and eco-systems
for family empowerment shall be in accordance with the
teachings of Islam and cultural norms of the Islamic world
following a moderation and wasatiyyah approach.

- Educational and Tarbiyyah based: it considers education,
learning, tarbbiyyah and virtues as effective channels and means
of preservation and empowerment of families in the Islamic
World.

- Competency & skills-based empowerment: it stresses the need
for empowering families with competencies, skills, and malakat
required in playing a dynamic role in life and sustainable
development.

- Sharing and serving driven: it stresses the need for sharing
knowledge, expertise, solutions, and best practices among family
members. So that families can address the issues and challenges
they face, the culture of service shall prevail among members.

- Strengthening religious, ethical, and moral education as essential
for the stability, productivity, and continuity of the family.
Comprehensive Islamic and religious education is also viewed as
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an essential component for the balance, productivity, and
protection of the family. Stability and success of the family and the
guarantee of the well-being, preservation and nurturing of the
family is the prime concern of Islam. Religious family education
must be a priority in family empowerment plans.

All family empowerment plans, and policies should integrate the
culture and skills of participation and musharaka in family affairs
and societal development. Participatory roles of family members
and stakeholders in societal sustainable development activities
must be prioritised. It should be clear that the family needs to act
as an agent of transformation in society. The culture and eco-
system of participation must be created and enhanced so as to
ensure the dynamic roles of the family as advanced by the Islamic
worldview and teachings.

Family institutions must be ready for challenges, adversities,
negative impacts, threats, and always changing conditions.
Effective and efficient enough to handle life situations and
challenges, including cultural, social, economic, moral, mental,
intellectual, and civilisational ones. The teachings and values of
I[slam play a crucial role in preparing the family.

Ensure that family plans and policies do not infringe on the
teachings of Islam and common human values and accepted
patterns. To avoid wrong understandings and deviant practices,
it is essential that the concepts of family, marriage, relationships,
and roles are interpreted within Islamic acceptable norms. Hence,
[slamic societies are urged to take the necessary measures to
empower families to play their roles in the protection of Islamic
Agqidah, values, heritage, and a moderate way of life. As well as
incorporating human values and ethics in developing family
empowerment and development plans and programs.

Family in the Islamic context has been at the forefront of the
struggle against all types of threats and destructive elements.
Muslim families strive to become a hub for love, mercy,
tranquility, and solidarity among their members. Hence, there is
a need to further enhance the rights, roles, and responsibilities of
families so that they may play a more significant role in the
present and future. It is crucial to develop plans and strategies
that ensure the stability, safety, strength, growth, productivity,
and development of families within the framework of Islam.
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- Strengthening family rights and duties in a balanced manner:
family plans and policies consider the rights and responsibilities
of all family members. Meanwhile, the concept of “duties” needs
to be practiced along with the concept of “rights” to create balance
and synergy in family life. As family empowerment in Islam is
based on the vicegerent-duties-rights-accountability-values
formula.

- Within the Islamic integrated framework family empowerment &
development plans shall reflect the maqgasid al Shari'ah
(preservation of religion, intellect, wealth, offspring, and life). It
should also advance the values of Islam such as respect, honour,
cooperation, solidarity, unity, brotherhood, sacrifice, empathy,
compassion, stability, productivity, prosperity, and ethicality.

II- Family Empowerment Plans: The Framework & Strategic
Map

A- The Central Unit & Sacred Bond for Human Progeny and
Development

Family is a unique central unit in human association and
civilisation. It forms the foundation of any human society. In Islam, family
is the sacred place in which love, marriage, tranquility, mercy, and
compassion are brought up and disseminated. According to this Islamic
integrated framework, the family is a crucial agent of society's
development that needs increased attention and empowerment.
Families are but the core building blocks of human life, without which
society would suffer, if not collapse. Hence, family must be kept intact
and engaged in its natural roles of preservation, participation,
productivity, prosperity, partnership, positioning and perfecting Muslim
societies in line with Islamic worldview and value system.

In the Islamic World, countries are therefore urged not only to set
policies, strategies, action plans, and initiatives to preserve, empower,
and transform the family, but also to ensure that all activities and action
plans are of high quality, impact, and value. It is our aspiration to ensure
that the family institution is at the forefront of societal development and
transformation for a better future and quality of life for all.
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The Muslim community should uphold the value of the family
institution in transforming societies and maintaining the core values that
keep them relevant and productive. As well as meeting the needs of the
family institution in terms of basic needs, quality of life, material, social,
educational, cultural, political, economic, and other needs, we must also
rebuild the value system that runs through its veins. It is this value
system based on Magqasid and Islamic teachings that keeps this basic
social unit sacred and plays a pivotal role in societal development. To this
end, this integrated framework urges Muslim societies to explore all
means and channels of preservation, empowerment, and transformation
of the family within the core value system of Islam and its maqasid
considering the changes in realities and conditions created by
globalisation and other contemporary trends and challenges.

In addition, the Islamic philosophy of preservation,
empowerment, and transformation of the family emphasizes the
importance and roles of education, training, knowledge transfer, talent
development, mentoring, and collaboration. This is in addition to the
preparation of the family's dynamic roles in sustainable development. It
also emphasises socio-political stability, cultural unity, economic
development, and dynamic cooperation among Muslim societies to
valorise resources, exchange best practices and engage in mutual
activities and programs.

B- Family Empowerment Plans: Philosophy, Vision, and
Mission

In view of the global challenges confronting family institutions
in the Islamic world, this Islamic framework sets a clear vision for the
preservation, empowerment, and transformation of this institution
towards enhancing quality of life, preserving values, achieving the
aspirations of Muslims in very challenging times. The Literature and
practices demonstrate that Muslim societies strive to build family
institutions and ecosystems that provide intellectual, psychological,
emotional, spiritual, ethical, moral, cultural, socioeconomic, financial,
and physical support for all family members aspiring towards improving
their well-being, quality of life, self-sustaining capabilities, and dynamic
participation in society. According to the philosophy of this framework,
the Islamic Family is entrusted by Allah to nurture responsible
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vicegerents who will be essential for the betterment and advancement of
human society and civilisation. Muslim societies must confirm the vital
importance of the family in terms of both the Shari'ah and human
perspectives and ensure that they support and encourage the building of
balanced and productive families as part of their commitment to societal
development. Should, among others, facilitate marriage, ensure well-
being and quality of life standards, protect, and empower family with the
necessary services and support and engage it in societal development.
Therefore, this framework envisions building balanced, stable, safe,
productive, and prosperous families aware of national and international
roles and responsibilities. It also envisions participating in nation
building & sustainable societal development in line with Islamic Magqasid
and values. As such, the family is entrusted to nurture balanced and
responsible progeny in an environment of Mawdah & Rahmah,
protecting it from all threats and empowering it to play its roles &
functions in sustainable societal development.

The common Vision for family empowerment, in this framework,
is to become a leading Family nurturing responsible vicegerents capable
of playing dynamic roles in the preservation, participation, productivity,
prosperity, partnership, positioning and perfecting of society in line with
I[slamic worldview & values.

In this framework, the vision is to create a dynamic family
institution in the Islamic world with expanded roles. The mission
revolves around actions to safeguard, empower, and transform the
family institution. Among the common missions of Muslim societies is to
develop and provide policies, activities, programs, plans, and facilities
for preserving, empowering, and revitalizing family institutions and eco-
systems to enhance well-being, quality of life, and the meaningful
societal participation of family members in national development. The
main mission is to empower and transform the family so that it can play
a dynamic role in preserving, participating, spreading, prospering,
positioning, and perfecting society. This is in harmony with the Islamic
worldview and values. For this mission to be realised, there is a need to:

- put in place policies, legislations, strategies, and action plans
catering for marriage and family institution development.

- Enhance the provision of educational and empowerment
programs, packages, projects, and activities that support,



Abdelaziz Berghout

preserve, empower, and transform marriage and family
institutions in line with Islamic teachings.

- Engage family institutions in societal participation, development,
and transformation by expanding access and opportunities for
work at all levels.

- Implement activities and measures pertaining to the protection
of the value system of the family and marriage in accordance with
Islamic perspectives.

C- Family Empowerment Plans: Outline of the Strategic Map

This outline stresses on the main elements of the Islamic
integrated framework for family empowerment and development in
Muslim societies. This includes, the vision, mission, strategic
objectives, statement of direction...etc. These elements are the vital
part of the framework that guide any policies, strategies, and plan of
family empowerment:



Role of Worldview in Family Empowerment Plans: 337
Proposed Islamic Integrated Framework

V'ision: to become a leading family nurturing responsible vicegerents capable of playing
dynamic roles in the preservation, participation, productivity, prosperity, partnership,
positioning and perfecting of society in line with the Islamic worldview & values.

Mission: Empowering & transforming family to assume dynamic roles in the
preservation, participation, productivity, prosperily, partnership, positioning and
perfecting of society in line with the Islamic worldview & values.

Values: Mawadah wa Rahmah- Tranquility- Trust- Love ~Takrim- Chastity-Empath- Peace

Objectives

Improving family well-being Strengthening Deepening the bond of]

& a desirable life through religiosity, spirituality solidarity and preserve

providing comprehensive aiid mor‘:llity in famil he values of Family

services & necessary support|| " Y according to Magqasid Al-
life and development. ||¢y, .iv0n

Hardening Family’s cultural, historical and civilisational Identity and Belonging

Improving family economy, prosperity, wealth creation & circulation in line with Magasid.

