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 الوحرهبت هي الأطعوة الىاردة في القرآى الكرين وعلاقتهب ببلأوبئة

 دراسة هىضىعية

Forbidden Foods in the Holy Qur’an and their Relationship with 

Pandemics: A Thematic Study 

Makanan Yang Diharamkan Untuk Umat Islam Dimakan Menurut 

Al-Quran dan Hubungannya Dengan Pandemik: Kajian Objektif 

 حنان عوض إبراهيم علي

 الديخّص
رزٕبوي ٘زٖ اٌذساعخ اَِبد اٌتي وسد فُهب روش ا﵀شِبد ِٓ الأىّْخ وّلالزهب ثبلأوثئخ، 

وبرشيم ِب وسد بُ ٘زٖ اٌغىس اٌىشلؽخ ِِ  إثبصخ ِجُٕخ ِمبفذ اٌزؾشَِ الحُٕف وؽىّٗ الجٍُخ بُ
 إحجبد إصبؼخورزّضً ؤلعُخ اٌذساعخ بُ  لدبئذح، الأْبَ والأّشاف(.اٌزشوُض ًٍّ ِب وسد بُ عىس: )ا

وََّضَّىَْْب ػَيَُِلَ اٌمشآْ اٌىشيم ورفشدٖ بُ رٕبوي جمُِ ِٕبؽٍ الحُبح ورشعُخ شمىٌُخ اَِخ اٌىشلؽخ ﴿ 
ٍِءٍ  إلى[.وزٌه اٌزإوُذ ًٍّ ؤلعُخ اٌشعىُ :9﴾ ]عىسح إٌؾً اَِخ  اىْنِتَبةَ تِجَُِبّّب ىِنُوِّ شَ

ِٓ ٔفِ  الإّغبُوزبة ا﵁ والاعزشؽبد ثزىعُهبرٗ اٌتي عٍْهب ا﵁ ؽشّخ وِٕهبعب وِب َْىد ًٍّ 
 ّٕذ الاٌزضاَ بهب ِٓ تهزَت ٌٍفيشح وؽفبً ًٍّ اٌقؾخ وولبَخ ِٓ الأِشاك.

 .الأىّْخ، ا﵀شِبد، اٌيُجبد، الإثبؽخ، اٌمشآْ الدفتبصُخ:اىنيَبد  

Abstract 

This study deals with what foods are allowed and not allowed for Muslims to 

eat according to the Holy Quran. This study also shows why these foods are banned 

and how these foods are closely related to pandemics. This wisely proves How 

conclusive the Holy Quran is! The verses which support this idea are included in the 
Surahs such as (Al-Ma'dah, Al-An'am, and Al-Araf). The search signifies that the Holy 

Quran includes uniquely all walks of human life. For example, At Surah Al-Ana'm 

verse 89, Allah says, (.....and WE have sent down to you (prophet Muhammad) PBUH, 

the Quran as exposition of everything, a guidance, a mercy and glad tidings for those 
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who have submitted themselves to Allah). This verse goes side by side with the straight 

human nature and it is a real application to the English wise saying, (prevention is 
better than cure).To sum up, the Holy Quran has an amazing impact on humans as it 

protects  them from pandemics. 

Keywords: Foods, Forbidden, Al-Tayibat, Permissibility, Qur'an. 

Abstrak 

Kajian ini membincangkan makanan yang dibenarkan dan tidak dibenarkan 

untuk dimakan oleh orang Islam mengikut Perlembagaan Al-Quran. Kajian ini juga 

menunjukkan mengapa makanan ini diharamkan dan bagaimana makanan ini berkait 

rapat dengan Pandemik. Ini dengan bijak membuktikan betapa konklusifnya Al-

Quran!!!! Ayat-ayat yang menyokong idea ini termasuk dalam Surah-surah seperti (Al-

Ma'dah, Al-An'am, dan Al-Araf). Pencarian menandakan bahawa Al-Quran 

merangkumi unik semua lapisan kehidupan manusia. Sebagai contoh, dalam Surah Al-

Ana'm ayat 89, Allah berfirman, (.....dan KAMI turunkan kepadamu (Nabi 

Muhammad) s.a.w., Al-Quran untuk menjelaskan segala sesuatu, petunjuk, rahmat dan 

khabar gembira. bagi mereka yang berserah diri kepada Allah). Ayat ini berdampingan 

dengan sifat manusia yang lurus dan ia adalah aplikasi sebenar kepada pepatah bijak 

Inggeris, (mencegah lebih baik daripada mengubati). Kesimpulannya, Al-Quran 

mempunyai kesan yang menakjubkan kepada manusia kerana ia melindungi mereka 

daripada Pandemik.  

Kata Kunci:  Makanan, Haram, Al-Tayibat, Kebolehan, Al-Quran. 

 قذٍخالد
الحّذ ﵁ سة اٌْبلدنٌ، واٌقلاح واٌغلاَ ًٍّ عُذ الدشعٍنٌ لزّذ ثٓ ّجذ 

 ا﵁، وًٍّ آٌٗ وفؾجٗ ؤجمْنٌ، وثْذ:
َّ ٘زا اٌجؾش َزؾذس ّٓ الأىّْخ ا﵀ٍٍخ وا﵀شِخ وّلالزهب ثبلأوثئخ  فة

 الدبئذح، الأّؼبً والأػشاف(.)وذساعخ ريجُمُخ بُ ثْل آَبد الأؽىبَ اٌىاسدح عىس: 
ولذ أقت ٘زا اٌجؾش ًٍّ دساعخ الدَٕىس اٌمشآني لأؽىبَ الأىّْخ ِٓ خلاي ِب 

  اٌغىس.  وسد بُ
َِ، لبي   ِٔٓ الأوً ِٓ الحشا فمذ ؽش الإعلاَ ًٍّ الأوً الحلاي، وؽزَّس 

َِ ﴿  :رْبلى ا رَزؼَْ ٌَ َْ طَيّتِاَتِ  أ ٌِ أ كُُُ ُِ ٌَ ََ آ يِ ا الَّذ َٓ يُّ
َ
ًْ إيِذاهُ ياَ أ ِ إنِْ نُِخُْ ًْ وَاطْهُرُوا لِِلّذ اؽُ
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 [.283﴾ ]اٌجمشح:تَعْتُدُونَ 
٘زا ؤِش ٌٍّإِنٌ خبفخ، ثْذ الأِش اٌْبَ، ورٌه ؤنهُ ُ٘ الدٕزفْىْ ًٍّ 
الحمُمخ ثبلأواِش وإٌىاٍ٘، ثغجت بلؽبنهُ، فإِشُ٘ ثإوً اٌيُجبد ِٓ اٌشصق، واٌؾىش 

واٌزمىي بهب ًٍّ ِب َىفً بٌُٗ، فإِشُ٘ بدب ؤِش ثٗ  ﵁ ًٍّ بْٔبِٗ، ثبعزّْبلذب ثيبّزٗ،
أ صَالًِِاالدشعٍنٌ بُ لىٌٗ ﴿ يُ ٍَ يّتِاَتِ وَاعْ ََ اىطذ أ ٌِ ا الرُّشُوُ كُُُ َٓ يُّ

َ
 [.62﴾ ]الدإِىْ:ياَ أ

فبٌؾىش بُ ٘زٖ اَِخ، ٘ى اًٌّْ اٌقبلح، وٕ٘ب لم َمً "ؽلالا "لأْ الدآِ 
خ ِٓ اٌزجْخ، ولأْ بلؽبٔٗ لػغضٖ ّٓ رٕبوي ِب ٌُظ ؤثبػ ا﵁ ٌٗ اٌيُجبد ِٓ اٌشصق خبٌق

.ٌٗ 
ولذ َّٔذ اٌؾشَْخ الإعلاُِخ ٌلإٔغبْ ؽُبرٗ اٌْبِخ والخبفخ رَُّٕب﵂ دلُمب﵂،  
وؤومؾذ ٌٗ الحلاي والحشاَ بُ ِإوٍٗ وِؾشثٗ وٌجبعٗ، ٌُُْؼ ؽُبرٗ وفك ٘ذاَخ 

ولم رقذس اٌغّبء، َزّزِ ثىً ِب ٘ى ىُت ؽلاي، وَزغٕت وً ِب ٘ى خجُش لزشَ، 
ٌٗ اٌؾشَْخ بُ ٘زا اٌؾإْ ؤؽىبِب﵂ عبِذح رفشك ٍُّٗ رٕفُز٘ب، ثً ؤثبٔذ وؽشؽذ ٌٗ 

 فٍغفخ برًٍُ اٌيُجبد وبرشيم الخجبئش ٌُمجً ًٍّ ؤؽىبِهب لبْٔب﵂ لسزبسا.
لاي اٌْذَذ والحشاَ ِٓ الأىّْخ ِٓ خ ولذ ؤومؾذ ؽشَْخ الإعلاَ الحلاي

اذاَ ﴿ٓ اٌيْبَ، ِٕهب لىٌٗ رْبلى:يُت ِِٓ اَِبد اٌمشآُٔخ اٌتي برش ًٍّ اٌ ٌَ لُُٔمََ 
َ
يصَْأ

يّتِاَتُ  ًُ اىطذ خِوذ ىؾَُ
ُ
ًْ كوُْ أ ُٓ َ خِوذ ل

ُ
 [. 5﴾ ]الدبئذح:أ

"وٍ٘ وً ِب فُٗ ٔفِ ؤو ٌزح، ِٓ غنً مشس ثبٌجذْ ولا ثبٌْمً، فذخً بُ 
بُ اٌمشي واٌّّاسٌ، ودخً بُ رٌه جمُِ ؽُىأبد اٌتي رٌه جمُِ الحجىة واٌضّبس 

ٌزٌه  .2وجمُِ ؽُىأبد اٌّّ، بلا ِب اعزضٕبٖ اٌؾبسُ، وبٌغجبُ والخجبئش ِٕهب"اٌجؾش 
لصذ ؤْ عٍيخ اٌزؾًٍُ واٌزؾشيم بُ َذ الخبٌك عجؾبٔٗ، فهى اٌزٌ لػًٍ ولػشَ، فلا 

                                      
2

، يم اىشحمِ في تفغنً ملاً الدْبُ( تُغنً اىنش٘ـ2487ّجذ اٌشحمٓ ثٓ ٔبفش ثٓ ّجذ ا﵁ اٌغْذٌ )الدزىبَ:  
  (.2/233َ، )3111-٘ـ 2531ِاعغخ اٌشعبٌخ، اٌيجْخ: الأولى 
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وفبَخ لأؽذ ِهّب وبْ ٍّّٗ وفىشٖ ولذسارٗ اٌْمٍُخ ًٍّ ؽشُ ا﵁، واٌزٌ لػًٍ 
ذ ؤؽذ ِٓ اٌجؾش لؽٍه برشيم ؽٍء برشلؽب﵂ ولػشَ ٘ى الخبٌك ّض وعً، وٌزٌه لا َىع

ِاثذا﵂ ًٍّ ّجبد ا﵁، وِٓ َفًْ رٌه فهى َزغبوص ؽذٖٓ وَْزذي ًٍّ ؽك الخبٌك 
 .وَغزؾك اٌْمبة وإٌٍْخ

وّب ؤْ ٌٍّإوً، ؽلا وؽشِخ، ؤصشا﵂ ثبٌغب﵂ ًٍّ لٍت اٌفشد وعٍىوٗ بخلاف 
وٍٗ فُزإصش ثٗ لأْ الديُْ الخجُش اٌزٌ ٘ى ثنذ فةْ ٘زا الأصش َٕغش ًٍّ المجزِّ 

المجزِّ َزىىْ ِٓ الأفشاد. فّغزِّ َغىد فُٗ اٌقذق بُ الدْبِلاد واٌزغزٌ ثبلدجبؽبد 
َىىْ لرزّْب﵂ َُٔفبَ ِضبٌُب﵂ ِزّبعه اٌجُٕبْ، ثُّٕب لرزِّ رغىد فُٗ اٌشؽىح واٌغؼ 

 واٌزغزٌ ثب﵀شِبد َىىْ لرزّْب﵂ ٍِىصب.
ِ الإعلاٍِ بُ بثبؽخ وِٓ ٕ٘ب فةْ ٘زٖ اٌذساعخ رغزهذف ِمبفذ اٌزؾشَ

وؽَش الأىّْخ ِٓ خلاي ِب وسد بُ ٘زٖ اٌغىسح اٌىشلؽخ. وّب رغزهذف إٌبؽُخ 
 اٌٍُّْخ ِٓ عًْ ٘زا الدإوً ؤو الدؾشة ِغّىؽب﵂ وران لزَىسا﵂.  

 
 تنَِ أهمُخ الدىظىع وأعجبة اختُبسٓ في المحبوس اىتبىُخ: 

ِٕبؽٍ الحُبح ورشعُخ اٌمشآْ اٌىشيم ورفشدٖ بُ رٕبوي جمُِ  إصبؼخ إحجبد/ 2
ءٍ شمىٌُخ اَِخ اٌىشلؽخ﴿  ِ شََْ

لْْاَ عَييَمَْ اىهِْخاَبَ حبِيْاَُاً ىكُِّ  [. :9﴾]إٌؾً اَِخ وَُزَذ
ءٍ ﴿ :ولبي رْبلى ا فَرذطِْاَ فِِ اىهِْخاَبِ ٌَِ شََْ  .[49]الأْٔبَ:  ﴾ذٌ
بُ / ِىاوجخ الحذس الدهُ والخيت الجًٍ الدزّضً بُ ولىُ اٌجؾشَخ جمْبء 3

اٌْبلدُخ واٌشغجخ بُ الإعهبَ الإلغببي بُ اٌزىُّخ والإسؽبد واٌزىعُٗ  ٘زا اٌىثبء والجبئؾخ
 ِٓ إٌبؽُخ اٌؾشُّخ ثبٌٕهً ِٓ ِْنٌ اٌمشآْ اٌىشيم.

/ وضشح الدغزغذاد بُ ؤٔىاُ الأىّْخ، وؽبعخ الأِخ بلى ِْشفخ ؤؽىبِهب 4
وثبٌزبلي لم َؾٍّهب اٌزؾشيم  وبلدقِٕ ؽذَضب﵂، ووبٌتي لم رىٓ ِْشوفٗ بُ ّقش اٌزٕضًَ،
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 وٌىٕهب لا رضاي لزً ؽجهخ. 
ِٓ اٌفبَشوعبد. / ؤصجزذ اٌزغـبسة الدٍُّْخ ّلالخ لحُ الخٕضَش ثْذد 5

 :وًٍّ عجًُ الدضبي
وؤصجذ  9::2اٌزٌ أزؾش بُ ِبٌُضَب ّبَ   :(Nipah Virus)ُٔجبؤولا: فبَشوط 

ضَب. وؤصجزذ الدزبثْبد اٌيجُخ ؤْ جمُِ ِبٌُ 228الأىجبء ؤْ اٌفبَشوط ؤفبة الخٕبصَش، فزىبَ 
الدقبثنٌ وبٔىا ٍَّْىْ بُ ِضاسُ الخٕبصَش، وثغجت رٌه لبِذ اٌذوائش اٌقؾُخ بُ ِبٌُضَب ثمزً 

  .ٍُِىْ خٕضَش
اٌزُفىئُذ، وثبسا اٌزُفىئُذ، واٌزغُّ   :(salmonellosis)ثىزنًَب اٌغٍّىُٔبصبُٔب: 

 ب. اٌغزائٍ، ِٓ الأِشاك اٌتي رغججهب اٌغٍّىُٔ
ؽبسلخ ٌلأَذٌ،  وٍ٘  :(bacillus antharacis)وثىزنًَب الحّشح الخجُضخ

 َقبؽجهب اسرفبُ بُ دسعبد الحشاسح، واٌزهبة الأوُّخ اٌٍّفبوَخ. 

 .َضجذ اٌزيبثك ثنٌ دَٓ الإعلاَ والحمبئك اٌٍُّْخ الحذَضخو٘زا 
 

 وَهذف اىجضج إلى:
د ثزىعُهبرٗ اٌتي اٌزإوُذ ًٍّ ؤلعُخ اٌشعىُ الى وزبة ا﵁ والاعزشؽب .2

عٍْهب ا﵁ ؽشّخ وِٕهبعب وِب َْىد ًٍّ الإٔغبْ ِٓ ٔفِ ّٕذ الاٌزضاَ بهب ِٓ 
 تهزَت ٌٍفيشح وؽفبً ًٍّ اٌقؾخ وولبَخ ِٓ الأِشاك.

ثجبْ ؤْ ا﵀شِبد وٍهب سعظ وخجش، وٍ٘ ِٓ الخجبئش الدغزمزسح اٌتي  .3
 ؽشِهب ا﵁ ًٍّ ّجبدٖ.

ُِخ بُ ثُبْ ا﵀شِبد ِٓ الأىّْخ الإؽبسح فُّب ؤِشد ثٗ اٌؾشَْخ الإعلا .4
 اٌتي ؽشِهب ا﵁ ًٍّ ّجبدٖ. 

بصجبد ؤْ برشيم الإعلاَ ٌجْل الأىّْخ بلظب ٘ى حمبَخ ٌقؾخ الإٔغبْ ِٓ  .5
 الأِشاك. 
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 ٍْهذ اىجضج 
رمزنٍ ىجُْخ اٌجؾش اعزخذاَ الدٕهظ اٌزىبٍٍِ الدؾزًّ ًٍّ ّذد ِٓ الدٕب٘ظ 

ٍ والاعزذلالي: اٌزٌ َمىَ ًٍّ الاعزمشاء ِٓ اٌجؾضُخ ِٕهب الدٕهظ الاعزمشائٍ واٌزؾٍٍُ
 خلاي ِب وسد بُ اٌمشآْ اٌىشيم. واٌغٕخ إٌجىَخ وؤلىاي اٌغٍف والأئّخ ...

 
 الدجبس ٍِ الأؼؼَخ: الدجضج الأوه
َّخٌ :جمِ الأؼْؼَخ ىغخ: ْٔ َُ ]ه ُ َ[. ِقذس .ؤَىْ ْٔ ىَ

3
. 

بءتى الدولبي جمبّخ ِٓ ؤً٘ اٌٍغخ: اٌيْبَ َمِ ًٍّ وً ِب َيُْ ؽ
4

. 
ُّ ٌنِِّ لبي رْبلى ًٍّ ٌغبْ ىبٌىد: ﴿  ُّ فإَُِذ ٍْ ًْ يَطْعَ

َ َْ ل ٌَ [ :35﴾ ]اٌجمشح:  وَ
))ٍُ ِْ َُ ىُ َْب ؤٌ: ِٓ لم َزلٗ، ولبي ٍُّٗ اٌقلاح واٌغلاَ بُ صِضَ: ))بٖٔهب ى

5
ً ، وؤف

)ىُْ(: َذي ًٍّ رزوقِ اٌؾٍٖءِ
6

. 

                                      
؛ 882، ؿ3َ، ط 3119- :253 ،ّبلم اٌىزت، داس اٌذّىح :اٌمب٘شح، لرَغ اىيغخ اىؼشثُخؤحمذ لسزبس ّّش،  3

ه  ،خ ٌٍيجبّخ وإٌؾش واٌزىصَِاٌشعبٌثنًود: ِاعغخ  ،اىقبٍىط المحُػ لرذ اٌذَٓ لزّذ ثٓ َْمىة اٌفنًوص آثبدٌ،
 .255، ؿ2، ط3116َ -٘ـ  2535 ،9
 . 297، ؿ3، طداس اٌىزت اٌٍُّْخ، ) د.ه( :ٌجٕبْ –ثنًود ، تهزَت الأسمبء واىيغبد، إٌىوٌ 4
، سلُ 2:33-:2:2، ؿ5، طصضُش ٍغيٌِغٍُ ثٓ الحغبط ثٓ ِغٍُ ثٓ إٌُغبثىسٌ، ؤثى الحغنٌ،  5
، 6، طالدغْذ، وؤحمذ ،(8244)، سلُ 93-88، ؿ27، طُش اثِ صجبُصض، و٘ى ّٕذ اثٓ ؽجبْ ،(3584)

 . 285ؿ
، 6، ط2:83، جْخ ُّغً اٌجببي الحٍبيِي :اٌمب٘شحؤحمذ ّيبس،  :، برمُكاىصضبسالجى٘شٌ، بسمبًُّ ثٓ حمبد،  6

مُك: ّجذاٌغلاَ ٘بسوْ، ابربد اٌىزبة اٌْشة، بر، ٍقبَُظ اىيغخ ،ؤحمذ ثٓ فبسط اٌمضوَني؛ 2:85
 .521ؿ ،4،ط٘ـ2534
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ؾشوة: ِب لػً وِب ؽشَ ِٓ الدإوىي والَدالأؼْؼَخ اصؽِلاصّب 
7

. 
ُْ وَزغزَّي ٍُّٗ ِٓ الألىاد؛  الأىّْخ: جمِ ىْبَ، و٘ى ِب َإوٍٗ الإٔغب
وبٌمّؼ، واٌؾْنً، والأسص، وغنً٘ب ِٓ الحُىأبد اٌتي َُجبػ ؤوٍهب؛ لبي ا﵁ رْبلى: 

﴿ ُّ ٍُ ا عََلَ طَاعِمٍ يَطْعَ ًٌ وحَِِ إلََِذ مَُُرذ
ُ
ا أ ٌَ جِدُ فِِ 

َ
 [.256﴾ ]الأْٔبَ:  كوُْ لََ أ

ا الْذاسُ ّخ ؽلاي بلا ِب ؽشِٗ الإعلاَ؛ لبي ا﵁ رْبلى: ﴿ وً الأىْ َٓ يُّ
َ
ياَ أ

رضِْ خَلََلًَ طَيّتًِا
َ
ا فِِ الْْ ذٍ أ مِ  [.279﴾ ]اٌجمشح:  كُُُ

 
 : أوَّىًب: الأدىخ ٍِ اىنتبة

رضِْ جََيِعًالبي رْبلي: ﴿ 
َ
ا فِِ الْْ ٌَ  ًْ يِ خَيقََ ىؾَُ َٔ الَّذ [." :3﴾]اٌجمشح:  ُْ

ثشا ثىُ وسحمخ، جمُِ ِب ًٍّ الأسك، ٌلأزفبُ والاعزّزبُ  ؤٌ: خٍك ٌىُ،
 والاّزجبس.

وبُ ٘زٖ اَِخ اٌىشلؽخ
8

دًٌُ ًٍّ ؤْ الأفً بُ الأؽُبء الإثبؽخ واٌيهبسح،  
لأنهب عُمذ بُ ِْشك الاِزٕبْ، لؼشط ثزٌه الخجبئش، فةْ ]برشلؽهب ؤَنب[ َاخز ِٓ 

ٕفْٕب، فّب فُٗ مشس، فهى خبسط ِٓ فؾىي اَِخ، وِْشفخ الدمقىد ِٕهب، وؤٔٗ خٍمهب ٌ
رٌه، وِٓ بسبَ ّْٔزٗ، ِْٕٕب ِٓ الخجبئش، رٕضَهب ٌٕب

9
. 

                                      
، مشبف اىقْبع٘ـ( 2162ِٕقىس ثٓ َىٔظ ثٓ فلاػ اٌذَٓ اثٓ ؽغٓ ثٓ بدسَظ اٌجهىرً الحٕجًٍ )الدزىبَ:  7

 . 299، ؿ7ط ،داس اٌىزت اٌٍُّْخثنًود: 
، تُغنً اىنشيم اىشحمِ في تفغنً ملاً الدْبُ٘ـ( 2487ّجذ اٌشحمٓ ثٓ ٔبفش ثٓ ّجذ ا﵁ اٌغْذٌ )الدزىبَ:  8

 .59، ؿ2َ، ط3111-٘ـ 2531اٌيجْخ: الأولى  ِاعغخ اٌشعبٌخ،
ؽبؽُخ الخشؽٍ ًٍّ  -ششس مختصش خيُو ،ؤثى ّجذ ا﵁ لزّذ ثٓ جمبي اٌذَٓ ّجذ ا﵁ ثٓ ٍٍّ الخشؽٍ الدبٌىٍ 9

شمظ اٌذَٓ، ؛ 4، ؿ6ط، ثنًود، داس اٌفىش، (٘ 2212اٌؾُخ ّجذ ا﵁ لزّذ )د  برمُك:، -لسزقش عُذٌ خًٍُ
داس اٌىزت اٌٍُّْخ اٌيجْخ: ثنًود:  ،ٍغني المحتبد، ٘ـ(88:شثُني اٌؾبفٍْ )الدزىبَ: لزّذ ثٓ ؤحمذ الخيُت اٌؾ

 .88، ؿ2ط َ،5::2 -٘ـ 2526الأولى، 
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َْ ثٗ بُ غٔزاءٍ  ٌزٌه ُّىٍََّفنٌَ َٕزَفْٔى َّ اَ﵁ رْبلى خٍَكَ ِب بُ الأسكِ ٌٍ لصذ ؤ
وغَنًِٖ

:
َّ بُ اَِخٔ  َّضٖ وعَ َِ بٌَّب ِب اعزَضٕبٖ  َٓ اٌيَّْب ِٔ  َِ َّ اَ﵁ لم َُؾَشِّ ، وِب ّذاٖ فهى وؤ
 ؽَلايٌ.

يّتِاَتِ والأفً بُ الأىّْخ الحً. لبي ا﵁ رْبلى: لبي: ﴿  ًُ اىطذ ُٓ َ وَيُدِوُّ ل
ًُ الْْتَاَندَِ   [.268﴾ ]الأّشاف:  وَيُدَرّمُِ عَييَِْٓ

، ورٌه ِب وبٔذ الجبٍُ٘خ برشِِّٗ ﴾ولػً لذُ اٌيُجبد﴿"ولىٌٗ: : لبي اٌمشىبي
، ورٌه لحُ ﴾ولػشَ ٍُّهُ الَخجَبئش﴿والحىاٍِ  ِٓ اٌجؾبئش واٌغٖىائت واٌىفبئً

الخٕـضَش واٌشِّثب وِب وبٔىا َغزؾٍىٔٗ ِٓ الديبُّ والدؾبسة اٌتي ؽشِهب ا﵁
21

. 
"ؤخز ثْل ٍّّبءِ الأفىي ٘زٖ اٌْأَخ اٌىشِلؽخ ؤِضبلذب ِٓ اٌْأََبد ومىٌٗ رْبلي: 

رضِْ جََيِعًا﴿
َ
ا فِِ الْْ ٌَ  ًْ يِ خَيقََ ىؾَُ َٔ الَّذ َّب ًٍّ اٌْإَسكِ اٌْةِثبؽخ، ﴾ ؤَْ اُْ ٌْإَفًِ فُٔ

ِِزَٓ ًٍّ اٌْإَٔبَ ثِإَٔٗ ومِ ٌَهُ اٌْإَسك، وعًْ  َٗ ا ؽتى َشِد دًٌُٔ خَبؿ ثبلدِٕ، لَأْ اٌَّ
ِِتن ٍُّهُِ ثِإَٔٗ خٍَك ٌَهُُ  ِٓ ٘زٖ، وا ٌَهُ فُٔهب ؤسصالَهُ ِٓ اٌْمىد وَاٌزٖفَىُّش بُ آََخ اٌشٓؽِّ

ّْب  ُّٔ رضِْ جََيِعًافٍٔ لَىٌِٗ: ﴿ َِب فٍٔ اٌْإَسِكِ عَ
َ
ا فِِ الْْ ٌَ َٔ الَِّّي خَيق ىؾًَ  ُْ .﴾ 

ٍِءٍ لزشَ، واعزذوا -عً وّلا -وٍِْىَ ؤَٔٗ  ِٕٔخ بُ ؽ ٌَب لؽتن بحشاَ بِر لا 
َْبًٌَ:  ٗٔ، وَمىٌٗ رَ ِٔٓ وزبة اٌَّ ٌزٌهَ ؤََِنب بحقشِ اٌّْؾشِبد فٍٔ ؤَؽُبء ُِْٕخ فٍٔ آَبد 

 ﴿ 
ُ
ا أ ٌَ جِدُ فِِ 

َ
ا كوُْ لََ أ ًٌ وْ دَ

َ
يخْثًَ أ ٌَ نْ يؾَُٔنَ 

َ
ُّ إلَِذ أ ٍُ ا عََلَ طَاعِمٍ يَطْعَ ًٌ وحَِِ إلََِذ مَُُرذ

                                      
  .88، ؿ2، طٍغني المحتبد، اٌؾشثُني؛ 4، ؿ6، طششس مختصش خيُو، شؽٍالخ :

٘ـ(، 782شىبي )الدزىبَ: اٌذَٓ اٌم ؤثى ّجذ ا﵁ لزّذ ثٓ ؤحمذ ثٓ ؤبي ثىش ثٓ فشػ الأٔقبسٌ الخضسعٍ شمظ 21
، 2:75َ -٘ـ 2495اٌيجْخ: اٌضبُٔخ، داس اٌىزت الدقشَخ،  :، اٌمب٘شحالجبٍغ لأصنبً اىقشآُ = تفغنً اىقشؼبي

  .411، ؿ8ط
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ًَ خِنْْيِرٍ  وْ لَِْ
َ
خًٔا أ [265﴾ ]الأْٔبَ:  مَصْفُ

22
. 

 
 حبُّّب: الادىخ ٍِ اىغْخ:

ّٓ اثٓ ّجبط سمٍ ا﵁ ّٕٗ، لبي: "وبْ ؤً٘ الجبٍ٘خ َإوٍىْ ؤؽُبء 
ا﵁ رْبلى ٔجُٖٗ فًَّ اُ﵁ ٍُّٗ وعَُّ، وؤٔضي ؤزبثَٗ، وؤؽً وَزشوىْ ؤؽُبء رمزسّا، فجْش 

َْ، وِب عىَذَ ّٕٗ فهى  ََ فهى ؽشا َّ فهى ؽلايٌ، وِب ؽَشٖ َِٗ، فّب ؤؽَ ؽلاٌٗ، وؽشَٖ ؽشا
َّفىْ،"

23
ُّ ﴿   :ورلا  ٍُ ا عََلَ طَاعِمٍ يَطْعَ ًٌ وحَِِ إلََِذ مَُُرذ

ُ
ا أ ٌَ جِدُ فِِ 

َ
﴾ ]الأْٔبَ:  كوُْ لََ أ

265.] 
َّفىّا؛ لأْ اٌزؾًٍُ  ٘زا ٔـ بُ ِب عىذ ّٕٗ فلا ببٍ ٍُّٗ فُٗ، ورغُّخ ٘زا 
ِٔٓ اٌزٕبويِ وزٌه، واٌغُىىدَ ّٕٗ  ٘ى الإرْ بُ اٌزٕبوي بٔخيبة خبؿ، واٌزؾشيم الَدِٕ 

ًِ ِِ ِٕٗ، فَُشعِِ بلى الأف لم َُارْٔ بٔخيببي لؼقٗ ولم لؽٕ
24

. 
ؽه ؤْ وً ِب ؽشِٗ ا﵁  ثقفبرٗ وؤوٍٗ، ولا :وَْشف ىُت الحُىاْ وخجضٗ

 ّض وعً ؤو ٔـ ًٍّ خُجضٗ فهى خجُش مبسْ بُ اٌجذْ واٌذَٓ.
ٌىٓ َجمً الإؽىبي بُ الأؽُبء اٌتي لم َٕـ ًٍّ برٍٍُهب ولا برشلؽهب ؤو 

واٌقؾُؼ ؤْ اٌزؾًٍُ َزجِ اٌئُت والدقٍؾخ، واٌزؾشيم َزجِ الخجُش والدنشح  :خجضهب

                                      
أظىاء اىجُبُ في إَعبس ٘ـ(، 24:4لزّذ الأِنٌ ثٓ لزّذ الدخزبس ثٓ ّجذ اٌمبدس الجىني اٌؾٕمُيٍ )الدزىبَ:  22

  .5:7، ؿ8َ، ط6::2 -٘ـ  2526ٌجٕبْ،  –ثنًود فىش ٌٍيجبّخ وإٌؾش واٌزىصَِ، ، داس اٌاىقشآُ ثبىقشآُ
، برمُك: ِقيفً ّجذ اٌمبدس ّيب، الدغتذسك ػيً اىصضُضنٌٖ(، 516-432ؤثى ّجذ ا﵁ لزّذ ثٓ ّجذ ا﵁ ) 23

 الأىّْخ، ولبي: فؾُؼ الإعٕبد زبةو ،226، ؿ5ط (،2َ، )ه1::2/٘ 2522داس اٌىزت اٌٍُّْخ،  :ثنًود
الأىّْخ،  زبةو ،4911 سلُ ،اىغِْ، وؤخشعٗ ؤثى داوود ِٓ ىشَك ؤبي ُُْٔ ثٗ ،ولم لؼشعبٖ، ووافمٗ اٌز٘بي(

 (. 4336 سلُ ،صضُش عِْ أبي داوودوفؾؾٗ الأٌجبني بُ )، ِبلم َزوش برشلؽٗ( بة:ث
ٓ لزّذ اثٓ رُُّخ الحشاني رمٍ اٌذَٓ ؤثى اٌْجبط ؤحمذ ثٓ ّجذ الحٍُُ ثٓ ّجذ اٌغلاَ ثٓ ّجذ ا﵁ ثٓ ؤبي اٌمبعُ ث 24

  .649، ؿ32، ط٘ـ2529، 2، اٌىفبء ٌٍيجبّخ  وإٌؾش، ىـلرَىع اىفتبويالحٕجٍٍ اٌذِؾمٍ، 
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لأْ إٌبط لذ َزٍزروْ بدب َنشُ٘ ِٓ اٌغّىَ بُ راد الأؽُبء لا بُ اّزجبس إٌبط؛ 
ُٗ ىُت وٌُظ  والدُزخ وغنً رٌه، ولذ َىش٘ىْ ِٓ اٌيْبَ ِب َٕفْهُ، فىً ؽُىاْ ؤوٍُ
بُ ؤوٍٗ ِنشح فهى ؽلاي ِب لم َشد ٔـ ثزؾشلؽٗ، ووً ؽُىاْ ؤوٍُٗ خجُش وفُٗ 

ِنشح فهى ؽشاَ لأٔٗ ِٓ الخجبئش
25

. 
ََ آ ﴿لبي رْبلى:  يِ ا الَّذ َٓ يُّ

َ
نعَْامِ ياَ أ

َ
ثُ الْ ٍَ خِيذجْ ىؾًَُ ةَٓيِ

ُ
ْ ةاِىعُْلُٔدِ أ أ وْفُ

َ
ْ أ أ ُِ ٌَ

ا يرُيِدُ  ٌَ  ًُ ًْ خُرُمٌ إنِذ الِلّذ يََؾُْ ُخُ
َ
يدِْ وَأ ًْ غَيَْْ مُُلَِِّ الصذ ا يُخلََْ عَييَؾُْ ٌَ  

: ﴾ ]الدبئذح إلَِذ
ّخ اعُ ٌىً رٌ وبُ ٘زٖ اَِخ اٌىشلؽخ ؤثبػ ا﵁ ّض وعً ٌٕب بهُّخ الأْٔبَ، واٌجهُ [.2

ؤسثِ، سمُذ ثزٌه لإبهبِهب ِٓ عهخ ٔمـ ٔيمهب وفهّهب وّمٍهب، وِٕٗ ثبة ِجهُ 
 .26ؤٌ ِغٍك، وًٌُ بهُُ، وبهّخ ٌٍؾغبُ اٌزٌ لا َذسي ِٓ ؤَٓ َارً

والأْٔبَ اعُ ٌلإثً واٌجمش واٌغُٕ، ولذ سمُذ ثزٌه لدب بُ ِؾُهب ِٓ اٌٍنٌ، 
 .27اٌىؽؼ والحّش اٌىؽؾُخ ولًُ بهُّخ الأْٔبَ ٍ٘ وؽؾُخ وبٌَجبء وثمش

ولذ وسد خلاف بُ برذَذ الدمقىد ِٓ بهُّخ الأْٔبَ؛ فمبي اٌغذٌ واٌشثُِ 
واٌنؾبن: بٔٗ َؾًّ وً الأْٔبَ، ولبي اثٓ ّجبط والحغٓ: بٔٗ لؼزـ ثبلإثً واٌجمش 
واٌغُٕ، ولبي لىَ: بٔٗ َزٍْك ثبٌَجبء، واٌجمش والحّش اٌىؽؾُخ، ولًُ غنً رٌه، ولذ 

، ور٘ت اٌيٌّّ اٌؾبفٍْ بلى ؤنهب 28ْشبي اٌمىي ثإنهب الإثً واٌجمش واٌغُٕاخزبس اثٓ اٌ

                                      
 :ِمبي ربسَخ الإمبفخ، وِب لا لغىص، لغُ اٌفمٗ، اّبد، ٍب يجىص أمئأصنبً الحُى، بثشاُُ٘ ثٓ ّجذ ا﵁ الدضسوٍّ 25

 . 25:18 - 34/22/3128 ،الخُّظ
26
 .45، ؿ7، طبٍغ لأصنبً اىقشآُالجاٌمشىبي،   
(، فتش اىقذَش الجبٍغ ثنٌ فني اىشواَخ واىذساَخ ٍِ ػيٌ ٘ 2366لزّذ ثٓ ٍٍّ ثٓ لزّذ اٌؾىوبني، )د  27

 .6، ؿ3(، ط2َ، )ه5::2/٘ 2526داس اٌىزت اٌٍُّْخ،  :، مجيٗ وفؾؾٗ ؤحمذ ّجذ اٌغلاَ، ثنًوداىتفغنً
داس الدْشفخ،  :برمُك: لزّذ ٍٍّ اٌجغبوٌ، ثنًود، أصنبً اىقشآُؤثى ثىش لزّذ ثٓ ّجذ ا﵁،  28

 .:64، ؿ3(، ط2َ، )ه2:98/٘ 2518
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غَيَْْ مُُلَِِّ رزٕبوي الجُِّ، واعزذي ًٍّ رٌه ثبعزضٕبء اٌقُذ ِٕهب ثمىٌٗ رْبلى: ﴿ 
ًْ خُرُمٌ  ُخُ

َ
يدِْ وَأ  ، و٘ى اٌمىي الدخزبس ٌقؾخ دٌٍُٗ، وا﵁ رْبلى ؤٍُّ.29[2: ﴾ ]الدبئذحالصذ

، فُقؼ الأزفبُ :2ٓ اٌجمش والإثً واٌغُٕ ؽلاي ثبلإجمبُورثبئؼ الأْٔبَ ِ
 .31ثٍؾىِهب وعٍىد٘ب وَّبِهب وؤفىافهب وؤوثبس٘ب وؤؽْبس٘ب

وأيلالب لشب عجك َزجنٌ بُ الحمُمخ الألعُخ اٌجبٌغخ اٌتي خققزهب اٌؾشَْخ 
الإعلاُِخ عىاء وفً اٌٍُْ اٌجؾشٌ بلى ؽىّخ ٘زا اٌزؾشيم، ؤَ لم َقً، فمذ لشس 

لذٍ ؤْ ٘زٖ الديبُّ ٌُغذ ىُجخ، و٘زا وؽذٖ َىفٍ، فب﵁ لا َُؾشَِّ بلا اٌٍُْ الإ
الخجبئش، وبلا ِب َارٌ الحُبح اٌجؾشَخ بُ عبٔت ِٓ عىأجهب؛ عىاء ٍُّٔ إٌبط بهزا 

 الأري، ؤو عهٍِىٖ، وً٘ ٍُّ إٌبط وً ِب َارٌ ووً ِب َفُذ؟
 

 المحشٍبد ٍِ الأؼؼَخ :الدجضج اىخبني
ٓٓ ا﵁ ّض وع ً ٍُّٕب بر عٍْٕب ِغٍّنٌ، وثْش ٌٕب سعىلا﵂ ؤُِٕب﵂، وؤٔضي ٌمذ ِ

ٍُّٕب وزبثب﵂ َُّّب﵂، وؽشُ ٌٕب ؽشائِ وضنًح، فإؽً ٌٕب اٌيُجبد وؽشَ ٍُّٕب الخجبئش 
ٌُخشعٕب ِٓ اٌٍَّبد بلى إٌىس ثةرٔٗ رْبلى بٔٗ ٘ى اٌىشيم الحٍُُ، و٘زٖ اَِبد اٌتي 

اٌتي ؤٔضٌذ ولذ  ىسح الدبئذحلضٓ ثقذد بحش ؤؽىبِهب ٍ٘ اَِبد الأولى ِٓ ع

                                      
  .45، ؿ7، طالجبٍغ لأصنبً اىقشآُاٌمشىبي ،  29
مشبف اىقْبع ٘ـ( 2162ِٕقىس ثٓ َىٔظ ثٓ فلاػ اٌذَٓ اثٓ ؽغٓ ثٓ بدسَظ اٌجهىرً الحٕجٍٍ )الدزىبَ:  :2

؛ لزّذ ثٓ عشَش ثٓ َضَذ 2:4-2:3، ؿ7(، ط2َ، )ه2:93/ ٘ 2513داس اٌفىش،  :، ثنًودػِ ٍتن الإقْبع
، 7َ، ط2:96/٘ 2516داس اٌفىش،  :، ثنًودربٍغ اىجُبُ ػِ تأوَو آٌ اىقشآُ(، ٘ 421-335ثٓ خبٌذ )

(، 4َ، )ه:2:9/٘ :251داس اٌفىش،  :، دِؾكاىفقٔ الإعلاٍٍ وأدىتٔ؛ وأَش ؤَنب﵂: اٌضؽٍٍُ، و٘جخ، 62ؿ
 .:61، ؿ4ط
َ، 4::2داس اٌفىش،  :، ثنًوداىذس الدْخىس(، ٘ 22: ثىش، علاي اٌذَٓ اٌغُىىٍ )د ّجذ اٌشحمٓ ثٓ ؤبي 31
 .265، ؿ6ط
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، 32أقشاف سعىي ا﵁ فًٍ ا﵁ ٍُّٗ وعٍُ ِٓ الحذَجُخ، وٍ٘ عىسح ِذُٔخ ثبلإجمبُ
رٕبوٌذ اٌىضنً ِٓ الأؽىبَ اٌؾشُّخ اٌٍُّْخ اٌتي َّٔذ وضنًا﵂ ِٓ ؤفْبي الدىٍفنٌ بُ 

 لسزٍف الدىمىّبد.
ًُ الْْ  ﴿لبي رْبلى:  ًُ اىٍْيخْثُ والّدمُ ولِْ ْوّ ىييْْ الِّلّ خُرٌّجْ عييؾُْ

ُ
ا أ نْير وٌ

ًْ وٌا ذةُح عَل  ٍُتردّيثُ والْطّيدثُ وٌا أكل الصّتعُُ إلَّ ٌا ذنّيخُْ ْ كُْٔٔذةُ وال ِخِْلثُ واىٍْ ٍُ ْ ةّ وال
أ ةالْزْلَم ٍُ  [.4: ]الدبئذح ﴾ الُّْصُب وأنْ تصْخلْص

وعجت ٔضوي ٘زٖ اَِخ وّب وسد بُ اٌشواَبد ّٓ ؽُبْ
33

لبي: "وٕب ِِ  
فًٍ ا﵁ ٍُّٗ وعٍُ وؤٔب ؤولذ برذ لذس فُهب لحُ ُِزخ فإٔضي ا﵁ ]ؽىُ[ سعىي ا﵁ 

الدُزخ فإوفإد اٌمذس"
34

. 
اؽزىد اَِخ اٌضبٌضخ ِٓ عىسح الدبئذح ؤؽىبِب﵂ ؽشُّخ وضنًح رزٍْك ثْذح 
ِىمىّبد، ؤلعهب برشيم ثْل الأىّْخ وبثبؽخ ا﵀َىساد ِٓ الأىّْخ بُ ؽبٌخ 

ٌىشلؽخ ثٕقهب جمٍخ ِٓ الأِىس ا﵀شِخ، واٌزٌ اٌنشوسح. ولذ روشد ٘زٖ اَِخ ا
َغزىعت ولفخ رذثش ورإًِ بُ بزشَظ ٍّخ برشلؽهب، ٌزىىْ ؤعبعب﵂ َشرىض ٍُّٗ بُ بحش 

 ؤؽىبَ الأىّْخ.
 

 أولًا: الدُتخ:

                                      
  .41، ؿ7، طالجبٍغ لأصنبً اىقشآُاٌمشىبي ،  32
ّجذ الدٍه ثٓ عُْذ ثٓ ؽُبْ ثٓ ؤبجش اٌىٕبني ؤٌ: ؽُبْ ثٓ ؤبجش اٌىٕبني؛ لبي اٌيٌّّ: )َمبي ٌٗ فؾجٗ، وؽهذ  33

، الإصبثخ في تمُُض اىصضبثخ(، ٘ 963اٌمٕؾش(. اثٓ ؽغش، ؤحمذ ثٓ ٍٍّ اٌْغملاني )د  ِِ ٍٍّ ففنٌ ووٕٖبٖ؛ ؤثب
  (.2996سلُ اٌزشجمخ )، 256، ؿ3ط(، 2، )ى٘ 2523داس الجًٍُ،  :برمُك: ًٍّ لزّذ اٌجغبوٌ، ثنًود

شثُخ، ٌْ، داس اتفغنً الجلاىنٌ(، ٘ 975-8:2(، وعلاي اٌذَٓ ا﵀ٍٍ )٘ 22:-:95علاي اٌذَٓ اٌغُىىٍ ) 34
 .313ِيجىّبد داس ِشواْ، ؿ
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ٍ٘ الحُىاْ اٌزٌ لؽىد ؽزف ؤٔفٗ
35
ولًُ ٘ى ِب لزً ًٍّ ُ٘ئخ غنً ِؾشوّخ  

بِب بُ اٌفبًّ ؤو الدفْىي ثٗ
36

خ ٍ٘: "وً ؽُىاْ وبْ ِىرٗ ؽزف ؤٔفٗ ِٓ ولًُ الدُز .
ٍّخ ثٗ غنً عٕبَخ ؤؽذ ٍُّٗ ؤو وبْ ِىرٗ ِٓ مشة مبسة بَبٖ ؤو الطٕبق ِٕٗ ؤو 

أزيبػ ؤو فشط
37

ولًُ ٍ٘: "اعُ لدب ِبد ِٓ الحُىاْ ِٓ غنً روبح" ،
38

. 
ولذ ؽشِزهب عىسح الدبئذح وّب  ،28لا خلاف ثإْ الدُزخ لزشِخ ًٍّ الدغٍّنٌ

ًَ الْْنِْيِرِ  ﴿ح بُ لىٌٗ رْبلى: ِش، وعىسح اٌجمش مَ وَلَِْ يخْثََ وَالدذ ٍَ
ْ ًُ ال ا خَرذمَ عَييَؾُْ ٍَ  ﴾ إنِذ

برا لم َزثؼ  -ؤٌ ًٍّ رزوُزٗ -[، فبلحُىاْ الدجبػ ؤوٍٗ الدمذوس ٍُّٗ 284: ]اٌجمشح
ربحب﵂ ؽشُّب﵂ فةٖٔٗ لػشَ ثبلإجمبُ

3:
 َْزّّ ُِزخ.و 

َُ رثؼ الحُىأبد ًٍّ اٌ يشَمخ الإعلاُِخ، وؤْ وفبح ٘زٖ وؤِب برا صجذ ّذ
الحُىأبد لذ بًَّ ّٓ ىشَك اٌقْك ثأٌخ وهشثبئُخ ؤو ثبلخٕك، ؤو ثنشة اٌشؤط، ؤو 

جْ  ﴿: ؽشَُ ثُْهب وؤوٍُهب ٌمىٌٗ رْبلى ثةٌمبئهب بُ ِبء ِغٍٍ، ؤو ِب ؤؽجٗ رٌه، ٌَ خُرِّ
ْوِذ 
ُ
ا أ ٌَ ًُ الْْنِْْيِرِ وَ مُ وَلَِْ يخْثَُ وَالْدذ ٍَ

ْ ًُ ال كُْٔٔذةَُ  عَييَؾُْ ٍَ ْ ِخَِْلَِثُ وَال ٍُ ْ ىيَِيِْْ الِّلِّ ةِِّ وَال

                                      
، (، تفغنً اىقشآُ اىؼظٌُ٘ 885ّّبد اٌذَٓ ؤثى اٌفذاء بسمبًُّ اٌمشؽٍ اٌذِؾمٍ اثٓ وضنً، الإِبَ الحبفٌ )د  35

 . 246، ؿ7ط ،اىتفغنً اىنجنً؛ اٌشاصٌ، 9، ؿ3َ، ط3::2/٘ 2523ثنًود، داس اٌفىش، 
الدىزجخ  :ثنًود، الدصجبس الدْنًٖ(، 881ْجبط )الدزىبَ: لضى ؤحمذ ثٓ لزّذ ثٓ ٍٍّ اٌفُىٍِ بٍ الحّىٌ، ؤثى اٌ 36

 .334ؿاٌٍُّْخ، 
، 5َ، ط2:96/٘ 2516: داس اٌفىش، ، ثنًودربٍغ اىجُبُ ػِ تأوَو آٌ اىقشآُلزّذ ثٓ عشَش اٌيٌّّ،  37
 . 517ؿ
 .857، ؿ3ط، أصنبً اىقشآُاثٓ اٌْشبي،  38
، ثنًود، داس ثذاَخ المجتهذ ونهبَخ الدقتصذ(، ٘ 6:6د ؤثى اٌىٌُذ لزّذ ثٓ ؤحمذ سؽذ )الحفُذ( اٌمشىبي ) 39

، 3ط، أصنبً اىقشآُ ؛ اثٓ اٌْشبي،551، ؿ2وط، 555، ؿ2(، ط8َ، )ه2:96/ ٘ 2516، الدْشفخ
 .857ؿ
، الدىزجخ لذذاَخ ششس ثذاَخ الدجتذٌا( الدشغُٕبني، ٘ 6:4ثش٘بْ اٌذَٓ ٍٍّ ثٓ ؤبي ثىش ؽُخ الإعلاَ )د  :3

 .314، ؿ7ط، مشبف اىقْبع؛ اٌجهىرً، 226ؿ، 73، ؿ5الإعلاُِخ، ط
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 ًْ يخُْ ا ذنَذ ٌَ تُعُ إلَِذ  ؽَوَ الصذ
َ
ا أ ٌَ تَرَدّيِثَُ وَالْذطِيدَثُ وَ ٍُ ْ  [4: ]الدبئذح ﴾وَال

ّْ الحُىاْ برا ِب ِبد ؽزف ؤٔفٗ ثمٍ  وبرشلؽهب ِىافك ٌٍْمً وً الدىافمخ، بر ب
ِٓ ؤوٍٗ بُ ٘زٖ الحبٌخ ِنبس َُّّخدِٗ بُ ّشولٗ ورْفٓ وفغذ، فُؾقً 

41
. 

 
 حبُّبً: اىذً:

والدمقىد ثبٌذَ اٌىاسد بُ ٘زٖ اَِخ اٌىشلؽخ ٘ى اٌذَ الدغفىػ، ٌمىٌٗ رْبلى: 
خًٔا﴿ صْفُ ذٌ ا  ًٌ وْ دَ
َ
[، لبي رٌه: اثٓ ّجبط، وعُْذ ثٓ عجن256ً: ]الأْٔبَ ﴾أ

42
. 

 
 :حبىخبً: الخْضَش

لحُ الخٕضَش لزشَ ثبلإجمبُ
43

ُ ثبٌزوش ٌُذي ًٍّ برشيم ُّٕٗ ، ولذ خـ اٌٍؾ
عىاءً روٍ ؤَ لم َزن، وٌُُْ اٌؾؾُ واٌغنبسَف وغنًٖ

44
. 

