Volume 18, No. 3 @ December 2021

JOURNAL OF

72 A0 "TVNANOr

jd/(////z/ (N %/’(0

A Refereed International Biannual Arabic - English Journal

1707 19quIdAQ € "ON ‘8] WN[OA

INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA

LLO8-68TT *NSSI-H 0L60-€T8T *NSSI




Journal of Islam in Asia

EDITOR-in-CHIEF
Abdul Salam @ Zulkifli B.Muhamad Shukri

ASSOCIATE EDITOR
Homam Altabaa

COPY EDITOR
Kamel Ouinez

EDITORIAL ADVISORY BOARD

LOCAL MEMBERS INTERNATIONAL MEMBERS
Abdel Aziz Berghout (11UM) Abdullah Khalil Al-Juburi (UAE)
Muhammed Mumtaz Ali (IIUM) Abu Bakr Rafique (Bangladesh)
Nadzrah Ahmad (11UM) Anis Ahmad (Pakistan)

Rahmah Bt. A. H. Osman (I11UM) Fikret Karcic (Bosnia)

Sayed Sikandar Shah (11UM) Muhammad Al-Zuhayli (UAE)

Saidatolakma Mohd Yunus (IIUM)  Zafar Ishaque Ansari (Pakistan)
Thameem Ushama (I1UM)

Articles submitted for publication in the Journal of Islam in Asia are subject to a
process of peer review, in accordance with the normal academic practice.

© 2021 by International Islamic University Malaysia

All rights reserved. No part of this publication may be reproduced, translated, stored
in a retrieval system, or transmitted in any form or by any means, electronic,
mechanical, photocopying, recording or otherwise, without prior written permission
of the publisher.


http://www.iium.edu.my/staff/show/8420
http://www2.iium.edu.my/staff-details?id=4634

Journal of Islam in Asia

Vol.18, No. 3, December 2021
DOL https://doi.org/10.31436/jia.v18i3

4y 2l YLl

1 B g g el 3 By 33U e 5 g U1 OT 1§ 8351 1 doab Y1 o il 21 —
& e pl o Ol

37 Wi Lgd ua.aa.\\ Skwll shis] G Esdlui p glalt il ogd LP1 —

Sl ds

69 oy S 61, Bl 81 B Bl 86 el 3 T 00 Rl RISy —

&LU._JV 2z A ods O g

95 15 1 JWb1 A dlas AV Wlidas g &y e Al —

Z\UA\VJ:;B S ol ae (g sb Jjja_c.x.a;.u\f

127 S o Rl b 1 5 b 5315018 505 —

O A ol )l mi gy b et o i s

English Articles

- The Role of Mosque Committee in Empowering Mosque’s
Educational Programmes: Case Study of Mosques in Gombak
District, Malaysia

Muhammad Ayman al-Akiti, et al.

- Revival of Islamic Civilization: Strategies for the Development of
Muslim Society in the Thought of Abul Hasan Ali Nadwi
Adibah Abdul Rahim, and Saud Muhammad

- Islam, Modernity and the Concept of Progress
Nor Farhain Zaharani, and Elmira Akhmetova

- A Review of Kahlil Gibran’s Major Creative Works
Homam Altabaa, Waleed Fekry Faris, and Adham Hamawiya

- Technical Framework of Qatar’s Foreign Aid Policy: Guiding
Documents and Operative Institutions
Fadhl A. Bashir, and El Fatih Abdullahi Abdelsalam

JOURNAL OF ISLAM IN ASIA, VOLUME 18, NO 3, December 2021
INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA [IIUM]

165

188

205

231

254



4 gL LEBdle g an KU1 (1 RN (B 8 ) g1 Aanda¥) (e il aal)
A gua ga A 2
Forbidden Foods in the Holy Qur’an and their Relationship with
Pandemics: A Thematic Study

Makanan Yang Diharamkan Untuk Umat Islam Dimakan Menurut
Al-Quran dan Hubungannya Dengan Pandemik: Kajian Objektif
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Abstract

This study deals with what foods are allowed and not allowed for Muslims to
eat according to the Holy Quran. This study also shows why these foods are banned
and how these foods are closely related to pandemics. This wisely proves How
conclusive the Holy Quran is! The verses which support this idea are included in the
Surahs such as (Al-Ma'dah, Al-An'am, and Al-Araf). The search signifies that the Holy
Quran includes uniquely all walks of human life. For example, At Surah Al-Ana'm
verse 89, Allah says, (.....and WE have sent down to you (prophet Muhammad) PBUH,
the Quran as exposition of everything, a guidance, a mercy and glad tidings for those
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who have submitted themselves to Allah). This verse goes side by side with the straight
human nature and it is a real application to the English wise saying, (prevention is
better than cure).To sum up, the Holy Quran has an amazing impact on humans as it
protects them from pandemics.

Keywords: Foods, Forbidden, Al-Tayibat, Permissibility, Qur'an.

Abstrak

Kajian ini membincangkan makanan yang dibenarkan dan tidak dibenarkan
untuk dimakan oleh orang Islam mengikut Perlembagaan Al-Quran. Kajian ini juga
menunjukkan mengapa makanan ini diharamkan dan bagaimana makanan ini berkait
rapat dengan Pandemik. Ini dengan bijak membuktikan betapa konklusifnya Al-
Quran!!!! Ayat-ayat yang menyokong idea ini termasuk dalam Surah-surah seperti (Al-
Ma'dah, Al-An'am, dan Al-Araf). Pencarian menandakan bahawa Al-Quran
merangkumi unik semua lapisan kehidupan manusia. Sebagai contoh, dalam Surah Al-
Ana'm ayat 89, Allah berfirman, (....dan KAMI turunkan kepadamu (Nabi
Muhammad) s.a.w., Al-Quran untuk menjelaskan segala sesuatu, petunjuk, rahmat dan
khabar gembira. bagi mereka yang berserah diri kepada Allah). Ayat ini berdampingan
dengan sifat manusia yang lurus dan ia adalah aplikasi sebenar kepada pepatah bijak
Inggeris, (mencegah lebih baik daripada mengubati). Kesimpulannya, Al-Quran
mempunyai kesan yang menakjubkan kepada manusia kerana ia melindungi mereka
daripada Pandemik.

Kata Kunci: Makanan, Haram, Al-Tayibat, Kebolehan, Al-Quran.
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Abu al-qasm mhmid bn ‘mrii bn ahmd, al-zmhs$r gar al-lh (almtafi:
538.), al-ksaf 'n hqa’iq gwamd al-tnzil.

Abt al-ttb mhmd sdiq han bn hsn bn ‘IT abn Itf al-lh al-hsint al-bharT al-
qinawigl (almtafi: 1307h.). fthu al-bian fi mqgasd al-qr’an, al-maktbt al-
‘sriawt 11tba‘t walnw§<r, salda — bairiit, ‘am al-nsr: 1412. - 1992.

Abt al-ulid mhmd bn ahmd rsd (alhfid) al-qrtbi (t 595), bdait al-mgthd
tnhait al-mqtsd, birat, dar al-m‘rft, (t7), 1405h/ 1985.
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Abi ‘bd al-lh mhmd bn ahmd bn ab1 bkr bn frh al-’ansart al-hzrgl Sms
al-din al-qrtb1 (almtiifi: 671.), al-gam" 1’ahkam al-qr’an, tfsir al-qrtb1, dar
al-ktb al-msrit, al-qahrt, al-tb {: al-tanit, 1384. - 1964.

Abll ‘bd al-lh mhmd bn ‘bd al-lh (321-405), al-mstdrk ‘li al-shihin,
thqiq: mstfi ‘bd al-qadr ‘ta, birat, dar al-ktb al-‘lmit, 1411/1990, (t1).
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Abstract

This article analyses the importance of understanding the natures of Islamic
sciences, and what distinguishes them from others and the impact of this on the
attributes and competencies of the university lecturer who teaches them. The aim of the
paper is to show the how these natures influence preparation of the lecturers. The
article followed the descriptive analytical method and textual analysis. It concluded
that some of the natures of these sciences are: revealed reference, practical, scientific,
methodological and purposeful, and revolve around the message of Istikhlaf
(vicegerency) and civilisation (umran) on the earth. Accordingly, the teacher who
learns and teaches them should have attributes and qualities such as; sense of mission,
strong faith, Intellectual leadership, knowledge and experience, exemplary role model,
wisdom, guided reasoning, purification and spiritualty. The article recommended the
need to develop specialised programs for the lecturers of Islamic and Shari’ah sciences
in universities that take into account the realities of contemporary education, the quality
of learners, teaching methods and the natures of these sciences.

Keywords: Natures of Islamic Sciences, Lecturer, Attributes, University
Teaching.

Abstrak

Makalah ini menganalisis kepentingan memahami sifat sains Islam, dan apa
yang membezakannya daripada yang lain dan kesannya terhadap sifat dan kecekapan
pensyarah universiti yang mengajarnya. Matlamat kertas kerja ini adalah untuk
menunjukkan bagaimana sifat ini mempengaruhi persediaan pensyarah. Makalah
tersebut mengikut kaedah analisis deskriptif dan analisis teks. Ia menyimpulkan
bahawa beberapa sifat ilmu-ilmu ini adalah: rujukan yang diturunkan, praktikal,
saintifik, metodologi dan bertujuan, dan berkisar tentang mesej Istikhlaf (kekhalifahan)
dan peradaban (umran) di muka bumi. Sehubungan itu, guru yang belajar dan
mengajarnya hendaklah mempunyai sifat-sifat dan kualiti seperti; semangat misi, iman
yang kuat, kepimpinan intelektual, pengetahuan dan pengalaman, teladan yang boleh
dicontohi, kebijaksanaan, penaakulan terpimpin, penyucian dan kerohanian. Makalah
yang disyorkan keperluan untuk membangunkan program khusus untuk pensyarah
sains Islam dan Syariah di universiti yang mengambil kira realiti pendidikan
kontemporari, kualiti pelajar, kaedah pengajaran dan ciri-ciri sains ini.

Kata Kunci: Ciri-ciri [lmu Islam, Pensyarah, Sifat, Perguruan Universiti.
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waltiizi’, 2003).
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hzm lltba 't walnsr waltizi', 2005).
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The Problem of The Modernist Mind In Constructing Religious
Knowledge: An Analytical Reading of The Opinions of Abdul
Karim Soroush

Permasalahan Pemikiran Moden Dalam Membina Pengetahuan
Agama Kajian Analisis Pendapat Abdul Karim Soroush
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Abstract

This research aims to highlight Abd al-Karim Soroush’s reading of the
concept of reason and its role in building religious knowledge, where the goal is to
research and investigate only and not to reach the facts and truth, as he claimed that the
limits of mind ability are absolute, and that its outputs are in the end relative, as it is
difficult to reach the truth and understand the discourse according to his point of view.
The most important result of this reading is that Soroush's vision of the concept of
reason leads to undermining this concept and dropping its authority and role in shaping
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religious knowledge, because it placed it in the ranks of relativism, and worked to
violate its purpose.

Keywords: Reason, Modernity, Islamic thought, Abdolkarim Soroush.

Abstrak

Penyelidikan ini bertujuan menonjolkan kajian oleh Abd al-Karim Soroush
tentang konsep taakul dan peranannya dalam membina pengetahuan agama, di mana
matlamat adalah untuk menyelidik dan menyiasat semata-mata dan bukannya mencari
kebenaran dan fakta. Menurut pandangan Soroush, had keupayaan minda adalah
mutlak dan hasil pada akhirnya adalah relatif disebabkan kesukaran untuk mencapai
kebenaran dan memahami wacana. Hasil paling penting dalam kajian ini ialah visi
Soroush tentang konsep taakul telah melemahkan konsep ini dan tidak lagi menjadi
konsep utama yang memainkan peranan dalam membentuk pengetahuan agama
disebabkan ia diletakkan bersama dengan fahaman relativisme seterusnya menggugat
tujuannya.

Kata Kunci: Taakul, Moden, Pemikiran Islam, Abdul Karim Soroush.
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Abstract

This research aims to study the alternation in the grammatical lesson, define
its concept, explain its means, and grammatical characteristics, and analyze its
examples in the grammarians’ books semanticly. The semantic difference between the
words, for example: raya and rawa; The first is an adjective and the second is a noun.
Therefore, this phenomenon was not arbitrary, but rather was intended to show the
semantics of the words as well as the importance of this phenomenon phonetically. To
it search: that the necessary verb may be received: The imperative verb may be
received in the sense of another transitive verb by means of an inclusion, so the action
of that verb works, and the object is made in it. And that the Arabs have used the past
verb in the sense of the present, so he comes with the wording of the past and the
meaning with the wording of the present, and that is because he wanted to be cautious
of the meaning, so he came with the meaning of the present whose occurrence is
doubtful with the wording of the past that is cut off from being, even as if this had
occurred and settled because it is expected and awaited.

Keywords: Grammatical Alternation, Semantics, Verbs.

Abstrak

Penyelidikan ini bertujuan untuk mengkaji penggantian dalam pelajaran
tatabahasa, menentukan konsepnya, menjelaskan maksudnya dengan ciri-ciri
tatabahasa, dan menganalisis contohnya dalam buku-buku tatabahasa secara semantik.
Perbezaan semantik antara perkataan, misalnya: raya dan rawa; Yang pertama adalah
kata sifat dan yang kedua adalah kata nama. Oleh itu, fenomena ini tidak berlaku
sewenang-wenangnya, melainkan bertujuan untuk menunjukkan semantik kata-kata
serta pentingnya fenomena ini secara fonetik. Dalam menentukannya: bahawa kata
kerja yang diperlukan dapat diterima: Kata kerja imperatif dapat diterima dalam arti
kata kerja transitif yang lain melalui penyertaan, sehingga tindakan kata kerja itu
berfungsi, dan objek dibuat di dalamnya. Dan bahawa orang Arab telah menggunakan
kata kerja masa lalu dalam arti masa kini, jadi dia datang dengan kata-kata masa lalu
dan makna dengan kata-kata masa kini, dan itu kerana dia ingin menjadi spekulasi
makna, jadi dia datang dengan makna masa kini yang kejadiannya diragukan dengan
kata-kata masa lalu yang terputus dari menjadi, walaupun seolah-olah ini telah berlaku
dan diselesaikan kerana ia diharapkan dan ditunggu.

Kata kunci: Penggantian Tatabahasa, Semantik, Kata Kerja.
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Abstract

This research analyses the phenomenon of parallelism in Shawky's nationalist
poems, in the sense of that this is the most important element for employing the
internal rhyme, while it is a phenomenon that carries semantic richness, as it is
considered one of the most prominent ways to express the poet’s experiences and
emotions. Relying on the descriptive analytical approach, this article aims to reveal the
rhythmic and semantic aesthetic features related to the most remarkable patterns of
parallelism: phonemic, syntactic, and semantic, that Shawki used it in his poems,
through which he expressed the issues of his homeland. The importance of this study is
evident in that it focuses on rhetorical forms: Alliteration (al Jinas), Homoioptoton (al
Tarsi‘), Antithesis (al Tibaqg, al Mugabala), Antimetabole (al ‘Aks), etc., which has the
greatest impact on shaping the phenomenon of parallelism. The research concluded that
the poet could form the rhythmic structure with his artistic creations in this
phenomenon, it enriches the musical tone that influences the emotions of the recipients,
which was also as the echo of the poet’s emotions and feelings.

Keywords: Phenomenon of parallelism, Nationalistic poems, Rhetorical
forms, Rhythmic structure, Semantic richness.

Abstrak

Kajian ini menganalisis fenomena paralelisme dalam puisi
nasionalisme Shawki, dan ianya adalah elemen terpenting dalam penggunaan
rima dalaman. la merupakan fenomena yang membawa kepada kekayaan
semantik, kerana ia dianggap sebagai salah satu cara yang paling menonjol
untuk meluahkan pengalaman dan emosi penyair. Dengan menggunakan
pendekatan deskriptif dan analisis, kajian ini bertujuan untuk mengkaji ciri-ciri
estetik berirama dan semantik yang berkaitan dengan pola keselarian yang
paling menonjol iaitu fonetik, sintaksis dan semantik, yang digunakan oleh
Shawki dalam puisi beliau yang mengandungi isu-isu tanah airnya.
Kepentingan kajian ini ialah untuk memberi penerangan tentang bentuk retorik:
aliterasi (al Jinas), Homoioptoton (al Tarsi‘), Antitesis (al Tibaq, al Mugabala),
Antimetabol (al ‘Aks), dan lain-lain, yang mempunyai kesan terbesar dalam
membentuk fenomena paralelisme. Hasil kajian merumuskan bahawa penyair
berjaya membentuk struktur berirama dengan ciptaan seninya dalam fenomena
ini dan ianya memperkayakan nada muzik yang mempengaruhi emosi
penerima, yang juga sebagai gema emosi dan perasaan penyair.

Kata Kunci: Fenomena paralelisme, Puisi kebangsaan, Bentuk retorik,
Struktur irama, Kekayaan semantik
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Abstract

This article analyses the roles of the mosque committee in enhancing the
mosque’s educational programmes in Gombak, Selangor. Gombak as an administrative
district that is located inside the hectic and modernized area of Klang Valley is prone to
foreign ideologies and socio-cultural issues. This study aims to broaden the understand-
ing of how the mosque committee in Gombak could empower the mosque’s educational
programmes in addressing these issues. This study also aims to discover creative impro-
vision that the committee could make in making the mosque’s educational programmes
attractive to the surrounding community. This study focuses on the role of the mosque
committee in improving their mosque’s educational programmes with a specific case
study on selected mosques in the Gombak district. It is a qualitative study that utilizes
the deductive and inductive methods derived from surveys collected from Focus-group
Discussion (FGD) and literature studies. Recordings from the FGD survey and recent
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The Role of Mosque Committee in Empowering Mosque’s Educational
Programmes: Case Study of Mosques in Gombak District

literature studies related to this topic are examined and analysed according to its appro-
priation. The result indicates the importance of the mosque committee and their signifi-
cant roles in enhancing the mosque’s educational programmes such as adjusting the
curriculum to cater the diversity of people and continuously improvising the lesson
through feedback taken from the surrounding community.

Keywords: Mosque Educational Programme, Mosque Committee, Islamic
Education, Gombak District, Majlis Agama Islam Selangor.

Abstrak

Artikel ini mengkaji peranan yang boleh dimainkan oleh ahli jawatankuasa
masjid dalam usaha penambahbaikan program pendidikan masjid di sekitar kominiti
Gombak, Selangor. Gombak merupakan sebuah daerah pentadbiran terletak di dalam
kawasan Lembah Kelang yang sibuk dan moden terdedah kepada ideologi asing dan
permasalahan sosio-budaya. Kajian ini bermatlamat untuk memperluaskan kefahaman
berkaitan tentang bagaimana ahli jawatankuasa masjid boleh menambahbaik program
pendidikan masjid untuk menanggapi permasalaha-masalah tersebut. Kajian ini juga
bertujuan untuk menemukan kaedah penambahbaikan kreatif yang boleh dilakukan oleh
ahli jawatankuasa masjid untuk menjadikan program pendidikan masjid menarik bagi
masyarakat sekitar. Kajian ini juga memfokuskan kepada peranan ahli jawatankuasa
masjid dalam menambahbaik fungsi program pendidikan masjid dengan kajian kes
keatas masjid terpilih di daerah Gombak. Ini adalah kajian kualitatif yang menggunapa-
kai kaedah deduktif dan induktif yang berasal dari hasil dapatan tinjauan Diskusi Ke-
lompok Terfokus (FGD) dan juga kajian literatur. Rakaman dari tinjauan FGD dan
kajian literatur terkini yang berkaitan dengan topik ini akan dikaji dan dianalisa mengi-
kut kesesuaiannya. Hasil menunjukkan kepentingan ahli jawatankuasa masjid dan
peranan besar mereka dalam menambahbaik program pendidikan masjid contohnya
dalam menyesuaikan kurikulum untuk menyantuni kepelbagaian masyarakat dan
penambahbaikan berterusan pengajian melalui maklum balas yang diperolehi dari
masyarakat setempat.

Kata Kunci: Program Pendidikan Masjid, Ahli Jawatankuasa Masjid,
Pengajian Islam, Daerah Gombak, Majlis Agama Islam Selangor.

1. INTRODUCTION

A mosque is a place that holds a special position in the heart of
every Muslim. It is a place for worship and also functions as an institu-
tion that serves as the center of social activities for Muslims. It is the
most important and centermost institution in any Muslim community.
Even since the Prophet PBUH’s time, the mosque was positioned inte-
grally to the Muslims’ governance and administration. The mosque func-
tion is evergreen and dynamic, evolving to meet the needs of the Mus-
lims at all times. It is a substantial body that oversees the Ummah’s con-
dition; spark changes and revives the spirits of promoting virtues and
forbidding vices (al-amru bi al-ma rif wa al-nahyu ‘an al-munkar) in the
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society. Making the mosque prosperous is a responsibility for every Mus-
lim, men and women, all together as a vicegerent of Allah in this world.
Allah SWT said:

“The mosques of God Shall be visited and maintained By
such as believe in God And the Last Day, establish Regular
prayers, and practice Regular charity, and fear None (at
all) except God. It is they who are expected To be on true
guidance.” (9:18)

The importance of mosques cannot be established without the ef-
forts of people who committed their time and energy to make mosques
alive, thriving, and prosperous. In our modern days, this task is handled
by a group of people appointed to be the mosque’s “committee.” They
are either elected by the authorities or voted into that position by the
community voting. This committee, usually selected from people with
different backgrounds, thrives hand in hand to improve their mosque and
indirectly revamp their village or communities surrounding them. They
“volunteer” themselves for the "Ummah, as many committees receive
only small stipends or none at all for their work.

The mosque committee plays a vital role in enhancing the
mosque’s educational programmes. Mosque, which also works as a
learning institution, needs to have an authentic and robust educational
programme so that the disseminated knowledge will benefit the commu-
nity. The committee here is the one that administrates and puts an ar-
rangement to the educational programme based on the curriculum given
by the religious authority. Any incompetency of the educational pro-
gramme will detrimentally impact the Muslim ’ummah in the future.
Thus, this research aims to discover the mosque committee’s role in em-
powering the mosque’s educational programmes. It will discuss the im-
portance of the mosque as an educational institute and enlist the signifi-
cance roles played by the mosque committee in enhancing the mosque’s
educational programmes.

1.1 Mosque and Education: A Brief History

“Knowledge” and “Education” are integral with the mosque’s in-
stitution. For example, the establishment of The Prophet’s Mosque (al-
Masjid al-Nabawn1), other than a place of worship, was also intended to be
a gathering place for people to learn more about Islam. The formation of
Quba’ Mosque, Mirbad Mosque, and al-Masjid al-Nabawi, for instance,
also play a significant role that educated and shaped the Muslims’ char-



The Role of Mosque Committee in Empowering Mosque’s Educational
Programmes: Case Study of Mosques in Gombak District

acter building during the Prophet’s time (Haron, Ripin, & Yusof, 2008, p.
2). The mosque educational features later kept being developed with the
expansion of Muslims’ land and migration. Through time, independent
institutions specific for Islamic education were created under the
mosque’s institution, such as preliminary school (Kuttab), general
schools (Madrasah), and university (al-Jami‘ah), with most of them
were built within the mosque’s compound and were put under the
mosque’s jurisdiction. The mosque institution’s diversified roles show-
cased substantial responsibilities held by its management in ensuring that
the mosque’s potential is utilized and its benefits far-reaching to all Mus-
lims.

1.1.1 Role of Mosque Committee in the Knowledge

Dissemination Process in the Early Islamic Age

After the construction of the first mosque - the Quba’ Mosque - in
the first year of Hijrah, many other mosques have also been built
throughout Islamic lands. Most of these mosques have nearly similar
roles: a worshipping place that also works as a center for Islamic teach-
ing (Imamuddin, 1984, p. 160). Nonetheless, their educational system
was mostly informal until specific programmes such as the Suffah or
Kuttab were embedded into the mosque institution (Haron et al., 2008, p.
4).

The history of al-Suffah or al-Kuttab begins at the time of the
Prophet PBUH. A space connected to the Prophet’s Mosque was dedicat-
ed to learning Islam, and the teaching there was led by the Prophet
PBUH himself. Several companions such as ‘Abd Allah ibn Rawahah,
‘Ubadah ibn al-Samit, and Abii ‘Ubaydah ibn al-Jarah were also trained
and appointed as teachers (Al-Hasani, 2019, p. 3). Suffah or al-Suffah
educational programme is considered as the most significant earlier for-
mal institutions in Islamic education history that housed seventy to hun-
dredths companions, among them Abii Hurayrah, ‘Abd Allah bin Mas ‘id,
‘Ammar bin Yasir, and Abui ‘Abd Allah al-Farisi (Al-Hakim. 2002, p.
18).

At the time of the Rashidun Caliphate (a/-Khulafa’ al-Rashidiin),
al-Suffah and al-Kuttab systems were developed to be more formal than
they were before. Its curriculum focused more on teaching the Quran,
learning Islam, and some basics in other disciplines (Ahmad Syalaby,
1976, pp. 37-45). At the time of the following caliphates, several
mosques have been institutionalized to have a more significant educa-
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tional role, such as what happened to the Qayrawan mosque in Tunisia,
the Qarawiyyin mosque in Morocco, and al-Azhar mosque in Egypt
(Haron et al., 2008, p. 8; ‘Abd al-Hadi al-Tazi, 2000, pp. 111-113). The-
se mosques become central to the distribution of knowledge in the Mus-
lim world alongside several other educational institutions established lat-
er, such as the madrasah and the Bayt al-Hikmabh.

1.1.2 Role of Mosques in Disseminating Knowledge in Classical

Era of Malay Archipelago

It is hard to ascertain when actually Islamic education started to
develop in the Malay archipelago as historians are still in disagreement
on the exact date Islam came to the Malay world. The assumpted date
can only be estimated with the arrival of Islam in Malay lands, with ac-
cording to some authorities such as al-Attas believes that it was in the
early 14™ to 16™ century (Al-Attas, 2011, pp. 32, 79, 89-90). This was
based on the historical fact that the first King of Malacca, Parameswara,
embraced Islam and changed his name to Megat Iskandar Syah in 1414
AD (Haryanto, 2015, p. 86). This claim is still in dispute due to the lack
of evidence, with Wake favouring Muzaffar Shah and dating the event in
the mid 15th century (Wake, 1983). Several archeologists and historians
are also in dispute with the scholars of Islamic studies, with the earlier
contend that Islamisation in the Malay world happened from the 10™ cen-
tury onwards while the latter argue that the rapid Islamisation actually
took place between 13" to 16" centuries (Ahmad, 2014, p. 75; Hassan &
Basri, 2005, pp. 12—13; Rahman, 2003).

According to the seventh century AD Chinese documents cited by
Fatimi, Muslims may have already reached China and Southeast Asia in
the earlier age of Islam. (Bruce, 1996, p. 71; Fatimi, 1963). The oldest
concrete proof of this presence is a tombstone dated 291 AH (903 AD)
discovered in Kedah (Bruce, 1996, p. 73). The conversion of this region
to Islam may have started in Sumatra - specifically, Aceh - that most his-
torians believe was responsible for spreading Islam to neighboring king-
doms such as Pasai and Perlak (Bruce, 1996, p. 73). Another historian,
Bougas, considers Patani the first part of the Malay Peninsula to convert
to Islam (Bougas, 1992, p. 89). Nonetheless, most historians proposed
that Melaka - a tiny urbanized Muslim coastal town that paid tribute to
Srivijaya - as the earliest (Bruce, 1996, p. 75). The precise date of its
conversion is unclear; nevertheless, even before the conversion, the
Melakan ruler provided appealing facilities and incentives to foreign
Muslim traders, including homes and “a place for their mosques,” ac-
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cording to Cortesao (Cortesao, 1944, p. 24). This supports the notion that
Muslims constructed mosques regardless of whether they resided in Mus-
lim nations. The Melaka empire in the 15th century became both South-
east Asia’s most significant port and a centre for Islamic scholarship in
the archipelago (Bruce, 1996, p. 75).

In the Malay Archipelago, the place for Islamic education actual-
ly started in the teacher’s house. The main focus at the earlier stage was
reading the Quran. The teaching was informal, and the Jawi alphabet was
introduced to ease the community in reading Arabic. (Haryanto, 2015, p.
86) After the ruler’s conversion to Islam and the increasing number of
Muslims, the overall society became Islamized, and congregational
mosques or Friday mosques were built and later given greater importance
as an educational institution. These mosques were usually located near
the palace or governor’s residence and became a place for people to
gather and improve their knowledge of Islam (Bruce, 1996, p. 75). The
educational programme and curriculum at the beginning stage emphasize
the ability to read, write, and recite the Qur’an. Lessons in addition to
studying the Qur’an were soon added, such as the sciences of Islamic ju-
risprudence, Islamic creeds, exegesis, history, Sufism, and Islamic Phi-
losophy (Nor & Othman, 2011). Independent educational institutions
such as “Pondok”, “pesantren”, “meunasah”, “langgar” and “dayah”
were preferably established within the vicinity of the mosque.' Islam was
also taught in the palace and mosques were used for Islamic celebrations
such as the commemoration of the Prophet’s birthday (Mawlid al-Rasul)
and the coming of the month of Ramadhan (Nor & Othman, 2011, p. 67).

Islamic educational programme in the Malay archipelago has a
nearly similar system yet different institutional names based on different
places and kingdoms. Nonetheless, to a large degree, mosques hold im-
mense importance as an integration base for all these institutions. In the
Samudera Pasai Sultanate and the Lamuri Sultanate, the mosque provid-

! "Pondok" is an educational institution for students who come to live in a temporary
period, and it is set up in a certain area in the vicinity of the school based on mosques,
suraus and others. See Shafie Abu Bakar (1984), “Ke Arah Pembaikan dan
Pengembangan Sistem Pendidikan Pondok di Malaysia”, Jurnal Pendidikan Islam, Vol.
2. Selangor: Angkatan Belia Islam Malaysia, p. 27.

“Dayah” or “Zawiyah”, “Meunasah”, “Langgar” and “Pesantren’ are similar with
“Madrasah” (general school), a place/building where Islamic education and discussion
took place. See Mardin (2018), Institusi Pendidikan Islam di Nusantara Pada Masa
Awal (Kajian Dari Abad ke-7 Sampai ke-19 M). Intelektualita: Kajian Pendidikan,
Manajemen, Supervisi Kepimpinan, Psikologi Dan Konseling, 7(1).
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ed high-level Islamic education to the learners”. Lessons were given at
the corner or veranda of the mosque comprising subjects such as Islamic
theology, jurisprudence, logic, astronomy and others. There was no age
limit for the students and the teachings were given in an open gathering
(halaga) (Mardin, 2018, p. 8). In the Demak Sultanate, mosques were re-
sponsible for providing general lessons from beginners to a higher level
of education through an open gathering discussion approach and debate
(Mardin, 2018, p. 12).> The same system was utilized in many classic
Islamic kingdoms in the Malay archipelago. Other developed and inde-
pendent educational institutions were later established to provide more
formal and systematic Islamic education such as “Pondok” in the Malay
Peninsular and Pattani, “Pesantren” in Java and Madura, “Rangkang” in
Acheh, and “Surau” or “Langgar” in Minangkabau (Ismail & Mutalib,
2013, p. 8). With the introduction of these new institutions, the educa-
tional responsibilities of the mosque institution were greatly distributed.
Islamic education has become more specialized and systematic with the
introduction of teaching schedules and specific books for specialized
subjects. Still, the approach was still in the shape of an open gathering
(halaga) that did not limit the class to any specific ages or status (Ismail
& Mutalib, 2013, p. 8).