Strengthening family education, training & job readiness leading to efficient
participation in societal development in line with Islamic values & practices

Enhancing family roles and functions in nurturing vicegerents with sense of mission,
responsibility & contribution to societal development.

Erming family’s capabilities to address internahli

Reinforcing Family’s access to

5 s 5 3 and external challenges & threats in line witl
justice, equity & equality

oderate Islamic worldview & teachings.

| Enhance the integration of Islamic values & teachings in the education of family at all levels l

-
Value Driven Sustainable Development Oriented Family Empowerment

Empowerment Centered Family Framework

Magsid and Value System as a Framework for the Development of Family
(Religion-Intellect- Life- Offspring- Wealth)

r | Transformation of Roles Oriented Family Approach |

Illustration No.1: Integrated Islamic Family Empowerment Framework: Strategic map
(Berghout Model)

The proposed family empowerment integrated framework
revolves around the philosophy that Muslim family is entrusted by Allah
to nurture responsible vicegerents who shall play vital roles in building
balanced societies and civilisation for the advancement of humanity.
Families play a critical role in societal development, particularly in Islam.
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Muslim societies should stress the importance of family dynamics from
both a Shari'ah and human common perspective and ensure their
commitment to building balanced and productive families. They should,
among others, facilitate marriage, ensure well-being and quality of life
standards, protect, and empower families with the necessary services
and support and engage them in societal development. Therefore, this
framework envisions building balanced, stable, safe, productive, and
prosperous families aware of national and international roles and
responsibilities. It also participates in nation building & sustainable
societal development in line with Islamic Magqasid and values. As such,
the family is entrusted to nurture balanced and responsible progeny in
an environment of Mawdah & Rahmah, protecting it from all threats and
empowering it to play its roles & functions in sustainable societal
development. The common vision for family empowerment, in this
framework, is to become a leading Family nurturing responsible
vicegerents capable of playing dynamic roles in the preservation,
participation, productivity, prosperity, partnership, positioning and
perfecting of society in line with Islamic worldview & values.

Despite the vision of a dynamic family institution in the Islamic
world with expanded roles, the mission focuses primarily on preserving,
empowering, and strengthening the Islamic family institution. Among
the common missions of Muslim societies is to develop and provide
policies, activities, programs, plans, and facilities for preserving,
empowering, and transforming family institutions and eco-systems to
enhance well-being, quality of life, and the meaningful societal
participation of family members in national development. It is therefore
our mission to equip and transform families to become dynamic
participants in the preservation, participation, productivity, prosperity,
partnership, positioning, and perfecting of society in line with Islamic
worldviews and values.

In the proposed framework, the family empowerment plans, and
policies should consider the following strategic objectives: 1) Enhance
family well-being & desirable life through providing comprehensive
services, & necessary support; 2) Enhance family roles and functions in
nurturing vicegerents with sense of mission, responsibility &
contribution to societal development; 3) Strengthen religiosity,
spirituality and morality in family life and development; 4) Deepen the
bond of solidarity and preserve the values of family according to
Maqasid; 5) Strengthen family's cultural, historical and civilisational
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identity and sense of belonging; 6) Improve family economy, prosperity,
wealth creation & circulation in line with Maqasid; 7) Strengthen family
education, training & job readiness leading to efficient participation in
societal development; 8) Strengthen family's access to justice, equity &
equality and 9) strengthen family’s capabilities to address internal and
external challenges & threats in line with moderate Islamic worldview &
teachings.

Conclusion and Recommendations

Following the foregoing analysis of worldview and family
empowerment: A proposed integrated Islamic framework, this study
concluded that worldview has a considerable influence on designing and
implementing family empowerment policies and strategies, especially in
Islamic societies where Islam is the foundation of Muslim culture.
Research and studies on the Islamic integrated framework for
empowering families concluded, among other things, that there is a need
to enhance research to develop integrated models and frameworks for
empowering families that use well synergised and systematic Islamic
conceptual frameworks. Hence, efforts should be exerted and
consolidated to create deep integrated family empowerment plans
rooted in Islamic values.

The article concluded that any family empowerment plan must
operate within the framework of Islam, where the maqasid of al-Shariah
plays a crucial role. Preservation of religion, intellect, life, wealth and
offspring, along with the underlying principles and guidelines, provide a
comprehensive orientation when designing plans for family
empowerment. We developed this integrated Islamic framework to
provide clear guidelines for incorporating Islamic values into family
empowerment programs at all levels. The framework will help to
identify and articulate magqasid, Islamic values and principles in family
empowerment plans. It is based on several principles, including the
understanding that both man and woman are a vicegerent on earth. They
carry the responsibility and mission of building a civilisation in balance.
This framework provides the philosophy, vision, mission, objectives,
statement of purpose, principles, and guidelines for the orientation of
family empowerment plans and policies in the Islamic world.

Lastly, this article recommends the following:
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1. The Islamic integrated framework should be considered when
designing and implementing family empowerment plans and policies
that emphasise the importance of maqasid and Islamic values.

2. Promote family empowerment and transformation of roles in the
Islamic world leading to strengthening productivity, prosperity, stability,
safety, and development in line with the concept of vicegerency which
means responsibility and action as a form of worship.

3. Family empowerment plans must emphasise the importance of
outcomes and impact besides, objectives and activities. To ensure the
success of policies, plans and programs, the impact and transformation
of empowerment programs must be seen and measured. The outcomes
of strategy, policies, and implemented plans must be measured by
improvement at the levels of family preservation, participation,
productivity, prosperity, and partnership in line with Islamic guidelines.
4. Enhance well-being, quality of life, effective care and services, stability,
safety, health, education, culture, strength, and solidarity in the family is
all to stem from the core Islamic values and objectives.

5. Muslim societies need to enhance capacity building programs that
empower families to provide the necessary care and services to their
members. Spirituality, values, ethics, culture, and leadership qualities
must be in the core of these programs.
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Abstract

The East is often portrayed as dangerous or mysterious in numerous Western
literary works that attempt to depict it. As Edward Said has argued, this is due to the
Western tendencies to view the East as fundamentally other and inferior. Rather than
resisting such preconceived notions, Khaled Hosseini in his novel The Kite Runner
(2003) reflected a pro-Western stance through his stereotypical representation of
Afghanistan which fits into the expectations of the West, especially after the September
11 attacks. Due to his pro-Western stance, the novel and Hosseini himself gained
significant recognition and popularity in the United States. Hence this study aims to
examine the Orientalist discourse present in the novel by utilising the theory of
Postcolonialism, with a special emphasis on Edward Said’s concept of Orientalism. The
analysis focuses on the contrasting portrayal of Afghanistan as the Orient and America
as the Occident. The study found that the novel reinforces the idea that the Orient is
violent, sexual and backward, while the Occident is depicted as the civilized saviour.
Such depictions give a positive view of colonialism and imperialism.
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The Villainous East versus the Heroic West: A Postcolonial Analysis
of The Kite Runner and its Portrayal of Muslim Afghanistan

Abstrak

Timur sering digambarkan sebagai suatu kawasan yang bahaya dan misteri
dalam sastera-sastera Barat yang cuba untuk menggambarkan kawasan atau budaya
Timur. Seperti yang dihujahkan oleh Edward Said, hal ini mungkin kerana
kecenderungan Barat untuk menggambarkan Timur sebagai pihak lain dan lebih
rendah daripada Barat. Khaled Hosseini tidak menolak prasangka-prasangka tersebut,
malah, dia menggunakan prasangka-prasangka tersebut dalam menghasilkan
karyanya, The Kite Runner (2003), yang dilihat sebagai pro-Barat. Khaled Hosseini
menggunakan stereotaip dalam menggambarkan Afghanistan yang mana penggunaan
stereotaip tersebut sesuai dengan tanggapan-tanggapan Barat terhadap Timur,
terutamanya setelah kejadian serangan 11 September. Oleh sebab pendirian pro-
Baratnya, Hosseini serta novelnya telah meraih pengiktirafan serta populariti di
Amerika Syarikat. Oleh itu, kajian ini bertujuan meneliti wacana Orientalis yang
terdapat dalam novel The Kite Runner dengan menggunakan teori Poskolonialisme
serta penekanan istimewa terhadap konsep Orientalisme Edward Said. Analisis ini
mengetengahkan gambaran kontra antara Afghanistan sebagai Oriental dan Amerika
sebagai Occidental. Kajian ini mendapati bahawa novel The Kite Runner mengukuhkan
lagi idea bahawa mereka yang dilihat Oriental adalah ganas, seksual dan berfikiran ke
belakang manakala mereka yang dilihat sebagai Occidental pula digambarkan sebagai
penyelamat yang bertamadun. Gambaran-gambaran ini memberikan pandangan yang
baik terhadap kolonialisme dan imperialisme.

Kata Kunci: The Kite Runner , Orientalisme, Edward Said, Oriental,
Occidental, Poskolonialisme, Afghanistan, Amerika.