ولػشَ ؽؾُ الخٕضَش ؤَنب﵂ وّب لػشَ لحّٗ، واَِبد اٌىشلؽخ وبْ ٔقذ ًٍّ 
لحُ الخٕضَش بلا ؤْ الدشاد الخٕضَش وجمُِ ؤعضائٗ، ولذ خـ ا﵁ اٌٍؾُ؛ لأٖٔٗ ؤُ٘ ِب 

وعبئش ؤعضائٗ وبٌزجِ ٌٗ، ولا َشخـ بُ الأوً ِٓ لحّٗ  ٕٔزفِ ثٗ ِٓ الحُىاْ الدزثىػ،
 .ؤو ؽؾّٗ

                                      
 .9، ؿ3، طتفغنً اىقشآُ اىؼظٌُاثٓ وضنً،  41
لرَىع ؛ اثٓ رُُّخ،  223، ؿ2، طٍغني المحتبد؛ اٌؾشثُني، 9، ؿ3ط، تفغنً اىقشآُ اىؼظٌُ، اثٓ وضنً 42

 .28، ؿ32، طاىفتبوي
، اّزنى ثٗ فذلٍ لزّذ ُػ في اىتفغنًاىجضش المح(، ٘ 885لزّذ ثٓ َىعف الأٔذٌغٍ اٌغشٔبىٍ ؤثى ؽُبْ،  )د  43

  .281، ؿ5، ط(2َ، )ه3::2/٘ 2523داس اٌفىش،  :جمًُ، ثنًود
 .333، ؿ3ط، أصنبً اىقشآُاٌمشىبي،   44
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َُ لَبيَ: "بْ ا﵁ وسعىٌٗ  َُّٗ وَعٍ فٍٔ اٌقؾُؾنٌ: ؤَْ سعىي ا﵁ فًٍ اٌَّٗ 
فمًُ: َب سعىي ا﵁، ؤسؤَذ ؽؾىَ الدُزخ،  ؽشَ ثُِ الخّش والدُزخ والخٕضَش والأفٕبَ"،
 «.لا ٘ى ؽشاَ» :غزقجؼ بهب إٌبط؟ فمبيفةٔٗ َيًٍ بهب اٌغفٓ، وَذ٘ٓ بهب الجٍىد، وَ

 َّ َّ اَ﵁ ّضٖ وع ًَ اُ﵁ اٌُهىدَ؛ ب بٍ لبي سعىيُ اِ﵁ فًَّ ا﵁ ٍُّٗ وعَُّ ّٕذ رٌه: لبرَ
ٍَّىُٖ َِهب؛ ؤَعِ ََ ٍُّهُ ؽُؾُى ّٖب ؽشٖ ٌَ ََّٕٗ 45" بٍ ثبّىُٖ، فإوٍَُىا صَ

. 
-خ ِٓ ّهذ إٌبي وبَ ٘زا الحذَش دًٌُ ًٍّ ؤجمبُ ٍّّبء الأِخ الإعلاُِ

ّْ ؤوً لحُ الخٕضَش، -فًٍّ ا﵁ ٍُّٗ وعٍُّ وؤفؾبثٗ، واٌزبثْنٌ، وؽتى ٘زا اٌُىَ ًٍّ ؤ
واعزّْبٌٗ، والأزفبُ ثٗ لزشَٓ ؽشّب﵂، ولا خلاف بُ رٌه، و٘زا الحىُ لا َمزقش ًٍّ 
برشيم ؤوً لحُ الخٕضَش فؾغت، وبّٔٓب َٕيجك ًٍّ عبئشِ ؤعضائٗ؛ وَّْٗ، ودٕ٘ٗ، 

ٌٓ ىشَمخٕ وبْوىؾبٌٗ،   .ودِٗ، وَؾًّ وزٌه ثُْٗ، وؽشائٖ، واعزغلاٌٗ ثإ
 

 ساثؼبً: ٍب إٔو ىغنً الله ثٔ والدْخْقخ والدىقىرح والدتشدَخ واىْؽُضخ وٍب أمو 
 :اىغجُغ

 :أ( ٍب إٔو ىغنً الله ثٔ(
وَمقذ ثٗ ِب سفِ اٌقىد ثٗ ٌغنً ا﵁ رْبلى ّٕذ ربحٗ، والدشاد ثبلإ٘لاي ِب 

ُذ وبٌلاد واٌْضيَزثؼ ٌٗ ِٓ اٌيىاغ
46

لا خلاف ثنٌ اٌٍّْبء .
بُ ؽشِخ ؤوً ِب  47

                                      
وِغٍُ ثٓ الحغبط ؤثى الحغٓ  ،(3347ثشلُ )صضُش اىجخبسٌ ثٓ بسمبًُّ اٌجخبسٌ الجْفٍ، بُ  لزّذ 45

 ( ِٓ ؽذَش عبثش، سمٍ ا﵁ ّٕٗ،2692ثشلُ ) ٍغيٌصضُش  ،٘ـ(372اٌمؾنًٌ إٌُغبثىسٌ )الدزىبَ: 
 .اس بؽُبء اٌزشاس اٌْشبيد :ثنًود

سوس الدؼبني في تفغنً اىقشآُ (، ٘ 2381ؤثى اٌفنً ؽهبة اٌذَٓ اٌغُذ لزّىد اٌجغذادٌ الأٌىعٍ، )د  46
  .68، ؿ7ط داس اٌفىش، :، ثنًوداىؼظٌُ واىغجغ الدخبني

لزّىد ؤثى دلُمـخ،  :، رٍُْكالاختُبس ىتؼيُو الدختبس(، ٘ 794فٍٍ )د اثٓ ِىدود، ّجذ ا﵁ ثٓ لزّىد الدى 47
؛ شمظ اٌذَٓ لزّذ ثٓ :، ؿ6ط ،81، ؿ5، طالذذاَخ، الدشغُٕبني، 26، ؿ6داس اٌىزت اٌٍُّْـخ، ط :ثنًود
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رثؼ وروش ٍُّٗ اعُ غنً اعُ ا﵁؛ لأٖٔٗ لشب ؤً٘ ثٗ ٌغنً ا﵁
48

. ورٌه لدب فُٗ ِٓ 
ؽشن

49
َّ بُ ٘زا اًٌّْ رلا﵂ وخنىّب﵂ ٌغنً ا﵁ ،  .وؤ

 :الدْخْقخ)ة(  
وٍ٘ اٌتي بزٕك بحجً وؽجهٗ

4:
ٍ٘ اٌتي بسىد بُ خٕبلهبو 

ثنٌ  ولا خلاف 51
اٌفمهبء ًٍّ ؽشِخ ؤوٍهب، ثإٌ عهخ وىشَمخ اخزٕمذ بهب

52
جْ ﴿ ٌمىٌٗ رْبلى:   ٌَ خُرِّ

                                                                                          
ِيجْخ ُّغً اٌجببي الحٍبي،  :، اٌمب٘شحصبشُخ اىذعىقٍ ػيً اىششس اىنجنً(، ٘ 2341ؤحمذ ثٓ ّشفخ )د 

. ؤثى ثىش ثٓ لزّذ ثٓ ّجذ الدآِ ثٓ ؽشَض ثٓ ًٍِْ الحغُني 453، ؿ5؛ اٌؾشثُني، ِغني ا﵀زبط، ط (3/212)
داس الخنً،  :، دِؾكمفبَخ الأخُبس في صو غبَخ الإختصبس٘ـ(، :93الحقني، رمٍ اٌذَٓ اٌؾبفٍْ )الدزىبَ: 

دسَظ اٌجهىرً الحٕجًٍ ؛ ِٕقىس ثٓ َىٔظ ثٓ فلاػ اٌذَٓ اثٓ ؽغٓ ثٓ ب732َ، ؿ5::2اٌيجْخ: الأولى، 
، ّبلم اٌىزت، اٌيجْخ: دقبئق أولي اىْهً ىششس الدْتهً الدؼشوف ثششس ٍْتهً الإساداد٘ـ(، 2162)الدزىبَ: 
 .529، ؿ4َ ط4::2 -٘ـ 2525الأولى، 

 .453.4، ؿ5، طٍغني المحتبداٌؾشثُني،  48
 .532، ؿ4، طششس ٍْتهً الإساداداٌجهىبٌ،  49
؛ شمظ اٌذَٓ ؤثى ّجذ ا﵁ 224، ؿ3، طصبشُخ اىذعىقٍ؛ اٌذعىلٍ، 455، ؿ5ط ،ٍغني المحتبداٌؾشثُني،  :4

ٍىإت ٘ـ(، 65:لزّذ ثٓ لزّذ ثٓ ّجذ اٌشحمٓ اٌيشاثٍغٍ الدغشبي، الدْشوف ثبلحيبة اٌشُّٗني الدبٌىٍ )الدزىبَ: 
هىبٌ، اٌج؛ 336، ؿ4َ ، ط3::2 -٘ـ 2523، داس اٌفىش، اٌيجْخ: اٌضبٌضخ، الجيُو في ششس مختصش خيُو

، اٌمب٘شح، داس اٌقبثىني ٌٍيجبّخ صفىح اىتفبعنً؛ لزّذ ٍٍّ اٌقبثىني، 531، ؿ4، طششس ٍْتهً الإساداد
 .438، ؿ2َ، ط8::2 -٘ـ 2528وإٌؾش واٌزىصَِ، اٌيجْخ: الأولى، 

، برمُك: د. ِقيفً ِغٍُ لزّذ، ِىزجخ اٌشؽذ، اٌشَبك، تفغنً اىقشآُّجذ اٌشصاق ثٓ لعبَ، اٌقْٕبني،   51
 .294، ؿ2(، ط2، )ى٘ 2521

٘ـ(، 717ؤثى ّجذ ا﵁ لزّذ ثٓ ّّش ثٓ الحغٓ ثٓ الحغنٌ اٌزٍُّ اٌشاصٌ الدٍمت ثفخش اٌذَٓ اٌشاصٌ )الدزىبَ:  52
؛ الدشغُٕبني، 246، ؿ22٘ـ ط 2531 -ثنًود اٌيجْخ: اٌضبٌضخ -، داس بؽُبء اٌزشاس اٌْشبي اىتفغنً اىنجنً

، الدجغىغ٘ـ(، 594ؤبي عهً شمظ الأئّخ اٌغشخغٍ )الدزىبَ: ؛ لزّذ ثٓ ؤحمذ ثٓ 231، ؿ5الذذاَخ، ط
؛ 727، ؿ2، طثذاَخ المجتهذ؛ اثٓ سؽذ، :27، ؿ7َ، ط4::2-٘ـ2525ثنًود، داس الدْشفخ، اٌيجْخ: 
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مُ  يخْثَُ وَالْدذ ٍَ ْ ًُ ال  [.4: ]الدبئذح ﴾..اَِخ  عَييَؾُْ
والدٕخٕمخ لزشِخ برا لم رٍؾك وٍ٘ فُهب ؽُبح ورزثؼ لجً ؤْ بسىد ٔزُغخ 

ٍَ  ﴿ٌٍخٕك، ففٍ لىٌٗ رْبلى:  ْ ًُ ال جْ عَييَؾُْ ٌَ ْوِذ ىيَِيِْْ خُرِّ
ُ
ا أ ٌَ ًُ الْْنِْْيِرِ وَ مُ وَلَِْ يخْثَُ وَالْدذ

 ًْ يخُْ ا ذنَذ ٌَ تُعُ إلَِذ  ؽَوَ الصذ
َ
ا أ ٌَ تَرَدّيِثَُ وَالْذطِيدَثُ وَ ٍُ ْ كُْٔٔذَةُ وَال ٍَ ْ ِخَِْلَِثُ وَال ٍُ ْ  ﴾ الِّلِّ ةِِّ وَال

ًْ  ﴿[، ولىٌٗ رْبلى: 4: ]الدبئذح يخُْ ا ذنَذ ِٓ الدٕخٕمخ، والدىلىرح  ّبئذ بلى ِب رمذَ: ﴾ ٌَ
والدزشدَخ وإٌيُؾخ وؤوٍُخ اٌغجِ ّٕذ ّبِخ اٌٍّْبء، فّٓ رثؼ الحُىاْ لجً ؤْ لؽىد، 

فةٖٔٗ َجبػ ٌٗ ؤوٍٗ
53

. 
 :الدىقىرح والدتشدَخ واىْؽُضخ وٍب أمو اىغجغ  (د(

ٍ٘ اٌتي رنشة بخؾجخ وؽجههب ؽتى رؾشف ًٍّ الذلان الدىقىرح:
54

واٌىلز  
رح ٍ٘ اٌتي رنشة ؽتى الدىدَْني اٌنشة، والدىلى

55
وَذخً بُ الدىلىرح وً ِب  .

لزً ِٕهب ًٍّ غنً وعٗ اٌزوبح اٌؾشُّخ لبٌٗ الجقبؿ
56

. 

                                                                                          
اىنبفي (، ٘ 731؛ اثٓ لذاِخ، ِىفك اٌذَٓ ؤثى لزّذ ّجذ ا﵁ الدمذعٍ )د 376، ؿ5، طٍغني المحتبداٌؾشثُني، 

 .658، ؿ2َ، ط5::2، ثنًود، داس اٌىزت اٌٍُّْخ، ذفي فقٔ الإٍبً أحم
 .319، ؿ7، طمشبف اىقْبع؛ اٌجهىبٌ، 348-347، ؿ46، طلرَىع اىفتبوياثٓ رُُّخ،  53
، داس ثنًود، بؽُبء اٌزشاس أصنبً اىقشآُ٘ـ(، 481ؤحمذ ثٓ ٍٍّ ؤثى ثىش اٌشاصٌ الجقبؿ الحٕفٍ )الدزىبَ:  54

؛ اٌذعىلٍ، 531، ؿ4، طششس ٍْتهً الإساداد؛ اٌجهىبٌ، 494-493، ؿ3٘ـ، ط2516اٌْشبي، اٌيجْخ 
 .224، ؿ3، ط صبشُخ اىذعىقٍ

 اىقشآُ اىؼظٌُ سوس الدؼبني في تفغنً٘ـ( 2381ؽهبة اٌذَٓ لزّىد ثٓ ّجذ ا﵁ الحغُني الأٌىعٍ )الدزىبَ:  55
 .68، ؿ7داس اٌفىش، طداس اٌىزت اٌٍُّْخ،  :ثنًود، واىغجغ الدخبني

/ ٘ 2526، برمُك: ّجذ اٌغلاَ لزّذ ؽب٘نٌ، ثنًود، داس اٌىزت اٌٍُّْخ، أصنبً اىقشآُؤثى ثىش اٌشاصٌ،  56
؛ وأَش: ٍٍّ ثٓ لزّذ ثٓ ٍٍّ، ؤثى الحغٓ اٌيٌّّ، الدٍمت ثّْبد 494، ؿ3.ط487، ؿ3( ط2َ، )ه5::2

وّضح ّجذ ، برمُك: ِىعً لزّذ ٍٍّ أصنبً اىقشآُ(، 615اٌذَٓ، الدْشوف ثبٌىُب الذشاعٍ اٌؾبفٍْ )الدزىبَ: 
 .29، ؿ4٘ـ، ط 2516ّيُخ، ثنًود، داس اٌىزت اٌٍُّْخ، اٌيجْخ: اٌضبُٔخ، 
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ٍ٘ اٌتي رغمو ِٓ عجً ؤو ِشرفِ ؤو بُ ثئش فزّىد الدتشدَخ:
57

لًُ الدزشدَخ و 
ٍ٘ اٌىالْخ بُ اٌشدي ؤٌ الذلان

 .الأوي ؤلىي ٌذلاٌخ اٌٍفٌ ٍُّٗو 58
هب اٌؾبح فزّىربْ، ؤو اٌؾبح رٕيؾهب اٌجمش واٌغٍُٕ٘ اٌؾبح رٕيؾ اىْؽُضخ:

59
 

٘ى لىي اثٓ ّجبط سمٍ ا﵁ ّٕهّب. وّشفهب اثٓ ّيُخ ثمىٌٗ: )وً ِب ِبد مغيب﵂ و
فهى ٔيُؼ(

5:
. 

: ؤٌ ِب ّذا ٍُّٗ اٌغجِ و٘ى الحُىاْ الدفزشط وافزشعٗ وٍب أمو اىغجغ
فّبد

61
جبُ"وٌمذ "نهً ٍُّٗ اٌقلاح واٌغلاَ ّٓ ؤوً وً رٌ ٔبة ِٓ اٌغ 

62
، 

وَمقذ ثبٌغجبُ ِب وبْ ٌٗ ٔبة َْذو ثٗ ًٍّ الحُىأبد وَزمىي ثٗ ٍُّهب
63

. 
ثْذ ِب روش عجؾبٔٗ ورْبلى بُ اَِخ اٌغبثمخ ِب ؽشِٗ ِٓ الخجبئش اٌنبسح لدٓ 
َزٕبولذب بُ ثذٔٗ ؤو بُ دَٕٗ ؤو بُ وٍُهّب، اعزضنى ِب اعزضٕبٖ بُ ؽبٌخ اٌنشوسح فمبي 

                                      
( اىنشبف ػِ صقبئق غىاٍط ٘ـ649ؤثى اٌمبعُ لزّىد ثٓ ّّشو ثٓ ؤحمذ، اٌضلسؾشٌ عبس ا﵁ )الدزىبَ:  57

، 4، طششس ٍْتهً الإساداد؛ اٌجهىبٌ، 224، ؿ3، طصبشُخ اىذعىقٍ؛ اٌذعىلٍ، 6:3، ؿ2، طاىتْضَو
 .438، ؿ2، طصفىح اىتفبعنً؛ اٌقبثىني، 531ؿ
 .246، ؿ22، طٍفبتُش اىغُت = اىتفغنً اىنجنً ،فخش اٌذَٓ اٌشاصٌ 58
، 4، طششس ٍْتهً الإساداد؛ اٌجهىبٌ، 282، ؿ5، طاىجضش المحُػ في اىتفغنً، الأٔذٌغٍؤثى ؽُبْ  59
 .531ؿ
 .282، ؿ5، ط اىجضش المحُػ، الأٔذٌغٍؤثى ؽُبْ  :5
 .531، ؿ4، ط ششس ٍْتهً الإساداد؛ اٌجهىبٌ، 22، ؿ3، ط فغنً اىقشآُ اىؼظٌُتاثٓ وضنً،  61
سلُ الحذَش ، 3213، ؿ6طلحىَ الخًُ،  :، وزبة اٌزثبئؼ واٌقُذ، ثبةصضُش اىجخبسٌاٌجخبسٌ،  62
(6318.) 

ىزت داس اٌ :، برمُك: عبلم لزّذ ٍٍّ ِْىك، ثنًودالاعتزمبساثٓ ّجذ اٌّّ، ؤثى ّّش َىعف ثٓ ّجذ ا﵁،  63
 .    736، ؿمفبَخ الأخُبس؛ الحقني، 3:2، ؿ6َ، ط3111/٘ 2532اٌٍُّْخ، 
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ُ ثْذ٘ب رجبسن ورْبلى: ﴿ ل
َ
يّتِاَتُ يصَْأ ًُ اىطذ خِوذ ىؾَُ

ُ
ًْ كوُْ أ ُٓ َ خِوذ ل

ُ
اذَا أ ٌَ : ﴾]الدبئذحُٔمََ 

[، ولذ لًُ بُ اٌيُجبد بنهب اٌزثبئؼ الحلاي اٌيُجخ، ولًُ بنهب ِب ؤؽً ِٓ وً ؽٍء 5
ؤْ َقُجىٖ و٘ى الحلاي ِٓ اٌشصق

64
. 

وسؤي الجقبؿ ؤْ اعُ اٌيُجبد َيٍك ًٍّ الحلاي وًٍّ الدغزٍزح؛ ورٌه 
َّْ مذ ا ٌيُت الخجُش و٘ى ؽشاَ، فبٌيُت برا﵂ ؽلايلأ

65
. 

كَتِّيَِ ولىٌٗ ّض ِٓ لبئً: ﴿ ٌُ َٔارحِِ  ََ الَْْ ِ ٌّ ٍْخًُ  ا عَيذ ٌَ [، ؤٌ 5: ﴾]الدبئذحوَ
ؤؽً ٌىُ ِب فذبسىٖ ثبلجىاسػ وٍ٘ اٌىلاة واٌفهىد واٌقمىس وؤؽجب٘هب، و٘ى 

اٌتي َقيبد  ِز٘ت الجّهىس ِٓ اٌقؾبثخ واٌزبثْنٌ والأئّخ. وسمُذ ٘زٖ الحُىأبد
ا جَرخَْخًُ بهب الجىاسػ ِٓ الجشػ و٘ى اٌىغت؛ وِضٍٗ لىٌٗ رْبلى: ﴿ ٌَ  ًُ وَيَعْيَ

ارِ  َٓ  [، ؤٌ ِب وغجزُ ِٓ خنً وؽش.71: ﴾]الأْٔبَةاِلْذ
ًُ الِلُّّ ولىٌٗ رْبلى: ﴿ ؾُ ٍَ ا عَيذ ذٍ ذَ مِ ُٓ ٔنَ ٍُ ِ [، فمذ ؤٖٔش 5: ﴾ ]الدبئذحتُعَيّ

ذَ اٌنّنً بُ لىٌٗ: ﴿ ُٓ ٔنَ ٍُ ِ ﴾ ِشاّبح ٌٍفٌ "الجىاسػ"، فهى جمِ عبسؽخ، ولا تُعَيّ
خلاف ثنٌ اٌٍّْبء بُ اؽزشاه ؤِشَٓ بُ رٍُُْ الجىاسػ، الأوي: ؤْ َإبسش الحُىاْ برا 
ؤُِش، واٌضبني: ؤْ َٕضعش برا صعش، فلا خلاف بُ ٘زَٓ اٌؾشىنٌ بُ اٌىلاة ولا فُّب 

٘ى بُ ِْٕبلعب ِٓ عجبُ اٌىؽىػ
66

. 
ا لىٌٗ: ﴿ ذٍ أْ مِ ًْ فكَُُ ََ عَييَؾُْ مْصَؾْ

َ
[ ؤجمِ اٌٍّْبء ًٍّ ؤٔٗ برا 5: ﴾]الدبئذحأ

وبْ الجبسػ ٍِّْب﵂ وؤِغه ًٍّ فبؽجٗ، ووبْ لذ روش اعُ ا﵁ ٍُّٗ ّٕذِب ؤسعٍٗ 
َّ ٌٗ اٌقُذ، ولذ وسدد الأؽبدَش الدزْذدح اٌشواَبد اٌتي رذي ًٍّ رٌه  .ؽ

                                      
 .4:4، ؿ3، طأصنبً اىقشآُالجقبؿ،  64
 .75، ؿ7، طالجبٍغ لأصنبً اىقشآُ؛ اٌمشىبي، 38، ؿ6، طٍفبتُش اىغُت = اىتفغنً اىنجنًاٌشاصٌ،  65
 .24، ؿ3، طفتش اىقذَشاٌؾىوبني،  66
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ر٘ت جمهىس اٌٍّْبء ِٓ الحٕفُخ
الدبٌىُخو 67

68
واٌؾبفُْخ ،

69
والحٕبثٍخ ،

6:
 

اٌَب٘شَخو
71

لى بثبؽخ ؤوً ِب فبد وً عبسػ ٍُِْ ًٍّ اٌّْىَ، عىاء وبْ وٍجب﵂ ب ،
ؤو ِٓ روٌ الأُٔبة ِٓ اٌغجبُ وبلأعذ واٌفهذ، ؤو الدخبٌت ِٓ اٌينً وبٌجبصٌ 

 واٌقمش ولضىلعب.
َٔارحِِ ﴿واعزذٌىا ثّْىَ اَِخ:  ََ الَْْ ِ ٌّ ٍْخًُ  ا عَيذ ٌَ [، فهٍ رذي 5: ]الدبئذح ﴾وَ

شمىي وً عبسػ بُ الحىُ ًٍّ
72

. 
 

 الِحنٌ واىؼيو ٍِ اىتضشيم الدجضج اىخبىج:
خٍَك ا﵁ عجؾبٔٗ ورْبلى الإٔغبْ و٘ى ّبلم ثىً ِب َقٍؼ ٌٗ، وِب لا َقٍؼ 
ٌٗ، ِب َنشٖ وِب َٕفْٗ، وؤٔضي الحك رجبسن ورْبلى اٌؾشائِ وٍهب لحفٌ ِقبلح إٌبط بُ 

ؾشائِ اٌغّبوَخ بلى ؽفٌ اٌنشوساد دُٔبُ٘، وٌغْبدتهُ بُ ؤخشاُ٘، و٘ذفذ ٘زٖ اٌ
 الخّظ: اٌذَٓ وإٌفظ، واٌْشك والدبي واٌْمً.

                                      
 . 4، ؿ6، طالاختُبساثٓ ِىدود،  67
 .667-666، ؿ3، طأصنبً اىقشآُ؛ اثٓ اٌْشبي، 567، ؿ2، طثذاَخ المجتهذاثٓ سؽذ،  68
بي اٌؾبفٍْ ؤثى ّجذ ا﵁ لزّذ ثٓ بدسَظ ثٓ اٌْجبط ثٓ ّضّبْ ثٓ ؽبفِ ثٓ ّجذ الديٍت ثٓ ّجذ ِٕبف الديٍ 69

 .:35، ؿ3، داس الدْشفخ، ثنًود، ثذوْ ىجْخ طالأً٘ـ(، 315اٌمشؽٍ الدىٍ )الدزىبَ: 
 .333، ؿ7اٌجهىبٌ، وؾبف اٌمٕبُ، ط :6
، المحيً ثبِحبس٘ـ(، 567ؤثى لزّذ ٍٍّ ثٓ ؤحمذ ثٓ عُْذ ثٓ ؽضَ الأٔذٌغٍ اٌمشىبي اٌَب٘شٌ )الدزىبَ:  71

 .273، ؿ7ثنًود، داس اٌفىش، ىجْخ: ثذوْ ىجْخ وثذوْ ربسَخ، ط
، أصنبً اىقشآُشبي، ؛ اثٓ ا4:5ٌْ، ؿ3، طأصنبً اىقشآُ؛ الجقبؿ، 4، ؿ6اثٓ ِىدود، الاخزُبس، ط 72
، وأَش: 567، ؿ2، طثذاَخ المجتهذ؛ اثٓ سؽذ، :7، ؿ7، طالجبٍغ لأصنبً اىقشآُ؛ اٌمشىبي، :65، ؿ3ط

 .:27، ؿ7، طالمحيً ثبِحبس؛ اثٓ ؽضَ، 36، ؿ4، طأصنبً اىقشآُاٌىُب الذشاعٍ، 
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والأفً بُ الدغٍُ ؤٔٗ َيُِ ا﵁ فُّب ؤِش، وَٕزهٍ ّّب نهً ّٕٗ، عىاء ؤٍهشد 
 ؽىّزٗ عجؾبٔٗ بُ رٌه ؤَ لم رَهش.

والدغٍُ لا لغىص ٌٗ سفل ؽىُ اٌؾشَْخ ولا اٌزىلف بُ رٕفُزٖ برا لم رَهش ٌٗ 
ثً ٍُّٗ لجىي الحىُ اٌؾشٍّ بُ اٌزؾًٍُ واٌزؾشيم ِتى صجذ إٌـ ؛ عىاء  ؽىّزٗ؛

ٍَ وَلَ مُؤٌِِْثٍَ إذَِا كضَََ  ؤفهُ الحىّخ بُ رٌه ؤَ لم َفهّهب. لبي رْبلى: ﴿ ؤٌِْ ٍُ ِ ا كََنَ ل ٌَ وَ
 َ َْ يَعْصِ الِلّذ ٌَ ًْ وَ مْرِِْ

َ
َْ أ ًُ الْْيَِْةَُ ٌِ ُٓ َ نْ يؾَُٔنَ ل

َ
ً أ مْرا
َ
ُ وَرشَُٔلُُُ أ  وَرشَُٔلَُُ ػَلَدْ َ وذ الِلّذ
تيِِاً  ٌُ  [.47 الأؽضاة:]﴾ َ لَلًَ 

لبي رْبلى لززسّا الدإِنٌ ِٓ الخجبئش، وِٕفشّا ؤفؾبة اٌيجِ اٌغٍُُ ِٕهب: 
عْجَتمََ نَثْْةَُ الْْتَيِدِ  ﴿

َ
ْٔ أ َ يّبُِ وَل [، 211﴾ ]الدبئذح: كوُْ لََ يصَْخَٔيِ الْْتَيِدُ وَاىطذ

أ ػيِِّ وَلََ تَ  ولبي ؤَنّب: ﴿ ٍِضُ نْ تُيْ
َ
ًْ ةآِخِذِيِّ إلَِذ أ ُّ تُِفْلُِٔنَ وَلصَْخُ أ الْْتَيِدَ ٌِِْ ٍُ ذٍ ﴾ يَ

 [.378اٌجمشح: ]
ّْب )اٌزشغُت بُ اٌيُجبد واٌزٕفنً ِٓ  وجمِ ا﵁ رجبسن ورْبلى الأِشَٓ ِ
ا﵀شِبد(، بُ عضء ِٓ آَخ واؽذح، فجُٖٓ عجؾبٔٗ ثزٌه عبٔجّب ِٓ عىأت بّغبص ٘زا 

ًُ  شآْ اٌتي لا رُْذٗ ولا رُؾقً، ؽنٌ لبي: ﴿اٌم يّتِاَتِ وَيُدَرّمُِ عَييَِْٓ ًُ اىطذ ُٓ
َ وَيُدِوُّ ل

 [.268﴾ ]الأّشاف: الْْتَاَندَِ 
﴾ ؤٌ الدغزٍزاد اٌتي رغزيُجهب يَو ىًٓ اىطيتات: ﴿وبَ رفغنً لىٌٗ رْبٌٗ

زٍزٖ اٌيجِ الأٔفظ، فزىىْ اَِخ داٌخ ًٍّ ؤْ الأفً بُ وً ِب رغزيُجٗ إٌفظ وَغ
الحً، ولًُ ِب ؽشَ ٍُّهُ ِٓ الأؽُبء اٌتي ؽشِذ ٍُّهُ ثغجت رٔىبهُ ِٓ لحىَ 
الإثً وؽؾىَ اٌغُٕ والدْض واٌجمش، ولًُ ِب وبٔىا لػشِىٔٗ ًٍّ ؤٔفغهُ بُ الجبٍُ٘خ ِٓ 

 .ؾبئش واٌغىائت واٌىفبئً والحىاٍِاٌج
ٌشثب ﴾ ؤٌ الدغزخجضبد وبلحؾشاد والخٕبصَش واويدرم عييًٓ الْتائد﴿

واٌشؽىح ولبي اثٓ ّجبط َشَذ الدُزخ واٌذَ ولحُ الخٕضَش ولًُ ٘ى وً ِب َغزخجضٗ 
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اٌيجِ ؤو رغزمزسٖ إٌفظ فةْ الأفً بُ الدنبس الحشِخ بلا ِب ٌٗ دًٌُ ِزقً ثبلحً
73

. 
إٌـ اٌمشآني برشيم لحُ  فمذ عجك اٌمشآْ اٌىشيم اٌيت الحذَش فمذ ؤوسد

ًّ ِب ؽشِٓٗ ا﵁ . ولذ وسد بُ اٌمشآْ الخٕضَش َْ ٌى ًٌ ّب ًّ-اٌىشيم ؤَنب﵂ رٍُْ ِٓ -ّضٓ وع
ٍُ، وِؾشةٍ، و٘ى ارقبفهب جمُْب﵂ ثبلخجش، فىٍّهب ِٓ الخجبئش، وّب عبء بُ  ِيْ
ًّ ِب فُٗ مشسْ ًٍّ الإٔغبْ بُ فؾزٗ، ؤو ِبٌٗ، ؤو  اٌمشآْ اٌىشيم، وَُشاد ثبلخجبئش؛ و

ًّ ِب ٌٗ ّىالتْ وخُّخٌ ًٍّ الإٔغبْ ِٓ ؤٌ عبٔتٍ وبْ، الا ؤْ ٍّخ  خٍُمٗ، وو
 لدب اؽزًّ ٍُّٗ الحشاَ ِٓ مشس رارُب﵂ ؤو ّبسمب﵂.اٌزؾشيم فغىاءً وبْ اٌزؾشيم 

أخض فىعىد اٌنشس ٘ى ٍّخ اٌزؾشيم. لبي رْبلى : ﴿  كو إٍُا خرم ربي اىف
ا ةطَ والإذً والبغي ةييْ الِق وأن تشر أ ةالِلّ ٌا لً ينْ  ةّ شيطاُاٌا ظٓر ٌِٓا وٌ  كو

 .[44: ﴾] الأّشافأ عَل الِلّ ٌا لَ حعئٍنوأن حلٔل
ا عََلَ وٌى سعْٕب بلى اَِبد بُ لىٌٗ رْبلى: ﴿  ًٌ وحَِِ إلََِذ مَُُرذ

ُ
ا أ ٌَ جِدُ فِِ 

َ
كوُْ لََ أ

ُّ رجِْسٌ  ًَ خِنْْيِرٍ فإَُِذ وْ لَِْ
َ
خًٔا أ ا مَصْفُ ًٌ وْ دَ

َ
يخْثًَ أ ٌَ نْ يؾَُٔنَ 

َ
ُّ إلَِذ أ ٍُ ﴾  طَاعِمٍ يَطْعَ

ّْب، ِٓ ؤوي آَخ ٔضٌذ بلى آخش آَخ، ٌىعذٔب ؤ ْ برشيم لحُ الخٕـضَش وبْ ليُْ٘ب فُهب جمُ
فٍُ لػشَ الدؾشُ عجؾبٔٗ لحُ الخٕـضَش ثبٌزذسَظ، وّب ؽشَٖ الخّشح ِضٍ﵂ب؛ ٌُذًٌ ثزٌه 

 ًٍّ ِذي اٌنشس اٌزٌ َُغججٗ ٘زا الحُىاْ ِوٍُٗ ِٓ اٌجؾش. 
ٍ اٌىؽُذح اٌتي رًٍِّْ عجت ثبٌَٕش بلى اَِبد، لصذ ؤْ آَخ عىسح الأْٔبَ ٘

ُّ رجِْسٌ برشيم لحُ الخٕـضَش؛ ؽُش لىٌٗ رْبلى: ﴿  ًَ خِنْْيِرٍ فإَُِذ وْ لَِْ
َ
﴾ ]الأْٔبَ:  أ

                                      
٘ـ(. 2418ٕٖىعٍ )الدزىبَ: ؤثى اٌيُت لزّذ فذَك خبْ ثٓ ؽغٓ ثٓ ٍٍّ اثٓ ٌيف ا﵁ الحغُني اٌجخبسٌ اٌمٔ 73

 -٘ـ 2523ثَنًود، ّبَ إٌؾش:  –، الَدىزجخ اٌْقشَٖخ ٌٍيجَبّخ وإٌٓؾِش، فَُذَا فتشُ اىجُبُ في ٍقبصذ اىقشآُ
 .46، ؿ6، ط3َ::2
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[، فىفف الخٕـضَش ثإٔٓٗ "سعظ"؛ لبي اٌفنًوصآثبدٌ:256
74

ولبي  ،اٌشعظ اٌمزس
ِّ ًَ إٌغظ اٌجُنبوٌ بُ رفغنًٖ: اٌشعظ: "اٌمزس، وعُ ُٗ سِعِظْ فٍَ ثزٌه؛ ٌزْىٗدٖ ؤوْ ةِٖٔ

فةْ الخٕضَش ؤو لحّٗ لزس ٌزْىدٖ ؤوً إٌغبعخ ؤو خجُش لسجش ؤَوِ فٔغِمب﵂ ّيف ًٍّ 
َش. وِب ثُٕهّب اّزشاك ٌٍزًٍُْ"ضلحُ خٕ

75
. 

فبلحك لذ ِِٕ ِب َنش الإٔغبْ بُ ثذٔٗ، وِِٕ ؤَنب ثْنب ِٓ اٌيُجبد ًٍّ 
ؽبءد بسادح ا﵁ ّض وعً  ثْل الدخبٌفنٌ وزإدَت لذُ. وثبٌٕغجخ ٌزؾشيم الخٕضَش، فمذ

ؤْ َىؾف لخٍمٗ عش اٌزؾشيم، فإصجذ اٌٍّْبء ؤْ ٕ٘بن ؤِشامب﵂ بُ الخٕضَش لدب فُٗ ِٓ 
اٌنشس والاعزمزاس لدلاصِزٗ ٌٍمبروساد وسغجزٗ فُهب، ؤِب مشسٖ فمذ ؤصجزٗ اٌيت 
الحذَش، بر ؤصجذ ؤْ ٌٗ مشسا َإبٌ ِٓ ؤوٍٗ اٌمبروساد، فةْ ؤوٍٗ َىٌذ اٌذَذاْ 

وبٌذودح اٌىؽُذح ودودح ؤخشي رغًّ اٌؾْشح الحٍضؤُخ وً٘ رٕؾإ ِٓ ؤوٍٗ  اٌؾشَيُخ
اٌفئشاْ الدُزخ، وّب ؤصجذ ؤْ لحّٗ ؤّغش اٌٍؾىَ ٘نّب ٌىضشح اٌؾؾُ بُ ؤٌُبفٗ اٌْنٍُخ، 
وؤْ الدىادٓ اٌذُٕ٘خ اٌتي فُٗ بسِٕ وفىي ّقنً الدْذح بلى اٌيْبَ فُْغش ٘نُ الدىادٓ 

ْش ثضمً بُ ثيٕٗ واميشاة بُ لٍجٗ، فةْ رسّٗ اٌمٍء اٌضلاٌُخ ورزْت ِْذح آوٍٗ وَؾ
فمزف ٘زٖ الدىاد الخجُضخ خفٓ مشسٖ، وبلا تهُغذ الدْذح وؤفُت ثبلإعهبي، وٌىلا ؤْ 
اٌْبدح لذ عشد ثزٕبوي اٌغّىَ ؤولا وؽشثب ورذخُٕب وٌىلا ِب َْبلجىْ ثٗ لحُ الخٕضَش 

جلاد الحبسحولا عُّب ؤً٘ اٌٌزخفُف مشسٖ لدب ؤِىٓ إٌبط ؤْ َإوٍىٖ 
76

. 
ثزٌه رجمً اٌٍْخ اٌزارُخ اٌتي لا رٕفه ّٓ لحُ الخٕضَش بُ وىٔٗ لصغب﵂ ومبسا﵂ 

 ثمبء الحىُ اٌؾشٍّ.وِارَب﵂ لدٓ َإوٍٗ ٍ٘ الأفً بُ 
                                      

 .2263، ؿ2، طاىقبٍىط المحُػ ،اٌفنًوص آثبدٌ 74
أّىاس اىتْضَو وأعشاس  ،٘ـ(796لدزىبَ: ٔبفش اٌذَٓ ؤثى عُْذ ّجذ ا﵁ ثٓ ّّش ثٓ لزّذ اٌؾنًاصٌ اٌجُنبوٌ )ا 75

 .٘ـ2529 -اٌيجْخ: الأولى ، بؽُبء اٌزشاس اٌْشبي، ثنًود ،اىتأوَو
ؽشوخ ِىزجخ وِيجْخ ِقيفً اٌجببى الحٍبي  ،تفغنً الدشاغٍ٘ـ( 2482ؤحمذ ثٓ ِقيفً الدشاغٍ )الدزىبَ:  76

  .59، ؿ7ط ،وؤولادٖ بدقش
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ولذ برممذ لصبعخ لحُ الخٕضَش وّب برمك اٌنشس ِٓ ؤوً لحّٗ ِٓ خلاي 
 :ٌٍُّْخ اٌْذَذح و٘زٖ ثْل ٔزبئغهبالأبحبس ا
و٘زا ّىظ  ؽُىاْ عجًْ ٌٗ ؤُٔبة َإوً الجُف واٌفئشاْ.ؤْ الخٕضَش  .2

 الأْٔبَ بسبِب فهً ثذوْ ؤُٔبة ولا رزغزي بلا ًٍّ اٌْؾت واٌىلأ فمو.
بَ ثلاصِب الخٕضَش   Xanthan oxidase &Uricaseؤْ ّذَ وعىد أضلؽً  .3

ولٍخ وعىدٖ بَ اٌىٍُزنٌ لغٍْٗ لػزفٌ ثىُّخ وجنًح ِٓ حمل اٌجىٌُه بَ 
% فمو ِٓ ٘زا الحّل واٌجبلً لؼزضْ بَ 3بلخٕضَش َزخٍـ ِٓ ؤٔغغزٗ ف

عغذٖ و٘زا ّىظ الأْٔبَ فهً رزخٍـ ِٓ حمل اٌجىٌُه ثىُّبد وجنًح 
بَ ثلاصِب الأثمبس و٘ى َمىَ ثزىغنً حمل  Xanthin oxidaseٌىعىد )

اٌجىٌُه بلى إٌٓزىَٓ واٌزي َفشص بَ ثىي الأثمبس ثىُّبد ّبٌُخ عذا وثبٌزبلى 
ثمبس ِٕٗ ّٓ ىشَك اٌجىي وَٕمً اٌذَ ِٕٗ وثبٌزبلى اٌٍؾُ فُىىْ لحُ رزخٍـ الأ

 (Uricaseالأثمبس ىب٘شا ىُجب . وّب َىعذ بَ ثلاصِب الأغٕبَ أضيم اٌُىسَىبص  )
واٌزي َمىَ ثزىغنً حمل اٌجىٌُه ورزخٍـ الأغٕبَ ِٕٗ ّٓ ىشَك اٌىٍُزنٌ 

 لشب لغًْ لحُ الأغٕبَ ؤَنب ىب٘شا ىُجب.
وعىد حمل اٌجىٌُه بَ دَ ولحُ الخٕضَش دًٌُ ًٍّ لصبعزٗ ؤْ وضشح  .4

 ولذزا وففٗ سثٕب ّض وعً ثإْ سعظ.
ؤْ وُّخ أضيم اٌُىسَىبص بُ وًٍ الأثمبس ؽىالى عزخ ؤمْبف الدىعىد  .5

 بُ وًٍ الخٕبصَش.
ؤْ الخٕضَش ثيجْٗ الخجُش َإوً سوصٗ الدخزٍو ثجىٌٗ وِب ثٗ ؤَنب ِٓ  .6

رشاوُ ٘زا الحّل بُ لحّٗ ثىُّبد وجنًح رنش ثقؾخ حمل اٌجىٌُه لغًْ 
الإٔغبْ و٘زا َذي ًٍّ لصبعخ لحّٗ وّب ثنٌ سثٕب ّض وعً بُ ٍّخ اٌزؾشيم 
ٌٍؾُ الخٕضَش وً٘ ؤٔٗ سعظ و٘زا ِٓ الإّغبص اٌٍٍّْ لذزٖ اَِخ وٌزؾشيم 
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 .لحُ الخٕضَش
هب % ِٓ لحّٗ دُٕ٘بد وؤْ ٘زٖ اٌذُٕ٘بد 61ِٕؤْ الخٕضَش لػزىي ًٍّ  .7

% د٘ىْ ِؾجْخ رشاي عٍغشَذ ولا َغزيُِ الإٔغبْ ٘نّهب ثُّٕب الأثمبس 49
% فمو ِٓ اٌذ٘ىْ وً٘ عهٍخ الذنُ والأغٕبَ برزىي ًٍّ 7برزىي ًٍّ 

% د٘ىْ ؤَنب عهٍخ الذنُ و٘زا َذي ؤَنب ًٍّ اٌنشس ا﵀مك ِٓ رٕبوي 28
لحُ لخٕضَش

77
. 

لحُ الخٕضَش ؽُش بْ  وِٓ ٕ٘ب رؾنً اٌذساعخ ثُبْ الإّغبص اٌٍٍّْ بَ ؽشِخ
وً ٘زٖ الأمشاس اٌتى ِىعىدح بُ لحُ ود٘ٓ ودَ الخٕضَش بذًْ الخٕضَش لزشِب ٌزارٗ 

ُّ رجِْسٌ ﴿لىٌٗ  وٌُظ ًٌٍْ ّبسمخ ؤو ِىزغجخ و٘زا اٌزي ثُٕٗ سثٕب ّض وعً ِٓ  ﴾فإَُِذ
، مبس وِار ؤتن وِٓ ٕ٘ب َزنؼ وعٗ الإّغبص اٌٍٍّْ بُ ٘زا إٌـ اٌمشآني ؤٌ لصظ

 لحُ الخٕضَش. لحشِخ
خًٔاوبُ ولىٌٗ رْبلى: ﴿ ا مَصْفُ ًٌ وْ دَ
َ
﴾ وؤِب اٌذَ فةلظب ٔـ ا﵁ ًٍّ برشلؽٗ لأْ أ

اٌْشة وبٔذ رإوً اٌذَ، وبٔىا َإخزوْ الدجبّش فُّلأونهب دِب بٍ َؾىونهب ثبٌٕبس 
وَإوٍىنهب، وؽىّخ برشيم اٌذَ ؤْ ؽشثٗ َىسس مشاوح بُ الإٔغبْ فزغٌٍ ىجبّٗ وَقنً 

فزشط، و٘زا ِٕبف لدمقذ اٌؾشَْخ، لأنهب عبءد لإبسبَ ِىبسَ الأخلاق وبلحُىاْ الد
وبثْبد الإٔغبْ ّٓ اٌزهىس والذّغُخ، وٌزٌه لُذ بُ ثْل اَِبد ثبلدغفىػ ؤٌ 

الدهشاق، لأٔٗ وضنً ٌى رٕبوٌٗ الإٔغبْ اّزبدٖ وٌى اّزبدٖ ؤوسصٗ
78

. 
َٕزفِ ثٗ؛ لأٖٔٗ ولذ ارفك اٌفمهبء ًٍّ ؽشِخ اٌذَ ولصبعزٗ، وؤٖٔٗ لا َاوً ولا 

                                      
 -٘ـ 2543 ،بلدٍ اىؼبشش ىلإػزبص اىؼيٍَ في اىقشآُ واىغْخ ثتشمُبأبحبث الدؤتمش اىؼ ،ؽٕفً لزّىد ِذثىلى 77

عبئضح اٌذوٌخ اٌزؾغُُْخ بَ ، ِقش ،ُيشٌ عبِْخ ثنى عىَفسئُظ لغُ اٌفنًوعبد ثىٍُخ اٌيت اٌج، 3122َ
 .3113اٌٍْىَ اٌجُىٌىعُخ 

تحشَش »َش واىتْىَش اىتضش (،٘ـ24:4ثٓ ّبؽىس اٌزىٔغٍ )الدزىبَ : الزّذ اٌيب٘ش ثٓ لزّذ ثٓ لزّذ اٌيب٘ش  78
 (.229/ 3) .229، ؿ3ط ،«الدؼنى اىغذَذ وتْىَش اىؼقو الجذَذ ٍِ تفغنً اىنتبة المجُذ
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لػًّ فنلاد الجغُ، بدب فُهب ِٓ ؤِىس مبسح )وبلجشاصُُ، والدُىشوثبد، وغنًلعب لشب 
َغجت الأِشاك(، وِٓ بٍّ برا ؽشثٗ الإٔغبْ فمذ َٕبٌٗ اٌنشس، وَٕزمً بٌُٗ الدشك اٌزٌ 

 . لػٍّٗ اٌذَ
 و٘ى اٌذَ اٌزٌ لؼشط ِٓ اٌزثُؾخ ّٕذ روبتهب، فةٔٗ اٌذَ اٌزٌ َنش اؽزجبعٗ

بُ اٌجذْ، فةرا خشط ِٓ اٌجذْ صاي اٌنشس ثإوً اٌٍؾُ، وِفهىَ ٘زا اٌٍفٌ، ؤْ اٌذَ 
اٌزٌ َجمً بُ اٌٍؾُ واٌْشوق ثْذ اٌزثؼ، ؤٔٗ ؽلاي ىب٘ش

79
وؽىّخ برشيم اٌذَ اٌنشس 
والاعزمزاس ؤَنب. ؤِب اٌنشس فلأٔٗ َْغِّش الذنُ، ولػًّ وضنًا ِٓ الدىادٓ اٌْفٕخ اٌتي 

ًّ ِٓ الجغُ، وً٘ فن لاد ٌفَزٗ ٌيجُْخ وّب رٍفٌ اٌّّاص ولضىٖ واعزْبمذ رٕؾ
ّٕهب بدىادٓ عذَذح ِٓ اٌذَ، ولذ َىىْ فُٗ عشاصُُ ثْل الأِشاك الدْذَخ وً٘ رىىْ 
فُٗ ؤوضش لشب رىىْ بُ اٌٍؾُ وِٓ ؤعً ٘زا ارفك الأىجبء ًٍّ وعىة غًٍ اٌٍّْ لجً 

ْ لذ ٍّك ثٗ ِٓ عشاصُُ الأِشاك الدْذَخؽشثٗ، ٌمزً ِب ّغً ؤْ َىى
7:

. 
ؤْ الدُزخ لزشِخ ًٍّ الدغٍّنٌ ػيًخلاف لا 

81
لذ ؽشِزهب عىسح الدبئذح و 

ًَ وّب ِش، وعىسح اٌجمشح بُ لىٌٗ رْبلى: ﴿ مَ وَلَِْ يخْثََ وَالدذ ٍَ ْ ًُ ال ا خَرذمَ عَييَؾُْ ٍَ إنِذ
برا  -ؤٌ ًٍّ رزوُزٗ -س ٍُّٗ : اٌجمشح[، فبلحُىاْ الدجبػ ؤوٍٗ الدمذو284﴾]الْْنِْيِرِ 

لم َزثؼ ربحب﵂ ؽشُّب﵂ فةٖٔٗ لػشَ ثبلإجمبُ
82

وَْزّّ ُِزخ، وبرشلؽهب ِىافك ٌٍْمً وً  ،
ّْ الحُىاْ برا ِب ِبد ؽزف ؤٔفٗ ثمٍ دِٗ بُ ّشولٗ ورْفٓ وفغذ ، فُٕزظ الدىافمخ، بر ب

                                      
  .388، ؿ2، طتُغنً اىنشيم اىشحمِ في تفغنً ملاً الدْبُاٌغْذٌ،  79
 . 59، ؿ7ط، تفغنً الدشاغٍ، ؤحمذ ثٓ ِقيفً الدشاغٍ :7
، 5، طٍغني المحتبد؛ اٌؾشثُني، 319، ؿ4، طالجيُو ٍىإتالحيبة،  ؛73، ؿ5، طالذذاَخالدشغُٕبني،  81
 .314، ؿ7ط، مشبف اىقْبع؛ اٌجهىبٌ، 447ؿ
 .9، ؿ3ط، تفغنً اىقشآُ اىؼظٌُاثٓ وضنً،  82
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ّٓ ؤوٍٗ بُ ٘زٖ الحبٌخ ِنبس عغُّخ
83

. 
ؤسي ٍ٘ ؤْ الحُىاْ لا لؽىد غبٌجب بلا ولذ واٍُّ ؤْ ؽىّخ برشيم الدُزخ فُّب 

ؤفُت ثٍْخ، واًٌٍْ لسزٍفخ، وٍ٘ رزشن بُ لحُ الحُىاْ ؤعضاء ِٕهب فةرا ؤوٍهب الإٔغبْ 
برا ولفذ دوسرٗ غٍجذ دَ الحُىاْ لذ لؼبٌو عضءا﵂ ِٓ دِٗ عشاصُُ الأِشاك، ِِ ؤْ 

الدزوً ِبد ِٓ  فُٗ الأعضاء اٌنبسح ًٍّ الأعضاء إٌبفْخ، وٌزٌه ؽشّذ اٌزوبح لأْ
غنً ٍّخ غبٌجب ولأْ بسالخ اٌذَ اٌزٌ فُٗ بذًْ لحّٗ ٔمُب لشب لؼؾً ِٕٗ ؤمشاس

84
. 

لذ اعزضنى ا﵁ ّضٓ وعً الدٕخٕمخ، والدىلىرح، والدزشدَخ، وإٌيُؾخ وِب ؤوً 
اٌغجِ ِب ؤدسوٗ الإٔغبْ ؽُب﵂ ِٓ ٘زٖ الأؽُبء وفُهب ؽُبح ِغزمشح، فةٔٓٗ ؽلاي ربحهب 

ِٓب ِب ؤدسوهب وؤوٍهب؛ لأٔٓهب  رىفشد فُهب ؽشوه الإثبؽخ وٍ٘ اٌزوبح اٌؾشُّخ. ؤ
ًّ ربحهب وؤوٍهب وّب لبي جمهىس اٌٍّْبء؛  الإٔغبْ وٌُظ فُهب ؽُبح ِغزمشح فلا لػ

ؤٌ: فةْ ٘زٖ الأؽُبء اٌضلاصخ، سعظ، ؤٌ: خجش لصظ  .لأٔٓهُ اّزّّو٘ب بحىُ الدُزخ
 لخجبئش.ِنش، ؽشِٗ ا﵁ ٌيفب ثىُ، ؤضا٘خ ٌىُ ّٓ ِمبسثخ ا

وِِ ٘زا، فهزٖ الأؽُبء ا﵀شِبد، ِٓ اميش بٌُهب، ؤٌ: حمٍزٗ الحبعخ 
واٌنشوسح بلى ؤوً ؽٍء ِٕهب، ثإْ لم َىٓ ّٕذٖ ؽٍء وخبف ًٍّ ٔفغٗ اٌزٍف. 

﴾ ؤٌ: ِشَذٕ لأوٍهب ِٓ غنً اميشاس وَلا ِزْذ، غَيَْْ ةاَغٍ ﴾ ؤٌ: ﴿غَيَْْ ةاَغٍ ولَ عاد﴿
فٍَ ا طر غيْ ةاغ ولَ عاد فإَنِذ ّٓ ؽبعزٗ. ﴿ؤٌ: ِزغبوص ٌٍؾذ، ثإْ َإوً صَبدح 

 ًٌ ﴾ ؤٌ: فب﵁ لذ عبِؼ ِٓ وبْ بهزٖ الحبيرَبذمَ غَفُٔرٌ رخَِي
85

.  
بَ لأْ و َز٘ت ّيؾؤولطٍـ بلى ؤٔٗ َغزجبػ وً ؽٍء  لزشَ َشد عىّب﵂ 

والاِزٕبُ ّٓ رٕبوي ا﵀شِبد ؤو إٌغبعبد ِٓ لزبعٓ ؽفٌ الحُبح ِٓ اٌنشوسَبد 

                                      
 .لدقذس ٔفغٗا 83
 . 229، ؿ3، طاىتضشَش واىتْىَش، ثٓ ّبؽىسا 84
  .388، ؿ2، طتُغنً اىنشيم اىشحمِ في تفغنً ملاً الدْبُاٌغْذٌ،  85
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بدضبثخ اٌزىٍّخ بحُش َُٕمـ الأفً و٘ى الحُبٖ ؛ فُىىْ رٕبوي ا﵀شِبد اٌْبداد و٘ى 
 .ٌٍنشس الأوّّ ثزؾًّ اٌنشس الألًؤولي ِٓ الاِزٕبُ  ؛ ؽفَب﵂ ٌٍؾُبح، ودفْب﵂ 

ِ وؤِب بُ رفغنً لىٌٗ رْبلى ﴿  ْوِذ ةِِّ ىيَِيِْْ الِلّذ
ُ
ا أ ٌَ ًّ ٌغنً ا﵁  وَ ﴾ الدمقىد بدب ؤ٘

 َ ؤو ٌغبئش الدْجىداد.٘ى ِب رثؼ رمشثب﵂ ٌلأفٕب
ٍّٓ ٍُّٗ غنً اعُ ا﵁ ّضٓ وعً؛ و٘زا َؾًّ ٔىّنٌ:  ثبلإمبفخ بلى ِب رُثؼ وعُ
وِب َزُ اٌزمشة ثٗ ٌغنً ا﵁ ّضٓ وعً ؽتى ٌى روش ٍُّٗ اعُ ا﵁ فهى ؽشاَ، ووزٌه 
ٍّٓ ٍُّٗ ثغنً اعُ ا﵁ ّٕذ اٌزثؼ، والدمقىد ثبلإ٘لاي ٘ى سفِ  ِب رثؼ ٌلأوً وٌىٓ عُ

 ثغنً اعُ ا﵁.اٌقىد 
َّ ِْٕبٖ فُؼ،   ٔ٘ لبي اثٓ ّجبط وغنًٖ: الدشاد ِب رثؼ ٌلأٔقبة والأوصبْ، وؤُ

وِٕٗ اعزهلاي الدىٌىد، وعشد ّبدح اٌْشة ثبٌقُبػ ثبعُ الدمقىد ثبٌزثُؾخ، وغٍت 
ؤٌ: بلا ؤْ رىىْ  .رٌه بُ اعزّْبلذُ ؽتى ّّّ ثٗ ّٓ إٌُخ اٌتي ٍ٘ ٍّخ اٌزؾشيم

ا﵁، ِٓ الأوصبْ واِلذخ اٌتي َْجذ٘ب الدؾشوىْ، فةْ ٘زا ِٓ اٌزثُؾخ ِزثىؽخ ٌغنً 
اٌفغك اٌزٌ ٘ى الخشوط ّٓ ىبّخ ا﵁ بلى ِْقُزٗ

86
. 

والدشاد ٕ٘ب ِب روش ٍُّٗ اعُ غنً ا﵁ رْبلى وبٌلاد واٌْضي برا وبْ اٌزاثؼ 
 وصُٕب﵂، وإٌبس برا وبْ اٌزاثؼ لرىعُب﵂. ولا خلاف بُ برشيم ٘زا وؤِضبٌٗ.

َمِ ِٓ الدْزمذَٓ ٌلأِىاد ِٓ اٌزثؼ ًٍّ لجىسُ٘، فةٔٗ لشب ؤً٘ ثٗ  وِضٍٗ ِب
ٌغنً ا﵁، ولا فشق ثُٕٗ وثنٌ اٌزثؼ ٌٍىصٓ، لبي لرب٘ذ: َْني ِب رثؼ ٌغنً ا﵁، ؤخشعٗ 
اثٓ ؤبي ؽببً، وبُ رفغنً إٌُغبثىسٌ ٌٍَٕبَ لبي اٌٍّْبء ٌى ؤْ ِغٍّب﵂ رثؼ رثُؾخ 

                                      
المحشس  ،٘ـ(653ّجذ الحك ثٓ غبٌت ثٓ ّجذ اٌشحمٓ ثٓ بسبَ ثٓ ّيُخ الأٔذٌغٍ ا﵀بسبي )الدزىبَ:  ؤثى لزّذ 86

  .351، ؿ2ط ،اىىرُض في تفغنً اىنتبة اىؼضَض
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س ِشرذا﵂، ورثُؾزٗ رثُؾخ ِشرذ أزهًولقذ ثزبحهب اٌزمشة بلى غنً ا﵁ فب
87

. 
ؤِب ِب ؤً٘ ثٗ ٌغنً ا﵁. ؤٌ ِب رىعٗ ثٗ فبؽجٗ ٌغنً ا﵁ فهى لزشَ، لا ٌٍْخ فُٗ، 
وٌىٓ ٌٍزىعٗ ثٗ ٌغنً ا﵁. لزشَ ٌٍْخ سوؽُخ رٕببُ فؾخ اٌزقىس، وعلاِخ اٌمٍت، 

َخ وىهبسح اٌشوػ، وخٍىؿ اٌنّنً، ووؽذح الدزغٗ.. فهى ٍِؾك ثبٌٕغبعخ الدبد
 .ؾزشن ٌٍٕغبعخ. و٘ى ؤٌقك ثبٌْمُذحواٌمزاسح الحمُمُخ ًٍّ ٘زا الدْنى الد

ِٓ ٕ٘ب رزغًٍ ّلالخ اٌزؾًٍُ واٌزؾشيم بُ ٘زٖ اَِبد، ثبلحذَش ّٓ وؽذأُخ 
ا﵁ وسحمزٗ وزٌه بُ اَِبد اٌغبثمخ. فبٌقٍخ لىَخ وِجبؽشح ثنٌ الاّزمبد بُ بٌٗ 

ًٍُ واٌزؾشيم. ِٓ عبئش ا﵀شِبد لجٍٗ. ولذ واؽذ، وثنٌ اٌزٍمٍ ّٓ ؤِش ا﵁ بُ اٌزؾ
 ؽشؿ الإعلاَ ًٍّ ؤْ َىىْ اٌزىعٗ ﵁ وؽذٖ ثلا ؽشَه.

وبهزٖ اَِبد الدْغضاد ومِ ا﵁ عجؾبٔٗ ورْبلى ٌٍجؾشَخ لبٔىٔب﵂ صبثزب﵂ وُِضأب﵂ 
لى بلُبط وً الدغزغذاد ثْذ صِٓ اٌشعىي فً ا﵁ ٍُّخ وعٍُ و دلُمب﵂ لؽىٕٕهُ ِٓ

، فُمجٍىا ٍٍّ اٌيُجبد ، ؤبفْهب ِٓ مبس٘بُْشفىا ىُجهب ِٓ خجضُهبلُبَ اٌغبّخ، ٌ
فإوذ ثىً ومىػ وعلاء ؤْ ؽشَْخ الإعلاَ فبلحخ  ،وَجزْذوا ّٓ الخجبئش وا﵀شِبد

 ٌىً صِبْ وِىبْ. 
 

 الخبتمخ: 
بدسان اٌؾشَْخ الإعلاُِخ الدغجك ٌٍٍْىَ اٌجؾشَخ ِٓ ؤٍهشد ٘زٖ اٌذساعخ 

لأىّْخ، ارغّذ ثب﵀بفَخ ًٍّ ؽُبح الإٔغبْ وفؾزٗ، خلاي ِب ؽشّزٗ ِٓ ؤؽىبَ ٌ
 واٌزخفُف ّٕٗ، واٌشؤفخ ثٗ، وٍ٘ ؤَنب﵂ رىصك فٍزٗ ثجبسئٗ بُ وً الأِىس.