1.1.3 Role of Mosque Committee in Modern Era

The role of the mosque in the modern era has been severely di-
minished from its stature in the past. Nowadays, there has been separate
institution and establishment to tackle the issues of education in Muslim
countries. Learning in the mosque would count as informal education,
while the role to conduct formal learning was transferred to the learning
center, schools or madrasah, colleges, and universities that move inde-
pendently from the mosque institution. The ministry of education admin-
istrates these institutions while the mosque administration was handled
either by the surrounding Muslim community - independently - or super-

2 Samudera Pasai Sultanate: The Samudera Pasai Sultanate, also known as Samudera or
Pasai or Samudera Darussalam or Pacem, was a Muslim harbour kingdom on the north
coast of Sumatra from the 13th to the 16th centuries CE.

Lamuri Sultanate: Lamuri or Lambri was a kingdom in northern Sumatra, Indonesia
from the Srivijaya period and is thought to have become absorbed into the Aceh
Sultanate by the early 16th century.

’ The Demak Sultanate was a Javanese Muslim state located on Java's north coast in
Indonesia, at the site of the present-day city of Demak.
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vised by the other ministry/department focusing on religious affairs
(Abdel-Hady, 2010, p. 11).

Mosque committees in non-Muslim countries mostly have more
roles and are more independent than their counterpart from the Muslim
countries. Nonetheless, their roles are quite similar; usually responsible
for financial management, funding, activities planning, administration,
and educational programmes of the mosque. The only difference would
be that the mosque committees in Muslim countries are typically super-
vised by the religious authority, while those in non-Muslim countries
would be loosely supervised. Especially in Malaysia, the mosques are
managed under the supervision of “Majlis Agama” (religious council) of
the states, which fall under the Sultan’s jurisdiction.* The committee’s
importance in managing the mosque cannot be looked down, as they are
the ones who pragmatically implement the order of the state’s religious
authority while giving feedback on the issues of the masses back to the
ruler.

In Selangor — including Gombak - the mosque committees are se-
lected once every three years (Abdul Hamid & Ahmad Fozi, 2019, p. 1).
Competitive selection for the spots indicates the increasing interest of
people in the mosque institution. The election became a platform for
some people to strengthen their political influence and for some other to
express their dissatisfaction on the existing committee. Failing to organ-
ize activities, mismanaging the mosque’s finances, and unobliging atti-
tude are the main factors encouraging other parties to contest for their
position. Islamic Religious Department of Selangor (JAIS) has listed four
main elements that must be present in all parties leading mosques and
suraus in the state of Selangor, which are: (1) The mosque committee
should facilitate the unification of the ummah, (2) Need to be accommo-
dative to people, (3) Just and equal in treating people regardless their
background, (4) Ability to manage the mosque well (Abdul Hamid &

* Refer to Malaysia’s Federal Constitution, Part 1, Article 3 (2): “In every State other
than States not having a Ruler the position of the Ruler as the Head of the religion of
Islam in his State in the manner and to the extent acknowledged and declared by the
Constitution of that State, and, subject to that Constitution, all rights, privileges, prerog-
atives and powers enjoyed by him as Head of that religion, are unaffected and unim-
paired; but in any acts, observances or ceremonies with respect to which the Conference
of Rulers has agreed that they should extend to the Federation as a whole each of the
other Rulers shall in his capacity of Head of the religion of Islam authorize the Yang di-
Pertuan Agong to represent him.”
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Ahmad Fozi, 2019, p. 4). Selected committees will be formally issued
special appointment letters that requires them to attend continuous oblig-
atory courses and mosque’s management workshops (Abdul Hamid &
Ahmad Fozi, 2019, p. 5).

2. METHODOLOGY

The study’s primary purpose was to assess the mosque’s commit-
tee’s roles and their influence in enhancing the mosque curriculum stud-
ies, especially in the Gombak district. Thus, several surveys were con-
ducted in 4 different mosques located at Selangor between April to May
2019. The list of mosques and its details are as follows:

This mosque can accommodate about 5000
Masjid Al- people at any one time and among the most
1 | Syakirin, Gombak | packed mosque in Gombak in terms of activi-
— 14 April 2019 | ties. Programs/lectures with famous speakers
received the highest attendees.

This mosque can accommodate about 1000
people at any one time and have about 25 to
100 regular attendees for each daily prayer.

Masjid Al- Maghrib prayer has the highest number of at-
Islahiyah, Kuang, | tendees, and the number might increase during
2 Gombak lectures with famous speakers. The program

—21 April 2019 | with the lowest number of participants was the
Arabic language class, and the worst overall
number of attendees in terms of age was
among the youth. This mosque has five more
surau under its jurisdiction.

This mosque can accommodate about 2500
people at any one time and recorded the high-
est number of attendees during the Maghrib

m dla\l/[?i?ué}érlr-lbak prayer. Lectures related to inter-religious dis-
3 - 4yM£1y 2019 cussion and topics related to the hereafter re-

ceive the highest participation from the com-
munity. The highest attendees in terms of eco-
nomic background would be from the lower
and middle class.

Masjid Taman Tun | This mosque recorded the highest number of
4 Teja, Rawang attendees during lectures inviting speakers
—11 May 2019 | playing on satire, politics, and insulting
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words/presentation. Programs on Islamic
thought and ‘agidah, with academic presenta-
tions/lecturers, receive the lowest participation
from the community. The highest attendees in
terms of age would be the pensioner (above 55
or 60 years old), while the lowest number of
attendees would be among the youth below 40.

The primary data collected consists of interviews of the mosque
committees. A set of preliminary questions was asked to the committees,
followed up by an open-to-all sharing session. The interview includes
discussing each mosque’s issues, problems, and solutions from the
mosque committee’s perspective. The discussion was later elaborated
freely based on the importance of those issues. The committee was given
the freedom to voice their opinions, attitudes, and understanding based
on the discussion flow. The discussions were transcribed, analyzed, and
written into a report.

3. RESULTS

From the surveys done in 4 mosques and analyzed concerning the
works of literature on this topic, this study found out 13 significant roles
of the mosque committee in enhancing the mosque curriculum study,
which are as follows:

1- Adjust and diversify teaching topics/syllabus based on the

needs of the local community

A survey done in Masjid al-Islahiyah and Masjid al-Hidayah
showcased that lectures were actively organized to cater to the communi-
ty’s diverse needs; men, women, kids, young, old, etc. Repeated classes
on the same subject were arranged to celebrate new attendees, while a
more in-depth hierarchical study on the specific field was organized to
celebrate the old attendees.” The survey also shows that enforcing classes
without the community’s demand/necessity will not receive useful feed-
back. Those classes’ attendance will be very minimal and short-lived,
such as what happened with the Arabic course in Masjid al-Islahiyah.°

> Refer to Masjid al-Hidayah’s meeting transcript.
% Refer to Masjid al-Islahiyah’s meeting transcript.
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Various needs of the community necessitate the need to
organize multiple programs. Most mosques organized Maghrib
lectures daily, while Subh lectures were organized on every pub-
lic holiday. Duha classes were organized four times a week, and
special talks inviting famous speakers were scheduled once every
three months.” Those lectures were arranged for different disci-
plines and topics. Courses and a one-time selected forum were
organized to tackle current issues surrounding the community,
such as couple issues, time-wasting, illegal racing, etc.® The
mosque committee plays a large role in arranging those lecturers
depending on their judgment on the community’s needs and cur-
rent obligations.

Rearranging teaching subjects in the mosque to cater to
the community’s needs is nothing new in Islam. It has been
known that the “al-Karast al-‘llmiyyah” program, hundreds of
years of on-going teaching programmes in al-Qarawiyyin
mosque, also tackle different fields of knowledge. Several teach-
ing “seats” were positioned at the mosque’s central pillars, and
other lecturers were assigned to teach diverse disciplines of ‘i/m.
Teaching there was not limited to Islamic studies’ only but rang-
ing from entirely another domain of knowledge such as poetry,
ethics, language, philosophy, mathematic, history, navigation,
geography, astronomy, governance, sports, engineering, medi-
cine, and pharmaceutical (‘Abd al-Hadi al-Tazi, 2000, pp. 127-
128). This practice was also implemented in the classical era of
Malay Archipelago’s mosques as the mosque was responsible for
organizing a variety of classes such as Arabic language, astrono-
my, philosophy, Islamic logic according to different levels and
backgrounds of students (Mardin, 2018, pp. 6-15; Nor &
Othman, 2011, pp. 66-68).

2- Study the tendencies and factors that attract people

to the mosque

It is also up to the mosque community’s responsibility to
study the tendencies and factors that attract people to the mosque.
Some mosques creatively utilize sponsorship to include free
meals and foods, while others attract people with certificates for

7 Refer to Masjid al-Hidayah’s meeting transcript.
¥ Refer to Masjid al-Islahiyah’s meeting transcript.
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their organized classes.” The mosque committee will also work to ensure
that the lectures’ objective is achieved while entertaining the attendees in
the best way possible. This method of da’wah in utilizing something
people like or love is not something new in Islam as the Qur’an says:

“Invite (all) to the Way Of thy Lord with wisdom And
beautiful preaching ; And argue with them In ways that are
best And most gracious : For thy Lord knoweth best, Who
have strayed from His Path, And who receive guidance.”

(16:125.)

This act of being tactful or “hikmah” was portrayed by the Proph-
et PBUH himself. In the early days of Islam, the Prophet PBUH invited
people to his lectures accompanied by “food” and “meals” (Haykal,
1966, p. 158). This action could soften the heart of the listeners and at-
tract them to the kindness promoted in Islam. Nowadays, even some
mosques have gone to the extent of organizing annual events such as
public carnivals and exhibitions in an effort to attract more people to visit
the mosque.

3- Invite an ustadh (preacher) who can attract people coming

to the mosque

The committee is also responsible for selecting a suitable lecturer
(ustadh) to handle the classes. Famous ustddh is more useful in attracting
people to the mosque than the subject or syllabus itself.'” The committee
must select lecturers who are well-versed in the topic he is presenting and
make the people attentive to his lectures. Some mosques utilize great re-
citers, public figures, and famous speakers to boost the mosque’s attend-
ance. The committee usually used online social groups such as
WhatsApp or Telegram with other mosque committees to exchange well-
known speakers’ contact numbers.'' Celebrity speakers are typically in-
vited for forums and are paired with academic scholars to balance
knowledge’s strictness and leisure.'” The necessity to leverage between

? Refer to Masjid al-Islahiyah’s meeting transcript and Masjid al-Syakirin’s meeting
recording.

!9 Refer to Masjid al-Islahiyah’s meeting transcript and Masjid al-Syakirin’s meeting
recording.

' Refer to Masjid al-Islahiyah’s meeting transcript.

'2 Refer to Masjid Taman Tun Teja’s transcription.
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eloquent speakers and credential academics is also a part of
“hikmah” ensuring that the learning process is conducted in the
best way possible.

It is also important for the Ustaz to possess Murabbi’s
characteristics. Imam al-Ghazalt RH mentioned in his manual for
students; “Ayyuha al-Walad” that it is necessary for a student to
have a teacher who is also a murabbi who could influence the
students to change himself as a better Muslims by cleansing all of
his negative manners to positive virtues (Al-Ghazali, 2013, p. 60).
It is important that the teacher or preacher is someone who could
influence their spirituality aspects (al-ta 'thir al-rithi) as what has
been known in Sufism (Mahmid, 1969, p. 338). Therefore select-
ing a pious and influential preacher is one of the most important
aspects for this reason.

4- Make sure the class presentation accommodates the

diversity of the people

Most of the lectures do not implement the strict ruling of
manners (al-adab) in their conduct.'® This approach is to ensure
that the older participant and the laymen are celebrated. Too
much formality and strictness could drive people away from the
class, which is unsuitable with the objective of teaching in public
places such as the mosque. Their presence at the mosque should
be celebrated as an encouragement for them to return again to the
mosque. It is also one of the solutions to tackle the issue of dwin-
dling numbers of people attending the mosque. The committee’s
task 1s to ensure the lectures accommodate the diversity of char-
acters in the community, mediate the equilibrium of manners and
respect to both lecturers and the attendees.

It is also known in the Shafi‘t school (madhhab) that it is
permissible for non-Muslims to enter mosques with the permis-
sion of the Muslims community. Imam al-Rafi‘T and al-Nawaw1
agreed with this ruling (Al-Zarkashi, 1996, p. 318). One of the
strongest pieces of evidence of this ruling is a report from Sa‘ld
bin al-Musayyab narrated that Abii Sufyan when he was still a
non-believer entered the Prophet’s mosque in Madinah (Al-
Zuhayli, 2004, p. 2690).

" Refer to Masjid al-Islahiyah’s meeting transcript.
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5- Collect feedback from the community

The mosque committee needs to constantly improve by being
transparent, open, and always taking feedback from the community. This
approach is to ensure that those programmes will be continuously im-
proved. This feedback can be collected through surveys, attendees’ num-
bers, personal inquiries, post-mortem meetings, and feedback boxes.'
They will take the intermediator roles between the attendees, the lectur-
ers, and the religious authorities by conveying the syllabus and pro-
grammes’ effectiveness conducted in the mosque. They need to ensure
that the lectures benefit the attendees in terms of the presentation, materi-
als, presenters, and syllabus. They need to have keen eyes and be sensi-
tive to the surrounding changes, particularly to the attendance graph and
presence in the mosque. The feedback can be shared with another
mosque through the exchange of experience and solutions. "

One event on how the community helps to improve the mosque
can be reviewed in the al-Qarawiyyin mosque’s history. This mosque is
known to have an integrated and dynamic two-way relationship with the
people of Fez. The Fez community will provide sponsorship and give
useful feedback to the mosque. In contrast, the mosque institution will do
its best to arrange teaching programmes and other activities that benefit
the surrounding community. The mosque does not limit its function as a
place of worship but also performs as a learning center and an endow-
ment institution. Its endowment has been used to support the mosque ac-
tivity, establish a public library, build a psychiatric hospital, create shel-
ters for the needy, buy foods for animals and its treatment, provide loans
without interest, and provide support for the country’s defense against
invaders (‘Abd al-Hadi al-Tazi, 2000, pp. 454—458).

6- Adhere to the MAIS guide in selecting lecturers and

conducting classes

Most mosque refers to Selangor Islamic Religious Council (Maj-
lis Agama Islam Selangor — MAIS) for guidance and conditions in select-
ing speakers and conducting classes.'® All religious speakers need to own
MALIS credentials before they are permitted to deliver any lectures in Se-
langor. Those speakers need to hold tight on Akl al-Sunnah wa al-

' Refer to Masjid al-Hidayah and Masjid Taman Tun Teja’s meeting transcripts.
' Refer to Masjid al-Syakirin’s meeting recording.
'® Refer to Masjid al-Hidayah’s meeting transcript.



179 al-AKkiti et al.

Jamd ‘ah creeds and should not preach deviant ideologies as ga-
zetted by MAIS."” It is the role of the committee to make sure that
this rule is followed.

The authority’s responsibility in allowing only eligible
speakers in the mosque - as stated by al-Imam al-Ghazali RA - is
also a part of promoting virtues and forbidding vices (al-amru bi
al-ma ‘rif wa al-nahyu ‘an al-munkar) (Al-Ghazali, 2013, p. 71).
Allowing unqualified or uncreditable speakers to stand at the po-
dium (minbar) may confuse the ignorant masses on the correct
teaching of Islam. This action is deemed necessary to ensure that
there are no deviant and extreme ideologies seeping inside and
harming the community’s harmony and unity.

7- Prioritize book study to ensure the perfect hierarchy

of knowledge

Several mosques have a different opinion on the book
study or “pengajian berkitab.” For example, Masjid al-Islahiyah
believes that book study will motivate people to come to their
mosque due to its continuous nature.'® Book study is also suitable
for them as it ensures correct methodology in understanding the
discipline of one specific branch of knowledge. It aligns with a
poem by al-Imam al-Shafi‘T RA that talks about the importance of
“consistency”’ or “continuity” in seeking knowledge (Abdul
Rahim, 1997, p. 378).

Nonetheless, Masjid Tun Teja’s committee contends that
book study is not really effective in attracting people to their
mosque. However, they agree on its importance of providing the
best understanding of the religion.'” Nevertheless, they admit that
continuous book study should be prioritized over a one-off pro-
gram (dawrah ‘ilmiyyah). It is up to the committee’s inventive-
ness to ensure that book study can be promoted and presented at-
tractively to the surrounding society.

'" Refer to MAIS Seksyen 118 Enakmen Pentadbiran Agama Islam (NS) Tahun 2003
Pin. 2016.

'8 Refer to Masjid al-Islahiyah’s meeting transcript.

" Refer to Masjid Taman Tun Teja’s transcription.
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8- Prioritize studies that tend to be pragmatic rather than

philosophical

Classes that are more pragmatic or practical rather than philo-
sophical, such as courses related to ibadah - that are easier to understand
and can be immediately applied - are more attractive to the community.*’
These courses could be interpreted as ‘Module Based Learning’. Most
attendees dislike having ‘heavy’ lectures, particularly items related to
Islamic thought and philosophy. Most of them usually went to the
mosque in a state of leisure after working all day long — thus — their
minds are not prepared to digest heavy philosophical discussion. In-depth
philosophical discussion requires full focus and attentive energy that
somehow tires the mind. Therefore, the committee needs to ensure cor-
rect timing and a suitable targeted group of audience for each lecture.

Moreover, several Muslim scholars such as Shaykh Isma‘1l Ibn
al-Mugqrt (d. 837 AH) and al-Hasan bin Mas‘td al-Yust (d. 1102 AH)
also forbids the layman to learn philosophy. Al-Yisi, in his work, con-
tends that philosophy is divided into two kinds, good and bad (Al-Mugqri,
1978, p. 182; A. al-M. al-Hasan bin M. Al-Yusi, 2013, p. 141). There-
fore, this does not mean that learning philosophy is entirely prohibited.
Nonetheless, teaching it to the laymen who did not have any essential
and consistent learning will bring more harm than good. Scholars like
Imam al-Ghazalt suggest that the learning of the fundamentals in Islam
are more important as it deals with what is necessary for laymen (Al-
Ghazali, 2013, p. 56).

9- Create intensive courses according to the immediate needs

of the people

The mosque committee’s role is to look after people’s needs, par-
ticularly in providing religious programs that could enhance their spiritu-
al and intellectual deficiencies. They organize immediate or ad-hoc pro-
grams to tackle current issues in Islamic domestic law, Halal certificates,
and Islamic banking. Programs such as slaughtering courses, Marriage
courses, Hajj & ‘Umrah courses are also provided regularly depending
on the instruction of MAIS and demands from the neighborhood.”!
Courses or lectures related to general knowledge such as safety and scam

2% Refer to Masjid al-Hidayah’s meeting transcript.
*! Refer to Masjid al-Hidayah and Masjid Taman Tun Teja’s meeting transcripts.
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alerts can also be organized occasionally.”? Some mosques also
provide daycare and tuition to prepare the neighborhood kids for
their examination.

These diverse roles taken by mosque institutions can also
be seen even at the time of the Prophet PBUH and his compan-
ions. al-Masjid al-Nabaw1 at the time of Prophet PBUH functions
as a gathering place, learning center, place of shelters for the
Suffah, place to meet foreign diplomats, a place to tend the
wounded in battle, a place for sporting competition, a place to
discuss on administration, place to collect for the needy, place to
judge a dispute, etc.”” This reform of mosque, from a place of
worship to multi-purpose institution can be seen with al-
Qayrawan mosque, al-Azhar mosque, and al-Qarawiyyin mosque,
which is the example of the latter has been given above.**

10- Ensure the class presentation follows the mosque’s

rules and guidelines

Several mosques come out with their own different rules
and guidelines to ensure the lectures’ effectiveness.” The pre-
senter or the speaker must follow those guidelines as the guide-
lines are usually created to tackle past complaints and issues in
the mosque. Examples of these rules are that the speaker should
not arbitrarily appoint someone else to replace his lectures with-
out the mosque committee’s consent, and he needs to strictly fol-
low the scheduled time for his presentation.”® The mosque com-
munity implements these additional rules and guidelines to ensure
smooth operation and administration of the mosque. Enacting
rules and guidelines for the sake of greater good (maslahah) is the
mosque’s right that could be considered as a part of promoting
virtues and forbidding vices (al-amru bi al-ma 'riif wa al-nahy ‘an
al-munkar) (Al-Ghazali, 2013, p. 71).

22 Refer to Masjid al-Syakirin’s meeting recording.

3 Refer to Abdel-Hady, The Masjid, Yesterday and Today.

# Refer to chapter “Results: 1- Adjust and diversify teaching topics / syllabus based on
the needs of the local community.”

> Refer to Masjid al-Hidayah and Masjid Taman Tun Teja’s meeting transcripts.

%0 Refer to Masjid al-Hidayah’s meeting transcript.
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11- Ensure the continuity of studies despite changes of

the speakers

It is known that book study lectures require a long period of time
(usually years) before completion. There are several cases where book
study lectures were short-lived due to problems from the lecturer’s side.
Nonetheless, it is up to the mosque community to ensure that the lessons
are continued through any necessary means, such as finding a new re-
placement for the lecturer or putting it on hold. They are also responsible
for explaining the latest situation of the lectures to the new lecturers so
he can proceed with the continuation of the lessons smoothly.*” Con-
sistency in studies is among the six conditions for learning commended
by al-Imam al-Shafi‘t RH in his famous poems (Abdul Rahim, 1997, p.
378). Continuity and consistency in conducting classes will bring bless-
ing (barakah), tranquility, and mercy of Allah SWT to the mosque.”®

12- Using the latest technological advances in disseminating

knowledge and giving lectures

Utilizing technology in da ‘wah is a part of wisdom (hikmah).>
Some classes are now using loudspeakers outside the mosque to benefit
women who stay at home.’® Several mosques also started to do live
streaming and online broadcasting for lectures. Nowadays, nearly all lec-
turers have started to use PowerPoint presentations and slides in their
classes (Dato’ Safei, 2018, p. 3). The committee has utilized the ad-
vancement of modern technology to improve the mosque’s presence in
the community.’' The utilization of technology has become more signifi-
cant, particularly in this time of the Covid-19 pandemic. The mosque
committee’s responsibility is to find out the most proficient method of
utilizing the technology in enhancing the mosque curriculum study.

27 Refer to Masjid al-Hidayah’s meeting transcript.

2% Refer to Masjid al-Syakirin’s meeting recording.

¥ See Qur’an 16:125.

30 Refer to Masjid al-Islahiyah’s meeting transcript and Masjid al-Syakirin’s meeting
recording.

*! Refer to Masjid al-Syakirin’s meeting recording.
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13- Regulate education’s role to be neutral and free

from the outer influence (politics/interests of

particular groups/heretical teachings/divisions, etc.)

The mosque should be a place of peace and unity that
symbolizes the Muslims’ togetherness and should never be a
place to sow discord and hatred among Muslims. It is a place to
put all indifference among Muslims and used only for the sake of
Allah SWT. Qur’an says:

“And the places of worship Are for God (alone): So invoke
not any one Along with God.” (72:18)

This verse affirms the sacredness of the mosque and Allah
SWT’s absolute ownership over His place (Al-Zuhayli, 1997, p.
179). Advocating sectarianism and cronyism to the interest of
one’s political party, heretical group, and deviant ideology should
never be permitted to happen in mosques.*” This harmony should
begin within the mosque institution itself as there are several cas-
es of “invisible hand” related to a political party and deviant ideo-
logies trying to control and disseminate disunity within the com-
mittee.> It is the mosque committee’s responsibility to become
the role model for the people and protect the institution from out-
er influence. They need to be careful not to appoint lecturers with
political or deviant agendas that may advocate hatred speech
“sugarcoating” with Islamic teaching.* It is also a trustee
(amanah) for the committee to observe and protect society from
these agendas and ensure that the mosque curriculum study is as
academically and neutral as possible.

4. CONCLUSION

The Mosque committee is the backbone of the mosque institution
in the community. Their roles in managing the mosque varied; they over-
saw the mosque administratively, financially, and educationally. They
help to translate religious authority’s vision to the masses in the best way
possible. They are also responsible for selecting the speakers and arrang-
ing the mosque curriculum studies to satisfy society’s needs. The mosque
institution’s success and thriving presence in the community are highly

32 Refer to Masjid al-Syakirin’s meeting recording.
> Refer to Masjid Taman Tun Teja’s transcription.
** Refer to Masjid Taman Tun Teja’s transcription.
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dependable on the mosque community’s roles. They are the torchbearer
of the religion and the caretaker of the “Markaz al-Ummah” of the Mus-
lims. Their roles are undeniably important to ensure and maintain the
mosque’s significance as a place for worship, peace, and knowledge.
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Kebangkitan Tamadun Islam: Strategi Pembangunan Masyarakat
Islam dalam Pemikiran Abul Hasan Ali Nadwi

Adibah Abdul Rahim,” and Saud Muhammad™*

Abstract

This study attempts at analysing Abul Hasan Ali Nadwi’s suggestions towards
a revival of Islamic civilization as an alternative to the Western civilization. It is based
on library research and is qualitative in nature as it basically focuses on textual analysis.
Moreover, the major approaches are descriptive, analytical and evaluative. This study
found that Nadwi believed in the capacities of Islamic civilization to be revived if the
existing challenges are overcome. For him, despite its tremendous breakthroughs in the
fields of science and technology, Western civilization is bound to fail due to its moral
decline. Therefore, it is only an Islamic civilization which is overtaken by the Western
civilization should lead the humanity. In light of his argument, this study explores the
strategies provided by Nadwi for the development of Muslim society as a revival of
Islamic civilization. It focuses on three basic domains, namely, intellectual, political,
and institutional aspects of reform.

Keywords: Western civilization, Muslim leadership, Jjtihad, Jihad, Intellec-
tual reform, Political reform, Institutional reform.

Abstrak

Kajian ini cuba menganalisis cadangan Abul Hasan Ali Nadwi ke arah
kebangkitan tamadun Islam sebagai alternatif kepada tamadun Barat. Ia berdasarkan
penyelidikan perpustakaan dan sifat kualitatif di mana ia pada dasarnya memberi
tumpuan kepada analisis tekstual. Selain itu, pendekatan utama adalah deskriptif,
analisis dan penilaian. Kajian ini mendapati bahawa Nadwi percaya kepada keupayaan
tamadun Islam untuk dihidupkan semula jika cabaran sedia ada dapat diatasi. Baginya,
walaupun kejayaannya yang luar biasa dalam bidang sains dan teknologi, tamadun
Barat sebenarnnya gagal kerana kemerosotan moralnya. Oleh itu, Nadwi menegaskan
bahawa hanyalah tamadun Islam yang harus memimpin manusia. Kajian ini meneroka
hujah Nadwi tentang strategi untuk pembangunan masyarakat Islam sebagai usaha ke

* Assoc. Prof. Dr, Department of Usul al Din and Comparative Religion, KIRKHS, In-
ternational Islamic University Malaysia. Email: adibahar@iium.edu.my.

™ Assist. Prof. Dr. International Islamic University Chittagong, Bangladesh (ITUC).
Email: saudafif2014@gmail.com.

©International Islamic University Malaysia (IIUM) Journal of Islam in Asia
December Issue, Vol. 18, No. 3. 2021
E-ISSN: 2289-8077

DOI: https://doi.org/10.31436/jia.v18i3.1056



Revival of Islamic Civilization: Strategies for the Development
of Muslim Society in the Thought of Abul Hasan Ali Nadwi

arah kebangkitan semula tamadun Islam. Ia memberi tumpuan kepada tiga domain asas,
iaitu, intelektual, politik, dan aspek institusi pembaharuan.

Kata Kunci: Tamadun Barat, kepimpinan Islam, Ijtihad,  Jihad,
Pembaharuan intelektual, pembaharuan politik, pembaharuan Institusi

Introduction

Islamic civilization began with the advent of the Prophet Mu-
hammad peace be upon him (p.b.u.h) and his da 'wah activities. It gradu-
ally disseminated and built a well-grounded foundation during the life-
time of the Prophet. After the demise of the Prophet, Islamic civilization
continued to flourish under the leadership of his companions and succes-
sors. The seventh to thirteenth centuries were very historic and glorious
period of Islamic civilization. During this span of time the Islamic world
advanced in the arts and sciences and influenced other segments of the
world. Unfortunately, the Muslim world could not maintain the chain of
its consecutive strides. After the reign of rightly khilafa, the leadership of
Umayyad and Abbasid dynasties could not meet the anticipated require-
ments needed for the leadership of the Muslim ummah. Muslim leader-
ship became more focused on the political and administrative issues ra-
ther than religious duties, and religious scholars and their opinions were
not valued duly. Gradually, religious scholars became victims of stagna-
tion and intellectual sterility and decline appeared in the Islamic civiliza-
tion.

Although it was hard to find the exact time frame to determine the
starting point of the fall of Islamic civilization, Nadwi believed that the
decline could begin with the rise of Arab imperialism'. Since that time,
Islamic civilization experienced many ups and downs, but the remarkable
decline was noticed after Western dominance over the Muslim world
started to increase since the eighteenth century and took on more definite
shape in the nineteenth and twentieth centuries. The Muslim world re-
ceive various challenges in political, economic, social and intellectual
domains. Under the influence of the Western civilization, the Muslim
world started to move back towards backwardness. Therefore, it was
necessary to bring changes in all socio-cultural, political, public as well
as private grounds in the views of Nadwi.

Nadwi strongly believe that Muslims can bring changes, chal-
lenge the West and compete for the world domination. To him, Muslims

' Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin (Lucknow:
Academy of Islamic Research and Publications, 1982, p. 119.
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are responsible for guiding and leading other nations towards the way of
success®. Nadwi was very optimistic in this regard since his understand-
ing was developed based on Islamic worldview that Islam honoured
Muslims with such characteristics due to their attachment with Islam.
Moreover, there are Qur’anic verses that proclaim the uniqueness and
superiority of Muslims and Islam;

“Indeed, the religion in the sight of Allah is Islam” [Quran
3:19)

“You are the best nation produced as an example for man-
kind” [Quran 3: 110]

“And whoever desire other than Islam as a religion, never
will it be accepted from Him, and he, in the hereafter, will
be among the losers” [Quran 3: 85]

“And thus, We have made you a just community that you
will be witness over the people and the Messenger will be
witness over you”'[Quran 2: 143]

Based on those verses, the status of Muslims is promoted and
their superiority on any other religion, nation or ideology are justified.
However, in order to maintain this superiority, Muslims are required to
be guided in accordance with shari’ah, otherwise, they would decline. As
a matter of fact, Muslims over the world are already in decline and in or-
der to retain their lofty status, Nadwi suggested the reformation and re-
construction of the Muslim society. This paper will explore his views of
reformation which could be categorized into intellectual, political and
institutional domains’

1. Intellectual Aspect of Reform

In the intellectual aspect of reform, Nadwi focused on the role on
Muslim intellectuals in response to various challenges posed by the
West. He observed two types of intellectuals; the first group consists of
secular Muslim intellectuals with Western orientation, and the second
group maintained their traditional orientation. He acknowledged the con-
tributions of both groups to the reformation of Muslim society in their

2 .

Ibid
3 Miftah, Mukerrem, “Islamic Civilization between Crisis and Revival: A Comparative
Appraisal of the Works of Abul Hassan al-Nadwi and Ali Allawi” in Islamic
Perspective (Centre for Sociological Studies, 2016), vol. 16, p. 115
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own ways’, however, he criticized them in approach. Nadwi claimed that
the first group of intellectuals advocated the project of westernization in
the name of reformation and modernization of Muslim society at one
side, and the gradual disappearance of religious and spiritual identities at
another side. He disapproved their approach in acclaiming the Western
values and theories as yardstick of modernization; and disregarded Islam-
ic values and traditions. On the other hand, Nadwi criticized the second
group of Muslim intellectuals whom he regarded as contributing to the
problem of intellectual stagnation among the Muslims. Nadwi claimed
that the approach of this traditional scholars who rejected all other values
and traditions outside Islam was irrelevant to address the modern issues
and problems in contemporary society.