Introduction

Afghanistan, which is a country in South Asia, has experienced
several civil wars, foreign interventions, and insurgencies over the years.
Although the country was quite stable under the forty-year rule of King
Zahir Shah, a coup d’etat in 1973 led to the overthrow of the monarchy.!
The fall of the monarchy and the rise of the republican government,
headed by Daoud Khan, resulted in the country facing increasing
instability. There were religious and ideological clashes under Daoud
Khan’s regime. However, Khan was overthrown and killed in a 1978
communist coup known as the Saur Revolution which was initiated by
the People’s Democratic Party of Afghanistan (PDPA) led by Nur

! Chintamani Mahapatra, “The Afghan Turmoil: Problems and Prospects,” India
International Centre Quarterly 24, no.l (1997): 131-143,
http://www.jstor.org/stable/23004638.
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Mohammad Taraki. By the year 1979, the Soviets invaded Afghanistan,
where the invasion resulted in a prolonged cycle of destruction and
misery. However, when the Soviets withdrew in 1989, a civil war takes
place between the Afghan mujahideen and other rebel groups from the
year 1992 until the emergence of the Taliban.2

The Taliban is an Islamic extremist group that emerged in
Afghanistan in 1966 consisting of the mujahideen and the Pashtun
tribesmen who studied in Pakistani madrassas.? The Taliban’s version of
[slam was extreme and harsh. Women were required to cover
themselves in veils, televisions were banned, and men were jailed if their
beards appeared short.# Following the September 11, 2001, terrorist
attack on the World Trade Center, the United States announced a war on
terrorism and invaded Afghanistan which results in the overthrow of the
Taliban. It is worth mentioning that after the September 11 attack,
Muslims in America were assaulted, discriminated, and subjected to hate
crimes where they were being labelled as terrorists. After the attack,
Muslims were sent death threats and subjected to harassment, as well as
being attacked, beaten and “held at gunpoint.” There was also the rise of
anti-Muslim sentiment by the Americans, and the media portrayal of
Muslims was primarily negative.>

Furthermore, for the purpose of this study, it is important to have
some information about the ethnic groups in Afghanistan. Accordingly,
Afghanistan is a multi-ethnic and a tribal society of which the population
is made up by fourteen different ethnolinguistics groups.® The main
ethnic groups in the country are known as the Pashtun, Tajik and Hazara.
First, the Pashtun is the largest ethnic group in Afghanistan,
consequently holding the most influential political power in the country
and are primarily Sunni Muslims. The Pashtun social structure relies on

2 Vikas Sharma, and Sarwar Ahmad Najar, “Treatment of Historical Sources: A Study of
Khaled Hosseini’s The Kite Runner and A Thousand Splendid Suns,” Research Journal of
English 6, no. 2 (2021): 105-112.

3 Jayshree Bajoria, and Zachary Laub, “The Taliban in Afghanistan,” Council on Foreign
Relations 6, (2011).

4 1hid.

5 Kiara Alfonseca, “20 years after 9/11, Islamophobia Continues to Haunt Muslims,”
ABCNews, September 12, 2021, https://abcn.ws/38wRgip.

6 Sean Carberry, “Afghans Confront Sensitive Issue of Ethnicity,” NPR News, May 8, 2013,
https://www.npr.org/2013/05/08/179079930/afghans-confront-senstive-issue-of-ethnicity.
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the Pashtunwali code of honour and behaviour. They uphold family
honour, protection of female relatives and guests, defence of property
and hospitality. On the other hand, is the Tajik ethnic group, which is the
second populous ethnic group in the country after the Pashtun. The
Tajiks mostly lives in the northern, north-eastern and western part of
Afghanistan. Though they do not follow a specific social structure like the
Pashtun, the Tajiks emphasize loyalty towards the village and family.”

Last but not least is the Hazaras, who are mostly situated in
Hazajarat, a mountainous region in the central provinces of Afghanistan.
In contrast to the Pashtun, the Hazara are Shi'a Muslims who mainly
follow the Ismailis branch of Islam. They have been historically subjected
to discrimination and persecution due to their status as an underclass of
Afghan society.® During the Taliban rule, the Shi’a Hazara group claim
they were subjected to an unprecedented degree of violence and
persecution.

Background of the Author: Khaled Hosseini

Khaled Hosseini was born in 1965 in Kabul, Afghanistan and
moved to the United States in 1980. His father was a diplomat in the
Afghan Foreign Ministry and in 1976, the Ministry relocated Hosseini’s
family to Paris. They were unable to return to Kabul due to the
communist coup and the Soviet invasion of Afghanistan. His family were
then granted political asylum in the United States when he was fifteen
years old, and later in 1980, his family moved to San Jose, California. In
terms of his education, Hosseini received a bachelor’s degree in Biology
from Santa Clara University and also gained a Medical Doctorate from
the University of California, San Diego School of Medicine. In 2006,
Hosseini was appointed as a Goodwill Ambassador by the United Nations
High Commissioner for Refugees, the United Nations Refugee Agency.
Currently, he is the founder of a non-profit organisation called The

" Erin Foster, and Wiebke Lamer, Afghan Ethnic Groups: A Brief Investigation, (USA: Civil
Military Fusion Centre, 2011).

8 Mohammad Hussain Hasrat, “Over a Century of Persecution: Massive Human Rights
Violation Against Hazaras in Afghanistan,” (2019).



351 Homam Altabaa and Nik Navlv Binti Nik Nubli

Khaled Hosseini Foundation which provides humanitarian assistance to
Afghanistan.

The Kite Runner published in 2003 is Hosseini’s first and best-
selling novel. Together with his second novel A Thousand Splendid Suns
(2007), The Kite Runner (2003) which is set in Afghanistan and the
United States has sold over thirty-eight million copies worldwide.?
Hosseini’s novel The Kite Runner has also been translated into forty-two
languages, published in thirty-eight countries?, and also remained on
the New York Times best-seller list for two years.1l Moreover, the novel
has received multiple awards such as the San Francisco Chronicle Best
Book of the Year and Entertainment Weekly’s Best Book in 2003, the
Boeke Prize and appeared in the American Library Association's notable
book list. However, The Kite Runner was labelled as a banned book
because of sexual violence, and Islamophobia, as well as, due to the view
that the novel would inspire terrorism and promote Islam.? The novel
was also banned due to its offensive language, violence and
homosexuality. Nevertheless, it could not be doubted that The Kite
Runner has given Hosseini remarkable popularity especially in America,
evidently when he was invited to the White House by the Bush family in
2007 for the screening of a film adaptation of the novell3. Among
Hosseini’s other works include A Thousand Splendid Suns (2007), And
The Mountains Echoed (2013) and the Sea Prayer (2018).

® Hermione Hoby, “Khaled Hosseini: 'If I could go back now, I'd take the Kite Runner
Apart',” The Guardian, June 1, 2013, https://bit.ly/39wWUA42.

10 Boyd Tonkin, “Is the Arab World Ready for a Literary Revolution?”” The Independent,
April 15, 2008, https://bit.ly/3sLOTRK.

1 Hillel Italie, “Kite Runners’ Author to Debut New Novel Next Year,” NBC News, October
29, 2019, https://bit.ly/38DQA4tt.

12 Betsy Gomez, “Banned Spotlight: The Kite Runner,” Banned Books Week, September 12,
2018, https://bannedbooksweek.org/banned-spotlight-the-kite-runner/.

13 Mohammad-Makram, “Neo-orientalist Narrative: A Study of the Representation of
Muslim Societies in Selected Post-9/11 Literary Works,” (PhD diss., International Islamic
University Malaysia, 2014).


https://bit.ly/39wWU42.
https://bit.ly/3sL0TRk.
https://bannedbooksweek.org/banned-spotlight-the-kite-runner/

The Villainous East versus the Heroic West: A Postcolonial Analysis
of The Kite Runner and its Portrayal of Muslim Afghanistan

Statement of the Problem and Previous Studies

The representation of Afghanistan in comparison to the United
States in The Kite Runner requires critical interpretation and analysis.
This is due to the glorification of the West and the degradation of the East
as a place of poverty, violence, terrorism, and exoticism. Accordingly, the
portrayal of the East, specifically Afghanistan, in The Kite Runner is ironic
because the country has been violently invaded by the American forces
after the September 11, 2001, attack. Besides that, the novel, which is
primarily set in Afghanistan was written by an Afghan author who has
lived in the United States since the year 1980, which is twenty-three
years before the publication of The Kite Runner. Consequently, by living
in the West, the author may have internalized an Orientalist or a Western
view of the East which could be a contributing factor to the novel being
a massive best-seller in the United States. Although the author of the
novel, Khaled Hosseini is an Afghan, it can be argued that he utilises a
Western construction of the East in his novel which grants him
recognition and popularity in the United States. Although previous
research has analysed The Kite Runner using a postcolonial approach, the
aspect of Orientalism in the novel remains unclear. Furthermore, past
studies have given much focus on characterization in the novel, but the
journey of the narrator, Amir, is inadequately studied using a
postcolonial lens. The focus on Amir’s journey is significant as it offers a
critical perception of how Amir views Afghanistan in contrast to
America, and how he may have adopted a Western perception of the East.

This study could be a beneficial addition to the research of postcolonial
studies, specifically Edward Said’s concept of Orientalism in literature.
The novel chosen for this study itself, which is, The Kite Runner by Khaled
Hosseini remains a relevant piece of literature today due to its insight
into Afghan culture and the Taliban, which would mostly spark interest
among Western readers, especially in this post-September 11 period.
Thus, it is hoped that through postcolonial criticism, this study could
demonstrate that there are some inaccurate representations of the East
and concurrently the religion Islam, which could reinforce Islamophobia.