بلى جمٍخ ِٓ إٌزبئظ بُ ٘زا اٌجؾش، َإبٌ روش ؤلعهب ولذ خٍقذ اٌذساعخ 
 فُّب ٍٍَ: 

                                      
 .454، ؿ2، طفتشُ اىجُبُ في ٍقبصذ اىقشآُ، اٌمٕٖٔىعٍفذَك خبْ  87
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صجىد اسرجبه الحمبئك اٌمشآُٔخ ثىً عضئُبد ؽُبح الإٔغبْ بدب فُهب  - 2
 زٍْمخ ثغزائٗ وفؾزٗ.الد

ِٓ الإثً واٌجمش واٌنإْ  -ؽً بهُّخ الأْٔبَ وٍ٘ الأصواط اٌضّبُٔخ  - 3
بلاَّ ِب اعزضٕبٖ رجبسن ورْبلى ِٕهب. ؤِب ِٕبه بثبؽخ اٌيْبَ غنً  -والدْض 

الدغىىد ّٓ ؽىّٗ بُ اٌؾشُ؛ فىىٔٗ ىُجب﵂ لا َنش عغُ الإٔغبْ، 
بؽُخ ٍُّّخ وىجُخ ّذَ والدشعِ بُ رٌه اٌيت لا اٌْشف، فةرا صجذ ِٓ ٔ

 وعىد مشس ِٓ ؤوٍٗ فلا ثإط ثٗ، وبلا فلا َقؼ رٌه.
ؽشِخ لحُ الخٕضَش وؽؾّٗ وؽْشٖ ووً رىاثْٗ، ثبلإمبفخ بلى ؽشِخ ِب  - 4

اعزضٕبٖ رْبلى لشب ؽٍٍٗ ِٓ بهُّخ الأْٔبَ؛ ِٓ الدُزخ واٌذَ وِب ؤً٘ ٌغنً ا﵁ 
ٌغجِ وِب رثؼ ًٍّ ثٗ والدٕخٕمخ والدىلىرح والدزشدَخ وإٌيُؾخ وِب ؤوً ا

إٌقت، بلاَّ ِب ؤدسن ِٓ رٌه ثبٌزوبح وفُٗ سِك ؽُبح وبرشيم الاعزمغبَ 
 ثبلأصلاَ.

ٍّخ وعىة اٌززوُخ ٍ٘ بنهبس اٌذَ ثميِ اٌىدعنٌ، والحىّخ ِٓ رٌه  - 5
بخشاط اٌذَ ِٓ عغُ الحُىاْ؛ ورٌه لدب ٌٗ ِٓ ِنبس وِفبعذ 

 ٌلإٔغبْ.
خ الاميشاس وخؾُخ الدىد بثبؽخ ِب ؽشَ ِٓ الأىّْخ والأؽشثخ بُ ؽبٌ - 6

ثؾشه ّذَ اثزغبء ؤوٍهب وّذَ اٌشغجخ فُٗ ؤفلا﵂، وثؾشه ّذَ الأوً 
ِٕهب بدب َضَذ ّٓ عذ الحبعخ اٌنشوسَخ، ورزغًٍ ِمبفذ اٌزؾشَِ الحُٕف 
بُ ٘زٖ الإثبؽخ ثإَُّ ؽبي فهٍ رشعخ ؽفٌ اٌنشوسَبد، وبخبفخ 

 ؽفٌ إٌفظ اٌجؾشَخ.
قُذ ثبٌىلاة وعجبُ اٌجهبئُ ؽً اٌيُجبد وؽشِخ الخجبئش، وؽً اٌ - 7

واٌينً برا ٍّّذ وؤسعٍذ ِٓ فبؽجهب الدغٍُ وروش اعُ ا﵁ ٍُّهب 
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 ّٕذ بسعبلذب.
وً ِب ؽشَ بُ ٘زٖ اٌغىسح الدجبسوخ بلظب ؽَش لدمقذ ؽشٍّ عًٍُ و٘ى  - 8

ؽفٌ إٌفظ، فؾىّخ اٌزؾشَِ رزغًٍ ثقىسح بهُخ فشَذح بُ ٘زٖ اَِبد 
 ، وؽشِذ ٍُّٕب ِب َنش.اٌتي ؤثبؽذ ٌٕب ِب َٕفِ ِٓ اٌيُجبد

 اىتىصُبد:
 بُ نهبَخ ٘زا اٌجؾش رىفٍ اٌجبؽضخ بدب َإبٌ: 

ٔؾش اٌىٍّ ثنٌ الدغٍّنٌ بُ ِب َزٍْك ثإؽىبَ الأىّْخ ا﵀ٍٍخ وا﵀شِخ بُ  - 2
 مىء الدغزغذاد الدْبفشح.

ِٓ خبسط ثلاد الدغٍّنٌ، ورؾىًُ ثفؾـ اٌٍؾىَ الدغزىسدح الا٘زّبَ  - 3
 .هب ٌٍؾشوه اٌؾشُّخ اٌغبثمخ وٍهبلجبْ خبفخ ٌٍزإوذ ِٓ ِيبثمز

رفبدَب اعزنًاد الحُىأبد ِإوىٌخ اٌٍؾُ ؽُخ وربحهب بُ ثلاد الدغٍّنٌ  - 4
 .ِٓ بؽىبلاد وضنًحٌٍىلىُ بُ ا﵀َىس ؽشّب 

 
 .وآخش دّىأب ؤْ الحّذ ﵁ سة اٌْبلدنٌ
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 وصفاته 

Importance of Understanding the Natures of Islamic Sciences  

in the Preparation of a Specialised Lecturer and His Attributes  

Kepentingan Memahami hakikat Ilmu-ilmu Islam 

Dalam Persediaan Pensyarah dan Sifat-Sifatnya 

 عبد العزيز برغوث

 الدهخّص
رزٕبوي اٌىسلخ ثبٌذساعخ ِغإٌخ ىجبئِ اٌٍْىَ أعُِٗخ واٌؾشُّخ، وِب يدُض٘ب ّٓ غنً٘ب 
وؤصش رٌه ًٍّ ٔىُّخ اْعزبر الجبٍِْ اٌزٌ َُذسعهب وففبرٗ وٍِىبرٗ. وتهذف اٌىسلخ بلى ثُبْ 

عزبر اٌزٌ َزٍّْهب وٍَُّْهب. وَزجِ اٌجؾش الدٕهظ اٌىففٍ ٘زٖ اٌيجبئِ في تحذَذ ففبد اْ
اٌزؾٍٍٍُ وتحًٍُ إٌقىؿ. وخٍـ اٌجؾش بلى ؤْ ِٓ ىجبئِ ٘زٖ اٌٍْىَ ؤنهب رىؽُذَخ الدشعُْخ، 
وٍُّّخ وٍُّّخ وِٕهغُخ وِمقذَخ، ورذوس ؽىي سعبٌخ اٖعزخٗف في اْسك واّّبس٘ب 

ٍَُّْهب َٕجغٍ ؤْ َزقف ثقفبد ِٕهب: اٌشعبٌُخ الدزىاصْ. وٍُّٗ فةْ اْعزبر اٌزٌ َزٍّْهب و
وأيدبْ اٌمىٌ، واٌمُبدح وأِبُِخ اٌٍُّْخ، واٌٍُْ والخبرح، واٌمذوح إٌّىرعُخ والحىّخ واٌشؽذ 
واٌزضوُخ واٌزيهنً. وَىفٍ اٌجؾش ثنشوسح ريىَش ثشاِظ رإٍُُ٘خ ِزخققخ ْعزبر اٌٍْىَ 

اٌزٍُُْ الدْبفش، ؤىُّخ الدزٍّْنٌ وىشق اٌزذسَظ  أعُِٗخ واٌؾشُّخ في الجبِْبد رشاٍّ والِ
 .ٖ اٌٍْىَ واٌىالِ اٌزٌ رُذسط فُٗواٌزٍُُْ الدزٗئّخ وىجبئِ ٘ز

 .ىجبئِ اٌٍْىَ أعُِٗخ، اْعزبر، اٌقفبد، اٌزٍُُْ الجبٍِْ الدفتاحيح:انكهًاخ 
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Abstract 

This article analyses the importance of understanding the natures of Islamic 

sciences, and what distinguishes them from others and the impact of this on the 

attributes and competencies of the university lecturer who teaches them. The aim of the 

paper is to show the how these natures influence preparation of the lecturers. The 

article followed the descriptive analytical method and textual analysis.  It concluded 

that some of the natures of these sciences are: revealed reference, practical, scientific, 

methodological and purposeful, and revolve around the message of Istikhlaf 

(vicegerency) and civilisation (umran) on the earth. Accordingly, the teacher who 

learns and teaches them should have attributes and qualities such as; sense of mission, 

strong faith, Intellectual leadership, knowledge and experience, exemplary role model, 

wisdom, guided reasoning, purification and spiritualty. The article recommended the 

need to develop specialised programs for the lecturers of Islamic and Shari’ah sciences 

in universities that take into account the realities of contemporary education, the quality 

of learners, teaching methods and the natures of these sciences.   

Keywords: Natures of Islamic Sciences, Lecturer, Attributes, University 

Teaching. 

Abstrak 

Makalah ini menganalisis kepentingan memahami sifat sains Islam, dan apa 

yang membezakannya daripada yang lain dan kesannya terhadap sifat dan kecekapan 

pensyarah universiti yang mengajarnya. Matlamat kertas kerja ini adalah untuk 

menunjukkan bagaimana sifat ini mempengaruhi persediaan pensyarah. Makalah 

tersebut mengikut kaedah analisis deskriptif dan analisis teks. Ia menyimpulkan 

bahawa beberapa sifat ilmu-ilmu ini adalah: rujukan yang diturunkan, praktikal, 

saintifik, metodologi dan bertujuan, dan berkisar tentang mesej Istikhlaf (kekhalifahan) 

dan peradaban (umran) di muka bumi. Sehubungan itu, guru yang belajar dan 

mengajarnya hendaklah mempunyai sifat-sifat dan kualiti seperti; semangat misi, iman 

yang kuat, kepimpinan intelektual, pengetahuan dan pengalaman, teladan yang boleh 

dicontohi, kebijaksanaan, penaakulan terpimpin, penyucian dan kerohanian. Makalah 

yang disyorkan keperluan untuk membangunkan program khusus untuk pensyarah 

sains Islam dan Syariah di universiti yang mengambil kira realiti pendidikan 

kontemporari, kualiti pelajar, kaedah pengajaran dan ciri-ciri sains ini. 

Kata Kunci: Ciri-ciri Ilmu Islam, Pensyarah, Sifat, Perguruan Universiti. 

 الدمذيح
رُْذ اٌٍْىَ أعُِٗخ واٌؾشُّخ ٍّىِب فشَذح لشُضح ٌٕعَٗ ٖ رىبد تجذ لذب 
ِضُٗ في اْدَبْ والدًٍ وإٌؾً اِخشي. وبحىُ وىنهب ٔبثْخ ِٓ رفبًّ اٌْمً الدغٍُ 
ِِ اٌىؽٍ لشآٔب وعٕخ فؾُؾخ ؽبصد ِىبٔخ ووٍُفخ خبفخ في ربسَخ أعَٗ 
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قُٕف اٌٍْىَ في أعَٗ، فةْ الدْبسف اٌؾشُّخ رزّىلِ والدغٍّنٌ. وبرا ِب َٔشٔب بلى ر
في ّّك َِٕىِزهب اٌتي رذوس ؽىي اٌٍْىَ إٌمٍُخ واٌْمٍُخ؛ ورٌه بحىُ ِىمىّهب 
الدشرجو ثذساعخ اٌىؽٍ وريجُمٗ في ؽُبح إٌبط ووالْهُ. ولذ ارغّذ ٘زٖ اٌٍْىَ 

 غنً٘ب. ثغّبد وافيجغذ ثيجبئِ لشُضح لذب تجٍْهب ؤفٍُخ وفْبٌخ ِمبسٔخ ث
ولذ وضش اٌٍغو في صِبٕٔب ٘زا ؽىي اٌٍْىَ اٌؾشُّخ وِىبٔزهب ووٍُفزهب  

وىجبئْهب وخقبئقهب وخبفخ في اْدثُبد اٖعزؾشالُخ واٌغشثُخ اٌمذيدخ والحذَضخ، وفي 
ؤىشوؽبد وِمىٖد الحذاصخ وِب ثْذ٘ب بلى دسعخ ؤْ ٕ٘بن ِٓ ٖ َشي فبئذح ِٕهب، 

ولم رْذ فبلحخ ٌضِبٕٔب بحىُ ريىس اٌٍْىَ  وؤنهب ٍّىَ لذيدخ اعزفشغذ عهذ٘ب
والدْبسف أٔغبُٔخ وؤٔىاّهب وتخققبتهب وريجُمبتهب في والْٕب الحبلي. وصاد في اِْش 
رْمُذا أزؾبس اٌٍّْبُٔخ وِمىٖ٘ب، واٌٍْىَ اٌغشثُخ الداعغخ ًٍّ اٌشئَخ الدبدَخ واٌىمُْخ 

ٍْىَ اٌؾشُّخ وسوٕهب في صواَب واٌٍُّْخ واٌْمُٗٔخ الحذَضخ، لشب ؤدي بلى تهُّؼ اٌ
اٌذساعبد اٌزشاصُخ واٌىٗعُىُخ وخبفخ في ثْل إٌَُ اٌزٍُُّْخ في اٌىضنً ِٓ ثٗد 
الدغٍّنٌ. وؤفجؾٕب ُْٔؼ بصدواعُخ إٌَبَ اٌزٍٍُّْ ثنٌ اٌٍْىَ اٌؾشُّخ وأعُِٗخ 

وؤفجؼ إٌَبَ واٌٍْىَ اٌغشثُخ الحذَضخ اٌتي رؾغً الحُض اٌشئُغٍ في َِٕىِبرٕب اٌزٍُُّْخ. 
اٌزٍٍُّْ اٌشئُغٍ ِاعغب ًٍّ اٌٍْىَ الحذَضخ وؤفجؾذ اٌٍْىَ اٌؾشُّخ في الذبِؼ 

 وخبفخ في الجبِْبد اٌٍّْبُٔخ. 
ولذ ؤصش ٘زا اٌىمِ في ِىلِ ٘زٖ اٌٍْىَ ودوس٘ب في الدَٕىِخ اٌزٍُُّْخ 

س٘ب واٌزشثىَخ في ثبٌىضنً ِٓ ثٗد الدغٍّنٌ، لشب اعزذًّ مشوسح بّبدح إٌَش في دو
وِىلْهب وِشوضَزهب في ؽُبح الدغٍّنٌ، وفي َّٔهُ اٌزٍُُّْخ واٌزشثىَخ واٖعزّبُّخ 
واٌضمبفُخ. وِٓ ؤعً تحمُك ٘زا اِْش َٕجغٍ بّبدح رإوُذ ىجُْخ ٘زٖ اٌٍْىَ وتدُض٘ب 
ووٍبئفهب وؤدوسا٘ب الحنبسَخ في ؽُبح اِْخ واٌْبلم أعٍِٗ ِٓ عهخ، وثُبْ 

ٌىجنً في رفًُْ ٘زٖ اٌٍْىَ وأعهبَ في اعزشعبُ ِىاففبد ؤعزبر٘ب، ودوسٖ ا
 ِىبٔزهب الحُىَخ في َِٕىِخ الدْبسف اٌتي تهُّٓ ًٍّ إٌَُ اٌزٍُُّْخ في ثٗدٔب.  
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وَهذف ٘زا اٌجؾش بلى ثُبْ ىجبئِ اٌٍْىَ أعُِٗخ واٌؾشُّخ وؤهمُزهب 
ِْخ وأٔغبُٔخ اٌىجنًح في ثٕبء الحنبسح أعُِٗخ الدْبفشح، ودوس٘ب في رىعُٗ ؽُبح ا

في لسزٍف المجبٖد. وّب َزغٍ اٌجؾش رىمُؼ ِىاففبد اْعزبر اٌزٌ يحًّ ٘زٖ 
اٌٍْىَ وسعبٌخ رٍُّْهب ٌِٓخ وأٔغبُٔخ. رٌه ْْ فهُ ؽمُمخ ٘زٖ اٌٍْىَ وىجُْزهب 
ولشُضاتهب، عُُغبّذ ًٍّ بّذاد اْعزبر الداً٘ ٌزذسَغهب ؤمٍهب ٌِٓخ وريجُمهب في والِ 

َجنٌ اٌجؾش وُف ؤْ ثٕبء اْعزبر ثبلدىاففبد واٌقفبد اٌتي رزيٍجهب ىجُْخ الحُبح. و
٘زٖ اٌٍْىَ وِىبٔزهب وؤدواس٘ب َُْذ ؤِشا ؤعبعُب في رفًُْ ؤدائهب، ورْضَض ِىبٔزهب في 
َِٕىِبد الدْبسف الحذَضخ ؽتى رقجؼ في ثٗد الدغٍّنٌ ؤعبط ِىُٕب ٌزىعُٗ وً 

دح اٌيشَك، ورٕؾشف ثبٔٔغبُٔخ بلى ؽبفخ الذبوَخ اٌٍْىَ وريجُمبتهب ؽتى ٖ تحُذ ّٓ عب
 وّب َزنؼ اٌُىَ في ِغنًح الحنبسح أٔغبُٔخ وِأٖتهب الدشّجخ. 

وَزجِ اٌجؾش الدٕهظ اٌىففٍ اٌزؾٍٍٍُ وأعزمشاء وتحًٍُ إٌقىؿ ٌُجنٌ 
ىجُْخ ٘زٖ اٌٍْىَ وِىاففبد ؤعزبر٘ب ورٌه ثبٌشعىُ بلى الدقبدس اْفٍُخ ِٓ اٌمشآْ 

، والدشاعِ اٌمذيدخ والحذَضخ في لربٖد اٌٍْىَ أعُِٗخ واٌؾشُّخ واٌٍْىَ واٌغٕخ
 اٌزشثىَخ أعُِٗخ وفي رشاس اِْخ.

وِٓ ؤعً ِٕبلؾخ الدىمىُ بمب َىفُٗ ؽمٗ تم رمغُّٗ بلى ِمذِخ وصٗصخ ٔمبه 
ٍ٘ ؤوٖ: أىبس اٌْبَ ٌذساعخ ىجُْخ اٌٍْىَ أعُِٗخ وِىاففبد اْعزبر؛ صبُٔب: 

صبٌضب: ففبد اْعزبر الجبٍِْ ومشوسح اّزجبس ىجُْخ ْخ اٌٍْىَ أعُِٗخ وؤهمُزهب وىجُ
 اٌٍْىَ أعُِٗخ، وخبتدخ. 
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 أولا: الإطار انعاو نذراضح طثيعح انعهىو الإضلاييح ويىاصفاخ أضتارْا في
 الجايعاخ

 الإضلاو وانتعهيى وانعهىو انشرعيح 
بلدُب ِاعظ ًٍّ فىشح اٌذّىح واٌزشثُخ بْ أعَٗ وٍٗ ثىففٗ دَٕب خبتدب ّ

واٌزٍُُْ؛ بحُش ؤخز فُٗ اٌْمً واٌٍُْ الدغزشؽذ ثبلذذٌ ؽُضا وجنًا؛ لشب عًْ وٍُفخ 
اٌزٍُُْ واٌزشثُخ، ؤمً اٌٍُْ اٌؾشٍّ اٌذَني واٌذُٔىٌ ٌِٓخ وٌغنً٘ب ِٓ اُِْ ِهّخ 

ح والدٍّْنٌ ِٓ ؤعبعُخ ٌُغذ فمذ ٌٍٕبي ٍُّٗ اٌقٗح واٌغَٗ، وٌىٓ ٌٍٍّْبء واٌذّب
ِمبفذ اٌؾشَْخ اٌتي رذّى بلى ؽفٌ اٌْمً ورٍُُْ اِْخ ثْذٖ، وَزّبؽً ٘زا تدبِب ِِ 

ؤؾش اٌٍُْ، و٘زا ٖ َزُ ثبٌؾىً الديٍىة بٖ ثبٌزٍُُْ واٌزشثُخ واٌزهزَت والدْشفخ 
 واٌٍُْ. 

ولدب وبْ ٘زا ٘ى ؽإْ اٌٍُْ واٌزٍُُْ في أعَٗ، ؤفجؼ ثٕبء اٌٍْىَ أعُِٗخ 
واٌؾشُّخ ٘ذفب لزىسَب ِٓ ؤ٘ذاف المجزِّ الدغٍُ وؽنبسرٗ؛ رٌه ْْ اِْخ ٖ رغزيُِ 
ثٕبء ؽنبستهب، ورُّٕزخ لرزّْبتهب بٖ ثبٌٍْىَ والدْبسف وريجُمبتهب في لسزٍف عىأت 
الحُبح. وِٓ ٕ٘ب ثذؤ ريىس ٘زٖ اٌٍْىَ والدْبسف ونمى٘ب اعزغبثخ ٌٍىالِ وٌَشوف 

ولى والدجىشح وِب عبء ثْذ٘ب ِٓ ولبئِ وؤؽذاس وريىساد ريىس اِْخ في ِشاؽٍهب اْ
 ٘بئٍخ ؤدىذ بلى رىعِ اٌٍْىَ والدْبسف وأؾبس٘ب ثؾىً ٘بئً. 

ووٌذد اٌٍْىَ أعُِٗخ واٌؾشُّخ في سؽُ اٌذَٓ أعٍِٗ وتحذ 
وّبدح ِب رغًّ في ثْل اْدثُبد  رىعُهبرٗ وِجبدئٗ ولُّٗ وؤ٘ذافٗ وِمبفذٖ اٌٍُْب.

شُّخ ؤو ٍّىَ أعَٗ ؤو ٍّىَ اٌذَٓ ؤو اٌٍْىَ أعُِٗخ. وٕ٘بن ِٓ ثبٌٍْىَ اٌؾ
َُذخً تحذ ِفهىَ اٌذساعبد أعُِٗخ وً ِب عجك وخبفخ في الدذاسط أعزؾشالُخ 

 واٌغشثُخ الحذَضخ. 
 اٌٍْىَ ِقيٍؾٍ ثنٌ اٌزفشَك وسحِٓ اْهمُخ في ٘زٖ اٌذساعخ أؽبسح بلى مش

 اٌذَٓ ٍّىَ ؤو اٌؾشُ ٍّىَ ؤو اٌؾشُّخ اٌٍْىَ فّقيٍؼ. أعُِٗخ واٌٍْىَ اٌؾشُّخ

https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
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https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
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https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%B4%D8%B1%D9%8A%D8%B9%D8%A9_%D8%A5%D8%B3%D9%84%D8%A7%D9%85%D9%8A%D8%A9
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 في ؤفًُ اٌؾشُّخ اٌٍْىَ ِفهىَ وَْزبر. اٌٍْىَ بهزٖ الخبفخ اْدثُبد في دالدْزب ٘ى
 وؤفىي اٌْمُذح ٍّىَ ِضً الدْشوفخ اْفٍُخ اٌٍْىَ رٍه تحزٗ وَٕنىٌ، أعٍِٗ اٌفىش
. وؤدواد آٌُبد ثىففهب اٌٍغخ وٍّىَ، الحذَش وٍّىَ، واٌزفغنً اٌمشآْ وٍّىَ، اٌذَٓ

 رقىساتهُ ؽغت ًٍّ مّٕهب ؤخشي ٍّىَ بدخبي في اٌجبؽضىْ َزىعِ ؤْ ويدىٓ
 ؤْ ويدىٓ، ؤوعِ فهى أعُِٗخ اٌٍْىَ ِقيٍؼ وؤِب. ودساعبتهُ ؤبحبصهُ وعُبلبد

 ؤْ لبّذح بلى اعزٕبدا اْخشي اٌٍْىَ ِٓ اٌْذَذ اٌؾشُّخ اٌٍْىَ بلى ثبٔمبفخ َزنّٓ
 واٌمٍُّ اٌْمبئذٌ ؤَبِٗ، اٌىىُٔخ وسئَزٗ أعَٗ ِٓ رزخز ِْشفخ ؤو ٍُّ وً

 أعُِٗخ واٌٍْىَ. أعُِٗخ اٌٍْىَ َِٕىِخ مّٓ َذخً ؤْ يدىٓ وبىبسا ِشعُْخ
رٍه اٌٍْىَ والدْبسف اٌتي ىىس٘ب الدغٍّىْ في عُبق رفبٍّهُ ِِ  ٍ٘ ّبِخ ثقىسح

 اٌىالِ والحُبح، وثبٔعزشؽبد ثبٌىؽٍ ؤو اٌشئَخ اٌْمبئذَخ والدز٘جُخ أعُِٗخ. 
ثبٔمبفخ -وِٓ ثنٌ اٌٍْىَ اٌتي يدىٓ بدساعهب مّٓ ِغًّ اٌٍْىَ أعُِٗخ 

ٌذّىح وٍُّ اٌضمبفخ أعُِٗخ، وٍّىَ اٌغنًح، وٍُّ : ٍُّ ا-بلى اٌٍْىَ اٌؾشُّخ
اٌزبسَخ والحنبسح أعُِٗخ، وٍّىَ اْخٗق واٌزقىف أعُِٗخ، وٍُّ اٌفٍغفخ 
أعُِٗخ. ويدىٓ اٌزىعِ ؤوضش ثةدخبي اٌٍْىَ اٌتي يدىٓ ؤْ رزخز ِٓ الدشعُْخ 

هب، وريىس٘ب ِضً: أعُِٗخ ؤعبط ٌفٍغفزهب، وؤ٘ذافهب، وِٕب٘غهب، وثٕبئهب، ورؾىٍُ
ٍُّ اٖلزقبد أعٍِٗ، وٍُّ اٌزشثُخ أعُِٗخ، وٍُّ اٌغُبعخ واٖعزّبُ وإٌفظ 
واٌمبٔىْ أعٍِٗ. فجهزا الدْنى اٌْبَ والدزىعِ، فةْ وً اٌٍْىَ اٌتي رغزمٍ فٍغفزهب 
وِفبُّ٘هب ولُّهب وؤ٘ذافهب ؤَشَبتهب وِٕب٘غهب ورىعُهبتهب ِٓ أعَٗ يدىٓ ؤْ 

 1ٍّىِب بعُِٗخ.رْزبر 
الدخزقخ  اٌٍْىَ ِٓ ّىّخوِٓ عهخ ؤخشي رُْشف ًٍّ ؤنهب "لر
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 لزّذ إٌبي خبتم الدشعٍنًٌٍّ  اٌىشيم اٌمشآْ والدذاسط اٌٍُّْخ اْخشي ِٕز ٔضي اٌفمهُخ
 ،الدغٍّنٌ اٌٍّْبء ثةمبفخ اٌزبسَخ ، ولذ ريىس اٌٍُْ اٌؾشٍّ ّبرواٌغَٗ اٌقٗح ٍُّٗ

  .8"رفشُ وضنًا﵂ بلى ٍّىَ ِزٕىّخ وضنًح ؤوضش ِٓ ؤْ رُؾقش
ويدىٓ رْشَف اٌٍْىَ أعُِٗخ واٌؾشُّخ ِٓ إٌبؽُخ أعشائُخ ًٍّ ؤنهب 
ؽقٍُخ رفبًّ اٌْمً الدغٍُ ِِ ٔقىؿ اٌىؽٍ لشآٔب وعٕخ فؾُؾخ في عُبق 

ذَٓ ورٕضٍَٗ في لسزٍف لربٖد الحُبح. وَذخً اٖعزغبثخ ٌٍىالِ، ومشوساد فهُ اٌ
مّٓ ٘زٖ الحقٍُخ وً الدْبسف واٌٍْىَ واٌفٕىْ والدٕب٘ظ وإٌَشَبد واْفىبس في 
لسزٍف لربٖد اٌذَٓ واٌؾشَْخ الدْشوفخ عىاء ؤوبٔذ ٍّىِب ؤفٍُخ اٌْمُذح واٌؾشَْخ 

وٍّىَ الحذَش والدمبفذ...ؤو ٍّىِب آٌُخ ؤدارُخ ِضً اٌٍغخ وؤفىي اٌفمٗ واٌزفغنً 
الدزقٍخ ثبلجىأت الدٕهغُخ واٌُِبرُخ. ِِ ِٗؽَخ ؤْ اٌىؽٍ لشآٔب وعٕخ ٖ َذخً في 
ّذاد اٌٍْىَ اٌزشاصُخ، وبنمب ٘ى اْفً والدشعِ اٌضبثذ ا﵀فىً اٌزٌ رُغزمً ِٕٗ عبئش 

 الدْبسف والدٕب٘ظ واٌمُُ واٌزقىساد واٌزىعُهبد. 
 

 ياتّ الحضاريحأضتار انعهىو انشرعيح وأدوارِ ويطإون
لدب وبٔذ اٌٍْىَ أعُِٗخ واٌؾشُّخ بهزٖ اٌؾإْ في ؽُبح اِْخ أعُِٗخ، فةْ 
اْعزبر والدٍُْ اٌزٌ يحٍّهب، وٍَّْهب ٌّخشَٓ ٌٗ ِىبٔخ وؤدواس ووٍبئف 

و٘زا اْعزبر/ وِغاوٌُبد سعبٌُخ َُّّخ َٕجغٍ ٌٗ أميُٗ بهب وثبٌيشَمخ الدضًٍ. 
بعت هّخ رٍُُْ اٌذَٓ ورشثُخ إٌبط، َٕجغٍ ؤْ َُْذ بّذادا َزٕالدٍُْ اٌزٌ ؤُٔيذ ثٗ ِ

"والدٍُْ في اٌزقىس أعٍِٗ ٘ى اٌزٌ َزجنى اٌزشثُخ  وىجُْخ ٘زٖ اٌٍْىَ وؤ٘ذافهب.
أعُِٗخ وسئَزهب وؤ٘ذافهب اٌٍُْب في ثٕبء أٔغبْ اٌقبلح اٌمبدس ًٍّ تحمُك اٌْجبدح ﵁، 

                                      
 َ.8118دَغّبر  17وَىُجُذَب،  8

https://ar.wikipedia.org/wiki/%D8%AA%D8%A3%D8%B3%D9%8A%D8%B3_%D8%A7%D9%84%D9%85%D8%AF%D8%A7%D8%B1%D8%B3_%D8%A7%D9%84%D9%81%D9%82%D9%87%D9%8A%D8%A9
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ِٕهظ ا﵁. و٘زا َمزنٍ ِٓ اٌزشثُخ بَقبي وً واٌمُبَ بحك الخٗفخ في اْسك وفك 
 .3"بٔغبْ بلى دسعخ وّبٌٗ اٌجؾشٌ اٌتي ُ٘إٖ ا﵁ لذب

وِٓ ثم يدىٓ اٌمىي ثإٔٗ الدٍُْ ٌٗ ِىبٔخ ِشِىلخ ووٍُفخ سعبٌُخ في المجزِّ 
الدغٍُ رإعُغب ًٍّ ِب ؤوذرٗ ٔقىؿ اٌمشآْ اٌىشيم، وعٕخ إٌبي ٍُّٗ اٌقٗح واٌغَٗ، 

ِخ ولشبسعبتهب في لسزٍف اٌْقىس اٌتي ؽْذ فُهب الحنبسح أعُِٗخ، ووزٌه خبرح اْ
وريىسد فُهب اٌٍْىَ واٌفٕىْ والحنبسح واٌّْشاْ ثىً بؽىبٌٗ وفٕىفٗ. "بْ الدىبٔخ 
اٌتي يحزٍهب الدٍُْ في اٌفىش اٌزشثىٌ أعٍِٗ، بنمب وبْ ِشد٘ب بلى ِقذس ٘زا اٌفىش، 

 .4"ٌىشيمفٕغذ ٌٍٍُّْ ِىمْب عبُِب في اٌمشآْ ا
واْعزبر/الدٍُْ ٘ى فبؽت اٌذسثخ، والحزق، واٌمذسح، والدٍىخ اٌتي رْنٌ ًٍّ 
ؤَُّ ِهّخ في اٌىعىد وٍ٘ اٌزٍُُْ واٌزشثُخ واٌزهزَت، وؤْ لىح ٍِىزٗ وسعىخهب 
رْٕىظ ًٍّ الدزٍّْنٌ وًٍّ َِٕىِخ اٌزٍُُْ ثإوّبلذب ريىَشا وتحغُٕب وتجىَذ. ووّب 

ذس عىدح اٌزٍُُْ وارمبٔٗ، وٍِىخ الدٍُْ ودسثزٗ ؽزق "لروش اثٓ خٍذوْ فةٔٗ ًٍّ 
 .5الدزٍُْ وؽغٓ رٍمُٗ

وثقىسح ّبِخ يدىٓ اٌمىي ثإْ اٖعزخٗف واٌّْشاْ واٌزؾنش في أعَٗ 
َذوس دوسأب وبِٗ ِِ اٌٍُْ، ورٍُّْٗ وريجُمٗ في لسزٍف ؤفٕبف الدْشفخ اٌىىُٔخ، 

، والحنبسَخ ّّىِب؛ وٍُّٗ وبٔذ وٍُفخ واٌيجُُْخ، وأٔغبُٔخ، واٖعزّبُّخ، واٌذَُٕخ
اْعزبر؟ الدٍُْ ودوسٖ ِزقٍخ ِجبؽشح ثبلدخشعبد الدٕزَشح ِٓ ٍُّّخ اٌزٍُُْ وٍ٘ 

                                      
، )ِٓ وزبة بحىس ِاتدش ٍّىَ اٌؾشَْخ في الجبِْبد، محتىي انعهىو انشرعيح في الجايعاخِذوىس ٍٍّ ؤتزذ،  3

، )ّّبْ: 1، ه8َ، ط1994ؤغغيظ،  86-83ثىعً، ّّبْ: تحشَش: فزؾٍ الدٍىبوٌ ولزّذ ّجذ اٌىشيم ؤ
 َ(.1994الدْهذ اٌْبلدٍ ٌٍفىش أعٍِٗ، 

. الدعهى في انفكر انترتىي الإضلايي وانفكر انترتىي انغربي الدعاصر: دراضح يمارَح ئعذادنمش ؤِنٌ لزّذ،  4
 .َ(8111سعبٌخ دوزىساٖ، )ّّبْ: وٍُخ اٌذساعبد اٌٍُْب: الجبِْخ اْسدُٔخ، 

  َ(.8113، د.ه. )ثنًود: داس اٌفىش ٌٍيجبّخ وإٌؾش، يمذيح اتٍ خهذوٌاثٓ خٍذوْ، ّجذ اٌشتزٓ ثٓ لزّذ،  5
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رىىَٓ اٌشعبي، وأزبط اْفىبس، واثزىبس الدٕزغبد، ورمذيم الحٍىي لدخزٍف ِؾبوً 
ا﵁ ٍُّٗ  أٔغبْ والمجزِّ، وتحمُك ِمبفذ اٌؾشَْخ وغبَبتهب اٌتي ؤُثزْش اٌشعىي فًٍ

اٌفىش اٌزشثىٌ ثإْ اْعزبر يحًّ سعبٌخ َآِ بهب وعٍُ ٔوّبلذب. ووّب ٘ى ٍِْىَ في 
ويحٍّهب ثنٌ عىأجٗ، ورزفبًّ ِْهب ِؾبّشٖ، وًَّْ ًٍّ بَقبلذب ٌٍّزٍّْنٌ ثإؽغٓ 

 .6"اٌيشق
وثبٌشعىُ بلى ؤدثُبد اٌٍْىَ اٌؾشُّخ واٌفىش اٌزشثىٌ أعٍِٗ اٌىضنًح 

ىصّخ في الدقبدس الدخزٍفخ يدىٓ اٌزإوُذ ثإْ ّٕقش "الدٍُْ وبّذادٖ" لذ والدزٕىّخ، والد
ٌمٍ ّٕبَخ فبئمخ، وؽغً ؽُضا وجنًا مّٓ ا٘زّبِبد الدَٕىِخ اٌزٍُّْخ اٌزشثىَخ 
أعُِٗخ اٌمذيدخ وخبفخ في لربي ِىاففبرٗ وؤدواسٖ وؤخٗلُبرٗ اٌتي تحىُ ٍّّٗ. ولذ 

ُخ افٗػ اٌزٍُُْ وِىلِ الدٍُْ ِٕهب واْصش رٕجٗ اٌٍّْبء والدزخققىْ بلى دوس ٍّّ
 .7اٌجبٌغ اٌزٌ َادَٗ في اٌٍُّْخ اٌزشثىَخ

وِٓ ٕ٘ب فةْ بّذاد الدٍُْ اٌشعبلي ٌُزقذي لدهبَ وؤدواس رذسَظ اٌٍْىَ 
اٌؾشُّخ َُْذ ِٓ ؤوبر ؤوٌىَبد ؤٌ َٔبَ رٍٍُّْ ِاعظ ًٍّ الدَٕىس الحنبسٌ 

ولشب ٖ ؽه فُٗ ؤْ رىىَٓ  .8الدزمٓورىىَٕٗ أعٍِٗ. وِٓ ثم وعت بّذادٖ ورإٍُُ٘ٗ 
اْعزبر والدٍُْ، وبّذادٖ بّذادا ِٕهغُب عٍُّب، وسفُٕب ؽبِٗ، وِزىبِٗ ِزٕبعمب 
ثقىسح ّبِخ، وبّذاد ٍُِْ اٌٍْىَ أعُِٗخ واٌؾشُّخ ثقىسح خبفخ َىزغٍ ؤهمُخ 

في ؤٌ َٔبَ رٍٍُّْ رشثىٌ بعٍِٗ.  ثبٌغخ الخيىسح واْصش في لرًّ الدَٕىِخ اٌزٍُُّْخ
وِٓ ثم فةْ ِىمىُ اْعزبر والدٍُْ وبّذادٖ ٖ َؾىً فمو ّٕقشا ِٓ ّٕبفش اٌٍُّْخ 
اٌزٍُُّْخ اٌزشثىَخ، وٌىٕٗ يدضً لزىس٘ب الدشوضٌ، وِفزبؽٗ اْعبعٍ اٌزٌ ثذؤٗ تخزً 

                                      
 َ(.8118. )ثنًود: داس اثٓ ؽضَ، 8. هرضانح الدعهى وآداب انعالم والدتعهىاٌجُبٔىني، ّجذ المجُذ،  6

 -هى انمرٌ الحادي وانعشريٍ )اختيارِيعَ(. 8111ؽىق، لزّىد ؤتزذ ، ولزّىد، لزّذ ِبٌه لزّذ عُْذ. ) 7
 َ(. 8111، د.ه، )اٌمب٘شح: داس اٌفىش اٌْشبي، تًُيتّ في ضىء انتىجهاخ الإضلاييح( -اعذادِ

 ، وسلخ بحضُخ غنً ِٕؾىسح.8114، ئعذاد الدعهى في انفكر انترتىي الإضلاييؤثى وسد، بَهبة لزّذ،  8
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د ٍُِْ َِٕىِخ اٌزٍُُْ واٌزشثُخ، ورفزمذ لجى٘ش٘ب وسوؽهب. ولذزا اٌغجت وعت بّذا
اٌٍْىَ أعُِٗخ واٌؾشُّخ، ورإٍُ٘ٗ ٌُغزغُت لدزيٍجبد اٌزذسَظ الجبٍِْ في ٍشوفٕب 

 الدْبفشح. 
 

  انتعهيى الجايعي والدهكاخ الدطهىتح لأضتار انعهىو الإضلاييح
يحبوي ٘زا اٌجؾش رإوُذ ؤهمُخ اٌزفشَك ثنٌ اْعزبر اٌزٌ َذسط اٌٍْىَ 

 الدغزىَبد ِب لجً الجبُِْخ. و٘زا اِْش لذب اٌؾشُّخ في الجبِْبد واٌزٌ َذسعهب في
ؤهمُخ اٌجُذاغىعُخ واٌزذعشَغُخ خبفخ في بّذاد اْعزبر ؤىُّخ اٌزىىَٓ والدٍىبد 
والدىاففبد اٌتي َٕجغٍ ؤْ َزّزِ بهب ِمبسٔخ ثبلدٍُْ في الدشاؽً اْولى ٌٍزٍُُْ. واْعزبر 

لجً الجبِْخ، فهى ِيبٌت  الجبٍِْ ّّىِب ٌُظ وبلدٍُْ ؤو اْعزبر في الدشاؽً ِب
بمٍىبد ووفبَبد ولذساد وبِىبٔبد ِْشفُخ وِهُٕخ وؤدائُخ ّبٌُخ رزّبؽً وِغزىي 
اٌزذسَظ في ِشاؽً الجبِْخ الدزمذِخ ِٓ اٌذساعبد الجبُِْخ واٌذساعبد اٌٍُْب. وفي 
والْٕب الدْبفش ؤفجؼ ٌٓعزبر ؤدواس ِزْذدح، ومشوسَخ ٌٍزٍُُْ الجبٍِْ اٌْبلي ِٕهب ؤٔٗ 
ؤفجؼ اٌُىَ ٌُظ لرشد ٔبلً ٌٍّْبسف، وٌىٓ ٍُِْ وِىعٗ وِضنً ٌٕثذاُ واٖثزىبس، 

 .9وِشعخ ٌمُُ اٌجؾش واٌزفىنً
ولشب تجذس أؽبسح بٌُٗ في ٘زا اٌغُبق ٘ى ؤْ ؤدواس اْعزبر الجبٍِْ وِهبِٗ 

ِِ اٌزيىساد الحذَضخ في اٌزٍُُْ اٌْبلي، وفٍغفبرٗ وىشلٗ وؤ٘ذافٗ -ووٍبئفٗ ؤفجؾذ 
ؤوضش ّّمب ورىعْب ِٓ رٌ لجً، ورغزذٍّ وفبَبد عذَذح  -شَبرٗ وِٕب٘غٗؤَ

                                      
، لسبر ٍُّ اعزّبُ واٖرقبي مراطيح في الجايعح الجسائريح،ئشكانيح الدشاركح انذيمدٌُى، فنًُ وآخشوْ،  9

 َ(.8111)الجضائش: عبِْخ ِٕزىسٌ لغٕيُٕخ، 
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ِزْذدح ّٕذ بّذادٖ ورىىَٕٗ. واْعزبر الجبٍِْ اٌُىَ ِيبٌت ثإدواس ِزغذدح ِٕهب 
 .11اٌجؾش الدزمذَ، واٖعزؾبساد، ورُّٕخ المجزِّ

ولذزا ؽشفذ اٌىضنً ِٓ َُٔ اٌزٍُُْ اٌْبلي، واٌمبئّنٌ ٍُّٗ، ووامٍْ 
ًٍّ تخقُـ ؽُض ِْزبر ِٓ ٘زٖ الجهىد ٌزىىَٓ اْعزبر الجبٍِْ، وبّذادٖ  عُبعبرٗ

لدهٕخ اٌزذسَظ الجبٍِْ عىاء لجً الخذِخ ؤو ؤصٕبء الخذِخ ؤو في اٌزٍُُْ الدزىافً ِذي 
الحُبح. ولذز تحشؿ ثْل الجبِْبد ًٍّ رىىَٓ اْعزبر ورُّٕزٗ في ؤصٕبء اًٌّْ 

ٍُْ ولصبؽٗ في ٍّّٗ اٌشعبلي َْزّذ ثبْعبط الجبٍِْ. ولشب ٖ ؽه فُٗ ثإْ تدىٓ الد
فةرا وبْ ٘زا اٌىَٗ  11ًٍّ بّذادٖ ورىىَٕٗ وتهُئزٗ لذزا إٌىُ الجذَذ ِٓ اْدواس

فؾُؾب ثبٌٕغجخ ٌٓعزبر ؤو الدذسط في ِشاؽً اٌزٍُُْ ِب لجً الجبٍِْ، فةٔٗ َىىْ ؤوضش 
ؽبًِ وِزىبًِ َيبي ؤهمُخ وفبئذح ثبٌٕغجخ ٌٓعزبر الجبٍِْ اٌزٌ يحزبط بلى بّذاد 
 وبًِ ؽخقُزٗ وٍِىبرٗ ووفبَبرٗ الدزْذدح والدزٕىّخ والدزىبٍِخ. 

وِٓ ثنٌ ؤُ٘ ِب يجت ؤْ َُْذ ٌٗ ؤعزبر اٌزٍُُْ الجبٍِْ ٘ى اٌزٍُُْ واٌزشثُخ 
واٌزهزَت ثىففٗ اٌٍُّْخ ا﵀ىسَخ اْولى اٌتي َٕجغٍ ؤْ َنيٍِ بهب، وَادَهب ثإٔغت 

دواد الحذَضخ الدزبؽخ. ٘زا بمبفخ بلى مشوسح بّذاد اٌيشق والدٕب٘ظ واٌىعبئً واْ
اْعزبر في الدٍىبد واٌىفبَبد اِخشي ِضً:وفبَبد اٌجؾش وأداسح واٌزىافً 
وأثذاُ واٖثزىبس واٌمُبدح وخذِخ المجزِّ... وغنً٘ب. وِٓ ؤعً لُبَ اْعزبر 

اٌزضمُفُخ، فةٔٗ بحبعخ بلى الجبٍِْ بمغاٌُبرٗ اٌزذسَغُخ واٌزٍُُّْخ واٌزشثىَخ واٖعزّبُّخ و

                                      
ّّ (،انتذريص انفعالّضد، وآخشوْ،  عشاداد،11   .َ(8118واٌزىصَِ،  ٌٍٕؾش ففبء داس: بّْ

دور يذيري الدذارش الإعذاديح في وكانح انغىث انذونيح بمحافظاخ ؽشص ا﵁، ؽغبَ اٌذَٓ سفْذ ؽغنٌ، 11
، ِزوشح ِبعغزنً في أداسح غسج في تحطين كفاياخ يعهًي انعهىو وفك يعايير الجىدج انشايهح وضثم تطىيرِ

 َ(. 8116وٍُخ اٌزشثُخ، )غضح: الجبِْخ أعُِٗخ، اٌزشثىَخ غنً ِٕؾىسح، 

http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
http://app.aqsalibrary.org/Search/Search?q=%20%D8%AF%D8%A7%D8%B1%20%D8%B5%D9%81%D8%A7%D8%A1%20%D9%84%D9%84%D9%86%D8%B4%D8%B1%20%D9%88%20%D8%A7%D9%84%D8%AA%D9%88%D8%B2%D9%8A%D8%B9&Parser=Publisher&AdvSearchType=2&searchType=6
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بّذاد ورإًُ٘ َغّؼ ٌٗ ثةِزٗن الدٍىبد واٌىفبَبد واٌمذساد والخبراد اٌٗصِخ ْداء 
 .18الدهّبد واْدواس الدزْذدح الدزغذدح ثةرمبْ والزذاس وتدىٓ وؽزق وبًِ

وَشي ثبؽضىْ ثإْ اْعزبر الجبٍِْ بحبعخ بلى ِزيٍجبد ِزْذدح ِٓ ؤعً 
ِٓ ؤهمهب الحقىي ًٍّ الدٍىبد واٌىفبَبد والخبراد والدهبساد رىىَٕٗ ورإٍُُ٘ٗ، و

اٌٗصِخ ٌٗ، وِٕهب ًٍّ عجًُ الدضبي الدْبسف اٌىُِٗخ واٌزخبىجُخ اٌتي رزنّٓ أثذاُ 
واٌزفٕٓ في اٌْشك وأٌمبء وبصبسح اٌزفىنً، وتحفُض الدزٍّْنٌ واعزشّبء أزجب٘هُ، 

والحىاس ورجبدي اْفىبس ثنٌ اْعزبر والدزٍّْنٌ. وأداسح اٌفبٍّخ واٌزذثنً اٌفْبي ٌٍٕمبػ 
ثبٔمبفخ بلى ِهبساد اٌزوبء اٌْبىفٍ واٌزىافً اٌفْبي ٌىٍ َجني ّٗلبد فْبٌخ ِِ 

 الدزٍّْنٌ، وَاصش في رٍّْهُ وتحقٍُهُ. 
و٘زٖ اٌمذساد والدهبساد َٕجغٍ ؤْ رىىْ لبثٍخ ٌٍمُبط بماؽشاد وؤّّبي 

بثٍخ ٌٍّٗؽَخ ثبٌىعبئً واْدواد الدْشوفخ ثنٌ وؤٔؾيخ ولسشعبد وامؾخ لزذدح، ول
ؽتى ٔزإوذ ِٓ ؤْ اٌزذسَظ تم ثفْبٌُخ وؽمك ؤ٘ذافٗ، وؽقٍُذ  .13ؤً٘ اٖخزقبؿ

تذشرٗ في الدزٍُْ؛ بحُش َغزيُِ ٘زا اْخنً اْداء وألصبص ثبٌىفبءح وأرمبْ الدٕؾىدح. 
عزبر لذساد وِهبساد وِٓ إٌبؽُخ اٌٍُّْخ اٌزيجُمُخ ٌٍزذسَظ َٕجغٍ ؤْ يدزٍه اْ

اٌزخيُو واٌزٕفُز واٌزمىيم واٌزيىَش ٌٍُّْخ اٌزٍُُْ واٌزٍُْ، وِغبّذح الدزٍّْنٌ ًٍّ 
اوزغبة اٌىفبَبد: الدْشفُخ، الدهبسَخ، اٌىعذأُخ اٌتي تدىٓ ِٓ اْداء وألصبص 

 .14الدزمٓ

                                      
  َ(.8118. )ّّبْ: داس الدغنًح، 1، هطرائك انتذريص انعايحِشٍّ، رىفُك ؤتزذ. والحٍُخ، لزّذ لزّىد،  18

 
)عٍغٍخ ىشائك رذسَظ:  انكفاياخ انتذريطيح: الدفهىو، انتذرية، الأداءاٌفزٗوٌ، عهٍُخ لزغٓ وبٍُ، 13

 َ(. 8113، ) ّّبْ: داس اٌؾشوق ٌٍٕؾش واٌزىصَِ، 1(، هاٌىزبة اْوي

تمُياخ تعهيى انذراضاخ الاجتًاعيح وتعهًها في عصر الدعهىياخ وثىرج ّّشاْ، خبٌذ ّجذ اٌٍيُف لزّذ،  14
 َ(. 8118، )ّّبْ: ِاعغخ اٌىساق، 1، هالاتصالاخ رؤي ترتىيح يعاصرج
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وفي ٘زا اٌغُبق وزٌه يحزبط اْعزبر الجبٍِْ بلى الدْبسف والدهبساد 
اد اٌتي رغّؼ ٌٗ ثةداسح الدىلف اٌزٍٍُّْ، واٌزْبًِ ِِ اٌيٗة في ِغزىَبتهُ واٌمذس

الجبُِْخ الدخزٍفخ ثزّىٓ والزذاس؛ بحُش َزْبًِ ِِ الدزٍّْنٌ ويخٍك اٌجُئخ اٌزؾفُضَخ 
واٌزٍُُّْخ أيجبثُخ والدٗئّخ ٌٍزؾقًُ وتحمُك الحقٍُخ اٌزٍُُّْخ والدخشعبد الدْشفُخ 

واْدائُخ واٌزإصنًَخ الديٍىثخ. وفي ٘زا وٍٗ َغًْ اْعزبر بلى  واٌىعذأُخ والدهبسَخ
اعزؾّبس لذسارٗ وبِىبٔبرٗ ثبٌذسعخ إٌّىرعُخ ٌىٍ يحمك اٌزإصنً الديٍىة في اٌٍُّْخ 

ِجُٕب لذُ اٌيشق واْعبٌُت اٌفْبٌخ في اوزؾبف ىبلبتهُ،  15اٌزٍُُّْخ وفي الدزٍّْنٌ
والدزخىسح، فُٕيٍمىا في اٌزْجنً ّٕهب، وتجغُذ٘ب  واِىبٔبتهُ الدْشفُخ واٌىعذأُخ اٌىبِٕخ

في ِهبساد وؤداءاد وؤّّبي وؤٔؾيخ رمىٌ وفبَبتهُ وٍِىبتهُ. و٘زا َمزنٍ 
ثبٌنشوسح رىفش اٌىفبَبد اٌزذسَغُخ الدْشوفخ ِٓ اٌزخيُو واٌزٕفُز واٌزمىيم واٌزيىَش 

 .16الدزىافً
ٍ ّّىِب فُّب عجك ثْذ الحذَش ّٓ ِهبَ وؤدواس وِغاوٌُبد اْعزبر الجبِْ

ِٓ اٌنشوسٌ اٌزإوُذ ثإْ اْعزبر الدزخقـ في رذسَظ اٌٍْىَ اٌؾشُّخ وأعُِٗخ 
َٕجغٍ ؤْ َُْذ وغنًٖ ِٓ اْعبرزح الجبُِْنٌ، ورْيً لذب الدا٘ٗد والدٍىبد 
واٌىفبَبد اٌٗصِخ ٌزغىَذ رٍُّْٗ ٌٍٍْىَ اٌؾشُّخ، وثإٔغت اٌيشق وؤوضش٘ب لصبّخ 

. وؤهمُخ ٘زا إٌْقش رىّٓ في ِىبٔخ وِغاوٌُخ ٘زا اْعزبر في ٌٍّزٍّْنٌ الدْبفشَٓ
اٌزٍُُْ الجبٍِْ. وؤعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ في الجبِْبد عىاء ؤوبٔذ بعُِٗخ 
ِزخققخ ؤو في الجبِْبد اِخشي اٌتي رىىْ فُهب وٍُبد ؤو ِْب٘ذ ؤو ِشاوض 

                                      
 
، سعبٌخ دراضح يمارَح تين يصر وانجهترا وانصين صُع انطياضح انتعهيًيح،َ(. 8115ثغذادٌ، ِٕبس لزّذ. )15

  .115َ(، ؿ 8115دوزىساح ِٕؾىسح، ) اٌمب٘شح: ِْهذ اٌذساعبد واٌجؾىس اٌزشثىَخ: عبِْخ اٌمب٘شح، 

، ه، )أعىٕذاسَخ: ِاعغخ ؽىسط يصطهحاخ في الدُاْج وطرق انتذريصاٌىغجبني، لزّذ اٌغُذ ٍٍّ،  16
 َ(. 8111اٌذوٌُخ، 
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داء ؤدواسٖ وِغاوٌُبرٗ ِزخققخ في ٘زٖ اٌٍْىَ، َٕجغٍ وزٌه ؤْ َُْذ وَاً٘ ْ
وإعزبر عبٍِْ ِمزذس َزّزِ ثبٌىفبءح، واٌىفبَبد، والجذاساد اٌٗصِخ ْداء وٍبئفٗ 
وفك ِْبَنً الجىدح وأرمبْ الدْزشف بهب. وبهزٖ اٌيشَمخ ْٔيٍ ٌٍٍْىَ أعُِٗخ ِىلْهب 

 ولُّزهب ؤضّٓ دوس٘ب في ؽُبح المجزِّ والحنبسح أعُِٗخ ِٓ عذَذ. 
 