Another intellectual problem among the Muslim scholars, accord-
ing to Nadwi, was a heavy reliance on the works of orientalism. They
regarded the works of orientalists as authentic sources of references and
even included in the syllabus of many Eastern universities. Orientalists’
works, therefore, secured an important place and were considered as high
value in knowledge. The massive acceptance of their works in the aca-
demia as well as scholarly circles clearly portray that they are successful
in this regard. Nadwi wrote;

“Their works are treated, generally, as the last word in line.
Books, for instance, by Nicholson, Hitti, Carl Brockleman
and Schacht are regarded as unique and have been pre-
scribed for study in the department of Arabic and Islamic
studies of almost all the better-known universities of the
East. In the same way, the Encyclopaedia of Islam com-
piled by Western orientalists, which has several reprints in
Europe and America and among whose contributions a
handful of Muslims are also included, is rated as the most
complete and authoritative epitome of knowledge on sub-
jects relating to Islam and Muslims™

Although Nadwi acknowledged some orientalists who maintained
neutrality and academic professionalism in their research, he cautioned
about other orientalists who misinterpreted the facts of Islam and por-
trayed the erroneous mistakes of Arabic language, grammar, translation

* Abul Hasan Ali Nadwi, Western Civilization, Islam and Muslims (India: Academy of
Islamic Research and Publications, 1979), p. 74.
> Ibid, p. 182.
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and different textual as well as historical context of Qur’anic texts and
hadith®. In doing so, they tried to present Islam as outdated religion
which has lost its relevance and no longer compatible with the modern
age’, while giving credits to Western values and religious theories as an
alternative. Nadwi argued that most orientalists’ writings aimed at coun-
tering Islam and its cultural heritage and legacy. In terms of their objec-
tives, the orientalists have political, economic, and religious motives over
the Muslims. Nadwi claimed that orientalism has a relation with evange-
lization since its advocates were mainly from the people of church or
Jews. On the other hand, the orientalists also played a major role in co-
lonialism of Muslim countries. They served the West by providing the
necessary data of history, heritage, and culture of the Muslim world.

In the view of Nadwi, the scenario of heavy reliance on oriental-
ists’ works was due to the problem of stagnation of thought among the
Muslim intellectuals as well as their failure in safeguarding the Islamic
legacy. Therefore, Nadwi suggested that the duty of research on issues
related to Islam and Muslims should be primarily dominated by Muslim
scholars. Muslim scholars should focus meticulously on the topics em-
phasized by orientalists and refute their allegations against Islam. In do-
ing so, Nadwi marked the core qualities which are needed by Muslim
scholars, namely, the originality of thought, analytical power, critical un-
derstanding and professionalism in works®. It is the task of Muslim
scholars to scrutinize the works of orientalists including their references
and findings to bring forth the truth in the limelight. One of the examples
of orientalists’ prominent works which attacked Islam was written by
David Samuel Margoliouth. Margoliouth who has been found depicting
Prophet Muhammad (p.b.u.h) as a superstitious, idolater, craven, immor-
al and even a false Prophet whom the main aim was to gain absolute
power and personal distinction. As regards to the Qur’an, Margoliouth
has been found depicting the Prophet’s experiences during its reception
as epileptic fits. He provided all evidence to those allegations; and it is at
this juncture that those allegations should be refuted by Muslim scholars
through intellectual debate which requires profundity of knowledge, in-
tellectual depth and mastery on the scholarship in Islamic studies. By
presenting the true facts of Islam without any element of bias, it will

% Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 237

7 Abul Hasan Ali Nadwi, Western Civilization, Islam and Muslims, p. 180

¥ Ali Zafar, Mohammad, “Seyyed Abul Hasan Ali Nadwi’s Approach to Western
Civilization”, AL-ADWA Multilingual Research Journal for Islamic Social Sciences, 27,
37 (20112): 20.
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avoid the propagation of orientalists to present defective representation
of Islam and tarnish its image.

2. Political Aspect of Reform

Nadwi marked the role of political leaders and rulers as a very
significant force of Muslim ummah. Muslim rulers after the era of first
four caliphs could not maintain moral and spiritual lines like their prede-
cessors. The political power and monarchism became the primary atten-
tion of the rulers in general. The role of the ulama’ or religious scholars
were confined to a limited scope depending on the choices of the rulers.
This very distance between political leaders and religious scholars made
the politics and its subordinate institutions fraught with corruptions and
misguidance, immoralities, and lavishness in life. This scenario subse-
quently affects the societal life in a massive manner, leading ultimately to
a separation of religious rule from politics and state affairs. This scenario
continued over the decades. Thus, Nadwi observed that breakdown in the
leadership of the ummah which was established by the Prophet (p.b.u.h)
and carried by the companions was one of the contributing factors for the
gradual decline of Islamic civilization’.

In his work Western Civilization, Islam and Muslims, Nadwi ex-
amined the role of political leaders of different Muslim countries like
Tunisia, Pakistan, Afghanistan, Yaman, Turkey, Iran, Syria, Algeria,
Iraq, Indonesia, and Egypt with domination of the West. He argued that
those political leaders supported the project of westernization in the name
of reform; at the same time reinforced the Western ideologies of capital-
ism, socialism, and nationalism. Nadwi highlighted the experience of the
political crisis of the Muslim world and mentioned few figures whom he
considered misguided and greatly responsible for importing the Western
ideologies to the Muslim societies. He wrote;

“Houri Boumedienne’s anti-Islamic reforms in Algeria; the
nationalism, socialism and dictatorship of Nasser in Egypt;
secularization, whole sell modernization and westerniza-
tion in Turkey under Ataturk, and to so some extent, of
Iran under Reza Shah Pahlavi; and nationalism, secularism
and anti-Islam sentiment in Indonesia under Soekarno and

® Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, pp. 122-123
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in Tunisia under Bourguiba”'’.

According to Nadwi, due to the above-mentioned types of lead-
ers, their efforts of reform were not succeeded, and the Muslim ummah
legged behind to a great extent and received political and cultural serf-
dom of the West. Nadwi argued that although some of the countries are
no longer under the direct Western colonial political power and secured
their political freedom, but still, they are not free from the Western cul-
tural and intellectual assaults which affect them morally and intellectual-
ly. The admiration and adaptation of Western culture in the Muslim
countries as well as the advocacy for the Western ideologies of secular-
ism, nationalism and capitalism by the Muslim leaders are clear exam-
ples of cultural serfdom of the West. Nadwi characterized India, Paki-
stan, and some other Arab countries as examples''. Freedom in these
countries is limited to changing the administrative affairs without chang-
ing the mind settings'>. The Muslim leaders deviated from the right path
of Islamic traditions and failed to reform the Muslim societies.

Nadwi believed that a modern political leadership is misguided
and misleading the generations due to their own moral and spiritual prob-
lem, particularly the ignorance of strengthening faith and relationship
with God. They failed to provide solutions to the problems of the masses
and detached them. The Muslim world, according to Nadwi, is suffering
from the lack of true qualified leadership who can understand the de-
mands of the masses and respond them accordingly. He said;

“If I were asked to name a greatest problem facing the
world of Islam today, I would unhesitatingly declare that it
consists of the lack of intellectual rapport between the
leaders and the masses of these countries which has created
a mental cleavage and class struggle and given rise to a
shattering unrest™">.

In view to the above problem, Nadwi urged Muslims to generate
the leaders of multidimensional prowess to meet the demands of the um-
mah in very despairing situations and to face the variant challenges posed

' Miftah, Mukerrem, “Islamic Civilization between Crisis and Revival: A Comparative
Appraisal of the Works of Abul Hassan al-Nadwi and Ali Allawi” in Islamic
Perspective, vol. 16, p. 131

"' Abul Hassan Ali Nadwi, Speaking Plainly to the West (Lucknow: Academy of
Islamic Research and Publications, 1979) pp. 45-46

" Ibid

" Ibid, pp. 75-76
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by the West over the Muslim world. Nadwi believed that the victory of
the Muslims is conditioned with the emergence of leaders who can face
the challenges of the West through spiritual and material means. For
Nadwi, leaders are not born rather they are made, therefore, it is the duty
of the ummah to take steps in preparing the qualified leaders who could
shoulder the responsibilities of the ummah, reviving the nations and lead-
ing them towards the spiritual and material progress.

In the journey of reviving nations and leading towards the pro-
gress, Nadwi believed that leaders are required to synthesize between
two different types of knowledge; knowledge that could be traced from
revelations of God to the prophets for enlightening human society, and
the experiences and ideas that have developed in different nations and
civilizations over the decades passed to the later generations. Indeed, re-
vealed knowledge will infuse the sound motivations, ethical and moral
definitions of life and lead towards a successful objective of life. On the
contrary, experiences and ideas of civilization would contribute to have
an easy, comfortable, and progressed lifestyle through its means and
tools. For Nadwi, among the required qualities of leaders is the prudence
and aptitude to analyse philosophies and theories that structure and rule
this civilization. In addition, leaders should have the capacities to utilize
the elements of a civilization which can help them build a better civiliza-
tion based on faith and ethics on one side, and power, production and
prosperity for invention and discovery on the other side'®. Tt is crucial to
note that Nadwi focused on moral and spiritual issues along with the ma-
terial facts. What denotes the uniqueness of Muslims is to have a bal-
anced view and approach. Otherwise, there remains no difference be-
tween Muslims and others.

Emphasizing on the balanced approach of the leaders, Nadwi as-
serted that Muslim leaders must not accept indiscriminately everything
from the West and to choose only what their respective nations need and
require in order to survive at the amount permissible by Islam'”. This is
the very crucial point where most Muslim reformists stumbled. Many
surrendered to the West with a high esteem and reverence because they
believed that in the domination of Western leadership where others will
follow. To them, whatever presented by the West needed no scrutiny, as
it holds supremacy of science and technology.

'* Abul Hasan Ali Nadwi, Mawgif al- ‘alam al-Islami tijah al-hadharah al-gharbiyyah (
Lucknow: al-Majma’ al- Islami al- ‘Ilmi, 1963), pp 113-114.
15 110
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Therefore, Nadwi called upon the new leadership to stay away
from this mindless attitude and inferiority complex, and to behave with
the West simply like an associate or a fellow traveller. The West has ex-
celled over the Muslim world on worldly aspect but missing some essen-
tial transcendental truths of life, thus, Muslims and the West can ex-
change the missing points'®. In this sense, Nadwi suggested to exchange
of culture and tradition. For him, it is very crucial in a diversified society
of a global age. The mere dominance of one culture can lead to the ex-
tinction of other culture and traditions. According to him, the mere imita-
tion of the West by leaders will not profit the West morally, unlike the
mutual exchange which will transmit the spirits of faith to the Western
society which Muslims are blessed with.

Nadwi emphasized on the importance of Muslim leadership for
Islamic civilization and for facing the challenges of the West. To face
various problems of people over the world, the Muslim leadership re-
quires certain characteristics. Nadwi said; “such leadership needs to be
realistic, noble-minded, courageous and self-denying for being successful
in instilling a new life into dying frame of modern civilization and even
humanity”'’. He necessitated jihad and ijtihad for leaders. For him, jihad
and ijtihad are two inseparable and integral parts of Muslim community
and leadership, and both are missing from the regulatory forces of Mus-
lim society and civilization'®. Nadwi explained jihad as striving to gain
Allah’s satisfaction through complete surrender and submission to His
injunctions. This submission comprises two steps: individual and holistic.
The first means that a person should purify his soul from all spirits that
contradict with the oneness of God and submit his desires to the wish of
God to achieve an elevated and sacred soul. Once the individual level is
overcome, he automatically shoulders the next obligation, which is, to
ponder over the betterment and salvation of fellow communities through
enlightening them with the same divine spirits. Nadwi’s logical argumen-
tation here is, one’s soul cannot proclaim its true sanctity and holiness
and maintain pure loyalty towards God’s convictions if the surroundings
remain ungodly. That is why it is incumbent for a Muslim to exert his
endeavours in various ways for the establishment of Allah’s rulings on
the earth'’. Meanwhile ijtihad, according to Nadwi, is necessary and the

" Ibid, p. 115

7 Abul Hasan Ali Nadwi, Islam and the World (United Kingdom: UK Islamic
Academy, 2005), p. 15.

'8 Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 119
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only way left to deal with the immense changes of life since there is no
more revelation and there is no more prophet after Prophet Muhammad
(p.b.u.h). UJjtihad should be applied by the scholars in every age to sort
out the arising problems based on Qur’an and Sunnah to prove the dy-
namism of Islam. Nadwi claimed that the Muslim leadership is lack of
the quality of ijtihad to handle issues in Muslims’ lives*’. To address
modern issues which are covered by classical schools and thought, first-
ly; one is required to be well versed in shari’ah and its legal maxims, and
secondly; he needs to possess the competence of applications and contex-
tualization of shari’ah rulings according to the needs”'. Although Nadwi
argued that leaders with such attributes were no easily found in Muslim
countries, he acknowledged efforts from a few Muslim leaders in various
form of jihad and ijtihad. However, Nadwi observed that those efforts
are very limited compared to the demands, and the limited efforts would
not be strong enough to play effective rule in the face of growing chal-
lenges™.

Therefore, Nadwi stressed the need to bring dynamism in leader-
ship, that is, to have more projects and plans to secure the coming gener-
ations with a morally uplifted and materially progressed life*’. At this
point, it can be observed that Nadwi’s vision of perfect society is one that
symbolizes a harmonious blending of spiritual and material aspects. This
is in fact an intrinsic quality of Muslims which was ignored and super-
seded by absolute materialism. According to Nadwi, Muslims simply be-
came defeated to the West due to spiritual apathy of the leaders who re-
sponded to the West and the Western materialism in a haphazard manner
and lacked adequate plans to tackle the educational sector and adminis-
trative affairs of the country24.

To revive the Muslim society, Muslim leadership, according to
Nadwi, should focus on three main issues. Firstly, the structure of the ed-
ucation system should be reorganized to become better, more creative,

% See Mohammed Farid Ali, “Abul Hasan al-Nadwi’s Approach to Renewal and
Reform” in Islam and Civilizational Renewal, vol. 5, no. 1, 2014, p. 126.

*! Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 121.

22 Abul Hasan Ali Nadwi, Islam and the World, p. 14

» Mukerrem Miftah, Islamic Civilization between Crisis and Revival: A Comparative
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effective and compatible with modern time”; secondly, it is necessary
for the Muslim world to secure self-sufficiency in finance, commerce and
industry®®; and thirdly is to focus on industrial and military self-
sufficiency”’. Nadwi said;

“If the Muslim world really wants to rise up and make Is-
lam once again the instrument of realizing human destiny,
it can no longer afford to ignore its educational, scientific
and industrial development and the organization of its mili-

tary strength™".

If Muslims fail to qualify themselves in gaining the self-reliance
in the abovementioned fields and to ensure the capacity of controlling
their wealth and resources, they have to surrender automatically to the
West allowing them to exert its domination and influence over the ad-
ministrations of Muslim world and the resources as well. That is exactly
what the Muslim world has been experiencing for a long time*. Nadwi
believed that the cumulative effect of these reforms could pave the way
for the remaking of Islamic civilization in the years to come™. The three
proposals offered to the Muslim leadership are very significant, and those
are considered as the foundations of any nation or society to survive. The
Muslim society will not reach as its perfection unless Muslims could
achieve self-reliance on those three fields, namely, education, finance
and industry, and military power. Unfortunately, Muslims are backward
in those fields.

3. Institutional Aspect of Reform

Nadwi explored the role and contributions of various movements
and universities, such as the movement of Tabligh Jama’at in India, Ja-
ma’at Islami in Pakistan, Muslim Brotherhood in Egypt, Aligarh College
in India, Zaitun College in Tunisia, Al-Azhar University in Egypt and
many others. He acknowledged the great role of those movements and
institutions in response to the West and Western encroachment on the

> Abul Hasan Ali Nadwi, Islam and the World, p. 191
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one hand, and to the irreligiosity of Muslim society on the other hand.
Nadwi believed that Tabligh Jama’at was one of the influential institutes
and movement contributed to awakening the religiosity among the Mus-
lim folks and safeguarding them from external non-Islamic practices. In
his visit to Mewat, Nadwi observed how successfully Maulana Ilyas de-
livered da’'wah and was delighted to see the outputs of organizational
work of Tabligh which resulted in religious awareness among the mass-
es, cultural harmony and peaceful coexistence in the multicultural city of
Mewat’'. The special focus on Mewat is given due to its infamous record
as criminals’ safe house, which was changed due to the missionary ef-
forts of Tabligh®. Nadwi also acknowledged the role of Jama at Islami
as an important institution contributing to the Muslim wummah. The
founder Mawdudi’s far reaching vision, understanding of modern intel-
lectual thoughts and tremendous faith towards Islamic doctrines earned
him the authority and confidence to criticize the Western model of socie-
ty>. For Nadwi, Mawdudi’s writings and the movement of Jama at Is-
lami contributed to prepare a class opposed to the Western civilization
and its materialistic philosophies. However, Nadwi criticized Jama at
Islami by claiming that it only influences the educated class. In addition,
the movement could have done much more if its political involvement
happened a bit later and it would focus more on da 'wah™. In the similar
mode, Nadwi also marked the active political engagement of the leader
of Ikhwan al-Muslimin movement or Muslim Brotherhood as a reason of
its failure. He said;

“...unmistakably was the most powerful Islamic movement
of modern times and a fast-progressing religious endeav-
our. The liquidation of the Ikhwan was, without a doubt, an
irreparable loss to the Arab and the larger Muslim

world”,

! Abul Hasan Ali Nadwi, Fi Masiratil Hayat (Dimashq: Darul Qalam, 1987), vol 1, pp
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Nadwi considered these movements and institutions effective to
contribute in social, intellectual, religious, and political aspects of Islam,
at the same time these can save the ummah from intellectual serfdom of
the West through educational reorganization, educating Muslims and
preparing their minds.

Nadwi argued that Muslim leaders should reorganize the educa-
tional system of Muslim countries according to their own educational
plans instead of following the plans of the West. He observed two points
regarding the Muslim educational system. Firstly, the backwardness of
Muslims in the field of knowledge as compared to the West. He claimed
that the key reason of the Western power is their progress in empirical
knowledge™, and it is undeniable fact that the Muslim world became
heavily dependent on and submitted to the West in science and technolo-
gy for several centuries ignoring the glorious contributions of Muslims in
many fields throughout the ages. Nadwi believed that the Muslim society
had enough qualified people and leaders possessed the quality to offer
better and suitable educational plan combined with religion and science,
spirituality and materiality. Secondly, Nadwi observed the slavish men-
tality of Muslim leaders to the Western pedagogy. As a result, they paid
high esteem and reverence to the Western systems and ideologies and
imported those ideologies to their respective societies.

For Nadwi, it is possible to stop the Western educational hegem-
ony in the Muslim countries through a change over and a total reorienta-
tion of their current educational system. Although not simple, such
daunting task is not impossible. He clarified further that the aims of the
system will be structured on two main premises. Firstly, it will be whole-
heartedly meant for filling up the spiritual void. Secondly, the system
should reflect the aspirations of Muslims. Moreover, the new system of
education must discard the theories and philosophies which lead purely
and solely to materialistic end®’. In this sense, Nadwi emphasized that its
subject matters should contain materials to solidify holistic development
of students. It should be equipped with the teachings and spirit of faith,
and at the same time, modern sciences™. Through this, students will not
only achieve the best ethical and moral values but also be prepared for

3% Sayed Mohammad Rabey Hasan Nadwi, Sayed Abul Hasan Nadwi: An Eminent
Scholar, Thinker, and Reformer (New Delhi: D.K. Printworld (P)Ltd, 2014), 107.
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intellectual outputs. This kind of education will neither guide to religious
extremism or fanaticism, nor will it lead to pure sensualism. Rather it
will combine optimum spirituality with material needs to produce the
best response to the challenges of the time. Nadwi said;

“The educational system ought to be recognized soon in the light
of harmonious blending between contemporary knowledge and need and
aspirations and the basic ideals of Islam™.

Therefore, Nadwi totally condemned the application of secular-
ism in the educational system of Muslim countries which claims separa-
tion of religion and religious spirit from practical and public appearance,
that is, contradictory to Islam.

In his proposal for restructure and reorganizing the educational
system of Muslim countries, he cleared what to keep and what to discard
from the existing system. Nadwi believed that leading to a new educa-
tional system does not mean to get rid of the sciences and technological
knowledge of the West. This knowledge will surely be studied and em-
phasized with a different goals and objectives in the course of study and
free from slavish mentality. Thus, not the desire of imitation; rather the
vision of mastery will lead the way*’. Nadwi’s vision highlighted two
points; firstly, teaching and learning the Western sciences with the objec-
tives different from the West that pursued absolute material gain. Sec-
ondly, the sciences and technologies will not be studied to serve the
West; rather to overtake it, to respond to the challenges and retain the
Muslim’s previous stature. The mastery of Muslims on sciences can re-
lease the ummah from slavish mentality towards the West, and secure
independence in the intellectual discourses which is incumbent for world
leadership of Islam. Nadwi argued that it is vital for Muslim to re-
establish their intellectual superiority over the West to regain the world
leadership of Islam®'.

At the same time, Nadwi reminded the new orientation of
knowledge must be based on spirit of revelation which will combine use-

3 Abul Hasan Ali Nadwi, Al-Sira’ bayna al-fikrah al-islamiyyah wa al-fikrah al-
gharbiyyah fi al-aqtar al-islamiyyah (Western Civilization, Islam and Muslims),
translated by Mohammad Asif Kidwai, p. 32
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ful materials from classical and modern theories**. Knowledge without
the guidance of revelation is imperfect and misguiding, since it is be-
lieved that the ultimate source of knowledge is revelation. In addition to
that, there is debate among the scholars that whether knowledge which
does not acknowledge the revelation is counted as knowledge or not.

Conclusion

Nadwi’s views on the strategies for the development of Muslim
society and subsequently the revival of Islamic civilization has been ana-
lysed. The main themes discussed include three basic domains for re-
form; intellectual, political and institutional aspects. Intellectual bigrade
of Muslim ummah should be revived from stagnation and intellectual ste-
rility while the Muslim political leadership must be accorded with self-
esteem to get rid of apologetic as well as slavish attitude towards the
West. Meanwhile, institutions of Muslim countries must be reorganized
and restructured based on Islamic philosophies. Nadwi regretted that the
necessity of jihad and ijtihad was ignored among the scholarly circles
and the whole Muslim ummah suffered from intellectual stagnation and
sterility. As a result, Islamic civilization lost its dynamism and allowed
the dominance of the Western civilization.

Despite its tremendous achievements, Western civilization lost its
moral capacity as it has been missing key aspects of faith, that is, spiritu-
ality, which according to Nadwi very fundamental element to any civili-
zation. Therefore, Western civilization cannot be the lead; it is only Is-
lamic civilization that must lead the humanity for it is grounded on the
principle of fawhid. Faith in God, spirituality, moral and ethical values,
divine transcendental truths are conceived as key elements of this civili-
zation, which are unescapable and cannot be ignored for the sake of hu-
man intellect and rationale. Divine facts, according to Nadwi, are always
superior to human understanding. For there are enormous opportunities
for the rationale and human intellect to be misguided whereas divine the-
ories are undoubtedly sound. It is true that Islamic civilization is overtak-
en by the rise of Western civilization, but it has enormous capacities to
be revived if the existing challenges are overcome, and it still can lead
the way if the declining factors are overtaken. These factors could be
summarized as moral degradation, disunity among ummah, backward-
ness in scientific knowledge and technology and so on, for he believed

5.% Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, pp.. 237-
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that Islamic civilization has fundamental key of survival which is the key
to faith.
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Kebangkitan Tamadun Islam: Strategi Pembangunan Masyarakat
Islam dalam Pemikiran Abul Hasan Ali Nadwi

Adibah Abdul Rahim,” and Saud Muhammad™*

Abstract

This study attempts at analysing Abul Hasan Ali Nadwi’s suggestions towards
a revival of Islamic civilization as an alternative to the Western civilization. It is based
on library research and is qualitative in nature as it basically focuses on textual analysis.
Moreover, the major approaches are descriptive, analytical and evaluative. This study
found that Nadwi believed in the capacities of Islamic civilization to be revived if the
existing challenges are overcome. For him, despite its tremendous breakthroughs in the
fields of science and technology, Western civilization is bound to fail due to its moral
decline. Therefore, it is only an Islamic civilization which is overtaken by the Western
civilization should lead the humanity. In light of his argument, this study explores the
strategies provided by Nadwi for the development of Muslim society as a revival of
Islamic civilization. It focuses on three basic domains, namely, intellectual, political,
and institutional aspects of reform.

Keywords: Western civilization, Muslim leadership, Jjtihad, Jihad, Intellec-
tual reform, Political reform, Institutional reform.

Abstrak

Kajian ini cuba menganalisis cadangan Abul Hasan Ali Nadwi ke arah
kebangkitan tamadun Islam sebagai alternatif kepada tamadun Barat. Ia berdasarkan
penyelidikan perpustakaan dan sifat kualitatif di mana ia pada dasarnya memberi
tumpuan kepada analisis tekstual. Selain itu, pendekatan utama adalah deskriptif,
analisis dan penilaian. Kajian ini mendapati bahawa Nadwi percaya kepada keupayaan
tamadun Islam untuk dihidupkan semula jika cabaran sedia ada dapat diatasi. Baginya,
walaupun kejayaannya yang luar biasa dalam bidang sains dan teknologi, tamadun
Barat sebenarnnya gagal kerana kemerosotan moralnya. Oleh itu, Nadwi menegaskan
bahawa hanyalah tamadun Islam yang harus memimpin manusia. Kajian ini meneroka
hujah Nadwi tentang strategi untuk pembangunan masyarakat Islam sebagai usaha ke
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arah kebangkitan semula tamadun Islam. Ia memberi tumpuan kepada tiga domain asas,
iaitu, intelektual, politik, dan aspek institusi pembaharuan.

Kata Kunci: Tamadun Barat, kepimpinan Islam, Ijtihad,  Jihad,
Pembaharuan intelektual, pembaharuan politik, pembaharuan Institusi

Introduction

Islamic civilization began with the advent of the Prophet Mu-
hammad peace be upon him (p.b.u.h) and his da 'wah activities. It gradu-
ally disseminated and built a well-grounded foundation during the life-
time of the Prophet. After the demise of the Prophet, Islamic civilization
continued to flourish under the leadership of his companions and succes-
sors. The seventh to thirteenth centuries were very historic and glorious
period of Islamic civilization. During this span of time the Islamic world
advanced in the arts and sciences and influenced other segments of the
world. Unfortunately, the Muslim world could not maintain the chain of
its consecutive strides. After the reign of rightly khilafa, the leadership of
Umayyad and Abbasid dynasties could not meet the anticipated require-
ments needed for the leadership of the Muslim ummah. Muslim leader-
ship became more focused on the political and administrative issues ra-
ther than religious duties, and religious scholars and their opinions were
not valued duly. Gradually, religious scholars became victims of stagna-
tion and intellectual sterility and decline appeared in the Islamic civiliza-
tion.

Although it was hard to find the exact time frame to determine the
starting point of the fall of Islamic civilization, Nadwi believed that the
decline could begin with the rise of Arab imperialism'. Since that time,
Islamic civilization experienced many ups and downs, but the remarkable
decline was noticed after Western dominance over the Muslim world
started to increase since the eighteenth century and took on more definite
shape in the nineteenth and twentieth centuries. The Muslim world re-
ceive various challenges in political, economic, social and intellectual
domains. Under the influence of the Western civilization, the Muslim
world started to move back towards backwardness. Therefore, it was
necessary to bring changes in all socio-cultural, political, public as well
as private grounds in the views of Nadwi.

Nadwi strongly believe that Muslims can bring changes, chal-
lenge the West and compete for the world domination. To him, Muslims

' Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin (Lucknow:
Academy of Islamic Research and Publications, 1982, p. 119.



Adibah Abdul Rahim, and Saud Muhammad 190

are responsible for guiding and leading other nations towards the way of
success®. Nadwi was very optimistic in this regard since his understand-
ing was developed based on Islamic worldview that Islam honoured
Muslims with such characteristics due to their attachment with Islam.
Moreover, there are Qur’anic verses that proclaim the uniqueness and
superiority of Muslims and Islam;

“Indeed, the religion in the sight of Allah is Islam” [Quran
3:19)

“You are the best nation produced as an example for man-
kind” [Quran 3: 110]

“And whoever desire other than Islam as a religion, never
will it be accepted from Him, and he, in the hereafter, will
be among the losers” [Quran 3: 85]

“And thus, We have made you a just community that you
will be witness over the people and the Messenger will be
witness over you”'[Quran 2: 143]

Based on those verses, the status of Muslims is promoted and
their superiority on any other religion, nation or ideology are justified.
However, in order to maintain this superiority, Muslims are required to
be guided in accordance with shari’ah, otherwise, they would decline. As
a matter of fact, Muslims over the world are already in decline and in or-
der to retain their lofty status, Nadwi suggested the reformation and re-
construction of the Muslim society. This paper will explore his views of
reformation which could be categorized into intellectual, political and
institutional domains’

1. Intellectual Aspect of Reform

In the intellectual aspect of reform, Nadwi focused on the role on
Muslim intellectuals in response to various challenges posed by the
West. He observed two types of intellectuals; the first group consists of
secular Muslim intellectuals with Western orientation, and the second
group maintained their traditional orientation. He acknowledged the con-
tributions of both groups to the reformation of Muslim society in their

2 .
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own ways’, however, he criticized them in approach. Nadwi claimed that
the first group of intellectuals advocated the project of westernization in
the name of reformation and modernization of Muslim society at one
side, and the gradual disappearance of religious and spiritual identities at
another side. He disapproved their approach in acclaiming the Western
values and theories as yardstick of modernization; and disregarded Islam-
ic values and traditions. On the other hand, Nadwi criticized the second
group of Muslim intellectuals whom he regarded as contributing to the
problem of intellectual stagnation among the Muslims. Nadwi claimed
that the approach of this traditional scholars who rejected all other values
and traditions outside Islam was irrelevant to address the modern issues
and problems in contemporary society.

Another intellectual problem among the Muslim scholars, accord-
ing to Nadwi, was a heavy reliance on the works of orientalism. They
regarded the works of orientalists as authentic sources of references and
even included in the syllabus of many Eastern universities. Orientalists’
works, therefore, secured an important place and were considered as high
value in knowledge. The massive acceptance of their works in the aca-
demia as well as scholarly circles clearly portray that they are successful
in this regard. Nadwi wrote;

“Their works are treated, generally, as the last word in line.
Books, for instance, by Nicholson, Hitti, Carl Brockleman
and Schacht are regarded as unique and have been pre-
scribed for study in the department of Arabic and Islamic
studies of almost all the better-known universities of the
East. In the same way, the Encyclopaedia of Islam com-
piled by Western orientalists, which has several reprints in
Europe and America and among whose contributions a
handful of Muslims are also included, is rated as the most
complete and authoritative epitome of knowledge on sub-
jects relating to Islam and Muslims™

Although Nadwi acknowledged some orientalists who maintained
neutrality and academic professionalism in their research, he cautioned
about other orientalists who misinterpreted the facts of Islam and por-
trayed the erroneous mistakes of Arabic language, grammar, translation

* Abul Hasan Ali Nadwi, Western Civilization, Islam and Muslims (India: Academy of
Islamic Research and Publications, 1979), p. 74.
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and different textual as well as historical context of Qur’anic texts and
hadith®. In doing so, they tried to present Islam as outdated religion
which has lost its relevance and no longer compatible with the modern
age’, while giving credits to Western values and religious theories as an
alternative. Nadwi argued that most orientalists’ writings aimed at coun-
tering Islam and its cultural heritage and legacy. In terms of their objec-
tives, the orientalists have political, economic, and religious motives over
the Muslims. Nadwi claimed that orientalism has a relation with evange-
lization since its advocates were mainly from the people of church or
Jews. On the other hand, the orientalists also played a major role in co-
lonialism of Muslim countries. They served the West by providing the
necessary data of history, heritage, and culture of the Muslim world.