Numerous studies concerning the portrayal of Afghanistan in The Kite
Runner by Khaled Hosseini have been conducted by scholars over the
past few years. Even though there is published research that aims to
examine the novel using a Postcolonial, Oriental, or Neo-Oriental
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approach, the findings appear to be generic and lack of a thorough
analysis of the subject matter. Therefore, after searching for studies that
use Postcolonial criticism and Orientalism to analyse the novel, it can be
said that further analysis of the novel is needed. Nevertheless, there is
still a need to review how past studies have analysed the novel.

In The Kite Runner, Hosseini portrayed the Afghans as savages and
racists, while the Americans as saviours. The portrayal of Afghans as
savages and racists is reflected through the character, Assef, a Pashtun
who oppresses the other ethnic group known as the Hazaras. Assef views
Afghanistan as belonging only to the Pashtuns, and that the Pashtuns are
true Afghans, whereas the Hazaras only pollute their homeland. He also
does not believe in morality and thus rapes Hassan, a Hazara, for
disobeying his command. On the contrary, the Americans in the novel are
seen as a saviour who wants to protect the Afghans from terrorism. For
instance, the married American couple in the novel, Mr and Mrs Caldwell
is depicted as kind people because they provide houses and food for the
Afghan children who have lost their parents.!* The aforementioned
example creates the impression that the Americans are like angels in
Afghanistan and without the presence of the Americans, the Afghans
could not dream of peace and prosperity. However, Hosseini does not
portray the brutality and failure of the American power in Afghanistan.
There are thousands of innocent Afghan people who were being killed,
tortured, disposed, and removed from their homes by the American
forces, which are all not mentioned in the novel'5. The novel does not
highlight the failure of the United States in its War on Terror against
Afghanistan which was initiated after the September-11 attack.16 It was
mentioned in the novel that the Taliban “scurried like rats into the
caves”, but the real accounts were different because, after seventeen
years in Afghanistan, the United States could not defeat the Taliban and
thus commenced a discussion with the Taliban in Doha in 2019.17

14 Waheed Ahmad Khan et al., “The Role of Native Informers in Representation of 9/11: A
Critical Study of Khaled Hosseini’s Selected Novels,” Multicultural Education 7, no.l
(2021): 321-326.

15 1hid.

16 1hid.

7 1hid., 323.



The Villainous East versus the Heroic West: A Postcolonial Analysis
of The Kite Runner and its Portrayal of Muslim Afghanistan

Similar to Khan et. al, a study conducted by Aubry8 also mentions
that the brutality of the Americans against Afghans is not portrayed in
The Kite Runner. Since the setting of the novel shifts to the United States,
there is no mention of the Afghans living in America who were harassed,
assaulted, and sometimes killed after the September-11 attack because
they appeared as Middle Eastern people.1® The novel also does not depict
the outrage felt by Afghans in America regarding the sudden change in
US policy towards Afghanistan. Hosseini did not include the details of the
Afghans who were discriminated against in America, especially after the
September-11 attack because his American readers would be furious if
he appears to be “un-American” (p. 35).20 The novel’s depiction of the
Taliban appears to lend support to the United States’ invasion of
Afghanistan. Likewise, Hosseini presents the American invasion of
Afghanistan as well-intentioned and a necessary occurrence.?! It could
not be denied that in the novel, the narrator, Amir, did not report any
encounter with racism in his new country of residence, the United States,
instead he depicted the country as a hospitable place for the Afghans.

[ronically, while the narrator of the novel, Amir, did not portray
any instances of racism in the United States, he however depicted the
racism that takes place in Afghanistan. An article by Hosseini and Zohdi
proves that the narrator, Amir, illustrates the racism of Pashtuns against
the Hazaras that are respectively the majority and minority ethnic
groups in Afghanistan.?? In the novel, Amir, says that the Hazaras were
severely oppressed by the Pashtuns. The Hazaras were not only forced
to leave their land, but they were also Kkilled, treated as slaves and had
their homes were burned down.23 On top of that, the Hazaras were also
mocked and insulted by the Pashtuns due to their physical appearance,
specifically their eyes and face. As an example, Amir says that the

18 Timothy Aubry, “Afghanistan Meets the Amazon: Reading the Kite Runner in America,”
Publications of the Modern Language Association of America 124, no. 1 (2009): 25-43.
doi:10.1632/pmla.2009.124.1.25.

19 1bid.

20 |bid., 35.

2L Katrine @rnehaug Dale, “What Happens in Afghanistan, Does Not Stay in Afghanistan:
Understanding American Literary Representations of Afghanistan Through a New
Orientalist Approach,” (Master's thesis., University of Oslo, 2016), 1-55.

22 Akram Sadat Hosseini, and Esmaeil Zohdi, “The Kite Runner and the Problem of Racism
and Ethnicity,” International Letters of Social and Humanistic Sciences 74, (2016): 33-40.
23 |bid., 36.
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Hazaras were called mice-eating, flat-nosed and load-carrying donkeys
which are all negative connotations attached to the particular ethnic

group.

Moving on, a study by Miller presents that in Hosseini’s novel The
Kite Runner, the Afghans or the Muslim world are portrayed as evil, while
the Americans and Western values are glorified.2# The portrayal of the
characters, Amir and Baba as the “great hero” that migrated to America,
and Assef as the “paedophilic Taliban”, perpetuates the notion that
Western values are good and Islamic values are equivalent to bad and
evil.25> The depiction of Western values as good can be seen through
Amir’s heroic rescue of Sohrab. In the later course of the novel, Amir who
is portrayed as a successful Westerner must return to his “Other” world,
Afghanistan, in order to save the innocent orphan, Sohrab from the
incarnation of evil, Assef. Amir’s heroic rescue emphasises the
importance of colonial or imperial power to intervene in “dark”
countries and save the subhuman “Other” who would otherwise be
trapped in brutality and ignorance. In addition, Amir’s heroic rescue of
Sohrab supports the notion of “Westernization of Goodness” in
comparison to the “Islamization of Evil.”26

Similarly, a study conducted by Bouguerra and Maadadi supports
the findings by Miller27 that Amir is the manifestation of the West in the
novel.28 The American presence in The Kite Runner does not necessarily
have to be an American character, but it can also be a reference to the
west in terms of their culture, commodity and lifestyle.2? Consequently,
Amir became the portrayal of Americans in the novel, specifically when
he returns to Afghanistan after living in the United States. Amir is
represented as the stereotypical American who came to a war-torn Arab

24 Matthew Thomas Miller, “The Kite Runner Critiqued: New Orientalism Goes to the Big
Screen,” Common Dreams, January 5, 2008,
https://www.commondreams.org/views/2008/01/05/Kite-runner-critiqued-new-orientalism-
goes-big-screen.
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27 Miller, “The Kite Runner”.

28 Amel Bouguerra, and Aicha Nour El Islam Maadadi, “Cultural and ideological perceptions
of the other in Khaled Hosseini’s The Kite Runner,” (PhD diss., University of Mohamed
Boudiaf M’Sila, 2018).

2 |bid., 45.
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country for a humanitarian mission.3? Even the other Afghan characters
in the novel do not view Amir as a fellow Afghan as they treated him as
an American man visiting Afghanistan.3! This further strengthens the
point that Amir becomes the American representation in the latter part
of the novel. As the American presence in the novel, Bouguerra and
Maadadi explained that Amir becomes the contradiction between his old
friends and his old life. For example, in the novel, when Assef talks about
killing the Hazaras in Afghanistan, Amir tells him that in the west, they
have an expression for that, it is called ethnic cleansing.32 This shows that
Amir who returns from America is explaining the situation in
Afghanistan to a man who has been living there his whole life. The
aforementioned example serves as an illustration of the American being
portrayed as more intelligent than the Afghans. Amir’s presence serves
as a strong contrast to the Afghan characters when he returns to Kabul,
subsequently juxtaposing the modern versus the primitive, the good
versus the bad and most importantly, the West versus the East.33

These previous studies collectively agree that Hosseini’s novel
The Kite Runner represents Afghans versus the Americans in a
contrasting manner. The Afghans are portrayed as evil, racist and
savages who oppress the other ethnic group, called Hazaras. The
Americans, on the other hand, are represented as saviours and good.
Pertaining to the representation of Americans, previous research has
pointed out that in The Kite Runner, Hosseini did not portray any of the
mistreatment and assaults that Afghans living in America had to face.
Additionally, the American invasion of Afghanistan is portrayed as a
necessary occurrence in the novel. Overall, this section overviewed the
representations of Afghans versus Americans in the novel from past
research that uses postcolonial and neo-oriental criticism. However, it is
concluded that further analysis of the novel is needed using the approach
of postcolonialism and Edward Said’s concept of orientalism, as it is
found that these approaches are critical to understanding the narrator’s
journey from the West to the East and how it contributes to Oriental
thinking.

%0 Dale, “What Happens in Afghanistan.”

%1 1pid., 19.