 ثيعح انعهىو الإضلاييح وانشرعيح وأهميتها ثاَيا: ط
 انعهىو انشرعيح ويرجعيح انىحي

ثذاَخ يدىٓ اٌمىي ثقىسح ّبِخ ثإْ اٌٍْىَ اٌؾشُّخ وأعُِٗخ ٍّىَ ٔمٍُخ 
وّمٍُخ، وٍُّّخ وِٕهغُخ وِمقذَخ لذب غبَبد وؤ٘ذاف. وؤوي ِب َٕجغٍ أٖزجبٖ بٌُٗ 

خ تخزٍف ٔىُّب ّٓ اٌٍْىَ اٌْمٍُخ الحىُّخ ٘ى ؤْ ىجُْخ ٘زٖ اٌٍْىَ اٌؾشُّخ وأعُِٗ
اٌفٍغفُخ، اٌتي عبءد ٔزبعب ٌٍْمً واٌزفىش واٖعزٕجبه واٖعزمشاء واٌزإًِ والخبرح 
واٌزغشثخ اٌجؾشَخ، واٌٍْىَ اٌزغشَجُخ اٌتي عبءد ٔزبعب ٌٍزغشثخ والدٗؽَخ واًٌّْ 

َزُّض اٌٍُْ اٌؾشٍّ ّٓ الدُذاني وفمب لدٕب٘ظ اٌٍْىَ اٌزغشَجُخ وأِبرَمُخ الدْشوفخ. و
 .17غنًٖ ثىىٔٗ ِاعظ ًٍّ سئَخ أعَٗ ٌٍخبٌك واٌْبلم واٌىىْ والحُبح وأٔغبْ

وٍ٘ ثيجُْزهب وٌُذح اٌٍْىَ إٌمٍُخ، ٔبؽشح ٌٍىؽٍ، وخبدِخ ٌٗ وِذافْخ ّٕٗ، 
ولزبفَخ ًٍّ ِجبدئٗ ولُّٗ ورؾشَْبرٗ. وثيجُْزهب ٘زٖ، فإفىلذب وِشعُْزهب ٍ٘ إٌـ 

زٌ َشؽذ٘ب وَهذَهب بلى عىاء اٌغجًُ، وَمىِهب بْ ٍ٘ ؽبدد ّٓ الجبدح، الدىؽً، اٌ
وخشعذ ّٓ رىعُهبد اٌىؽٍ اٌٍُْب. وٍ٘ ٍّىَ رشعِ في اْفً بلى ُِْبس٘ب و٘ى 
اٌىؽٍ. وِب داَ اٌىؽٍ ؽبِٗ ٌمنبَب اٌْمُذح واٌفىش واْخٗق واٌغٍىن واٌفمٗ 

واٌيجُُْبد  ْشفخ، واٌزشثُخ،واٌؾشَْخ واٖلزقبد واٌغُبعخ اٌؾشُّخ، واٌٍُْ والد
                                      

، "ِاتدش رذسَظ اٌٍْىَ الدعرفي وأثرِ في تذريص الدماصذ -الأضاش الإتطتًىنىجيَ(. 8181) تزى، سثُِ. 17
، )الدغشة: ؤوبدَش: عبِْخ 1اٌؾشُّخ ثبٌزٍُُْ اٌْبلي: ِمبسثبد ِْشفُخ ورشثىَخ"، بّذاد: تزى سثُِ وثْٕجى الحغٓ، ه

  .38َ(، ؿ 8181اثٓ ص٘ش، 
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واٌىىُٔبد، والجغّبُٔبد واٌجذُٔبد، واٌىعذأُبد وا﵀غىعبد واٌغُجُبد وغنً٘ب، 
فةْ ٘زٖ اٌٍْىَ ثيجُْزهب واعْخ وؽبٍِخ وِزىبٍِخ رْبلج لنبَب ّبلدٍ اٌغُت واٌؾهبدح، 

رغيٍ ولنبَب اٌذُٔب واِخشح، ولنبَب اٌفشد والمجزِّ، ولنبَب الدبدح واٌشوػ. ولذزا 
اٌٍْىَ اٌؾشُّخ وأعُِٗخ الحمُمُخ وً ِب َزٍْك ثبلخبٌك والخٍك والحُبح واٌىىْ 
والمجزِّ وأٔغبْ واٌزبسَخ والحنبسح والدغزمجً واِخشح وغنً٘ب. وّب َمىي اٌيب٘ش 
ثٓ ّبؽىس: "اٌٍْىَ اٌؾشُّخ ِزغْخ عذا ٖ َفٍ ثبٖعزُٗء ٍُّهب اٌّْش اٌيىًَ، 

 .18"ب ِٓ وضشح ؤفىلذب وفشوّهب، ورْذد ِغبئٍهبثغجت ِب ٍ٘ ٍُّهب ثزاته
 

 انعهىو انشرعيح والدُطك انعًهي فيها 
برا وبٔذ اٌٍْىَ أعُِٗخ واٌؾشُّخ في ىجُْزهب ٔمٍُخ وومُْخ رغزٕذ ًٍّ 
اٌىؽٍ لشآٔب وعٕخ فؾُؾخ، فةْ ِٓ ىجبئْهب وزٌه ؤنهب ٍّىَ ٍُّّخ رٕضُ بلى اًٌّْ 

 ووُّهُ وؤفْبلذُ وِٕبؽو ؽُبتهُ الدخزٍفخ، وتحبوي واٌفًْ واٌزإصنً في عٍىن الدىٍفنٌ
اٖثزْبد ّٓ اٌزغشَذ واٌزَٕنً الدىغً في إٌَش واٌزخًُ. ويدىٓ اٌمىي ثإْ "ؤغٍت ٘زٖ 
اٌٍْىَ رفزمذ في ٔغك ٍٍّّ وٍُفٍ في ِىالِ اٌىعىد ثُْذا ّٓ إٌَش واٌزغشَذ 

ىَ اعزقؾجذ ثُٕزهب ِِ وٍْىَ اٌفمٗ واٌٍغخ واٌْمُذح واٌزفغنً والحذَش؛ ؤٌ بنهب ٍّ
 .19"رفبّٗد أٔغبْ واٌىىْ

ولذ ّّك أِبَ اٌؾبىبي ٘زٖ الدْبني في واؽذح ِٓ ؤُ٘ ؤفىبسٖ الدمبفذَخ 
الدٕهغُخ ِاوذا ًٍّ مشوسح اًٌّْ واٌفًْ، واٌزٌ ؤفجؼ فُّب ثْذ خبفُخ ؤعبعُخ 

                                      
، دراضح تاريخيح وآراء ئصلاحيح-ة: انتعهيى انعربي الإضلاييأنيص انصثح تمرياثٓ ّبؽىس لزّذ اٌيب٘ش،  18
َ(، 8116. )رىٔظ: ِاعغخ عؾٕىْ ٌٍٕؾش واٌزىصَِ، اٌمب٘شح: داس اٌغَٗ ٌٍيجبّخ وإٌؾش واٌزىصَِ واٌزشترخ، 1ه

 . 138ؿ 

، اٌغٕخ لدعرفحمجهح ئضلاييح االحغبْ ؽهُذ، ٔؾإح اٌٍْىَ أعُِٗخ وريىس٘ب: رإعُظ ِمبفذ اٌؾشَْخ ؤنمىرعب،  19
  .14ؿ  َ(،8111، )٘نًٔذْ: الدْهذ اٌْبلدٍ ٌٍفىش أعٍِٗ، 65، 17ُ
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ىك فُهب ِٓ خقبئـ اٌٍْىَ أعُِٗخ واٌؾشُّخ: وً ِغإٌخ ٖ َٕجني ٍُّهب ًّّ فبلخ
ضبٖ في ٍُّ ؤفىي اٌفمٗ خىك فُّب لم َذي ًٍّ اعزؾغبٔٗ دًٌُ ؽشٍّ. وَمذَ ِ

وً ِغإٌخ ِشعىِخ في ؤفىي اٌفمٗ ٖ َٕجني ٍُّهب فشوُ فمهُخ ؤو آداة ثمىٌٗ: "
و٘زا الدجذؤ  .81"ؽشُّخ، ؤو ٖ رىىْ ّىًٔب في رٌه، فىمْهب في ؤفىي اٌفمٗ ّبسَخ

ْ رىىْ لذب لُّخ ٍُّّخ، وفىائذ ريجُمُخ تحمك َاوذ ثإْ اٌٍْىَ اٌؾشُّخ َٕجغٍ ؤ
ِقٍؾخ الدىٍفنٌ في اٌْبعً واِعً، ووً ِب خشط ّٓ ٘زا الدْنى َٕجغٍ اعزجْبدٖ 

 وّذَ اٌزْىًَ ٍُّٗ. 
 

 انعهىو انشرعيح والدُطك الدُهجي فيها 
ثبٔمبفخ بلى ؤْ ٘زٖ اٌٍْىَ ِٕهغُخ ثبْعبط ؤٌ ؤنهب ؤُٔؾئذ خبدِخ ٌٍمشآْ 

خ لدمبفذ اٌذَٓ وّمبئذٖ ولُّٗ ورؾشَْبرٗ وؤخٗلُبرٗ ورْبٌُّخ في وً واٌغٕخ وِجُٕ
لربٖد الحُبح. وَُِْ اٌٍْىَ اٌؾشُّخ ِٓ اٌْمُذح واٌزفغنً والحذَش واٌفمٗ وؤفىي 
اٌفمٗ وغنً٘ب وٍٗ رجنٌ اٌيشق والدٕب٘ظ اٌٍُّْخ ٌٍزْبىٍ ِِ إٌـ الدىؽً لشآٔب وعٕخ 

ِْشفخ واعجبرٗ وِغاوٌُبرٗ ثىففٗ خٍُفخ ﵁،  فؾُؾخ. والدىٍف في أعَٗ بحبعخ بلى
و٘زٖ اٌٍْىَ وٍهب خبدِخ لذزا الذذف اْسمً. وٖ رىبد تخٍى اٌٍْىَ اٌؾشُّخ 
وأعُِٗخ ِٓ الدٕهظ اٌزٌ َزّبؽً وىجُْزهب وخقبئقهب. وِٓ ٕ٘ب ٖ يدىٓ فهُ 

الدٕهغُخ  ٘زٖ اٌٍْىَ ورذسَغهب وريجُمهب وريىَش٘ب بٖ ثفهُ ِٕيمهب الدٕهغٍ وىجُْزهب
ؤوٖ. و٘زا ٘ى اٌزٌ َفغش ٌٕب لغّب وجنًا ِٓ تحشَفبد الدغزؾشلنٌ واٌٍّْبُٔنٌ 
والحذاصُنٌ لذزٖ اٌٍْىَ، وّذَ لذستهُ ًٍّ اعزُْببهب ورضّنٌ لُّزهب ْنهُ َيجمىْ ٍُّهب 

 ِٕب٘ظ وىشق وآٌُبد وؤدواد تحٍٍُُخ خبسعخ ّٓ ىجبئْهب وخقبئقهب وسوؽهب. 

                                      
، تحمُك: ّجذا﵁ دساص، د.ه، )ثنًود: داس اٌىزت اٌٍُّْخ، الدىافماخ في أصىل انشريعحاٌؾبىبي ؤثى ؤعؾبق،  81

 . 39َ(، ؿ 1994
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 ذ الاضتخلاف في الأرضانعهىو الإضلاييح ويمص

ِٓ ىجبئِ اٌٍْىَ اٌؾشُّخ وأعُِٗخ وزٌه ؤنهب ٍّىَ رذوس ؽىي ِمقذ 
ّض وعً: اٖعزخٗف اٌزٌ خٍُك أٔغبْ ِٓ ؤعٍٗ في ٘زٖ اْسك ِقذالب ٌمىٌٗ 

رضِْ خَويِفَثً   ﴿
َ
ِ إنِِّّ جَاعِنٌ فِِ الْْ لََئمَِث ًَ ْ كَ لوِ ْ قاَلَ رَبُّ  ٘زٖ وِٓ. [31: اٌجمشح] ﴾ وَإِذ

 أٔغبْ ثىعىد رشرجو وغبئُخ ثُْذح غبَبد لذب غبئُخ ِمقذَخ اٌٍْىَ ٘زٖ فةْ الجهخ،
 ِقذالب ثبٌْجبدح ِيبٌت اْسك في ِغزخٍف ﵁ خٍُفخ ثىففٗ وبمقنًٖ اٌْبلم، ٘زا في

عَْتُدُونِ ﴿ :رْبلى ٌمىٌٗ نسَ إلََِّ لِِ ٌَّ وَالِْْ و٘ى الذذف  .[56]اٌزاسَبد: ﴾وَيَا خَوقَْجُ الِْْ
ًٍّ اٌزٌ ِٓ ؤعٍٗ ؤُسعٍذ اٌشعبٖد وإٌجىاد، وثُْش اٌشعً وأْجُبء ِجؾشَٓ اْ

وِٕزسَٓ. وِٓ ثم فةْ ٔؾبه أٔغبْ الخٍُفخ الدىٍف في اْسك ٘ى تزً ؤِبٔخ 
رضِْ ﴿اٖعزخٗف ِقذالب ٌمىٌٗ رْبلى: 

َ
لْْ وَاتِ وَا ا ًَ يَاٍثََ عََلَ الصَّ

َ
َّا عَرضََْاَ الْْ إٍِ

بَيَْ 
َ

تَالِ فأَ نصَانُ   وَالِْْ ا الِْْ َّ ومََََوَ ا  َّ ْ ٌَ يَِ فْفَقْ
َ

ا وَأ َّ وََْ ًِ ْ ن حَْ
َ

ُُ   أ َّ ْلًَ  ظَوُْيًا كََنَ  إٍِ ُّ  ﴾جَ
 . [78: اْؽضاة]

ورزؾمك ؤِبٔخ اٖعزخٗف ثزؾًّ الدغىئٌُبد واٌىاعجبد اٌزبثْخ لذب وٍ٘ 
ًٍّ ِغزىي اٌفشد اٌْجبدح، وًٍّ ِغزىي اْعشح اٌزشثُخ، وًٍّ ِغزىي المجزِّ 

ّّبس، وًٍّ ِغزىي اٌذوٌخ بلبِخ اٌْذي اٌؾبًِ، وًٍّ ِغزىي اِْخ اٌؾهىد أ
الحنبسٌ ًٍّ إٌبط، وًٍّ ِغزىي اٌْبلم تحمُك ِمزنُبد ستزخ ٌٍْبلدنٌ. ولذ ٔجٗ 
ؽهُذ بلى ؤهمُخ الدمبفذ اٌىٍُخ إٌبٍّخ ٌٍٍْىَ أعُِٗخ واٌؾشُّخ ِشوضا ًٍّ صٗصخ 

عزخٗف اْسمٍ، واٌؾهىد أٔغبني وَشي ِمبفذ وٍُخ ٍ٘: اٌزْجذ ألذٍ، واٖ
ؽهُذ ثإْ ؤِهبد اٌٍْىَ اٌىبري ِضً: ٍُّ اٌْمُذح، واٌفمٗ، واٌزفغنً والحذَش 
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ِاعغخ ًٍّ ٘زٖ الدمبفذ واٌغبَبد اٌىٍُخ، "ثىففهب ِمبفذ نهبئُخ ووعىدَخ في 
 .81ّٗلخ أٔغبْ ثبٌىؽٍ"

بممبفذ ٍُّب ٌٍذَٓ وِٓ ٕ٘ب يدىٓ اٌمىي ثإْ ٘زٖ اٌٍْىَ أعُِٗخ ِشرجيخ 
أعٍِٗ وؽشَْزٗ، وؤّٗ٘ب اٌْجىدَخ واٌزْجذ ﵁ عجؾبٔٗ ورْبلى. ِٓ ؤعً "تحمُك 
الذذف إٌهبئٍ الديٍك و٘ى تحمُك ِجذؤ اٌْجىدَخ في ٔفغُخ الدزٍُْ، ثْذ اعزُْبثٗ ِفهىَ 
اٌْجبدح اٌؾبًِ، وّذَ رْبسك اْ٘ذاف الجضئُخ الدشؽٍُخ الخبفخ ؤو اٌْبِخ ِِ الذذف 

 .88"غبئٍ اٌضبثذ الديٍكاٌ
وثْجبسح ؤخشي َٕجغٍ ؤْ َىىْ ِفهىِب ثإْ بٔؾبء ٘زٖ اٌٍْىَ أعُِٗخ في 
اْعبط وبْ ٌزغهًُ ٍُّّخ اٖعزخٗف واٌْجبدح واّّٖبس، وثٕبء أٔغبْ الخٍُفخ 
واِْخ اٌىعو اٌؾهبدح ًٍّ إٌبط ِٓ خٗي اٌزىعُهبد اٌمشآُٔخ وإٌجىَخ. "وثزْجنً 

ةْ ا﵁ عجؾبٔٗ ؽذد اٌغبَخ اٌىبري ٌٕٔغبْ وٍ٘ ّجبدرٗ، ورشن ٌٗ ثْذ رشثىٌ ِجبؽش ف
رٌه ؽشَخ أٖيٗق ٌزؾمُك اْ٘ذاف الدشؽٍُخ ؤو الجضئُخ ؤو اٌىعُيخ اٌتي ِٓ ؽإنهب 
ؤْ رىىْ ؽٍمخ في عٍغٍخ ٘زٖ اْ٘ذاف ٌزقً بلى غبَبتهب ؽنٌ تخشط ٌٕب: أٔغبْ 

 .83"اٌْبثذ اٌقبلح الدقٍؼ
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زْبًِ ِِ ٘زٖ اٌٍْىَ ثىففهب ٘زا ؤخزَٓ ثْنٌ أّزجبس وِٓ ثم َٕجغٍ اٌ 
ٌيجُْزهب، وخبفخ ّٕذ ثٕبء رقىس ّٔذاد ؤعزبر ٘زٖ اٌٍْىَ؛ بر ٍُّٕب ؤْ ٔزإوذ ِٓ ؤْ 
٘زٖ اٌيجبئِ واٌقفبد ِنّٕخ في ثشٔبِظ اٌىفبَبد والجذاساد اٌتي يحزبط بٌُهب ٘زا 

  اْعزبر ٌزذسَظ ٘زٖ اٌٍْىَ ؤمٍهب ٌٍّزٍّْنٌ.
 

 يح انعهىو الإضلاييح وانشرعيحأهم
ِٓ خٗي اٌْشك اٌغبثك الدمزنت رزجنٌ ؤهمُخ ٘زٖ اٌٍْىَ اٌؾشُّخ وأعُِٗخ   

ودوس٘ب الحُىٌ في ثُبْ اٌىؽٍ وريجُمٗ في ؽُبح الدىٍفنٌ، ؤمٍٗ ٌٓعُبي أعُِٗخ 
 الدزْبلجخ بلى َىَ إٌبط ٘زا. وٍ٘ ٍّىَ ريىسد بحىُ اسرجبىهب ثبٌٕـ الُدىؽً، وفي

ًٍ رىعُهبرٗ، وؤ٘ذافٗ اٌٍُْب وِمبفذ ؽشَْزٗ اٌْبِخ. ولذ عبءد وّؾقٍخ ٌزفبًّ 
الدغٍّنٌ ِِ اٌىالِ الجذَذ اٌزٌ ؤٔؾإٖ اٌىؽٍ وإٌجىح واٌشعبٌخ في ؽُبح اِْخ 
أعُِٗخ إٌبؽئخ ِٕز اَْبَ اْولى ٌٍٕجىح، ورإعُظ لرزِّ الدذَٕخ الدٕىسح، واٌذوٌخ 

 عُخ ٌزيىس الحنبسح واِْخ أعُِٗخ. أعُِٗخ اْولى وٕىاح ؤعب
ورىّٓ ؤهمُخ ٘زٖ اٌٍْىَ وزٌه في وىنهب رمذَ الدٕب٘ظ والدْبسف اٌٗصِخ  

ٌفهُ إٌـ ورٕضٍَٗ ًٍّ اٌىالِ أٔغبني الدْمذ والدزغنً. وّب رؾشػ وزٌه اٌشئَخ 
ٔغبْ اٌىىُٔخ اٌىٍُخ ٌٕعَٗ ؽىي لنبَب: الخبٌك واٌىعىد والخٍك واٌىىْ والحُبح وأ

واٌزبسَخ والحبمش والدغزمجً أٔغبني، وِغبئً اٌذُٔب واٌذَٓ، وّبلدٍ اٌغُت 
واٌؾهبدح، واٌْبلم الدبدٌ واٌشوؽٍ، والدفبُُ٘ اٌىبري ٌٕعَٗ ِضً: اٌٍُْ والدْشفخ 
واٖعزخٗف واٌّْشاْ واٌْجبدح واٌزشثُخ واٌزٍُُْ واْعشح واٌْذي والحىُ واٌؾىسي 

  ُ..وغنً٘ب. واٌزضوُخ واْخٗق واٌمُ
وثبٔمبفخ بلى اعزّذاد ٘زٖ اٌٍْىَ اٌؾشُّخ وأعُِٗخ ِٓ ِشعُْخ أعَٗ 
بمقذسَهب؛ اٌمشآْ واٌغٕخ اٌقؾُؾخ، فةنهب وزٌه رفبٍّذ ِِ اٌٍْىَ والدْبسف اٌغبثمخ 
ٍُّهب، وتدىٕذ ِٓ اٌزْبًِ ِْهب، وريىَش ِْبسفهب اْفٍُخ الخبفخ اٌتي ّشفذ فُّب 
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، وؤِغذ اٌُىَ رْشف ثبٌٍْىَ اٌؾشُّخ ؤو أعُِٗخ ّّىِب ًٍّ ثْذ ثبٌٍْىَ إٌمٍُخ
 ؽغت رْشَفبتهب اٖفيٗؽُخ الدزْذدح. 

ولذ وبْ ٌٍّٕهظ اٌمشآني الدشعٍْ ؤصبسٖ اٌىامؾخ في ثٕبء ٘زٖ اٌٍْىَ إٌمٍُخ 
اْفٍُخ الدزفشدح ّٓ غنً٘ب ِٓ ٍّىَ وِْبسف اُِْ اْخشي. "فبلدٕهظ اٌمشآني َؾىً 

ٍىَ عبثمخ اٌْهذ وإٌؾىء واٌزيىس وأٔزبط، وَاعظ ٖٔيٗلخ ِغبَشح ىفشح عذَذح ٌْ
في ِغبس ٍّىَ ؽذَضخ ثبٌزىىَٓ وأّّبي، عزْشف رإصنًا ورإصشا ِْهب، بِب ِٓ ؽُش 

 .84"اٌزىبًِ الدْشفي، ؤو ِٓ ؽُش اٖعزْبسح الدٕهغُخ ؤو اٌزمقُذ اٌىىني
ُِخ وزٌه في سد٘ب ًٍّ ورَهش اْهمُخ اٌفٍُْخ لذزٖ اٌٍْىَ اٌؾشُّخ وأعٗ

اٌزؾذَبد اٌتي واعهذ اِْخ أعُِٗخ فىشَب وِْشفُب وؽنبسَب وصمبفُب ِٕز ٔؾإتهب، 
وفي تزبَزهب واٌذفبُ ّٕهب وّٓ دَٕهب وبٔغبنهب وؽنبستهب ولُّهب وسئَزهب اٌْمبئذَخ في 
 ِىاعهخ اْدَبْ والدًٍ واٌْمبئذ وإٌؾً واٌضمبفبد والمجزّْبد واٌٍْىَ والدْبسف
 الدغبَشح لذب. ووبٔذ ٘زٖ اٌٍْىَ بمضبثخ الجذاس اٌىالٍ ٌِٓخ ودَٕهب وسعبٌزهب وؤفبٌزهب. 

ولشب َذي ًٍّ اْهمُخ الخبفخ لذزٖ اٌٍْىَ في ربسَخ اِْخ ٍ٘ ؤنهب خشعذ 
ٍّّبء وِفىشَٓ وثبؽضنٌ رشوىا رشاصب ؽنبسَب غُٕب َْىظ لُُ أعَٗ وفمهٗ وربسيخٗ 

ؤَبِٗ اٌغُبعٍ واٌمبٔىني واٖعزّبٍّ واٌضمبفي واٌٍٍّْ وسئَزٗ الحُبرُخ اٌؾبٍِخ 
واٌزمني...وِبصاٌذ ٘زٖ اٌٍْىَ أعُِٗخ واٌؾشُّخ ِْيبءح وصشَخ رٕهً ِٕهب اْعُبي 
الحبٌُخ وٍّب ؤسادد اٌزْبىٍ ِِ اٌىؽٍ وريجُك رْبٌُّٗ في والِ الحُبح وؽاونهب 

سا٘ب في ثٕبء أٔغبْ واِْخ، الدخزٍفخ. وِٓ ؤعً رمذَش فؾُؼ ٌمُّخ ٘زٖ اٌٍْىَ وؤدو
ورؾىًُ الدْشفخ اٌؾشُّخ اٌٍُّْخ الخبفخ ثبٌىؽٍ و٘ذَبرٗ ورؾشَْبرٗ في لسزٍف لربٖد 
الحُبح ِٓ اْهمُخ روش ؤٔىاُ ٘زٖ اٌٍْىَ ورقُٕفبتهب بمب يخذَ ؤ٘ذاف اٌذساعخ الحبٌُخ. 
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، فةٔٗ ِٓ وِب داِذ ٘زٖ اٌذساعخ رشوض في بّذاد ؤعزبر اٌٍْىَ اٌؾشُّخ وأعُِٗخ
 اٌنشوسٌ ِْشفخ ؤٔىاّهب. 

 
 ثانثا: صفاخ الأضتار الجايعي وضرورج اعتثار طثيعح انعهىو الإضلاييح 

لدب وبْ الدٍُْ واْعزبر ٔبلٗ ٌٍٍُْ والدْشفخ، وِشثُب َجني اٌؾخقُخ الدزىاصٔخ، 
وِادثب َهزة اٌغٍىن وَقٍؼ الخٍك، فةٔٗ َٕجغٍ ؤْ َزؾًٍ ثبٌقفبد اٌتي رزّبؽً 

ٗ وِىبٔزٗ وِغاوٌُزٗ وؤِبٔزٗ اٖعزخٗفُخ الحُبرُخ ِٓ عهخ، وىجبئِ اٌٍْىَ وسعبٌز
 أعُِٗخ وؤ٘ذافهب ِٓ عهخ ؤخشي. ِٓ ؤُ٘ ٘زٖ اٌقفبد: 

وِٕهب: أيدبْ واٌقذق  اٌقفبد اٌؾخقُخ وأٔغبُٔخ واْخٗلُخ-1
ىح واْخٗؿ واٌزغشد واٌزمىي واٖؽغبْ واِْبٔخ واٖعزمبِخ واٌىسُ واٌؾغبّخ ول

أسادح واٌؾىُّخ واٌىشَ وؽغٓ الخٍك واٖثزْبد ّٓ اٌىزة واٌفؾؼ واٌغؼ 
واٌزىبر واٌزٕيِ واٖعزْٗء ثٍّْٗ ّٓ اِخشَٓ، واٖؽزشاَ واٌزمذَش واٌشؤفخ واٌٍنٌ 
واٌشفك وعْخ اٌقذس، والحٍُ واٌقبر وتحًّ اْري واٌشتزخ واٌؾفمخ ارجبّب لذذٌ إٌبي 

بْ اٌشفك ٖ َىىْ في ؽٍء بٖ صأٗ وٖ َٕضُ ِٓ ؽٍء "في لىٌٗ فًٍ ا﵁ ٍُّٗ وعٍُ: 
 .85"بٖ ؽبٔٗ

وًٍّ اْعزبر وزٌه ؤْ َىىْ ِزىامْب، وخبدِب ٌيٍجخ اٌٍُْ وٌٍّزٍّْنٌ 
ّبِخ. وِٓ ؤُ٘ ففبد اْعزبر وزٌه اٌْذي والدغبواح ثنٌ الدزٍّْنٌ وأقبفهُ في 

ْولبد لذُ، واًٌّْ ًٍّ ؽمىلهُ في اٌزٍُْ واٖؽزشاَ والدزبثْخ واٌزمذَش وتخقُـ ا
رضوَذُ٘ بمب يحزبعىْ بٌُٗ ِٓ اٌٍُْ وأعبثخ ّٓ رغبئٖتهُ. وؤْ َىىْ سالٍ اٌزْبًِ 
ِزغبِؼ ِِ الدغُئنٌ ٌٗ، وواُّب بحبعبد الدزٍّْنٌ وؤؽىالذُ ؤومبّهُ وٍشوفهُ 

 نٌ. وؽبعبتهُ وبِىبٔبتهُ الدْشفُخ واٌفىشَخ واٌْمٍُخ ِشاُّب ٌٍفشوق الدزىاعذح ثنٌ الدزٍّْ
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: بمبفخ بلى اٌقفبد اٌغبثمخ، َٕجغٍ اٌقفبد اٌٍُّْخ واٌفىشَخ والدْشفُخ-8
وزٌه ؤْ َزّزِ اْعزبر ثقفبد ؤعبعُخ آخشي ٍ٘ اٌقفبد اٌٍُّْخ واٌفىشَخ 
والدْشفُخ؛ بحُش َىىْ ًٍّ ِْشفخ بمغبي تخققٗ وثبلدْبسف اِخشي اٌتي رؾىً عضءا 

زّزِ الدٍُْ ثبٌقفبد اٌفىشَخ اٌٗصِخ ِٓ رىىَٕٗ اٌٍٍّْ واٌفىشٌ. وّب َٕجغٍ ؤْ َ
ِضً: اٌزُٕ٘خ اٌىلبدح، واٌشئَخ اٌضمبلجخ، واٌّْك اٌفىشٌ، واٖعزُْبة ْهمُخ اٌفىش 
واٌزفىنً في رُّٕخ رارٗ وفي الدغبهمخ في خذِخ اِْخ وأٔغبُٔخ، وؽت اٌمشاءح واٌزٍُْ 

ثزىبس وأثذاُ واٖوزؾبف، وريىَش بِىبُٔبرٗ اٌفىشَخ الدزٍْمخ ثبٖعزهبد واٖ
واٌزفىش، وؤْ ٍَّٕ لذساد اٌزؾفض والدٗؽَخ واٌزؾًٍُ والدمبسٔخ وإٌمذ، وؤْ َزقف 
وزٌه ثبٌزوبء واٌفيٕخ والحىّخ، وؤْ َزّزِ ثبِْبٔخ والدغاوٌُخ اٌفىشَخ واٌٍُّْخ ّٓ 

 ؤّّبٌٗ وؤٔؾيزٗ وبثذاّبرٗ.
ٍُُْ واٌزشثُخ : وِٓ ؤعً برمبْ ِهٕخ اٌزذسَظ واٌزاٌقفبد الدهُٕخ اْدائُخ-3

واٌزهزَت يحزبط ؤعزبر اٌٍْىَ اٌؾشُّخ وأعُِٗخ بلى الدْبسف واٌمذساد واٌىفبَبد 
والدهبساد اْدائُخ الدزْذدح والدزىبٍِخ. وَذخً مّٓ ٘زٖ ىشق اٌزذسَظ الدٕبعجخ، 
وتخيُو اٌذسط ورٕفُزٖ ورمىيدٗ وتحغُٕٗ الدغزّش، واعزخذاَ اٌىعبئً واٌزىٕىٌىعُبد 

بَقبي الدْبسف والدهبساد واٖتجب٘بد واٌمُُ واٌضّشاد الديٍىثخ ٌٍّزٍّْنٌ  الدٕبعجخ في
 ثفْبٌُخ وَغش ورؾىَك وبثذاُ واثزىبس. 

وَٕجغٍ ؤْ َىىْ اْعزبر ّبسفب ثإفىي ِهٕخ اٌزذسَظ واٌزٍُُْ واٌزشثُخ 
واٌزهزَت واٌزضمُف ووعبئٍهب وِٕب٘غهب، وؤْ َىىْ ٍِّب ثفٕىْ اْداء والجزة 

ٌٕمذ اٌجٕبء وادِبط الدزٍّْنٌ في ومُْبد اٌزذسَظ ووالْٗ اٌفٍٍْ. وّب واٖلٕبُ وا
َٕجغٍ ؤْ َزقف ؤعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ ثغْخ اٖىُٗ واٌؾغف ثبٌمشاءح 
واٖىُٗ وتجذَذ الدْبسف والدٍْىِبد والخبراد، وؤْ َىىْ ِزٍّْب دوِب وِٕفزؾب 

 صا ٌٍؾك دائّب. لخبراد اِخشَٓ وِزمجٗ ٌٍٕمذ اٌجٕبء وِٕؾب
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وفي عُبق الحذَش ّٓ ففبد ؤعزبر اٌٍْىَ اٌؾشُّخ وأعُِٗخ في الجبِْبد 
َٕجغٍ اٌزإوُذ ًٍّ ؤهمُخ ثْل اٌقفبد ا﵀ىسَخ اٌتي َٕجغٍ ؤْ رزىفش فُٗ، ورىىْ ٍ٘ 
اٌتي تدُضٖ ّٓ غنًٖ. ؤَشا ٌىعىد ففبد وضنًح وِزْذدح، فةْ ٘زٖ اٌذساعخ رشوض 

خ لذب ّٗلخ ِجبؽشح ثةّذاد ؤعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ ًٍّ لرّىّخ ففبد ؤعبعُ
 في الجبِْبد وٍ٘:

َٕجغٍ ؤْ َىىْ اْعزبر الجبٍِْ الدزخقـ في اٌٍْىَ أيدبْ اٌقؾُؼ: -ؤ
أعُِٗخ واٌؾشُّخ فبؽت ّمُذح فؾُؾخ، وبيدبْ ُّّك، وبٌزضاَ لىٌ ثبٔعَٗ 

ْىظ بيدبٔٗ ٘زا في رفىنًٖ وعٍىوٗ وّمُذرٗ فٗ َٕؾشف ؤو يحُذ ّٕهب. وَٕجغٍ ؤْ َٕ
وؤخٗلٗ، وعبئش ؤٔؾيزٗ وؤفْبٌٗ اٌزٍُُّْخ واٌزشثىَخ والمجزُّْخ والحُبرُخ، وفي ٍّّٗ 

ِ  اٌقبلح ّبِخ ﴿ لََئمَِث ًَ ْ ْ قاَلَ رَبُّكَ لوِ اتِ  وَإِذ الَِِ نَّ  الصَّ
َ

ىْ  أ ُّ َ اتٍ جَ  ل . [85: اٌجمشح]﴾ ََّ
وثذوْ بيدبْ ساعخ، فةْ ٕ٘بن َِٕخ ؤْ َغمو اْعزبر في ؤّّبي وؤفْبي لذ رْبسك 
ّمُذرٗ بْ لم َىٓ ؽشَقب وِزُمٕب ِٓ الديٍىة ِٕٗ ثىففٗ ِغٍّب، وخٍُفخ ﵁ ِىٍف 
بحًّ ؤِبٔخ اٖعزخٗف وؤدائهب ًٍّ وعههب اْوًّ. وِٓ ثم وبْ أيدبْ ففخ 

ُِذسط ٘زٖ اٌٍْىَ، ؤبلٍهب لزىسَخ في بّذاد ؤعزب ر اٌٍْىَ أعُِٗخ واٌؾشُّخ ٌىىٔٗ 
 ٌٍّزٍّْنٌ. 

واٌقفخ أيدبُٔخ ٌٓعزبر في اٌٍْىَ اٌؾشُّخ وأعُِٗخ ٍ٘ اٌتي رّْك فٍزٗ 
ثب﵁ عجؾبٔٗ ورْبلى، وتجًْ فىشٖ ووُّٗ ورٕ٘ٗ ؤفغٗ ِيّئٕخ ساعخخ في بيدبنهب ؽتى 

ُِؾججب لذب ِقذالب ٌمىٌٗ رْبلى َّ﴿: َقجؼ  َّ وَن َٰكِ ٌ  ئِن يِكُىُ حَثَّةَ انهَّ ُّ انْاِيَما ﴾ لُهُىتِكُىِ فِي وَزَيََُّ
. و٘زا اٌزٌ يدُض ٘زا اْعزبر ّٓ غنًٖ ّٕذِب رقجؼ اٌْمُذح ِشؽذٖ، [7: الحغشاد]

هبٌخ واٌٍَّبد واعزجذالذب ثبٌٕىس وأيدبْ لىرٗ، ؤؾش اٌٍُْ سعبٌزٗ، ؤفٍ الج
 واٌقىاة واٌقٗػ اسمً ِمبفذٖ وغبَبرٗ وؤ٘ذافٗ.

: واٌقفخ اِخشي اٌتي َٕجغٍ ؤْ َنيٍِ بهب اٌشعبٌُخ واٌمُبدح وأِبُِخ-ة
الدٍُْ واْعزبر الدزخقـ في اٌٍْىَ أعُِٗخ واٌؾشُّخ ٘ى اٌشعبٌُخ واٌمُبدح 

https://www.almaany.com/quran-b/2/239/
https://www.almaany.com/quran-b/49/7/
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عُِٗخ واٌؾشُّخ َٕجغٍ ؤْ َىىْ لذوح وِضٗ وأِبُِخ. بْ الدزخقـ في اٌٍْىَ أ
َُؾززي في اٌشعبٌُخ واٌمُبدح ًَّْ دوِب لخذِخ أعَٗ ؤؾشٖ، ثىً سعبٌُخ وهمخ 
وتحفض دوْ وًٍ وٖ ًٍِ. بر ٍُّٗ ؤْ َىىْ ٌٍّزٍّْنٌ نمىرعب سالُب ٌٍشعبٌُخ، وتزً 

ثةِبَ الدٍّْنٌ  اِْبٔخ َزقف ثبٌقفبد اٌمُبدَخ واٌشَبدَخ واٌيٗئُْخ. و٘زا الزذاءً
بنمب ثْضذ " ولذوتهُ إٌّىرعُخ اٌفشَذح لزّذ فًٍ ا﵁ ٍُّٗ وعٍُ، اٌزٌ لبي:

 .87"اٌٍّْبء وسصخ أْجُبء"، ولىٌٗ فًٍ ا﵁ ٍُّٗ وعٍُ: 86"ٍِّْب
والدزٍّْىْ ّّىِب َجؾضىْ ّٓ إٌّبرط أٔغبُٔخ اٌشعبٌُخ واٌمُبدَخ وأِبُِخ 

، وفي دّبء بثشاُُ٘ ٍُّٗ اٌغَٗ ِْبني َُّّخ، ولُُ اٌشالُخ ٌُزخزو٘ب ؤعىح في الحُبح
ٌْ ُّّمخ، وريٍِ ٌٍّْبلي واٌشَبدَخ. لبي رْبلى: ﴿ لََاَ يِ بْ  َِ َاَ  ٌَ يَقُْلُْنَ رَبَّ ِي وَالََّّ

يا قيَِ إيا خَّ ًُ ْ عْيٍُ وَاجْعَوَْاَ لوِ
َ

َ أ ة ََا قرَُّ ِ وَاجَِاَ وَذرُّيَِّاح زْ
َ

، وِٓ ثم وبْ [74اٌفشلبْ: ]﴾ أ
سصخ أْجُبء، وؽبٍٍِ سعبٌخ اٌذّىح واٌزٍُُْ ؤْ َمزذوا ثبٌٕبي فًٍ ا﵁ ٍُّٗ ؤولى ثى

وعٍُ، وثغُذٔب بثشاُُ٘ ٍُّٗ اٌغَٗ في تزً ؤِبٔخ اٌزٍُُْ بمْٕب٘ب أعٍِٗ أٔغبني 
 اٌُّْك. 

وٍُّٗ فإعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ َٕجغٍ ؤْ َىىْ بمضبثخ َُؾززي ثٗ في 
والخٗفخ واٌّْشاْ، والدّضً الحمُمٍ ٌٍشعبٌُخ  ٖعزخٗفاٌزٍُُْ، وتزً لُُ ا

واٌشَبدَخ؛ ِٓ خٗي ؽخقُزٗ وٍّّٗ وعٍىوٗ وؤّّبٌٗ وؤٔؾيزٗ، وثزٌٗ ٌٍٍُْ واٌىلذ 
والجهذ في عجًُ خذِخ أعَٗ والدغٍّنٌ ثزذسَغٗ لذزٖ اٌٍْىَ اٌَُّْخ. "والدٍُْ 

ُبدَخ سَبدَخ، و٘ى لذوح ثقفخ ّبِخ، وٍُِْ اٌٍْىَ اٌؾشُّخ ثقفخ خبفخ ٘ى ؽخقُخ ل

                                      
  .889، ؿ1ط ،انطٍُ اثٓ ِبعٗ، 86

  .8688، سلُ 54ؿ ،انطٍُ اٌزشِزٌ، 87
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ونمىرط وِضبي، و٘ى ِقذس ّيبء، وفي وٍُفزٗ وِهّزٗ ؽجٗ وجنً ِٓ وٍُفخ 
  88أْجُبء"

بْ اٌزٌ َشَذ ؤْ َٕبرٌ ٌزٍُُْ اِْخ وأٔغبُٔخ  اٌٍُْ والخبرح واٌمذسح:-د
ورشثُزهب َٕجغٍ مشوسح ؤْ َىىْ ّبلدب خجنًا ِزّىٕب ِمزذسا في لربي ٍّّٗ وتخققٗ، 

ٍْب ًٍّ الدْبسف والخبراد راد اٌقٍخ بمغبي ٍّّٗ ورٍُّْٗ. وؤولى وٍِّب وِي
اٌقفبد الدهّخ في ٘زا اٌقذد ٍ٘ ففخ ىٍت اٌٍُْ واٖعزضادح فُٗ ِقذالب ٌمىٌٗ 

ا زدِنِّْ  ربَِّ  وَقنُْ رْبلى: ﴿ ًً ْ   .[114 :ىٗ]﴾ عِو
وِٓ ؤُ٘ اٌقفبد اٌتي َٕجغٍ ؤْ َزّزِ بهب ح إٌّىرعُخ: اٌمذوح واْعى-س

الدٍُْ واْعزبر ٍ٘ "اٌمذوح اٌجؾشَخ اٌْبٌُخ" اٌتي تجٍْٗ ِضبٖ َُؾززي وؤُنمىرعب َُزإعً ثٗ 
في ٍّّٗ وٍّّٗ وعٍىوٗ، بر ٍُّٗ ؤْ َزإعً ثمذوح اٌجؾشَخ وٍِّْهب اٌَُُْ اٌزٌ وبْ 

ٍُّٗ اٌقٗح واٌغَٗ اٌزٌ عٍْٗ ا﵁  ًٍّ خٍك َُُّ، ووبْ ستزخ ٌٍْبلدنٌ اٌشعىي
 عجؾبٔٗ ورْبلى ٘ى إٌّىرط اًٍّْ ٌٓعىح واٌزإعٍ:

ِ  ْلِ رشَُ  فِِ  ىْ هكَُ  كََنَ  دْ هقََ ﴿ شْ  اللَّّ
ُ

ٌ أ  َـ خَصََثٌَ  ةَْ َ  ْيرَجُْ  كََنَ  ٌْ هًِ َ  اللَّّ  رَ وَذلََ  رالْْخ مَْْ وَالِْ
 َ يًِرالَ  اللَّّ ح ِٓ ؤُ٘ ففبد الدٍُْ ْٔٗ َزْبًِ ِِ وففخ اٌمذو. [81اْؽضاة: ] ﴾ث

. وؤٌ 89الدزٍّْنٌ ثإخٗلٗ وؽخقُزٗ وٍّّٗ وعٍىوٗ وؤخٗلٗ لجً وِٗٗ وٍّّٗ
اخزٗي وا٘زضاص في ٘زٖ اٌقفخ رنِ ِقذالُخ اْعزبر ًٍّ ا﵀ه، وسبمب رفمذٖ رإصنًٖ 

ُٗ َٕجغٍ الحشؿ ًٍّ ٘زٖ وِىلْٗ واؽزشاِٗ، وثبٌزبلي َفمذ دوسٖ اٌشعبلي الدٕؾىد. وٍّ
اٌقفخ في بّذاد الدٍُْ لدهبَ وِغاوٌُبد ثٕبء اِْخ ورٍُّْهب ورشثُزهب. وأٌزضاَ ثبٌمذوح 

                                      
َ(، ؿ 1988، ه، )دبي: داس اٌمٍُ، دنيم الدعهى في انترتيح الإضلاييح: الدُهج وانطريمحاٌجذسٌ لزّذ ّجذا﵁،  88

15.  
الدٍّْنٌ ِٓ بٔزبط  اْوٍبي ِفٍؼ ثٓ دخًُّ ثٓ ِفٍؼ، ِذي تدىٓ ىبٌت اٌزشثُخ أعُِٗخ الدٍُْ في وٍُبد 89

َ، 8115، 5اٌغْىدَخ ، ُ–، وٍُخ الدٍّْنٌ ثبٌجبؽخ مجهح انثحىث انترتىيحواعزخذاَ اٌىعبئً ورمُٕبد اٌزٍُُْ، 
 . 339-333ؿ
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يجًْ الدٍُْ ؤوضش لجىٖ ورإصنًا ْْ اٌمذوح ٌُظ وِٗب َٔشَب، وٌىٓ فْٗ والُْب ٍُّّب 
بِهب في ؽخقُخ َشي فُٗ الدزٍّْىْ اٌمُُ واْخٗق والدجبديء أعُِٗخ ؽُخ ِبصٍخ ؤِ

 . الدزٍُْ، فُضددوْ صمخ، وَزٍّْىْ ثبٌفًْ
وِٓ ؤُ٘ ففبد ؤعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ  الحىّخ واٌشؽذ:-ط

ففتي الحىّخ واٌشؽبدح واٌشؽذ. ورْبر ففخ الحىّخ ّٓ ؽغٓ اٌزقشف، وومِ 
واْعبٌُت،  اٌؾٍء في ِىمْٗ، واٌزْبًِ ِِ الدىالف والدزٍّْنٌ ثإؽظ اٌيشق

واعزخذاَ الدٕب٘ظ الدٗئّخ ٌٍزْبًِ واٌزٍُُْ وؽً الدؾىٗد، وِْبلجخ الدىالف الدْمذح. 
وٍُّٗ فٗ يدىٓ ؤْ َادٌ ؤعزبر اٌٍْىَ اٌؾشُّخ وأعُِٗخ ؤدواسٖ ووٍبئفٗ 
وِغاوٌُبرٗ في رٍُُْ اِْخ، وفي ٔؾش اٌٍْىَ أعُِٗخ واٌؾشُّخ ثذوْ ؤْ َزقف 

ؤوذ اٌمشآْ اٌىشيم ًٍّ ِغإٌخ الحىّخ وعٍْهب ِاؽشا ًٍّ  ثقفخ الحىّخ. ولذزا
 ؽقىي الخنً اٌىضنً ثةوزغببهب، َمىي ا﵁ عجؾبٔٗ ورْبلى:

ثَ  يؤُْتِ ﴿ ًَ ٌْ  الِْمِْ ٌْ ۚ  يشََاءُ  يَ ثَ  يؤُْتَ  وَيَ ًَ ٌْ  فَقَدْ  الِْمِْ ؤُْتَ  وَيَ ثَ  ي ًَ وتَِ  فَقَدْ  الِْمِْ
ُ

ا أ  خَيْرً

يًِرا رُ  وَيَا ۚ  لَث لَّ ولُْ إلََِّ  يذََّ
ُ

لَْ  أ
َ
 ّيبء ثنٌ اَِخ ٘زٖ سثيذ ولذ. [869: اٌجمشح] ﴾ابِ الْْ

﵁ اٌزٌ َاني الحىّخ ِٓ َؾبء، وثنٌ الخنً اٌىضنً اٌزٌ يحقً ٍُّٗ ِٓ َارً ا
 الحىّخ، وثنٌ ؤوٌى اٌْجبة واٌْمىي وإٌهً واٌفهُ اٌُّْك. 

ئف ووزٌه عًْ اٌمشآْ اٌىشيم رٍُُْ الحىّخ ٌٍٕبط ِٓ ؤَُّ ِهبَ ووٍب
اٌشعىي ٍُّٗ اٌقٗح واٌغَٗ. والحىّخ ٍ٘ خٗفخ الدٕهظ اٌمىيم، واٌيشَك اٌغذَذ، 
واْعٍىة اٌشؽُذ في اٌزْبًِ ِِ اِخشَٓ وفي اٌزٍُُْ واٌزٍُْ. فهٍ وٍّخ تجِّ وً 

ٗ، ويحمك ٘ذفٗ ثإؽغٓ ِىاففبد اٌفًْ ؤو اٌمشاس ؤو اٌغٍىن اٌمىيم اٌزٌ َادٌ غشم
  .ىشَك وؤعٍىة

﴿ َْ ُِ
يِ  يّيِّيَِ  فِِ  دَ بَعَ  الََّّ

ُ
لْْ ْلًَ  ا ىْ  رشَُ ُّ ْ خوُْْ يَِ ِ  عَويَِّْىْ  يَ ُّ  وَيُزَكّيِّىِْ  آياَحُِ ًُ ِ وَيعَُوّ

ثَ  اهمِْخاَبَ  مُ  ًَ اْ وَإِنْ  وَالِْمِْ ُ ٌْ  كٍََ يِ ضَلََلٍ  هفَِ  قَتنُْ  يِ  . [8الجّْخ:]﴾ يُت
ِ  رَبّكَِ  شَبيِنِ  إلَِ  ادعُْ ﴿ ث ًَ ْْ  ةاِلِْمِْ ًَ ْ ِ وَال صَ  عِظَث ِ الَِْ ىْ  ۚ  َثَ ُّ ْ دلِ  هَِ  ةاِهَّتِ  وجََا
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 ٌُ خْصَ
َ

َْ  رَبَّكَ  إنَِّ  ۚ  أ ُِ
عْوىَُ  

َ
ٌْ  أ ًَ ِ ٌْ  ضَنَّ  ة ِ  عَ َْ  ۚ  شَبيِوُِ ُِ عْوىَُ  وَ

َ
ٌَ  أ خَدِي ّْ ًُ ْ : إٌؾً] ﴾ةاِل

185] . 
واْعزبر الحىُُ اٌزٌ رزّىٓ ِٕٗ الحىّخ ورقجؼ ِٓ عغبَبٖ وففبرٗ َقجؼ 

غٗ في اٌزْبًِ ِِ الدىالف وفي اٌزْبىٍ ِِ ؤوضش سؽذا وسؽبدح ثىُّٗ وثقنًرٗ ؤن
فْىثبد الحُبح وتحذَضبتهب، وَىىْ ِٓ ؤلذس إٌبط في اٌزْبًِ ِِ الدزٍّْنٌ بحىّخ 
ورشؽُذُ٘ بلى الخنً واٌقٗػ وإٌفِ وأؽغبْ واٌفٗػ. وَزإرً ٘زا اٌشؽذ واٌشؽبد 

 ٌمىٌٗ رْبلى:ِٓ دّىح ا﵁ واٌزمشة بٌُٗ وأعزغبثخ لدشادٖ، وأيدبْ ثٗ ِقذلب 
لكََ  وَإِذاَ﴿

َ
جِيبُ  ۚ  قرَيِبٌ  فإَنِِّّ  عَنِّ  عِتاَديِ شَأ

ُ
َ  أ ةَْ اعِ  دَعْ اْ ۚ  دَعََنِ  إذَِا الدَّ  ل فوَيْصَْخَجِيتُ

اْ ؤُْيَُِ ىْ  بِ  وَلِْ ُّ رَفُْ  هعََوَّ   . [186: اٌجمشح] ﴾دُونَ ي
ذافٗ ورْزبر اٌزضوُخ ِٓ ؤُ٘ ففبد أٔغبْ الدغٍُ وؤ٘اٌزضوُخ واٌزيهنً: -ػ

في الحُبح ّّىِب، واْعزبر اٌْبلم اٌزٌ ٍَُْ إٌبط وَشؽذُ٘ بلى الخنً، وَٕمً لذُ ٘زٖ 
اٌٍْىَ والدْبسف أعُِٗخ اٌَُّْخ خقىفب. وٖ يدىٓ ؤْ َٕغؼ اْعزبر في ٍّّٗ 
اٌزٍٍُّْ واٌزشثىٌ ٌّخشَٓ ِب لم َزؾقً ٘ى ٔفغٗ ًٍّ دسعبد ِٓ اٌزضوٍ، 

فغٍ واٌغٍىوٍ واْخٗلٍ. ورؾنً اَِخ اٌَُّْخ واٌزيهش، واٌزشلٍ اٌشوؽٍ وإٌ
اٌغبثمخ بلى ؤْ ِٓ ؤَُّ وٍبئف اٌشعىي ؤْ َضوٍ إٌبط وَشُ٘ ىشَك اٌزضوُخ 
واٌزيهش واٌزشلٍ ْٔٗ ٘ى ٔفغٗ لذوح نمىرعُخ في اٌزضوُخ واٌزشلٍ: 

ىُ  وَيُزَكّيِّىِْ ﴿ ُّ ًُ ِ ثَ  اهمِْخاَبَ  وَيعَُوّ ًَ  . [8الجّْخ: ]﴾ وَالِْمِْ
َِخ اٌَُّْخ ؤومؾذ واخزقشد ثؾىً ثٍُغ اٌشعبٌخ الجى٘شَخ بْ ٘زٖ ا

ٌٍشعىي ٍُّٗ اٌقٗح واٌغَٗ واٌتي رذوس ؽىي: رٗوح اَِبد، واٌزضوُخ، واٌزٍُُْ 
ٌٍىزبة والحىّخ. وبهزا رذخً ِغإٌخ اٌزضوُخ في الدْبدٌخ الجى٘شَخ ٌٕعزخٗف 

زا اْعبط فٗ ؽذَش ّٓ وتحمُك الخٗفخ وتزً اِْبٔخ في اٌزقىس أعٍِٗ. وًٍّ ٘
أٔغبْ الخٍُفخ وّٓ اِْخ الخنًَخ وّٓ اٌّْشاْ الحنبسٌ في الدَٕىس أعٍِٗ بٖ ّبر 
ِغإٌخ اٌزضوُخ ثإثْبد٘ب اْسثْخ: اٌزضوُخ ثىففهب وعٍُخ ّٔذاد الخٍُفخ واِْخ الخنًَخ، 
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بًِ واٌزضوُخ ثىففهب ِٓ اْ٘ذاف اٌىبري ٌٕعَٗ وسعبٌزٗ، واٌزضوُخ ثىففهب ّ
اٌزىاصْ في ؽُبح أٔغبْ الخٍُفخ ثنٌ اٌمىي واٌشغبئت اٌذُٔىَخ الدبدَخ، وثنٌ اٌمىي 
واٌزيٍْبد اِخشوَخ، واٌزضوُخ ثىففهب مبِٓ ٌٍفٗػ في اٌذُٔب واِخشح، واٌزضوُخ 
بمْٕبٖ اٌغٍىوٍ واٌزْجذٌ واٌشوؽٍ واٌزيهنًٌ واْخٗلٍ اٌزٌ َجني أٔغبْ 

ٌْ : ﴿الدزىاصْ. ِقذلب ٌمىٌٗ رْبلى ى  وَيَ ا حزََكَّّ ًَ ى  فإَنَِّ كَّّ ِ  يَتَََ ِ  وَإِلَ  لَِفَْصُِ صِيرُ  اللَّّ ًَ ْ ﴾ ال
فوْحََ  قدَْ . ووزٌه لىٌٗ رْبلى: ﴿[18 :فبىش]

َ
ٌْ  أ  [. 14:اًٍّْ]﴾ حزََكَّّ  يَ

ورْزبر ٘زٖ اٌقفبد ِٓ ؤُ٘ اٌقفبد اٌتي َٕجغٍ ؤْ َزؾًٍ بهب ؤعزبر اٌٍْىَ 
زبر في ؤداء ِهبِٗ وؤدواسٖ في أعُِٗخ واٌؾشُّخ، ولذب ؤهمُخ وجنًح في لصبػ ٘زا اْع

والِ ِمْذ وِشوت، ؤفجؼ فُهب الدزٍّْىْ لسزٍفىْ ثؾىً وجنً ّّب دسعىا ٍُّٗ في 
اٌْمىد اٌغبثمخ. وِٓ ثم َزيٍت اِْش بّذاد ؤعزبر اٌٍْىَ اٌؾشُّخ ثبلدىاففبد 
واٌىفبَبد والدٍىبد اٌٗصِخ واٌتي رزّبؽً وىجبئْهب وؤ٘ذافهب وِمبفذ٘ب اٌٍُْب. وٌٓ 

بٖ برا فهُ ؽمُمخ سعبٌزٗ  ٍٍْىَ اٌؾشُّخ ِجزغبٖ وِغاوٌُزٗمك اْعزبر/ الدٍُْ ٌيح
ووٍُفزٗ ودوسٖ. ولذ لخـ أِبَ اٌغضالي ؽمُمخ الدٍُْ وِىبٔٗ وؤدواسٖ ووٍُفزٗ 
وسعبٌزٗ في ّجبساد ِىعضح وٌىٕهب ُّّمخ وَُّّخ: "وؤِب ؽشف ا﵀ً فىُف يخفً 

ُ، وؤؽشف ِىعىد ًٍّ اْسك عٕظ والدٍُْ ِزقشف في لٍىة اٌجؾش ؤفىعه
أٔغبْ، وؤؽشف عضء ِٓ عى٘ش أٔغبْ لٍجٗ، والدٍُْ ِؾزغً ثزىٍُّٗ، وتجٍُزٗ 
وريهنًٖ، وعُبلزٗ بلى اٌمشة ِٓ ا﵁ ّض وعً، فزٍُْ اٌٍُْ ِٓ وعٗ ّجبدح ﵁ رْبلى، 
وِٓ عهخ خٗفخ ﵁ رْبلى، و٘ى ِٓ ؤعً خٗفخ ا﵁، فةْ ا﵁ فزؼ ًٍّ لٍت اٌْبلم 

 .31"اٌٍُْ، اٌزٌ ٘ى ؤخـ ففبرٗ
 

                                      
، )ثنًود: داس اثٓ ؽضَ ٌٍيجبّخ وإٌؾش واٌزىصَِ، 1، هئحياء عهىو انذيٍاٌغضالي ؤبي ؽبِذ لزّذ ثٓ لزّذ،  31

8115 .)َ 
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 الخاتمح
رجنٌ ٌٕب ِٓ خٗي اٌْشك اٌغبثك ثإْ ٌٍٍْىَ أعُِٗخ واٌؾشُّخ ىجبئْهب 
وخقبئقهب وِٕب٘غهب وِمبفذ٘ب اٌتي ٖ يجىص بغفبلذب ّٕذ بّذاد اْعزبر اٌزٌ 
َُذسعهب ٌٍٕبؽئخ وٌٍّزٍّْنٌ الدْبفشَٓ. وؤوذد ًٍّ ؤْ فهُ ٘زٖ اٌيجبئِ ؤِش ؽبعُ 

رىىَٓ اْعزبر اٌزٌ ٍَّْهب ٌّخشَٓ. وراصش ىجُْخ ٘زٖ اٌٍْىَ في سئَزٕب ٌٍقفبد في 
والدىاففبد والدٍىبد واٌىفبَبد اٌتي َٕجغٍ ؤْ رىىْ ٌذي اْعزبر الجبٍِْ اٌزٌ 
َزخقـ في رٍُّْهب. وِٓ ٕ٘ب يجت ؤْ َىىْ وامؾب ثإْ اٌزَٓ َُذسعىنهب في 

ٌتي رٕغغُ ِْهب، ورزىافك وسوؽهب الجبِْبد يجت ؤْ َزؾٍىا ثبٌقفبد اٌٗصِخ ا
وؤ٘ذافهب. وِٓ اٌقفبد اٌتي ؤوذ ٍُّهب اٌجؾش: أيدبْ اٌُّْك، وأِبُِخ واٌمُبدح، 

 واٌمذوح إٌّىرعُخ واٌٍُْ والخبرح، والحىّخ واٌشؽذ واٌزضوُخ واٌزيهنً. 
وًٍّ ٘زا اْعبط َٕجغٍ ريىَش ثشاِظ ّٔذاد ؤعزبر اٌٍْىَ اٌؾشُّخ رزنّٓ 

الدىاففبد وبدِبعهب في ؽخقُزٗ وصمبفزٗ ووُّٗ وؤدائٗ ِٓ  رشعُخ ٘زٖ
خٗي رىىنٌ الدٍىبد والدهبساد واٌمذساد اٌتي َٕجغٍ ؤْ رىىْ ؤعبعب في 

 ؽُبرٗ وٍّّٗ. وًٍّ ٘زا اْعبط َمزشػ ٘زا اٌجؾش ؤِىسا ِٕهب:
رْضَض اٌذساعبد واْبحبس الدزخققخ في ىجبئِ اٌٍْىَ أعُِٗخ  .1

اففبد اٌتي َٕجغٍ ؤْ رزىفش في اْعزبر اٌزٌ يحٍّهب واٌؾشُّخ ؤىُّخ الدى
 وٍَّْهب وَيىس٘ب؛

ريىَش ثشاِظ رإٍُُ٘خ ِزخققخ ْعزبر اٌٍْىَ أعُِٗخ واٌؾشُّخ في  .8
الجبِْبد رشاٍّ والِ اٌزٍُُْ الدْبفش، ؤىُّخ الدزٍّْنٌ وىشق اٌزذسَظ 

 واٌزٍُُْ الدزٗئّخ وىجبئِ ٘زٖ اٌٍْىَ واٌىالِ اٌزٌ رُذسط فُٗ؛
رْضَض ِىلِ اٌٍْىَ اٌؾشُّخ وؤعزبر٘ب في َِٕىِخ اٌزٍُُْ الدْبفش في  .3

 المجزّْبد أعُِٗخ ِٓ خٗي ؤّيبء ؤدواس وِىالِ فْبٌخ ٌٗ؛ 
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بّذاد وزت ثُذاغىعُخ ورٍُُّْخ رغهً رٍُُْ اٌٍْىَ أعُِٗخ واٌؾشُّخ  .4
 ٌٍّزٍّْنٌ ًٍّ ؽغت تخققبتهُ ولربٖد ٍّّهُ؛

غىعُخ ِزخققخ في بّذاد ؤعزبر اٌٍْىَ ريىَش تخققبد رشثىَخ وثُذا .5
أعُِٗخ واٌؾشُّخ في الجبِْبد ثٕبءً ًٍّ ىجبئِ ٘زٖ اٌٍْىَ ؤىُّخ 
اْعزبر الدٕؾىد والداً٘ ٌزٍُّْهب في ّقش اٌْىلدخ واٌضىسح اٌقٕبُّخ 
اٌشاثْخ، وصىساد اٌزمُٕخ واٌزىٕىٌىعُب، واعزخذاَ اٌزوبء أفيٕبٍّ 

  وريجُمبد في اٌزٍُُْ الحذَش.
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 الدهخٓض
ج٢٥شيم عشوػ بؼٚهى٧ ج٤ْٞ٥ ودوسٯ  َهذٗ ٱزج ج٥ركع ئلى ضغ٦ُو ج٥نىء ٦ًّ ٝشجءز ّرذ

وج٥طٞقٍ ٙٞو و٥ُظ ج٥ىفى٣ ئلى جبغٜ  في ذٮحء جبؼْشٙس ج٥ذَٮُس، قُع رٱد أ٫ ج٥ٖحَس ٩ٮٰ ٱى ج٥ركع
وجبغُٞٞس، وص٨ّ أ٫ قذود ّ٪٤ ج٤ْٞ٥ ٩ي٦ٞس لا قذود بؽح، وأ٫ بـشؾحضٰ ضطغ٨ في ج٥ٮهحَس ذح٥ٮغرُس 
ئر َقْد ج٥ىفى٣ ئلى جبغُٞٞس وٙه٨ جبػيحخ بحغد وؾهس ٭َشٯ، و٬٩ أذشص ٭طحتؽ ٱزٯ ج٥ٞشجءز أ٫ 

قؿُطٰ ودوسٯ في ضؾ٤ُ٢ جبؼْشٙس ج٥ذَٮُس سؤَس عشوػ ٱزٯ ضإدٌ ئلى ضٞىَل ٩ٚهى٧ ج٤ْٞ٥ وئعٞحه 
ِّ ج٥ٮغرُس، وّ٪٦ص ٦ًّ جلإ  .خلال٣ ذٖشمٰر٠٥ ْنهح ؾ٦ْطٰ في ٩قح

 .ج٢٥شيم عشوػ ّرذ ،ج٢ٚ٥ش جلإعال٩ٍ ،جبغذجغس ،ج٤ْٞ٥ الدفزبحٍخ:انكهًبد 

Abstract 

This research aims to highlight Abd al-Karim Soroush’s reading of the 

concept of reason and its role in building religious knowledge, where the goal is to 

research and investigate only and not to reach the facts and truth, as he claimed that the 

limits of mind ability are absolute, and that its outputs are in the end relative, as it is 

difficult to reach the truth and understand the discourse according to his point of view. 