In the view of Nadwi, the scenario of heavy reliance on oriental-
ists’ works was due to the problem of stagnation of thought among the
Muslim intellectuals as well as their failure in safeguarding the Islamic
legacy. Therefore, Nadwi suggested that the duty of research on issues
related to Islam and Muslims should be primarily dominated by Muslim
scholars. Muslim scholars should focus meticulously on the topics em-
phasized by orientalists and refute their allegations against Islam. In do-
ing so, Nadwi marked the core qualities which are needed by Muslim
scholars, namely, the originality of thought, analytical power, critical un-
derstanding and professionalism in works®. It is the task of Muslim
scholars to scrutinize the works of orientalists including their references
and findings to bring forth the truth in the limelight. One of the examples
of orientalists’ prominent works which attacked Islam was written by
David Samuel Margoliouth. Margoliouth who has been found depicting
Prophet Muhammad (p.b.u.h) as a superstitious, idolater, craven, immor-
al and even a false Prophet whom the main aim was to gain absolute
power and personal distinction. As regards to the Qur’an, Margoliouth
has been found depicting the Prophet’s experiences during its reception
as epileptic fits. He provided all evidence to those allegations; and it is at
this juncture that those allegations should be refuted by Muslim scholars
through intellectual debate which requires profundity of knowledge, in-
tellectual depth and mastery on the scholarship in Islamic studies. By
presenting the true facts of Islam without any element of bias, it will

% Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 237

7 Abul Hasan Ali Nadwi, Western Civilization, Islam and Muslims, p. 180

¥ Ali Zafar, Mohammad, “Seyyed Abul Hasan Ali Nadwi’s Approach to Western
Civilization”, AL-ADWA Multilingual Research Journal for Islamic Social Sciences, 27,
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avoid the propagation of orientalists to present defective representation
of Islam and tarnish its image.

2. Political Aspect of Reform

Nadwi marked the role of political leaders and rulers as a very
significant force of Muslim ummah. Muslim rulers after the era of first
four caliphs could not maintain moral and spiritual lines like their prede-
cessors. The political power and monarchism became the primary atten-
tion of the rulers in general. The role of the ulama’ or religious scholars
were confined to a limited scope depending on the choices of the rulers.
This very distance between political leaders and religious scholars made
the politics and its subordinate institutions fraught with corruptions and
misguidance, immoralities, and lavishness in life. This scenario subse-
quently affects the societal life in a massive manner, leading ultimately to
a separation of religious rule from politics and state affairs. This scenario
continued over the decades. Thus, Nadwi observed that breakdown in the
leadership of the ummah which was established by the Prophet (p.b.u.h)
and carried by the companions was one of the contributing factors for the
gradual decline of Islamic civilization’.

In his work Western Civilization, Islam and Muslims, Nadwi ex-
amined the role of political leaders of different Muslim countries like
Tunisia, Pakistan, Afghanistan, Yaman, Turkey, Iran, Syria, Algeria,
Iraq, Indonesia, and Egypt with domination of the West. He argued that
those political leaders supported the project of westernization in the name
of reform; at the same time reinforced the Western ideologies of capital-
ism, socialism, and nationalism. Nadwi highlighted the experience of the
political crisis of the Muslim world and mentioned few figures whom he
considered misguided and greatly responsible for importing the Western
ideologies to the Muslim societies. He wrote;

“Houri Boumedienne’s anti-Islamic reforms in Algeria; the
nationalism, socialism and dictatorship of Nasser in Egypt;
secularization, whole sell modernization and westerniza-
tion in Turkey under Ataturk, and to so some extent, of
Iran under Reza Shah Pahlavi; and nationalism, secularism
and anti-Islam sentiment in Indonesia under Soekarno and

® Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, pp. 122-123
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in Tunisia under Bourguiba”'’.

According to Nadwi, due to the above-mentioned types of lead-
ers, their efforts of reform were not succeeded, and the Muslim ummah
legged behind to a great extent and received political and cultural serf-
dom of the West. Nadwi argued that although some of the countries are
no longer under the direct Western colonial political power and secured
their political freedom, but still, they are not free from the Western cul-
tural and intellectual assaults which affect them morally and intellectual-
ly. The admiration and adaptation of Western culture in the Muslim
countries as well as the advocacy for the Western ideologies of secular-
ism, nationalism and capitalism by the Muslim leaders are clear exam-
ples of cultural serfdom of the West. Nadwi characterized India, Paki-
stan, and some other Arab countries as examples''. Freedom in these
countries is limited to changing the administrative affairs without chang-
ing the mind settings'>. The Muslim leaders deviated from the right path
of Islamic traditions and failed to reform the Muslim societies.

Nadwi believed that a modern political leadership is misguided
and misleading the generations due to their own moral and spiritual prob-
lem, particularly the ignorance of strengthening faith and relationship
with God. They failed to provide solutions to the problems of the masses
and detached them. The Muslim world, according to Nadwi, is suffering
from the lack of true qualified leadership who can understand the de-
mands of the masses and respond them accordingly. He said;

“If I were asked to name a greatest problem facing the
world of Islam today, I would unhesitatingly declare that it
consists of the lack of intellectual rapport between the
leaders and the masses of these countries which has created
a mental cleavage and class struggle and given rise to a
shattering unrest™">.

In view to the above problem, Nadwi urged Muslims to generate
the leaders of multidimensional prowess to meet the demands of the um-
mah in very despairing situations and to face the variant challenges posed

' Miftah, Mukerrem, “Islamic Civilization between Crisis and Revival: A Comparative
Appraisal of the Works of Abul Hassan al-Nadwi and Ali Allawi” in Islamic
Perspective, vol. 16, p. 131

"' Abul Hassan Ali Nadwi, Speaking Plainly to the West (Lucknow: Academy of
Islamic Research and Publications, 1979) pp. 45-46

" Ibid

" Ibid, pp. 75-76
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by the West over the Muslim world. Nadwi believed that the victory of
the Muslims is conditioned with the emergence of leaders who can face
the challenges of the West through spiritual and material means. For
Nadwi, leaders are not born rather they are made, therefore, it is the duty
of the ummah to take steps in preparing the qualified leaders who could
shoulder the responsibilities of the ummah, reviving the nations and lead-
ing them towards the spiritual and material progress.

In the journey of reviving nations and leading towards the pro-
gress, Nadwi believed that leaders are required to synthesize between
two different types of knowledge; knowledge that could be traced from
revelations of God to the prophets for enlightening human society, and
the experiences and ideas that have developed in different nations and
civilizations over the decades passed to the later generations. Indeed, re-
vealed knowledge will infuse the sound motivations, ethical and moral
definitions of life and lead towards a successful objective of life. On the
contrary, experiences and ideas of civilization would contribute to have
an easy, comfortable, and progressed lifestyle through its means and
tools. For Nadwi, among the required qualities of leaders is the prudence
and aptitude to analyse philosophies and theories that structure and rule
this civilization. In addition, leaders should have the capacities to utilize
the elements of a civilization which can help them build a better civiliza-
tion based on faith and ethics on one side, and power, production and
prosperity for invention and discovery on the other side'®. Tt is crucial to
note that Nadwi focused on moral and spiritual issues along with the ma-
terial facts. What denotes the uniqueness of Muslims is to have a bal-
anced view and approach. Otherwise, there remains no difference be-
tween Muslims and others.

Emphasizing on the balanced approach of the leaders, Nadwi as-
serted that Muslim leaders must not accept indiscriminately everything
from the West and to choose only what their respective nations need and
require in order to survive at the amount permissible by Islam'”. This is
the very crucial point where most Muslim reformists stumbled. Many
surrendered to the West with a high esteem and reverence because they
believed that in the domination of Western leadership where others will
follow. To them, whatever presented by the West needed no scrutiny, as
it holds supremacy of science and technology.

'* Abul Hasan Ali Nadwi, Mawgif al- ‘alam al-Islami tijah al-hadharah al-gharbiyyah (
Lucknow: al-Majma’ al- Islami al- ‘Ilmi, 1963), pp 113-114.
15 110
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Therefore, Nadwi called upon the new leadership to stay away
from this mindless attitude and inferiority complex, and to behave with
the West simply like an associate or a fellow traveller. The West has ex-
celled over the Muslim world on worldly aspect but missing some essen-
tial transcendental truths of life, thus, Muslims and the West can ex-
change the missing points'®. In this sense, Nadwi suggested to exchange
of culture and tradition. For him, it is very crucial in a diversified society
of a global age. The mere dominance of one culture can lead to the ex-
tinction of other culture and traditions. According to him, the mere imita-
tion of the West by leaders will not profit the West morally, unlike the
mutual exchange which will transmit the spirits of faith to the Western
society which Muslims are blessed with.

Nadwi emphasized on the importance of Muslim leadership for
Islamic civilization and for facing the challenges of the West. To face
various problems of people over the world, the Muslim leadership re-
quires certain characteristics. Nadwi said; “such leadership needs to be
realistic, noble-minded, courageous and self-denying for being successful
in instilling a new life into dying frame of modern civilization and even
humanity”'’. He necessitated jihad and ijtihad for leaders. For him, jihad
and ijtihad are two inseparable and integral parts of Muslim community
and leadership, and both are missing from the regulatory forces of Mus-
lim society and civilization'®. Nadwi explained jihad as striving to gain
Allah’s satisfaction through complete surrender and submission to His
injunctions. This submission comprises two steps: individual and holistic.
The first means that a person should purify his soul from all spirits that
contradict with the oneness of God and submit his desires to the wish of
God to achieve an elevated and sacred soul. Once the individual level is
overcome, he automatically shoulders the next obligation, which is, to
ponder over the betterment and salvation of fellow communities through
enlightening them with the same divine spirits. Nadwi’s logical argumen-
tation here is, one’s soul cannot proclaim its true sanctity and holiness
and maintain pure loyalty towards God’s convictions if the surroundings
remain ungodly. That is why it is incumbent for a Muslim to exert his
endeavours in various ways for the establishment of Allah’s rulings on
the earth'’. Meanwhile ijtihad, according to Nadwi, is necessary and the

" Ibid, p. 115

7 Abul Hasan Ali Nadwi, Islam and the World (United Kingdom: UK Islamic
Academy, 2005), p. 15.

'8 Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 119
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only way left to deal with the immense changes of life since there is no
more revelation and there is no more prophet after Prophet Muhammad
(p.b.u.h). UJjtihad should be applied by the scholars in every age to sort
out the arising problems based on Qur’an and Sunnah to prove the dy-
namism of Islam. Nadwi claimed that the Muslim leadership is lack of
the quality of ijtihad to handle issues in Muslims’ lives*’. To address
modern issues which are covered by classical schools and thought, first-
ly; one is required to be well versed in shari’ah and its legal maxims, and
secondly; he needs to possess the competence of applications and contex-
tualization of shari’ah rulings according to the needs”'. Although Nadwi
argued that leaders with such attributes were no easily found in Muslim
countries, he acknowledged efforts from a few Muslim leaders in various
form of jihad and ijtihad. However, Nadwi observed that those efforts
are very limited compared to the demands, and the limited efforts would
not be strong enough to play effective rule in the face of growing chal-
lenges™.

Therefore, Nadwi stressed the need to bring dynamism in leader-
ship, that is, to have more projects and plans to secure the coming gener-
ations with a morally uplifted and materially progressed life*’. At this
point, it can be observed that Nadwi’s vision of perfect society is one that
symbolizes a harmonious blending of spiritual and material aspects. This
is in fact an intrinsic quality of Muslims which was ignored and super-
seded by absolute materialism. According to Nadwi, Muslims simply be-
came defeated to the West due to spiritual apathy of the leaders who re-
sponded to the West and the Western materialism in a haphazard manner
and lacked adequate plans to tackle the educational sector and adminis-
trative affairs of the country24.

To revive the Muslim society, Muslim leadership, according to
Nadwi, should focus on three main issues. Firstly, the structure of the ed-
ucation system should be reorganized to become better, more creative,

% See Mohammed Farid Ali, “Abul Hasan al-Nadwi’s Approach to Renewal and
Reform” in Islam and Civilizational Renewal, vol. 5, no. 1, 2014, p. 126.

*! Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 121.

22 Abul Hasan Ali Nadwi, Islam and the World, p. 14

» Mukerrem Miftah, Islamic Civilization between Crisis and Revival: A Comparative
Appraisal of the Works of Abul Hassan Ali Nadwi and Ali Allawi” in Islamic
Perspective, Centre for Sociological Studies, vol. 16, p. 131

* Abul Hasan Ali Nadwi, Mawgqif al-‘alam al-Islami tijah al-hadharah al-gharbiyyah,
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effective and compatible with modern time”; secondly, it is necessary
for the Muslim world to secure self-sufficiency in finance, commerce and
industry®®; and thirdly is to focus on industrial and military self-
sufficiency”’. Nadwi said;

“If the Muslim world really wants to rise up and make Is-
lam once again the instrument of realizing human destiny,
it can no longer afford to ignore its educational, scientific
and industrial development and the organization of its mili-

tary strength™".

If Muslims fail to qualify themselves in gaining the self-reliance
in the abovementioned fields and to ensure the capacity of controlling
their wealth and resources, they have to surrender automatically to the
West allowing them to exert its domination and influence over the ad-
ministrations of Muslim world and the resources as well. That is exactly
what the Muslim world has been experiencing for a long time*. Nadwi
believed that the cumulative effect of these reforms could pave the way
for the remaking of Islamic civilization in the years to come™. The three
proposals offered to the Muslim leadership are very significant, and those
are considered as the foundations of any nation or society to survive. The
Muslim society will not reach as its perfection unless Muslims could
achieve self-reliance on those three fields, namely, education, finance
and industry, and military power. Unfortunately, Muslims are backward
in those fields.

3. Institutional Aspect of Reform

Nadwi explored the role and contributions of various movements
and universities, such as the movement of Tabligh Jama’at in India, Ja-
ma’at Islami in Pakistan, Muslim Brotherhood in Egypt, Aligarh College
in India, Zaitun College in Tunisia, Al-Azhar University in Egypt and
many others. He acknowledged the great role of those movements and
institutions in response to the West and Western encroachment on the

> Abul Hasan Ali Nadwi, Islam and the World, p. 191
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7 Ibid, p. 192
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one hand, and to the irreligiosity of Muslim society on the other hand.
Nadwi believed that Tabligh Jama’at was one of the influential institutes
and movement contributed to awakening the religiosity among the Mus-
lim folks and safeguarding them from external non-Islamic practices. In
his visit to Mewat, Nadwi observed how successfully Maulana Ilyas de-
livered da’'wah and was delighted to see the outputs of organizational
work of Tabligh which resulted in religious awareness among the mass-
es, cultural harmony and peaceful coexistence in the multicultural city of
Mewat’'. The special focus on Mewat is given due to its infamous record
as criminals’ safe house, which was changed due to the missionary ef-
forts of Tabligh®. Nadwi also acknowledged the role of Jama at Islami
as an important institution contributing to the Muslim wummah. The
founder Mawdudi’s far reaching vision, understanding of modern intel-
lectual thoughts and tremendous faith towards Islamic doctrines earned
him the authority and confidence to criticize the Western model of socie-
ty>. For Nadwi, Mawdudi’s writings and the movement of Jama at Is-
lami contributed to prepare a class opposed to the Western civilization
and its materialistic philosophies. However, Nadwi criticized Jama at
Islami by claiming that it only influences the educated class. In addition,
the movement could have done much more if its political involvement
happened a bit later and it would focus more on da 'wah™. In the similar
mode, Nadwi also marked the active political engagement of the leader
of Ikhwan al-Muslimin movement or Muslim Brotherhood as a reason of
its failure. He said;

“...unmistakably was the most powerful Islamic movement
of modern times and a fast-progressing religious endeav-
our. The liquidation of the Ikhwan was, without a doubt, an
irreparable loss to the Arab and the larger Muslim

world”,
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185, 186.

2 Abul Hasan Ali Nadwi, Al-Da’wah al-Islami fi al- Hind wa Tatawwuratuha
(Lucknow, Nadwatul Ulama’: Al-Majma’ at Islami al-‘Ilmi, 1986), p. 35

3 Abul Hasan Ali Nadwi, Al-Sira’ bayna al-fikrah al-islamiyyah wa al-fikrah al-
gharbiyyah fi al-aqtar al-islamiyyah (Western Civilization, Islam and Muslims),
translated by Mohammad Asif Kidwai (Lucknow: Academy of Islamic Research
Publications, 1979), p. 114

** Ibid, p. 90

¥ Ibid, 112



Adibah Abdul Rahim, and Saud Muhammad 200

Nadwi considered these movements and institutions effective to
contribute in social, intellectual, religious, and political aspects of Islam,
at the same time these can save the ummah from intellectual serfdom of
the West through educational reorganization, educating Muslims and
preparing their minds.

Nadwi argued that Muslim leaders should reorganize the educa-
tional system of Muslim countries according to their own educational
plans instead of following the plans of the West. He observed two points
regarding the Muslim educational system. Firstly, the backwardness of
Muslims in the field of knowledge as compared to the West. He claimed
that the key reason of the Western power is their progress in empirical
knowledge™, and it is undeniable fact that the Muslim world became
heavily dependent on and submitted to the West in science and technolo-
gy for several centuries ignoring the glorious contributions of Muslims in
many fields throughout the ages. Nadwi believed that the Muslim society
had enough qualified people and leaders possessed the quality to offer
better and suitable educational plan combined with religion and science,
spirituality and materiality. Secondly, Nadwi observed the slavish men-
tality of Muslim leaders to the Western pedagogy. As a result, they paid
high esteem and reverence to the Western systems and ideologies and
imported those ideologies to their respective societies.

For Nadwi, it is possible to stop the Western educational hegem-
ony in the Muslim countries through a change over and a total reorienta-
tion of their current educational system. Although not simple, such
daunting task is not impossible. He clarified further that the aims of the
system will be structured on two main premises. Firstly, it will be whole-
heartedly meant for filling up the spiritual void. Secondly, the system
should reflect the aspirations of Muslims. Moreover, the new system of
education must discard the theories and philosophies which lead purely
and solely to materialistic end®’. In this sense, Nadwi emphasized that its
subject matters should contain materials to solidify holistic development
of students. It should be equipped with the teachings and spirit of faith,
and at the same time, modern sciences™. Through this, students will not
only achieve the best ethical and moral values but also be prepared for

3% Sayed Mohammad Rabey Hasan Nadwi, Sayed Abul Hasan Nadwi: An Eminent
Scholar, Thinker, and Reformer (New Delhi: D.K. Printworld (P)Ltd, 2014), 107.
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intellectual outputs. This kind of education will neither guide to religious
extremism or fanaticism, nor will it lead to pure sensualism. Rather it
will combine optimum spirituality with material needs to produce the
best response to the challenges of the time. Nadwi said;

“The educational system ought to be recognized soon in the light
of harmonious blending between contemporary knowledge and need and
aspirations and the basic ideals of Islam™.

Therefore, Nadwi totally condemned the application of secular-
ism in the educational system of Muslim countries which claims separa-
tion of religion and religious spirit from practical and public appearance,
that is, contradictory to Islam.

In his proposal for restructure and reorganizing the educational
system of Muslim countries, he cleared what to keep and what to discard
from the existing system. Nadwi believed that leading to a new educa-
tional system does not mean to get rid of the sciences and technological
knowledge of the West. This knowledge will surely be studied and em-
phasized with a different goals and objectives in the course of study and
free from slavish mentality. Thus, not the desire of imitation; rather the
vision of mastery will lead the way*’. Nadwi’s vision highlighted two
points; firstly, teaching and learning the Western sciences with the objec-
tives different from the West that pursued absolute material gain. Sec-
ondly, the sciences and technologies will not be studied to serve the
West; rather to overtake it, to respond to the challenges and retain the
Muslim’s previous stature. The mastery of Muslims on sciences can re-
lease the ummah from slavish mentality towards the West, and secure
independence in the intellectual discourses which is incumbent for world
leadership of Islam. Nadwi argued that it is vital for Muslim to re-
establish their intellectual superiority over the West to regain the world
leadership of Islam®'.

At the same time, Nadwi reminded the new orientation of
knowledge must be based on spirit of revelation which will combine use-

3 Abul Hasan Ali Nadwi, Al-Sira’ bayna al-fikrah al-islamiyyah wa al-fikrah al-
gharbiyyah fi al-aqtar al-islamiyyah (Western Civilization, Islam and Muslims),
translated by Mohammad Asif Kidwai, p. 32

0 Abul Hasan Ali Nadwi, 4/-Sira’ bayna al-fikrah al-islamiyyah wa al-fikrah al-
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ful materials from classical and modern theories**. Knowledge without
the guidance of revelation is imperfect and misguiding, since it is be-
lieved that the ultimate source of knowledge is revelation. In addition to
that, there is debate among the scholars that whether knowledge which
does not acknowledge the revelation is counted as knowledge or not.

Conclusion

Nadwi’s views on the strategies for the development of Muslim
society and subsequently the revival of Islamic civilization has been ana-
lysed. The main themes discussed include three basic domains for re-
form; intellectual, political and institutional aspects. Intellectual bigrade
of Muslim ummah should be revived from stagnation and intellectual ste-
rility while the Muslim political leadership must be accorded with self-
esteem to get rid of apologetic as well as slavish attitude towards the
West. Meanwhile, institutions of Muslim countries must be reorganized
and restructured based on Islamic philosophies. Nadwi regretted that the
necessity of jihad and ijtihad was ignored among the scholarly circles
and the whole Muslim ummah suffered from intellectual stagnation and
sterility. As a result, Islamic civilization lost its dynamism and allowed
the dominance of the Western civilization.

Despite its tremendous achievements, Western civilization lost its
moral capacity as it has been missing key aspects of faith, that is, spiritu-
ality, which according to Nadwi very fundamental element to any civili-
zation. Therefore, Western civilization cannot be the lead; it is only Is-
lamic civilization that must lead the humanity for it is grounded on the
principle of fawhid. Faith in God, spirituality, moral and ethical values,
divine transcendental truths are conceived as key elements of this civili-
zation, which are unescapable and cannot be ignored for the sake of hu-
man intellect and rationale. Divine facts, according to Nadwi, are always
superior to human understanding. For there are enormous opportunities
for the rationale and human intellect to be misguided whereas divine the-
ories are undoubtedly sound. It is true that Islamic civilization is overtak-
en by the rise of Western civilization, but it has enormous capacities to
be revived if the existing challenges are overcome, and it still can lead
the way if the declining factors are overtaken. These factors could be
summarized as moral degradation, disunity among ummah, backward-
ness in scientific knowledge and technology and so on, for he believed

5.% Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, pp.. 237-
238
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that Islamic civilization has fundamental key of survival which is the key
to faith.
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Islam, Pemodenan dan Konsep Kemajuan
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Abstract

This paper aims to review definitions and scope of modernity and analyze it in
the context of a specific religion, Islam. The paper then highlights the harmony between
progress and Islam based on the historical examples from the glorious eras of Islamic
civilization in Andalusia and the Abbasid caliphate, in which modernity and religion
were complementary in producing the novel innovations of that time. Knowledge crea-
tion and technological advancements were strongly pursued during that time by numer-
ous renowned Muslim scholars, intellectuals and philosophers. This paper then exam-
ines the current situation in the Muslim world. The majority of Muslim nations are
backward, impoverished and stagnant due to rigidity and restrictions in political and
intellectual freedom, in addition to gender inequality and discrimination. As the paper
finds, these unprecedented qualities are not a part of Islamic teachings, but the conse-
quential effect of post colonialism and the politicization of religion by certain squatters
using Islam for political interests and purposes.

Keywords: Modernity, Islam, Islamic Civilization and innovations, Muslim
Spain, Abbasid Caliphate, modernity today, Islam and modernity.

Abstrak

Penulisan ini bertujuan untuk mengulas definisi, dan skop kemodenan seta
menganalisa hubungan antara modernisasi dengan agama iaitu, Islam. Terbukti
pemodenan boleh wujud dengan keharmonian antara kemajuan dan Islam itu sendiri
dengan mengaplikasikan contoh sejarah daripada zaman kegemilangan tamadun Islam
seperti di Andalusia dan Abbasiyah dimana pemodenan dan agama saling berkait rapat
antara satu sama lain untuk menghasilkan inovasi yang terbaik pada waktu itu. Pencip-
taan ilmu pengetahuan dan kemajuan teknologi tercetus dengan kelahiran ulama, ahli
intelek dan ahli falsafah Muslim. Selain itu, bahagian berikut bagi penulisan ini
mengkaji situasi masa kini di dunia Islam dimana majoriti negara Islam dikatakan mun-
dur, dibelenggu kemiskinan dan berfikiran jumud disebabkan ketegasan dan pembata-
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san didalam kebebasan berpolitik dan intelek, kesaksamaan jantina dan diskriminasi.
Penulisan ini menemui, sifat sifat negatif tersebut tercetus bukan berdasarkan daripada
ajaran Islam, tetapi kesan daripada pasca penjajahan dan pempolitikan berlandaskan
agama daripada puak tertentu yang menggunakan Islam atas tujuan kepentingan politik.

Kata Kunci: Pemodenan, Islam, Tamadun Islam dan inovasi, Muslim
Sepanyol, Khalifah Abbasiyah, kemodenan hari ini, Islam dan pemodenan.

Introduction

During the period of 700-1200 CE, Muslims experienced a glori-
ous era of civilizational and scientific developments. Islam expanded and
provided the best conditions for societal and intellectual well-being. Ac-
cording to Tijani Ahmad Ashimi, Islamic civilization can be portrayed as
similar to an eagle pattern which had outstretched its gigantic wings. Is-
lam expanded throughout Asia Minor, Central Asia, the Indian subconti-
nent, Southeast Asia, North Africa, Spain, and the Middle East.! In addi-
tion to a massive land expansion as a political authority and religion,
Muslims also dominated the fields of knowledge, including philosophy,
medicine, sociology, music, geography, arts, chemistry and engineering.
The most significant masterpieces created by other earlier civilizations
were translated into Arabic, and then, after being enriched by the contri-
butions of Islamic civilization, were translated into Latin. The emergence
of Islam as a hub of knowledge exchange marked the turning point in the
Western world, which resulted in a transformation from the Dark Ages to
the eras of Renaissance and Enlightenment starting from the fourteenth
century.

When Islam reached its civilizational peak, Muslim Spain and the
Abbasid caliphate, and especially its capital Baghdad, were recognized as
the most modernized territories in the world. However, the situation in
modern times is contradictory and confusing, as modern scholarship gen-
erally demonstrates a dichotomy between religion and modernity, which
simply means progress and technological innovations. Samuel Hunting-
ton, in his essay entitled The Clash of Civilizations, highlighted that cul-
ture and, mostly, religions, will be the fundamental source of conflict in
the global political arena in the 21* century. Culture here refers to belief
systems, ethnicity, and language.2 . Stoddard mentioned that ‘Islam is in
its very nature incapable of reform and progressive adaptation to the ex-

! Tijani Ahmad Ashimi, “Islamic Civilization: Factors Behind Its Glory and Decline,”
International Journal of Business, Economics and Law, Vol 9, 5 (2016):180.

2 Samuel P. Huntington, “The Clash of Civilizations,” Foreign Affairs, Vol 72, 3
(Summer 1993):22.
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pansion of human knowledge’.> This statement reflects that Muslim are
unable to live with modern progression. If we observe the conditions of
the Muslim nation-states today in the 21 century, then we may also as-
sume the same conclusions as Huntington since the most of the Muslim
nations suffer from poverty, unending conflicts and wars, corruption,
economic disparity, gender inequality, unemployment and terrorism.
There are many cases of politicization of Islam by autocratic rulers in
modern nation-states as a tool in gaining political power and accordingly
such official type of religion seems to hold the nation’s growth back
Based on the Future of World Religion: Population Growth Projections,
2010-2050 data, Malaysia is 63.7% Muslim, and is a multiracial country
*. However, can we consider Islam to be responsible for the Muslim na-
tions’ backwardness and stagnation? This paper accordingly attempts to
understand the relation between Islam and modernity, as well as to ex-
plore the causes for backwardness and conflict prevailed in the modern
Muslim world. The paper is divided into three main sections. The first
section briefly describes the concept of modernity based on secondary
literature. In the second section, based on historical facts, the paper re-
lates Islam and modernity with progress and developments, the amal-
gamation of which can lead the citizens to improved lifestyles. In the
past, the centers of the most advanced knowledge and innovations were
in Muslim Spain, and from there, consequently it inspired Europe to-
wards Renaissance and progress. The third section discusses the reasons
for decline of the spirit of modernity in the Muslim minds by discussing
the issue of politicization of Islam, which has consequently demoted the
Muslims’ narrative with negative values, such as extremism, conflict,
antagonism, terrorism, poverty and starvation, corruption and exploita-
tion, and hatred towards material developments.

Defining Modernity and Modernism

Orientalism and post-colonial studies generally adopted the Euro-
centric approach that describes colonized nations, and their morale, cul-
ture and life-styles as backward, stagnant and underdeveloped. Edward

* Muhammad Khalid Masud, Armando Salvatore and Martin van Bruinessen, Islam and
Modernity Key Issues and Debates, (Edinburgh, Edinburgh University Press, 2009), 40
*Pew Research Centre, The Future of World Religions: Population Growth Projections,
2010-2050. Accessed 27 Novermber 2020.
http://www.globalreligiousfutures.org/countries/malaysia#/?affiliations_religion_id=0&
affiliations_year=2010&region_name=All%20Countries&restrictions_year=2016
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Said, a notorious scholar who developed the Orientalism discourse, de-
scribed that the idea of European identity as superior in comparison with
all non-European peoples and cultures, and that European hegemony
considered superior over Oriental backwardness. > Based on European
standards, the benchmark for the colonized countries were set up to fol-
low and move forward in order to become progressed and developed, that
meant being ‘modern’. For instance, Hussein Al Atas mentioned modern-
ization in Malaya was brought by the British, not in science and technol-
ogy but in administration, which led to the domination of Chinese immi-
grants in this new situation. ® Renowned scholar Muhammad Abduh sug-
gests adopting European science so that Muslim can live by with an ac-
ceptable European ideals. ’ Along with traditions and culture of the Third
World nations, their religious beliefs were also seen as an obstacle to be-
coming modern and developed. John Stuart Mill rejected the idea that
belief in God was needed to underpin morality. He believed that religion
hindered the liberal and modernist progression. He stressed that people
should be liberated in order to produce new way of thinking, with differ-
ent ideas either in discussion or practice. * Defining modernity and its
relation to the religion, especially Islam, thus became a polemic among
the scholars and politicians whether these notions of modernity and reli-
gion are in line or conflicting with one another. The main concern here is
mostly related to the presence of religion in everyday life of modern
Muslims and its role in the process of modernization. According to En-
cyclopedia Britannica, modernity is “associated with individual subjec-
tivity, scientific explanation and rationalization, a decline emphasis of
religious worldview, emergence of bureaucracy, rapid urbanization rise
of nation-states and accelerated financial exchange and communica-
tion.” Encyclopedia Britannica further clarifies that modernity is, “a
generation who owned technological innovation, governance and socio-
economics. It conceived of one’s society as engaging in organizational
and knowledge advances that make one immediate predecessors appear
antiquated or at least, surpassed.”"”