%2 Bouguerra, and Maadadi, “Cultural and ideological.”
33 Dale, “What Happens in Afghanistan.”
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Religion and the ways of practising Islam in The Kite Runner can
be interpreted in different ways.3* For instance, Amir’s father, Baba,
views that religion is about morality, pride, honour and courage. Thus,
religious men are those with a respectful and honourable rank in his
society, as well as, among his people, just like Baba who is well-respected
in the district of Kabul.3> The authors further explained that Baba is also
secular in his religious views. Baba is a man who drinks and has had an
affair with his servant’s wife, but for him, those actions are not a form of
sin. According to Baba, there can only be one sin, which is the sin of theft.
Likewise, a study by Mohammed mentions that Baba hates the mullahs.3¢
He tells Amir that he will never learn anything valuable about religion
from the mullah who taught him at school. Additionally, the mullah, who
are the religious leaders portrayed in the novel are not respected for
their preachments and became a subject of a joke among the Afghans.37
Consequently, Amir’s religious views are predominantly influenced by
his father, Baba because he is not a religious person himself. Amir
performs religious practices only when he needs it, and he is also
uncertain regarding the existence of God.3® Amir’s uncertainty in God
and in his prayers are due to the secular values brought by colonialism.3?
Amir treats religion or religious practices as a form of comfort during
desperate times. He returns to God only when he found himself hopeless
and lost.4% As an evidence, when his father got sick, Amir prays, recites
the half-forgotten verses of the Qur’an and asks kindness from God he
was not sure existed. Besides that, when Amir learned about Sohrab’s
committed suicide and felt worried, he murmured a prayer and
promised God that he will fast, as well as perform salah and zakat.

Religion or specifically, Islam can be interpreted as a form of
extremism through the character Assef and the Taliban. Assef who in the
latter part of the novel becomes a Taliban member, stoned women to
death publicly while claiming that he is following God’s order. Taliban

3 Bouguerra, and Maadadi, “Cultural and ideological.”

% 1bid., 48.

3% Bahman Jabar Mohammed, “Image of Islam in Postcolonial Novels: E.M. Forster’s A
Passage to India and Khaled Hosseini’s The Kite Runner,” Journal of Raparin University 4,
no. 13 (2017).
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uses religion to justify their violent actions of beating, killing, raping and
stoning women and other civilians.#! Similarly, Mohammed#Z says that
the Taliban gives the impression that religion or Islam is only about
punishment. This is because, Assef, the Taliban leader, believes that
every sinner must be punished in proportion to their sins. Accordingly,
he stoned a man and a woman to death because for Assef, they have
dishonoured the sanctity of marriage.#3> The abuse of power by the
Taliban as depicted in the novel shows Islam as a religion that is cruel
and uncivilized.#4

The aforementioned studies have shown the ways the characters
in The Kite Runner view and treat the religion, Islam. This can be evident
as previous studies have illustrated that the character, Baba views
religion is about pride and honour, meanwhile the narrator, Amir finds
religion as a source of comfort during distressing times. Besides that,
religion can also be viewed as a source of extremism through the
character and the Taliban leader, Assef, who uses religion to justify the
violence perpetrated against others in the novel. It is worth mentioning
that these previous studies use a postcolonial approach in analysing
religion. Although postcolonial theory paves the way to explore factors
like religion and how it influences human experiences, there is limited
research made on this subject matter.

The Orient as a Place of Violence

In The Kite Runner, the act of violence is a main and repetitive
occurrence throughout Amir’s everyday life in Afghanistan. The narrator
Amir witnesses physical, sexual, verbal and sectarian violence that is
perpetrated mainly against minority groups and also children in the
streets of his neighbourhood. Amir gradually discovers that such violent
acts that are commonplace occur due to factors of ethnic and sectarian
conflict between the Pashtun and Hazaras. Because the Pashtuns occupy
a higher social status than the Hazaras, they are framed as responsible
for threatening peace in the country. In a way, the narrator Amir sees

4L Ibid.

42 Mohammed, “Image of Islam.”
43 Ibid., 54.
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how the ethnic and religious divide in Afghanistan can lead to violence
that will soon escalate on a much larger scale.

From the perspective of Postcolonialism and Orientalism, the
construction of a violent Orient or Afghan ‘Other’ can be understood as
part of Anglo-American political thought. Essentially, this pattern of
thought is embedded in the Orientalist archetype of the violent and
treacherous nature of the Afghan people.*> This suggests that the
portrayal of widespread violence from the narrator’s journey in
Afghanistan is a typical Orientalist stereotyping of Afghans. Such
narratives create a negative perception of the Orient by portraying and
characterising the Orient as a region of sexual, violent, and extreme
people (114).46 In relation to this, the depiction of a violent Orient also
functions to legitimize the domination of Western power in foreign lands
that claim to bring about civilization.#” Thus, the Soviet and American
long-lasting wars in Afghanistan are seen as inevitable due to the
violence that suggests Afghan backwardness and lack of restraint.
Accordingly, in The Kite Runner readers are exposed to various forms of
violence that suggest Afghans are barbaric and cruel. Through Amir's
journey, The Kite Runner illustrates how violence is entrenched in
Afghanistan where it is utilised, with religious endorsement, to establish
dominance.

Pashtuns Assert Dominance and Power over the Hazaras
through Sexual Violence

The narrator Amir focuses on two sects of society or two different
ethnic groups that are prevalent in his native land, Afghanistan, which
are the Pashtuns and Hazaras. In contrast to the Pashtuns, who hold most
of the political power, the Hazaras mainly constitute the servant class.8
Due to this social hierarchy, Amir illustrates how the dominant and

4 Keith Stanski, “So These Folks are Aggressive': An Orientalist Reading of 'Afghan
Warlords,” Security Dialogue 40, no.1 (2019): 73-94.

4% Edward W. Said, “Islam Through Western Eyes,” The Nation, January 2, 1998,
https://www.thenation.com/article/archive/islam-through-western-eyes/

47 John McLeod, “Beginning Postcolonialism,” in Beginning Postcolonialism (second
edition), (England: Manchester University Press, 2010).

48 Amin Saikal, “Afghanistan: The Status of the Shi'ite Hazara Minority,” Journal of Muslim
Minority Affairs 32, no.1 (2012): 80-87.
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powerful section of the society asserts or maintains their high status
over those who are considered inferior due to their ethnic and religious
affiliations, particularly through sexual violence. Sexual violence or rape
has commonly been used as a political tactic to maintain hierarchical
relations.*® Hence the act of sexual abuse or rape is used as a major
strategy by the Pashtuns to assert dominance over the subordinate
Hazaras. This can be seen through the rape incident between Assef and
Hassan that the narrator Amir witnesses and allows to occur.

Firstly, Assef, a young boy from the dominant Pashtun ethnic
group, rapes Hassan, who is from the minority Hazara, as he aims to
assert his superiority over him. Because he feels disrespected and
insulted by Hassan for threatening him, Assef is committed to carrying
out a sexually violent act to remind Hassan that he is “just a Hazara”s, a
person who is of the lowest status in Afghanistan. In a way, Assef
perceives that Hassan does not deserve any slight sense of power over
him due to his status as a Hazara and consequently a servant. Even
though Assef is just a young boy, he has a strong stance against the
Hazaras, evidently when he insults them with racial slurs and degrading
remarks. For instance, he would call Hassan’s father, Ali, “flat-nosed
Babalu,” and Hassan as a “slant-eyed donkey”51, which refers to their
Mongoloid feature. In one of Amir’s encounters with Assef, Assef feels
strongly that Afghanistan is a land exclusive to the Pashtuns, and not the
Hazaras who “pollute our homeland”.52 Accordingly, when Hassan
challenges Assef for the purpose of defending the narrator Amir from
getting punched, Assef feels intense dissatisfaction, leading him to rape
Hassan. It should be noted that the rape incident among the two young
boys occurs not out of lust but is instead an act of domination or an
illustration of power. As a result of the rape, Assef takes sadistic pleasure
in tormenting Hassan because he is able to demonstrate his strength and
dominance, not only as a boy but also as a part of the Pashtun ethnic
group. Overall, through the act of sexual violence, Assef was also able to

49 Georgiana Banita, “Ask Him Where His Shame Is: War and Sexual Violence in The Kite
Runner,” (n.d).
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keep Hassan under his control, thus affirming Hassan’s status as the
weak Hazara, undeserving of an equal life and power with the Pashtun.

On the other hand, the rape is made possible by the narrator Amir
as he chooses to not save Hassan upon witnessing the incident. One may
question why Amir allowed the rape to take place, even though he has a
close relationship with Hassan. As a silent observer, the narrator Amir
has internalized the Pashtun-Hazara power dynamic, where he realises
his superiority as a Pashtun in contrast to Hassan’s inferiority as a
Hazara. Thus, despite Hassan’s unwavering respect and obedience, Amir
feels resentful towards him. Accordingly, this contributes to the
ambivalent nature of Amir and Hassan’s relationship. As Amir is a
member of the Pashtun majority, and Hassan comes from the minority
Hazara, their relationship is restricted by an unbalanced form of power
or status. While Amir accepts his privileged status as a Pashtun, he
struggles with his personal relationship with Hassan, whom he views as
inferior or the Other. Thus, when he witnesses the rape, he feels torn
about whether to save Hassan because he practically grew up with him,
or to escape, which is a decision made possible due to Hassan’s inferior
status. This is evident when Amir reasserts and agrees with Assef’s
opinion that Hassan “was just a Hazara, wasn’t he?”.53 In the end, Amir
chooses to run away, which later becomes the major source of his feeling
of guilt, leading him to return to Afghanistan to save Hassan’s son,
Sohrab, after migrating to the United States.