The most important result of this reading is that Soroush's vision of the concept of 

reason leads to undermining this concept and dropping its authority and role in shaping 
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religious knowledge, because it placed it in the ranks of relativism, and worked to 

violate its purpose. 

Keywords: Reason, Modernity, Islamic thought, Abdolkarim Soroush. 

Abstrak 

Penyelidikan ini bertujuan menonjolkan kajian oleh Abd al-Karim Soroush 

tentang konsep taakul dan peranannya dalam membina pengetahuan agama, di mana 

matlamat adalah untuk menyelidik dan menyiasat semata-mata dan bukannya mencari 

kebenaran dan fakta. Menurut pandangan Soroush, had keupayaan minda adalah 

mutlak dan hasil pada akhirnya adalah relatif disebabkan kesukaran untuk mencapai 

kebenaran dan memahami wacana. Hasil paling penting dalam kajian ini ialah visi 

Soroush tentang konsep taakul telah melemahkan konsep ini dan tidak lagi menjadi 

konsep utama yang memainkan peranan dalam membentuk pengetahuan agama 

disebabkan ia diletakkan bersama dengan fahaman relativisme seterusnya menggugat 

tujuannya. 

Kata Kunci:  Taakul, Moden, Pemikiran Islam, Abdul Karim Soroush. 

 مذيخالد
ئ٫ ج٥ٮحٍش في أدذُحش ج٢ٚ٥ش جلإعال٩ٍ َشي ذؾ٤٢ وجمف ٩ىُْٝس ج٤ْٞ٥ في ذٮحء 
ج٢ٚ٥ش وج٥ُْٞذز، وضْىد ٱزٯ جبؼ٢ح٭س ئلى أ٫ ج٥ٞشآ٫ ج٢٥شيم غرٖص دّٔح٩س ج٤ْٞ٥ وسعخ 

ف٦ً ٝىجّذٱح ٢٥ٍ َق٤ فحقرهح ئلى ج٥ُٞنٌ في ئبيح٭ٰ ذح﵁ ّض وؾ٤ وجضرحّٰ ٥ٮرُٰ بؿ٪ذ 
٥ٰ ئلى جبؼْحسٗ وجبغٞحتٜ ج٥ذَٮُس، "ٙأفى٣ ج٥ذ٬َ جلإعال٩ٍ ذُٮُص ووفى ج﵁ ٦ُّٰ وع٨٦

٦ًّ ج٤ْٞ٥، و٩ٮهؽ جبؼْشٙس بهح قغٍ ٦ٍّٞ، ور٠٥ ٫ْ جبؼْشٙس جبغغُس آَس ٤ْٞ٦٥ 
، ئلا أ٫ ٱزج "ج٤ْٞ٥ ج٥رؾشٌ ٝذ أُّذ ضؾ٦ُ٢ٰ، 1ووع٦ُس ٥ٰ ئلى ئدسجٟ ّحلم ج٥ُٖد"

ذود، دٍّ ٦٥طكشٟ ئ٥ُهح وىشقص بذحٱٰ آٙحٛ وجعْس بفطذز جبعىج٭د، ذُْذز جبغ
، وبف٬ رٱد ئلى ر٠٥ جبؼ٢ٚش جبؼْحفش ّرذ ج٢٥شيم عشوػ، وٝذ 2وجلاعطؿحذس ٥ٮذجءجتهح"

                                      
٧(، 1993، 1، )ج٥ىلاَحش جبؼطكذز ج٩ْن٢ًَُس: ٙنًؾُٮُح، هانمشآٌ وانُظش انؼمهًٙحى٪س ئبظح٤ُّ بؿ٪ذ ئبظح٤ُّ،  1

 .158ؿ
، 1ج٥ؾشُّس وج٥ؾإو٫ ج٥ذَٮُس، ه، )ٝيش: ستحعس ج﵀ح٨١ حىل إػبدح رشكٍم انؼمم الدغهىّ٪حد ج٥ذ٬َ خل٤ُ٦،  2

 .28ٯ(، ؿ1443
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ٝذ٧ٖ ٝشجءز بؼٚهى٧ ج٤ْٞ٥ ضٞىك ُٝ٪س ج٤ْٞ٥ وضغٞو قؿُطٰ، قشٙص ٩غحسٯ وخلح٥٘ 
 ُٙهح ٩ح رٱد ئ٥ُٰ ج٥غ٦٘ ج٥قحلح.

لاعطذلا٣ وٙه٨ وض٢٪٬ أبنُس ج٥ركع ٬٩ أ٭ٰ َطٮحو٣ أفال﵂ ستُغُح﵂ ٬٩ أفى٣ ج
ج٥ذ٬َ أُعُة ضٚغنًٯ وضىٍُٰٚ ٬٩ ٝر٤ ذْل جبغذجغُنٌ، و٥زج َهذٗ ج٥ركع ئلى ٩ْحبعس 
وبر٤ُ٦ ٝشجءز عشوػ بؼٚهى٧ ج٤ْٞ٥ وقذودٯ ودوسٯ في ٙه٨ ج٥ذ٬َ وذٮحء ج٥ُْٞذز، 
وعُطخز ج٥ركع ٬٩ جبؼٮهؽ ج٥طك٤ُ٦ وج٥ٮٞذٌ قح١٪ح﵂ ٥ٰ في ضٞىيم و٩شجؾْس آسجء عشوػ 

 ض٠٦.
 

 انؼمم وفهغفزّرفكٍك يبٍْخ 
في ضٮحو٥ٰ بؼحٱُس ج٤ْٞ٥ ٦ًّ أعحط" ١ى٭ٰ ٝىز  3َٮي٦ٜ ّرذ ج٢٥شيم عشوػ

، وأ٫َّ ج٤ْٞ٥ رو ٢ٚ٩4شز و٩ىؾىد ٥ٰ ٝذسز ٦ًّ جلإدسجٟ وجبغش١س وى٦د جبغُٞٞس"
ٗـ 5خلقحتـ رجضُس لا ضٮ٠ٚ ّٮٰ ضط٪ػ٤ في "جبغش١س وج٥ٮؾحه وج٥ٖشذ٦س وج٥ْٚح٥ُس" ، وبى

"ج٤ْٞ٥ وجبغشَس َشضريح٫ ذُٮه٪ح ذىؽحتؽ ٝىَس بحُع ئ٫  عشوػ عٔ٪س جبغشَس ور٠٥ ٫َّْ
ج٥ٮغرس ذُٮه٪ح أ٫ ّذ٧ أقذبنح بيػ٤ ئٙشجٓ جِخلش ٬٩ ٩ن٪ى٭ٰ و٩ْٮحٯ، ٙحبغشَس لا بي٬٢ 

 .6ضقىسٱح ئلا ذنٌ ج٥ْٞالء، وج٤ْٞ٥ َغطذٍّ جبغشَس وَطق٤ ٩ْهح ذشجذيس ىرُُْس وغُٞس"
ىي ٭ٚغُس ٝذ ضٚشٰٕ َىجؾٰ ّىجتٜ وٝ -في ٭َش عشوػ-و٥ـٖ٪ـح ١ح٫ ج٤ْٞ٥ 

أ٢ٙحسٯ ٦ًّ خل٦ُٚحش ٭ٚغُسٕ ٩غرٞسٕ  -جلإ٭غح٫-٬٩ ٩ن٪ى٭ٰ وبذ٦ْٰ ٩طأغشّج بهح، ُٙرني 
                                      

٧، ٩ٮؾ٤ٖ في ج٢ٚ٥ش جلإعال٩ٍ وٝنحَح ج٥طؿذَذ، ٥ٰ ج٢٥ػنً ٬٩ 1945ذحقع ئَشجني ٩ْحفش، و٥ذ في ىهشج٫ ّح٧  3
َى٭ُى  12ؽىٱذ ذطحسَخ  /http://drsoroush.com/en/biographyجِسجء وج٥ٮَشَحش وج٥ْذَذ ٬٩ جبؼإ٥ٚحش. 

2421.٧ 
 ،(2414٧، 1، هج٥ْشبي جلا٭طؾحس دجس: ذنًوش)، ضشبصس: أبضذ ج٥ٞرحبقٍ، انؼمم والحشٌخعشوػ، ّرذج٢٥شيم  4

 .35ؿ
 .36ؿ ،٭ٚغٰجبؼشؾِ  5

 .35ؿ ،انؼمم والحشٌخعشوػ، ّرذج٢٥شيم  6

http://drsoroush.com/en/biography/
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ضإدٌ ئلى جعطْرحدٯ ج٤ْٞ٥ وجبكشجٰٙ ٬ّ ٩غحسٯ و٤١ ر٠٥ برص وىأز ج٥ٮٚظ، ٙا٭ٰٖ 
ج٥ؾشه جِخلش "َؾطشه ٥ٮٞحء ج٤ْٞ٥ ودبيى٩س ّيحتٰ ؾهحد ج٥ٮٚظ وتهزَرهح، و٥زج ٝح٣: ئ٫َّ 

ج٤ْٞ٥ وضيهنًٯ ٬٩ ج٥ؾىجتد وج٥ط٦ىظ، ٱى ؾهحد ج٥ٮٚظ وتهزَرهح ٬٩ ج٥ٮىجصٓ  ٥طقُٚس
 .7ج٥ذ٭ُىَس و٬٩ ئٙشجصجش ٝىز ج٥ؾهىز وج٥ٖند"

وجبؼالقٌ أ٫ ٩ح أوسدٯ عشوػ في بر٤ُ٦ ٩حٱُس ج٤ْٞ٥ ٝذ لا َرْذ ٬ّ ج٥قىجخ، 
ٙح٤ْٞ٥ ١أدجز ئدسجٟ ستُغس بسط٠٦ بص٦س ٬٩ جبػقحتـ وج٥ىٍحت٘ لإدسجٟ جبغُٞٞس، وأ٫ 
٦ًّ جبؼٚغش أو ج٥ٞحسب أ٫ بوشؿ أ٫ لا به٦ْٰ أدجءز ٥طبرَش ٩غرٞحضٰ وآسجءٯ ّٮذ ٙه٪ٰ 
٦٥ٮقىؿ، وذطٞشَدٍ آخلش ٙا٫َّ ٩ح ر١شٯ عشوػ في أ٫ ج٤ْٞ٥ َطأغش وَطؾىػ في ج٥ٚه٨ 
ذغرد ٝىز ج٥ؾهىز وج٥ٖند َٞحسخ ٩ح ٙه٪ٰ بص٦س ٬٩ جْفى٥ُنٌ جعطٮحدّج ئلى ٩ح وسد 

، ٙٞذ ر١ش 8 أ٭ٰ ٝح٣: )لا َٞل  ج٥ٞحمٍ وٱى ٕنرح٫(في ف٦ً ج﵁ ٦ُّٰ وع٬ّ٨٦ ج٥ٮبي 
ج٥ؾحىبي أ٫ ٦ّ٪حء جْفى٣ جعطٚحدوج ٬٩ جبغذَع ج٥ؾشَ٘ أ٫ ج٥ٖند َْذُ عررّح ٥ٚغحد 
ق٨٢ ج٥ٞحمٍ أو جبغح٨١ ج٥ؾشٍّ ئرج فذس في قح٥س ج٥ٖند، وج٦ْ٥س في ر٠٥ ج٥طؾىَؼ 

٤ْٞ وضْي٤ ٝذسضٰ جبغحف٤ ٥ذي ج٤ْٞ٥ ذ٤ْٚ ج٥ٖند، بدْنى أ٫ بغَس ج٥ٖند ضإغش في ج٥
، وٱزٯ جبعضتُس ضطىجٜٙ ٩ِ ضقىس عشوػ ٬٩ أ٫ ٦ّ9ً ج٥ٚه٨ وج٥طٚغنً وئدسجٟ جبغٜ

 ج٤ْٞ٥ بوطحؼ ئلى ٭ٞحء وضيهنً ٬٩ فٚتي ج٥ٖند وج٥ؾهىز قتى َٞى٧ ذذوسٯ.
وٝذ ٙه٨ ٱزج جبؼْنى أَنّح ع٦ُ٪ح٫ جبػشجؽٍ في ١طحذٰ ٭ٞل أفى٣ ج٥ْٞال٭ُنٌ، 

 وٱى بو٨٢ أ٫ ٦٥ٞحمٍ ف٦ً ج﵁ ٦ُّٰ وع٨٦ ج٥ٮبي ٍنه ئر ٝح٣ ٩ْٞرّح ٦ًّ جبغذَع: "وفي

                                      
 .55ؿ ،ج٥غحذٜجبؼشؾِ  7
/س٨ٝ 65ؿ 9حخ ٱ٤ َٞنٍ جبغح٨١ أو َٚتي وٱى ٕنرح٫ ، ؼفي فكُكٰ، ١طحخ جْق٢ح٧، ذ انجخبسيأخلشؾٰ  8

و٭قٰ: "قذغٮح آد٧ قذغٮح ؽْرس قذغٮح ّرذ جبؼ٠٦ ذ٬ ّ٪نً بظْص ّرذ ج٥شبض٬ ذ٬ أبي ذ٢شز ٝح٣ ١طد أذى  7158
ذ٢شز  ئلى جذٮٰ و١ح٫ ذغؿغطح٫ ذأ٫ لا ضٞل  ذنٌ جغٮنٌ وأ٭ص ٕنرح٫ ٙاني بظْص ج٥ٮبي ف٦ً ج﵁ ٦ُّٰ وع٨٦ َٞى٣ لا 

 ق٨٢ ذنٌ جغٮنٌ وٱى ٕنرح٫.َٞننٌ 
 .132ؿ ٧(،1997 ،1ه )ج٥شَحك: دجس جذ٬ ّٚح٫، ،الدىافمبدج٥ؾحىبي، أذى ئعكحٛ ج٦٥خ٪ٍ  9
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 جبغح٥س ض٠٦ في ٙهى ٥لإ٭غح٫، ج٥ٮٚغُس ذحبغحلاش ج٤ْٞ٥ ضأغش ٦ًّ د٤ٍُ٥ خلنً ٕنرح٫
 جْقىج٣ ٩ي٦ٜ في ٩ه٪طٰ أدجء ٬ّ ج٤ْٞ٥ ٝقىس َإ١ذ بفح ج٥قىجخ بهح٭د بدح عُٞنٍ

، ٕنً 14بؼغ٦٪نٌ"ج وٕنً جبؼغ٦٪نٌ ٦ّ٪حء ٬٩ ١ػنً وبؿذودَطٰ ج٤ْٞ٥ ذٞقىس جّطشٗ وٝذ
أ٭ٰٖ بذذس جلإؽحسز ئلى أ٫َّ قشَس ج٤ْٞ٥ جبؼي٦ٞس ج٥تي ؾ٦ْهح عشوػ م٪٬ خلقحتـ ج٤ْٞ٥ 

ّّح.  ٙهٍ بفح بىح٥٘ ذٰ ج٥غ٦٘ ج٥قحلح وٱزج ٩ح عىٗ َط٨ ٩ٮحٝؾطٰ ضرح
 

 يفهىو انؼمم ػُذ عشوػ
َغطخ٦ـ عشوػ سؤَس قذَػس بؼٚهى٧ ج٤ْٞ٥ ٬٩ خلال٣ ّٞذ ٩ٞحس٭س ذنٌ 

٣: "ئ٫ ج٤ْٞ٥ ٦ًّ بكى٬َ، أقذبنح: ج٤ْٞ٥ بدػحذس ج٥ٞقذ، وجِخلش ضْشَٚنٌ ٤ْٞ٦٥، ُٙٞى
ُـ  ََّ٪٤َ ج٤ْٞ٥ َط٦خٖ بدػحذس ج٥يشَٜ. ٙحْو٣ َشي ج٤ْٞ٥ بدػحذس بـض٫ ٦٥كٞحتٜ وَْطٞذ ذأ٫َّ 
في بصِ جبغٞحتٜ وقَٚهح، ٙح٤ْٞ٥ ٱٮح بيػ٤ بـض٭ّح ٦٩ُث﵂ح ذحبغٞحتٜ وبؾشدّج ٬ّ ج١ْحرَد 

٩ىؾىدّج ٩طكش١﵂ح وأدجز ٥ٚه٨ جبغُٞٞس ٢٥ى٫ ٩غنًضٰ وجْذحى٤ُ، وجِخلش َشي ج٤ْٞ٥ 
 . 11صجخلشز ذح٥طخرو ذنٌ ج٥قىجخ وجبػيأ، ٙكح٥ٰ قح٣ ج٦ٚ٥غٚس"

٦٥طْشَٚنٌ ذؾ٤٢ أّ٪ٜ، ٙنًي أ٫ ج٥طْشَ٘ جْو٣ ٤ْٞ٦٥  بر٦ُ٦ٰ عشوػ َرذأ
َزٱد ئلى جّطرحس ج٤ْٞ٥ بـض٭ّح بع٪ِ جبؼ٦ْى٩حش، ئلا أ٭ٰٖ ٢٥ى٭ٰ َٮي٦ٜ ٬٩ أٜٙ ج٥ركع 

وجبغُٞٞس ٙا٫َّ ٱزج ج٤ْٞ٥ ؾح٩ذ ووجِٝ برص عُحؼ جلا٭ٖالٛ؛ ٫َّْ ج٥ركع "في ٬ّ جبغٜ 
جبغٜ جبؼٚشوك لا بؾح٣ ُٰٙ ٦٥غإج٣ وجبعىجخ وج﵀حوسز، وٱزج ّنٌ بطىد ج٤ْٞ٥ وضْي٦ُٰ 

، وأ٫ ج٤ْٞ٥ بهزج جبؼْنى بؾبْر وبي٬٢ أ٫ ضذخل٤ ئ٥ُٰ جبغٞحتٜ وجبؼ٦ْى٩حش 12في وجِٝ جبغُحز"

                                      
 .43، ؿ2ؼد.ش(، ، 1)ج٥شَحك: دجس ٦ّى٧ ج٥غٮس، ه، َمغ ؤطىل انؼملاٍَين جبػشجؽٍ،ع٦ُ٪ح٫ فحلح  14

 .36ؿ  ،انؼمم والحشٌخعشوػ،  11
 .38-37ؿ ،ٚغٰ٭ شؾِجبؼ 12
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ٱزج ج٤ْٞ٥ لا َإدٌ وٍُٚطٰ جبؼٮحىس ذٰ ولا َٮي٦ٜ ٬٩ جبغشَس ذح٥ٚشك وج٥ٞغش، ١٪ح أ٫ 
 13ور٠٥ ٫ْ جبغشَس؛ ٕنً ٩ه٪س ذح٥ٮغرس ئ٥ُٰ و"لا َطكشٟ قتى بوظ بححؾطٰ ٦٥كشَس".

وفي جبؼٞحذ٤ ٠٢َٚ ج٥ذ١طىس عشوػ ج٥طْشَ٘ جِخلش ٤ْٞ٦٥ وَشؾِّكٰ، ٙنًي أ٫ 
طهح ٬٩ جبغشَس ولا ج٤ْٞ٥ ٱٮح ّرحسز ٬ّ أدجز ٩طكش١س ٦٥ٚه٨، ضغط٪ذ ٝىتهح و٩ىمىُّ

وئبمح ج٥ركع   -١٪ح في ج٥طْشَ٘ جْو٣-ضٮ٠ٚ ّٮهح، ٦ُٙظ ٱذٰٙ ج٥ىفى٣ ئلى جبغٜ 
وج٥طكشٌ قتى وئ٫ ضْػش في ج٥ٚه٨ أو وِٝ في جبػيأ جبؼٮهؿٍ أغٮحء ج٥طٞقٍ وج٥طك٤ُ٦ ٫ْ 

ؽشه ٥ن٪ح٫ دبيى٩س ج٢ٚ٥ش وج٥ىٍّ ٥ذي ج٥رؾش وٱى ج٥زٌ   -ذٮَش عشوػ  –ر٠٥ 
 بهذد ٩ْنى جبغُحز.

َٞى٣ عشوػ في ٱزج ج٥قذد:"ّٮذ٩ح ٭أخلز ذح٥قُحٕس جْولى ٤ْٞ٦٥ ٙا٫ 
جبؼي٦ىخ ع٢ُى٫ جبغٜ جبؼٚشوك ٦ًّ ج٤ْٞ٥، و٬٢٥ ٦ًّ ج٥قُحٕس ج٥ػح٭ُس ٤ْٞ٦٥ ٙا٫ 
جبػيأ جبؼٮهؿٍ وج٥غُغط٪حض٢ٍُ أٙن٤ ٬٩ جبغٜ جبؼٚشوك وأق٦ً ٩زجٝ﵂ح؛ ٫ْ جبػيأ 

 .14وج٥رٞحء ٤ْٞ٦٥"جبؼٮهؿٍ بيػ٤ قش١س في ّ٪ٜ ج٥ىٍّ بفح َطن٪٬ جبغُحز 
وٱٍ  ذقٚس ّح٩س، عشوػ ّٮذ ج٤ْٞ٥ ٩ال٩ف ٩ٚهى٧ أٱ٨ ئقذي ضبرص وٱٮح

ع٦د أ٫ ٢َى٫ ٕشمٰ ٩ْشٙس جبغُٞٞس ج٥ذَٮُس وى٦رهح، ْنهح لا ضطُف جلمجح٣ ٥العطٮطحؾحش 
 قتى جعطخذج٧ ج٤ْٞ٥ ذؾ٤٢ ٙح٤ٍّ ٙا٫َّ ر٠٥ أٙن٤ ج٥رؾشَس ذؾتى أ٭ىجّهح بخالٗ ٥ى تم

وٜٙ  15محس ٥ٰ ر٠٥ ٕنً خيأ أو جلابكشجٗ في ج٥ٮطحتؽ ٙا٫ض٠٦ ج٥ْٞى٣ ٦٥ وف٦ص ٥ى
ضقىسٯ، ْ٭ٰ َشي أ٭ٮح ئرج "جخلطش٭ح ج٥قُحٕس ج٥ػح٭ُس ٤ْٞ٦٥، ٍٙٚ ٱزٯ ج٥قىسز ٥ُظ ٙٞو 
لا بلحٗ ٬٩ ج٥ىٝىُ في جبػيأ، ولا ٭شي أ٫ ؽُىُ  ج٥رحى٤ بيػ٤ آٙس ج٤ْٞ٥ وجبغشَس، ذ٤ 

                                      
 .38-37ؿ ،انؼمم والحشٌخعشوػ، يم ّرذج٢٥ش 13
 .37ؿ ،جبؼشؾِ ٭ٚغٰ 14
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س ولا ٭شٙل ضنحسخ جِسجء ٭ٮي٦ٜ في قش١س جبغُحز ٬٩ ٩ىِٝ ج٥طشقُد بهزٯ ج٩ْى
 16ذغرد قشَس ج٢ٚ٥ش".

و٬٩ ٱٮح َق٤ عشوػ ئلى أ٫َّ ٩ٚهى٧ ج٤ْٞ٥ ّرحسز ٬ّ أدجز ٩طكش١س و٩ٮٚطكس 
٩غط٪ذز ٬٩ بصُِ ج٥ْٞى٣ ضٞر٤ ج٥طْذد في ج٥ٚه٨ وج٥طٚغنً ١رٮُس ؾىٱشَس في ض٢ىَٮٰ، 

ٱى أبظً وَطغ٨ ذحبغشَس ١٪ح أ٫ جبػيأ جبؼٮهؿٍ ج٥زٌ َِٞ أغٮحء ّ٪٦ُس ج٥ط٤ْٞ وج٥ركع 
 ٬٩ ى٦د جبغٜ ٭ٚغٰ.

 
 رمٍٍى ويشاجؼخ لدفهىو انؼمم ػُذ عشوػ

ٚ﵂ح ج٤ْٞ٥ ذطْشَ٘ َهط٨ لم عشوػ أ٫ جبؼالقٌ ٬٩ ؤونًب: ّْح ضْشَ ّْح ؾح٩  ١٪ح ٩ح٭
 و٥زج ٭ٚغٰ، ج٥ط٤ْٞ ٤ْٙ ٦ًّ ٩شض٢ضّج ٤ْٞ٦٥ ضْشَٰٚ ٝذ٧ وئبمح ر٠٥، في ج٬ٚ٥ أٱ٤ دأخ

َٞى٣  ج٥شتُغس وج٥ىٍحت٘ ج٥رٮُىَس ـجبػقحت ٬٩ بص٦س بيط٠٦ ج٤ْٞ٥ أ٫ ٙا٫ عشوػ َشي
عشوػ:"ولا ٭ذخل٤ ٱٮح في ئىحس ج٥طْحسَ٘ ج٦ٚ٥غُٚس وجبؼٮيُٞس ٤ْٞ٦٥ وئبمح ٭٢طٍٚ 

 . 17ذح٥ٞى٣ ُٙ٪ح َطق٤ بدىمىُ ج٥ركع"
 -٦ْ٥ٰ-ئ٫ ضش١ُض عشوػ ٦ًّ دوس ج٤ْٞ٥ ٭ٚغٰ في جبغقى٣ ٦ًّ جبؼْشٙس  

يم لم َْتن  ١ػنًّج ذحبغذَع ٬ّ َٮغؿ٨ ٩ِ ج٥شؤَس ج٥ٞشآ٭ُس وج٥غٮس ج٥ٮرىَس، ٙح٥ٞشآ٫ ج٢٥ش
، وقع 18ج٤ْٞ٥ ١ٞىز في ج٥ٮٚظ أو ١ى٭ٰ ٕشَضز، ذٞذس ٩ح جٱط٨ ذْ٪٦ُس ج٥ط٤ْٞ ٭ٚغهح

جلإ٭غح٫ في ٩ح َٞحسخ غالبشحتس آَس ٦ًّ ج٥ط٢ٚش وج٥ط٤ْٞ وج٥طذذش وج٥طأ٤٩ ٥ُق٤ ئلى 

                                      
 .41ؿ ،ج٥غحذٜ جبؼشؾِ 16
  .36ؿ ،انؼمم والحشٌخعشوػ، ّرذج٢٥شيم  17

، 1جبؼ٪٢٦س ج٥ْشذُس ج٥غْىدَس: ؾح٩ْس جلإ٩ح٧ بؿ٪ذ ذ٬ عْىد، هانؼمم وؤثشِ في انزفغير، )ّ٪حد ج٥شجّىػ،  18
 .25ؿ د.ش(،
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ئرج ، و٥زج ٙا٫ ٤١ ٝذسز أو ٝىز ٥ذي جلإ٭غح٫ لا ض٢طغد ُٝ٪طهح وأبنُطهح ئلا 19جبغُٞٞس
أوف٦ص جلإ٭غح٫ ئلى ج٥ٖحَس جبؼي٦ىذس، وئرج ؾح٭رص ج٥قىجخ وجبكشٙص ٙٞذش ُٝ٪طهح ولم 

أ٫ ج٥ْ٪٤ ذح٨٦ْ٥ ٱى في جذ٬ُ ضُ٪ُس  ضْذ بؽح أٌ ٝذعُس أو أٌ ُٝ٪س ٦ّ٪ُس، و٤ْ٥ ٝى٣
: "وأ٩ح ج٥ْ٪٤ َطٞحسخ ٩ِ ٱزج جبؼْنى قُع ٝح٣ ج٦ْٕد في ٩غ٪ً ج٤ْٞ٥ ّٮذ ج٥غ٦٘

لإ٭غح٫ ودِٙ ٩ح َنشٯ ذح٥ٮَش في ج٥ْىجٝد، ٙهزج ٱى ذح٨٦ْ٥، وٱى ؾ٦د ٩ح َٮِٚ ج
ٙنحت٤  ج٦ْٕد ٦ًّ ٩غ٪ً ج٤ْٞ٥ في ١ال٧ ج٥غ٦٘ وجْت٪س، ١حِغحس جبؼشوَس في

 .24"ج٥ْٞالء
وئرج أسد٭ح أ٫ ٭ْشِّٗ ج٤ْٞ٥ و٭ْٞذ ٩ٞحس٭س بؼح ر١شٯ أٱ٤ ج٨٦ْ٥ وذنٌ ٩ح ر١شٯ 

وذُح٫ ٩ٚهى٩ٰ، ٙٞذ عشوػ بقذ أ٫ ٱٮحٟ ّذز جبذحٱحش ٥ذي ج٦ْ٥٪حء في ضْشَ٘ ج٤ْٞ٥ 
ٱــ( ذأ٭ٰ "ٕشَضز ومْهح ج﵁ عركح٭ٰ في أ١ػش خل٦ٰٞ لم َي٦ِ 243ّشٰٙ ج﵀حعبي )

٦ُّهح ج٥ْرحد ذْنه٨ ٬٩ ذْل، ولا جى٦ْىج ٦ُّهح ٬٩ أ٭ٚغه٨ ذشؤَس، ولا بحظ، ولا 
 لا ٕشَضز ٙهى: "وٝح٣ أَنّح 21روٛ، ولا ى٨ْ، وئبمح ّشٙه٨ ج﵁ ئَحٱح ذح٤ْٞ٥ ٩ٮٰ"

                                      
ًَبوَادٔ خَهْكِ فًٔ ٌَّإ﴿ :٩ٮهح ٝى٥ٰ ضْحلى 19  آ٣]﴾ الأنْجَبةِ نِّإُوِنًٔ ٌََبدٕ وَانُٖهَبسِ انهٍَِّمِ وَاخِزٔلَافٔ وَالَأسِعِ انغٖ

ٍَ﴿ [ وٝى٥ٰ ضْحلى:194:ّ٪شج٫ ٌَ انَّزٌٔ َّ ٌَزْكُشُو ٌَ جُُُىثِهِىِ وَػَهَىَ وَلُؼُىدّا لٍَٔبيّب انهّ ًَبوَادٔ خَهْكِ فًٔ وٌََزَفَكَّشُو  انغٖ
 الَأسِعِ فًٔوَ﴿حلى: ، وٝى٥ٰ ضْ[191:ّ٪شج٫ آ٣]﴾ انُٖبسِ ػَزَاةَ فَمَُٔب عُجِحَبََكَ ثَبطٔهًب َْزا خَهَمْذَ يَب سَثَُٖب عِوَالَأسِ
ٍِ وَجَُٖبدْ يٗزَجَبوِسَادْ لٔطَغْ ٌٌ وَََخٍٔمٌ وَصَسِعْ ؤَػَُِبةٍ يِّ ٌٕ وَغٍَِشُ طُِٔىَا ًَبء ٌُغِمَى طُِٔىَا  ػَهَى ؼِضَهَبثَ وََُفَضِّمُ وَاحٔذٕ ثِ
َّ الُأكُمِ فًٔ ثَؼِغٍ ٌَ نِّمَىِوٍ نَأٌَبدٕ رَنٔكَ فًٔ إِ ٘ٔ ج٥ٞشآ٫ ذح٥ذّىز ئلى ج٥ط٢ٚش وئّ٪ح٣ [4ذ:ج٥شّ]﴾ ٌَؼِمٔهُى ، ولم ٢َط

ُّ ؤََضَلَ يَب ارٖجِؼُىا نَهُىُ لٍٔمَ وَإِرَا﴿:ج٤ْٞ٥ وئبمح أّحخ أَنّح ٦ًّ ج٥ز٬َ لا َغطخذ٩ى٫ ّٞىبؽ٨، ٝح٣ ضْحلى  ثَمْ نُىاْلَب انهّ
ٍَُِب يَب ََزٖجِغُ ّٔ ؤَنْفَ ٍِ ٌَ ؤَوَنَىِ آثَبءََب ػَهَ ُْىِ كَب ٌَ لَا آثَبئُ ٌَ وَلَا شٍَِئًب ٌَؼِمٔهُى  [.174:ج٥رٞشز]﴾ ٌَهِزَذُو

، )جبؼ٪٢٦س ج٥ْشذُس ج٥غْىدَس: ؾح٩ْس جلإ٩ح٧ بؿ٪ذ ذ٬ دسء رؼبسع انؼمم وانُممأبضذ ّرذ جبغ٨ُ٦ جذ٬ ضُ٪ُس،  24
 .122، ؿ9ؼ ٧(،1999، 2عْىد، ه

 .242-241ؿ ٧(،1971، 1ه )ذنًوش: دجس ج٢ٚ٥ش، ،انؼمم وفهى انمشآٌ جبغحسظ ذ٬ أعذ ج﵀حعبي، 21
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 ٕنًٯ في ولا ٭ٚغٰ في َقَٰٚ أ٫ أقذْ َٞذس لا وجبعىجسـ، ج٦ٞ٥د في ٰذْٚح٥ ئلا َْشٗ
 .22"أْٙح٥ٰ ذٖنً

 ٩ػ٤ وٱى ج٥نشوسَس، ج٦ْ٥ى٧ ٬٩ مشخ (: "ج458٤ْٞ٥وٝح٣ جلإ٩ح٧ أذى ٦ًَْ )
 ٬ّ ج٥ىجقذ و٭ٞقح٫ ٢٩ح٭نٌ، في جبعغ٨ و١ى٫ ج٥نذ٬َ، جؾط٪حُ ذحعطكح٥س ج٨٦ْ٥

 . 23جلاغٮنٌ"
 ر١شٯ جلمج٪ىُ ٱزج بوط٪٤ ج٥زٌ (: "ج٥ٞذسٱـ478وٝح٣ ُٰٙ جلإ٩ح٧ جبعىَني )

 ج٥تي ج٥نشوسَحش ٬٩ و٩ٞذ٩حتهح ج٥ٮَشَس ج٦ْ٥ى٧ ئلى ج٥طىف٤ بهح ضأتي غرطص ئرج فٚس أ٭ٰ
ٱـ( ٙٞذ ّشٰٙ ذْذز ضْشَٚحش 545وأ٩ح جلإ٩ح٧ ج٥ٖضجلي ) (24)ج٥ٮَشَحش." ٩غطٮذ ٱٍ

 ج٥ذجُّس ج٥ؾهىز وَٞ٪ِ ج٩ْىس، ّىجٝد َْشٗ أ٫ ئلى ج٥ٖشَضز ٱزٯ ٝىٖز ضٮطهٍ ٩ٮهح: "أ٫
 قُع ٬٩ ّح٦ٝ﵂ح فحقرُهح بظٍِّ ج٥ٞىٖز ٱزٯ قق٦ص ٙارج وَٞهشٱح، ج٥ْحؾ٦س ج٦٥زَّز ئلى

 ج٥ْحؾ٦س، ج٥ؾهىز بح٨٢ لا ج٥ْىجٝد، في ج٥ٮَش َٞطنُٰ ٩ح بحغد وئقؿح٩ٰ، ئٝذج٩ٰ
 .25"جبغُىج٫ عحتش ٬ّ َط٪ُض بهح ج٥تي جلإ٭غح٫ خلىجؿِّ ٬٩ أَنّح وٱزٯ

 ٱـ(  جلإ٩ح٧ أبضذ في ضْشَٰٚ ٤ْٞ٦٥ ذأ٭ٰ "728)وٝذ وجٜٙ ج٥ؾُخ جذ٬ ضُ٪ُس 
ٰٔ َُشَجد ُٞىٖز ذ  ٰٔ َُشَجد وَٝذ ٤َْٞ بَهح ج٥َّطٍٔ جلإ٭غح٫ ٍٙٔ ج٥ٖشَضَس ج٥ْ  وٍَْ ٤َْٞ أ٫ ٭ٚظ ذ 

 .26و٨٦ََْ"

                                      
 .243جبؼشؾِ ج٥غحذٜ، ؿ 22
، )ج٥شَحك: ؾح٩ْس أبضذ ذ٬ ٦ٍّ ذ٬ عنً جبؼرحس١ٍبرُٜٞ: ، انؼذح في ؤطىل انفمّأذى ٦ًَْ، بؿ٪ذ ذ٬ جبغغ٬  23

 .83، ؿ2ؼ٧(، 1994، 2جلإ٩ح٧ بؿ٪ذ ذ٬ عْىد، ه
، )ذنًوش: دجس برُٜٞ: فالـ ذ٬ بؿ٪ذ ذ٬ ّىَنس ،انبرْبٌ في ؤطىل انفمّ ّرذ جبؼ٠٦ ذ٬ ّرذج﵁ جبعىَني، 24

 .19ؿ٧(، 1997، 1ه ج٢٥طد ج٦ْ٥٪ُس،
 .88ؿ ٧(،2444 ،1ه)ذنًوش: دجس ج٢٥طد ج٦ْ٥٪ُس،  ،إحٍبء ػهىو انذٌٍج٥ٖضجلي، أذى قح٩ذ  25
، )جبؼذَٮس جبؼٮىسز: ؾح٩ْس جلإ٩ح٧ بؿ٪ذ ذ٬ ، برُٜٞ: د.بؿ٪ذ سؽحد عحلمالاعزمبيخجذ٬ ضُ٪ُس، أبضذ ذ٬ ّرذ جبغ٨ُ٦  26

 .162-161، ؿ2ؼ  ٯ(،1443 ،1ه عْىد،



ِّ في ثُِبءِ الَدؼشفخٔ انذٌٍُِّخٔ لشاءح تحهٍهٍخ َساء ػجذانكشيم عشوػ  78 إِشكَبنٍٔخُ انؼَمْمِ الَحذَاثٔ

َشي عشوػ أ٫ ج٥ٖشك وجبؽذٗ جْبظً ٤ْٞ٦٥ ٥ُظ ج٥ىفى٣ ئلى جبغٜ، ثبٍَّب: 
َق٤ جلإ٭غح٫ ئلى جبغٜ، وٱزج َُْذ ٥ٮح بذشذس وئبمح ج٥ىٝىُ في جبػيأ جبؼٮهؿٍ قتى ئ٫ لم 

ج٥ٖضجلي ٩ِ ج٥ؾ٠ جبؼٮهؿٍ ج٥زٌ وِٝ ُٰٙ ٬٩ أؾ٤ ج٥ىفى٣ ئلى جبغُٞٞس وٱٍ بزط٦٘ 
 ّ٪ح رٱد ئ٥ُٰ عشوػ.

ٱـ( ٩إ٩ٮّح بحٞح٭ُس ج٥ذ٬َ ووؾىد جبغُٞٞس، و٢٥ٮٰ لم ٥545ٞذ ١ح٫ ج٥ٖضجلي ) 
حنه٨ ٝحت٨ ٦ًّ ج٥ط٦ُٞذ وج٥ط٦ٞنٌ، َُغ٨ِّ٦ بهح ١٪ح ٱى جبغح٣ ّٮذ ج٥ْىج٧ ور٠٥ ٫ْ أ١ػش ئبي

وئبمح أسجد أ٫ َشجؾِ ئبيح٭ٰ وُّٞذضٰ وبصُِ أعغٰ ج٥ذَٮُس وأس١حنهح وَؾُذ ذٮُحنهح ٬٩ 
ؾذَذ في ٦ّٰٞ و٢ٙشٯ، و٥زج عًْ لإغرحش بصُِ ٩ْحسٰٙ ٬٩ ج٥رذجَس وبؽزج جضرِ عر٤ُ 

جلإبيح٫ ج٥ؾ٠ ٦٥ىفى٣ ئلى جبغُٞٞس وجّط٪ذ في ر٠٥ وعحت٤ وأدوجش ٩ْشُٙس ضٮ٦ٰٞ ئلى 
 .27ذحبغٜ، وبؼح لاـ ٥ٰ جلإبيح٫ لم َطىج٫َ في جلاٝطٮحُ وج٥طغ٨ُ٦ وجبػنىُ ٥ٰ

في جٝطٚحء ج٥ؾ٠ جبؼٮهؿٍ في ج٥ىفى٣ ٦٥٪ْشٙس ١ح٭ص ٫ بؿحو٥س عشوػ ئلا أ
٩ٖحَشز ٬ّ بذشذس ج٥ٖضجلي، ٙحْخلنً َٞذط جبغُٞٞس وَغًْ ٦٥ىفى٣ بؽح ذُٮ٪ح ج٥ذ١طىس 

ج٥ؾ٠ ج٥زٌ َْطشٌ ج٥رحقع أغٮحء ّ٪٦ُس عشوػ َٞذط ٭ٚظ جبػيأ جبؼْشفي أو ٭ٚظ 
ج٥ركع أو ٬٩ خلال٣ ٭ٚظ ّ٪٦ُس ج٥ط٤ْٞ، وٱزج ٦َض٧ ٩ٮٰ جلاذطْحد ٬ّ بؿىسَس ى٦د 

ج٥ىفى٣ ئلى ُٝ٪طٰ ج٦ْ٥ُح ٥ٰ وٱٍ بذشَذ ج٤ْٞ٥ وع٦رٰ جبغٜ، وَإو٣ في ج٥ٮهحَس ئلى 
٦ً جبغُٞٞس، وٱزج ج٥الص٧ وئ٫ ١ح٫ عشوػ لا َقشـ ذٰ و٢٥ٮٰ ٭طُؿس ىرُرُْس ٩طشضرس ّ

جْخلز ذشؤَس عشوػ ج٥ٞحت٦س ذطٞذَظ ٭ٚظ ّ٪٦ُس ج٥ط٤ْٞ ذذ٥﵂ح ٬٩ ى٦د جبغُٞٞس، وذٞذس 
 ،ئ٥ٖحء ُٝ٪س ج٤ْٞ٥ ودوسٯ ج٥ٚح٤ّ في ٙه٨ ج٥ذ٩٬َح َغه٨ ٩ٚهى٧ ج٤ْٞ٥ بهزج ج٥ٮكى في 

، وٱزج بىح٥٘ ػ٤ قحؾضّج َُْٜ أٌ ٭َح٧ ٩ْشفي َغًْ ٦٥ىفى٣ ئلى جبغُٞٞس جبؼْشُٙسبي ا٭ٰٙ
  ئّ٪ح٣ ج٤ْٞ٥ في ضٞشَش جبؼْشٙس وجلاعطذلا٣ ٦ُّهح.٩ح ع٢٦ٰ ج٦ْ٥٪حء في

                                      
، ١ح٤٩ ُّحدو: بص٤ُ ف٦ُرُح برُٜٞ ،الدُمز يٍ انضلال والدىطم إلى ري الحجخ والجلالج٥ٖضجلي، أذى قح٩ذ  27

 .25-24ؿ ٧(،1967 ،7ه )ذنًوش: دجس جْ٭ذ٥ظ،
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٥ٞذ عحٛ عشوػ ج٭طٞحدجش بؼٚهى٧ ج٤ْٞ٥ جلإعال٩ٍ، ٙٞذ ر١ش أ٭ٰ ٤ّٞ  ثبنثًب:
أقحدٌ ج٥ٚه٨، َٞقٍ جِخلش ٢٥ى٭ٰ َركع ٬ّ جبغٜ، و٢٥ى٭ٰ َشَذ ج٥ىفى٣ ئلى جبغٜ 

ّحٯ ١٪ح ٙا٭ٰ ٤ّٞ في ٭َش عشوػ ؾح٩ذ ٕنً ٙح٤ّ، ٕنً أ٫ عشوػ لم ٨َٞ أد٥س ٦ًّ ٩ذ
أ٭ٰ لم َغٜ أٌ د٤ُ٥ لإغرحش فكس ضٚغنًٯ ٤ْٞ٦٥، ٦ًّ أ٫َّ دّىي عشوػ في أ٫ ى٦د 

أ٫ ضىف٤ ئلى جبغُٞٞس وّشٗ جبغٜ َغحوٛ بصىدٯ وضْي٦ُٰ لا ٩ىسد بؽح، ٙح٤ْٞ٥ ئرج 
ْٜ جبؼْشٙس ج٥ذَٮُس ولا  ٥ٞغش وجبعبر قُٮهح،ج ٙال ٩ْنى ٥ىسود٩ِ ج٥ىجِٝ  ٩طيحذٞسٌأنهح و ق

ٙح٤ْٞ٥ ج٥رحقع ٬ّ جبغُٞٞس عُإ٬٩ بهح ض٦ٞحتُّح، و٥زج لا  ٩ِ جِخلش،َٮؾأ ٬٩ ر٠٥ فذج٧ 
ٌٖ سذوٕ ذنٌ جلإبيح٫ وجلاّطٞحد ذٞنُس دَٮُس فكُكسٕ  ىؾذَ  -ذْذ ٭َش ج٤ْٞ٥ ُٙهح -أ

 .٦٥ؿ٪ىد ٬٩ ضْي٤ُ ج٤ْٞ٥ و٩ذّحزٌ وذنٌ أنهح بكىْ
 

 حذود َطبق انؼمم في فهى انذٌٍ ػُذ عشوػ
ج٤ْٞ٥ ض٢ُطغد ٬٩ ج٤ْٞ٥ ٭ٚغٰ، "وأ٭ٰ َشي عشوػ أ٫ قذود جلاّط٪حد ٦ًّ 

"ج٥زٌ بوذد وَْنٌ ؽ٤٢  28 ٥ُظ ٥ذَٮح سأط ٩ح٣ ٢َؾ٘ ٥ٮح ج٥يشَٜ عىي ٱزج ج٤ْٞ٥"
، "و٬٩ ٱٮح ١ح٫ ّذ٧ جلاٱط٪ح٧ 29ج٥ْالٝس وج٥ٮغرس ذنٌ ٙه٪ٰ ٦٥ذ٬َ وجبؼْحسٗ جْخلشي"

ْق٢ح٧ ذحْق٢ح٧ ج٦ْٞ٥ُس ذؾ٤٢ ٩ي٦ٜ وّذ٧ ج٥ْٮحَس ذابهحد ج٥طٮحعد ذنٌ ج٥ٚه٨ ج٥ذَني وج
و٥ز٠٥ َزٱد ئلى أ٫ ٩غحقس ّ٪٤ ج٤ْٞ٥ لا قذود 34ج٦ْٞ٥ُس َطٮحفى ٩ِ جلا٥طضج٧ ج٥ذَني"

بؽح، ٙح٤ْٞ٥ َطغ٨ ذحبغشَس جبؼي٦ٞس في ج٥غإج٣ وج٥ركع وىشٛ جبؼىجمُِ جبعشَثس ولا بوذٯ 
 ؽٍء. 

                                      
 دلا٣ ، ضشبصس:انششٌؼخ في وانجغط انمجغ عشوػ، ج٢٥شيم ّرذوج٭َش أَنّح  ،213ؿشٌخ انؼمم والح عشوػ، 28

 .146ؿ٧(، 2442، 1، هجبعذَذ دجس: ذنًوش) ،ّرحط
 ٧(،2449، 1، ضشبصس: أبضذ ج٥ٞرحبقٍ، )ذنًوش: دجس جلإ٭طؾحس ج٥ْشبي، هانزشاس وانؼهًبٍَخعشوػ، ّرذ ج٢٥شيم  29
 .148ؿ
 .147ؿ شؾِ ٭ٚغٰ،جبؼ 34



ِّ في ثُِبءِ الَدؼشفخٔ انذٌٍُِّخٔ لشاءح تحهٍهٍخ َساء ػجذانكشيم عشوػ  80 إِشكَبنٍٔخُ انؼَمْمِ الَحذَاثٔ

و٬٩ ٱٮح ٙا٭ٰ َض٨ّ أ٫ ج٥ذ٬َ ٭ٚغٰ وجْ٭رُحء وج٥شع٤ ٥ُغص ٥ذَه٨ فالقُس 
٫ْ ج٤ْٞ٥ وقذٯ ٱى جبؼْنٗي ذطؾخـ قذود و٩غحقس رجضٰ في  برذَذ ٩غحقس ج٤ْٞ٥،

؛ ٭َشّج ْ٭ٰ "لا 31ئغرحش أو ٭ٍٚ جبؼْشٙس، و٥زج "بهد أ٫ ٭غطْنٌ ذح٤ْٞ٥ لإفالـ ج٤ْٞ٥"
َىؾذ أقذ ذا٢٩ح٭ٰ ضؾخُـ ٱزٯ جبغذود وَٞى٣: ئلى ٱٮح قذود ج٤ْٞ٥ و٬٩ ٱٮح 

  32ر٠٥".ٙقحّذّج لا َطذخل٤ ج٤ْٞ٥ في ر٠٥. ئ٫ ج٤ْٞ٥ ٭ٚغٰ َٞى٣ ٥ٮح 
وفي عُحٛ آسجتٰ في ٱزج ج٥رحخ َشٙل ج٥ذ١طىس عشوػ وؾهس ج٥ٮَش ج٥ٞحت٦س 
ذنشوسز ىشـ جبؼغحت٤ ج٥ْٞحتذَس وجبػالُٙس ج٥طخققُس ٦ًّ أٱ٦هح خلؾُس جبكشجٗ ّىج٧ 

، ٙهى َشي أ٫ 33ج٥ٮحط ٭َشّج ٥ْذ٧ ج٩طال١ه٨ ٩ٞذ٩حش ج٨٦ْ٥ ج٥ؾشٍّ وّذ٧ بزققه٨
س ٬٩ ٩ىِٝ ج٥ؾٚٞس ٦ًّ ج٥ٮحط وَطكشٝى٫ جْؽخحؿ ج٥ز٬َ َطكش١ى٫ مذ جبغشَ" ٱإلاء

٦ًّ جبغٜ وجبغُٞٞس ٬٩ أّ٪حٛ ٦ٝىبه٨ ٱإلاء َْطٞذو٫ في ٩ن٪ى٫ ١ال٩ه٨ وأعحط 
سؤَطه٨ أ٫ جبغشَس في دجتشز ج٢ٚ٥ش ضطغرد في ٭ؾش ج٢ْٙحس ج٥رحى٦س وؽُىُ ج٥طُحسجش 

 و٥زج ٙهى َؾذد ٦ًّ أ٫ 34جبؼٮكشٙس وذح٥طحلي عط٢ى٫ ٦٥رحى٤ ج٥ُذ ج٦ْ٥ُح ٦ًّ جبغٜ"
٬٩ خلال٣ ىشـ  35"ضٞىَس ج٤ْٞ٥ لا ضطُغش ئلا ذطهُثس ج﵀ُو جبغش ٥ط٤ُْٚ ّ٪٦ُس ج٥ط٤ْٞ"

جْعث٦س وئغحسز جبؼىجمُِ جبعشَثس في ج٢ٚ٥ش جلإعال٩ٍ وئّحدز ج٥ٮَش في جبؼغ٦٪حش 
وأفى٣ و٩رحني  36وج٥نشوسجش ج٥ذَٮُس ١ح٥طىقُذ وج٥ٮرىز وٕنًٱح ٬٩ أفى٣ ج٥ْٞحتذ

                                      
 .61ؿ انؼمم والحشٌخعشوػ،  31
 .213ؿ جبؼشؾِ ٭ٚغٰ، 32
عشوػ، ّرذ ج٢٥شيم ذح٥ش٨ٕ ٬٩ أ٭ٰ في ٩ىسد آخلش أ١ذ ٦ًّ مشوسز ج﵀حَٙس ٦ًّ د٬َ ج٥ْىج٧ وّٞحتذٱ٨، ج٭َش  33

 .31-34ؿ ٧(،2414، 1ذنًوش: دجس جلإ٭طؾحس ج٥ْشبي، ه، )ؤسحت يٍ الإٌذٌىنىجٍب
  38ؿ انؼمم والحشٌخعشوػ،  34
 49ؿ ٭ٚغٰ، شؾِجبؼ 35
، )ذنًوش: دجس : أبضذ ج٥ٞرحبقٍضشبصس، انفكش انذٌني وتحذٌبد الحذاثخ عشوػ وآخلشو٫،ّرذ ج٢٥شيم ج٭َش  36

 .158ؿ٧(، 2449، 1ه جلإ٭طؾحس ج٥ْشبي،
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ٞطنً قشَس ج٤ْٞ٥ و٩طي٦د ٬٩ ٩طي٦رحش بذذَذ ٫ْ ر٠٥ ٱى ٩ 37جلاؾطهحد ج٥ٚٞهٍ
 ج٢ٚ٥ش ج٥ذَني. 