> Edward W. Said, Orientalism, (London: Penguin Books, 1985) 7
® Syed Hussein Alatas, “Religion and Modernization in Southeast Asia”, European
Journal of Sociology Vol 11(2), 1970: 283
; Clinton Bennett, Muslim and Modernity (London: Continuum, 2005) 21

Ibid,25
% Sharon L. Snyder, “Modernity”, Encyclopedia Britannica, accessed July 31, 2020,
?Ottps://www.britannica.com/topic/modernity.

Ibid.
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Newly independent nation-states in the Muslim world needed to
structure and develop their own mode of modernity, including the politi-
cal, economic and religious spheres, as well as social determinations. For
instance, following its independence in 1924, the Republic of Turkey
abolished the traditional caliphate system of governance, which has al-
ways been associated with the Islamic principles of governance and val-
ues, and was transformed into an ultra-secular country under the rule of
its founder and first President, Mustafa Kemal Pasha (Ataturk, r. 1923-
1938). Turkish political scientist E Fuat Keyman stated that Ataturk and
his administration, to establish a modern and industrialized nation, initi-
ated new policies to renovate the existence of Islamic political discourse
and religious institutions into a secular-rational one. Modernity was seen
as a best mechanism to be implemented in the Republic of Turkey in or-
der to transfer the backward and traditional society into a modern and
secular nation.'" The reforms adopted to secularize the educational and
political structures in Turkey were in parallel with the modernization
process. As Gonul Oguz stated, “It is important to note that decisions re-
garding these reforms were taken by a handful of elite groups, who be-
lieved that secularism was indispensable for economic development and
modernization.”'? The same changes happened in other Muslim nation-
states as well in the post-colonial era. Thus, in the context of the contem-
porary Muslim world, modernization and development simply meant
Westernization and secularization, while being religious meant being
backward and traditional. Hence, the main dilemma for the majority of
Muslim countries is related to the question of abandoning the Islamic
core values in order to progress with the Western concept of modernity,
which emphasizes rationality, Westernization and secularism.

In modern scholarship, modernization is still associated with sec-
ularization process, and Western lifestyle and value systems. Indian poli-
tician Sanjay Seth, for example, defined modernity as “urbanization, a
capitalist economy, the emergence of nation-states as the chief form of
polity accompany with certain cultural features and modes of subjectivi-
ty.”"> Subsequently, SN Eisenstadt, an Israeli sociologist, defined moder-
nity as, “to manifest among others in growing urbanization, commodifi-

' E. Fuat Keyman. “Modernity, Secularism and Islam: The Case of Turkey,” Theory,
Culture & Society 24(2), (2016): 221

2 Gonul Oguz, “Beyond Secularism: Faith, Identity, and Difference: The Turkish
Case, ” Istanbul Universitesi Iktisat Fakultesi Mecmuasi, vol. 62 (2012): 193.

13 Sanjay Seth, “Is Thinking with ‘Modernity’ Eurocentric?” Cultural Sociology Vol 10
(3), (2016): 390.
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cation of the economy, the development of distinctive channels of com-
munication and agencies of education.”'* Meanwhile, modernization is a
“new structural, institutional and cultural features and formations, and
growing potential for social mobilization.”"> Modernity accordingly leads
to features which complement political, economic and social aspects,
while modernization underlines a process of establishment of a capitalist
economy with a democratic type of governance and modern society,
which detach itself from traditions and heritage.

There is an understanding today that modernization is a part of
the post-colonial propaganda and an ideology to confirm the superiority
of colonial powers and the West over their previous colonies in the Third
World. In fact, the most of the colonies in the Third World were of the
Muslim origin by their religious culture. According to Edward Said,
“Western modernity has become of universal importance”'® and people
all around the world wanted to pursue the footsteps of the West to be-
come modern and successful. In fact, Willfried Spohn, a German sociol-
ogist, stated that North Africa, the Near and Middle East, extending to
Southern and Southeast Asia, started to progress in their economic, mili-
tary and scientific fields under the pressure and encouragement that
emerged from the colonial powers.!” Thus, the Europeans, particularly
the British, French and Spanish, instigated European forms of admin-
istration to shape the local nation-building in their colonies.

While discussing the relations between modernity and the West-
ern culture, Ali Mirsepassi-Ashtiani, an expert in Middle Eastern and Is-
lamic studies, stated that modernization is the essence of Western culture,
and, in achieving modernization, non-Western cultures and traditions are
viewed as fundamentally hostile to modernity and incompatible with
modernization.'"® Hence, most Muslim countries have gradually aban-
doned their own cultural and religious values in order to achieve moder-
nity. At the same time, modernity cannot be understood as completely
opposing the cultural and religious traditions in the Muslim world thus
unnecessary or even harmful for the Muslim societies. In the 19™ centu-

i: SN Eisenstadt. “Modernity and Modernization,” Sociopedia. isa 25, no. 1 (2010): 1.
Ibid.

1® peter van der Veer, ‘The Modernity of Religion,” Social History Vol 20. No 3

(1995):365

' Willfried Spohn, “Multiple Modernity, Nationalism and Religion: A Global

Perspective”, Current Sociology Vol 51 (2016):277

18 Ali, Mirsepassi, Intellectual Discourse and the Politics of Modernization (Cambridge:

Cambridge University Press, 2000), 2.
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ry, a group of Muslim revivalist scholars including Rifa’a al-Tahtawi
(1801-1873), Jamal al-Din Al-Afghani (1838-1897), Muhammad ‘Abduh
(1849-1905) and Rashid Ridha (1865-1935) were inspired from the West
and perceived modernity as a way to progress in the Muslim world.
Hence, modernization cannot be simply defined as a completely negative
development, rather, it can be a turning point for backward societies to
develop positively.

Abdul Rashid Moten argued that modernization surfaced politi-
cally prior to French Revolution (1789-1799) and economically prior to
British Industrial Revolution (1760-1840). As he stated, social scientists
such as David Smith and Alex Inkeles agreed that modernization is
linked to Westernization. In order to achieve modernity, natives should
change their traditional way of lives, value systems and practices, and
move towards adopting modern Western culture.'” In sum, the Western
model became a benchmark for the natives in the Third World to pro-
gress and became modern and civilized. Nonetheless, Marshall Berman,
a contemporary modernist, believed that modernity unnecessarily derived
from Western experiences or cultural belief. For him, modernity does not
have any kind of guideline or blueprint since it spread all over the
world.”” However, a few prominent figures such as Karl Marx (1818-
1883), Emile Durkheim (1858-1917) and Weber (1864-1920) acknowl-
edged that modernity originated in and developed from the West.'

Willfried Spohn explained that:

Modern age has its own features and consists of the emergence of
nation-states, national economics, culture and societies are transformed
by growing impact of economic global forces, transnational political
structure. However, the revival of ethnic nationalism and religion, reli-
gion fundamentalism and religious nationalism is seen as a defensive re-
action against modernity and globalization.***?

This definition of the modern age associates modernity with the
emergence of modern political systems based on nation-states. Parlia-
mentary and presidential systems, which centers on peoples’ democratic
rights to vote and choose an eligible leader, are first introduced in Eu-

9 Abdul Rashid Moten, “Modernity, Tradition and Modernity in Tradition in Muslim
Societies,” Intellectual Discourse 19, (2011):2.
2 Ali Mirsepassi, Intellectual Discourse and the Politics of Modernization, 2.
z; SN Eisenstadt, “Modernity and Modernization”, 1.

Ibid.
% Willfried Spohn, “Multiple Modernity, Nationalism and Religion: A Global
Perspective,”266.
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rope. The nation-state system based on ethnicity and multi-ethnicity is
also developed first in Europe. In addition, the nation-state system is ac-
cepted as a prerequisite to have modern political structure.

Furthermore, Spohn argues that “nationalism and national identi-
ties in modern societies are shaped by civic and secular forms.”** Reli-
gion thus becomes a private matter for citizens as the sense of national-
ism is considered a new source of social cohesion to replace traditional
religious bond in society. A Muslim polymath of the 140 century, Ibn
Khaldun, observed that, in a society during his time, religion was unify-
ing factor of people under one strong cohesion.”” At present, this role is
played by nationalism which is a crucial element to promote and main-
tain social unity within nation-states. Nationalism is a product of Western
type of secular modernity which became a core force to unite the people,
including in the Muslim world.

Besides, we also argue that modernity should not merely be relat-
ed to physical and material developments such as high skyscraper build-
ings, technological advancements and economic booming, but it also in-
volves social well-being, espousing knowledge, communal harmony and
individual freedom which are all embodied under the scope of modernity.
Society plays a crucial role in establishing modernization and sustaining
civilizational foundations and values. Thus, the perception that moderni-
zation can eradicate local traditions and religion thus could be harmful is
not always the case. It is true that the emergence of secularization and
liberalization was the outcome of modernity in the Muslim world. At the
same time, as the history of the Muslim intellectual thought demon-
strates, the Islah and Tajdid movements were alternative strategies used
by Muslim scholars throughout Islamic history to bring Muslim commu-
nity back to the realities of their times by using modernization and rele-
vantization, without renouncing Islam as an essential driving force in so-
ciety and political order.

In modern era, Muslims began to realize their stagnation in the
fields of politics, religious attitude, economy, science and technology af-
ter the French invasion of Egypt by Napoleon Bonaparte in 1798. The
backwardness attitude in every aspect of life in a declining civilization
resulted in a reform movement which was essential and a must. *° Promi-

*Ibid, 267.

% Elmira Akhmetova, “Defining Civilisation and Religion,” IAIS Journal of Civilisation
Studies Vol 1, Num 1(2008): 84.

%6 Medi Mozaffari, “Can a Declined Civilization Re-Constructed?: Islamic Civilization
or Civilized Islam?,” International Relations 14(3) (1998): 14.
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nent figures such as Al-Afghani, Muhammad Abduh, Rashid Rida and
Hasan Al-Banna initiated this reform movement which was expected to
modernize the Muslim societies and also protect the Muslim world and
Islamic lifestyles from stagnation. Muslim revivalists encouraged educa-
tional reforms which shall educate the Muslim masses to go beyond the
traditional methods of the Quran and hadith memorizations and reciting,
but to expose themselves into scientific and rational thinking methods or
ijtihad. But all these changes to build a comprehensive and progressive
Muslim community without detaching them from any traditional values
and religious principles. Islah and tajdid consequently become a turning
point for Muslims to develop their societies through modernization and
concurrently ensuring the relevance of Islam to modern times. Western
innovations and inspiration were welcomed as well to progress Muslim
societies. In that sense, as Abdul Rashid Moten suggests, Islam and mo-
dernity do not clash;*’ rather, both are equally important and their har-
monious integration should be implemented. Such productive integration
happened once during the Islamic Golden Age (900- 1300 CE) when
numerous fields of knowledge including science, mathematics, astrono-
my, medicine, Islamic studies and philosophy were ben cultivated by re-
nowned scholars and philosophers, who were the best of their time both
intellectually and religiously.

Modernity and Islamic Civilization

The above section suggests that the concept of modernization in a
modern sense means secularization or the dismissal of religion and reli-
gion-based values from social, intellectual and political spheres in order
to achieve progress and development. In fact, the process of moderniza-
tion and innovations had always existed in human history when one civi-
lization, its traditions, values and lifestyle were acknowledged by the rest
as the best example to follow. During the glorious era of Islamic civiliza-
tion, intellectual developments and essential innovations were all in-
spired by religious beliefs and ambitions, as Islam strongly encourages
seeking knowledge and education. Acquired knowledge and inventions
of the Muslims had spread over the world as the best inventions and life
standards of that time, including in Europe.® Thus, the originality of

*" Rashid Moten, “Modernity and Tradition and Modernity in Tradition in Muslim
Societies,” Intellectual Discourse 19 (2011): 12.

% Peter O’Brien, “Islamic Civilization and (Western) Modernity,” Comparative
Civilization Review, 65, (Fall 2011):18.



214 Islam, Modernity and the Concept of Progress

knowledge acquisition was not derived from the West to the rest only, as
we experience at present; rather, the knowledge transformation and ex-
change of ideas existed across the continents for long centuries through-
out human development.

Encyclopedia Britannica defines being modern as a generation
who owned technological innovation, governance and socioeconomics. It
also clearly indicates “a decline emphasis of religious worldview” as an
essential element of being modern.”” Rational thinking based on secular-
ism thus becomes the primary element of modernity according to the
Western worldview. Yet, the history of the Muslims clearly demonstrate
that Islamic civilization had successfully attained its modernity without
neglecting its true essence, Islam, through which scientific knowledge
and rationalization flourished among the religious scholars and ulama’.

In fact, this paper does not define ‘civilization’ as a merely mate-
rial progress. According to Muhammad Hifdil Islam, the word civiliza-
tion is intently related to “adab or manner and behaviors including in po-
litical, economic and social realities.”® He further added that civilization
is usually associated with science and technology and goes parallel with
cultural development, and it is not merely concentrated in one particular
origin, but it expands through other regions or civilization.”’ When civili-
zation is experiencing progress, modernity will develop and civilization
will reach its peak with inventions in technology, political stability, eco-
nomics independence and enthusiastic society.

The term modern accordingly is a very subjective term without a
single or absolute meaning. Rather, it’s meaning, scope and attitude
change over time or space. For instance, during the 9™ - 10™ centuries,
Islamic civilization was recognized as the center of transformation of
knowledge between world civilizations pertaining to technological ad-
vancements, socio-religious cultural practices and politics that were
based on the Shari’ah and Islamic values. Its achievements had been
acknowledged and acclaimed as the most advanced civilization at that
particular time where scientific and technological knowledge flourished
in the Muslim land. The emergence of Islamic civilization delivered pro-
gressive human development and a better lifestyle, and its advancement

*Sharon L.Snyder, Modernity’. Accessed 27 November 2021
https://www.britannica.com/topic/modernity

% Muhammad Hifdil Islam, “Islam and Civilization (Analysis Study on The History of
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(2019):26-27.

* Ibid.


https://www.britannica.com/topic/modernity

Nor Farhain Zaharani, and Elmira Akhmetova 215

expanded to Europe, where the locals changed their traditional culture
and norms to the ones which were fostered from the lands of Islamic
civilization. The advanced knowledge of Islamic civilization had a huge
impact on European civilization and consequently triggered the emer-
gence of the Renaissance. Ezad Jamsari asserts true essence of
knowledge in philosophy, science and arts in European Renaissance was
a fusion from Islamic civilization.*® Barack Obama, in a speech delivered
in Cairo, stated that Islamic civilization played a significant role in Euro-
pean civilization

As a student of history, I also know civilization’s debt to Islam. It
was Islam at places like Al-Azhar University, that carried the light of
learning through so many centuries, paving the way for Europe’s Renais-
sance and Enlightenment. It was innovation in Muslim communities that
developed the order of algebra; our magnetic compass and tools of navi-
gation; our mastery of pens and printing; our understanding of how dis-
ease spreads and how it can be healed. Islamic culture has given us ma-
jestic arches and soaring spires; timeless poetry and cherished music; el-
egant calligraphy and places of peaceful contemplation. And throughout
history, Islam has demonstrated through words and deeds the possibilities
of religious tolerance and racial equality.*

Moreover, in Islamic civilization, to achieve modernity and to be
a civilized human being, citizens were required to be furnished with spir-
itual content of Islamic teachings and values. The most crucial element
practiced during the glorious period of Islamic civilization was the spir-
itual well-being of the masses. The principles in the Quran were imple-
mented in daily life of Muslims to achieve God’s blessings and consents
in accomplishing the purposes of life. Inhabitants were taught with good
morale and behavior such as perseverance, patience, honesty, hard work
and love of knowledge for the sake of Allah. Furthermore, Muslims are
encouraged to conduct ijtihad, the process of rational thinking which is
highly recommended in Islam.** Spiritual belief and Ijtihad are the two
main elements contributing to the rise of civilization without neglecting
the essence of God as the Most Powerful and All-Knowing. In Islam,
seeking knowledge is compulsory for every individual, as stressed in the
first verse of the Surah Al-‘Alaq, “Recite in the name of your Lord who

%2 Ezad Jamsari et al., “Ibn Firnas and His Contribution to the Aviation Technology of
the World,” Advances in Natural and Applied Science, 7(1):74.
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created.” Acquisition of knowledge, either revealed knowledge as attest-
ed in the Quran, or scientific knowledge discovered by scholars, were
both essential in empowering progressive process of civilization. As
Burke mentioned, the Muslims were encouraged to recite and memorize
the Quranic verses, and subsequently this habitual activity can lead to the
cultivation of reading culture, and, accordingly, increased literacy rates,
and finally enhanced knowledge advancement, specifically in the fields
of science and technology, and the nurturing of intellectuals, scholars and
philosophers.™

Mehdi Mozaffari noted that Islamic civilization reached its zenith
in the beginning of the 9™ century, when innovative knowledge and spe-
cialization were firmly founded by scholars and philosophers from Mus-
lim Andalusia, Baghdad, and Morocco. During the era of the Abbasid
caliphate, the caliph Al-Ma’mun (r. 813-833) initiated the construction of
the largest Muslim library and the translation center of that particular
time, called Bayt Al- Hikmah (House of Wisdom).*® Meanwhile, the se-
cond Umayyad caliphate in Spain had experienced a great deal of
knowledge progression. Huge libraries and knowledge dissemination
centers were built and owned by the Sultans who were devoted to
knowledge development and scientific research. They encouraged their
people to acquire knowledge and numerous scholars were persuaded to
write their works. Every field of knowledge had its own prominent
scholars and philosophers, namely al-Zahrawi (926-1013), Ibn Tufayl
(1110-1185), Ibn Rusyd (1126-1198) and al-Baytar (1197-1248) In fact,
up to the beginning of the 16th century, Muslim society was so affection-
ate with knowledge and philosophy, thus reading and writing of books
have become a public culture. The large library was built by a wealthy
Sultan in Spain, the Umayyad caliph al-Hakam (r. 961-976), which pos-
sessed about 400,000 books. Abdul Kassem, a Persian grand vizier, trav-
elled with his library, consisting of 117,000 volumes organized in alpha-
betical order and carried by a caravan of four hundred camels. In view of
that, Islamic civilization has become the pioneer in instituting universi-
ties, hospitals, madrasahs and libraries.

The first educational institutions, which are akin to modern uni-
versities by their structure, syllabus and method, were built in the Mus-
lim world in the 10™ century. The university built by Fatimah Al-Fihri,

% Edmund Burke III, “Islam at the Center: Technological Complexes and the Roots of
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Al-Qarawiyyin University (857-859) located Fez Al-Azhar University in
Cairo built in 972 and Nizamiyyah madrasah, founded by grand vizier
Nizam-ul-Mulk in Baghdad in 1067 .. are few of them.?” Islamic civiliza-
tion reached its peak and world-wide influence when the Arabic language
became a lingua franca in education, international and trade relations
among the political entities of both known Muslim and non-Muslim
world. Hence, the Arabic successfully merged the entire civilization of
the West and the East.

During the Abbasid era, movement and interaction of peoples
from the East and West spread various Islamic ideologies across the
Muslim lands .*® Hence, thousands of books written by prominent schol-
ars in Arabic were translated into European languages. Philosophy was a
core subject of discussion in the intellectual discourse, and the issues that
raised were not merely based on rational thinking, but they also involved
religious worldview which served as a catalyst in the discussion of ra-
tional Greek philosophy. The combination of knowledge transformation,
which was influenced by Hellenistic culture and ideas, and integrated
with a religious worldview, made Islamic civilization distinct from other
civilizations.

Knowledge exchange did not occur among Muslims alone, albeit,
Christians and Jews were also welcomed in the process of discussions
and decision-making. Openness towards other religions, and the amal-
gamation of religious knowledge with scientific knowledge, enhanced
Islamic civilization to become the most comprehensive civilization of
that time. Intellectual freedom was one of the key elements where the
public were encouraged to think critically and creatively in innovating
knowledge, without abandoning the moral principles and ethics. Bait Al-
Hikmah was the symbol of knowledge progression. Its main focus was
research and innovation, and clearly demonstrates that Islamic civiliza-
tion encouraged intellectual freedom and scientific developments.*

The earlier mentioned definition by Britannica highlighted that
modernity can be attained with an advanced technological development.
In fact, by having educational freedom, the public could freely access
education and knowledge, and consequently, innovations and technologi-
cal advancement will start to develop. This was the case in Islamic civili-
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zation, as numerous prominent scholars specialized in mathematics,
physics, sciences, medicine, engineering, aviation and geography
emerged. Abu a- Qasim Khalaf ibn al ‘Abbas al-Zahrawi (936-1013) was
a renowned surgeon in Andalusia who invented surgical tools, as well as
an innocuous method of removing kidney stones from the bladder.** An-
other distinguished polymath was Muhammad ibn Zakariya Al-Razi
(864-925), who excelled in philosophy, music, pharmacy and medicine .
His substantial works on psychiatry and medical sciences such as A/-
Thibb al-Ruhani ( The Spiritual Physick of Rhazes)and Al- Hawi fi al-
Thibb ( The Virtous Life) were translated into Latin, and were utilized as
reference and medical textbooks in European universities for centuries.
The author of another medical textbook in European universities was
Abu Ali Sina (980-1037), another prominent doctor who was also a
chemist and philosopher. The translation of his book entitled A/-Qanun fi
al-Thibb (The Canon of Medicine) was used as a textbook in f medical
science for 700 years. Another prominent scholar whose name deserve to
be mentioned here is Muhammad ibn Musa al-Khwarizmi (780-850) , a
famous mathematician who invented the concept of zero, algorithm, and
a new branch of science in the field of mathematics and algebra. Another
prominent Muslim scientist was Hasan IbnAl-Haytham (965-1040), who
wrote about 200 books, including 47 books on mathematics and 58 books
on engineering. He also invented optic instruments and the concept of
rainbow in camera lens.*’ Abu al-Qasim Abbas Ibn Firnas (810-887), a
scientist and faqih from Andalusia has been recognized as the father of
aviation, as he discovered the principles of aviation, and invented a de-
vice called the ornithopter, which is crucial for aircraft stability during
landing. His theory was fully adopted and utilized by the later scientists
in innovating new technology which is compatible with modern method
of flying.**

These inventions and discoveries were inspired by the spirit of Is-
lam as Muslim scholars befitted the religious knowledge in tandem with
human abilities which subsequently resulted in rational thinking. Their
enthusiasm in seeking knowledge ultimately strengthened their faith. In
sum, Islam was not a hindrance in the way of being the most advanced
society of that time, and thus being defined modern for that particular

* Fachri Aidulsyah, “The Paradigm of Quran as the Main Element of Islamic
Civilization”, Tsagafah, Vol 16, 1 (2020):139.

“! Ibid, 139-140.

*2 Ezad Jamsari et al, “Ibn Firnas and His Contribution,” 74.
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time. Rather, it was a significant contributing factor to being the most
advanced. The Quran has served as the source of inspiration for Muslims
in acquiring scientific knowledge, which is one of the key ingredients in
modernity and progress.

Another important feature of Islamic civilization was its openness
and inclusivity as followers of other religious and ethnic backgrounds
were all welcomed, particularly in Andalusia, Sicily, Baghdad and later
in Istanbul as political capitals and civilizational centers. Citizens of oth-
er faiths were free to enjoy their individual rights to work, study and
practice their own religions. In Andalusia during the Umayyad caliphate,
for example, the city of Cordova had a magnificent surrounding where
the three monotheistic religions existed side by side. A horn was blown
from the synagogue, a bell was tingling from the church, and an adhan,
the call of prayer came from the mosque, indicating that religious diversi-
ty and ethnic pluralism were accepted and most welcomed. Intermarriag-
es between different races were also practiced, showing that there was no
ethnic discrimination, superiority or racism in Muslim ruled lands. Fur-
thermore, all ethnicities had an equal opportunity to hold any political or
administrative position, dismantling feelings of prejudice or elements of
racism. In one situation in Andalusia, Ismail Ibn Nagrilla, a Jew, was ap-
pointed as a vizier in Granada in the 11" century. He also served as a
successful military leader. As a leader of the Jewish community in Gra-
nada, he rebuilt a castle for the Jews to settle in during the fall of the ca-
liphate.* Hence, the facts from the Muslim history reveal that Islamic
teachings do not oppose modernization and social inclusiveness. Rather,
Islam provides a framework to create a conducive environment for inven-
tions, innovation and knowledge production in various fields and disci-
plines. As we have seen, Islamic civilization has focused on both physi-
cal and spiritual developments in nurturing humankind and constructing
a desirable atmosphere for wellbeing of entire community, regardless of
religious and ethnic backgrounds.

Islamic civilization indirectly disseminate Islamic teachings,
norms and values. Non-Muslim communities began to adopt and assimi-
late themselves within Islamic culture in their lifestyles such as dressing
style, maintaining cleanliness and hygiene, which consequently changed
the traditional culture of Jews and Christians, including in Europe. In

* Maria Rosa Menocal, “Culture in the Time of Tolerance: Al-Andalus as a Model of
Our Time,” Occasional Papers (2000):9.
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Andalusia, a culture of hygiene was popularized by the Muslims, and
thousands of bathhouses built during the Muslim rule there. Public bath
or hammam culture was very significant in the context of social, recrea-
tional and cultural functions. After the Reconquista, Christians began to
follow this culture, especially after it became common among the royal
families.** Another Muslim culture that had been adopted in Europe was
city planning, and, in this particular case, Cordova was recognized as the
most modern city in Europe at that time, with the installment of lights
along the sidewalks, implying the need of lights for better vision in the
night.

In sum, Islamic civilization not only provided the best lifestyle
and welfare for its inhabitants but had also contributed greatly to the de-
velopment of European civilization. Due to its glory and superiority,
knowledge, culture and inventions of Islamic civilization had been dis-
seminated across the globe. As Burke has stated, “the larger the commu-
nity or civilization, and the closer it was to surrounding communities, the
greater its attractive power.”* Although Islamic civilization was estab-
lished on the basis of Islamic norms and principles, its culture was grad-
ually well-accepted by the non-Muslim communities. Islamic civilization
as a symbol or model of modernization and highly developed civilization
of that time, where both physical and spiritual developments were taken
into account. Ironically, Muslims today have all this greatness. Despite
the fact that Islam is open to modernity and innovations, it has been ma-
nipulated and politicized at present, and thus, Islam is perceived outdated
and irrelevant to the current context of modernization. This issue is ex-
plored in the following section.

Modernity and the Muslim World Today

At present, the Muslim world is often associated with various
immoral practices such as corruption, social injustice and inequality,
abuse of power, domestic violence, extremism, autocratic leadership, re-
ligious manipulations and cronyism. The irony is the fact that all these
malpractices are condemned in Islam.

In the post-colonialism era, most of Middle East and North Africa
(MENA) countries suffer from political, economic, and intellectual as
well as social grievances. They are often governed by corrupted and au-

* Olivia Remie Constable, To Live Like a Moor: Christian Perceptions of Muslim
Identity in Medieval and Early Modern Spain (Philadelphia: University of Pennsylvania
Press, 2018), 71-79.

*® Burke, “Islam at the Center,” 186.



Nor Farhain Zaharani, and Elmira Akhmetova 221

tocratic leaders, and their citizens experience miserable life conditions in
poverty, social grievances and hopelessness.

The results of the 2020 Corruption Perception Index (CPI) reports
that the top ranking countries (less-corrupted) on the list are non-Muslim
countries. The ranking is based on the scorecard arranged in descending
order where 100% score denotes free from any corruption, whereas 0
means highly corrupted. Denmark (87%) and New Zealand (87%) are in
the highest position. Next on the list is Finland (86%), followed by Sin-
gapore, Sweden and Switzerland, with the same score of 85%. At the
bottom of the list, indicating the most corrupted countries, are Somalia
(9%), South Sudan (12%), Syria (13%), and Yemen (15%). Most of the
MENA countries are at the bottom, except the UAE and Qatar, which
managed to get a moderate scores of 71% and 62%, respectively.* It is
apparent that the most corrupted countries are those which involved in
ongoing civil wars and calamities, particularly Syria and Yemen. In the
post-Arab Spring period, the citizens of these countries live in misery
with inadequate supply of food and water, the communities are disunited
due to weaknesses and ineffectiveness of the current political leadership.

Most of the Arab countries are governed today by the monarchy
system, in which the king enjoys absolute power. It is not unusual that
the monarchs are also exposed to cronyism where family members are
selected to hold all the important political and administrative positions in
the government without any democratic gesture from the public. Perhaps
a long-term kingship with absolute power can lead the king to be despot-
ic, brutal and dictatorial, although this is not always the case. Behind the
veil of certain Arab nations, whoever opposes or criticizes the king or
even rulers who are elected democratically may be executed or jailed. In
modern political history, a political uprising can be orchestrated across
the regions within a split second, and this is dubbed as technological rev-
olution, where social media becomes a triggering tool for mass mobiliza-
tion. Adam Smidi & Saif Shahin elaborated that:

‘Many of them emphasized the novelty of social media as a
means of mass communication and how they altered the dynamics of the
relationship between governments and citizens. The Arab monarchies
and military dictatorships, these articles argued, had retained power for
long by controlling the mass media and using them to manipulate public
opinion; social media, however, took that control away from authoritari-

% Corruption Perceptions Index, Transparency International: the global coalition against
corruption. Accessed on August 6 2020. https://www.transparency.org/en/cpi/2019


https://www.transparency.org/en/cpi/2019

222 Islam, Modernity and the Concept of Progress

an hands and provided a voice to the public. This fundamental change
had wide-reaching effects: making citizens better informed, turning them
into activists, facilitating public organization and collective action, and
eventually helping the development of democratic institutions that could
replace autocratic regimes.” *’

In the Arab regions during the Arab Spring of 2011, people re-
volted against their oppressive governments. It first started in Tunisia
when Mohamed Bouazizi burned himself down as a sign of protest
against the oppressive government when he failed to manage high cost of
living. The Arab people in Libya, Syria, Tunisia and Egypt opted to
change the whole governmental system, and accepted the Western type
of government based on democracy since it promotes freedom of speech
and establishes a legitimate government through elections and justice.
However, the abrupt change in the political system created a chaos in the
society as we can observe this on the example of Egypt. Mohamed Morsi
Issa Al-Ayyat (r. 2012-2013) was legitimately elected as a President of
Egypt by a fair democratic election. Unfortunately, after one year of rule,
he was removed from his post by a military coup led by Abdel Fattah El-
Sisi, who became president in 2014. On the case of Egypt, the revolution
destroyed the socio-economic and political fabric of the country that,
“Revolution encouraged disunity, chaos, insecurity, injustice and eco-
nomic collapse, in fact, destroyed and killed social harmony and people’s
well- being.”™*®

The Arab Spring torn Syria apart as well. Syria was once a pros-
perous country. Unfortunately, it instantly collapsed after the revolution,
and the Syrians live in agony almost for a decade due to the continuous
civil war, and no resolution has been achieved until today. In addition to
the absence of political freedom in the Muslim nations, the well-being of
the public and their safety are completely ignored by the governments.
Muslim countries largely remain underdeveloped and impoverished,
without the elements of modernity and progress.

Another issue faced by the Muslims today is related to the coloni-
al mindset prevailing in the Muslim communities. Colonialism and its
policies resulted in the sense of inferiority complex among the Third
World nations, in which the West is regarded superior, more advanced

#" Adam Smidi and Saif Shahin, “ Social Media and Social Mobilisation in the Middle
East”, India Quarterly, Vol 73, No 2 (2017):198

* Elmira Akhmetova, “The Arab Spring, Good Governance and Citizens’ Rights, ”
Islam and Civilisational Renewal Vol 5, 3 (2014):334.
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and the best example to follow for other nations. This inferiority complex
mindset impeded the natives from transformation and progress as they
maintained in the same circle, and were not brave enough to step up out-
side the box to progress substantively. For instance, the majority of the
Muslim nations are trapped in the colonial education system, and they
glorify and adore any form of knowledge or ideology originated from the
West. In Malaysia, there is a policy that imposes the teaching of sciences
and mathematics in English in national schools. It is assumed that stu-
dents can only excel if they are exposed to scientific knowledge in Eng-
lish alone. After a few years of execution, however, this policy totally
failed because the majority of students, particularly the Malays, were
found not only to be weak in English, but also in science and mathemat-
ics. Thus, this policy was terminated.