Nevertheless, Amir’s ambivalent attitude has a significant impact
on Hassan. The rape that Amir allows to occur causes a brutal violation
of Hassan’s sense of identity and contributes largely to his sense of
unhomeliness, especially in Afghanistan’s Pashtun-centred society. After
the sexual assault, Hassan chooses to remain silent about being raped
because he realises his inferiority as a Hazara compared to Assef’s and
Amir’s dominant status as a Pashtun. He also distanced himself from
Amir in the same way Amir avoided talking to him. Hassan’s feeling of
unhomeliness then becomes a factor behind his admission to Amir’s
accusation of stealing because he acknowledges that he does not belong

%3 1bid., 85.
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in the neighbourhood. Thus, he should move to Hazajarat, a region
inhabited only by Hazara ethnic minorities.>*

In this novel, acts of sexual violence are a mighty tool for the
Pashtuns to assert dominance and power against the minority Hazaras,
which reinforces the notion that the Orient is violent, cruel and
inhumane. Additionally, in the latter part of Amir’s journey when he
returns to Afghanistan as an adult, he witnesses a brutal and rather
murderous form of violence conducted by the Taliban who use religion
to justify such acts. Accordingly, readers may find that religion becomes
the means which allows further violence to be perpetrated.

Violence in the Orient is Condoned by Religion (Islam)

The second part of Amir’s journey when returning to Afghanistan
as an adult is crucial in terms of the portrayal of religion and violence in
the country. As the religion Islam is strongly attached to Afghanistan
(Bruderlein, 2001), it is rather natural or easy for the author Hosseini to
assume—through his narrator Amir—that Islam condones violence in
the country. It is common through a Western lens, Islam is looked at with
great hostility and fear particularly because it belongs to the Orient.
Accordingly, Islam and Muslims are regarded as anti-human, anti-
democratic and antirational. Concerning this, a similar view can be seen
when Amir highlights a public execution event, he witnessed at the Ghazi
Stadium that was conducted by the Taliban in Afghanistan.
Correspondingly, the depiction of the ruthless Taliban feeds into the
Western media representation of Muslims.>>

Amir first learned of the atrocities committed by the Taliban
through a letter written by Hassan, and also Rahim Khan. The Taliban is
portrayed as savages lacking human decency, who killed and tortured
people in Afghanistan, especially the Hazaras who are Shi'a Muslims and
also women, using the name of God. Thus, when the narrator Amir
himself directly witnesses the brutality of the Taliban during the event

5 Lawrent E. Duke, “Methods of Domination: Towards a Theory of Domestic Colonialism
in Khaled Hosseini’s The Kite Runner” (College thesis., University of Southern Mississippi,
2019).

% Said, “Islam Through Western.”
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of the public execution, he ascertains that the Islamic faith authorizes
such acts of heinous violence that eventually lead to murder. This is
evident when a Talib mentions that such execution is necessary to
implement the Shari’a or the Islamic religious law and to obey the “will
of Allah and the word of Prophet Muhammad that are alive and well here
in Afghanistan”.>¢ The Talib further claims that punishing every sinner
“in a manner benefitting his sin” comes from the words of God, hence the
public execution that is carried out by throwing stones at the sinners
until they die is deemed acceptable by the Islam. Such religious
articulation from the aforementioned lines is similar to Edward Said’s
view on Orientalism, where any representation or discourse about Islam
is radically flawed. The horror depiction of the public execution is also
problematic in a way that there is no clear distinction made between
adherence to Islam versus outright extremism. As a result, those who
adhere to or practice Islam, especially in the East, are seen as primitive
and backwards.>”

The negative depiction of Islam, and concurrently the Taliban and
Muslims, as a religion that encourages violence has always been a
controversial issue in literary works and global media. It cannot be
denied that the Western media has constantly portrayed Islam in a
biased manner. Evidently, Edward Said mentions that Islam is portrayed
in the media as a distinctly mediaeval and stagnant entity, which
suggests it as being backwards and regressive.>8 Accordingly, through
the narrator Amir- the author Hosseini, has significantly produced a
reductive representation of Afghanistan by equating it with violence
made possible by Islam and carried out by the Taliban. As a result,
Afghanistan is seen as a place filled with extremists and violent people.

Besides that, another event that influenced Amir’s view of religion
can be seen through his interaction or conversation with his father, Baba,
regarding the religious division in terms of belief. Even though Baba is a
Sunni Muslim, he has a sceptical stance on Islam and its values or

% Hosseini, The Kite Runner, 233.

57 Mohd Farhan Abd Rahman et al., “Orientalist Studies Verge on Islam: Early History,”
International Journal of Academic Research in Business and Social Sciences 7, no.12
(2017): 1246-1256.

%8 James A. Reilly, “Western Media and Islam: Edward W. Said. Covering Islam: How the
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practices. He despises the mullah, who is generally known as
conservative Muslims, and sees them as a bad influence on Amir. Baba
believes that Amir will:

never learn anything of value from those bearded idiots... Piss on
the beards of all those self-righteous monkeys... They do nothing
but thumb their prayer beads and recite a book written in a
tongue they don’t even understand... God help us all if
Afghanistan ever falls into their hands. (Hosseini 2003, 18)

From the above lines, Baba mocks the religious practices carried out by
the mullahs and also criticises them as having a ‘holier-than-thou’
attitude. Significantly, Baba does not trust the mullah to govern the
country using the Shari’ah rules, arguably because he sees the
application of religion on a state level as radical. In addition, Baba also
claims that the mullah is blindly following religion as they do not
understand the language in the “book”, which is referring to the Quran,
filled with verses written in Arabic. Similarly, Amir has also developed a
similar view to the kids in his school that are struggling to learn “those
tongue-twisting, exotic Arabic words”>%from the Quran. In addition, Baba
feels that the mullah could lead Amir astray or to a form of religious
fanaticism. The ‘Mullah’ that Baba is referring to are those who are Sunni
Muslims with a trained and equipped knowledge of Islam. They
commonly preach about the five pillars of faith in Islam and believe that
drinking is a terrible sin for Muslims as “those who drank would answer
for their sin on the day of Qiyamat, Judgement Day”.60

In contrast to the teachings and beliefs put forth by the mullahs,
the narrator Amir notices that Baba frequently drinks whiskey and eats
pork. In Baba’s defence, his casual act of drinking and eating pork is
common and not a form of sin because, for him, there can only be one sin,
which is theft. Besides that, Baba also does not believe in the existence of
God. This can be evident when he asserts that “if there’s a God out there,
then [ would hope he has other more important things to attend to than
my drinking scotch or eating pork”.61 Over time, Baba’s disbelief in God
influenced Amir, which can be seen during the kite tournament when

59 Hosseini, The Kite Runner, 117.
60 Ihid., 17.
61 1hid., 20.
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Amir repeatedly says “if there was a God...”.62 Furthermore, Amir
mentions that Baba mocks everything religious, including the
celebration of Eid Al-Adha. From the aforementioned examples, it can be
seen that Baba is more secular in his stance on religion. It cannot be
denied that Baba’s approach to Islam and God is filled with disrespect
and bitterness. Additionally, Baba’s attitude towards religion frames
those who adhere to Islamic practices and beliefs, like the mullahs, as a
primitive and backward community. In contrast to Baba’s secular
lifestyle, Islam is also seen as unfit for the modern world. As a result,
readers were given the impression that a ‘good Muslim’ is the one who
supports modern or Western life, while, the ‘bad Muslim’, in this context,
the mullah, demands an Islamic way of life and opposes the modern
ones.%3 Accordingly, the tension between secular and conservative
Muslims has traditionally become the argument in society. Evidently
when the Taliban, who are believed to be conservatives and traditional
Muslims, imposes strict Islamic rules, which do not favour secular
Muslims. In a sense, Amir perceives that the secular and conservative
Muslims could not live peacefully together due to their different beliefs
in religion.

The Occident as a Place of Salvation

Due to the widespread violence in Afghanistan, the narrator Amir
along with his father, Baba, migrates to America, specifically, California,
to find salvation, peace and security. It cannot be denied that America
has become a common destination for immigrants with the purpose of
seeking a better life and escaping from political and religious conflict in
their homeland.®4 This is true in the case of Baba who attempts to escape
from the Soviet invasion of Afghanistan. However, for Amir, he seeks to
salvage himself from the horrors of Hassan’s rape which became a
haunting memory of him in Afghanistan. He perceives that by moving to
America, he could bury his feeling of guilt for betraying and not helping
Hassan when he was assaulted. As Amir relies on America or the
Occident to find salvation, in a way, he reinforces the dichotomy between

82 Ibid., 71-72.
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the West as heroic and superior compared to the East. Therefore, this
section analyses Amir’s perception of America, and how his integration
into Western society reproduces the narrative of the ‘White Saviour’ to
the unfortunate living in the Orient.

America as the Promised Land for Amir

Oftentimes, immigrants would suffer when trying to begin a new
life in the host country as a second-class society.®> This is because of the
differences between culture, religion and also the physical appearance of
people of the East compared to those of the West. These differences
could then contribute to the sense of displacement among immigrants in
their new country. However, the narrator Amir does not appear to have
a similar immigrant experience in America, instead, from the first
chapter of the novel he claims America, instead of Afghanistan, as his
“home”.6¢ Therefore, this section of the paper highlights various scenes
or events that contribute to Amir’s formulation of his attitude in
embracing America or the Occident as a ‘promised land.’