 
 تحهٍم ويشاجؼخ لحذود دوس انؼمم في فهى انذٌٍ ػُذ عشوػ

َشي ج٥رحقػح٫ ئ٫ دّىي ج٥ذ١طىس عشوػ في أ٫ برذَذ ٩غحقس ج٤ْٞ٥ وقذودٯ 
في ئغرحش وٙه٨ ج٥ذ٬َ جلإعال٩ٍ َشؾِ ئلى ٭ٚظ ج٤ْٞ٥ ٱٍ دّىي خلحىثس، وبي٬٢ 

سأٌ ج٥ذ١طىس عشوػ في قذود ج٤ْٞ٥ ج٥رؾشٌ و٩غحقس ّ٪٦ٰ في  ٩ٮحٝؾس و٩شجؾْس
 بؿىس٬َ:

ئ٫َّ دّىي عشوػ في أ٫ ٩غحقس ج٤ْٞ٥ ٩ي٦ٞس وأ٫ قذود جلاّط٪حد  :لأولا
٦ُّٰ َشؾِ ئلى ج٤ْٞ٥ ٭ٚغٰ وأ٫ ج٥ذ٬َ ٭ٚغٰ ٥ُظ ٬٩ فالقُطٰ ضُُٞذ قشَس ج٤ْٞ٥ ٝذ 

 وجلاعطذلالاش ؾح٭رص ج٥قىجخ، ٙح٥ٞشآ٫ ج٢٥شيم ج٥زٌ قىي ج٥ْذَذ ٬٩ ج٥برجٱنٌ
ج٦ْٞ٥ُس ودّح ج٥رؾش في أ١ػش ٬٩ غالبشحتس آَس ئلى ج٥ط٤ْٞ وج٥طذذش وج٥ط٢ٚش، لم َْؤ ج٤ْٞ٥ 

 ٱزٯ جبؼغحقس ولا ج٤ْٞ٥ ٭ٚغٰ جدًّ ٥ٮٚغٰ ر٠٥. 
ئ٫ جبػيأ ج٥زٌ وِٝ ُٰٙ ج٥ذ١طىس عشوػ ٱى أ٭ٰ ٩ٮف ع٦يس ٩ي٦ٞس ٤ْٞ٦٥ 

رؾشَس، بدْنى أ٫ عشوػ ؾ٤ْ وؾ٦ْٰ قح١ّ٪ح ٦ًّ ٤١ جبؼىمىّحش ج٥ذَٮُس وجبؼْحسٗ ج٥
ج٤ْٞ٥ ٱى جْعحط، وٱى ج٥ُٚق٤ في ٙه٨ ج٥ذ٬َ و٭قىفٰ وٱى جبؼشؾِ ّٮذ جلاقط٢ح٧، 
وٱزج بىح٥٘ ٩ٮهؽ أٱ٤ ج٥غٮس وجبع٪حّس في ج٥طْحىٍ ٩ِ ج٤ْٞ٥، ئر أ٫ ٦ّ٪حء جلإعال٧ لم 
َزٱرىج ئلى ئّيحء ج٤ْٞ٥ ٱزج ج٥ٞذس ٬٩ جلاعطٞال٥ُس وجبغشَس، ولم بيٮكىٯ ع٦يس ٩ي٦ٞس 
وئبمح ١ح٭ص ّالٝس ج٤ْٞ٥ وج٥ذ٬َ ّالٝس ض٢ح٦٩ُس ٫ْ "ج٤ْٞ٥ ٬٥ َهطذٌ ئلا ذح٥ؾشُ، 
وج٥ؾشُ ٬٥ َطرنٌ ئلا ذح٤ْٞ٥، ٙح٤ْٞ٥ ١حْط وج٥ؾشُ ١ح٥رٮحء و٬٥ َٖني أط ٩ح لم ٬٢َ 
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ٙال ضْحسك ذنٌ ج٤ْٞ٥ وج٥ذ٬َ ولا ضْحسك  38ذٮحء، و٬٥ َػرص ذٮحء ٩ح لم ٬٢َ ٱٮحٟ أط"
جبؼْنٌ في جبؼْشٙس ج٥ذَٮُس، وٱى جبؼٞشس ْوج٩ش ج٥ؾشَْس،  ذنٌ ج٤ْٞ٥ وٙه٨ ج٥ذ٬َ، ٙهى

ّّح بؽح، ٝح٣ ج٥ؾحىبي: " ج ْد٥س ج٦ْٞ٥ُس ئرج جعطْ٪٦ص في ٱزج جبؼط٤ْٞ ٥ٞنحَحٱح و٥ُظ ؽحس
ج٨٦ْ٥ ٙابمح ضغطْ٪٤ ٩ش١رس ٦ًّ جْد٥س ج٥غ٪ُْس، أو ٩ُْٮس في ىشَٞهح، أو بؿٞٞس بؼٮحىهح، 

٫ْ ج٥ٮَش ُٙهح ٭َش في أ٩ش ؽشٍّ، وج٤ْٞ٥ ٥ُظ  أو ٩ح أؽرٰ ر٠٥، لا ٩غط٦ٞس ذح٥ذلا٥س،
  .39"ذؾحسُ

٥ٞذ ذنٌ ج٦ْ٥٪حء أ٫ ج٥ؾشُ ٱى جبؼطىلي ٥طكذَذ أىش ج٥ْالٝس ذنٌ ج٤ْٞ٥ وج٥ٮـ 
 ٫ْ ج٤ْٞ٥ ّحؾض في ١ػنً ٬٩ جبؼىجسد ٬ّ ٩ْشٙس ضٚحف٤ُ ج٥ذ٬َ وج٥ؾشَْس، ٙح٥ؾشَْس

الٝس ذنٌ ج٤ْٞ٥ ٩غحقطٰ، َٞى٣ جلإ٩ح٧ ج٥ؾحىبي في قذود ج٥ْ وخلققص ج٤ْٞ٥ وؾهص
 قُع وَٞ٘ أؾشضٰ، ٩ح بدٞذجس بهشٌ ج٥ؾشُّس، ذحْد٥س ٩هطذٕ ٱى ذ٤"وج٥ٮـ: 

ْٖذوج قذودٯ، ٢ٙح٭ىج أ٩س 44"وٝٚطٰ. ، و٥زج بقذ أ٫ ٦ّ٪حء جلاعال٧ سبظىج ٩ْحلم ج٤ْٞ٥ وٝ
 ج٥زٌ ج٢٥ح٤٩ جبؼي٦ٜ ج٤ْٞ٥ "ٱٮحٟ ٦ُٙظ وعي﵂ح ذنٌ ج٥طٚشَو في ج٤ْٞ٥ وجلإٙشجه ُٰٙ،

 وج٢٥ُُٚس، وجبؼ٢ح٫ ج٥ض٩ح٫ بحذود بؿذود ٭ٚغٰ ج٤ْٞ٥ أ٫ ١٪ح. ج٥ٮقىؿ ٱزٯ ئ٥ُٰ بكح٨١
 أو ج٥ؾشُ ذٰ بوُو ج٥زٌ ج﵀ذود ذٖنً بوُو أ٫ َغطيُِ ولا وٍُٚطٰ، وبحذود
 .41"ج٥ىقٍ

٬٩ جْد٥س ج٥ىجمكس ٦ًّ خليأ سأٌ عشوػ، ئ٫ ج٤ْٞ٥ ج٥زٌ َْؿض ٬ّ  :نثبنيا
ج٥ٞىج٭نٌ ٬٩ أؾ٤ ضٮ٨َُ  ضؾخُـ جبؼقحلح ج٥ذ٭ُىَس ٬٩ ٩ٚحعذٱح وبهشخ ١ػنًّج ٬٩
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قُحضٰ قتى أ٭ٰ لم َطىف٤ ٫ّ٥ ئلى بصُِ ٝىج٭نٌ وأعشجس ّحلم ج٥ىؾىد ور٠٥ ٢٥ى٭ٰ 
بؿذودّج و٭حٝقّح، ٙ٪٬ جْولى أ٫ ٢َى٫ ٥ُظ ذٞحدسٍ ٦ًّ أ٫ بوُو وَذسٟ بصُِ قٞحتٜ 

 و٩ْحسٗ ّحلم ج٥ُٖد، ٙن٦﵂ح ٬ّ خلقىفُحتهح.
وج٥ؾشُ  ج٥ؾشُّحش ضٚحف٤ُ ئ لى َهذٌ لا ٙح٤ْٞ٥ ٝح٣ ج٥ٖضجلي:" و٦ًّ جبع٪٦س

 َطَٮَرٰٖ قَطًٖ ج٥ذ٤ُ٥ٖٔ وئٍهحس ج٥ٖح٤ٙ ذطٮرُٰ وَضحسَز ٦ُّٰ ج٤ْٞ٥ جعِطَٞش ٩َح ذطٞشَش ضحسز َأتي
َْح٤ٔٝ ذطز١نً وَضحسَز ج٥ْ٪ْشَٙس بغٞحتٜ و٥زج ٙا٫ ج٤ْٞ٥ بححؾس  42َٙٞذٯ." ٩َح َطَز١ََّش قَطًٖ ج٥ْ

وأ٫ بذحوصٯ بؼغحقطٰ َْني خلشوؾٰ ٬ّ ئلى ج٥ىقٍ بؼْشٙس قذودٯ في جبؼْشٙس ج٥ذَٮُس 
ج٥قىجخ، و٥زج بقذ ذح٥ىؾذج٫ أ٭ٰ ٥ى ضشٟ جلإ٭غح٫ و٦ّٰٞ ٙال بي٢ٮٰ أ٫ َق٤ ئلى 

 .43جبؼْحسٗ ج٥ذَٮُس وجْق٢ح٧ ج٥ؾشُّس وج٥ْٞحتذ ج٥تي أ٩ش بهح
و٦ًّ ٱزج جْعحط ٭ٚه٨ ىرُْس قذود ج٤ْٞ٥ و٩غحقطٰ في ج٥ذ٬َ، ٙا٫ ج٥ذ٬َ 

ُٜٞ ج٢٥٪ح٣ و٭٤ُ سمح ج﵁، أ٩ح ج٤ْٞ٥ ٙٞذ ؾ٦ْٰ ج﵁ ّض ذنٌ ٥ٮح ج٥يشَٜ ٦٥ىفى٣ ئلى بر
وؾ٤ ٭ىسّج  َذ٥ٮح ٦ًّ ر٠٥ ج٥يشَٜ ج٥زٌ سبظٰ ج﵁ ور٠٥ ج٥قشجه جبؼغط٨ُٞ ج٥زٌ أ٩ش٭ح 

 ج﵁ أ٫ ٭غنً ُٰٙ. 
ٙح٤ْٞ٥ ج٥رؾشٌ ١حبؼقرحـ ج٥زٌ ٢َؾ٘ ٥ٮح ٦ٍ٪حش ج٥يشَٜ وَىف٦ٮح ئلى 

بؼىف٤ ئلى جبعٮس. و٥زج ٢٦ٍٙ َق٤ جبؽذٗ، أ٩ح ج٥ىقٍ ٙهى ج٥يشَٜ جبؼغط٨ُٞ ٭ٚغٰ ج
جلإ٭غح٫ ئلى جبؽذٗ، لا ذذ ٬٩ وؾىد س١ُضضح٫ أقذبنح ج٥يشَٜ وٱى ج٥ذ٬َ وجِخلشي 

، ٝح٣ ج٥ؾُخ جذ٬ ضُ٪ُس: "ئ٫ ٩ح ؾحء ذٰ ج٢٥طحخ وج٥غٮس ٱى جبغٜ 44جبؼقرحـ وٱى ج٤ْٞ٥
 ج﵀ل ج٥زٌ ضذ٣ ٦ُّٰ جبؼْٞىلاش ج٥قشبوس وأ٫ فشَف جبؼْٞى٣ ٩ىجٜٙ ٥قكُف جبؼٮٞى٣.

وٝذ ذُٮح أو٥﵂ح  أ٭ٰ بيطٮِ ضْحسك جْد٥س ج٥ٞيُْس ٙال بهىص أ٫ َطْحسك د٥ُال٫ ٝيُْح٫ 
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عىجء ١ح٭ح ٦ُّٞنٌ أو بظُْنٌ أو ١ح٫ أقذبنح ٦ُّّٞح وجِخلش بظُّْح... ٙح٤ْٞ٥ َذ٣ ٦ًّ 
  .45"فكس ج٥غ٪ِ وج٥غ٪ِ َرنٌ فكس ج٤ْٞ٥ وأ٫ ٬٩ ع٠٦ أقذبنح أٙنً ذٰ ئلى جِخلش

: ئ٫ دّىز ج٥ذ١طىس عشوػ ئلى ىشـ ج٥ؾرهحش وئغحسز جلإؽ٢حلاش اثؼّبس
ج٢ٚ٥شَس وج٥ْٞحتذَس ٦ًّ ّىج٧ ج٥ٮحط ذذّىي قشَس ج٢ٚ٥ش وقشَس ج٥ٮَش  وأنهح ج٥غر٤ُ 
ج٩ْػ٤ ٦٥ٮهىك ج٢ٚ٥شٌ وجبغنحسٌ ذحلمجط٪ِ ٕنً فحترس، ٙٞذ ؾشش عنًز ٦ّ٪حء 

ٞحتذٱ٨، وج٥طٞشَِ وجلاعطٮ٢حس جلإعال٧ ٦ًّ ج٥شٜٙ ذْىج٧ ج٥ٮحط وجبغٚحً ٦ًّ عال٩س ّ
٦ًّ ٬٩ َرح٥ٔ في ٭ؾش ؽرٰ جبؼخح٥ٚنٌ، ٙن٦﵂ح ئلى أ٭ٰ  َإدٌ ئلى قذوظ ٩ىؾس ٬٩ 
جلإؽ٢حلاش وبه٦د ج٥شَد وج٥ؾ٠ في ٦ٝىخ ج٥ْىج٧ ٭طُؿس ذغحىس جبؼْشٙس ٥ذَه٨ وُٕحخ 

 ج٥شأٌ جِخلش جبؼطخقـ في ج٥شد ٦ًّ ٩ػ٤ ٱزٯ جلإؽ٢حلاش وجبعذ٥ُحش ج٢ٚ٥شَس.
 في ضقٮُٰٚ ٱـ،243 ج﵀حعبي جبغحسظ قٮر٤ ٝذ أ٭٢ش ٦ًّ ٬ذ "أبضذ ٙهزج

 ، ٭٨ْ: أبضذ ٙٞح٣ ٙشك، ج٥رذّس ٦ًّ ج٥شد :جبغحسظ ٙٞح٣ ّٞحتذ جبؼْطض٥س؛ ٦ًّ ج٥شد
 ر٠٥ ٦َْٜ ٬٩ ج٥ؾرهس َيح٥ِ أ٫ ضأ٬٩ ٙر٨َ ؛ ّٮهح أؾرص ثم أو٥﵂ح ؽرهطه٨ ق٢ُص و٬٢٥
 ١46ٮهٰ؟" َٚه٨ ولا جبعىجخ في َٮَش أو ، جبعىجخ ئلى ٦َطٚص ولا ، ذٚه٪ٰ

وَْطٞذ ج٥رحقػح٫ أ٫ ج٥ْ٪٤ بهزج جبؼذًّ لا َٮؾش ج٨٦ْ٥ ولا َإدٌ ئلى ج٢٥٪ح٣ 
ولا بىذ٧ ج٥ذ٬َ، وئبمح َإو٣ ئلى قشٗ ج٥ْىج٧، خلقىفّح ئرج ٦ّ٪ٮح أ٫ جبؼط٦ٍٞ لا بيط٠٦ 
ذٮحءً ٩ْشُّٙح ١حُّٙح بوقٮٰ ٬ّ جلابقشجٗ وسجء ج٥ؾرهحش وَرْذٯ ٬ّ ج٥ذ٬َ و٬ّ سوـ 

 ج٥طذ٬َ.
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 انؼمم في فهى انُظىص َغجٍخ
َشي ج٥ذ١طىس عشوػ أ٫ ٩ْيُحش ج٤ْٞ٥ ج٥رؾشٌ و٭طحتؽ ّ٪٦ُس ج٥ٚه٨ ٱٍ 
٭غرُس وضإدٌ ئلى ج٬َ٥ ولا ضشًٝ ٦٥ُٞنٌ، ٙح٤ْٞ٥ ّحؾض ٬ّ ئ٭طحؼ ج٥ُٞنٌ وضى٥ُذ ج٥ٞيِ 
في ٙه٨ ج٥ذ٬َ وئغرحش جبؼْشٙس ج٥ذَٮُس. وَُقشٓـ ج٥ذ١طىس عشوػ ذأ٭ٰ جعطٚحد ٭غرُس 

جبؼزٱد ج٥ْٞالني جلا٭طٞحدٌ، َٞى٣ عشوػ في ٱزج ج٥ؾأ٫: "ئ٫  جبؼْشٙس ج٦ْٞ٥ُس ٬٩
٩ىٍٝٚ في ج٥ىجِٝ ٱى ٩ىٝ٘ ج٥ْٞال٭ُس جبؼْٞذز أو جلا٭طٞحدَس بدْنى أ٫ ّحلم ج٥ىجِٝ عىجءً في 
ج٥ذ٬َ أو ج٦ٚ٥غٚس أو ج٥يرُْس أّٞذ ٬٩ أ٫ ضٚشك جْق٢ح٧ ج٦ْٞ٥ُس ج٥رغُيس ق٢٪هح ٦ُّٰ 

وٱزٯ "ج٥ْٞال٭ُس ١ح٭ص في ج٥غحذٜ   47يٜ جبعض٩ُس"أو َطْح٤٩ جلإ٭غح٫ ٩ِ ٱزج ج٥ىجِٝ بدٮ
  48ذُْذز ٬ّ ج٥ٮغرُس وج٥ُى٧ ضُْؼ ٩ْنى ج٥ٮغرُس."

و٤٦َْ ج٥ذ١طىس عشوػ ضرٮُٰ ٥ٮغرُس ج٤ْٞ٥ ذأ٫ جلاّطٞحد ذأ٫ ج٤ْٞ٥ ٝحدس ٦ًّ 
ج٥طىف٤ ٦٥ؿض٧ في جبؼْشٙس  ٙا٫ ر٠٥ َإدٌ ئلى ضْي٦ٰ وبذ٪ُذٯ وضُُٞذ قشَس جلإ٭غح٫ 

في ٱزج ج٥ؾأ٫: ئ٫ "ٱذٗ ج٨٦ْ٥ وج٢ٚ٥ش ٥ُظ ج٥طىف٤ ئلى جبعض٧ ج٢ٚ٥شَس، َٞى٣ عشوػ 
 ٫ْ49 جبعض٧ ٭ىُ ٬٩ ئٕالٛ ذحخ ج٤ْٞ٥ وج٥ط٤ْٞ."

و١أ٫ ج٥ذ١طىس عشوػ َشَذ أ٫ َٞى٣ ئ٫ ج٥شؤَس جبؼْحفشز ٤ْٞ٦٥ ضٞطنٍ أ٫ 
ض٢ى٫ ٭طحتؽ ج٤ْٞ٥ ٭غرُس ذُْذ ٤١ ج٥رْذ ٬ّ جبعض٧ وج٥ُٞنٌ ضٞى٧ ٦ًّ ضٚغنً ج٥ىجِٝ 
وج٥ذ٬َ ١َحٱشز ٩غط٪شز ٥ُغص بؽح نهحَس بفح به٤ْ ج٤ْٞ٥ ج٥رؾشٌ ٩طكش١﵂ح وٙح٦ّ﵂ح؛ ٫ْ 

زج َٮغكد ٦ًّ ج٥ٞنحَح ج٥ذَٮُس ٙال سأٌ وٱ 54جبعض٧ وج٥ُٞنٌ ٬٩ أؽذ أّذجء ج٤ْٞ٥
 نهحتُّح في سأٌ ج٥ذ١طىس عشوػ بي٬٢ ج٥طىف٤ ٥ٰ في ٙه٨ جبؼغحت٤ ج٥ْٞحتذَس.

                                      
)ذنًوش: دجس جلإ٭طؾحس  ،ذٌٍُخان انزؼذدٌخ نُظشٌخ جذٌذح لشاءح: الدغزمًٍخ انظشاطبدعشوػ، ّرذ ج٢٥شيم  47
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 تحهٍم ويشاجؼخ لدىلف عشوػ يٍ َغجٍخ انؼمم
ذح٥ش٨ٕ ٬٩ أ٫َّ عشوػ َزٱد ئلى ضٞذَظ ج٤ْٞ٥ و٩ٮكٰ ج٥غ٦يس جبؼي٦ٞس 

جبؼْشٙس وجبؽُ٪ٮس ٦ًّ ج٥ذ٬َ ذطى٥ُٰ  وج٥ٞذسز وجلإذذجُ في ٩ح َطق٤ ذادسجٟ ج٥ىجِٝ وبرق٤ُ
برذَذ أىش ج٥ْالٝس ذُٮٰ وذنٌ ج٥ىقٍ ئلا أ٭ٰ َشي أ٫ ج٤ْٞ٥ لا َق٤ ئلى جبعض٧ ذ٤ لا 

ىشٙح٫ ٩طٮحٝنح٫ في  -في ٭َش ج٥رحقػح٫  –َٮرٍٖ ٥ٰ ر٠٥ ّٮذ ئدسج١ٰ ٦٥٪ْشٙس، وٱزج٫ 
ج٥ذ٬َ سؤَس عشوػ ٤ْٞ٦٥، ئمحٙس ئلى أ٭ٰ ٦َض٧ ٩ٮٰ بؿحرَش ّذَذز لا ضطىجٜٙ ٩ِ 
 جلإعال٩ٍ، وبي٬٢ ٥ٮح بر٤ُ٦ و٩شجؾْس ٩ىٝ٘ عشوػ ٬٩ خلال٣ جبؼالقَحش ج٥طح٥ُس:

ئ٫َّ ٩ح ر١شٯ عشوػ ٬٩ أ٫ ج٤ْٞ٥ في رجضٰ وع٦ُس بؿذودز وٝحفشز ٬ّ ؤونًب: 
برق٤ُ ج٥ُٞنٌ لا عُ٪ح في جبؼغحت٤ ٕنً ج﵀غىعس أو َْبر ّٮٰ ذٮغرُس ج٤ْٞ٥ لا بى٦ى ٬٩ 

ذطُُٞذ ٩غحقس ج٤ْٞ٥ ٥نْٰٚ ٬ّ ئدسجٟ ١ػنً ٬٩ فكس ٙٞذ رٱد ج٦ْ٥٪حء ئلى ج٥ٞى٣ 
جبؼغحت٤ ٩ٮهح ج٩ْىس ج٥ُٖرُس، ٙه٨ َإ٩ٮى٫ وَقذٝى٫ ٩ح ؾحء ذٰ ج٥ىقٍ ٢٥ٮه٨ لا 

 َطْشمى٫ ئلى ١ُُٚطهح ٫ْ ج٤ْٞ٥ ّحؾض ٬ّ ئدسجٟ ١ٮههح.
ولم َشَ ج٦ْ٥٪حء في ر٠٥ ج٭طٞحفّح ٬٩ ؽأ٫ ج٤ْٞ٥ ولم ٦َٖىٯ أو َْي٦ىٯ ئبمح أ١ذوج 

َغطخذ٧ ج٤ْٞ٥ في ٕنً ٩ىمْٰ، أو أ٫ بىنِ في جلاعطذلا٣ بؼٮهؽ   جبؼ٪ٮىُ أ٫أ٫ "
ٙه٨ لا ٦َُُْى٫َ ٬٩ ؽأ٫ ج٤ْٞ٥، ولا َُٖح٥ى٫  بىح٥٘ جبؼٮهؽ ج٥زٌ ؾحء في ج٥ٞشآ٫ وج٥غٮس.

في أق٢ح٩ٰ، ولا بو٢٪ى٫ ذحعطٞال٥ٰ و١ٚحَطٰ، وئ بمح َنْى٭ٰ في ٩ىمْٰ ج٥التٜ ذٰ، 
ٰ في ج٥ٮَش في ٢٦٩ىش ج٥غٖ٪حوَجش وجْسَك، وفي َُٙغطَْ٪٦ى٭َٰ في ٭يحٛ ُٝذَسضٰٔ وئ ٢٩ح٭حض

ُٗ ئ لى ضشُٝس جلمجط٪ِ  ٗٔ ج٦ْ٥ى٧  جبؼحدَِّٖس، ج٥تي تهذ جلاؾطهحد في ج٥ٞنحَح ج٥ْ٪٦ُس، وفي ج١طؾح
ِْذ ٭َش ٱ٨، وعال٩سٔ ض٢ٚنًٱ٨، و٥ى ١ح٫ ج٤ْٞ٥  وضيىَش ٯ، وٱزج ٬٩ بسح٧ ٦ّ٪ه٨، وذُ

َٰ   51."َٚغٖشُ ذىجعيط
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 ٥ُظ"ٱـ أ٫ ضُُٞذ ج٤ْٞ٥ ذح٥ؾشُ 848خل٦ذو٫ و٥ز٠٥ َشي ج٥ْال٩س جذ٬ 
 .ُٙهح ١زخ لا َُٞٮُٓس ٙأق٢ح٩ٰ فكُف ٩ُضج٫ ج٤ْٞ٥ ذ٤ و٩ذجس١ٰ ج٤ْٞ٥ في ذٞحدـ ر٠٥
 ج٥قٓٚحش وقٞحتٜ ج٥ٮٓرىز وقُٞٞس وجِخلشز ج٥طٓىقُذ أ٩ىس ذٰ ضض٫ أ٫ ضي٪ِ لا أ٭٠ٓ ٕنً

 .52بؿح٣" في ى٪ِ ر٠٥ ٙا٫ّ ىىسٯ وسجء ٩ح و٤ّ١ جلإبؽُٓس
ذّى ئلى ج٥طشَع وج٥طذذش ٱى جبؼٮكً ج٥طؿذَذٌ ج٥زٌ َطخزٯ عشوػ ئلا أ٫ ٩ح َ

في ض٤ُْٚ ٩رذأ ٭غرُس ج٤ْٞ٥ جبؼي٦ٞس في ضؾ٤ُ٢ جبؼْشٙس ج٥ذَٮُس و٥ُظ ذح٥ٮكى ج٥زٌ رٱد 
ئ٥ُٰ ج٥غ٦٘، ٙغشوػ َشٙل ضٞر٤ أٌ ٩ْنى ؾض٩ٍ وَُٞني ٩غطًٞ ٬٩ ج٥ذ٬َ، وَؾؿِ 

٦﵂ح وّال٩س ٦ًّ جلإ٭غح٫ جبؼْحفش، ٦ًّ قح٥س ج٥ؾ٠ وجلاٱطضجص في ج٥ُْٞذز ذحّطرحسٱح د٥ُ
ولا َشي في ر٠٥ خل٦٦﵂ح ولا أ٫ فحقرٰ َغطكٜ ٩ال٩س ور٩ّح، ذ٤ بيػ٤ في ٭َشٯ قح٥س 
٦ُّٞس ع٦ُ٪س مشوسَس ذذونهح َُْي٤ ج٤ْٞ٥، َٞى٣ ج٥ذ١طىس عشوػ: " ٱزٯ ٦١هح ٬٩ 

ذ٧ أد٥س جلا٭غح٫ جبؼْحفش ج٥زٌ َُْؼ ّذ٧ ج٥ُٞنٌ وجلاٱطضجص في ج٥ُْٞذز، وٱزج جبعى ٬٩ ّ
 . 53ج٥ُٞنٌ لا َغطكٜ ج٦٥ى٧ وج٥طىذُخ"

وفي ج٥غُحٛ رجضٰ، َشي ج٥ذ١طىس عشوػ "ئ٫ جْد٥س ج٥تي ضػرص قٞح٭ُس وّذج٥س 
ج٥ذ٬َ ذأبصْهح ّٞال٭ُس وذؾشَس وٕنً وقُح٭ُس، وٱزٯ ج٩ْىس ٦١هح دخل٦ُس و٩إغشز في 

، و١أ٫ ج٥ذ١طىس عشوػ ٝح٧ ذْ٪٤ ُٝحط ٩ٮيٍٞ ٩إ٥٘ ٬٩ ٩ٞذ٩طنٌ 54ٙه٪ٮح ٦٥ذ٬َ"
ؿس، ٙحبؼٞذ٩س ج٥قٖشي أ٫ جْد٥س ٦ًّ ج٥ذ٬َ ٦ُّٞس، وجبؼٞذ٩س ج٢٥بري أ٫ ٭طحتؽ ج٤ْٞ٥ و٭طُ

٭غرُس، وخل٦ـ ذٮطُؿس وٱٍ أ٫ جْد٥س ٦ًّ ج٥ذ٬َ ٭غرُس، و٥زج رٱد ئلى ئ٢٩ح٫ 
ج٥طؾ٠ُ٢ و٩شجؾْس أد٥س وؾىد جبػح٥ٜ ّض وؾ٤ وفْىذس ئغرحش وؾىد ج﵁ ذحْد٥س 
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ِّ في ثُِبءِ الَدؼشفخٔ انذٌٍُِّخٔ لشاءح تحهٍهٍخ َساء ػجذانكشيم عشوػ  88 إِشكَبنٍٔخُ انؼَمْمِ الَحذَاثٔ

٫: "بي٬٢ ج٥ٞى٣ بجشأز ئ٫ ج٥ٮق٘ ج٥ػحني ٬٩ جبعض٩ُس ج٥ٞيُْس، َٞى٣ عشوػ في ٱزج ج٥ؾأ
َغطيُِ بجشأز ٦ًّ  -ئلا ٩ح ٭ذس-ج٥ٞش٫ ج٥ْؾش٬َ لم ٬٢َ ٱٮحٟ ٦ُٙغىٗ أو ٩ط٨٦٢ 

وٙغحد ر٠٥ وجمف ذح٥نشوسز، ئر ئ٫ ج٥ٞى٣  55ئغرحش وؾىد ج﵁ ذح٥ذ٤ُ٥ ج٥ٞيٍْ."
ذشؤَس ج٥ذ١طىس عشوػ ٦َض٧ ٩ٮهح ج٩طٮحُ ئغرحش ج٥ذ٬َ وج٥ُْٞذز وج٥ذخلى٣ في ّحلم 
ج٥غٚغيس وجلإ٭٢حس ٤٢٥ ٩ح ٱى ُٕبي و٭قٍ ٭َشج﵂ لاعطكح٥س ج٥ىفى٣ ئلى ٩شجد ج﵁ ّض 

 ٬٩ ج٥ٮقىؿ ج٥ذَٮُس.  ف٦ً ج﵁ ٦ُّٰ وع٨٦وؾ٤ أو ج٥ٮبي بؿ٪ذ 
٤ْ٥ ج٥ذ١طىس عشوػ لم َٮطرٰ ئلى أ٭ٰ ّشك ٩غأ٥س ٭غرُس ج٤ْٞ٥ جبؼي٦ٞس  ثبٍَّب:

كص ٩هُ٪ٮس ٦ًّ بصُِ ٦ًّ بكى جبعض٧ وج٥ُٞنٌ في قنٌ أ١ذ أ٫ قح٥س ج٥الؾض٧ أم
، ٢ُٙ٘ ئرٕ َيشـ عشوػ ٱزٯ ج٥ٞنُس ذ٤٢ ٝيِ وؾض٧؟ ألا ضٮيىٌ 56بؾحلاش جبؼْشٙس

ٱزٯ ج٥ذّىي ٦ًّ ٩ٚحسٝس وجمكس ضإدٌ ئلى ٭ٞل ج٥ٮَشَس ٭ٚغهح؟!، ذحلإمحٙس ئلى 
ر٠٥، َٮرٍٖ ٦ًّ عشوػ جلإؾحذس ٬ّ ج٥غإج٣ ج٥طحلي: ٱ٤ َؾ٪٤ ٱزج جلادّحء جبغٞحتٜ 

 57ذْل جبغٞحتٜ ج٦ٚ٥غُٚس ١حعطكح٥س جؾط٪حُ ج٥ٮُٞننٌ أ٧ لا؟ج٥شَحمُس وجبؽٮذعُس، و
 وٱزج د٤ُ٥ ٭ٞنٍ وجمف َػرص خليأ سأٌ عشوػ.

َشي ج٥رحقػح٫ أ٫ ٩ٮؾأ ضرني عشوػ بؼٞى٥س ٭غرُس ج٤ْٞ٥ جبؼي٦ٞس ٱى ثبنثًب: 
جٝطٚحؤٯ ٩ٮهؽ ج٦ٚ٥غٚس ج٥ْٞال٭ُس ج٥ٮٞذَس ج٥تي ضٮَش ئلى ٝذسجش ج٤ْٞ٥ ٦ًّ أنهح بؿذودز 

ىجمّْح، و٥زج ٙانه٨ لا َقذسو٫ أق٢ح٩ّح نهحتُس وقحبظس قى٣ جبغُٞٞس ومُٞس وأ١ػش ض
وجبؼْشٙس وُٝ٪س جْؽُحء، وَؾذدو٫ ٦ًّ مشوسز ج٥طشقُد ذحِسجء جبؼخط٦ٚس وج٥طْذد؛ 

 ْنه٨ َشو٫ ج٩طٮحُ برُٜٞ أَس م٪ح٭س ٦ُّٞس ضشؾف فىجخ آسجته٨.
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الٝس ذنٌ وٝذ فشـ عشوػ في ىُحش أبححغٰ و٩إ٥ٚحضٰ أ٭ٰ جعطيحُ أ٫ َشع٨ ج٥ْ
ج٤ْٞ٥ وج٥ذ٬َ، وأ٭ٰ بس٬٢ ٬٩ فُحٕس ضْشَ٘ ج٤ْٞ٥ و١ؾ٘ دوسٯ في ضؾ٤ُ٢ جبؼْشٙس 

، َٞى٣ عشوػ 58ج٥ذَٮُس و١ح٫ ر٠٥ ٬٩ خلال٣ ضرني  ج٦ٚ٥غٚس ج٥ْٞال٭ُس جلا٭طٞحدَس
٩قشقّح ذز٠٥: "و٬٩ خلال٣ جبؼْيُحش وج٥ٮطحتؽ ج٥ْٞال٭ُس ّشٙٮح ج٤ْٞ٥ ذقىسز أٙن٤ 

وأ٫ ٱزٯ "ج٥ْٞال٭ُس ١ح٭ص في ج٥غحذٜ ذُْذز  59لا٭طٞحدَس"وضىف٦ٮح ئلى ٩ٞى٥س ج٥ْٞال٭ُس ج
 .٬ّ64 ج٥ٮغرُس وج٥ُى٧ ضُْؼ ٩ْنى ج٥ٮغرُس"

و١أ٫َّ عشوػ َشَذ أ٫ َٞى٣ ئ٫ ج٥ٞى٣ ذٮغرُس ٙه٨ ج٤ْٞ٥ وّؿضٯ ٬ّ ٙه٨ 
ج٥ٮقىؿ وبرق٤ُ ج٥ُٞنٌ ٱى ٬٩ بظحش ج٤ْٞ٥ ج٥زٌ أؤ٬٩ ذٰ وأؾ٦ْٰ ٩قرحقّح ْعطٮنً 

 -ذٮَش عشوػ  -ئ٥ُٰ جبؼزٱد ج٥ْٞالني، قتى ئ٫ جلمجط٪ِ ذٰ، وٱزج جبؼْنى ٱى ٩ح َذّى 
لا بي٢ٮٰ ٬٩ ئٝح٩س دو٥س دبيٞشجىُس دَٮُس ئلا ٬٩ خلال٣ جلاّط٪حد ٦ًّ ج٤ْٞ٥ بدْٮحٯ 

 . 61ج٥ْٞالني جلا٭طٞحدٌ
ولا َشي ج٥رحقػح٫ ضأغش عشوػ ذحلإ٩ح٧ ج٥ٖضجلي في ضرني ٭غرُس ج٤ْٞ٥ جبؼي٦ٞس 

س وؽىجٱذ في ج٥ٮقىؿ ج٥ذَٮُس و ج٥طشجظ ذٞذس ٩ح ١ح٫ عشوػ بوحو٣ ج٥ركع ٬ّ أد٥
جلإعال٩ٍ ٥ُػرص فكس ٩ىٰٝٚ وَٞشخ وؾهس ٭َشٯ، وٝذ وؾذ في ٝقس ج٤ُٚ٥ ج٥تي 
ر١شٱح جلإ٩ح٧ ج٥ٖضجلي خلنً وع٦ُس ٥ُغطذ٣ وَغطْنٌ بهح و٥ُُٞشِّخ ٬٩ خلالبؽح ٭َشَطٰ في 
 ٭غرُس ج٤ْٞ٥ وقط٪ُس ج٥طْذد وٝقىس جلإدسجٟ ج٥رؾشٌ، َٞى٣ ج٥ذ١طىس عشوػ ذْذ أ٫

ّشك ٝقس ج٤ُٚ٥ في ١طحذٰ ج٥قشجىحش جبؼغطُٞ٪س:" ئ٫ ج٥شؤَس جبغغُس وج٥طؿشَرُس ٝحفشز 
٬ّ جلإقحىس ذط٪ح٧ جبؼ٦ْى٧، ١٪ح في ٝقس ج٤ُٚ٥ جبؼىؾىد في ٕشٙس ٦َ٩٪س، ْٙٮذ٩ح ؾحء 
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ذْل جْؽخحؿ ٥ُطكٞٞىج ٬ّ قُٞٞس ٱزج جبؼىؾىد في ج٥ٖشٙس لم َط٪٢ٮىج ٬٩ جلإقحىس 
ؽ ٩طٚحوضس، وٱزٯ جبغح٥س لا ضٞطقش ٦ًّ ج٥شؤَح جبغغُس، ذ٤ بج٪ُِ جبؼ٦ْى٧ وخلشؾىج ذٮطحت

ج٥شؤَس ج٦ْٞ٥ُس ج﵀نس ١ز٠٥، ٙ٪ح دج٧ جلإ٭غح٫ َُْؼ في ٝٚـ ج٥رؾشَس ٙك٢٪ٰ ٱى ٱزج 
 62جبغ٨٢".

بهزٯ جبػقحتـ لا بي٬٢ أ٫ ٢َى٫ ٭ىسّج  -ئ٫ فف ج٥طْرنً–ئ٫ ج٤ْٞ٥ ج٥غشوؽٍ 
حت٨ ٦ًّ ج٥ٮغرُس جبؼي٦ٞس، ٙح٤ْٞ٥ َغطخذ٩ٰ ج٥ٮحط ٬٩ أؾ٤ ئغرحش دَٮه٨ وُّٞذته٨ ْ٭ٰ ٝ

ج٥رؾشٌ ٩ه٪ح جؾطهذ وجّط٪ذ ٦ًّ ٝىجّذ ج٦٥ٖس وآ٥ُحش ٙه٨ ج٥ٮقىؿ ج٥ذَٮُس ٙا٭ٰ لا 
 َٞذس ٦ًّ أ٫ َٮطؽ أق٢ح٩ّح َُٞٮُس ٝيُْس ذغرد ج٥ٞقىس في ذٮُس ّ٪٤ ج٤ْٞ٥ ٭ٚغٰ، ئ٫

في  عشوػ ٱزج ٱى في جبغُٞٞس ضْي٤ُ ٤ْٞ٦٥ ٦١ُّح، و٦َض٧ ٩ٮٰ ج٥طؾ٠ُ٢ ج٥ذ١طىس ٩ىٝ٘
جلإبيح٫ وجعطكح٥س ئغرحش ج٥ُْٞذز جلإعال٩ُس، وٱزج بـح٥٘ ٦٥ٞشآ٫ وج٥غٮس وبـح٥٘ بؼح 

 رٱد ئ٥ُٰ ج٥غ٦٘ ج٥قحلح.
 

 الخبتمخ
 بفح تم ّشمٰ وبر٦ُ٦ٰ ٬٩ آسجء عشوػ، ٙٞذ ضىف٤ ج٥ركع ئلى ج٥ٮطحتؽ ج٥طح٥ُس:

 ٩غحسٯ ّٮٰ أخلشؾطٰ ٤ْٞ٦٥ ٕشذُس ٦ٞ٩ذز ٝشجءز عشوػ ج٥ذ١طىس ٝذ٧ ؤونًب:
 ٙحضق٘ ج٥ٮغرُس، ٩قحٗ في ٙؿ٦ْطٰ جلإعال٩ٍ ج٤ْٞ٥ ٩ٚهى٧ ضٞىَل في وعحبنص
 بسػ٤ دّىجٯ ٙا٫ و٥زج ج٤ْٞ٥؛ ٭غرُس دّحز أوسدٯ بدح ٩طؾرهّح قؿُطٰ وج٭طٚص ذح٥ط٦ٚص

 .ؾذَذ ذٞح٥د جبغذجغس ٥ذّىجش ض٢شجس
 ٦ًّ بسػالتهح وضيرُٜ ج٤ْٞ٥ في عشوػ آسجء ئلى جلاعطٮحد ئ٫َّ ج٥ٞى٣ بي٬٢: ثبٍَّب

 في عُغه٨ ذ٤ وقغد، جلإعال٩ٍ ج٢ٚ٥ش ئفالـ ّذ٧ ئلى َإدٌ ٬٥ ال٩ٍج٢ٚ٥ش جلإع
 .وذذَهُحضٰ جلإعال٩ٍ ج٥ذ٬َ مشوسَحش و٭ٍٚ ومُحُ جبعحدز ٬ّ جبػشوؼ

                                      
 .234ؿ ،انمجغ وانجغط في انششٌؼخ عشوػ، ج٭َش، و34ؿ ،انظشاطبد الدغزمًٍخعشوػ،  62
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ئ٫ ؾ٤ْ ج٥ٖشك ٬٩ ج٤ْٞ٥ ٱى ٭ٚظ ّ٪٦ُس ج٥ؾ٠ أو جبػيأ ج٥زٌ َطى٥ذ  ثبنثًب:
ئَقح٥ٰ ئلى جبغُٞٞس  أغٮحء ج٥ركع أو ج٥رٮحء جبؼْشفي َٚٞذ ج٤ْٞ٥ ُٝ٪طٰ، ُٙٞ٪س ج٤ْٞ٥ بدٞذجس

و٭رزٯ ٦٥خيأ، وٱزج ٩ح سٙنٰ عشوػ ئر أ٭ٰ لم َٞذط ج٥ىفى٣ ئلى جبغٜ ولم به٦ْٰ 
ٱذٗ ج٤ْٞ٥ ذطحضّح، ذ٤ جّطبر أ٫ ؾ٤ْ ج٤ْٞ٥ وع٦ُس ٦٥ىفى٣ ئلى جبؼْشٙس ٭ىُ ٬٩ ج٥طُُٞذ 

 وجبع٪ىد!
ضىف٤ ج٥ركع ئلى أ٫ عشوػ لم به٤ْ أَس قذود بؼغحقس بحع ج٤ْٞ٥،  ساثؼّب:

سك ٩ِ رٱد ئ٥ُٰ ج٥غ٦٘ ج٥قحلح وأبصِ ٦ُّٰ ّح٩س جبؼغ٦٪نٌ ٬٩ أ٫ ج٥ذ٬َ وٱزج َطْح
 ؾ٤ْ قذودّج و٩غحقس َطكشٟ ُٙهح ج٤ْٞ٥ وئلا عحدش ج٥ٚىمً في ج٢ٚ٥ش جلإعال٩ٍ.

ذ٬ُٖ ج٥ركع أ٫ عشوػ ؾ٤ْ ٭طحتؽ ج٤ْٞ٥ ٭غرُس لا ضإدٌ ئلى ج٥ىفى٣  خبيغّب:
٩ح به٤ْ ٙه٨ ج٥ٮقىؿ ٙحٝذّج ئلى ج٥ُٞنٌ وج٥ٞيِ ذحبؼْشٙس جبؼغطىقحز ٬٩ ج٥ٮـ، وٱزج 

٦٥كؿُس ٭طُؿس ج٥ٞى٣ ذٮغرُس ج٥ٚه٨، وٱزج ٩ح َغٞو جّطرحس و٥ىص٧ ج٥طُٞذ ذح٥ٮقىؿ 
 ج٥ذَٮُس وَٚطف ج٥رحخ ج٥رذُ وضشٟ ج٥ْ٪٤ ذح٥ٞشآ٫ وج٥غٮس.
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 أدهم حمويةو ،عبد الوهاب زكريا ،ف الديرشويأحمد محمد عطو

 الدهخّص
َهذٍ ٧زا اٛجؾش بلى دساعخ الدوبٓجخ في اٛذسط ا٤ٛؾىٌ واٛزوشََ نِّهىٟهب وثُب١ 
وعبئٜهب، وخظبئظهب ا٤ٛؾىَخ ونُٜٓٚ ؤٟضٜزهب اٛىاسدح في ٗزت ا٤ٛؾبح دلاُٛب﵂، ورإتي ؤهّمُّخ ٧ز٥ 

ُٝ اٛ َٟهب ِٓذَ ٌٜخ، و٧ٍ كب٧شح عبدد ٌٛخ ثوغ اٛٔجبئٚ اٛوشثُّخ اٛتي اؽزظّ بهب اٛلب٧شح ٢ٟ ؽُش ب١ّ ِٓذ
ا٤ٛؾىَى١، و٧ز٥ اٛلب٧شح رىػّؼ اِٛشّ اٛذلالي ثنٌ ا٠ٜ٘ٛبد، ٟضلا﵂: سَّب وسوّي؛ ُبْولى طِخ 
واٛضب٣ُخ اعٞ؛ ٛزا ُهز٥ اٛلب٧شح لم ر٢٘ اهزجبؿ﵂ب ثٚ ٗب٣ذ ٟٔظىدح ٛجُب١ دلالاد ا٠ٜ٘ٛبد ُؼلا﵂ 

شح طىرُِّب، وَغزخذٝ اٛجؾش الد٤هغنٌ اٛىطٍِ واٛزؾٍُٜٜ ورٖٛ ٢ٟ خلاٙ ه٢ ؤهّمُّخ ٧ز٥ اٛلب٧
نٗن الدوٜىٟبد اٛلاصٟخ ؽىٙ اٛذساعخ ٢ٟ روشَِبد وششوػ ٟزؤّٜخ بهب، ونُٜٜٓهب نُٜٓلا﵂ دلاُٛب﵂ 
ٜٛىطىٙ بلى ا٤ٛزبئظ، و٢ٟ ؤ٧ٞ ا٤ٛزبئظ اٛتي رىطٚ بُٛهب اٛجؾش: ؤ١ّ اِٛوٚ اٛلاصٝ ٓذ َشد نّونى ُوٚ 

ه٢ ؿشَْ اٛزؼ٠نٌ، ُُو٠ٚ ه٠ٚ رٖٛ اِٛوٚ، ٤ُُظت الدِوىٙ ث٦. وؤ١ّ اٛوشة ٓذ آخش ٟزوذ 
اعزخذٟذ اِٛوٚ الدبػٍ نّونى الدؼبسم، ُُغٍء ثِٜق الدبػٍ والدونى ثِٜق الدؼبسم، ورٖٛ ؤ٦٣ّ 
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ؤساد الاؽزُبؽ ٠ٜٛونى، ُغبء نّونى الدؼبسم الدش٘ىٕ في وٓىه٦ ثِٜق الدبػٍ الدٔـىم ث٘ى٦٣، ؽتى 
 .وٓن واعزٔش ٦٣ّْ ٟزىٓن ٟزشٓتٓذ ٗإ١ ٧زا 

 .خ ا٤ٛؾىَخ، اٛذلاٛخ، اُْوبٙالدوبٓج الدفتاحٍح:انكهًاخ 

Abstract 

This research aims to study the alternation in the grammatical lesson, define 

its concept, explain its means, and grammatical characteristics, and analyze its 

examples in the grammarians’ books semanticly. The semantic difference between the 

words, for example: raya and rawa; The first is an adjective and the second is a noun. 

Therefore, this phenomenon was not arbitrary, but rather was intended to show the 

semantics of the words as well as the importance of this phenomenon phonetically. To 

it search: that the necessary verb may be received: The imperative verb may be 

received in the sense of another transitive verb by means of an inclusion, so the action 

of that verb works, and the object is made in it. And that the Arabs have used the past 

verb in the sense of the present, so he comes with the wording of the past and the 

meaning with the wording of the present, and that is because he wanted to be cautious 

of the meaning, so he came with the meaning of the present whose occurrence is 

doubtful with the wording of the past that is cut off from being, even as if this had 

occurred and settled because it is expected and awaited. 

Keywords: Grammatical Alternation, Semantics, Verbs. 

Abstrak 

Penyelidikan ini bertujuan untuk mengkaji penggantian dalam pelajaran 

tatabahasa, menentukan konsepnya, menjelaskan maksudnya dengan ciri-ciri 

tatabahasa, dan menganalisis contohnya dalam buku-buku tatabahasa secara semantik. 

Perbezaan semantik antara perkataan, misalnya: raya dan rawa; Yang pertama adalah 

kata sifat dan yang kedua adalah kata nama. Oleh itu, fenomena ini tidak berlaku 

sewenang-wenangnya, melainkan bertujuan untuk menunjukkan semantik kata-kata 

serta pentingnya fenomena ini secara fonetik. Dalam menentukannya: bahawa kata 

kerja yang diperlukan dapat diterima: Kata kerja imperatif dapat diterima dalam arti 

kata kerja transitif yang lain melalui penyertaan, sehingga tindakan kata kerja itu 

berfungsi, dan objek dibuat di dalamnya. Dan bahawa orang Arab telah menggunakan 

kata kerja masa lalu dalam arti masa kini, jadi dia datang dengan kata-kata masa lalu 

dan makna dengan kata-kata masa kini, dan itu kerana dia ingin menjadi spekulasi 

makna, jadi dia datang dengan makna masa kini yang kejadiannya diragukan dengan 

kata-kata masa lalu yang terputus dari menjadi, walaupun seolah-olah ini telah berlaku 

dan diselesaikan kerana ia diharapkan dan ditunggu. 

Kata kunci: Penggantian Tatabahasa, Semantik, Kata Kerja. 
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 تؼشٌف الدؼاقثح
ب١ّ ٟبدح )م ّ ة( في اٌٜٛخ اٛوشثُخ رذوس هًٜ ٟو٤ُنٌ ؤعبعُنٌ؛ نغح:  الدؼاقثح

ؤولذ٠ب: اٛز٤بوة واٛزذاوٙ، وصب٣ُه٠ب: الاسرِبم والدشٔخ، واٛزٌ َه٤٠ب في ٧زا اٛجؾش 
 الدونى اْوٙ.

ََ ََخَُٜ،  ّٚ شٍء َؤت شُئب﵂، ُهى هُٔج٦، ٗٔىٖٛ: خََٜ عبء في اٛونٌ: "وٗ
ّٚ واؽذ ٤ٟه٠ب ن٤ّضٛخ: اُٜٛٚ وا٤ٛهبس، برا ٓؼ ً ؤؽذهمب هٔت اِخش، ُه٠ب هُٔجب١ ٗ

هُٔت طبؽج٦، وَوزٔجب١: َزوبٓجب١، برا عبء ؤؽذهمب ر٧ت اِخش. وهٔت اُٜٛٚ ا٤ٛهبس 
 1وا٤ٛهبس اُٜٛٚ: ؤٌ خ٦ِٜ".

وفي ٟٔبَُظ اٌٜٛخ: "اٛونٌ واٛٔبٍ واٛجبء ؤطلا١ طؾُؾب١: ؤؽذهمب َذٙ هًٜ 
 2ش َذٙ هًٜ اسرِبم وشذح وطوىثخ".رإخنً شٍء وبرُب٦٣ ثوذ ًن٥ً، واْطٚ اِخ

وعبء في اٜٛغب١: "وهمب ََزَوبٓجب١ وََوزٔجب١: برا عبء ٧زا ر٧ت ٧زا، وهمب 
ُّ واؽذ ٤ٟه٠ب هَُٔت طبؽج٦،  َّ اُٜٛٚ وا٤ٛهبس، واُٜٛٚ وا٤ٛهبس هَُٔجب١، ٗ َزوبٓجب١ ٗ

 3وهَُٔجُٖ اٛزٌ َُوبٓجٖ في اٛو٠ٚ، َو٠ٚ ٟشح، ورو٠ٚ ؤ٣ذ ٟشح".
ْٔجَخ وسٗت ٧ىؤَىٙ في ربط  ْٔجَخ،  اٌٜٛخ: "وؤهٔجذ اٛشعٚ، برا سٗجذ هُ هُ

ِٔت ثنٌ اِٛبء واٛضبء ورُوبٓت، ٟضٚ عذس وعذٍ".  4ٟضٚ الدوبٓجخ، واٛوشة رُوِ

                                      
، نُْٓٔ: ٟهذٌ الدخضوٍٟ، بثشا٧ُٞ اٛغبٟشائٍ، )ثنًود: ٟاعغخ اْه٠ٍٜ، انؼنٌالخُٜٚ ث٢ ؤن٘ذ اِٛشا٧ُذٌ،  1
 .179، ص1ٝ(، ط1988، 1ؽ

، 4ٝ(، ط1981، 3، نُْٓٔ: هجذاٛغلاٝ ٧بسو١، )اٛٔب٧شح: ٟ٘زجخ الخبلصٍ، ؽيقاٌٍظ انهغحؤن٘ذ ث٢ ُبسط،  2
 .77ص

، نُْٓٔ: هجذ ا﵁ اٛوٍٜ اٛ٘جنً وآخشو١، )اٛٔب٧شح: داس الدوبسٍ، شبنغاٌ انؼلز٠ذ ث٢ ٟ٘شٝ ث٢ ٤ٟلىس،  3
 .3226-3225، 4د.د(، ط

نُْٓٔ: ؤن٘ذ هـبس، )ثنًود: داس اٛوٜٞ ٠ٜٛلاَنٌ،  تاد انهغح وصحاس انؼشتٍح،بسمبهُٚ ث٢ ن٘بد الجى٧شٌ،  4
 .186، ص1ٝ(، ط1979، 2ؽ



 فؼال أنمورراًالدؼاقثح انُحوٌح وتطثٍقاتها انذلانٍح: يؼاقثح الأ
 

98 

ؤَىٙ طبؽت ربط اٛوشوط: "والاهزٔبة: اٛزذاوٙ، ٗبٛزوبٓت، وهمب 
5َزوبٓجب١ وَوزٔجب١، ؤٌ برا عبء ٧زا ر٧ت ٧زا".

 

ّٙ هًٜ رذاوٙ اٛشٍء واٛز٤بوة ولشب رٗش٣ب٥ آ٣ِب﵂ ٣غز٤زظ  ؤ١ّ الدوبٓجخ في اٌٜٛخ رذ
ه٦ُٜ واعزخلا٦ُ، ُبُٜٛٚ وا٤ٛهبس َز٤بوثب١، واٛوبٓت َغزخَٜ ٢ٟ ٓج٦ٜ، وبرا وسدد 
الدوبٓجخ )هًٜ وص١ ِٟبهٜخ( دٛذ هًٜ الدٌبٛجخ، واٛزَّوبٓت َ٘ى١ ؤكهشَ ٢ٟ الُدوبٓجخ؛ بر 

َٝ في اٛززبثن والاؿشادَ ٦ُُ ّٙ بنهب رذٙ هًٜ أؽ٘ب ، لضى رزبثن اُٜٛٚ وا٤ٛهبس، ث٠٤ُب رذ
ُِٟبهٜخ( هًٜ الُدٌبٛجخ، وؤ٦٣ّ لا ٌَُبٛت اٛظّىرب١ الدزوبٓجب١ ؤؽذهمب اِخش  ٠ٗب عُزّؼؼ  –)

ّٚ واؽذ ٤ٟه٠ب ٢ٟ عىاص ا٤ٛـْ والاعزو٠بٙ ٟب ّٛخش. –لاؽٔب﵂   بر ب١ّ ٛ٘
ش لذب َوذّ ٟظـٜؼ الدوبٓجخ ٢ٟ الدظـٜؾبد اٛتي لم َُزٗالدؼاقثح اصطلاحاً: 

ب عىا٥ ٢ٟ اٛلىا٧ش والدظـٜؾبد اٛتي لّشَغبهذ٣ب في نُُٕض٥  روشََ لزذّد يد٢٘ ؤ١
ر٤ؼىٌ نٓذ ٧زا الاعٞ، ؤو يد٢٘ ؤ١ ٣َزّخز٥ دُٛلا﵂ ٜٛزوجنً ه٢ ٧ز٥ اٛلّب٧شح اٌٜٛىَّخ 
ُٙ اٛظّشفّي، ؤو  ووطِهب، وٗب١ وسود٥ في ٟظ٤ِّبتهٞ ًبٛجب﵂ ٟب َُٔظذُ ث٦ ا٣ٔبثخُ، ؤو أثذا

ءُ، ؤو اٛزّوىَغ، ؤو اٜٛٔتُ، ؤو ا٤ّٛلبئشُ، ؤو ًنً رٖٛ ٢ٟ اٛلىا٧ش والدظـٜؾبد الاعز٤ٌب
اٛتي رـبثٔهب في اٛذّلاٛخ الدوغ٠ُّخ، وسنّب َ٘ى١ ٧زا اٛزّٔبسة ٣بنْب﵂ ه٢ اٛذّلاٛخ اٌٜٛىَّخ 
لذز٥ اِْٛبف وعججب﵂ لاعزخذاٝ ؤؽذهمب ثذلا﵂ ه٢ اِخش؛ ولدب ٗب٣ذ ٧ز٥ اِْٛبف ًنً 

ٍّ ؤو رلهش واػؾخ في اٛذَّس ٌّ ولم رغزٔش هًٜ ٟونى عٜ ٟظـٜؾبد ثىطِهب ط اٌٜٛى
٢ اِخش ه٤ذ اٌٜٛىَّنٌ اٛٔذاًٟ، ولصذ ؤ١ ثوغ ٟهمب ثذلا﵂ اؽذبواػؾخ، ُبعزُو٠ٚ 

ا﵀ذصنٌ ٓذ رج٤ىا ؤَؼب﵂ ٧زا الاعزو٠بٙ ٟزّ٘ئنٌ هًٜ ٟب عبء في ٗزت اٛٔذاًٟ، وٓذ 
ثذد لذٞ رٜٖ اِٛشوّ اٛذُٓٔخ  هشٍّ ثوغ ا﵀ذصنٌ الدوبٓجخ ثزوشَِبد عذَذح ثوذ ؤ١

ثنٌ ٧ز٥ الدظـٜؾبد واِْٛبف، ُوُشُّذ الدوبٓجخ ثإ٣ّهب: "اِٜٛلب١ الّدزِٔب١ في الدونى، 

                                      
ٝ(، 1994: هٍٜ شنًٌ، )ثنًود: داس اِٛ٘ش، نُْٓٔ تاد انؼشوط يٍ رواْش انقايوط،ٟشرؼً اٛضثُذٌ،  5
 .252، ص2ط
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الدشوَب١ ثىعهنٌ، ث٤ُه٠ب اخزلاٍ في ؽشٍ واؽذ، ٗٔؼٞ وخؼٞ، وعبط وؽبط، 
و٧ٍ بهزا اٛزوشََ رٔزشة ٢ٟ ِٟهىٝ اٛزىعن اِٜٛلٍ  6وَغ٠ً ؤَؼّب الاهزٔبة"،

٣ـْ ا٠ٜ٘ٛخ اٛىاؽذح ثُُِ٘بد  ٌٜٛخ اٛزٌ هش٦ُ ثوغ اٛجبؽضنٌ ثــإ٦٣ "لدِشداد ا
ٟزوذدح رز٠ضٚ في رٌُنً ؽشٍ ثشجُه٦ ؤو ٓشَت ٦٤ٟ لسشعب، ؤو ثزٌُنً ؽشٗخ ثٌن٧ًب ثلا 

ٟن اٛٔبٍ في ٠ٜٗخ واؽذح،  رٌُنً في الدونى، ٤ٗـْ اٛغنٌ طبدا﵂ ه٤ذ اٛزٔبئهب
 ثذاٙبؤو  ،(ذٗجَ)، و(ذجِٗ)وٗزؾشَٖ ؽشٍ عب٢ٗ، ؤو رغ٘نٌ ٟزؾشٕ، ٠ٗب في 

ًنً ؤ١ اٛزىعن اِٜٛلٍ هبٝ وٟب لض٢ ثظذد٥  7("،ؽتى)٢ٟ  (ًهزَّ)٠ٗب في  ؽشٍ ثأخش
: "اٛزذاوٙ واٛزجبدٙ ثنٌ الدوبٓجخ ٧ٍ وُٓٚخبص ثبُْوبٙ دو١ ًن٧ًب ٢ٟ ِٟشداد اٌٜٛخ. 