The situation is getting more complex, as religion has been ma-
nipulated and politicized by certain Muslim groups who attempted to cor-
relate the relationship between modernity and Islam. Islamic teachings
have been politicized and reinterpreted to suit the need of this radical
group, even though the practices are distorting and misleading. These
groups have been given various labels such as radical, conservatism,
fundamentalist, extremist, liberalist and terrorist, and they are bickering
about Islamic law, principles and values which seem to be in contradic-
tion with the concept of modernity as perceived today.

Another issue in the Muslim world that needs to be addressed is
related to social inequality and gender-based discriminations. Gender
segregation is one of the crucial problems in the MENA countries which
follow the patriarchal socio-political systems with male domination in
politics, education and workplace, while women have limited rights in all
of these spheres. According to Gole, “Women are defined as a young
girl, wife, mother who compulsory to adhere to their chastity and permis-
sible act in the religion.”*

Women have equal rights to publish, study, work, speak in par-
liament and to become involved in general elections,50 and, most im-
portantly, these rights are in line with the Qur’anic teachings. According
to the traditional expectations, however, a woman is supposed to remain
at home and duly obey her parents or a spouse. It is true that the position
of women in the many current Muslim societies has fundamentally

* Nilufer, Gole, “Snapshots of Islamic Modernities,” Daedalus, 129,1 (Winter
2000):99.
% Ipid.
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changed. But many women in Middle Eastern, Asian and African coun-
tries are deprived from receiving proper education or rights to work.
Gender inequality and discriminations create a huge communal gap in the
Muslim world. Nezahat Kucuk stated that:

The main reason behind low level of female participation in labor
force caused by cultural value where women should staying at home ra-
ther than working considered a symbol of prestige in MENA countries.
According to Gender Inequality Index, Tunisia with a Muslim population
ratio of 97% has a GII of 0.515, while Afghanistan with a similar Muslim
population ratio (98%) has a much worse gender equality, with a GII
value of 0.797. It is believed, the factors comprise of cultural, religious,
socioeconomic, legal and political components.”’

Furthermore, the male domination in Arab culture has to do with
their customs that prefer autocratic governmental system. In the econom-
ic sector, the Arab region as a major export of oil and gas, are all domi-
nated by men, and women are discouraged to become involved in the la-
bor market™ or own business; thus, they gradually became dependent on
male population economically.

In fact, the status of women in the Muslim society is considered
one of the main issues in defining the relationship between religion and
modernity. There is an ongoing public debate in Muslim societies on
whether women working outside the home is permissible and if so, what
conditions should be provided to protect chastity and modesty of women
according to the Islamic values. Gole suggests that there is an emergence
of Muslim middle class who are concerned on the involvement of women
in social presence, upward social mobility, service and communication
sectors.” Other issues related to women and modernity are gender segre-
gation and veiling. Interference of women in mass media, fashion shows,
and their presence in public spaces such as educational institutions, pub-
lic transportation, sports and recreation, art and culture create socio-
cultural boundaries between women and modernity.* These instances,
which are similar to Western lifestyle, is claimed to be a contamination
of Islamic teaching and values. >> Nevertheless, the deprivation of Mus-

*! Nezahat Kucuk Dogan, “Gender Inequality in Muslim Majority Countries: Myth
versus Facts,”Acta Oeconomica 66 (2016):214.

*2 Ibid, 216.

>3 Nilufer Gole, “Snapshots of Islamic Modernities,” 110.
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* Ibid, 111.

*® Ibid.
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lim women from modern lifestyle, while practicing obvious gender ine-
qualities and discriminations demonstrates Muslim world’s attitude to-
wards modernity. *°

Outside of the MENA countries, segregation, domestic abuse and
gender-based discriminations are present in other Muslim countries, such
as Pakistan, Afghanistan and Iran. Such public attitude and abuse of hu-
man rights blocks the growth and development of any nation as it fails to
provide well-being and security to its all citizens. Gole thus stated that
the “difference and the maintenance of boundaries may lead to rejection
of modernity and the establishment of autocratic regimes.”’ It seems that
the main problems existing in the Muslim world are related to the ab-
sence of good governance as most of the Muslim countries are governed
by autocratic political and social structures which emphasize on patriar-
chal and male-dominated society.

Hence, modernity as a political and social conditions is difficult
to be achieved when even the fundamental rights of citizens are denied,
and female half of the population is discriminated due to gender inequali-
ty widely practiced in traditional Muslim societies. As noted by Nezahat
Kucuk, “the status of women in Muslim countries is inferior compared to
non-Muslim countries and the only reason for this result is the democrat-
ic deficit in these countries.”® Ironically, such attitude prevailed in the
modern Muslim societies is not a part of Islamic teachings as Islam as a
religion and culture never imposed certain preference based on race,
gender or ethnicity. Throughout Muslim history, the women were highly
educated and played significant roles in arts, science, and educational and
intellectual sectors. In Andalusia, for example, women were actively en-
gaged in political, economic and administrative matters. Sabihah (940-
999), the wife of caliph Al-Hakam (r. 961-976), was involved in econom-
ic matters and abolished the tax system, thus earned the public respect
and compassion.” Another Andalusian woman, Fatimah Yahya bin
Yusuf al Maghami (d. 319H), who was an expert in religious knowledge,
collaborated with male scholars to discuss and resolve many religious
and fighi issues.”® The practice of gender-based discrimination is accord-

% Ipid, 112.

> lhid, 114.

%% Nezahat, “Gender Inequality in Muslim Countries,”215.

*Roziah Sidik, Mat Sidek, Izziah Suryani Arshad & Kaseh Abu Bakar, “The role and
contribution of women in Andalusia”, Australian Journal of Basic and Applied
Sciences, 7(4), 2013: 324
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ingly not originated from Islamic teachings. Yet, due to the practice of
exploitation and mistreatment of women is rampant in Muslim countries,
thus Islam is viewed responsible for it and condemned as an oppressive
religion towards women.

In sum, the Muslim world today is far from being modernized or
serving a model for others to follow. But such condition of the Muslim
world is not related to their religion or being religious. Rather, the Mus-
lim world lacks the practice of good governance today, which is capable
of providing well-being and safety for every citizen, as well as spiritual
and scientific progress and advancement.

Conclusion

After studying the relation between modernity and its status in the
Muslim world today, we can deduce a number of concluding points.
First, there is no clash between Islam and modernity. Islamic civilization
was the center of all social, technological and scientific innovations from
the 7™ until 15" centuries which can be defined being modern and the
best of that time according to the modern standards.

Second, many Muslims today are living in a misery due to civil
wars, widespread extremism, immorality, despotism, poverty and corrup-
tion. Yet such disadvantages are not related to the religion of Muslims;
rather, Islam is a progressive religion which encourages advancement,
well-being, and happiness of everyone in the society. In addition, the po-
liticization of Islam also damaged the image of Islam in the modern
world. The Muslim world is lacking modernity and progress, but not due
to the existence of religion in their lives, rather, due to the absence of
good governance and human dignity.

Third, every human being is entitled to get free access to educa-
tion, safety, political freedom, and freedom of speech and occupation in
order to establish a modernized nation. In the Muslim world, the public is
mostly deprived from enjoying these rights due to authoritarian leader-
ship and traditional man-centered societies. Social illnesses such as brib-
ery, corruption, crime, domestic abuse, gender inequality and segrega-
tions, religious manipulation, and rigidity in interpreting modernity are
some of the core problems encountered by Muslims today. Consequently,
Muslims need a fresh interpretation of the concepts of modernity and its
potential in creating better Muslim societies. Relevant interpretations of
Islamic teachings are also crucial today in order to sustain the relevance
of Islam as a universal religion. The paper consequently suggests that
Muslim nations can achieve modernity and progress while maintaining



Nor Farhain Zaharani, and Elmira Akhmetova 227

being good Muslims, in parallel with Islamic teachings within the context
of the true meaning of ijtihad. In sum, human-acquired knowledge and
revealed knowledge should go hand in hand in achieving modernity in
the context of the Islamic perspective.

Lastly, Islam promotes the fundamental rights for every human
being and encourages them to live in prosperity with dignity. Due to long
years of colonialism, some values and practices from the Western culture
have been absorbed into the Muslim culture negatively. As a solution,
positive values that are compatible with Islamic teachings can be adopt-
ed, while the counterparts must be avoided. It is also worth noting that
modernity already existed within Muslim lands long before the emer-
gence of Western superiority. What is required for Muslims today is that
they restore their motivation for betterment, advancement and building of
a glorious civilization.
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A Review of Kahlil Gibran’s Major Creative Works

Ulasan Hasil Karya Kreatif Utama Kahlil Gibran
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Abstract

Kahlil Gibran is one of the most important writers of modern Arabic literature
and one of the most successful poets of English in the twentieth century. He is undoubt-
edly a pioneer among Arab poets and novelists writing in English and the most im-
portant figure in the amigré literary movement. His world-wide popularity is due in
large part to his universal spiritual message of love and compassion. This study, focus-
ing on both his Arabic and English works, seeks to explore the various contextual as-
pects that affect all of Gibran’s works since his birth in Mount Lebanon. It also presents
a critical overview of all his works for readers and critics that seek a deeper appreciation
and a more comprehensive understanding of this literary genius. The study highlights
the spiritual element which serves as the link that unifies his Arabic and English works
and propels them to enduring literary and popular success across cultures.

Keywords: Kahlil Gibran, Amigré Literature, Diaspora Writers, Spirituality,
Perennialism.

Abstrak

Kahlil Gibran merupakan salah seorang penulis yang tersohor dalam
kesusasteraan Arab moden dan salah seorang penyair Inggeris yang berjaya pada abad
kedua puluh. Kredibiliti beliau tidak diragukan kerana beliau merupakan perintis dalam
kalangan penyair dan novelis Arab yang menulis dalam bahasa Inggeris dan tokoh
terpenting dalam gerakan sastera Emigré. Sebahagian besar popularitinya di seluruh
dunia adalah disebabkan oleh mesej rohani universal cinta dan belas kasihannya. Kajian
ini difokuskan kepada kedua-dua karya Arab dan Inggerisnya untuk meneroka pelbagai
aspek kontekstual yang mempengaruhi semua karya Gibran sejak kelahirannya di
Gunung Lubnan. Kajian ini juga memberikan gambaran keseluruhan yang Kkritis
mengenai semua karya beliau kepada pembaca dan pengkritik yang mencari
penghayatan yang lebih mendalam dan pemahaman yang lebih komprehensif tentang
kehebatan sastera ini. Kajian ini juga mengenengahkan unsur kerohanian yang berfungsi
sebagai penghubung yang menyatukan hasil karya Arab dan Inggerisnya dan
mendorong mereka kepada kejayaan sastera dan popular yang berkekalan di seluruh
budaya.
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Kata Kunci: Kahlil Gibran, Sastera dmigré, Penulis Diaspora, Kerohanian,
Perenialisme.

Introduction

Kahlil Gibran was born at the heart of Mount Lebanon in Bsharri,
a northern town in modern day Lebanon that started as a Phoenician set-
tlement. It grew with the advent of Christendom to become a historic
bastion of the Maronite faith with a strong Syriac tradition. Bsharr1, nes-
tled among the magnificent “cedars of God”, had traditionally relied on
farming and silk production for the livelihood of its small population. It
was noted by a papal envoy in the 16™ century for its flowing and copi-
ous prosperity as it “abounded in corn, excellent wines, oil, cotton, silk,
honey, wax, wood, savage and tame animals, and especially in goats”
(Harris, 2012)." However, decades of misrule and instability ensured that
this agrarian wealth eluded the majority and rendered most of it in the
hands of the few: feudal lords, governors, and the clergy.

Jubran Khalil Jubran, later Americanized as Kahlil Gibran, was
born on the 6™ of January 1883, to natives Khalil Jubran and Kamilah
Rahmah, both of whom were Maronite Christians. The father was a tax
collector and owned a walnut grove which generated a reasonable in-
come that was squandered on gambling and alcohol. To exacerbate mat-
ters, Khalil, who had an imperious temper, was accused of mishandling
taxes and embezzlement. Consequently, his property was confiscated,
and the family was evicted and forced to share a house with others.

In contrast, Gibran’s mother, Kamilah, was free-spirited and
hardworking, an apt inspiration for his future writings about women.
Thus, the difference was stark for young Gibran between the guiding lov-
ing mother and the domineering father who belittled Gibran’s imagina-
tive and reclusive nature. The ultimate failure of the father as the patriar-
chal breadwinner came when he was jailed for embezzlement, a few
years after the seizure of their property.

The mother was left to fend for and feed her children. Kamilah
Rahmah, strong-willed and caring, was up to the task and nurtured her
young children while the father suffered his ill fate. Kamilah’s strong re-
solve as a single mother had been tested earlier in life when she immi-
grated to Brazil with her first husband, Hanna Rahmabh, the father of her

' William Harris, Lebanon: A History 600-2011, (Oxford: Oxford University Press,
2012), 94.
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first son Butrus. Hanna died in the Latin country, and Kamilah returned
to Mount Lebanon.

After Khalil was imprisoned, Gibran became free to pursue his
budding love for the arts without stinging derision. Kamilah, a priest’s
daughter, appreciated her son’s superior inclinations to draw, dream and
dance. In various letters written in the United States, Gibran described
his early passion for drawing for hours on papers, walls, and snow. At
this tender age, he spent hours adoring a few Da Vinci prints he received
as a gift. In addition to drawing, he enjoyed casting images of molten
lead and sand in small old tins. Gibran was fond of visits to the forests, to
the scenic Mediterranean Sea, and to the city of Ba‘albak (Heliopolis)
with its ancient temples of the Sun (Bushrui and Jenkins, 2008).2

It can be noted that in some of the letters sent to his American
friends, Gibran sometimes conveyed images of wealth, glory, and exoti-
cism to these new friends. Given his underprivileged childhood, this cast
a shadow of doubt on the authenticity of some of the sentimental anec-
dotes of his childhood. Nonetheless, for a boy living a plebeian life, de-
prived of his father and hometown at an early age, these memories ap-
pear as a conceivable compensation for the loss and hardship experienced
at an early age (Waterfield, 1998).” On the whole, the natural setting of
Mount Lebanon and Qadishah valley, coupled with Kamilah’s audacity
and affection, should have played a profound role in nurturing the nas-
cent talent of Gibran.

Gibran’s quasi-formal education first started with studying Syriac
and Arabic in a small old class run by the Monastery of Mar Sarkis.” The
teaching was traditional and didactic but led Gibran nevertheless to know
more about the Maronite faith and the teachings of Jesus which would
have an enduring influence over his writings.

As years passed, the family, led by Kamilah, realized that it was
either to endure a hard life without its customary custodian and bread-
winner or travel in search of a better life. The latter was their choice.
With the aid of relatives in the US and a network of people smugglers,
this became feasible. At the time of their travel, the dauntless family con-
sisted of Kamilah, Peter/Butrus Rahmah (Kahlil’s elder half-brother),

% Suheil Bushrui and Joe Jenkins, Kahlil Gibran: Man and Poet, (Oxford: One World,
2008), 30, 31.

* Robin Waterfield, Prophet: The Life and Times of Kahlil Gibran, (New York: St.
Martin's Press, 1998), Chapter 1, e-book.

* Mar Sarkis or Saint Serge/Sergius was a popular Christian martyr. This monastery has
been transformed to house The Gibran Museum.
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Kahlil, and his two younger sisters Mariana and Sultana. On board, or
rather in the steerage of Dutch steamship Spaarndam, the five arrived at
Ellis Island in June 1895, through Boulogne (Waterfield, 1998).”

After passing New York, the family settled in an impoverished
neighborhood in Boston (Moreno, 2008).° in the vicinity of Chinatown
where predominantly poor immigrants from Asia lived in squalid rooms.
Kamilah started earning a living by peddling and sewing. Boutros also
worked as a peddler and a storekeeper. Gibran was not asked to work but
to dedicate himself to studying which can be taken as an acknowledge-
ment of his bright potential. Gibran joined a local school and started
learning the English language and imbibing American culture.

Soon enough, the pupil’s artistic talent caught the attention of F.
Holland Day (1864-1933), a respected publisher and creative photogra-
pher who was a pivotal figure in the artistic circles of Boston. He became
Gibran’s mentor and led him in discovering firsthand the intellectual and
artistic life of New England. Gibran’s immersion in American culture
and discovery of English works was soon to be interrupted; Gibran set
sail back to Beirut in 1898. His return to his native country was motivat-
ed by education, as the family believed that Gibran should seek a more
traditional Arabic education before being exposed to the liberal culture of
the West. Soon, he enrolled in ’Al-Hikmah school, a leading Maronite
school founded by the eminent historian bishop, Yusuf ’Al-Dibis (Ho-
jairi, 2011).”

Back in Lebanon, he read various English books on fables, ro-
mantic poetry, and mythology by well-known authors of the 19" century
such as Archibald Lampman and Thomas Bulfinch. At school, his favor-
ite educator was Father Yusuf Haddad, who supported his free spirit and
natural endowments, guiding him to read great works of Arabic scholar-
ship and literature. Gibran was known during those school days for his
strong artistic character. In view of that, he established a literary school
magazine with his colleagues and won a poetry prize. He also met his old
teacher, Salim ’Al-Dahir, who continued to be an inspiration to Gibran
through his folk tales and traditional wisdom.

> Waterfield, Prophet: The Life and Times of Kahlil Gibran, Chapter 1, e-book.

S Barry Moreno, Ellis Island's Famous Immigrants, (Chicago: Arcadia Publishing,
2008), 17.

7 Mouannes Mohamad Hojairi, "Church Historians and Maronite Communal
Consciousness: Agency and Creativity in Writing the History of Mount Lebanon", (PhD
Thesis, Columbia University, 2011), 154.
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Gibran fell in love during his stay in Lebanon with Hala who
came from a rich rural family. To the dismay of the aspiring young man,
his proposals were rejected by the family due to his low income and sta-
tus. The family was supported by the head of the local church in their re-
fusal, fueling his detestation of an unjust church. This short-lived love
affair reinvigorated his love for nature, as the lovers used to seek refuge
in the beautiful surroundings of Bsharri. The woods, where he would se-
cretly meet Hala became an everlasting symbol of freedom and harmony
in his Arabic works. In the old village, Gibran also met his father who
continued to look down on his poetic inclinations (Bushui and Jenkins,
2008)."

Gibran’s stay in Lebanon would be cut short as he received news
of an illness that has befallen his sister. He wrote back to his mother in-
forming her of his imminent return to Boston, but he arrived too late after
Sultanah had passed away. Sultanah died of tuberculosis at home on 4h
of April 1902. Tragedies continued in short intervals as Butrus died of
tuberculosis at home as well on 12" of March 1903 and his beloved
mother, Kamilah, died of cancer in hospital on 28" of June 1903. In little
over a year, Gibran lost most of his family and only Mariana was left
with him. The loss of his mother affected Gibran the most as she had
played the leading role in shaping his character and charting the general
path of his young life. The squalid and humid environment in which
many immigrants lived, including Gibran’s family, was undoubtedly a
contributing factor to their quick demise.

The two siblings were left to care for each other, with Gibran tak-
ing charge of the indebted family store, while Mariana worked as a
seamstress and earned more than her brother. Gibran sold their share in
the store to focus on his artistic and literary work and began selling some
of his artwork through the help of two faithful friends; Holland Day and
the young poet, Josephine Peabody. In 1904, he met Mary Heskell, who
became his ardent supporter and closest friend.

The following year witnessed the publication of his first Arabic
work, Music, as small poetic treatise on the meaning and importance of
music. As the sale of his paintings did not match his expectations, he had
to have a better income. Thus, occasionally, he would write for Arabic
newspapers in the US for a few dollars. Such writings, although finan-
cially disappointing, began to establish Gibran’s name among Arab read-
ers as a budding writer.

¥ Bushrui and Jenkins, 58.
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His presumptive French friend, Micheline, played a role in draw-
ing him to travel to France to refine his talent and gain more knowledge
(Sheban, 2001).” Mary Heskell supported him with 75 dollars a month to
actualize this dream. Gibran would be grateful for Mary for her friend-
ship, guidance, and support throughout his life, dedicating some of his
works to her. In 1908, with great hopes and much gratitude to Mary, he
left for the City of Lights. He enrolled in an art school and visited the ar-
tistic and cultural centers of the capital of the world at that time. He met
and drew Rodin and other prominent figures in the city. He was also to
gain great insights into the intellectual currents of Europe, reading Wil-
liam Blake and Friedrich Nietzsche at that period, both of whom became
great sources of inspiration for Gibran. His stay in Paris also marked the
publication of his Spirits Rebellious, which caused quite a stir among Ar-
ab conservatives. He rejuvenated his friendship with Yusuf ’Al-
Huwayyik, his old school friend from ’Al-Hikmah, and they studied to-
gether and exchanged views on all artistic and literary topics. Finally,
during his stay in Paris his father died in Lebanon. This did not have a
strong emotional impact on him.

In 1910 he visited London, and later in the year returned to the
United States. Boston proved too small for his aspirations which led to
him to depart to New York a year after his third arrival. In New York, he
rented a small apartment he called the hermitage that became his home
for around 20 years. During his stay in New York, he wrote for various
Arabic publications that were blooming at that period, such as ’Al-
Mubhajir, Mir’at 'Al-Gharb, and "Al-Funiin. Some of these writings were
political, calling for an end to Ottoman rule over Arab countries. He
stressed that the people of the Levant needed to unite and rise above their
religious differences. He also called for solidarity and assistance for the
Levant during the severe repression period at the end of Ottoman rule.

In 1912, Gibran published Broken Wings, which remains one of
his best-known Arabic works about unfulfilled love, frustrated by male
chauvinism and tradition. In the same year, his famous correspondence
with writer, May Ziyadah, started. This friendship lasted for years and
became the most famous literary correspondence in modern Arabic. Ad-
ditionally, he drew a portrait of Abdul-Baha, who was the eldest son of
Baha’u’llah, founder of the Baha’i Faith. Abdul-Baha succeeded his fa-

? Joseph Sheban, “Mirrors of the Soul”, in A Third treasury of Kahlil Gibran, edited by
Andrew Dib Sherfan, (New York: Open Road Media, 2011), Book One, final chapter on
The Women in the Life of Gibran, e-book.
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ther as the head of the Baha’i Faith. Gibran was introduced earlier to the
teachings of this faith, and such meetings with its leader strengthened the
profound influence of Bahaism on him.

Although Gibran generated some income through his art, news-
paper articles, and books, he remained financially troubled and unable to
cover all his life expenses, modest as it was. This led him to accept more
monetary assistance from Mary Heskell. However, his financial position
changed gradually with the increasing popularity of his publications and
success of his paintings, such as the exhibit at Montross Gallery on Fifth
Avenue, which garnered good reviews and better sales.

The joy of success was soon to be overshadowed by larger than
life events back in Syria and Lebanon as famine'® ravaged the Levant.
Gibran called for an end to Ottoman rule over Arabs, condemning in
strong words their tyranny and misrule, and spearheading donation drives
to send funds to alleviate the crushing poverty in Syria and Lebanon.

In 1918, he published the Madman, a collection of mystical and
sardonic stories. This was his first English publication, heralding the lit-
erary birth of the popular writer he would be. Two years later, the far
reaching influence of Gibran as a modernizer of Arabic literature was to
be cemented with the establishment of the Pen League in New York, a
pioneering literary group with Gibran as its president. The same year
witnessed the publication of Gibran’s last original Arabic work of prose,
the Tempests, which is shrouded in anger and permeated by Nietzschean
nihilism, an apt vessel to convey his frustration upon the atrocities of
World War One and the starvation and political turmoil in the Levant.

The defining moment in Gibran’s literary career came with the
publication of the Prophet in 1923 by Alfred A. Knopf, propelling its au-
thor to a fame that has endured for decades. At the turn of the twenty-
first century, it has been translated into more than fifty languages, selling
tens of millions of copies, and topping best-seller lists (Amirani and He-
garty, 2012)."" Unfortunately, Gibran’s health began to deteriorate
around that year, and he paid many visits to the hospital, but no specific
illness was diagnosed. Despite ill health, Gibran continued, with his in-
creasing fame, to deliver talks and entertain invitations to meetings and
events by various literary circles.

' The Great Famine of 1915-18
" Shoku Amirani and Stephanie Hegarty, Kahlil Gibran's The Prophet: Why is it so
loved?, http://www.bbc.com/news/magazine-17997163 (12 May 2012).
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Gibran tried to invest the money he made through numerous suc-
cessful publications in a real estate project, but his hopes were dashed,
and he lost most of his money. His efforts to refocus on writing instead
of investment were boosted by a new assistant, Barbara Young. She was
a devoted fan, and later became one of his biographers. Nevertheless, his
new publications did not match the success of the Prophet and received
mixed critical reviews, although his fame continued to grow. Increasing
literary and social commitments did not help alleviate his illness, which
was taking a heavier toll on his health, boosted by Gibran’s fondness for
alcohol. As he refused any prolonged stay in hospital or any medical op-
erations, his liver finally gave out and Gibran died in St. Vincent Hospi-
tal on 10 April 1931. He was buried in Boston, but his remains were later
reinterred in Lebanon, where he was finally laid to rest in his birth town
of BsharrT, after a voyage of forty-eight years.

A Critical Review of Gibran’s Creative Works

Gibran’s stream of creative imagination started flowing with a
pamphlet in adulation of music, published in 1905. This poetic essay ti-
tled Music has five major parts that lay the foundation of many of Gi-
bran’s mystical views to be expounded in his later, longer works. In the
first part, Gibran presents music, in a highly poetical language, as the en-
ergy that embraces the Platonic soul, setting it free to reach interminable
heights. Music is also the language inspired from above. Gibran, in a
Wordsworthian manner, states that the melody of a bird reveals more
wisdom than classic volumes of knowledge. In the second part, Gibran
invites readers on a historical journey to explore the status and mission of
music across generations. Here he shows his knowledge of the myths and
concepts of various cultures at his young age, such as the Greek, Hindu,
Assyrian, and Islamic traditions. Gibran then presents descriptions on
how music accompanies man throughout his life, from birth to death,
giving life meaning and value. He illustrates how certain melodic modes
used in centonization'? can enhance and reveal sentiments and passions.
The final part is an entreaty to the temple of music to guide men’s hearts
to the metaphysical world and reveal the essence of the Unseen. In short,
this work offers glimpses of Gibran’s latent talent and presents the seeds
of his spiritual and romantic philosophy."

12 According to set melodic types, figures, patterns, etc.
" Nadeem Naimy in The Mind and Thought of Khalil Gibran is of the opinion that this
piece tells readers more about Gibran, the sentimental aspiring young poet, than about
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Music was followed a year later by Nymphs of the Valley in 1906,
which contains three fictional parables, employing a style that is figura-
tively ornate to present, or compensate for, an unsophisticated plot. The
first story Martha revolves around the eponymous poor orphan girl who
is seduced to depart from her valley of innocence to the city, where she is
abused sexually and emotionally. Years later, the narrator is guided to
Martha on her deathbed by her illegitimate son, who sells roses in the
street. When she dies, she is refused burial in the Christian cemetery,
where the Cross protects the graves of the clean and virtuous. The story
shows Gibran’s belief in the innate innocence and absolute value of a
human being, which invites comparisons to French philosopher, Jean-
Jacques Rousseau. Gibran emphasizes uncorrupted morals in the state of
nature in contrast to the cruel, corrupting, and condemnatory city and
church.

The second story titled Ashes of the Generations and the Eternal
Fire has two timelines; one takes place more than a century before the
birth of Christ at the temple of Ishtar,'* while the other takes place in the
spring of AD 1890 in the ruins of the same temple. The holy setting in
the city of Baal'® introduces a prostrating man, tearfully beseeching the
gods to spare the life of his dying beloved. His prayers go unanswered,
and he is left to wander aimlessly. Centuries later, the spirits of the same
two hapless lovers encounter and recognize each other instantly, albeit
they occupy different human receptacles. Evidently, the parable presents
a concept of incarnation where spiritual powers, descending from the
sublime realm, recognize each other in the physical plane, as a testimony
to the supremacy of love.

The final parable titled Yuhanna the Mad presents a simple young
man who unwittingly leads his herd to graze in a land owned by an eccle-
siastical monastery. He is reprimanded and persecuted but released after
he is declared mad by his own family. Finally, he is deserted by everyone
after he helplessly denounces the corrupt church. The American poet,
Robert Hillyer, believes that this parable “symbolizes the contrast be-
tween the hypocrisy of glittering formalism and that true religion which

the subject. The subject is not analyzed objectively but rather presented as a prose-ode
of a nostalgic heart.

'* A most important Assyrian and Babylonian goddess of love, fertility, war, etc.

' Baal, one of major gods in the ancient Levantine mythology, was especially revered
by the Canaanites. References to ancient Semitic and Mesopotamian mythologies
slowly gained popularity in modern Arabic literature.
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is the treasure of the humble (Hillyer, 1948).”'° In short, the book as a
whole presents a niche for the examination of Gibran’s mystical and
philosophical views such as the concepts of the nonmaterial soul, nature,
innate goodness, love, sin and punishment, among others. Also, the book
is example of Gibran’s relentless assault on the church as an organization
that has betrayed the true teachings of Jesus, replacing him with greed for
wealth and power.

Spirits Rebellious, published in 1908, was a collection of four sto-
ries that had originally appeared in 'A/-Muhajir. The defining feature of
this work is its stinging social commentary in incensed pronouncements
on the theme of women and justice. The first story is titled Wardah 'Al-
Hani, who is forced by social norms to marry a wealthy older man whom
she does not love. Eventually, she leaves her house in Beirut to lead a
poor life with the young man whom she truly loves. Stylistically, the sto-
ry is characterized by the direct voice and value-laden commentary of the
narrator, who nearly turns the narrative into an essay on marriage and
tradition in historic Lebanon. Thematically, the heroine, who lends her
name to the title of the story, represents the broken promise of urban life
to women, where patriarchal traditions continue to suffocate the natural
aspirations of women.

The second story titled The Cry of the Graves centers on a corrupt
and tyrannical legal system, where a ruler sentences three innocent indi-
viduals to horrible deaths. In the few pages that encompass this short sto-
ry, Gibran raises two fundamental questions about skewed justice and
punishment in the light of his firm belief in the sacredness of human life.
First, the narrator condemns the authority of law itself asking, “What is
Law? Who saw it coming with the sun from the depths of heaven? What
human saw the heart of God and found its will or purpose?” Second, he
condemns the executors of law, asking “Who cut off the murderer's
head? Are they divine prophets, or soldiers shedding blood wherever
they go? Who stoned that adulteress? Were they virtuous hermits who
came from their monasteries, or humans who loved to commit atrocities
with glee, under the protection of ignorant Law?”” The answers to these
questions are to be found in all of Gibran’s works, including the Prophet,
formulating key tenets of his moral philosophy that relies on his percep-
tion of divine goodness and justice.

16 Robert Hillyer, Three Ornamented Parables, New York Times.
http://www.nytimes.com/books/98/12/13/specials/gibran-nymphs.html (April, 18,
1948).
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The Bridal Couch is the title of the third story, which deals with
feminist themes similar to those resonating in the opening story of the
book. It centers on Layla, who furtively withdraws from her wedding
party to meet her secret lover, trying to convince him to flee with her. He
refuses, asks her to return to her bridegroom, and pretends that he is in
love with a different girl. Layla stabs him to death, but he confesses to
loving only her, which leads her to commit suicide in his dying arms.
The sentimental storyline mainly serves to highlight the catastrophic ef-
fects of archaic social norms on young women.