First, Amir has a strong sense of belonging in America as he
embraces the dominant Western culture. The idea of America is not alien
to Amir because before migrating, he has become familiar with American
culture and lifestyle in Afghanistan. Indications of the American lifestyle
can be seen in the form of watching Western movies like ‘Rio Bravo’ and
‘The Magnificent Seven’, owning a Ford Mustang which is the “same car
SteveMcQueen had driven in Bullitt”¢” and drinking whiskey. Hence,
even before being forced to migrate, Amir had long embraced the
American way of life. Moreover, for Amir, owning anything American in
Afghanistan seems to elevate his self-image and status. This can be
evident when he says, “in Afghanistan, owning anything American... was
a sign of wealth”.%8 From this line, it can be observed that Amir perceives

8 Wigati Dyah Prasasti, and Putu Suarcaya, “Paradoxical Significance of Living in the New
Promised Land in Khalid Hosseini’s The Kite Runner: A Place to Bury or Mourn
Memories?” Asiatic: 1IUM Journal of English Language and Literature 14, no.1 (2020): 56-
70.
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57 Ibid., 29.
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culture as something material, rather than something unique to his
Afghan identity. Concurrently, embracing the dominant Western culture
would be more rewarding for him, instead of conforming to his native
Afghan cultural norms.

Hence, it is not surprising that Amir does not feel alienated in
America despite the supposed cultural differences. Throughout his life in
the new country, Amir is able to achieve his dreams and goals which
appear to be bleak in Afghanistan. For instance, he successfully received
a college education, became a known writer, and married a woman
named Soraya. Besides that, the relationship between Amir and his
father, Baba, significantly improves as they became closer to one another
once they are in America. However, at the same time, Hassan who stays
in Afghanistan is suffering from poverty, and brutality by the Taliban and
eventually got murdered. From the perspective of Orientalism, the West
is considered a place of progress and development, while the Orient is
viewed as remote from any enlightening process or changes (McLeod,
2010).%° Thus, the contrasting situation between Amir and Hassan
suggests that only those living in the West can achieve modernity and
advancement significantly through education and a job whereas those
living in the East are more inclined towards impoverishment and
deprivation from any sort of the perceived Western advancement. In
other words, if America is considered a promised land for Amir to
achieve success and happiness, Afghanistan is a symbolic wasteland for
Hassan since he is stuck in violence and poverty.

Besides that, it is also ironic that the narrator Amir depicts
illustrates that he feels belonged in America compared to Afghanistan.
This is evident when Amir lives in Afghanistan, though he is wealthy, he
lives in a state of misery. For example, he says that “long before the Roussi
army marched into Afghanistan, long before villages were
burned...Kabul had become a city of ghosts for me”.”? Hence his act of
migration to America to seek a better life could not be simply viewed as
an attempt to escape from the political conflicts in the country, but
because the narrator views Afghanistan as dreadful and unpleasant. It is
not surprising that Amir becomes more hopeful and has a brighter
outlook on America and the West. For instance, he mentions that

% McLeod, “Beginning Postcolonialism.”
0 Hosseini, “The Kite Runner,” 148.
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“America was different... there are no ghosts, no memories, and no
sins...for that,  embraced America”.”! Evidently, Amir loves America and
the way the country offers him a means of salvation or to escape from
the “ghost” and trauma that is haunting him in Afghanistan.

Similarly, Baba holds a positive attitude toward America by
believing it to be one of the most powerful countries in the world. This
can be evident when he says, ‘there are only three real men in this world,
Amir...America the brash saviour, Britain and Israel. The rest of them...
they're like gossiping old women.”2 From the aforementioned line,
America is depicted as “real men”, and this notion is similar to what has
been pointed out in Edward Said’s Orientalism. Where the West is
deemed to become masculine compared to the feminized East.”3 Hence
due to the distinct characteristics of the West as powerful, compared to
the weak East, Baba admires the West and is confident that it can provide
him and Amir with a better future. In relation to this, the depiction of
America as somewhat a promised land for Amir and also Baba can be
viewed as problematic and untrue for some, especially for Afghan and
Muslim immigrants who have been known to face extensive
discrimination in the country, especially after the September-11 attack
in the United States. For example, Alemi and Stempel (2018) found out
that the presence of Afghan and Muslim communities is resented by the
host society the United States, and became a target of hate crimes,
discrimination, and stigmatization due to widespread Islamophobia.”*
Therefore, the depiction of Afghan immigrants living peacefully in
America by the author Hosseini- through his narrator Amir could be a
matter of privileged and also glorify America to be more superior to the
East. Such portrayal strengthens the Orientalist way of thinking that
constantly degrades countries in the Orient.

" Ibid.

2 |bid., 136.

8 McLeod, “Beginning Postcolonialism.”

4 Qais Alemi, and Carl Stempel, “Discrimination and Distress among Afghan Refugees in
Northern California: The Moderating Role of Pre- and Post-migration Factors,” PloS ONE
13, no. 5 (2018), https://doi.org/10.1371/journal.pone.0196822.


https://doi.org/10.1371/journal.pone.0196822.

369 Homam Altabaa and Nik Navlv Binti Nik Nubli

The West as Saviours to the Orient

The West appears to be an important element, especially in its
role in the Orient. In the latter part of Amir’s journey, he is given the
responsibility or the task to save Hassan’s son, Sohrab, who is stuck in an
orphanage controlled by the Taliban, none other than in Afghanistan.
Though the narrator Amir was initially reluctant to return to Afghanistan
due to its unstable political condition, his feeling of guilt from the past,
particularly, from not helping Hassan when he was raped becomes the
driving factor for him to rescue Sohrab. This section of the paper
analyses the role of Amir as the Western embodiment and saviour to the
Oriental particularly through his rescue of Sohrab from the evilness in
the East.

First and foremost, by simply putting Amir who has a strong sense
of belonging with the American society, in a way, he becomes the
symbolic embodiment of the West. Hence, making him the only possible
saviour of the child Sohrab, reinforces the idea that the West are saviours
to the Orient. This is because, it suggests that the Orient is not only
incapable of saving itself from such dangers in their own land, but also
that they heavily depend on the West which is perceived to hold the
utmost superior power in the world. Orientalism has put forth the notion
that Oriental people needed saving from themselves, concurrently
justifying Western colonialism and invasion of the Orient.”> Accordingly,
Amir’s mission to rescue Sohrab from the dangers in Afghanistan is
strangely similar to the ‘White saviour’ narrative. ‘White saviour’
presents White characters as heroic based on the perceived sacrifices
they make for the characters of Colour.”¢ This concept can be applied to
Amir, the embodiment of a Westernized character, who eventually
rescues Sohrab, a child who needs a saviour.

It is not coincidental that when Amir arrives at the supposed orphanage
where Sohrab lives in Afghanistan, he learns that the orphanage has been
selling children including Sohrab to a Taliban official in exchange for
money. This encounter serves the purpose of shaping the Orient with
institutionalized discrimination against children, where even

> McLeod, “Beginning Postcolonialism.”
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orphanages that is supposed to be safe children, turns out to be
horrendous. In relation to this, Afghanistan has been commonly
constructed as a subject for Orientalist writing, where Afghan women
and children are in need of rescue, hence to a certain extent it is seen as
worth to re-invade the country.”’” This can be as true in the case of Amir,
who is now the embodiment of the West that revisits Afghanistan to save
a child, named Sohrab from such evils in the Orient. In a turn of event,
the Taliban official turns out to be Assef, the person who has made Amir’s
childhood turn into a traumatic mess by the incident of raping Hassan.
However, the complicated and traumatic relationship between Amir and
Assef is reduced into ‘us’ versus ‘them’ oppositions. This is because, in
comparison to Assef who is the racist and sexist Eastern or Oriental man,
Amir has developed into a selfless, rational, and civilized Western
individual. Thus, it is natural for readers to perceive Amir as better than
Assef. To make it worse, Assef is also a paedophile who grooms and
treats children, including Sohrab, as sex slaves. This can be evident when
Amir describes that Sohrab wore “bells strapped around his ankles... his
eyes darkened with mascara, and his cheeks glowed with an unnatural
red”’8 and danced with music to entertain the Taliban men. The
aforementioned example is a depiction of a child who is a victim of sexual
grooming and abuse by older men. Young boys as seen through Sohrab
is dressed up as females and are forced to dance for the powerful men,
which are the Taliban. In this event, Sohrab also seems to be
overwhelmed by humiliation and fear of sexual abuse. The narrator Amir
could easily identify such sexual acts towards Sohrab which is carried
out by the Taliban, including Assef. Evidently, when Assef refers to
Sohrab as “my Hazara boy”7?, it affirms his treatment of Sohrab as his
child sexual possession. In a way, this reflects that the Taliban, who
comprises of Eastern man, finds indulgence by sexually abusing innocent
children. Hence, by this point, Assef resembles every aspect of a demonic
Taliban warlord that is similar to the way American media represent or
imagined them to be. Assef appears to be sadistic and cruel, concurrently
becoming the major antithesis to Amir’s Western values and identity.