ؤو نّونى آخش، ٧ى "ب٣بثخ  8ه٤ظش٢َ ٌٛىَنٌ هًٜ ٟونى واؽذ؛ ٛٔشة اٛذلاٛخ ث٤ُه٠ب"،
٤ظش ٟ٘ب١ ًن٥ً؛ ُُؾٚ لز٦ٜ في وكُِز٦ ؤو في ٟو٤ب٥، وٟونى رٖٛ ؤ١ ا٣ٔبثخ واٛزوبٓت ه

هًٜ ٟونى واؽذ ه٤ذ ا٤ٛؾبح، ُ٘لاهمب يخزض ثو٤ظش ٟب دو١ اِخش في عُبّ واؽذ، ؤو 
نّونى آخش "وعىد ا٤ٛبئت دو١ الد٤ىة ه٦٤. وٓذ َغزو٠ٚ ٟظـٜؼ آخش نّو٤ُُه٠ب ٧ى 

ؼب﵂ ثإ٣ّهب: "كب٧شح ٌٛىَخ هبٟخ رذخٚ في ٗٚ ٟغزىَبد وهشُذ الدوبٓجخ ؤَ 9)ا٤ًٔبء("،
12اٌٜٛخ، وا١ ٧ذُهب اْعبط ٧ى ؿٜت الخِخ".

 

 

                                      
، 2ٝ(، ط2221، 1نُْٓٔ: بيدُٚ َؤىة، )ثنًود: داس اٛ٘زت اٛو٠ُٜخ، ؽ ششس الدفصم،اث٢ َوُش ا٤ٛؾىٌ،  6

 .128ص

7
 مجهح تلاؽعهٚ دَششىٌ، ٣جُٚ لز٠ذ ا﵀غىة، "ؤصش اٛٔشاءاد اٛٔشآ٣ُخ اٛشبرح في اٛزىعن اِٜٛلٍ ٠ٜ٘ٛبد اٌٜٛخ"،  
 72ٝ، ص2221(، 1(، المجٜذ: )2م ) ذساعاخ الإعلايٍح والإَغاٍَح،نه
ٝ، 2222(، 3(، المجٜذ: )4، م )مجهح ػهوو انهغح٣بدَخ سٟؼب١ ا٤ٛغبس، "اٛزؼبٝ واٛزوبٓت في اِٛ٘ش ا٤ٛؾىٌ"،  8

 .135ص

 .152ٝ(، ص1993)ثنًود: هبلم اٛ٘زت،  انثٍاٌ في سوائغ انقشآٌ،نٕبٝ ؽغب١،  9

)أع٤٘ذسَخ: داس اٛىُبء ٛذ٣ُب اٛـجبهخ وا٤ٛشش،  الدؼاقثح في َظاو انهغح انؼشتٍح،هجذ اٛوضَض، وؽُذ اٛذ٢َ ؿب٧ش  12
 .137ص ٝ(.2226
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 أعثاب حذوث الدؼاقثح:
روذّ الدوبٓجخ ٢ٟ اٛلىا٧ش اٌٜٛىَخ الده٠خ في ا٤ٛؾى اٛوشبي ولذب ؤٟضٜخ ٗضنًح في 

 ٗزت ا٤ٛؾبح، ولحذوس الدوبٓجخ ؤعجبة ٣زٗش٧ب ٠ُُب َإتي:
 ِٜلنٌ الدزوبٓجنٌ.. اٛزشبث٦ ثنٌ ا1ٛ
. ؿجُوخ اٌٜٛخ وعوزهب، و٤ٟهب: ؿجُوخ ث٤بء اٛشوش اٛوشبي، والاخزظبس 2
اٛتي وسد اٛز٤ضَٚ بهب رغهُلا﵂ هًٜ اٛوشة اٛز٢َ  اٜٛهغبد اٛوشثُخ وروذدوأيجبص، 

 . 11اهزبدو٧ب ونٕشدد ؤٛغ٤زهٞ هًٜ ا٤ٛـْ ثٌن٧ًب
 

 يشادفاخ الدؼاقثح
لح٠ٚ هًٜ الدونى، وأعشاء، واٛزشج٦ُ، اٛجذٙ، والدؼبسهخ وٟب اشزْ ٤ٟهب، وا

وألحبّ، وأؽلاٙ، وا٤ُٛبثخ، واٛزؾىَٚ، واٛز٤بعت وٟب اشزْ ٦٤ٟ، واٛزوىَغ، 
12وا٤ًٔبء، واٛغبد ٟغذ، والاعزو٠بٙ، والد٤ضٛخ.

 

 
 الدؼاقثح في الأفؼال

َوذّ اِٛوٚ س٤ٗب﵂ ؤعبعُب﵂ ٢ٟ ؤسٗب١ الج٠ٜخ في اٛوشثُخ؛ بر ب١ّ الج٠ٜخ اٛوشثُخ 
٢ٟ ؿشُنٌ )ٟغ٤ذ ب٦ُٛ وٟغ٤ذ(، وٓذ شٌٚ الا٧ز٠بٝ ثبِٛوٚ ؽُضا﵂ ٗجنًا﵂ في  رزإَٛ

                                      
11

لذغبد اٛٔجبئٚ ٧ز٥ ٗب١ لذب ٢ٟ ٓىح اِٛظبؽخ و٣ظبهخ اٛجُب١ ٟب عوٜهب نٓشص ؽُضا﵂ ٢ٟ ٗزبة ا﵁ روبلى، وَ٘زت   
شؤ بهب اٛٔشآ١ اٛ٘شيم، ُ٘ب١ ٤ٟهب ٟب رىارش وؤهز٠ذ، و٤ٟهب ٟب لذب اٛجٔبء ؽُش ه٠ٚ اٛو٠ٜبء هًٜ نٗن اٛىعى٥ اٛتي ٓ

اُزٔش ٜٛزىارش ُغ٠ٍ شبرا، و٧زا اْخنً وب١ لم رظؼ ث٦ اٛٔشاءح ُة٦٣ لا ر٤٘ش ؤهمُز٦ في بصشاء الدوغٞ اٛوشبي ودوس٥ في 
 ً نكهًاخ انهغح،أحش انقشاءاخ انقشآٍَح انشارج في انتوعغ انهفظعوخ اٌٜٛخ وٟشو٣زهب. ا٣لش: دَششىٌ، ا﵀غىة، 

 78ص
12

 ،الإَصاف في يغائم الخلاف تنٌ انُحوٌنٌ: انثصشٌنٌ وانكوفٍنٌ، ا٣ْجبسٌث٢ جذ اٛشن٢٘ ث٢ لز٠ذ ا٣لش: ه 
الذُئخ الدظشَخ )اٛٔب٧شح:  الخصائص،ث٢ عني،  هض٠ب١؛ 396، ص2ٝ(، ط2223، 1، ؽالد٘زجخ اٛوظشَخ)ثنًود: 

 .188، ص1، د.د(، طاٛوبٟخ ٜٛ٘زبة
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و٦٣ طبؽت اٛو٠ٚ؛ ٛزا شاٌٜٛبد ٜٗهب؛ ٛزا ا٧زٞ بهب ا٤ٛؾبح في اٛوشثُخ ؤَؼب﵂، ُهٞ َ
 َوذو٦٣ هبٟلا﵂ ٓىَب﵂ ُهى َشُن اِٛبهٚ و٤َظت الدِوىٙ.

وبٓج٦ في وعإر٤بوٙ في ٧زا الدجؾش َُٗ يحٚ اِٛوٚ لزٚ ًن٥ً ٢ٟ اُْوبٙ وَ
 اٛغُبّ، عىاء ٢ٟ ؽُش الدونى ؤٝ اٛذلاٛخ، وعإر٤بوٙ اٛٔؼبَب اِرُخ:

 
 أولًا: يؼاقثح انفؼم انلاصو نهًتؼذي

ُٓغّٞ اِٛوٚ في اٛوشثُخ بلى ٟزوذٍ ولاصٝ، وٓذ ؽلٍ اِٛوٚ ثب٧ز٠بٝ ثبٛي ٢ٟ 
ا٤ٛؾبح، وٓذ هشٍّ في ششػ اْشمىني اِٛوٚ اٛلاصٝ والدزوذٌ ثٔى٦ٛ: "واِٛوٚ اٛلاصٝ 
َغ٠ً ٓبطشا﵂ ؤَؼب﵂؛ ٛٔظىس٥ هًٜ اِٛبهٚ، وًنً وآن، وًنً لربوص، والُدوذي َغ٠ً 

 13ؤَؼب﵂ وآوب﵂؛ ٛىٓىه٦ هًٜ الدِوىٙ ث٦، ولربوصا﵂؛ لمجبوصر٦ اِٛبهٚ بلى الدِوىٙ ث٦".
وٓذ َوبٓت اِٛوٚ اٛلاصٝ الدزوذٌ، ُُإتي نّو٤ب٥ وَزوذي روذَز٦، ورٜ٘ٞ في 

ثوؼب﵂ ه٢ ؿشَْ اٛزؼ٠نٌ؛ بر وطَ رجبدٙ  الخظبئض ه٢ ٟوبٓجخ اُْوبٙ ثوؼهب
اٛولآخ ثنٌ اُْوبٙ ثؼ٠بئ٠هب، وٓذ هّٜٚ اعزو٠بٙ الحشٍ ٟن اِٛوٚ اٛزٌ لم َُوزذ 
اعزخذا٦ٟ ٟو٦، بّٛب ؤ٦٣ّ لم ٢٤َٔ رٖٛ ولم َؼن ٦ٛ ؽذا﵂ شبٟلا﵂، ُُٔىٙ: "اهٜٞ ؤ١ّ اِٛوٚ 

ُة١ّ اٛوشة ٓذ  برا ٗب١ نّونى ُوٚ آخش، وٗب١ ؤؽذهمب َزوذَّي نُشٍ واِخش ثأخش،
رزغن ُزىٓن ؤؽذ الحشُنٌ ٟىٓن طبؽج٦ بَزا٣ّب ثإ١ّ ٧زا اِٛوٚ في ٟونى رٖٛ اِخش، 

  14ُٜزٖٛ عٍء ٟو٦ ثبلحشٍ الدوزبد ٟن ٟب ٧ى في ٟو٤ب٥".
ّٙ طشاؽخ هًٜ ؤ١ّ اٛزجبدٙ ثنٌ اعزخذاٝ الحشٍ ٓذ  لصذ ؤ١ّ ٗلاٝ اث٢ عني َذ

ذ، ولم ٢َ٘ ٤٧بٕ ُشّ ٗجنً ث٤ُه٠ب َٔن برا ٗب١ اِٛولا١ ٤َز٠ُب١ بلى عزس دلالي واؽ
 في اٛذلاٛخ الدغزِبدح ٢ٟ ٟو٤بهمب اٛوبٝ وطٌُزه٠ب نّغبهذح اٛو٤بطش اْخشي.

                                      
ٝ(، 1998، 1)ثنًود: داس اٛ٘زت اٛو٠ُٜخ، ؽ ششس الأشموني ػهى أنفٍح اتٍ يانك،ذ اْشمىني، هٍٜ ث٢ لز٠ 13
 .439، ص1ط

 .312، ص2ط الخصائص،ث٢ عني، ا 14
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 يؼاقثح انفؼم انلاصو نهفؼم الدتؼذي
هذّ ا٤ٛؾبح اٛزؼ٠نٌ ٢ٟ وعبئٚ اٛزوذَخ ُهى ؤٗضش وسودا﵂ وشُىهب﵂ في اُْوبٙ: 

ٟونى ؽشٍ آخش، "ٗزٖٛ ؤٌ رؼ٠نٌ ُوٚ ٟونى ُوٚ آخش ؤٗضش ٢ٟ رؼ٠نٌ ؽشٍ في 
هبدح اٛوشة ؤ١ ن٠ٓٚ ٟوبني اُْوبٙ هًٜ اُْوبٙ لدب ث٤ُه٠ب ٢ٟ الاسرجبؽ والارظبٙ؛ 
وعهٜذ ا٤ٛؾىَخ ٧زا، ُٔبٙ ٗضنً ٤ٟهٞ: ب١ ؽشوٍ الجش َجذٙ ثوؼهب ٢ٟ ثوغ، 
ويح٠ٚ ثوؼهب ٟوبني اٛجوغ، ُخٍِ هُٜهٞ وػن ُوٚ ٟ٘ب١ ُوٚ، و٧ى ؤوعن وؤُٓظ، 

ورٗش  15شوٍ اٛتي َؼُْ ُُهب ٣ـبّ اٛ٘لاٝ والاؽز٠بٙ"،ولجاوا نَهٜهٞ بلى الح
طبؽت الدٌني ؤ١ّ ٢ٟ ُىائذ اٛزؼ٠نٌ ؤ١ ٠ٜٗخ رادٌ ٟونى ٠ٜٗزنٌ، ُُٔىٙ: "ٓذ 
َششثى١ ِٛلب﵂ ٟونى ِٛق ُُوـى٦٣ ؽ٦٠٘ وَغ٠ً رٖٛ رؼ٤ُ٠ب﵂، وُبئذر٦ ؤ١ رادٌ 

هب ػشة ٢ٟ وٓذ نٖخ هلآخ وصُٔخ ثنٌ اٛزؼ٠نٌ والدوبٓجخ، وؤ٣ّ ٠ٜٗ،16خ ٟادي ٠ٜٗزنٌ"
 17ػشوة الدوبٓجخ ووعُٜخ ٢ٟ وعبئٜهب.

وٓذ اعزو٠ٚ ا٤ٛؾبح اٛزؼ٠نٌ في رإوَٚ ثوغ ا٤ٛظىص اٛتي ٗب٣ذ نٓزىٌ هًٜ 
﴿ :ّٚ ًَ إلََِّّ رشاُٗت خبسعخ ه٢ الدإٛىٍ، ٟضٚ ٓى٦ٛ هضّ وع رَْاْيِ ِ إةِ َْ ميَِّث َْ يرَػَْبُ خَ ٌَ وَ

   ُّ َّ جَفْسَ ِ َْ سَف ُ  وَىلََدِ  ٌَ يِْاَه جيْاَا فِ  اصْطَفَ ُّ  ۖ  لدُّ َّ ِ  فِ  وَإُِ ََ  الْْخِرَة ٍِ َ الِِيَِ  ل  :اٛجٔشح]﴾الصَّ
ِْغ٦َُ( ٟن ؤ١ّ اِٛوٚ ٓج٦ٜ َٔزؼٍ اٜٛضوٝ ولا  ،[132 ٣ظجذ نُٗن اٛٔشاءاد الدزىارشح )٣َ

                                      
، 1ٝ(، ط2225، 1)الدذ٤َخ الد٤ىسح: داس اٛضٟب١، ؽ انتضًنٌ انُحوي في انقشآٌ انكشيم،لز٠ذ ٣ذيم ُبػٚ،  15
 .173ص

، لز٠ذ هٍٜ ن٘ذ ا﵁ ،ٟبص١ الدجبسٕنُْٓٔ:  ،غني انهثٍة ػٍ كتة الأػاسٌةي، ث٢ ٧شبٝ هجذ ا﵁ ث٢ َىعَ 16
 .897، ص1طٝ(، 1986، 6)دٟشْ: داس اِٛ٘ش، ؽ

 ،؛ ثذس اٛذ٢َ لز٠ذ ث٢ هجذ ا﵁ اٛضسٗش1527ٍ-1526، ص7طالإتقاٌ في ػهوو انقشآٌ، ا٣لش: اٛغُىؿٍ،  17
ٝ(، 1957، 1، ؽداس بؽُبء اٛ٘زت اٛوشبي)اٛٔب٧شح: ، لز٠ذ ؤثى اِٛؼٚ بثشا٧ُٞ نُْٓٔ:، ٌشآانبرْاٌ في ػهوو انق

 (،1983ٝ ،3، ؽداس اٛوٜٞ ٠ٜٛلاَنٌ :ثنًود) ،فقّ انهغح الدقاسٌ ،ائٍشا٧ُٞ اٛغبٟش؛ بث339-338، ص3ط
 .218ص
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٤َظت الدِوىٙ ثوذ٥ ٟجبششح، وؽْ ا٠ٜ٘ٛخ ٗب١ اٛشُن، ُزٞ رإوَٚ ٧زا اِٛوٚ رإوَلاد 
وعهب﵂؛ بر َشي اِٛشاء وثوغ لضبح  هذح ٔخشاع٦ ٢ٟ اٜٛضوٝ بلى اٛزوذٌ وَظجؼ ا٤ٛظت

ِْغ٦َُ( ٤ٟظىة هًٜ ؤ٦٣ّ نُُٕض.  18اٛ٘ىُخ ؤ١ّ )٣َ
ؤَىٙ اِٛشاء ؤ٦٣ّ "لدب ؽىٙ اِٛوٚ ٢ٟ ا٤ِٛظ بلى طبؽجهب خشط ٟب ثوذ٥ 
ِٟغشا﵂، ُٛذٙ هًٜ ؤ١ّ اٛغ٦ِ ٦ُُ، وٗب١ ؽ٦٠٘ ؤ١ َ٘ى١ ع٦ِ صَذ ٣ِغب﵂، ١ّْ الدِغش 

ز٦ و٣ظت ٤ٗظت ا٤ٛ٘شح رشجُهب﵂ بهب ولا لا َ٘ى١ بلا ٣٘شح، و٦٤ّ٘ٛ رشٕ هًٜ بػبُ
 19يجىص ه٤ذ٥ رٔذيد٦".

ِْغ٦َُ( و٧ٍ ٟوشُخ، و٦٤ٟ ٓى٦ٛ  ٦َِِ( هًٜ )٣َ وٓذ ثشسوا رٖٛ ثإ١ّ اٛوشة رىٓن )عَ
﴿ :ّٚ عيِشَتَٓاهضّ وع ٌَ رَتْ  و٧زا ٢ٟ الدوشُخ ٗب٤ٛ٘شح؛ ٦٣ّْ  ،[58 :اٛٔظض] ﴾ةطَِ

 22ُغّش، والدِغش َ٘ى١ في ؤٗضش اٛ٘لاٝ ٣٘شح.
ِْغ٦َُ( ٦٣ّْ داخٚ ػ٢٠ ٟونى وَشي اٛضعبط واث٢ ع ني ؤ١ّ اِٛوٚ ٓذ ٣ظت )٣َ

٦َِِ( ٤٧ب نّونى )عهٚ( ؤٌ ؤ٦٣ّ "عهٚ ؤٟش ٣ِغ٦ ولم َِ٘ش ُُهب"، 21اٛزوذٌ،  22و١ِّ )عَ
٦َِِ( ٟ٘ب١ )عهٚ( وتم روذَز٦ ٟضٜهب.  23ُغوٜىا )عَ

٦َّ( ثِزؼ اِٛبء  ٦َِِ( ثبٛ٘غش َزوذي ٟضٚ )عَ وَشي ٗٚ ٢ٟ صوٜت والدبرد ؤ١ّ )عَ
 24وشذ٧ب.

                                      
)ثنًود: داس  ، دساعخ ونُْٓٔ: هبدٙ ؤن٘ذ وآخشو١،تفغنً انثحش المحٍطؤثى ؽُّب١ ا٣ْذٛغٍ لز٠ذ ث٢ َىعَ،  18

 .394، ص1ٝ(، ط2221، 1اٛ٘زت اٛو٠ُٜخ، ؽ

 .398، ص36ط تاد انؼشوط،؛ اٛضثُذٌ، 497، ص13ط نغاٌ انؼشب،اث٢ ٤ٟلىس،  19

ؽ، .داس اٛغشوس، د)اٛشبسٓخ: نُْٓٔ: ؤن٘ذ لصبتي ولز٠ذ هٍٜ ا٤ٛغبس،  ،يؼاني انقشآٌؤثى صٗشَب يحنٍ اِٛشاء،  22
 .79، ص1، ط(د.د

 .394، ص1ط انثحش المحٍط،ا٣لش: ؤثى ؽُب١،  21

، نُْٓٔ: ؤن٘ذ اٛبردوني وبثشا٧ُٞ ؤؿُِش الجايغ لأحكاو انقشآٌ،اٛٔشؿبي،  ا٣لش: ؤثى هجذ ا﵁ لز٠ذ ث٢ ؤن٘ذ 22
 .132، ص2طٝ(، 1964، 2، ؽداس اٛ٘زت الدظشَخ)اٛٔب٧شح: 

 .391، ص2ط تاد انؼشوط،اٛضثُذٌ،  23
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 )٦َِِ ّٚ ٢ٟ صوٜت والدبرد، واٛزٌ َشي ؤ١ّ الاعٞ ثوذ )عَ وؤُٟٚ ٤٧ب بلى سؤٌ ٗ
ّٚ ٢ٟ صوٜت والدبرد، وٓذ  ِٟوىٙ ث٦، وؤ١ّ اِٛوٚ ٓذ روذّي ث٤ِغ٦ رجوب﵂ لدب ر٧ت ب٦ُٛ ٗ
َْوِلى ؤ١ يح٠ٚ  وسد في اٛٔشآ١ اٛ٘شيم اِٛوٚ الدزوذٌ و٧زا ٍَِ٘ ٗذُٛٚ هًٜ روذَز٦، وا

رإو٦َٜ، ولا ع٠ُب ؤ١ّ ثوغ اٌٜٛىَنٌ ٓذ ر٧جىا ٧زا الدز٧ت، اٛزشُٗت هًٜ كب٧ش٥ ٢ٟ 
٦َِِ( و٧زا الدونى ُٛظ  ُبلدونى اٛزٌ ٓبٛى٥ في رؼ٦٤ُ٠ ٧ى )عهٚ( و٧ى رِغنً ٛــ )عَ
ثوُذا﵂ ؤو لسزِٜب﵂ ه٦٤، وؤسي ؤ١ّ رؼ٠نٌ عهٚ لا ٤َبعت دلاٛخ اِٛوٚ هًٜ الدونى الدشاد 

َّ( ؤ٣غت.  وؤ١ّ رؼ٦٤ُ٠ ٟونى اِٛوٚ )اعزخ
ّٙ هًٜ ؤ٣ّهٞ لم َ٘ى٣ىا ُىع٦  ٦َِِ( ُٛذ ّٚ وهلا ٓذ اعزو٠ٚ )عَ اٛذلاٛخ ُُهب ؤ٦٣ّ ع

عب٧ٜنٌ لا َوشُى١ الحْ؛ وب٠٣ّب ٧ٞ اٟزه٤ىا ؤ٣ِغهٞ واعزخِىا هٔىلذٞ ولم َو٠ٜى٧ب 
ُ٘إ٣ّهٞ عب٧ٜى١ ر٤ٔظهٞ الح٠٘خ، وؤ١ّ ٧ز٥ اٛظِخ ُُهٞ ٟاٗذح وؤثٜي في دلاٛزهب 

ؤ٣ّهب وسدد ثظٌُخ )َُوِٚ( ث٘غش اٛونٌ اٛتي دّٛذ  ٜٛزوجنً ه٢ الدونى الدٔظىد، ولا ع٠ُب
 25 هًٜ اٛزؾّْٔ واٛضجىد وا٤ِٛىر واٛشعىؿ.

﴿ :ّٚ ًٌ و٦٤ٟ ٓى٦ٛ هضّ وع يعٌ عَييِ ٍِ َ سَ لََقَ فإَنَِّ اللََّّ أ اىطَّ اٛجٔشح: ] ﴾وَإِنْ عَزَمُ
227]، ﴿ :ّٚ َ وٓى٦ٛ هضّ وع جَي

َ
تيْغَُ اىهِْتاَبُ أ ٰ حَ َ الكََِّحِ حَتََّّ أ خُلْدَة  ﴾ُّ   وَلََّ تَعْزمُِ

 .[235اٛجٔشح: ]
اْطٚ في )هضٝ( ؤ١ َزوذي نُشٍ الجش )هًٜ( ب١ ؤسادوا رٗش الدِوىٙ 
وٓظذوا ب٦ُٛ، واٛزٌ َإتي لسبِٛب﵂ ٛزٖٛ َزٞ رإو٦َٜ نّب يد٢٘ ؤ١ َىطٚ بلى ؤطٚ 
الاعزو٠بٙ؛ ٛزا ُٔذ ٓبٛىا ب١ّ اِٛوٚ )هضٝ( ًنً ٟغزو٠ٚ في اَِزنٌ اٛغبثٔزنٌ وُْ 

                                                                                          
 .39، ص4ط انثحش المحٍط،ؤثى ؽُب١،  24

؛ اٛضثُذٌ، 394، ص1ط انثحش المحٍط،؛ ؤثى ؽُب١، 132، ص2ط الجايغ لأحكاو انقشآٌ،ا٣لش: اٛٔشؿبي،  25
 .391، ص2ط تاد انؼشوط،
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٦ ثوذ٧ب يد٢٘ رإو٦َٜ هًٜ بعٔبؽ ؽشٍ الجش ؤطٜهب الدوُبسٌ، وؤ١ ٣ظجهب ٠ِٜٛوىٙ ث
 26)هًٜ( ٤ٟهب ؤو ثزؼ٠نٌ )هضٝ( ٟونى )٣ىي( ُُزوذي ثزٖٛ بلى الدِوىٙ ث٦.

وا٣زظت هٔذح في اَِخ اٛضب٣ُخ ؤَؼب﵂ هًٜ الدِوىُٛخ ٛزؼ٠نٌ )روضٟىا( ٟونى 
َزوذي ث٤ِغ٦، ُؼ٢٠ ٟونى: رجبششوا ؤو ر٤ىوا ؤو ٟونى رٔـوىا ؤو ٟونى رىعجىا، ؤو 

، ور٧ت آخشو١ بلى ؤ٦٣ّ ا٣زظت نُزٍ ؽشٍ الجش، وَ٘ى١ هًٜ ا٤ٛؾى )ولا رجزىا
27روضٟىا هًٜ هٔذح ا٤ٛ٘بػ(.

 

وَشو١ ؤ١ّ ٣ظت الدِوىٙ َ٘ى١ هًٜ بعٔبؽ ؽشٍ الجش، ؤَىٙ: ويجىص ؤ١ 
وهٔذح في اَِخ اٛضب٣ُخ  28َزٞ رؼ٠نٌ هضٝ ٟونى ٣ىي، ُُزٞ روذَز٦ ثٌنً ؽشٍ عش،

 29هًٜ رٔذَش ٟونى ر٤ىوا.ا٣زظت ؤَؼب﵂ بٟب نُزٍ الحشٍ ؤو 
وٓذ ر٧ت اٛشػٍ بلى اٛزإوَٚ ٣ِغ٦، ُُٔىٙ: "وب١ ٗب١ َِهٞ ٢ٟ ٗلا٦ٟ ؤ٦٣ّ 

؛ بر َٔىٙ: وب٠٣ّب عبص ؽزٍ ؽشٍ الجش -ؤؽذص٦ ؽشٍ اٛوـَ نّب–٢ٟ ثبة اٛشزور 
ٟن ؤ١ّ وؤ١ ٗضنًا﵂ ُٓبعب﵂ لاعزـبٛزه٠ب ثظٜزه٠ب، واْخِش اْطٌش يجُض ؽزٍ الجبس ٟن 

ُٓبعب﵂ برا رونٌ الجبس، ٠ٗب في: خشعذ اٛذاس، ولم َضجذ،  ؤ١" ؤَؼب﵂ًنًهمب: ؤٌ "ؤ١ّ و
 بٟب شزورا﵂ ٗٔىٙ اٛشبهش: 32ثًٜ، ٓذ عبء في ًن٧ًٞ"،

                                      
ُب١، ؛ وؤثى ؽ328، ص4ط يؼزى يقاٌٍظ انهغح،؛ واث٢ ُبسط، 476، ص17ط تاد انؼشوط،اٛضثُذٌ،  26

 .183، ص2ط انثحش المحٍط،

 .183، ص2ط انثحش المحٍط،ا٣لش: ؤثى ؽُب١،  27

يٍ وروِ الإػشاب وانقشاءاخ في  إيلاء يا يٍ تّ انشحمٍا٣لش: هجذ ا﵁ ث٢ الحغنٌ ث٢ ؤبي اٛجٔبء اٛو٘برٌ،  28
 .95، ص1ط)ثنًود: داس اٛ٘زت اٛو٠ُٜخ، د.د(،  ،انقشآٌ

 الدشعن ٣ِغ٦. 29

، 1)ثنًود: داس ٟ٘زجخ الحُبح، د.د(، ط ششس شواْذ الدغني،شن٢٘ ث٢ ؤبي ث٘ش اٛغُىؿٍ، علاٙ اٛذ٢َ هجذ اٛ 32
ششػ وروُْٜ: هجذ اٛوبٙ  ششس انشضً ػهى كافٍح اتٍ الحارة،، ؛ لز٠ذ ث٢ الحغ٢ اٛشػٍ الاعزشاثبر311ٌص

 .122، ص1ط الدغني،؛ واث٢ ٧شبٝ، 149، ص5طٝ(، 2222، 1عبلم ٟ٘شٝ، )اٛٔب٧شح: هبلم اٛ٘زت، ؽ
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ِٞ رَوُىعُىا  ر٠َُشُّو١َ اٛذََِّبسَ وََٛ
 

 ُٝ َّ بِر١َْ ؽَشَا ُٞ هََٜ ُ٘ ُٟ  31َٗلَا
 

﴿ :ّٚ ًَ وٓبٙ هضّ وع سْتَليِ ٍُ ْ اطَمَ ال صَِِ  ًْ ُٓ َ قْعُدَنَّ ل
َ
 ،[16اْهشاٍ: ] ﴾لأ

حِ ى٦ٛ: ﴿وٓ َ الكََِّ أ خُلْدَة اْولى يد٢٘ ؤ١ َٔبٙ ُُهب: ؤ١ّ  ،[235اٛجٔشح: ] ﴾وَلََّ تَعْزمُِ
اِٛوٚ اٛلاصٝ ٓذ ػ٢٠ ٟونى الدزوذٌ، نّونى "نْىصو١ اٛذَبس، وْٛض٢ٟ طشاؿٖ، ولا 

 32ر٤ىوا هٔذح ا٤ٛ٘بػ".
وبّٛب ؤ٦٣ّ اعزذسٕ ُغوٚ وعهب﵂ ٛلاعزو٠بٙ و٧ى اٛزؼ٠نٌ ٍٛ٘ لا يح٠ٚ هًٜ 

اِٛوٚ ٟونى ًن٥ً ُُزوذي روذَخ ٟب ػ٢٠ ٟو٤ب٥ ٓبٙ روبلى:  ٠ٗب َؼ٢٠ 33اٛشزور،
﴿ ِ مْرهِ

َ
َْ أ  نّونى: ؤ٣ّهٞ َزغبوصو١ ؤٟش٥ وَوذٛى١ ه٦٤. ،[63ا٤ٛىس: ] ﴾يُُاَىفُِٔنَ خَ

وع٦ اٛذلاٛخ في اَِبد اٛغبثٔخ: ؤ١ّ اٛٔشآ١ ٓذ ؤوسد ٠ٜٗخ )هضٝ( ٟوبٓجخ 
 ٣ىي، و٦ُُ ٠ٜ٘ٛخ )٣ىي(؛ ١ّْ )هضٝ( ٦ُُ رظ٠ُٞ وهٔذ ٢ٟ اٜٛٔت ؤٗضش ؤٓىي لشب في

  34رىؿنٌ ٤ِٜٛظ هًٜ ٟب رشَذ٥ ورـٜج٦؛ ٛزا هبٓجز٦ في اٛذلاٛخ وه٠ٜذ ه٠ٜهب في الج٠ٜخ.
ولشب رٗشر٦ ؤ٣ِب﵂ يد٢٘ اٛٔىٙ ب١ّ اِٛوٚ اٛلاصٝ ٓذ َشد نّونى ُوٚ آخش ٟزوذ ه٢ 

 ؿشَْ اٛزؼ٠نٌ، ُُو٠ٚ ه٠ٚ رٖٛ اِٛوٚ، ٤ُُظت الدِوىٙ ث٦.
 
 
 

                                      
 . 416)ثنًود: داس طبدس، د.د(، ص دٌواٌ رشٌش،واٛجُذ ٢ٟ اٛجؾش اٛىاُش. عشَش ث٢ هـُخ،  31

 .149، ص5ط ششس انشضً،اٛشػٍ،  32

 .149، ص5ط ،الدظذس ٣ِغ٦ 33

، ؽ٦ٔٔ وهْٜ ه٦ُٜ: لز٠ذ عُٜٞ، )اٛٔب٧شح: داس انفشوق انهغوٌح، ا٣لش: ؤثى ٧لاٙ الحغ٢ ث٢ هجذ ا﵁ اٛوغ٘شٌ 34
 ؛ ؤثى ؽِض عشاط اٛذ٢َ ه٠ش ث399٢، ص12ط نغاٌ انؼشب،؛ اث٢ ٤ٟلىس، 124اٛوٜٞ واٛضٔبُخ، د.د(، ص

نُْٓٔ: هبدٙ هجذ الدىعىد، وهٍٜ لز٠ذ ٟوىع، )ثنًود: داس اٛ٘زت اٛو٠ُٜخ،  انهثاب في ػهوو انكتاب،هبدٙ، 
 .91، ص2ط تهزٌة انهغح،؛ اْص٧شٌ، 124، ص4طٝ(، 1998، 1ؽ
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 انذلانح والدؼنى: الدؼاقثح في الأفؼال يٍ حٍج اًحاٍَ
ؽلٍ اِٛوٚ ثب٧ز٠بٝ ا٤ٛؾبح اٛٔذاًٟ ٣ّْهٞ هذّو٥ ٢ٟ ؤ٧ٞ ه٤بطش الج٠ٜخ، ؤو 

وٓذ عوٜىا ٛ٘ٚ ص٢ٟ طٌُخ  ٠ٗ35ب ُٓٚ: "ؤ١ّ اِٛوٚ س٢ٗ ٟهٞ في ث٤بء الج٠ٜخ اٛوشثُخ"،
ِْوَٚ( ٜٛؾبٙ  ؤو ٟضبلا﵂ خبطب﵂ ثإث٤ُز٦، ُغوٜىا )َُوَٚ( ٠ٜٛبػٍ دو١ ششؽ، و )ََ

( ٟٛٓش، هًٜ ٟز٧ت اٛجظشَنٌ، وؤٟب اِٛشاء، واٛ٘ىُُى١، ُٔغ٠ىا والاعزٔجبٙ، و )اُوٚ
اِٛوٚ بلى )ٟبع وٟؼبسم ودائٞ(، و٧ٞ لا َٔظذو١ ثبٛذائٞ ُوٚ اْٟش، وبنمب اعٞ 

 36اِٛبهٚ.
والدلاؽق ؤ١ّ اٛوشة ٓذ خشعىا ه٢ ٧ز٥ الدوبَنً، ُبعزو٠ٜىا الدبػٍ وؤسادوا ث٦ 

 بػٍ.الحبٙ والاعزٔجبٙ، وٓذ ٤َظشٍ الدؼبسم بلى الد

 
 يؼاقثح انفؼم الداضً نهًضاسع .1

ّٙ هًٜ ؽذس  ٓذ َزؾىٙ اِٛوٚ الدبػٍ ٢ٟ دلاٛخ الدؼٍ بلى الاعزٔجبٙ برا د
ٗب١ وٓىه٦ ؤٟشا﵂ لزز٠ب﵂ ٗإ٦٣ّ وٓن ٟغجٔب﵂، وٓذ ٗضش ٧زا في اٛىهذ واٛىهُذ والدوب٧ذاد؛ 

ٟذٛىٙ َٔىٙ اٛضسٗشٍ: "ب١ اٛزوجنً ه٢ الدغزٔجٚ ثِٜق الدبػٍ وه٘غ٦ ٌَٜت برا ٗب١ 
اِٛوٚ ٢ٟ اْٟىس الذبئٜخ الدزىهذح بهب، ُُوذٙ ٦ُُ بلى ِٛق الدبػٍ رٔشَشا﵂ ونُٓٔٔب﵂ 

 37ٛىٓىه٦".
 :ّٚ و٢ٟ ؤٟضٜخ ٟوبٓجخ اِٛوٚ الدبػٍ ِٜٛوٚ الدؼبسم في طٌُخ ا٤ٛهٍ ٓى٦ٛ هضّ وع

﴿ ُ هٔ ُ ِ فلَََ تسَْتعَْجِي مْرُ اللََّّ
َ

تََٰ أ
َ

ٓبٛىا ب١ّ: ؤرً وسدد نّونى َإتي، وُٓٚ:  ،[1ا٤ٛؾٚ: ] ﴾أ
١ّ ؤرً ؤٟش ا﵁ ٤٧ب عبء ن٤ّضٛخ اِتي اٛىآن ٟـٜٔب﵂، وب١ ٗب١ ٤ٟزلشا﵂ ٛٔشة ؽذوص٦ ب

ووٓىه٦، وُٓٚ: ب٦٣ّ تم اٛزوجنً ثظٌُخ الدبػٍ هىػب﵂ ه٢ الدؼبسم ٛٔشة ؽذوص٦، وفي 
                                      

 .15ٝ(، ص1983، 3)ثنًود: ٟاعغخ اٛشعبٛخ، ؽ انفؼم صياَّ وأتٍُتّ،بثشا٧ُٞ اٛغبٟشائٍ،  35

 .165، ص1ط يؼاني انقشآٌ،ا٣لش: اِٛشاء،  36

 .372، ص3، طانبرْاٌ في ػهوو انقشآٌاٛضسٗشٍ،  37
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ّٙ هًٜ رٖٛ اٛٔش٤َخ اٛغُبُٓخ الدىعىدح في نٜٗخ )ََُٜب  ٧38زا وهُذ ِٜٛ٘بس، واٛزٌ َذ
شُذ اِٛوٚ ه٢ دلاٛز٦ بلى الدغزٔجٚ، ورٌُنً دلاٛخ اِٛوٚ ٌَُّش دلاٛخ رَغِزَوِغُِٜى٥ُ( اٛتي ط
 الج٠ٜخ وه٤بطش٧ب.

وعبص رٗش ِٛق الدبػٍ في ٧زا الدىاػن ه٢ الدغزٔجٚ ٛظذّ لرٍء اْٟش 
ُإطجؼ في ؤ٦٣ّ لا ثذ ٢ٟ لرُئ٦، ُظبس ن٤ّضٛخ ٟب ٓذ ُبد وٟؼً؛ ٛزا ؽغ٢ أخجبس ه٦٤ 

ّٚ علا٦ٛ ؤ٦٣ّ عُ٘ى١ ٛظؾخ ثظٌُخ الدبػٍ، وؤٗضش ٟب َشد ٧زا اٛ ٤ىم ٠ُُب َزٗش٥ ا﵁ ع
 39وٓىه٦ وطذّ الدخبر ث٦، ُُظجؼ ٗإ٦٣ّ شٍء ٓذ وٓن.

﴿ :ّٚ ِ زُمَرًا  و٢ٟ رٖٛ ٓى٦ٛ هضّ وع ث َِّ ًْ إلََِ الَْْ ُٓ أْ رَبَّ لَ ََ اتَّ يِ  ﴾وسَِيقَ الََّّ
اعزخذٝ اٛٔشآ١ ا٤ٛبر وٜٛز٤ٌُٞ ٜٛزوجنً ه٢ اِٛوٚ وٗإ٦٣ّ ٓذ ؽذس وا٣زهً  ،[73اٛضٟش: ]

٦٣ّ لم يحذس ثَوذُ ُُظىس عُبّ اَِخ الحذس ثـشَٔخ ٤ُُخ سائوخ، وٛوٚ الدشاد ٤٧ب ؤ٦٣ّ ٟن ؤ
  42"٢ٟ ؽُش بسادح الدزٜ٘ٞ ٛىٓىم اِٛوٚ ٓـوب﵂ ٗإ٦٣ّ وٓن وٟؼً، ثم ٧ى يخبر ه٦٤".

ولشب رٗش ؤعز٤زظ ؤ١ّ اٛوشة ٓذ اعزخذٟذ اِٛوٚ الدبػٍ نّونى الدؼبسم، و٦٤ٟ 
٠ٓذ ٠ٓذ، ُُغٍء ثِٜق الدبػٍ والدونى ٟونى ٓىٙ اث٢ عني: "وٗزٖٛ ٓىلذٞ: ب١ 

الدؼبسم، ؤو الدونى ثِٜق الدؼبسم، ورٖٛ ؤ٦٣ّ ؤساد الاؽزُبؽ ٠ٜٛونى، ُغبء نّونى 
الدؼبسم الدش٘ىٕ في وٓىه٦ ثِٜق الدبػٍ الدٔـىم ث٘ى٦٣، ؽتى ٗإ١ ٧زا ٓذ وٓن 

 41واعزٔش ٦٣ّْ ٟزىٓن ٟزشٓت".

                                      
نُْٓٔ: ؽبتم اٛؼب٢ٟ، )ثنًود: ٟاعغخ اٛشعبٛخ، د.د(،  يشكم إػشاب انقشآٌ، ٍٟ٘ ث٢ ؤبي ؿبٛت اُٛٔغٍ، 38
 .472، ص5ط انثحش المحٍط،؛ ؤثى ؽُب١، 417، ص1ط

 .472، ص5ط انثحش المحٍط،ؤثى ؽُب١،  39

 .8-7، ص5ط ششس انشضً،اٛشػٍ،  42

 .127، ص3، طالخصائصاث٢ عني،  41
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 اٛتي ؤسادتهب ؤص٤بء اٛزٜ٘ٞ. وٓذ وٓذ اعزو٠ٜذ اٛوشة ٧ز٥ اٛزوجنًاد في الدوبني
ٗضش ٧زا ا٤ٛىم في اٛىهذ واٛىهُذ لضى ٓىٙ عوِش ث٢ يحنٍ: "..ٓذ ٗضش شبٗىٕ، وٓٚ 

  42شبٗشوٕ، ُةٟب اهزذٛذ وبٟب اهزضٛذ....".
وب١ّ ٟوبٓجخ الدبػٍ ٠ٜٛؼبسم في اٛوشثُخ ٗضنًح، وٓذ ؤٓش٧ب لضبح ٗضنًو١ 

وٛذلاٛزهب هًٜ صجىد  43وص٦ ووٓىه٦،ُىػوىا اِٛوٚ الدبػٍ ٟ٘ب١ الدغزٔجٚ ٛزؾْٔ ؽذ
 اْٟش؛ بر ب١ طٌُخ اِٛوٚ في الدبػٍ راٗذ وٓىه٦ ؤو ٓشة ؽذوص٦. 

 
 يؼاقثح انفؼم الدضاسع نهفؼم الداضً في انذلانح ػهى يؼُاِ .2

٠ٗب ؤ١ّ الدبػٍ َإتي نّونى الدؼبسم، ُة١ّ الدؼبسم اٛذاٙ هٜی الدغزٔجٚ َإتي 
انَ   وَ ﴿نّونى الدبػٍ، و٦٤ٟ ٓى٦ٛ روبلى:  ٍَ ْ ٰ مُيمِْ سُييَ ياَطِيُ عََلَ ا تَتئُْ الشَّ ٌَ أ  تعَُ  ﴾اتَّ

والدو٤ی ٟب رٜذ، "ورٔذَش اٛ٘لاٝ ه٤ذ اٛ٘ىُُنٌ: وارجوىا ٟب ٗب٣ذ  ،[122اٛجٔشح: ]
 44رزٜى اٛشُبؿنٌ، وُٓٚ: ب١ رٖٛ ٢ٟ ثبة رِغنً الدونى".

ا﴿و٦٤ٟ ؤَؼب ٓى٦ٛ روبلى:  َٓ ِ ثٍ ئُصِِ ة يَّ َ بَعْدِ وصَِ ؤٌ: ٢ٟ  ،[11غبء: ا٤ٛ] ﴾ٌِ
ؤوطً بهب، وهٜٚ طبؽت الدٌني ٧زا اٛزوبٓت ثٔى٦ٛ: "ب٣ّهٞ َوبرو١ ه٢  ثوذ وطُخ

الدبػٍ واِتي ٠ٗب َوبرو١ ه٢ اٛشٍء الحبػش، ٓظذا﵂ ٔؽؼبس٥ في اٛز٢٧، ؽتى ٗإ٦٣ّ 
 :ّٚ ِ ﴿ٟشب٧ذ؛ ؽبٙ أخجبس، لضى ٓى٦ٛ هضّ وع ث ٌَ مَْٔ اىلْيِاَ َ ًْ ي ُٓ ًُ ةيََِْ مَ لََحَْلُ  ﴾وَإِنَّ رَبَّ

ًَّ كاَلَ لََُ كَُ ﴿ذاء ٜٛؾبٙ، وٗزٖٛ ٓى٦ٛ روبلى: الاٝ الاثز ١ّْ ؛[124ا٤ٛؾٚ: ] ثُ
 45ُ٘ب١. نّونى ،[59 آٙ ه٠شا١:] ﴾فَيَهُٔنُ 

                                      
 .123صٝ(، 1964، 1)ثنًود: الد٘زجخ اٛوظشَخ، ؽ حو انؼشبي: َقذ وتورٍّ،في انُٟهذٌ الدخضوٍٟ،  42

 .426، ص3، طانبرْاٌ في ػهوو انقشآٌ؛ اٛضسٗشٍ، 134، ص6ط انثحش المحٍط،ا٣لش: ؤثى ؽُب١،  43

 .326، ص1ط انثحش المحٍط،ؤثى ؽُب١،  44

 .692، ص2ط الدغني،اث٢ ٧شبٝ،  45
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 :ّٚ و٤َظشٍ اِٛوٚ الدؼبسم بلى ٟونى الدبػٍ ثوذ ٛى ٟضٚ ٓى٦ٛ هضّ وع
ًُ اىعَْذَابَ    وَرَبُّمَ اىؼَْفُٔرُ ذوُ الرَّحْْثَِ   ﴿ ُٓ َ وَ ل أ ىعََجَّ ا نَسَتُ ٍَ ِ ً ة ُْ ْٔ يؤَُاخِذُ َ اٛ٘هَ: ] ﴾ل

ٍ ؤ١ّ "ٛى نٜٔض اِٛوٚ ؤثذا﵂ بلى الدبػٍ نِلاٍ ؤدواد اٛششؽ، وب١ّ ورٗش الدبٛٔ ،[58
واٛٔىٙ ٣ِغ٦ ه٤ذ ؤبي اٛجٔبء اٛو٘برٌ ٠ٗب َِهٞ ٢ٟ  46ٗب١ ٟب ثوذ٧ب ٟؼبسهب﵂"،

 47ٗلا٦ٟ".
 :ّٚ ِتًُ ﴿وؤَؼب﵂ ٓى٦ٛ هضّ وع توُْ إنِ نُ ِ ٌَِ قَ ُبيِاَءَ اللََّّ

َ
ًَ تَلْتئُُنَ أ ِ كوُْ فيَ

ؤٌِِْيَِ  ّٙ هًٜ رٖٛ ِٛلخ )٢ٟ  ؤٌ ٓٚ: ُٜٞ ،[91اٛجٔشح: ] ﴾ٌُّ ٓزٜزٞ ؤ٣جُبء ا﵁، وٓذ د
وس وب٠٣ّب ه٢ ص٢ٟ أخجبس؛ بر ب١ّ اِٛوٚ ذولا َذٙ اِٛوٚ ٤٧ب هًٜ ص٢ٟ الح 48ٓجٚ(،

ّٙ هًٜ ص٤ٟنٌ الحذوس وأخجبس، اٛغُبّ اٛٔشآني الجشيدخ  وٓذ ٣غت 49الدبػٍ َذ
ٛٔشآني؛ بر عذاد، و٧زا ٢ٟ ثلاًخ اٛغُبّ اٛٓؽِبد ٟن ؤ١ّ اٛٔزٚ ؽذس في ص٢ٟ اْ

ؤُبدد دلاٛخ )رٔزٜى١( اعز٠شاسَخ ؽذس اٛٔزٚ ٢ٟ الدبػٍ بلى اٛض٢ٟ الحبػش، وؤشبس بلى 
 52ا٤ٛضهخ أعشاُٟخ اٛتي رغشٌ في دٟبء ؤؽِبد٧ٞ ٟض٠ٜب عشد في دٟبء ؤعذاد٧ٞ.

وفي الخظبئض "و٦٤ٟ ٓىلذٞ: لم َٔٞ صَذ. عبءوا ٦ُُ ثِٜق الدؼبسم، وب١ ٗب١ 
بسم ؤعجْ سرجخ في ا٤ِٛظ ٢ٟ الدبػٍ، ؤّٛب رشي ؤ١ّ ؤوٙ ٟو٤ب٥ الدؼٍ، ورٖٛ ؤ١ّ الدؼ

                                      
لز٠ذ ٣ذيم  ،ُخش اٛذ٢َ ٓجبوحنُْٓٔ: ، الجنى انذاني في حشوف الدؼاني، وثذس اٛذ٢َ ؽغ٢ ث٢ ٓبعٞ الدشادٌ 46

 نُْٓٔ: سصف الدثاني،؛ ؤن٘ذ هجذ ا٤ٛىس الدبٍٛٔ، 285صٝ(، 1992، 1ؽ داس اٛ٘زت اٛو٠ُٜخ، :ثنًود، )ُبػٚ
 .2922عوُذ طبلح، )أع٤٘ذسَخ: داس اث٢ خٜذو١، د.د(، ص

 .853، ص2ط انتثٍاٌ في إػشاب انقشآٌ،ؤثى اٛجٔبء،  47

 .93، ص1ط انتثٍاٌ في إػشاب انقشآٌ،؛ ؤثى اٛجٔبء، 327، ص1ط انثحش المحٍط،ؤثى ؽُب١،  48

ٝ(، 1979، 3بص١ الدجبسٕ، )ثنًود: داس ا٤ِٛبئظ، ؽنُْٓٔ: ٟ الإٌضاس في ػهم انُحو،ا٣لش: اٛضعبعٍ،  49
 .87ص

مجهح انذساعاخ الارتًاػٍح، ا٣لش: هجذ ا﵁ هٍٜ الذزبسٌ، نٓىلاد اُْوبٙ في اٛغُبّ اٛٔشآني وؤصش٧ب اٛجلاًٍ،  52
 .12ٝ، ص2226دَغ٠بر -، َىُٛى22اٛوذد: 
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ؤؽىاٙ الحىادس ؤ١ ر٘ى١ ٟوذوٟخ، ثم رىعذ ٠ُُب ثوذ ُةرا ٣ٍِ الدؼبسم اٛزٌ ٧ى 
 51اْطٚ ٠ُُب ك٤ٖ ثبلدبػٍ اٛزٌ ٧ى اِٛشم".

ُبْطٚ في ا٤ٍِٛ ؤ١ َ٘ى١ ٠ٜٛؼبسم، و٢٘ٛ ٓذ َإتي الدؼبسم نّونى الدبػٍ 
 ٣زُغخ لآزؼبء الدونى.

 52ٟوبٓجخ اِٛوٚ الدؼبسم الدبػٍ ٓىٙ اٛشبهش:و٢ٟ 
ُٟشُّ هًٜ اٜٛئُٞ ََغجُّني  وٛٔذ ؤ

 
 ٠ََُؼُِذُ ه٦٤ وٜٓذُ لا َو٤ُني 

ُٔبٛىا: ٛٔذ ؤٟش، عىاة اٛٔغٞ، والدٔغٞ ث٦ لززوٍ، وهجّش ثبلدؼبسم ٟ٘ب١  
ؽبٙ ٟبػ٦ُ، وُٓٚ: ب١ّ ؤٟش، ٓذ وػن ٟىػن ٟشسد، وُٓٚ: عبص ؤٟش في ٟونى ٟشسد؛ 

د ٤ٟٔـوب﵂ وب٠٣ّب ؤساد ؤ١ّ ٧زا ؤٟش دؤث٦ ُغو٦ٜ ٗبِٛوٚ اٛذائٞ، وُٓٚ ٟو٤ب٥ سنّب ٦٣ْ لم َش
 53ؤٟش ُبِٛوٚ هًٜ ٧زا في ٟىػو٦.

ؤَىٙ طبؽت الخظبئض في ٧زا اٛجُذ: "ٟب ؽً٘ ٦ُُ الحبٙ الدبػُخ، والحبٙ 
ِٛلهب ؤثذا﵂ ثبلدؼبسم لضى ٓىٖٛ: صَذ َزؾذس ؤَشؤ، ؤٌ ٧ى في ؽبٙ نٓذس، وٓشاءح، 

٢ٟ ؽ٘بَخ الحبٙ في لضى ٧زا ٓىٖٛ: ٗب١ صَذ عُٔىٝ ؤٟظ، ؤٌ ٗب١  وهًٜ لضى
 54ٟزىٓوب﵂ ٦٤ٟ اُٛٔبٝ ٠ُُب ٟؼً".

 و٦٤ٟ ؤَؼب ٓىٙ هجذ٥ اٛـُت:

                                      
 .127، ص3، طالخصائصاث٢ عني،  51

ّٙ ٢ٟ ا 52 نُْٓٔ: هجذ اٛغلاٝ  ،انكتابه٠شو ث٢ ٤ٓبر عُجى٦َ، ٛجؾش اٛ٘بٟٚ، ا٣لش: اٛجُذ ٛشعٚ ٢ٟ ثني عٜىٙ ٟى
؛ علاٙ اٛذ٢َ هجذ اٛشن٢٘ ث٢ ؤبي ث٘ش اٛغُىؿٍ، 24، ص3طٝ(، 1988، ٧3بسو١، )اٛٔب٧شح: ٟ٘زجخ الخبلصٍ، ؽ

، 1ط الدغني،، واث٢ ٧شبٝ، 335، ص3ط الخصائص،، اث٢ عني، 311-312، ص1ط ششس شواْذ الدغني،
 .121ص

نُْٓٔ: هجذ اٛغلاٝ ٧بسو١، )اٛٔب٧شح: ٟ٘زجخ  خضاَح الأدب ونة نثاب نغاٌ انؼشب،اٛٔبدس اٛجٌذادٌ، هجذ  53
 .358، ص1ٝ(، ط1989، 3الخبلصٍ، ؽ

 .335، ص3ط الخصائص،اث٢ عني،  54
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٦َِٛٔ َُة٦َُّ٣ِ ًَٔ ا ُٞ ثِزُ ُ٘  ؤُوطُِ
 

٢َِٟ ََشبء ويد٤نُ   َُوـٍ اٛشًَّبئِتَ 
 

بػٍ وٓذ هجّش اٛشبهش في ٧زا اٛجُذ ثبِٛوٚ الدؼبسم )َوـٍ( ثذلا﵂ ٢ٟ الد
)ؤهـً( ٜٛذلاٛخ هًٜ اٛزغذد والاعز٠شاس؛ بر ب١ّ هـبَب ا﵁ ر٘ى١ ٟزغذدح دائ٠ب﵂ ولا 
ر٘ى١ ُٟٔذح ثبٛض٢ٟ الدبػٍ، و٧زا ٟب دُن اٛشبهش بلى رىطُخ ؤولاد٥ ثزٔىي ا﵁ ؽتى 

 55َُِغ هُٜهٞ ٢ٟ واُش ٣و٦٠.
ولشب عجْ يد٤٘ني اٛٔىٙ: ب٦٣ّ يجىص ؤ١ رٔن اُْوبٙ ثوؼهب ٟىٓن ثوغ ب١ ؤ٢ٟ 
اٜٛجظ، ؤو ٗب١ دالا﵂ هًٜ ٟونى في رٖٛ، ؤو ر٘ى١ نٖخ ٓش٤َخ ٌٛىَخ رذٙ هًٜ رٖٛ، 

 ُُإتي اِٛوٚ الدبػٍ في ٟىػن اِٛوٚ الدؼبسم واٛو٘ظ.