The final story is entitled Khalil the Heretic, where the young or-
phan, Khalil, grows up to be a rich monk in rich monastery in Lebanon.
He lashes out against his fellow monks, accusing them of betraying the
teachings of Jesus as they enjoy the limitless bounties of the monastery
and leave poor villagers to starve and freeze, deprived of any sustenance
in the harsh mountainous winter. Consequently, Khalil is beaten, jailed,
and finally exiled. The ruler of the village where Khalil seeks refuge sets
up a trial to convict him of heresy. However, Khalil, through his oratory
skill, manages to turn the crowds against the ruler, instigating a remarka-
ble and peaceful civil obedience. The nonviolent revolution succeeds in
toppling the ruler. It then distributes wealth and land among villagers and
sets Khalil as a new just leader. Thematically, the story is rich in refer-
ences to the role of religion, the question of liberty and law, the meaning
of true poverty and monasticism, the relationship between ruler and peo-
ple, and the effect of modern servitude. All in all, the book Spirits Rebel-
lious, through its four short narratives, reveals various aspects of Gibran
spiritual and moral views, which will be further developed in his later
works.

Gibran’s following work was titled Broken Wings. It proved pop-
ular among Arabic critics and young readers upon its publication in 1912.
Set in rural Lebanon and revolving around a story of doomed passion,
Broken Wings explores themes of transcendental love, patriarchy, woman
status, corruption, and anticlericalism. Thus, it is thematically similar to
preceding publications. This novella, however, is Gibran’s longest narra-
tive, and contains clear resemblances to his unfulfilled love affair with
Hala ’Al-Dahir while he was in Lebanon. The protagonist, who is named
Gibran in some movie adaptations, falls instantly in love upon meeting
Salma, the daughter of a wealthy and honorable man. However, their
love faces a strenuous challenge when the local Bishop seeks Salma as a
wife for his nephew. Salma dies in sadness due to her separation from her
true lover. The importance of this novella lies neither in its plot, which is
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sentimental with hardly plausible details, nor in its characterization,
which is flat and underdeveloped, but rather in its revelation of various
facets of Gibran’s concept of romantic love. For him, love is the center of
human life, and it is stronger and nobler than any other emotion or con-
sideration. It should not be shackled with social traditions and conven-
tional morality. Romantic love is fated and is a revelation of the infinite
love that permeates the universe.

A collection of more than fifty short pieces that Gibran had writ-
ten for 'Al-Muhdjir and Mir’at "Al-Gharb was published in 1914 under
the title A Tear and a Smile. These pieces mainly comprised prose poems
and parables with a wide range of topics such as the role of the poet,
beauty of death, Jesus, friendship, the kingdom of imagination, Lebanon,
etc. The major uniting feature is the strong romantic emotion and mysti-
cal spirituality that permeate all these pieces and tie them together in un-
ion.

The importance of the book is explained by Nasib Arida, a prom-
inent émigré writer, who stated that at that time of Arabic literary history,
writers and poets in Syria and Egypt were filling the pages of magazines
and papers with inert and bland essays, poems, and letters that were void
of emotions and detached from the heart. He further stated that Arab
readers at the time thought that any versification is poetry. However,
when Gibran wrote this work, people changed their conception of litera-
ture. They, according to Arida, became aware that a true poet is the one
who caresses with magic fingers the strings of their hearts. Since then,
young writers and poets have started to imitate this work, and the follow-
ers of Gibran began to gain momentum."’

Thematically, Gibran uses myriad romantic symbols such as the
wind and sea along binary oppositions such as poverty and wealth, life
and death, joy and sorrow, or tears and smiles to present his cosmic un-
derstanding of unity,

The cloud floats above the hills and valleys until it meets the gen-
tle breeze, then falls weeping to the fields and joins with brooks and riv-
ers to Return to the sea, its home... The life of clouds is a parting and a
meeting. A tear and a smile. And so does the spirit become separated
from the greater spirit to move in the world of matter and pass as a cloud
over the mountain of sorrow and the plains of joy to meet the breeze of

'" Nasib Arida’s introduction to the book, for which he was the publisher in New York.
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death and return whence it came to the ocean of Love and Beauty----to
God."®

Gibran’s ontological views are thus inseparable from earthly life
with its various states of happiness or sadness, combining the macrocosm
with the microcosm in what the America poet, Robert Hillyer, describes
as a “coinage of mysticism” (Hillyer, 1949)."

Gibran’s following work, The Procession, was his only major
work of poetry, adhering to some principles of classic Arabic verse. It
was published in 1919, with philosophical connotations regarding the
nature of good and evil vis-.%i-vis man in the natural state and man in
society. The poem has a central metaphor as its axis, the forest, repre-
senting the original peace and goodness of man. This theme is elaborated
further through a dialogue of 18 parts between a youth and an old man.
Nasib Arida described the setting of the poem, “an old sage, worldly-
wise and ripened by experience, had left the city to wander in the coun-
tryside, and wearily rested himself at the edge of the forest; a naked, sun-
bronzed youth emerged from the forest, reed in hand, to throw himself in
abandon beside the sage, and the two unceremoniously commenced their
discourse.”’

The youth uses a faster poetic meter to convey his message of in-
nocence, freedom, and happiness, while the old man by contrast uses a
slower and longer poetic meter to present his state of doubt, corruption,
and ennui. This duality carries the whole poem, with considerable reli-
ance on symbolic representations, to its conclusion where the old man
seems to capitulate,

Had I the days in hand to string,

Only in forest they'd be strewn,

But circumstances drive us on,

In narrow paths by Kismet hewn.

For Fate has ways we cannot change,

While weakness preys upon our will.

We bolster with excuse the self,

And help that Fate ourselves to kill.

' From Gibran’s introduction to the book.

' Robert Hillyer, Thoughts of a Mystic, New York Times,
http://www.nytimes.com/books/98/12/13/specials/gibran-tears.html (April 3, 1949).
%% Nasib Arida’s introduction to the book.


http://www.nytimes.com/books/98/12/13/specials/gibran-tears.html

A Review of Kahlil Gibran’s Major Creative Works 244

George Kheirallah, who translated the work to English in the
1940s, believes that “the poem represents the unconscious autobiography
of Gibran: Gibran the sage, mellowed beyond his years and Gibran the
rebel, who had come to believe in the unity and universality of all exist-
ence and who longed for simple, impersonal freedom, merged in harmo-
ny with all things” (Sheban, 2011). ' Whether autobiographical or not,
the poem echoes various romantic and mystical themes with its call for a
simple and pure life, revolting against materialism, and its focus on the
degradation of the self in a social setting against the unitive life of the
natural goodness (Majdoubeh, 2002).%

Although Gibran started publishing in English with Alfred A.
Knopf in 1918, he nonetheless published a final Arabic work in 1920 en-
titled, The Tempests. It is a collection of more than thirty short pieces
ranging from prose poetry, drama, short story, to newspaper articles, with
various topics ranging from sociology, eremitism, politics, to literature.
Naimy notes that a key feature of this work is the Nietzschean influence
it exhibits, whereby Gibran addresses readers with a shovel in hand and
offers no more than a grave in a valley strewn with bones and skulls
(Naimy, 1974).% In the first piece of this book, the nihilistic Grave Dig-
ger advises that poetry must be forsaken for it has no benefit as men are
dead since their birth, while religion, God, and prophets are hollow
words invented in ages past. In other pieces of the book, echoes of the
aaivhermensch® and Master-Slave Morality” are perceptible in Gi-
bran’s political commentary as he calls upon his countrymen to abandon
humility and fear to take charge of Fate. He condemns some of his fellow
Syrians as decayed teeth that must be uprooted en route to power and
self-assertion. In contrast, other pages of the book use a tone that is less
critical and has diverse mystical undercurrents. This is evident in a short
story entitled, 'Al-‘asifah, which is about a hermit named Yiisuf who de-

*! Joseph Sheban, “Mirrors of the Soul”, in 4 Third treasury of Kahlil Gibran, edited by
Andrew Dib Sherfan, (New York: Open Road Media, 2011), Book One, chapter on
Gibran’s Painting and Poetry, e-book.

** Ahmad Y. Majdoubeh, “Gibran’s The Procession in the Transcendentalist Context”,
Arabica, Vol. 49, No. 4, (2002), 477-493, Refer to 491-492.

3 Mikhail Naimy, Kahlil Gibran: His Life and his Works, (Beirut: Naufal Publishers,
1974), 127.

" The Overman is the ultimate ascension of humans, according to Nietzsche. Refer to
his 1883 work Thus Spoke Zarathustra.

» Master—Slave Morality is a key theme of Nietzsche's. Master Morality stresses pride
and power, while Slave Morality stresses kindness and humility. Refer to his 1887 work
On the Genealogy of Morality.
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clares to the narrator, ‘I sought solitude so that I would not have to sit
with those who, having only partial knowledge, see the image of a sci-
ence in a dream and imagine themselves in wisdom's inner circle. While
alert and awakeful they see one apparition of reality and imagine that
they possess its perfect essence.” In short, the varied genres, themes, and
styles used in The Tempests offer multiple perspectives on fundamental
concepts shaping the Gibranian vision.

Although The Tempests is generally considered Gibran’s final
Arabic work, The New and the Marvelous, was published in Cairo in
1923. It features varied pieces chosen by an editor from numerous earlier
publications. In any case, Naimy opted to include this book in the anthol-
ogy he edited of Gibran’s major works. The influence of Nietzsche is
barely visible in The New and the Marvelous and Gibran expresses una-
nimity and compassion towards the poor and weak. Mysticism has a fair
share in this book as evident in the piece dedicated to Avicenna’s poem
on the soul, favoring it over works by Shakespeare, Goethe, and Shelley.
Gibran also, in a separate piece, praises ’Al-Ghazali’s Sufism over St.
Augustine’s mysticism and views the former as a bridge between Hindu
mystics and late writers such as Baruch Spinoza and William Blake.
Mystic poet, Ibn ’Al-Farid, is described as the prince of the realm of im-
agination and leader of the army of mystics that moves towards the city
of Truth, casting aside all trifles and follies. The crowning jewel of this
book is a play entitled Iram: City of Lofty Pillars,”® which recounts the
esoteric path to God through a conversation with a female Sufi saint. The
saint experiences mystical gnosis and discloses her discoveries about the
unity of being.

Gibran’s first publication in English was The Madman in 1918. It
is composed of 35 prose poems, vignettes, and parables reminiscent of
his earlier Arabic works, but with a sardonic touch to it. The Madman
utilizes the well-known literary motif of madness which has been used by
various mystical writers to solicit sympathy from readers, highlight the
paradoxical nature of life, question the meaning of rationality and truth,
and criticize a purblind and callous society (Rubik, 2014). *’ Mystics
have often been described as madmen in works of literature as they are
unable to communicate their mystical experiences and express the un-

%% The title is a Quranic reference to an ancient city or tribe.

*7 Margarete Rubik, “Descriptions of Madness in English Literature and the Cognitive
Empathy They Elicit”, The International Journal of English Language, Literature and
Humanities, Vol. 11, No. V, (September 2014), 1-14.
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covered wonders of the Unseen. In the works of Islamic mysticism, a
well-known character is that of the majdhiib or attracted madman/holy
fool, who is overwhelmed with the mystical experience and is in a state
of intoxication that prevents any meaningful communication with people
(Katz, 1996). ** In Christianity, Jesus, in the words of Foucault, honored
and sanctified madness as madmen show that wisdom is a grace from
God. Jesus himself was thought mad, and accepting the cross was con-
ceived as a mad act (Foucault, 2005). %

Such mystic thematic concerns are evident in the first piece enti-
tled, How I Became a Madman, where the narrator presents the fortunate
turn of events that led to his madness, “I woke from a deep sleep and
found all my masks were stolen... For the first time the sun kissed my
own naked face, and my soul was inflamed with love for the sun, and I
wanted my masks no more. And as if in a trance I cried, ‘Blessed,
blessed are the thieves who stole my masks.” Thus, I became a madman.”
This freedom and exposure to the symbolic light of truth is only possible
after losing one’s mask, after casting aside the material influences and
norms of society. Gibran presents a mystical and ethical world where
salvation is contingent upon finding the truth, regardless of appearances
or consequences.

Various other pieces such as the Astronomer, The Seven Selves,
and The Fox explore themes related to the soul, its solitary world and ac-
cess to the Unseen. The effect of society on the soul and the defects of
the ethical environment are presented in various other pieces. For exam-
ple, a piece entitled, On Giving and Taking, criticizes man’s greed and
immersion in materialism, while The Sleep-Walkers objects to the dis-
honest nature of social relations. Similar to these two is the parable, The
Other Language, that focuses on the negative influence of society on
man’s natural goodness which is lost after childhood. The Wise Dog and
War address the consequences of blind mass belief and the injustice of
man-made laws, while The Two Hermits explores man’s propensity to
evil and conflict. These are time-appropriate themes as the book was
published during World War One. To summarize, the book explores the
meaning of truth, its spiritual nature, and role played by society in cover-
ing it.

% Jonathan Glustrom Katz, Dreams, Sufism, and Sainthood: The Visionary Career of
Muhammad Al-Zawawi, (Leiden: E. J. Brill, 1996), XVI.

¥ Michel Foucault, Madness and Civilization: A History of Insanity in the Age of
Reason, (London: Routledge, 2005), 74-77.
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A slim volume titled The Forerunner that included a little more
than 20 short pieces similar to The Madman in theme and style was pub-
lished in 1920. The first lines of the book set its course - “You are your
own forerunner, and the towers you have builded are but the foundation
of your giant-self” - to navigate the mystical and moral world with the
self as its foundation. Every man is on a course of mystical self-
fulfillment. Additionally, a key theme in this book is Love, which is the
title of the first poem,

O love, whose lordly hand

Has bridled my desires,

And raised my hunger and my thirst

To dignity and pride,

Let not the strong in me and the constant

Eat the bread or drink the wine

That tempt my weaker self.

Let me rather starve,

And let my heart parch with thirst,

And let me die and perish,

Ere I stretch my hand

To a cup you did not fill,

Or a bowl you did not bless.

Gibran seeks to spend life in devotion to Love, although the path
to this perfect union is fraught with temptations as expressed by earlier
mystical and ascetic poets. Other fundamental motifs of Gibran in the
realm of spirituality and morality are present in this book, such as the no-
ble status of the poor, the debilitating burdens of the material world, and
the paradox of justice and fate. The seeds are sown in The Madman and
The Forerunner that will come to full bloom with the publication of Gi-
bran’s masterpiece, The Prophet.

Since its publication in 1923, The Prophet has been a tremendous
success among readers. It has been translated to scores of languages from
English, becoming one of the best-selling books of the previous century
(Time Magazine, 1965). ** Much like the Biblical Sermon on the Mount
or Nietzsche’s Thus Spoke Zarathustra, the book recounts the spiritually-
universal sermons of a prophet named Almustafa, who has lived in a for-
eign city, Orphalese, for 12 years and is waiting for a ship that will carry

% The Prophet's Profits, Time Magazine.
http://content.time.com/time/magazine/article/0,9171,834246,00.html (Aug. 13, 1965).
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him home after a long exile. The disciples of the prophet beseech him for
final words of wisdom which the book reports in around twenty five
prose poems. Each one of these prose poems revolves around a certain
subject such as love, marriage, giving, eating and drinking, work, joy and
sorrow, buying and selling, crime and punishment, laws, freedom, reason
and passion, pain, self-knowledge, teaching, friendship, talking, time,
good and evil, prayer, pleasure, beauty, religion, and death.

The setting of the book is a fortified seaside city named Or-
phalese, which some critics believe is an autobiographical reference to
New York, where Gibran was orphaned (hence Orphalese from the
Greek Orphanos).” In this manner, Almustafa stands for Gibran himself,
Almitra for Mary Haskell, and the Prophet’s island of return for Lebanon
(atwi, 1989). ¥

Throughout its modest number of pages, the book explores in an
idealistic tone a considerable number of spiritual, philosophical, ethical
themes. Almustafa describes these themes as those moving within the
soul, beginning with a description of the path of love, the hard and steep
path to life in its true essence. The ascendant on the path of transcenden-
tal love must suffer the flames of its sacred fire before revelations can
take place so “you may know the secrets of your heart, and in that
knowledge become a fragment of Life’s heart”. Henceforth, love is the
underpinning for the different chapters of the book as it details the ac-
tions and occupations that one undertakes in life/path of love. Love is
thus an irreplaceable foundation for the moral world represented by Gi-
bran, as Almustafa wonders “Who can separate his faith from his actions,
or his belief from his occupations?”

It can be noted that certain aspects of asceticism permeate 7he
Prophet as it describes a transcendental journey, where the material is
secondary to the spiritual. This is evident in the chapter where Almustafa
is asked “Speak to us of Giving,” and he answers, “You give but little
when you give of your possessions. It is when you give of yourself that
you truly give. For what are your possessions but things you keep and
guard for fear you may need them tomorrow? And tomorrow, what shall
tomorrow bring to the overprudent dog burying bones in the trackless
sand as he follows the pilgrims to the holy city?”

*! There are other suggested etymologies, such as Orpheus and Urshalim.
32 <atwi, Fuzi. ‘Jubran Khalil Jubran: ‘abgart min Lubnan. Beirut: Dar ’Al-Fikr Al-
‘arabi, 1989, 49.
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In short, through Almustafa’s mantle of prophethood, Gibran pre-
sents a mystical atmosphere of seeking the ultimate end on a perilous
road of temptations. According to Naimy, this extended mystical meta-
phor becomes the mold into which Gibran pours “the quintessence of his
contemplations on men and their lives” (Naimy, 1974). >

After the commercial success of The Prophet, readers waited
three years for Gibran’s next publication in 1926, which was a collection
of aphorisms titled Sand and Foam. These pithy life-observations were
not as popular with the readers as his previous career-defining book, yet
that does not diminish their literary value. Unlike The Prophet which had
a plot, setting, and characters, - albeit rudimentary and undeveloped -
Sand and Foam was an undiluted collection of aphorisms such as “Hu-
manity is a river of light running from the ex-eternity to eternity”, “One
may not reach the dawn save by the path of night”, “Every seed is a long-
ing”, “You see but your shadow when you turn your back to the sun”,
and “Generosity is not in giving me that which I need more than you do,
but it is in giving me that which you need more that I do.” Accordingly,
the thematic interests expressed here echoed those of the former work,
with insights on the pursuit of meaning in life, art, virtuous living, incar-
nation, mysticism, etc. In short, this book is not bound by time or space;
it addresses universal messages to every human, also from a prophetic
standpoint.

Jesus the Son of Man, published in 1928, presents fictional por-
traits of Jesus through the eyes of various real and imaginary friends and
foes. These include Mary Magdalen, Philemon, Luke, John, Salome,
Barabbas, a shepherd in South Lebanon, Assaph the Orator of Tyre, a
Persian philosopher in Damascus, Pontius Pilate, Caiaphas, and others.
Without a claim to historical fidelity, these portraits do not rely on a plot
or complex characterization -- except for Jesus -- but serve as a gospel
according to Gibran. The book comprises 78 poetical portraits, making it
Gibran’s longest work. According to Bushrui, these multiple accounts
reconstructing the life of the Nazarene defy the narrow conception of his
divinity and shift focus to his human nature and moral message,

The effectiveness of Jesus, the Son of Man lies in Gibran’s exam-
ination of Christ from the viewpoints of many well-known characters
from the gospels, thus giving a fresh angle on a number of familiar sto-
ries. Alongside the disciples, the Virgin Mary and Mary Magdalene,

3 Mikhail Naimy, Kahlil Gibran: His Life and his Works, (Beirut: Naufal Publishers,
1974), 187.
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there are also the views of “anti-heroes” such as Caiaphas, Pontius Pilate,
and Barabbas who makes the rueful remark that “his crucifixion endured
but for an hour. But I shall be crucified unto the end of my years” (Bush-
rui and Jenkins, 2008). **

Accordingly, the life of Jesus was a great source of inspiration for
Gibran, who received his earliest education through church classes and
through his devout mother, the daughter of a priest. The idealist image of
Jesus was imprinted in the memory of Gibran at an early age. Since then,
Gibran has been influenced by the example set by Jesus’s noble life and
altruistic teachings, and not by the institutions and hierarchies established
in his name. In other words, the book is a testimony to the influence of
Jesus over the philosophy and spirituality of Gibran. To summarize, the
major concern of Jesus the Son of Man is to highlight the ideals of human
perfection through the person of Jesus, a man who completed his ascend-
ance and fulfilled his longing.

Gibran’s final major publication was The Earth Gods, which was
published a few weeks before he passed away in 1931. The work is an
extended symbolic poem recounting a conversation between three gods,
who stand for three natural human predispositions; namely, disillusion-
ment and weariness, affirmation and will power, and belief in the omnip-
otence of love (Bushrui, 2010).35 In any case, The Earth Gods remains as
a final reflection of Gibran’s views on metaphysics, life and its meaning.
The New York Times in a review of the book upon its publication consid-
ered these views to be spiritual and reflecting,

Mysticism of the land of his birth, Asia Minor, which dictate his
utterance... It would be our guess that "The Earth Gods" is something in
the nature of a translation out of one of the author's Arabian works. It is
something new, not grandiose but very nearly grand, sweeping and in-
vigorating. In it the voice of older civilizations speaks to the upstarts of
the West, albeit with something of sadness, yet with a large tolerance,
like elders giving of their matured profundity to children concerned with
small and perishable things (New York Times, 1931). *°

3% Bushrui and Jenkins, 258.

3% Suheil Bushrui, “Jubran Khalil Jubran”, in Essays in Arabic Literary Biography:
1850-1950, edited by Roger M. A. Allen, (Wiesbaden: Harrassowitz Verlag, 2010),
188-189.

3% The Earth Gods, New York Times.
http://www.nytimes.com/books/98/12/13/specials/gibran-earth.html (May 17, 1931)
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The book upholds the absolute value of love and echoes the
teachings of Jesus on love as the greatest commandment (Matthew 22:
35-40),” the idealism of Virgil’s omnia vincit amor, and Alpharabius’s
emanative love (Abrahamov, 2003). ** Gibran unites various strands on
the topic of love to affirm its universality as the answer to unyielding
questions about the meaning of existence.

Conclusion

In summary, Gibran published many successful and popular liter-
ary works in Arabic and English. Thematically, they reflect to varying
degrees major aspects of his life. Accordingly, a possible reading can lo-
cate the roots of Gibran’s search for a utopian moral world in his longing
and anguish for his homeland which was ravaged by the corruption of its
rulers and its clergy. Similarly, his search for a mystical metaphysical
truth can be read as a reflection of his internal struggle to reconcile
Western and Eastern values, and his disillusionment with Western mate-
rialism. Furthermore, Gibran’s adoration for nature can be rooted, in ad-
dition to the influence of Transcendentalism and Romanticism, in his
longing for innocent childhood in rustic Lebanon. In short, understating
important biographical events and their context sheds new light and of-
fers insightful readings of the works of Gibran.
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Abstract

This paper presents essential aspects of the State of Qatar foreign aid policy
(QFAP), which is closely tied to the wider country’s foreign policy. The study traces
and explains vital foundations of the country’s foreign aid policy framework and its
decision-making process, mainly the guiding documents and operative institutions. Evi-
dently, the content and structure of these two technical elements reflect the political and
socio-cultural background as well as the regional and global surrounding of the state of
Qatar. Although it is an emerging donor, Qatar’s aid documents and institutions are
showing radical development and prestigious institutionalizing. The technical guidance
and the inclusiveness of QFAP documents and widespread operations of its institutions
show that Qatar has further benefited from its partnerships and global engagements to
advance its aid policy making. This research used face-to-face interviews with key Qa-
tari officials and scrutinized the state official documents and quoted speeches and
statements, in addition to other relevant academic materials.

Keywords: Foreign Aid Policy, Qatar, Documents, Institutions, Policy-
Making.

Abstrak

Artikel ini membentangkan aspek dasar bantuan luar negeri Qatar (QFAP),
yang berkait rapat dengan rangka kerja umum dasar luar negeri yang lebih luas. Kajian
ini mengesan dan menerangkan 2 asas penting rangka kerja dasar bantuan asing negara
dan proses membuat keputusannya; iaitu dokumen panduan dan institusi pelaksana.
Melalui kajian ini, jelas menunjukkan bahawa kandungan dan struktur kedua-dua ele-
men teknikal ini mencerminkan latar belakang politik dan sosio-budaya serta perseki-
taran serantau dan global negara Qatar. Walaupun Qatar merupakan penderma yang
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baru menonjolkan diri dalam landskap bantuan global, namun dokumen dan institusi
bantuan Qatar menunjukkan ia sebagai perkembangan positif dan institusi yang ber-
prestij. Panduan teknikal dan keterangkuman dokumen QFAP dan operasi meluas insti-
tusinya menunjukkan bahawa Qatar telah terus mendapat manfaat daripada perkongsian
dan penglibatan globalnya untuk memajukan pembentukan dasar bantuannya. Kajian ini
dijalankan berdasarkan temu bual langsung dengan para pegawai Qatar dan pakar yang
berkaitan, di samping menganalisis dokumen dan laporan rasmi negara, memetik uca-
pan dan kenyataan rasmi, serta mengambil kira sumber akademik dan saintifik lain yang
berkaitan.

Kata Kunci: Dasar Bantuan Asing, Qatar, Dokumen, Institusi, Proses
Pembentukan Dasar.

INTRODUCTION

The emergence of new aid donors, of which some are Muslim
states, exposed the global aid system to diverse and different aid behav-
iours, policies and frameworks. Besides some other Muslim countries,
particularly in the Middle East, the state of Qatar has been rapidly in-
volved in the aid giving activities and aid donorship. This tendency has
been more visible since a new Amir came to power in 1995 in which
many political and economic aspects of the country were changed. A part
of that, Qatar’s aid behaviour which has been framed to be more institu-
tionalised and recognised regionally and globally. This paper provides a
technical outlook about Qatar’s foreign aid policy framework in relation
to its guiding documents and operative institutions which reflects the pol-
icy and decision making in the country.

1. ANALYSIS AND DISCUSSION

Although Qatar’s proactive foreign policy agenda sets the basis
for its aid policy, there are several other elements that effectively and
technically contribute to the outlook and framework of this policy. These
elements were perceived through interviews and examining the official
aid documents of the concerned institutions and organisations in the
country. Combining and understanding these the nature and function of
such elements will provide a comprehensive knowledge about QFAP
framework as well as its policy and decision-making process. This paper
considerers two interrelated elements of QFAP: 1) the guiding docu-
ments, and, 2) the operative institutions.
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Guiding Documents for QFAP

There are several guiding documents that provide practical and
administrative orientation to QFAP, inspire its mission and goals, and
regulate its operations and programmes. These documents represent the
state’s hierarchical system as well as the accumulated technical
knowledge that Qatar has been acquiring throughout the past decades.

1.1.1 Emiri Decrees, Directives and Speeches

The nature of the political system in Qatar, as an absolute dynas-
tic monarchy, makes the Emir’s decisions, directives and speeches very
effective and instantly considered by all institutions especially those as-
sociated with foreign policy. As the state’s decision-making structure is
highly personalised and centralised to the Emir and the ruling family,
significant decisions are made top-down by the Emir, his heir, the Prime
Minister and the Minister of Foreign Affairs, with the Emir often being
personally involved in foreign policy issues (Khatib, 2013, p. 418). Thus,
the personal ideas and preferences of the Emir that are mentioned in his
formal speeches, decrees and directives are prioritised and absorbed in all
ministries and institutions. In terms of foreign aid, the Emir’s guidance
plays a major role in setting and implementing the country’s aid policy
and orienting its institutions.

The notion of the Emir’s guidance and its effective role in QFAP
has been mentioned throughout all interview sessions. Going through the
Emir’s speeches and directives, it is evident that foreign aid and its poli-
cy are well noted and highly considered. Foreign aid has been repeatedly
mentioned in the Emir’s speeches on many occasions such as, UN Gen-
eral Assembly meetings, bilateral meetings, media statements, Emiri di-
rectives among others. For instance, Qatari Emirs (the father and son),
have constantly emphasised during their speeches in the annual meetings
of the UNGA on Qatar’s efforts in development and humanitarian pro-
grammes.

All Emir’s speeches and preferences, related to QFAP, are re-
flected by the Amiri Diwan into statements and directives that are deliv-
ered to the concerned ministries and institutions. The aid initiatives, and
non-systemic aid that are announced by the Emir, are transferred to those
institutions as Emiri orders for consideration and implementation. For
example, aid directives have been issued by the Amiri Diwan for sup-
porting and providing aid to the Gaza strip in 2008, to Yemen in 2012, to
Syria in 2014, etc. (Diwan, 2018). These directives, depending on the
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scope and subject, aim to show the state’s response to challenges and cri-
ses facing humanity in many parts of the world (MOFA.2019).

Furthermore, the Emiri speeches and directives do not only set
the strategies and vision for QFAP, but provided, to some extent, tech-
nical guidance about recipient countries, sectors and potential projects
and partners. For example, administrative notes related to aid and aid
policy are issued when the Emir conducts visit to other counties which
might receive aid from Qatar. This has been constantly observed in the
Emir visits to several developing countries such as Jordan, Tunisia, Tur-
key and Ghana.

1.1.2  Qatar National Vision 2030 (ONV)

Qatar’s National Vision 2030 (QNV), which is the comprehen-
sive development strategy of the State of Qatar, supported by its leader-
ship, was initiated in 2007 under the guidance and leadership of Sheikh
Hamad bin Khalifah Al Thani. It was adopted pursuant to the Emiri deci-
sion No. 44 of 2008, for the achievement of progress and prosperity in
the country and the transformation of Qatar into an advanced state with
the capability to achieve sustainable development and securing a high
living standard for generations to come (MOFA, 2012b; MDPS, 2018).
Further to its vision and general framework that empower fairness and
prosperity inside the territory of Qatar (Miller & Al-Mansouri, 2016,
p.55), it directs the country’s contribution to the prosperity and well-
being of other parts of the world.

The QNV document is a working manual that is mainly con-
cerned with the outcomes as target, not the means. QNV offers a general
framework for national development strategies, trends and available op-
tions, that reflect the aspirations and culture of Qatari people, focusing on
4 pillars of development: human, social, economic, and environmental
(GCO, 2018; Diwan, 2018). Each one of these pillars has an immediate
connection with the foreign aid policy. For example, for the social devel-
opment pillar of international cooperation, it is mentioned as a target for
"bolstering the regional role of Qatar economically, politically and cul-
turally.” The QNV considers international cooperation as an integral as-
pect of the national development process (MDPS, 2018; MOFA, 2017).
It identifies the most significant aims in the field of international cooper-
ation, namely, improving the regional and global role of the State of Qa-
tar economically, politically and culturally, particularly within the
framework of the GCC, the Arab League, the OIC and the UN System
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and its affiliated entities; ...., and helping to establish international peace
and security through political initiatives and offering humanitarian assis-
tance (MDPS, 2017, p.267).

Outcome Number 4 in the QNV, International Cooperation is:

“As a responsible member of the international community, Qatar
will contribute towards international peace and security through political
initiatives and development and humanitarian assistance” (QNV, 2008,
p.23).

According to Ministry of Planning Development and Statistics’
(MDPS) report (2015) on actualizing it, the QNV helped Qatar to shape
an international aid strategy of which frameworks related to neighbour-
ing countries and the Arab and Muslim worlds are set. The QNV pays
enough attention to the foreign policy tying it to the goals of the compre-
hensive development. More importantly, this document represents an ad-
vanced stage of policy development related to QFAP. It gives a frame-
work to the national development strategies (NDS), patterns and accessi-
ble alternatives, mirroring the yearnings and culture of Qatari individuals
and setting ways to tackle principle challenges at national and global lev-
el.