" Larbi Sadiki, “Orientalising Afghanistan,” TRT World, September 11, 2021,
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Therefore, upon seeing Assef treating Sohrab in a disturbing
manner, Amir believes that he must defeat the evil Oriental man, which
leads up to a fight between them. Orientalism has put forth the notion of
the Oriental people needed to be civilised and conform to the moral
standards upheld in the West.80 A similar occurrence can be seen
through the fight between Amir and Assef, where it is symbolic of
Western powers’ attempt to diminish the barbarism in the Orient. Asthe
Orient is perceived as inferior and lacks morality, it gives path to seeing
the greatness of the West. Accordingly, given the fact that Amir, who
embodies America, is successfully able to defeat Assef and remove
Sohrab, it suggests that Western power needs to intervene in the Orient,
in order to help bring civilization. Accordingly, Amir’s encounter with
Assef can be viewed as a form of support for the American intervention
in conflicting countries, like Afghanistan, which in the end, causes more
harm than good. In a way, the author Hosseini-through his narrator
Amir, is suggesting that the only hope for Afghanistan have a bright and
stable future relies heavily on the direct involvement of the Western
saviour, America.

Conclusion

To conclude, when the Orient is represented in a patronizing
manner, such as, violent, extremists, uncivilized and paedophilic, this
asserts that the Orient remains inferior and fundamentally other to the
West. Hence in the novel, America as the Occident is perceived as a
country that is able to civilize people. This can be evident through the
journey of Amir from the East to the West. Although Amir was unjust and
betrayed Hassan in Afghanistan, he turned out to be bright, positive and
selfless as he migrates to America. This relates to the stereotypical
historical role of the Occident as the civilized saviour. Such a role can
paint the American invasion of Afghanistan in a positive light as the
Americans are civilizing the violent and uncultured Pashtun majority.

The portrayal of Afghanistan through the narrator’s point of view
as embedded with widespread violence due to ethnic conflicts and

8 McLeod, “Beginning Postcolonialism.”
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religious extremism gives a path to a positive perception of American
invasion and domination in the East. This is in line with the argument put
forth by Edward Said that an imagined construction of the East by
modern Orientalists or native elites who internalizes Western ideology
of the East, serves to legitimize European or American colonial and
imperial goals. In relation to this, America as the Occident is treated as
the only aspiration for Afghanistan to escape from their own barbarity
and cruelty. Besides that, by utilising the theory of Postcolonialism, this
study is able to identify the narrator’s treatment of the subaltern,
particularly Hassan, and how his life is a mimicry of the dominant
Western culture, which contributed to his sense of belonging in America.
Therefore, by analysing the narrator’s journey through the lens of
Postcolonialism and Orientalism, the researcher was able to come out
with two main points for the analysis, which are the way the narrator
Amir perceives the Orient as a place of violence and in contrast, the
Occident as a place of salvation.

In the novel, the Orient and Oriental, specifically Afghanistan and
Afghans, are stereotyped as savages, and consequently becoming the
‘Other’. The reason why this point is highlighted is that, throughout the
novel, the researchers found out that there are several instances of abuse
that eventually become a trait attached to the Oriental or Afghans.
Besides that, as Afghanistan itself is predominantly a Muslim country, it
is rather easy to construct a reductive view of Islam as permitting
violence. Orient is typically characterised as a region of sexual, violent
and extreme people.8! This is proven true from the analysis of the
narrator's journey conducted in the previous chapter. Throughout
Amir’s journey in Afghanistan, it is observed that the perceived act of
violence is entrenched in the country, thus allowing for such inhuman
acts to occur. Most of the violence arises from the ethnic division in
Afghanistan, particularly between the Pashtun and Hazara. In the novel,
it is presented or rather stereotyped that the Pashtun who are Sunni
Muslims are the ones that carried out most of the cruel acts. Due to ethnic
strife in the country, the dominant Pashtun ethnic group sexually
violates the minority Hazara for the purpose of establishing dominance.
As mentioned in Chapter Three, by raping Hassan, who is a Hazara
minority, Assef was able to assert his dominance and power as the

8 Said, “Islam Through Western.”
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superior Pashtun. Similarly, the narrator Amir indirectly participates in
Hassan’s rape as he allowed for it to happen

The novel does not escape from stereotyping and presenting a
reductive view of Islam to readers. Acts of violence are perceived to be
endorsed by the “extreme” religion, Islam. The researchers found that
the novel seems to support the Western prejudiced view against Muslims
and Islam by suggesting that the religion condones violence that is
carried out in the Orient. An example can be the murderous public
execution event in Afghanistan as the Taliban justified such violent act
by claiming it to be part of the Shari’a or Islamic religious law and the
words of God. This scene or event is perceived to be problematic because
readers, especially those who are not familiar with Islam, could not
differentiate extremism from an acceptable form of adherence to Islam.
As a result, Islam is viewed to be associated with violence and becomes
an antithesis of the Western religion, Christianity. In a way, the novel
purposely ridiculed Islam, which can further be seen when Baba mocks
the religion and also the mullahs in Amir’s school. Baba suggested that
[slamic values and practices are unfit for the modern world,
consequently, those who adhere to the religion are seen as a backward
society. It cannot be overlooked that the novel’s representation of Islam
and Muslims supports the expected Western perception of the Orient,
not only as violent and sexual beings but also as extremists who are in
need of Western civilization.

Next, the second key point demonstrates how the narrator Amir
perceives the Occident, particularly America, in contrast to the Orient.
The researcher found this point necessary because the narrator tends to
focus on the negative aspects of his native land, Afghanistan, while
enthusiastically embracing America. In a way, the narrator’s positive
depiction of America in the novel functions to validate Western
superiority and its hegemonic status. Additionally, given that the
narrator Amir migrated to America, his perception of the Orient would
have been influenced by Western preconceptions of the East and the
Orientals.

It is not surprising that the narrator Amir finds salvation as he
migrated to America after all the horrors and atrocities he witnessed in
the Orient, especially Hassan’s assault. It is found out that Amir finds a
deep sense of belonging in the Western society, though it is ironic given
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the differences in culture and religion between Afghan-Muslim
immigrants and the American society. However, the researcher
identified that the underlying factor for Amir’s sense of belonging in
America is because his life in Afghanistan is a mimicry of the Western
dominant culture and lifestyle, as it serves to elevate his status. In
contrast to his broken and unstable life in Afghanistan, ironically
everything was fixed as he moved to America. For example, in the
analysis of the previous section, it is observed that Amir’s distant
relationship with his father, Baba, was quickly amended as they were
living in America. This representation in the novel that every conflict can
be solved as long as the West is involved serves as an exaggerated
overview to assert Western superiority and legitimise American political
goals in the Orient.

From the above analysis, the author juxtaposed Amir’s life in
America with Hassan’s conditions in Afghanistan. This contrasting image
suggests that those living in the Orient will continue to struggle with
poverty and political imbalance, while the ones in the Occident are able
to achieve stability and success. The researchers found out that this
contrasting overview tends to strengthen the Orientalists' perception of
the East as backwards and unable to achieve stability. The Orientals are
perceived to be caught up in their own barbarism and cruelty, which in
the end, relies on Western power to ‘rescue’ them. Accordingly, the idea
that the West are saviours of the Orient is presented through Amir’s
mission to save Hassan’s son, Sohrab in Afghanistan. The researcher
argued that the reason why Amir’s rescue of Sohrab is similar to the
popular narratives of ‘White Saviour’ or ‘White Man’s Burden’ is because,
first, his process of Westernization while living in America shapes him to
become a symbolic or embodiment of an American figure in the novel.
Second, placing Amir who is now the American figure, as the only source
of hope for Sohrab to be freed from the paedophilic and evil Eastern man,
suggests that eventually, the Orient relies on Western powers to liberate
themselves from their self-imposed atrocities.

The contrasting portrayal of the villainous East versus the heroic
West in The Kite Runner analysed in this study suggests that the novel is
written by a pro-Western author, whose work can be categorised as a
continuation of Western or Orientalist literary tradition of writing the
East as mentioned by Edward Said. The author’s narratives regarding
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Islam and Muslims in the novel also seem to indicate that the religion is
equivalent to extremism and violence. Even though in the concept of
Orientalism, Said mainly focuses on works from the late 19th to the early
20th century, The Kite Runner can serve as an example of a modern 21st-
century work that interestingly participates in Orientalizing itself. It is
clear that the novel purposely presents an Orientalized version of
Afghanistan and Islam to fit into the expectations of the West, in order to
gain significant recognition and popularity in the United States. This is
evident when the novel becomes the top New York Times best-seller, as
well as receiving other awards such as the San Francisco Chronicle Best
Book of the Year in 2003. The researcher mentioned in Chapter One that
Hosseini is a prominent Afghan-American writer, especially in the United
States as he is more than capable to depict the social and political
struggles in Afghanistan. However, given the novel was written during
the peak of the American expedition in Afghanistan or known as the ‘War
on Terror’ because of the September-11 attack, Hosseini seems to place
a positive view on the intervention. Arguably, this became the reason
why the novel is widely accepted by Western readers because it does not
challenge any sort of occupation imposed in Afghanistan by the
American authorities. Instead, the author provided justifications for why
the Orient is in need of civilization by the West. Through his work, the
author tends to confirm that the Orientals are dangerous and hypocrites
under the veil of religious righteousness. The East is also perceived to be
underdeveloped, though this is because of various foreign interventions
in the country, such as by the Soviet Union and also the United States
itself which deeply involves itself with the political activity in
Afghanistan.
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