Therefore, the QNV plays a crucial role in setting a strategic vi-
sion for the formulation and operation of QFAP. This would facilitate
Qatar’s goal to be a respected member of the international community.
Inspired by the QNV, Qatar has persisted in consolidating and building
its international cooperation profile using bilateral, regional and multilat-
eral arrangements and programmes. Involving in mediation and conflict
resolution efforts and other diplomatic initiatives is a practical refection
of this inspiration. Moreover, the QNV document considers the frame-
works and concepts adopted by the UN such as in development and cli-
mate change. Thus, QNV is considered as a passage for going into the
international stage with the purpose of establishing a solid foreign policy
and foreign aid policy. It additionally helps Qatar to grow its political
organisations beyond the traditional frameworks based on a focused and
clear vision that is in harmony with its deviant foreign policy agenda.

1.1.3  Qatar National Development Strategy (NDS)

Initially, the National Development Strategy (NDS), which was
launched in March 2011, contained practical approaches and mechanisms
about the QNV 2030’s pillars and commitments. NDS aims to support
the state in its efforts to achieve a sustainable development path that will
bring about prosperity, and harmonise economic, social and environmen-
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tal outcomes. To date, Qatar has gone through 2 NDSs; the first covering
the period 2011-2016, and the second covering the period 2018 — 2022.
Both are designed to set a path towards the achievement of Qatar’s com-
prehensive development that is one of the main goals of the QNV.

Qatar’s NDS provides a technical framework and means for the
state to implement the SDGs, in particular as set in SDG 17 and financ-
ing for development. It sets tangible strategies and measurements for im-
plementing international conventions, resolutions of UN agencies and
regional organisations and provides the indicators required for measuring
progress towards international development goals (MDPS, 2017, p.269).
Additionally, it enables foreign aid institutions to play a catalytic role in
international development and in implementing Qatar’s foreign aid poli-
cy as it sets targets for these institutions, enabling them to implement
their projects in a timely and professional manner. The NDS provides a
detailed and distinctive way for the State of Qatar to air its desire to pass
on the significance of sustainable development throughout the globe.
Thus, it gives Qatar an opportunity to strategically highlight its contribu-
tion to the Global Partnership for Development, including humanitarian
aid and substantial spending on development assistance.

Besides, NDS sets specific outcomes, main outcomes and inter-
mediate outcomes, and targets to be achieved by the Qatari government
in the field of global partnerships for development. Such targets facilitate
the distribution of task among ministries, government institutions, the
private sector and NGOs. By following an outcome-based key arranging
policy, all concerned parties are integrated into a coordinated process that
anticipates accomplishing Qatar’s position globally. In this regard, NDS
sets the sectoral challenges and the required responses and initiatives,
from aid institutions, to address and overcome these challenges and cre-
ating a favourable environment in the international cooperation sector.

Moreover, NDS places a practical hierarchal coordination mecha-
nism that is headed by MOFA and regulated by its policies. Such a
mechanism encourages MOFA, aid institutions and other partners to act
on national and international development to guarantee a coherent inter-
national activity of all State sectors in an integrated and meaningful
manner (ibid, p. 269). Qatari institutions and organisations as well as the
international organisations are included in this coordination mechanism.
Another aspect of this coordination with the MOFA is related to facilitat-
ing and enhancing the development and building capacity of institutions
concerned with foreign aid and its policy.
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1.1.4 Qatari Laws on Regulations on Charity Operations

As the contribution of the non-governmental organisations was
constantly increasing due to the proliferation of charities and develop-
ment organisations in Qatar since the early 1990s, a policy framework
was needed to regulate their activities and to legalise the operations of
these entities outside the country. Besides, the terror allegations towards
Islamic charitable organisations, especially after the 9/11, necessitated
putting in place a regulation mechanism for all Qatari organisations and
charities that are involved in foreign aid activities. The state of Qatar and
some of the Qatari charities have been explicitly accused of terrorist ac-
tivities and supporting radical Islamic insurgencies such as Alnusra Front
in Syria and Taliban in Afghanistan. Furthermore, the increasing reports
about money laundering provided another reason that motivated the State
of Qatar to pursue such a legal framework and controlling mechanisms.

Essentially, the Qatari Constitution of 2005 established Shari’a or
Islamic law as the primary source of legislation in Qatar. Qatar has put in
place certain laws for legalising local organisations and charities as well
as regulating their operations inside and outside the country. For exam-
ple, Law No. 8 of 1998, which regulated both private associations and
foundations was in turn superseded by Law No. 12 of 2004 (the 2004
Law), which regulates all foundations and associations established for
charitable, humanitarian, social, cultural, scientific, and professional pur-
poses. A significant role of these Laws was related to hierarchal adminis-
trative responsibility for registering and monitoring these organisations.
Another legislation is Law No. 13 of 2004 which established the Qatar
Authority for Charitable Activities (QACA), tasked with the responsibil-
ity to regulate donations, supervise charitable and philanthropic founda-
tions and associations, and conduct charitable and humanitarian activities
entrusted to it by the state and funded by donations from the Emir
(ICNPL, 2017, p. 32).

Another related legal framework, mainly set to combat terror fi-
nancing and money laundering, is Law No. 4 of 2010 replacing Law No
28 of 2002. The Law enabled the state institutions in reviewing financial
transactions and financial activities as well as enforcing measurements
and standards to ensure apposite oversight of these financial transactions
(Almeezan, 2018). Also, this Law showed Qatar’s commitment to be
aligned with the international standards adopted by major international
organisations and other donors. It has established an effective legal and
regulatory framework for government and other organizations to coordi-
nate efforts in ensuring proper use of aid resources and efficiency of
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partnerships with local agencies in the recipient countries. Evidently, this
Law has also contributed to improve efficiency and transparency of Qata-
ri foreign aid.

Essentially, the most important legislation in this regard is Law
No. 15 of 2014, which is pertaining to the Regulation of Philanthropic
Activities (2014 Law). The law regulates aspects related to registration
and licensing of aid organisations and collection of donations, ensuring
transparent reporting of their overseas activities, and setting funds trans-
fer mechanism to recipient countries and partners. The importance of this
law originates in two aspects. First, it was issued along with the estab-
lishment of a government authority to implement it, which is the Regula-
tory Authority for Charitable Activities (RACA). Second, it focuses on
aid organisations and provides very strict procedures for them to follow
in terms of working in the development and foreign aid areas. This law is
considered a significant milestone in the QFAP, especially in issues re-
lated to the non-governmental part of Qatari foreign aid and the progres-
sion towards setting up a foil against terror. It provides a global solid
footing for the State of Qatar to minimize the terror accusations against
its organizations and aid funds and transfers.

The 2014 Law replaces any earlier contradictory law, which
means that other laws regulating social, cultural, scientific, and profes-
sional associations are still in force. Moreover, it contributes in develop-
ing the administrative capability of the Qatari aid Institutions. Likewise,
it demonstrates that the public governmental system, which legitimises
the charity operations, is contributing viably to the foreign aid policy.
Such impact will certainly augment the government efforts to eradicate
extremism and maintain development programmes. In addition, this Law,
with RACA role, provided a systematic and legal coordination frame-
work for all charitable efforts and various aid operations of Qatari organ-
isations.

1.1.5 International and Regional Organizations, Treaties and

Agreements

As the state of Qatar has been seeking to establish its presence in
the international community, it has made concerted efforts to join many
international and regional organisations, ratify concerned treaties and
signed related agreements and conventions. Besides its active member-
ship in the UN, OIC, AL, GCC, and recently becoming a participant in
the OECD DAC, Qatar has joined more than 328 regional and Interna-
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tional organisations (MOFA, 2017). Also, Qatar has signed more than
600 bilateral and multilateral treaties and agreements (Almeezan, 2018),
of which many are concerning international cooperation issues and for
the sake of international development (MOFA, 2017). For example, Qa-
tar has ratified the United Nations Covenant on Civil and Political Rights
and the International Covenant on Social, Economic and Cultural Rights.
Thus, Qatar has been keen on actively participating in boosting interna-
tional cooperation in various fields, by signing related treaties and con-
tributing to various related organisations.

Moreover, Qatar has adopted the goals and resolutions of UN
conferences that address the issues of sustainable development and cli-
mate change within the priorities of the development agenda and achiev-
ing global welfare like MDGs and SDGs. Qatar also, in collaboration
with other partners, hosts international forums and conferences that are
related to boosting international cooperation and enhancing international
development and aid policy. For example, Qatar hosted the South-South
Cooperation Summit in 2005 and donated USD20 million; the Second
International Conference on Financing for Development in 2008; the
13th United Nations conference on Trade and Development (UNCTED);
the Climate Change Conference in 2012, and recently the High-level
Conference on Financing for Development and the Means of Implemen-
tation of the 2030 Agenda for Sustainable Development in November
2017.

This behaviour by the Qatari government is considered as a
pragmatic policy reflection for the principles of the Qatari state that are
mentioned in the country’s Permanent Constitution. Articles 6 and 7 of
which stipulate: “The State shall respect international charters and con-
ventions, and shall strive to implement all international agreements, char-
ters, and conventions it is a party thereof.” Such behavior is also a real
conversion of the QNV 2030 document which takes into account Qatar’s
partnership for development and international development agenda. This
has been confirmed throughout the interview sessions; with many re-
spondents expressing that Qatar’s involvement in the international com-
munity has affected its foreign aid policy aspects.

In fact, this involvement of Qatar in international treaties and
conferences, especially in development cooperation, has three reflective
dimensions in the QFAP. First, it has helped Qatar improve its policy-
making aspects and built up the capacity of its institutions and aid
frameworks and enabled it to adopt international aid standards. Second, it
has facilitated Qatar’s alignment and integration into the global aid sys-
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tem and its affiliated frameworks. Lastly, this relation has increased Qa-
tar’s commitments and obligations towards the international development
agenda, which might be one of the reasons that explain the rapid increase
in the value of Qatari foreign aid.

Institutions for Qatar’s Foreign Aid Policy

As a part of its institutional development and for the importance
of the foreign aid policy implementation, the State of Qatar has estab-
lished several technical institutions whose mission is to disburse foreign
aid and monitor its operations as well as to ensure its efficiency in
achieving targeted outcomes. QFD, the Department of International De-
velopment at the MOFA and RACA are mainly the technical public insti-
tutions working for this purpose. In addition to that, the Qatari govern-
ment has enhanced the establishment and the operations of numerous de-
velopment organisations and charities (NGOs) that are operating in many
parts of the world. Previously and similar to other GCC countries, the
Ministry of Finance (MOF) used to be considered also as an actual aid
institution that played an effective role in the formulation and implemen-
tation of aid policy especially through its direct relations with the royal
leadership (Villanger, 2007, p. 235). Collectively, all these institutions
contribute to Qatar’s foreign aid policy at different levels including inter-
national aid framework and global partnerships for development. These
institutions are as listed below.

1.1.6  Amiri Diwan

The Amiri Diwan, which is the sovereign body and the manageri-
al office of the Emir, stands as the highest-ranking authority and deci-
sion-making institution in the state’s foreign aid policy. As the seat of
standard of the State of Qatar, it goes about as a nexus between the Emir
and all government and non-administrative bodies inside Qatar and ex-
ternally (Diwan, 2018). Besides its multi-tasking and complex assign-
ments and obligations, the Amiri Diwan has the most effective hierar-
chical authority in Qatari foreign aid and its policy. Throughout the past
decades, the Amiri Diwan has been the major policy source for QFAP. It
provides general direction and guidance as well as technical advice when
needed. The Diwan also ensures that the vast majority of Qatari aid poli-
cies are shaped in accordance with Qatar’s priorities and high-ranking
state principles. The Diwan is led by Sheikh Tamim bin Hamad Al



264 Fadhl A. Bashir, and El Fatih Abdullahi Abdelsalam

Thani, the Emir, who is the most prominent member in the Qatari foreign
aid decision-making.

The Diwan was constantly referred to by respondents as the main
source and hierarchal administrator for QFAP. Many of them confirmed
that it is the most influential institution in policy formulation and deci-
sion making. Some interviewees referred to the Amiri Diwan, when re-
ferring to other indirect related institutions, such as the MOF, as the insti-
tution with the maximum power to direct all state entities. An important
aspect that has been revealed about the Amiri Diwan is related to its role
as a manifest symbol of the ruling family. Many respondents stated that
the Qatari leadership guidance and influence is mainly disseminated
through this institution, confirming it has the most effective influence on
all policies including foreign policy and QFAP.

1.1.7 Ministry of Foreign Affairs (MOFA)

As it holds responsibility for Qatar’s international cooperation,
the Ministry of Foreign Affairs (MOFA) is the central specialist in man-
aging and implementing, supervising, and overseeing the country’s for-
eign aid and its policy. MOFA leads all the institutional courses of action
and arrangements of Qatar's foreign aid. Currently, the International Co-
operation Department, which was the focal body entrusted with such ex-
ercises since 2010, is legitimately responsible for incorporating and
checking all administration and non-government Qatari foreign aid. It is
responsible for forming the country’s foreign aid policy; organising and
directing aid in accordance with Qatar’s priorities and international reso-
lutions; monitoring and evaluating official development assistance
(ODA) and proposing the level of assistance; offering technical assis-
tance to the recipient government and non-government bodies; and con-
cluding partnerships with regional and international development organi-
sations (MDPS, 2015, p.243). The division is additionally entrusted with
the provision of regular and irregular reporting about Qatar’s foreign aid
such as Annual Reports and technical notes (MOFA, 2012a, p.72). These
reports provide an overview of its international cooperation activities and
the flows of its aid disbursements to countries, regional and multilateral
organisations.

Previously until 2010, MOFA’s role in international cooperation
policy and in the management of aid activities was assigned to the De-
partment for International Development through the Office of the Under-
secretary for International Cooperation. Generally, and throughout the
past two decades, MOFA has been leading the policy of international co-
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operation and its pillars, including the QFAP. The role of MOFA is pri-
marily in two interrelated aspects, internally and externally. Internally, it
coordinates links with several governmental and non-governmental or-
ganisations and provides needed technical guidance. Externally, it sets up
as a solid system of aid with the foreign nations, including the usual re-
view and screening of foreign aid strategy based on the interests and ad-
vantages for Qatar.

In the course of the interviews, the majority of the respondents
highlighted the role of MOFA in leading and developing QFAP locally
and internationally. In the interview with the Director of the Department
of International Cooperation, he said: “...The MOFA role, represented in
Department of International Cooperation, is very essential in Qatar’s for-
eign aid policy. Besides leading all local aid organisations and NGOs, we
establish partnerships with all external partners bilaterally and multilater-
ally. We aim to improve our aid policy that matches with the prestigious
foreign policy of Qatar.”

Some of MOFA’s actions and decisions in relation to QFAP in-
cluding humanitarian response are proposed through the Qatari diplomat-
ic missions that are in various parts of the world, where ambassadors
raise matters for the Ministry for its action and coordination. The minis-
try effectively acts as a gatekeeper for all activities, frameworks and
strategies related to aid and aid policy. The hierarchical position and
technical capacity of MOFA allows it to have a crucial influence on all
other governmental and non-governmental aid agencies including the
ability to enforce desirable mechanisms and strategies.

1.1.8 Qatar Fund for Development (QFD)

Similar to other GCC states and many international donors, Qatar
has established its specialised foreign aid institution, the “Qatar Fund for
Development” (QFD). It was established by Law No. 19 of 2002 and was
aligned later with the Qatar National Vision 2030 to implement external
aid projects and deal with the technical global collaboration objectives.
QFD is the public development organisation that manages and operates
Qatari foreign aid at the international level. It is the technical authority
that focuses mainly on longer-term development sectors such as educa-
tion, health, social services, and economic empowerment as well as in-
frastructural projects and humanitarian and relief efforts.
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As defined in its charter, the Fund’s main objectives are to pro-
vide grants, loans, and technical assistance to developing countries or
legal persons belonging to any of these countries as well as contributing
to the capital of development finance institutions and other international
and foreign development institutions (Almeezan, 2018). QFD, on behalf
of the State of Qatar, is committed to “improving the livelihood of com-
munities around the world and delivering Qatar’s international commit-
ments for supporting the achievement of Sustainable Development Goals
(SDGs), mainly no. 3, 4 and 8 and considering other SDGs related to
humanitarian operations such as those in SDG 2 and 6 (QFD, 2018).

The main role QFD plays, as the national aid agency of Qatar, is
to technically represent the country in its aid-giving through its bilateral
and multilateral cooperation and engaging with local and international
partnerships based on recipient needs and mutual interest. The fund
channels a high percentage of the country’s official aid. For example, in
the years 2016, 2017, and 2018 QFD dispensed the amounts of USD507
million, USD673 million, and USD585 million respectively to around 80
countries worldwide (QFD Annual Reports, 2016, 2017, 2018). It man-
ages the financial transactional payments and monitors project imple-
mentation in the targeted countries. QFD is the individual institution that
provides aid through a variety of financial instruments including grants,
soft loans, commercial loans, guarantees and development investments.

Even though the Fund has been operating for a relatively short
time, it has made great strides in international development cooperation.
Besides its cooperation with many active actors including Qatari NGOs,
Qatari government ministries and agencies and the private sector, QFD
sets partnerships with bilateral, regional and international organisations
and deals directly with the governments of developing countries in the
course of financing development projects. QFD’s ability to establish
partnerships is evidently successful especially with international organi-
sations such as UN agencies and regional aid institutions. For example,
in the past five years only, QFD has signed partnership agreement
(MOUs) with more than 10 of the UN agencies such as UNESCO,
UNICEF, WHO, and UNDP. QFD also coordinated continuously with
local and international partner organisations to plan and implement rapid
humanitarian responses for countries in need such as Syria, Palestine and
Sudan.

During the interviewing process, the Director of the Fund stated
that the QFD had made remarkable progress in highlighting the role of
the State of Qatar in the field of international development and reflecting
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its efforts as well as meeting its international commitments. He affirmed
that QFD’s work was not confined to only to the provision of financial
grants, but rather it succeeded in leveraging other international donors to
finance projects in countries that are prioritised by the State of Qatar.
Reviewing the QFD’s reports, it is found that certain sectors like educa-
tion, healthcare and economic empowerment are prioritized in its opera-
tions. Although financing infrastructural projects are obviously favoured
in the QFD’s policy, it also funds a variety of fields such as relief pro-
grammes, budget support and economic development.

Moreover, in line with Qatar policy, the Fund has launched sever-
al initiatives in response to regional and global challenges. For example,
QFD has financed three initiatives in Palestine, Syria and India and
Bangladesh; 1) WAIJD Initiative, USD10 million, in Palestine 2014 for
empowering Gaza orphaned children; 2) QUEST initiative, USD 150
million, in Syria, 2015 to provide education and training to approximate-
ly 400,000 Syrian refugees within Syria and in Jordan, Lebanon, Iraq and
Turkey; 3) the Qatar Creating Vision Initiative, in India and Bangladesh
for treating 5.5 million children with blindness. Also, QFD is increas-
ingly setting more partnerships in the areas of Refugees and livelihoods
such the USD 50 Million project for supporting Rohingya refugees in
Malaysia.

1.1.9 The Regulatory Authority for Charitable Activities

(RACA)

Recently, there have been increasing local and global challenges
that faced the philanthropic sector and operations of aid organisations
including the terrorism links allegations against Qatar and its organisa-
tions. Responding to that, the state of Qatar has set the Regulatory Au-
thority for Charitable Activities (RACA) which was established in 2014
by the Emiri Resolution No. 43, as a public corporate institution. The es-
tablishment of RACA was considered as part of a new movement of reg-
ulation aimed at reshaping the Qatari philanthropic sector and its wide
range of programmers and activities inside and outside Qatar (ICNPL,
2017, p.39). The purpose of this decision was to make all charitable and
philanthropic entities subject to a separate regulatory scheme that consid-
ers their specific nature and ensures alignment with the state’s overall aid
policy and Qatari laws.

The role of RACA is to regulate the operations of humanitarian
and charitable associations and foundations and provide all support to
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facilitate their operations inside and outside Qatar including promoting of
philanthropic values. It is charged with registering all these humanitarian
and development organisations, monitoring their funding transfers related
to philanthropic work and supervising their philanthropic activities such
as collection of donations and types of projects. Besides ensuring that
such philanthropic funds are not used for illegal or money laundering
purposes, RACA investigates the identity of the partners of these origina-
tions in the recipient countries. RACA is considered the vital authority
that coordinates all the charitable originations and facilitates their pro-
gramnes especially in its relations with the very concerned parties such
as Qatar’s Central Bank, Ministries of Interior and Foreign Affairs and
Qatar State Security who all are the members of its Board of Directors.
RACA staff, when interviewed, seemed to be very familiar with
the philanthropic sector in Qatar including the background and nature of
all charities. They stressed that RACA plays an essential role in the
QFAP framework especially in those aspects related to the NGOs in
terms of their operations, transparency and capacity building. The RACA
documents and reports show that it puts in place several plans and strate-
gies to ensure the compliance of charitable associations and foundations
with Qatari Law and policy. Generally, and technically, RACA has been
one of the tools in QFAP that has been used by the Qatari government to
reduce the terror accusations and control aid and philanthropic organisa-
tions. It has helped Qatar to achieve its goals of combating terrorism, im-
proving its image in the international arena as a moderate Muslim donor,
and enhancing its involvement in international aid system. Moreover, it is
contributing to make Qatari charitable giving and non-governmental aid
more focused, transparent and aligned with local and global frameworks.

1.1.10 Qatari Charities and Foundations

Qatar, like other Gulf countries, witnessed a rapid proliferation of
foundations, civil society organisations, NGOs and charities that operate
in disbursing aid and implementing development and humanitarian pro-
jects. Many of these organisations are representing some ruling family
members and private sector figures (businessmen) who want to have a
charity wing to their businesses either for fulfilling Islamic obligations or
for other social purposes such as Corporate Social Responsibility (CSR).
These charities and organisations contribute a significant proportion of
Qatar’s foreign aid and play an essential role in mobilising resources and
funds as well as serving as implementing agencies outside the borders of
Qatar (MDPS, 2015, p.245).
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Consequently, these organisations play significant roles in the
QFAP setting which can be articulated in three interrelated dimensions.
First, these organisations represent more of the implicit aspects of the
policy, mainly the socio-cultural and religious background of the Qatari
people and their insights into the country’s aid policy. They can target
sectors and geographical areas and implement activities that official gov-
ernment intuitions are unable to reach due to political and administrative
constrains. Examples of these are the religious activities like construction
of mosques and orphanages and supporting Islamic centres and Qur’anic
schools. Another example is operating in countries where Qatar has no
diplomatic presence such as in Syria, After the “Arab Spring,” and Yem-
en, after the Gulf crisis.

Second dimension is related to the nature of funding. These or-
ganisations can mobilise funding and obtain resources through media and
social campaigns as well as their networks. Such funds are obtained
through using slogans like “brotherhood solidarity,” “good neighboring”
and Islamic concepts like Zakak, Sadaqat, and Waqf. They may go be-
yond that to express humanitarian values such as giving to the needy and
helping the vulnerable. They can incorporate both social and public fund-
ing for supporting their programmes and operations outside the country.

The third dimension is related to the project scope and volume of
the given aid as these organisations can intervene in small scale projects,
and work with tiny local stakeholders (partners) in the recipient coun-
tries. Such interventions by official aid institutions are impossible due to
certain logistics and administrative constrains. For example, some of the-
se organisations are funding small projects like medical screening cam-
paigns, academic scholarships, provision of school stationery, etc. Such
interventions effectively contribute to increase the number of local part-
ners and widen the spectrum for Qatari aid and its frameworks.

The role of these organisations in Qatar’s aid and its policy has
been regularly praised be many respondents. When analysing the back-
ground of the Qatari charities and organisations, three different catego-
ries are identified: 1) Public Organisations such as Qatar Charity, Mu-
nazzamat Aal-Da'wa al-Islamiia, Afif Foundation, and Qatar Foundation;
2) Technical Organisations such as Qatar Red Crescent (Health), Educa-
tion Above All (Education), Silatech (Economic Empowerment), and
Reach Out to Asia (Education); 3) Organisations that are established and
funded by members from the ruling family or public figures such as
Sheikh Eid Charity, Sheikh Thani bin Abdullah Foundation for Humani-
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tarian Services (RAF), Hamad and Jassim bin Jabor Al Thani Charitable
Foundation, Sheikh Nasser Bin Khaled foundation and Alfaisal without
Borders foundation . An example of each individual category is elaborat-
ed as follows:

1.1.10.1 Qatar Charity (QC)

Qatar charity is considered the biggest and the leading organisa-
tion in disbursing the Qatari aid for development and humanitarian pur-
poses. It was founded in 1992 to help orphans as a result of the war in
Afghanistan then turned to be an organisation working on various devel-
opment and humanitarian programmes. Currently, QC operates in more
than 50 countries and has more than 25 offices, mainly in the Muslim
majority countries. In addition to its worldwide operations including con-
flict zones such as Syria and Yemen, it has a wide-range of partners both
local and international NGOs and UN agencies. Its operations in devel-
opment fields focus mainly on health, education, food security, empow-
erment, housing and social care, while its humanitarian programmes go
mainly to shelter, health emergencies, food and financial aid. It also
funds and implements several religious-based projects such as construc-
tion of mosques and Islamic centres and provision of financial payments
to the poor (Kafalah). QC’s annual average budget is around USD 250
million generated mainly from donations, Islamic trusts (Wagf) and gov-
ernment funds (QC, 2018).

QC is considered an essential aid organisation that represents the
non-governmental Qatari aid sector in the international development and
humanitarian efforts as a funding and implementing agency. QC’s rising
position as an international NGO, operating in various parts of the world
with abundant resources, makes it a recognised milestone in QFAP espe-
cially with its variety of aid programmes. QC’s widespread global part-
nerships especially with the UN agencies contributes to strengthening
Qatar’s position as a recognised aid player. However, this makes QC’s
operations and activities more framed and determined by the aid policy
framework of the country. Considering the fact that it does not have any
immediate connection with the Qatari imperial family, is an evident ex-
ample that QC represents a joint cooperation among the state’s policy,
people’s interests and private sector contribution.

During the interviews, QC was repeatedly mentioned, by many
respondents, as a manifesting instance of Qatar’s organisations involved
in the international development and humanitarian efforts. Furthermore,
respondents from QC emphasised that the organisation’s contribution in



Technical Framework of Qatar’s Foreign Aid Policy: Guiding pjl
Documents and Operative Institutions

the international aid system is derived from Qatari society’s values, prin-
ciples and cultural heritage. They also affirmed that charity is still the
core principle of their organization, although it receives funding and sup-
port from the governmental institutions and private sector. Interestingly,
they brought development concepts and issues such as transparency, ac-
countability and governance which show the decent level QC has reached
as a Qatari development organisation.

1.1.10.2 Qatar Red Crescent (QRC)

Qatar Red Crescent (QRC) is considered a technical aid institu-
tion due to its focus mainly on the healthcare sector as per its mandate
and connection with the International Federation of Red Cross and Red
Crescent (IFRCRC). QRC was established in 1978 as the first volunteer
charity organization in the country. In terms of funding, QRC also plays
a major role as recognised national funding instrument that raises funds
from a variety of sources such as private sector and the local people. Its
funding resources are mainly from government, people’s donations and
social and media campaigns.

Its programnes largely aim to alleviate human suffering in four
key areas; emergency relief efforts, health care, water and sanitation,
shelter, food and supporting vulnerable communities (QRC, 2018). With
annual budget of around USD 50 million and 25 field offices, QRC oper-
ates in more than 47 developing countries, including conflicted zones,
such as Ethiopia, Myanmar, Yemen and Nepal. In fact, QRC operations
framework is determined by two main factors; the State Policy and
IFRCRC federation mandates. Reviewing its activities and programmes
as well as its geographical existence, shows that it is connected to the
state policy and the inclusion of efficacies into its operations. For exam-
ple, all QRC field offices are in Arab and Muslim countries.

As QRC was the first Qatari charity association established in the
country and due to the government’s direct involvement in its funding
and operations, it is considered a semi-public institution. During the in-
terviews, QRC was referred to, by many respondents, as a prestigious
Qatari development and humanitarian organisation. Meanwhile, its staff
confirmed that QRC gives a high consideration to the state’s aid policy
and follows its outlines, they stated that its operations are based on the
recognized core international humanitarian standards and principles. Ap-
parently, QRC plays a significant role in presenting and strengthening
Qatar’s contribution in the international aid particularly in humanitarian
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aspects; QRC is a visible sign of Qatari aid. Also, as a standardized or-
ganization, QRC provides an interactive platform for Qatar to build up its
aid capacity and policy development. Its aid framework, practices and
operations are plainly connected with foreign aid policy of the State of
Qatar.

1.1.10.3 Sheikh Eid Charity (SEC)

Many members of the royal family, Al-Thani family, have estab-
lished and funded charities and organisations that carry their names. SEC
was founded in 1995 by Sheikh Eid bin Mohamed Al Thani and was
primarily to provide aid and services to victims of natural disasters, and
to support educational projects. Currently, SEC is one of the largest char-
itable organisations in the Middle East and provides aid to more than 47
countries around the world in various areas of disaster relief, construc-
tion, culture, education, and health. It supports various activities such as
distribution of food supplies, medical campaigns, construction of
mosques and financial aid to patients and students. With an average an-
nual budget of USD 100 million, its revenues are generated mainly from
individual donors, revenues from Islamic trusts (Wagfs) and government
support.

SEC, and other similar organisations, represent a visible feature
of the ruling family involvement in the country’s foreign aid at develop-
ment and humanitarian aspects. When examining the scope of SEC oper-
ations, it is found that all of its activities and programmes are exclusively
in the Muslim countries (SEC, 2016). Most of its operations are focusing
mainly on projects that are within the Islamic concept of 4jr (Reward)
such as mosques and Islamic centers, Dawah activities, orphan centers
and drinking water wells. Although these operations are development and
welfare related, especially the educational and social programmes, they
are within the umbrella of Islamic beliefs of doing good and can be con-
sidered faith-based projects.

Apparently, such orgnisations do not only signify the ruling fami-
ly contribution in the Qatari foreign aid, but they denote the wealth and
power associated to Al Thani family as well as its charity and religious
practices. In terms of funding, they form common schemes for people,
ruling family and the state. In addition to those charities and organisa-
tions, that are announced in Amiri Decrees, most of these organisations
get funds and establish partnerships with the government to implement
project overseas. Practically these organizations operate in many Arab
and Muslim Countries and target various sectors and projects at different
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scales. Although, these charities have been exposed to some terror fund-
ing accusations, their local partnerships in the recipient counties have
been reflected in popularity and appreciation for the sponsoring figures
from Al Thani family. This might correspond to some contentions that
Qatar’s elite can be understood to desire a leading role in the Middle East
and beyond (Kaussler, 2015). A notable observation in this research, re-
vealed by certain respondents, that the presence of such organisation in a
certain needy country would increase the likelihood of future interven-
tion of the Qatari foreign aid. Lastly, these charities show a sophisticated
administrative style of the Qatari organisations especially with their well-
funded operations and decent institutional capacity.

CONCLUSION

Exploring Qatar’s foreign aid policy, as an emerging Muslim aid
donor, has revealed various technical and institutional aspects. Qatar has
progressively developed its policy making and adopted a progressive
framework that comprises technical aspects related to its political and
administrative orientation, legislative outline, and institutional capacity.
As a Muslim rich tiny state donor, Qatar’s domestic aspects such as the
political monarchical system and the socio-economic and cultural back-
ground obviously shape the country’s aid policy, alongside the external
effects related to the regional and global factors. Apparently, the guiding
documents and the operative institutions form an essential part of QFAP
framework and reflect the recent progressive development in the Qatari
state and its decision-making.
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