 
 : يؼاقثح انفؼم نهًصذساًحانخ

اْطٚ في اٛوشثُخ ؤ١ َوبٓت الدظذس اِٛوٚ عىاء ؤٗب١ في اٛو٠ٚ ؤٝ اٛذلاٛخ، بّٛب 
ِٛوٚ ٠ٜٛظذس ه٤ذ بػبُز٦ بلى اعٞ اٛضٟب١، وٓذ عبء في ؤ١ّ ٢ٟ ا٤ٛؾبح ؤعبصوا ٟوبٓجخ ا

ٗزبة ا٣ٔظبٍ: "وب٠٣ّب عبص رٖٛ ١ّْ الدٔظىد ثبٔػبُخ بلى اِٛوٚ ٟظذس٥ ٢ٟ ؽُش 
 56ٗب١ رٗش اِٛؾٚ َٔىٝ ٟٔبٝ رٗش ٟظذس٥".

﴿ :ّٚ ًْ   و٤ٟهب ٓى٦ٛ هضّ وع ُٓ ادقِيَِ صِدْقُ مُْٔ يَِفَعُ الصَّ َ الدبئذح: ] ﴾هَذَٰا ي
 57ت ا٣ٔظبٍ: )٧زا َىٝ ٣ِن اٛظبد٢ُٓ طذٓهٞ(.ُزٔذَش اَِخ ه٤ذ طبؽ ،[119

                                      
نُْٓٔ  الدفضهٍاخ،اٛجُذ ٢ٟ اٛجؾش اٛ٘بٟٚ و٧ى ٜٛشبهش هجذ٥ اٛـُت، الدِؼٚ ث٢ لز٠ذ ث٢ َوًٜ اٛؼبي،  55

؛ 146، ص1، د.د(، ط6لز٠ذ شبٗش و هجذ اٛغلاٝ لز٠ذ ٧بسو١، )اٛٔب٧شح: داس الدوبسٍ، ؽ وششػ: ؤن٘ذ
، 2نُْٓٔ: ُخش اٛذ٢َ ٓجبو٥، )ثنًود: داس اٛ٘زت اٛو٠ُٜخ، ؽششس  اختٍاساخ الدفضم، وا٣لش: الخـُت اٛزبرَضٌ، 

 .692،ص2ٝ(، ط1987

 .132، ص1ط ،الإَصاف، ا٣ْجبسٌاث٢  56

 .132، ص1ط ،ا٣ْجبسٌ، الدشعن ٣ِغ٦اث٢  57
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ّٟب ا٤ٛظت في رٖٛ، ُة٦٣ّ َزىع٦ ٢ٟ وعهنٌ  وعبء في عبٟن اٛجُب١: "وؤ
ؤؽذهمب: ؤ١ّ أػبُخ )َىٝ( ٟب لم ر٢٘ بلى اعٞ نْو٦ٜ ٣ظجب﵂؛ ١ّْ أػبُخ ًنً لسظخ، 

 58وب٠٣ّب ر٘ى١ أػبُخ لسزظخ برا ؤػَُ بلى اعٞ طؾُؼ".
٦٤ٟ ٧زا اْٟش، و٧زا ٢ٟ اٛشإ١ )َىٝ ٤َِن اٛظبدٓنٌ(  ويد٢٘ ؤ١ َ٘ى١ الدشاد

ُبُٛىٝ َ٘ى١ ؽ٤ُئز ٤ٟظىثب﵂ هًٜ اٛىٓذ واٛظِخ، ؤٌ ؤ١ّ الدونى ؤ١ّ ٧زا اْٟش َ٘ى١ في 
 َىٝ ٤َِن اٛظبدٓنٌ طذٓهٞ.

وتم روُٜٚ اخزظبص ؤسمبء اٛضٟب١ ثبٔػبُخ في ٧زا الدىػن ثٔىلذٞ: "وب٠٣ّب 
ب ثنٌ اٛضٟب١ واِٛوٚ ٢ٟ الد٤بعجخ، ٢ٟ ؽُش ارِبٓه٠ب خظىا ؤسمبء اٛضٟب١ بهز٥ أػبُخ لد

في ٗىنه٠ب هشػنٌ وؤ١ّ اٛضٟب١ ؽشٗبد اِٜٖٛ ٠ٗب ؤ١ّ اِٛوٚ ؽشٗخ اِٛبهٚ، ٠ٗب ؤ١ّ 
٧ز٥ أػبُخ ِٛلُخ ُ٘زٖٛ اٛزظٌنً اٛلاؽْ ُوٚ اٛزوغت ِٛلٍ، و٠ٗب ؤ١ّ ٧ز٥ 

 59أػبُخ لا اهزذاد بهب ُ٘زٖٛ اٛزظٌنً لا اهزذاد ث٦".
 ٓىٙ اٛشبهش:و٦٤ٟ ؤَؼب 

 هًٜ ؽنٌَ هبرجذُ الدشُتَ هًٜ اٛظِّجب
 

 62وٜٓذ ؤلدَّب ؤطؼُ واٛشُت واصمُ 
ٟب يد٢٘ ٟلاؽلز٦ في ٧زا اٛجُذ ؤ١ّ اٛشبهش ؤػبٍ الحنٌ بلى اِٛوٚ الدبػٍ،  

61ُُٔٚ: ب١ّ أػبُخ وٓوذ بلى اِٛوٚ وٓذ تم ر٤ض٦َٜ ٤ٟضٛخ اِٛوٚ اٛزٌ َغ٠ً ٟظذسا﵂.
 

ّٚ لزٚ الدظذس في الدونى َىٓن ٟىٓو٦ برا تم ولشب عجْ َزجنٌ ؤ١ اِٛوٚ يد ٢٘ ؤ١ يح
 ؤسمبء اٛضٟب١. بػبُز٦ بلى

                                      
 .3125، ص4ط رايغ انثٍاٌ،اٛـبرٌ،  58

 .131-132، ص1ط ،الإَصاف٣ْجبسٌ، ث٢ اا 59

؛ اٛجٌذادٌ، 57، )د.ٝ: د.١، د.د(، صدٌواٌ انُاتغح انزتٍانياٛجُذ ٢ٟ اٛجؾش اٛـىَٚ، و٧ى ٤ٜٛبثٌخ اٛزثُبني،  62
، 3ط ششس الدفصم،؛ اث٢ َوُش، 816، ص2طالدغني، ششس شواْذ ؛ اٛغُىؿٍ، 456، ص2ط الخضاَح،

 .161ص الدفصم،؛ اٛضلسششٌ، 547ص

 .547، ص3ط ،اث٢ َوُش، الدشعن ٣ِغ٦ 61
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 : يؼاقثح اعى انفؼم نهفؼم في انؼًم والدؼنى انذلاليتؼاًاس
َو٠ٚ اعٞ اِٛوٚ ه٠ٚ اِٛوٚ اٛزٌ ٣بة ه٦٤ وَزجو٦ في اٛزوذٌ واٜٛضوٝ، ُة١ 

طبس اعٞ اِٛوٚ لاصٟب﵂، ٗب١ اِٛوٚ ٟزوذَب﵂ ٗب١ اعٞ اِٛوٚ ٟزوذَبُ، وبرا ٗب١ لاصٟب﵂ 
ورٗش اٛشػٍ: "ؽ٠٘هب في اٛزوذٌ واٜٛضوٝ ؽ٘ٞ اُْوبٙ اٛتي نّو٤ب٧ب، بلا ؤ١ اٛجبء رضاد 
في ِٟوىلذب ٗضنًا﵂، لضى: هُٜٖ ث٦، ٛؼوِهب في اٛو٠ٚ ُزوهذ نُشٍ هبدر٦ بَظبٙ اٛلاصٝ 

 62بلى ِٟوىٙ".
 وتم رٔغُٞ اعٞ اِٛوٚ ٢ٟ ؽُش اٛذلاٛخ اٛض٤ُٟخ بلى صلاصخ ؤٓغبٝ:

 ٧ى اٌٛبٛت وٓذ سمٍ ث٦ اْٟش لضى ٓىٙ اٛشبهش في وطَ اٛغُىٍ. لأول:ا
َٞ ػبؽُِب ٧بٟبرُهب  رَزَسُ الج٠بعِ

 
  ِْ ِّ ٗإ٣ّهب لم رُخَِٜ ُٗ ٦َْٜ اْ  63ثَ

ِٕ(؛ بر اعزو٠ٚ )  ٦َْٜواٛشب٧ذ ٤٧ب ٓى٦ٛ )ث٦ٜ اَْٗ( نّونى )دَمِ ؤو ارش ( اعٞ ثَ
ىم ٢ٟ ؤسمبء اُْوبٙ َ٘ضش وسود٥ في ُوٚ ؤٟش و٣ظت ٟب ثوذ٥ هًٜ الدِوىُٛخ، و٧زا ا٤ٛ

ٗلاٝ اٛوشة وَشعن رٖٛ بلى ؤنهٞ َ٘ضشو١ ٢ٟ ؽزٍ ُوٚ اْٟش في ٗلاٟهٞ هًٜ 
٦َُْٜبعزو٠بٙ ) 64ه٘ظ الدبػٍ والدؼبسم اٜٛز٢َ َٔٚ ؽزُه٠ب، ( نّونى دمِ ؤثٜي ؤٌ ٟب ثَ

٦َْٜثوذ )  ( ؤهلٞ لّشب ٓجٜهب.ثَ
ّٟب الخبر ٢٘٠ُُ ؤ١ َإتي واْٟش ؤٓىي ٢ٟ الخبر؛ ١ْ اْٟش لا َإتي بلا ُ ولا﵂ ؤ

ُولا﵂ ؤو اسمب﵂؛ ٛزا ٗب١ ؽزٍ اْٟش ؤٗضش وسودا﵂ ٢ٟ ؽزٍ الدبػٍ والدؼبسم؛ ١ْ 
اٛذُٛٚ هًٜ ا﵀زوٍ َ٘ى١ ؤٓىي في اِٛوٚ اْٟش، ؤٟب الخبر ُٔذ َإتي ُولا﵂ وٓذ َإتي 

ث٢ اسمب﵂؛ ٛزا ؽزُذ اٛوشة ُوٚ اْٟش ؤٗضش ٢ٟ ؽزٍ ُوٍٜ الدبػٍ والدؼبسم، ُُٔىٙ ا

                                      
 .9، ص4ط ششس انكافٍح نهشضً،اٛشػٍ،  62

. اث٢ 245ٝ(، ص1992، 2)دٟشْ: داس اٜٛٔٞ، ؽ انذٌوٌ،اٛجُذ ٢ٟ نُش اٛ٘بٟٚ، ٜٛشبهش ٗوت ث٢ ٟبٖٛ،  63
 .612، ص2ط الدؼزى الدفصم،؛ بُٟٚ ثذَن َؤىة، 224، ص4ط ،َوُش، الدشعن ٣ِغ٦

 .429ص ششس شزوس انزْة،اث٢ ٧شبٝ،  64
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اْٟش لدب رٗش٣ب٥ ٢ٟ اٌٛشع ٤ٟهب  -ؤٌ ؤسمبء اُْوبٙ  -َوُش: " ٗب١ اٌٛبٛت ُُهب 
 65أيجبص ٟن ػشة ٢ٟ الدجبٌٛخ".

سمً ث٦ الدبػٍ، وَزٗش في شزوس اٛز٧ت ؤ١ّ ؤٗضش لشب سمً ث٦ اِٛوٚ  وانخاني:
را الدؼبسم، واٛزٌ يد٢٘ ٟلاؽلز٦ ؤ١ ٣غجخ ؤسمبء اُْوبٙ اٛتي رذٙ هًٜ الدبػٍ ُٜٜٓخ ب

١ْ اٌٛشع ٤ٟهب الدجبٌٛخ والاخزظبس،  -ؤٌ اٛذاٛخ هًٜ اْٟش-نٕذ ٟٔبس٣زهب ثٌن٧ًب 
ؤَزؼٍ الاخزظبس الحزٍ، بلا ؤ١ّ الحزٍ لا َ٘ى١ بلا ٟن ٓىح اٛوٜٞ ثب﵀زوٍ، 

وعجت ٜٓزهب لرُئهب ؤخجبسا﵂، ولا يخزض الخبر ثبلحزٍ  66ويخزض ٧زا الح٘ٞ ثبْٟش،
 67٘ى١ الاخزظبس والحزٍ في ثوغ اْخجبس.والاخزظبس ٟضٚ اْٟش ويد٢٘ ؤ١ َ

وَ٘ى١ رٖٛ "ٛذلاٛخ الحبٙ هًٜ الدشاد ووػىػ اْٟش ٦ُُ وٗى٦٣ لززوُب﵂ 
 ٤٠ٗـىّ ث٦ ٛىعىد

اٛذُٛٚ ه٦ُٜ اعزو٠ٚ في الخبر ثوغ رٖٛ ُغبءد ٦ُُ ٠ٗب عبءد في اْٟش، 
 68بلا ؤ٣ّهب ُٜٜٓخ ثبٔػبُخ بلى ٟب عبء في اْٟش وثبث٦ اٛغ٠بم دو١ اُٛٔبط".

 لشب وسد في اعٞ اِٛوٚ اٛزٌ َذٙ هًٜ الدبػٍ ٓىٙ اٛشبهش:و
ُْ وؤ٦ُُٜ٧ ُِٔ  َُهَُِهبدَ ٧َُِهبدَ اٛوَ

 
ِْ ٣ُىاط٦ُُِٜ  ُِٔ ٌٚ ثِبٛوَ  69و٧َُِهبدَ وطِ

واٛشب٧ذ في ٧زا اٛجُذ وسود )٧ُهبد(، نّونى )ثوُذ( وَو٠ٚ ه٠ٚ اِٛوٚ  
 الدبػٍ اٛزٌ وسد نّو٤ب٥.

                                      
 .224، ص4ط ششس الدفصم،اث٢ َوُش،  65

 .411ص ،الدشعن ٣ِغ٦اث٢ ٧شبٝ،  66

ٝ(، 2223)دٟشْ: ٤ٟشىساد انٓبد اٛ٘زبة اٛوشة،  انذلانح الإيحائٍح في انصٍغح الإفشادٌح،طُِخ ٟـنًٌ،  67
 .218ص

 .184، ص4ط ششس الدفصم،٢ َوُش، اث 68

؛ بُٟٚ 184، ص4ط ،. اث٢ َوُش، الدشعن ٣ِغ385٦ص انذٌواٌ،اٛجُذ ٢ٟ نُش اٛـىَٚ، لجشَش ث٢ هـُخ،  69
 .411ص ششس شزوس انزْة،؛ اث٢ ٧شبٝ، 693، ص2ط الدؼزى الدفصم،ثذَن َؤىة، 
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ٍّ( ٠ُب سمٍ ث٦ اِٛوٚ الدؼانخانج وؤٟب  بسم لضى ")ؤو٥( نّونى ؤرىعن، و )ؤ
 72نّونى ؤرؼغش، وٓذ ؤعٔؾ ثوؼهٞ ٧زا اٛٔغٞ وُغش٥ ثزىعوذ ورؼغشد".

َشد ٧زا ا٤ٛىم ؤَؼب﵂ ثٜٔخ ٟضٚ اعٞ اِٛوٚ اٛزٌ َذٙ هًٜ الدبػٍ؛ ٣ّْهب 
ؤخجبس، و٣ش ؤ١ ثب١ الحبعت ٓذ ؤخشط ٧زا ا٤ٛىم ٢ٟ ثنٌ ؤسمبء اُْوبٙ، ؤَىٙ: "ؤسمبء 

١ نّونى اْٟش ؤو الدبػٍ ٟضٚ سوَذ صَذا﵂ ؤٌ ؤٟه٦ٜ، و٧ُهبد رٖٛ ؤٌ اُْوبٙ ٟب ٗب
وؽغز٦ في ٧زا ؤ١ الدؼبسم لا َ٘ى١ ٦٤ٟ اعٞ ُوٚ ٦٣ّْ ٟوشة وؤسمبء اُْوبٙ  71ثوذ"،

ر٘ى١ ٟج٤ُخ، وٓذ ث٤ُذ ؤسمبء اُْوبٙ لدشببهزهب لدجنى اِٛوٚ اْطٚ اٛزٌ ٣بثذ ه٦٤ ؤٌ 
ٞ لا رزٜ٘ٞ، و )٦ٟ( اعٞ لا رِوٚ؛ بر ٛى ٗب٣ب ُوٚ اْٟش والدبػٍ، ولا ٣ٔىٙ ")ط٦( اع

ٗزٖٛ ٛ٘ب٣ب ٟوشثنٌ، ثٚ همب نّو٤ی اع٘ذ واَِٗ، وٗزا لا ٣ٔىٙ: ب١ّ )ؤٍ( نّونى 
ؤرؼغش، و )ؤو٥( نّونى ؤرىعن؛ بر ٛى ٗب٣ب ٗزٖٛ ْهشثب ک٠غ٠بهمب ثٚ همب نّونى 

 72رؼغشد ورىعهذ ا٣ٔشبئُنٌ".
ّٚ: ﴿٢ٟ ؤٟضٜخ ٧زا ا٤ٛىم  آى٦ٛ هضّ وع ٍَ ُْ رْ َٓ ْ فٍّ وَلََّ تَِ

ُ
ا أ ٍَ ُٓ َّ  ﴾فَلََ تَلُو ل

عبءد )ؤٍ( اعٞ ُوٚ وٓذ ٣بة ه٢ اِٛوٚ )ؤرؼغش(، وٓذ ثُني ١ّْ  ،[23أعشاء: ]
ّٚ لزٚ اِٛوٚ وعشي لرشا٥؛ بر "اِٛوٚ ؤط٦ٜ اٛج٤بء، و٢ٟ َٔىٙ بنمب ثني ثبلح٠ٚ هًٜ  ؽ

 73ؤسمبء اُْوبٙ الدإٟىس بهب".
٠ً اْسمبء الد٤ٔىٛخ ه٢ الجبس والمجشوس ؤو الدظذس ْسمبء اُْوبٙ ٣ىم آخش َغ

اْوٙ، وؤسمبء ؤُوبٙ لم َزٞ وػوهب ٤ٟز ؤوٙ اْٟش ؤسمبء ؤُوبٙ، وب٠٣ّب وػوذ شُئب﵂ 
آخش لضى الدظذس ؤو الجبس والمجشوس ؤو اٛلشٍ ؤو ًن٧ًب، و٢ٟ ثم تم ٣ٜٔهب واعزو٠بلذب 

 ؤسمبء ؤُوبٙ.
                                      

 .417ص ششس شزوس انزْة،اث٢ ٧شبٝ،  72

 .3، ص4ط نشضً،اششس اٛشػٍ،  71
 .3، ص4شعن ٣ِغ٦، طالد 72

 .187، ص4ط ششس الدفصم،اث٢ َوُش،  73
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ٟوبٓجخ اعٞ اِٛوٚ ِٜٛوٚ ُٔبٙ: وٓذ رٗش طبؽت الدٔزؼت ه٤ذ ر٤بو٦ٛ ٛٔؼُخ 
"ُةرا عبص الج٠ن ثنٌ اٛشُئنٌ ُُٜظ ؤؽذهمب هىػب﵂ ه٢ اِخش، ؤلا رشي ؤ٣ّٖ رٔىٙ 
هُٜٖ صَذا﵂، ب٠٣ّب الدونى خز صَذا﵂، وٟب ؤشجه٦ ٢ٟ اِٛوٚ، ُة١ ٜٓذ: )هُٜٖ( لم ن٠ْن 

 74ث٤ُهب وثنٌ ُوٚ آخش ٣ّْهب ثذٙ ٢ٟ رٖٛ اِٛوٚ".
وػوذ لحذوس الدوبٓجخ، و٧ٍ: ؤ١ لا َزٞ وَاٗذ ٧زا ا٤ٛض اٛٔبهذح اٛتي 

الج٠ن ثنٌ الدزوبٓجنٌ في اٛ٘لاٝ في اٛىٓذ ٣ِغ٦ ؤو يج٠ن ث٤ُه٠ب في نٜٗخ واؽذح؛ ١ْ 
ؤؽذهمب ٤َىة ه٢ اِخش وَوبٓج٦ لضى اعٞ اِٛوٚ َ٘ى١ هىػب﵂ ه٢ اِٛوٚ اٛزٌ عبء 

 نّو٤ب٥.
﴿ :ّٚ ًْ   ََٔ اِٛشاء ه٤ذ ٓى٦ٛ هضّ وع ُفُسَلُ

َ
ًْ أ  ،[125الدبئذح: ] ﴾عَييَلُْ

ش ؤسمبء اُْوبٙ الد٤ٔىٛخ ٢ٟ الجبس والمجشوس ؤو اٛلشٍ ؤو ًن٧ًب، ُُٔىٙ: "واٛوشة رٗ
ثوُٜٖ وه٤ذٕ ودو٣ٖ وبُٖٛ،  -َٔظذ اٛلشوٍ وؽشوٍ الجش-رإٟش ٢ٟ اٛظِبد 

َٔىٛى١: بُٖٛ بُٖٛ، َشَذو١: رإخش، ٠ٗب رٔىٙ وساءٕ ُهز٥ الحشوٍ ٗضنًح، وصهٞ 
بص رٖٛ في ٗٚ اٛظِبد اٛتي رِشد، ولم اٛ٘غبئٍ ؤ٦٣ّ سمن: ث٠٘٤ُب اٛجونً ُخزا٥. ُإع

يجض٥ في اٛلاٝ ولا في اٛجبء ولا في اٛ٘بٍ، وسمن ثوغ اٛوشة رٔىٙ: ٠ٗب ؤ٣ذ صَذا﵂، 
وٟ٘ب٣ٖ صَذا﵂، ؤَىٙ: سموذ ثوغ اٛوشة ٢ٟ ثني عُٜٞ َٔىٙ في ٗلا٦ٟ: ٠ٗب ؤ٣زني، 

نّونى ُٔذّس اِٛشاء الجبس والمجشوس واٛلشٍ  75وٟ٘ب٣٘ني، َشَذ ا٣زلشني في ٟ٘ب٣ٖ"،
 اِٛوٚ.

ويجُض ؤثى هجُذح ؤ١ َ٘ى١ الجبس والمجشوس هًٜ ثبث٦ ؤو َ٘ى١ اعٞ ُوٚ في 
 ؤثُبد اْهشً:

ُٟشِرَغَٜ﵂ب ُٙ ث٤ِِزٍِ وَٓذِ َٓشَّثَذِ  ُٔى  رَ
 

 سَةِّ ع٤َِّتِ ؤثٍِ اْوِطبةَ واٛىَعَوبَب 
 

                                      
 .322، ص2ط الدقتضة،الدبرد،  74

 .323-322، ص1ط يؼاني انقشآٌ،اِٛشاء،  75



 فؼال أنمورراًالدؼاقثح انُحوٌح وتطثٍقاتها انذلانٍح: يؼاقثح الأ
 

118 

ًْز٠َِؼٍِ ُٚ اَّٛزٌِ طََُِّذُ ُب ِٟضْ  ِٖ  هََُِٜ
 

ّٟب َُة١َّ ِٛغ٤َِتِ ا  َـغَوبََىِ ُٟؼِ  76لَدشِءِ 
عو٦ٜ: "هُٜٖ ٟضٚ رٖٛ اٛزٌ ٜٓذ لي ودهىد لي  َشي ؤ١ّ ٢ٟ سُن )ٟضٚ( 

ويخزَٜ رٔذَش الدونى  77ث٦، و٢ٟ ٣ظج٦ عو٦ٜ ؤٟشا﵂، َٔىٙ: هُٜٖ ثبٛزشؽٞ واٛذهبء لي"،
 ثنٌ الخبر وا٣ٔشبء.

﴿ :ّٚ ًْ وعوٚ اْخِش اعٞ اِٛوٚ نّونى اِٛوٚ في ٓى٦ٛ هضّ وع ُتُ
َ

ًْ أ كََُلَُ ٌَ

ًْ وَ  كََؤكُُ  78نّونى: )ا٣زلشوا ؤ٣زٞ وششٗبئٗٞ(. ،[28َى٣ظ: ] ﴾شَُُ
وٓذ رٗش اث٢ َوُش ٓىٙ ا٤ٛؾبح في ٧ز٥ اَِخ ؤ١ّ ")ٟ٘ب٣ٖ( َوني )اصجذ( 
ُإٗذ اٛؼ٠نً في ٟ٘ب٣٘ٞ ؽُش هـَ ه٦ُٜ اٛششٗبء ُهى ٗٔىٖٛ ؤصجزىا ؤ٣زٞ 

 79.وششٗبئٗٞ"
﴿ :ّٚ ا اوَشي ا٤ٛؾبط ؤ١ّ ٟونى )هُٜ٘ٞ( في ٓى٦ٛ هضّ وع َٓ حُّ

َ
أ ياَ أ ُِ ٌَ ََ آ ِي لََّّ

 ًْ ُفُسَلُ
َ

ًْ أ نّونى )اٛضٟىا(، و٣ظجذ )ؤ٣ِغ٘ٞ( هًٜ  ،[125الدبئذح: ] ﴾عَييَلُْ
 82أًشاء".

ويجُض عُجى٦َ ؤ١ َو٠ٚ اعٞ اِٛوٚ ٟٔذسا﵂ لضى ٓىلذٞ: "ؤٟش ٟجُ٘برٖ لا ؤٟش 
 81ثـــــ: هُٜٖ ؤٟش ٟجُ٘برٖ وؤٟش ٟؼؾ٘برٖ". ٟؼؾ٘برٖ،

                                      
د.د(،  نُْٓٔ: ُىصٌ هـىٌ، )ثنًود: داس طوت، دٌواٌ الأػشى،اٛجُزب١ ٢ٟ اٛجؾش اٛجغُؾ، اْهشً،  76
 .122ص

 .62-61، ص1ط مجاص انقشآٌ،ؤثى هجُذح،  77

، 2ٝ(، ط1992، 1نُْٓٔ: ٧ذي لز٠ىد ٓشاهخ، )اٛٔب٧شح: ٟ٘زجخ الخبلصٍ، ؽ يؼاني انقشآٌ،اْخِش،  78
 .244ص

 .237، ص4ط ششس الدفصم،اث٢ َوُش،  79

ٝ(، 1985، 2نُْٓٔ: ص٧نً ًبصٌ صا٧ذ، )اٛٔب٧شح: هبلم اٛ٘زت، ؽ إػشاب انقشآٌ،ؤن٘ذ ث٢ بسمبهُٚ ا٤ٛؾبط،  82
 .44، ص2ط

 .256، ص1ط انكتاب،عُجى٦َ،  81



 119 وأدْى حموٌح ،ػثذ انوْاب صكشٌا ،أحمذ محًذ ػطوف انذٌششوي

، -ا رٔذٝ ٟو٠ى٦ٛ ه٦ُٜبر-ونٖخ خلاٍ ثنٌ ا٤ٛؾبح في ه٠ٚ اعٞ اِٛوٚ ٟاخشا﵂ 
عُجى٦َ ُلا يجُض ه٦ٜ٠ ٟاخشا﵂، وٓذ رجو٦ في رٖٛ لضبح اٛجظشح، وعوٜىا الاعٞ الد٤ظىة 

 82ٓج٦ٜ ٓذ ٣ظت ثزٔذَش اِٛوٚ".
ولم َُغض اِٛشاء ه٠ٚ اعٞ اِٛوٚ ٟاخشا﵂؛ ْنهب ؤسمبء ولا يد٢٘ ؤ١ رظٚ بلى 

، ٣ّْهب ؤسمبء، والاعٞ ٟشرجخ اُْوبٙ، ُُٔىٙ: "ولا رٔذ٢ٟ ٟب ٣ظجز٦ ٧ز٥ الحشوٍ ٓجٜهب
لا ٤َظت شُئب﵂ ٓج٦ٜ، رٔىٙ: ػشثب﵂ صَذا﵂، ولا رٔىٙ صَذا﵂ ػشثب﵂، ُة١ ٜٓز٦ ٣ظجذ صَذا﵂ 

 83ثِوٚ ٟؼ٠ش ٓج٦ٜ".
وَشي اٛ٘ىُُى١ ؤ١ّ )هُٜٖ(، و )ه٤ذٕ(، و )دو٣ٖ(، يجىص رٔذيم ٟو٠ىلاتهب 

بلا ؤ١ّ  هُٜهب في أًشاء، لضى )صَذا﵂ هُٜٖ(، و )هُٜب﵂ ه٤ذٕ(، و )ه٠شا﵂ دو٣ٖ(،
 84.اٛجظشَى١ لا يجُضو١ رٔذيم الدو٠ىلاد هُٜهب ورجوهٞ في ٧زا اِٛشاء ٢ٟ اٛ٘ىُُنٌ

﴿ :ّٚ ًْ   وٗب٣ذ ؽغخ اٛ٘ىُُنٌ في رٖٛ ٓى٦ٛ هضّ وع ِ عَييَلُْ تَِابَ اللََّّ  ﴾ن
ورٔذَش٥ )هُٜ٘ٞ ٗزبة ا﵁(: نّونى )اٛضٟىا ٗزبة ا﵁(، ٤ُظت  ،[24ا٤ٛغبء: ]

ّٙ هًٜ عىاص رٔذيم الد  85و٠ىٙ ه٦ُٜ.)ٗزبة ا﵁ هُٜ٘ٞ( د
 وٓذ اؽزغىا ثٔىٙ اٛشبهش:

 ؤَّهب الدبئؼُ دَْٛىٌِ دُو٣َ٘ب َب
 

 86ب٣ٍّ سؤَذُ ا٤ٛبطَ ََؾ٠َِذو٣٘ب 
 

                                      
 .253-252، ص1ط ،س ٣ِغ٦ظذالد 82

 .323، ص1ط يؼاني انقشآٌ،اِٛشاء،  83

 .222، ص1ط الإَصاف،اث٢ ا٣ْجبسٌ،  84

 .222، ص1ط ، ،غ٦اث٢ ا٣ْجبسٌ، الدشعن ٣ِ 85

؛ اِٛشاء، 222، ص1ط ،اٛشعض ٛشعٚ ٢ٟ ثني ؤعُذ ث٢ ه٠شو ث٢ نُٕٞ، ا٣لش ٧بٟش: اث٢ ا٣ْجبسٌ، الدشعن ٣ِغ٦ 86
، 4ط ششس الدفصم،؛ اث٢ َوُش، 417ص ششس شزوس انزْة،؛ اث٢ ٧شبٝ، 323، ص1ط يؼاني انقشآٌ،

 .237ص
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 ّٙ ورٔذَش٥: )دو٣ٖ دٛىٌ(، ُذٛىٌ وٓن في ٟىػن ٣ظت ثــ )دو٣ٖ(، ود
 87رٖٛ هًٜ عىاص رٔذيم الدو٠ىٙ ه٦ُٜ.

رٔذيم ٟو٠ىلاتهب واؽزظ اٛجظشَى١ هًٜ رٖٛ ُٔبٛىا: "اٛذُٛٚ هًٜ ؤ٦٣ّ لا يجىص 
هُٜهب ؤ١ّ ٧ز٥ اِْٛبف ُشى هًٜ اِٛوٚ في اٛو٠ٚ؛ ٣ّْهب ب٠٣ّب ه٠ٜذ ه٦ٜ٠ ُٛٔبٟهب 

 88ٟٔب٦ٟ؛ ٤ُُجٌٍ ؤ١ لا رزظشٍ رظش٦ُ، ُىعت ؤ١ لا يجىص رٔذيم ٟو٠ىلاتهب هُٜهب".
وَشي اِٛشاء ؤ٣ّٖ: "ب١ شئذ ٣ظجذ اٛذٛى نّؼ٠ش ٓج٦ٜ وب١ شئذ عوٜزهب 

 89ٖ".سُوب﵂، رشَذ: ٧ز٥ دٛىٌ ُذو٣
﴿ :ّٚ تَِابَ ؤَىٙ ؤَؼب﵂ ؤ١ اَِخ اٛتي اعزشهذ اٛ٘ىُُى١ بهب، ؤٌ ٓى٦ٛ هضّ وع ن

   ًْ ِ عَييَلُْ يد٢٘ ؤ١ ر٘ى١ ٓذ ٣ظجذ هًٜ الدظذس الداٗذ،  ،[24ا٤ٛغبء: ] ﴾اللََّّ
وَ٘ى١ ٓذ ه٠ٚ ٦ُُ ُوٚ ٟٔذس، ثزٔذَش )ٗزت ٗزبثب﵂ ا﵁ هُٜ٘ٞ(، وٓبٙ ثوغ ٢ٟ 

ؤشج٦ ثبٛظىاة، و٠ٜٓب رٔىٙ اٛوشة:  ا٤ٛؾبح ؤ١ ٟو٤ب٥ )هُٜ٘ٞ ٗزبة ا﵁(، "واْوٙ
 92صَذ هُٜٖ، ؤو صَذ دو٣ٖ، و٧ى عبئض ٗإ٦٣ ٤ٟظىة ثشٍء ٟؼ٠ش ٓج٦ٜ".

واٛزٌ ؤسا٥ ؤ١ ٟب ر٧ت ب٦ُٛ اٛجظشَى١ ؤسعؼ، وؤ١ّ ٟب ر٧ت ب٦ُٛ اٛ٘ىُُى١ 
واعزشهذوا ث٦ ٓذ آزظش هًٜ اٛغ٠بم ولا يد٢٘ اُٛٔبط ه٦ُٜ؛ بر لا َزٔذٝ ٟو٠ىٙ اعٞ 

جظشَى١ ؽغظ اٛ٘ىُُنٌ في اٛجُذ اٛغبثْ ٢ٟ وعهنٌ: "ؤؽذهمب: اِٛوٚ ه٦ُٜ، وسد اٛ
ؤ١ّ ٓى٦ٛ: )دٛىٌ( ُٛظ في ٟىػن ٣ظت، وب٠٣ّب ٧ى في ٟىػن سُن؛ ٦٣ّْ خبر ٟجزذؤ 

 ٟٔذس، واٛزٔذَش ٦ُُ: ٧زا دٛىٌ دو٣٘ب. واٛضبني: ؤ٣ب ٣غٜٞ

                                      
 .221، ص1ط الإَصاف،اث٢ ا٣ْجبسٌ،  87

 .221ص، 1ط ،الدشعن ٣ِغ٦ 88

 .323، ص1ط يؼاني انقشآٌ،اِٛشاء،  89
 .221، ص1؛ وا٣لش: اث٢ ا٣ْجبسٌ، الدشعن ٣ِغ٦، ط323، ص1اِٛشاء، الدشعن ٣ِغ٦، ط 92



 121 وأدْى حموٌح ،ػثذ انوْاب صكشٌا ،أحمذ محًذ ػطوف انذٌششوي

ؤ٦٣ في ٟىػن ٣ظت، و٦٤ّ٘ٛ لا َ٘ى١ ٤ٟظىثب﵂ ثذو٣ٖ، وب٠٣ّب ٧ى ٤ٟظىة 
 91ٗإ٦٣ّ ٓبٙ: خز دٛىٌ دو٣ٖ، ودو٣ٖ ِٟغش ٛزٖٛ اِٛوٚ الدٔذس".ثزٔذَش ُوٚ 

ولشب تم هشػ٦ عبثٔب﵂ ٣لاؽق ؤ١ّ اعٞ اِٛوٚ َوبٓت اِٛوٚ اٛزٌ عبء نّو٤ب٥ 
وَإخز ؽ٦٠٘ في اٜٛضوٝ واٛزوذٌ، وَىاُْ اعٞ اِٛوٚ اِٛوٚ اٛزٌ ٣بة ه٦٤ في الدونى، 

 ٠ٗب وا٦ُٔ في اٜٛضوٝ واٛزوذٌ.

 
 الخاتمح وانُتائذ:

نٕخ ٧زا اٛجؾش الدىعىٝ ثــ "الدوبٓجخ ا٤ٛؾىَخ ورـجُٔبتهب اٛذلاُٛخ: وفي خب
ٟوبٓجخ اُْوبٙ ؤنمىرعب﵂" واٛتي ن٠ٓٚ في ؿُبتهب دساعخ ه٢ الدوبٓجخ في ثبة اُْوبٙ ونُٜٓٚ 

 اٛشىا٧ذ دلاُٛب﵂، وٓذ رىطٚ اٛجؾش بلى ٣زبئظ ٤ٟهب:
، ُُو٠ٚ ٟزوذ ه٢ ؿشَْ اٛزؼ٠نٌآخش ُوٚ  اِٛوٚ اٛلاصٝ ٓذ َشد نّونىب١ّ  .1

 .ه٠ٚ رٖٛ اِٛوٚ، ٤ُُظت الدِوىٙ ث٦
ُُغٍء ثِٜق ، بسمؼالدبػٍ نّونى الد اِٛوٚ ذخذٟاٛوشة ٓذ اعز ١ّب .2

 ، ُغبء نّونىنى٦ ؤساد الاؽزُبؽ ٠ٜٛوالدبػٍ والدونى ثِٜق الدؼبسم، ورٖٛ ؤ٣ّ
٦٣، ؽتى ٗإ١ ٧زا ٓذ ىالدش٘ىٕ في وٓىه٦ ثِٜق الدبػٍ الدٔـىم ث٘ الدؼبسم

 ٟزىٓن ٟزشٓت. ٣ّْ٦ وٓن واعزٔش
ؤو ٗب١ دالا﵂ ؤ٢ٟ اٜٛجظ، ب١ ثوؼهب ٟىٓن ثوغ اُْوبٙ ٔن ريجىص ؤ١  .3

اِٛوٚ رٖٛ، ُُإتي ٓش٤َخ ٌٛىَخ رذٙ هًٜ ؤو ر٘ى١ نٖخ رٖٛ،  في ٟونىهًٜ 
 .واٛو٘ظ الدؼبسماِٛوٚ  نػٟىفي الدبػٍ 

ّٚ ؤ١ اِٛوٚ رج٢ُّ  .4 تم برا َىٓن ٟىٓو٦ الدظذس في الدونى  ٚلزيد٢٘ ؤ١ يح
 اٛضٟب١. ؤسمبء بلىبػبُز٦ 

                                      
 .221، ص1ط ،ٛغبثْااث٢ ا٣ْجبسٌ، الدشعن  91
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ب١ّ رىاُش ششوؽ بعشاء اٛٔىٙ ٟونى اٛل٢ َغبهذ٣ب هًٜ ٟوشُخ اْٟب٢ٗ  .5
 اٛتي يجت ؤ١ َُغشي ُُهب لرشا٧ب ُُا٢ٟ اٜٛجظ. 
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تحليليةوصفية ظاهرة التوازي في قصائد شوقي الوطنية: دراسة   

The Phenomenon of Parallelism in Shawky's Nationalistic Poems: 

 A Descriptive Analytical Study  

Fenomena Paralelisme dalam Puisi Nasionalisme Shawky:  

Kajian Analisis Deskriptif 

 ونصر الدين إبراهيم أحمد حسين، يفمحمد حفيز بن محمد شر

 الدهخّص
ثلخجفُز َضٕجوي ٘زث ثٌذقظ برًٍُ ٍج٘شر ثٌضىثصٌ بُ لقجةذ ؽىلٍ ثٌىىُٕز، بدْنى ؤْ ٘زٖ 

ؤُ٘ ّٕقش ٌضىٍُف ثلدىعُمً ثٌذثخٍُز، بُ فنٌ ؤنهج ٍج٘شر برضىٌ ًٍّ عشور دلاٌُز وإدشص ثٌفُٕز 
ّضّجدث ًٍّ ثلدٕهؼ ثٌىففٍ وثٌضقًٍُ؛ َهذف ٘زث وعٍُز ٌٍضْذنً ّٓ بذشدز ثٌؾجّش وثٔفْجلاصٗ. ث

ثلدمجي إلى ثٌىؾف ّٓ ثٌغّجس ثلجّجٌُجس إَمجُّج ودلاٌُج، ثلدضٍْمز دإدشص ؤنمجه ثٌضىثصٌ: ثٌقىبٌ 
ثعضغّش٘ج ؽىلٍ بُ ثلأؽْجس ثٌتي ّّّ فُهج ّٓ لنجَج وىٕٗ. وصّّص ؤهمُز ثٌتي وثٌضشوُبي وثٌذلالي، 

ًٍّ ؤؽىجي دلاغُز: ثلجٕجط، وثٌضشفُِ، وثٌضمغُُ، وثٌيذجق،  ٘زٖ ثٌذسثعز بُ ؤنهج صغٍو ثٌنىء
وثلدمجدٍز، وثٌْىظ وثٌضذذًَ وغنً٘ج لشج ٌٗ ؤوّّ صإعنً بُ صؾىًُ ٍج٘شر ثٌضىثصٌ. وخٍـ ثٌذقظ 

عشثء ثٌٕمّز لإإلى ؤْ ثٌؾجّش صىعً بُ صؾىًُ ثٌذُٕز ثلإَمجُّز دئدذثّجصٗ ثٌفُٕز بُ ٘زٖ ثٌَج٘شر؛ 
 .ج فذي لأفْجلاس ثٌؾجّش وؤفجعُغٗ ّىثىف ثلدضٍمنٌ، وثٌتي وجٔش ؤَنثلدىعُمُز ثٌتي صؤعش بُ

                                      
 ثلججِْز وٍُز ِْجسف ثٌىفٍ وثٌٍْىَ ثلإٔغجُٔزٌذوضىسثٖ؛ لغُ ثٌٍمز ثٌْشدُُز وآدثبهج، دجفظ بُ ِشفٍز ث ،

 hafeezzahry@gmail.comثلإعلاُِز ثٌْجلدُز بدجٌُضَج، ثٌَّّذ ثلإٌىضشوني: 
  جٌُضَج، ؤعضجر بُ لغُ ثٌٍمز ثٌْشدُز وآدثبهج، وٍُز ِْجسف ثٌىفٍ وثٌٍْىَ ثلإٔغجُٔز، ثلججِْز ثلإعلاُِز ثٌْجلدُز بد

  nasr@iium.edu.myثٌَّّذ ثلإٌىضشوني: 

mailto:nasr@iium.edu.my


 تحهيهيتوصفيت ظاْرة انتىازي في قصائذ شىقي انىطُيت: دراضت 

 
128 

ٍج٘شر ثٌضىثصٌ، ثٌمقجةذ ثٌىىُٕز، ثلأؽىجي ثٌذلاغُز، ثٌذُٕز  الدفتاحيت:انكهًاث 
 .ثلإَمجُّز، عشور دلاٌُز

Abstract 

This research analyses the phenomenon of parallelism in Shawky's nationalist 

poems, in the sense of that this is the most important element for employing the 

internal rhyme, while it is a phenomenon that carries semantic richness, as it is 

considered one of the most prominent ways to express the poet’s experiences and 

emotions. Relying on the descriptive analytical approach, this article aims to reveal the 

rhythmic and semantic aesthetic features related to the most remarkable patterns of 

parallelism: phonemic, syntactic, and semantic, that Shawki used it in his poems, 

through which he expressed the issues of his homeland. The importance of this study is 

evident in that it focuses on rhetorical forms: Alliteration (al JinÉs), Homoioptoton (al 

TarÎÊÑ), Antithesis (al ÙibÉq, al MuqÉbala), Antimetabole (al ÑAks), etc., which has the 

greatest impact on shaping the phenomenon of parallelism. The research concluded that 

the poet could form the rhythmic structure with his artistic creations in this 

phenomenon, it enriches the musical tone that influences the emotions of the recipients, 

which was also as the echo of the poet’s emotions and feelings. 

Keywords: Phenomenon of parallelism, Nationalistic poems, Rhetorical 

forms, Rhythmic structure, Semantic richness.  

Abstrak 

Kajian ini menganalisis fenomena paralelisme dalam puisi 

nasionalisme Shawki, dan ianya adalah elemen terpenting dalam penggunaan 

rima dalaman. Ia merupakan fenomena yang membawa kepada kekayaan 

semantik, kerana ia dianggap sebagai salah satu cara yang paling menonjol 

untuk meluahkan pengalaman dan emosi penyair. Dengan menggunakan 

pendekatan deskriptif dan analisis, kajian ini bertujuan untuk mengkaji ciri-ciri 

estetik berirama dan semantik yang berkaitan dengan pola keselarian yang 

paling menonjol iaitu fonetik, sintaksis dan semantik, yang digunakan oleh 

Shawki dalam puisi beliau yang mengandungi isu-isu tanah airnya. 

Kepentingan kajian ini ialah untuk memberi penerangan tentang bentuk retorik: 

aliterasi (al JinÉs), Homoioptoton (al TarÎÊÑ), Antitesis (al ÙibÉq, al MuqÉbala), 

Antimetabol (al ÑAks), dan lain-lain, yang mempunyai kesan terbesar dalam 

membentuk fenomena paralelisme. Hasil kajian merumuskan bahawa penyair 

berjaya membentuk struktur berirama dengan ciptaan seninya dalam fenomena 

ini dan ianya memperkayakan nada muzik yang mempengaruhi emosi 

penerima, yang juga sebagai gema emosi dan perasaan penyair. 

Kata Kunci: Fenomena paralelisme, Puisi kebangsaan, Bentuk retorik, 

Struktur irama, Kekayaan semantik 
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 قذيتالد
َؾمً ؤًٍّ ِىجْ بُ وّج َؾىً ثلإَمجُ ّٕقشث ؤعجعُج بُ ثٌؾْش ثٌْشبي، 

فُْضّّ . ثٌذثخٍٍوثٌذسثعجس ثٌفُٕز، فُظ ّجلجٗ ثٌٕمجد ًٍّ ِغضىَنٌ: ثلخجسؽٍ 
ثلإَمجُ ثٌذثخٍٍ ؤُ٘ ثٌشوجةض ثلإيحجةُز بُ ثٌؾْش ثٌْشبي، وؤدشص وعجةً ثٌضإعنً بُ ٔفظ 

 بذشدز ثٌؾجّش.ثلدضٍمٍ بججٔخ ؤٔٗ ثلدْذٍش ّٓ 
ٌٍؾْش  بسغً ٍج٘شر ثٌضىثصٌ ِٓ ؤُ٘ ثٌْٕجفش ثٌتي صىٍف ثلإَمجُ ثٌذثخٍٍ

ْذٍ ٍج٘شر َ ٔٗبُ دسثعضهُ ثٌٕمذَز، دقفز ؤ ثٌضىثصٌ وٌفش ثٌٕمجد ؤَٔجسُ٘ إلى. ثٌْشبي
ؤْ ثٌذسثعز ثٌمجةّز ٍُّٗ صْضّّ ِٓ ؤُ٘ ثٌيشق ثٌتي بسُض وٍج٘شر دلاٌُز،  ىإَمجُّز دُّٕج ٘
 ّٓ آخش.ؤعٍىح ؽجّش 

َضٕجوي ٘زث ثلدمجي دذسثعز وبرًٍُ ٍج٘شر ثٌضىثصٌ خلاي ثٌمشثءر ًٍّ لقجةذ 
فُظ ثّضّذ ًٍّ سفذ ؤدشص ؤنمجه ثٌضىثصٌ: ثٌقىبٌ وثٌضشوُبي  ؽىلٍ ثٌىىُٕز،

ورٌه دمقذ إدشثص دوس٘ج بُ سفذ ثلإَمجُ ثلدىعُمٍ ٌٍمقُذر وبُ نمى ثٌذُٕز  وثٌذلالي،
 ؾف ّٓ ثٌضؾشدز ثٌؾْىسَز ٌذي ثٌؾجّش ؤبضذ ؽىلٍ. ثٌذلاٌُز فُهج، وِغجهمضهج بُ ثٌى

 
 الإطار انُظري نلإيقاع انذاخهي وانتىازي:

صؾمً ثٌذُٕز ثلإَمجُّز ؤُ٘ ثٌْٕجفش بُ ثٌٕقىؿ ثٌؾْشَز ِٓ ٔجفُز ثلإدذثُ 
صٕجولذج ثٌٕمجد دجٌذسثعز ًٍّ ٔيجلنٌ: ثلخجسؽٍ وثٌذثخٍٍ. وؤِج ثلأوي ووثٌضٍمٍ، 

ىصْ وثٌمجفُز، وثٌغجني ٔجدِ ِٓ إدذثُ ثٌؾجّش بُ ثخضُجسٖ فّٕققش بُ ٔمّجس َىفٍهج ثٌ
 ٌٍىٍّجس وصىثلي ثلحشوف وصشوُخ ثلجًّ، وّج فشؿ ّذذ ثٌشبضٓ ثٌىؽٍ دزٌه: 

"ثلإَمجُ ثٌذثخٍٍ َٕغجح بُ ثٌٍفٌ وثٌضشوُخ فُْيٍ إؽشثلز وولذر، صىِب 
  1إلى ثلدؾجّش فضؾٍُهج وبرغٓ ثٌضْذنً ّٓ ؤدق ثلخٍؾجس وؤخفج٘ج"

                                      
 .75َ(، ؿ1989، 1، )دِؾك: دثس ثلحقجد، هالإيقاع في انشؼر انؼربيّذذ ثٌشبضٓ ثٌىؽٍ،  1
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ثٌغيقُز )ثلإَمجُ  ثٌْشومُز ؤدُٕضهج وسثء فُّج َضُ ثٌزٌ َمجُثلإ وَؤدٌ
 ٌمز دنٌ ؤو وعىثٖ ِغضىي دنٌ ؤو وؤخشي بذشدز دنٌ ثٌضُُّض بُ دجسصث دوسث ثلخجسؽٍ(

وثٌفُٕز، فجلإَمجُ ثٌْشومٍ  ثٌفىشَز ثلدنجِنٌ بدخضٍف وسدس ثٌتي ثلأؽْجس بُ وؤخشي
ثلجغذ ٌٍشوؿ فتى َضُّض ثٌمجٌخ بحجؽز ِجعز إلى ثلإَمجُ ثٌذثخٍٍ بدغجدز فجؽز 

  2دجٌمٍخ.
"وٍ٘ ثخضُجس ثٌؾجّش ثلدذذُ ٔفغٗ ثلأٌفجً لشج َؾىً صىثفمج دنٌ دلاٌز ثٌٍفٌ 
وؽشعهج ثٌٕجؽب ِٓ صأٌف فشوفهج وفشوجتهج... ولا َىىْ ٘زث ثلاخضُجس خجمْج 

  3ٌمىثٔنٌ ُِْجسَز عجدمز وجلإَمجُ ثلخجسؽٍ"
 وّج ج َّّص بصجٌُز ثلإَمجُ ثٌذثخٍٍ،ِٓ ؤُ٘ ِ (Parallelism)َؾىً ثٌضىثصٌ 

مضقش َلا ؤٔٗ سمز لٍّج يخٍى ِٕهج ؽىً ِٓ ثلأؽىجي ثلأددُز ِٓ ثٌؾْش وثٌٕغش، وّج ؤٔٗ 
دىً ثِدثح ثٌْجلدُز لذيدج وفذَغج،  زٌقُم ى ٍج٘شرًٍّ ثلأدح ثٌْشبي فقغخ، دً ٘

 Roman)فهى وّج ّذٖ ثٌٕجلذ ثٌشوعٍ سوِجْ ؽجوذغىْ  4،ؽفىَجو ِىضىدج

Jakobson) .5دإْ ثٌضىثصٌ ثلدغضّش ثٌمجةُ ٘ى ثلأعجط بُ دُٕز ثٌؾْش 
وؤِج دجٌٕغذز إلى ِفهىَ ثٌضىثصٌ بُ ثٌمنجَج ثٌٕمذَز، فهى ٌمز ِٓ صىثصي 

وؽجءس بُ ٌغجْ ثٌْشح ٌفَز ثلدىثصثر  6ثٌؾُتجْ: "لجدً وً ِٕهّج ثِخش ووثؽهٗ،"

                                      
َ(، 2006، 1)دنًوس: ثلدؤعغز ثٌْشدُز ٌٍذسثعجس، هفهطفت الإيقاع في انشؼر انؼربي، ثَٔش: ٍّىٌ ثلذجشمٍ،  2

 .117-116ؿ 
َ( 2014)ثلجضثةش: ؽجِْز دغىشر،  مجهت الدخبرو٘جح دثودٌ، ثٌذُٕجس ثلدضىثصَز بُ ؽْش ِقيفً لزّذ ثٌمّجسٌ،  3

 .303، ؿ10ثٌْذد:
 .152َ(، ؿ1994، 1)دنًوس: ثلدشوض ثٌغمجبُ ثٌْشبي، ه انتهقي وانتأويم: يقاربت َطقيت،لزّذ ِفضجؿ،  ثَٔش: 4
، 1، ثٌضْشَخ: لزّذ ولي وِذجسن فٕىص، )ثلدمشح: ثٌذثس ثٌذُنجء، هقضايا انشؼريتغىْ، ثَٔش: سوِجْ ؽجوذ 5

 .106َ(، ؿ1988
 .251َ(، ؿ1992، 7)دنًوس: دثس ثٌٍُْ ٌٍّلاَنٌ، هانرائذ: يؼجى نغىي ػصري، ؽّّثْ ِغْىد،  6
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ّٕذ ثٌٕمجد بُ برذَذ ِفهىِٗ وّج ٔمف ًٍّ آسثء لسضٍفز  7.ثلُدمجدٍز وثلُدىثؽَهز بدْنى
ثلافيلافٍ، ولذ ّشٍفٗ دْنهُ دمىٌٗ: "٘ى ّذجسر ّٓ ّٕقش دٕجةٍ بُ ثٌؾْش َمىَ 

"صؾجدٗ ثٌذُٕجس وثخضلاف بُ وفشؿ دْنهُ دإٔٗ: 8ًٍّ صىشثس ؤؽضثء ِضغجوَز."
   9ثلدْجني"

ثٌضىثصٌ بُ صىشثس ؤؽضثء صغجوس دقفز ِج، دُّٕج إلى ؤْ ثٌضْشَف ثلأوي  َؾنً
فجفخ ولذ ّشٍف ثٌغجني ثلاخضلاف ثلدْٕىٌ ثٌمجةُ دنٌ ثٌذُٕضنٌ ثلدضؾجبهضنٌ. َمضنٍ 

"ّذجسر ّٓ بسجعً ؤو صْجدي  ثٌىضجح "ثٌذذَِ وثٌضىثصٌ" ٍج٘شر ثٌضىثصٌ دضْشَف ؽجِِ:
ثلدذجني ؤو ثلدْجني بُ عيىس ِضيجدمز ثٌىٍّجس، ؤو ثٌْذجسثس ثٌمجةّز ًٍّ ثلاصدوثػ 

  10ثٌفني"

ثلاصدوثػ ثٌفني ثٌمجةُ بُ  ر ثٌضىثصٌ صؾضًّ ًٍٍّج٘شٔضذنٌ فُّج عذك ؤْ 
وؤنهج صضَّهش بُ وً ِغضىَجس  ثٌْذجسثس بججٔخ صؾجدٗ ثٌذُنى وثلدْجني دنٌ ثٌىٍّجس،

وّج صُّ ؤفذ ثٌذجفغنٌ دإْ ثٌؾْش ثٌْشبي ٘ى ثٌٕـ ثٌؾْشٌ فىصُج ولضىَج ودلاٌُج، 
  11.ؽْش ثٌضىثصٌ

ثٌٕمذ ثلدْجفش، وفمج ًٍّ  وَْضمذ دْل ثٌذجفغنٌ دإْ ِفهىَ ثٌضىثصٌ ؽجُ بُ
ؤشي ثٌىضخ ثٌذلاغُز ثٌمذيدز لم صذْذ  12.ثِسثء وثلدفجُُ٘ ثٌتي ؤدشص٘ج سوِجْ ؽجوذغىْ

ّٓ ثٌضىثصٌ، دً ؽجءس بدفجُُ٘ ِٕذسؽز برش ٘زث ثلدفهىَ ِغً: ثلجٕجط وثٌيذجق 

                                      
 .391، ؿ15، )دثس فجدس: دنًوس، د.ه، د.س(، ػنطاٌ انؼربثَٔش: ثدٓ َِٕىس،  7
)ثلججِْز ثلأسدُٔز، ثلأسدْ،  انؼهىو الإَطاَيت، –دراضاث  ،عجِـ، سدجَْز، ٍج٘شر ثٌضىثصٌ بُ ؽْش خٕغجءِىعً  8

 .2030، ؿ5، ثٌْذد: 22َ(، ثلمجٍذ: 1995
)ثلذُتز ثلدقشَز ثٌْجِز  مجهت انفصىل،لزّذ ِفضجؿ، ثٌمضوثني، ِذخً إلى لشثءر ثٌٕـ ثٌؾْشٌ: ثلدفجُُ٘ ِْجلم،  9

 .259، ؿ1، ثٌْذد: 16َ(، ثلمجٍذ: 1997ٌٍىضجح، ثٌمج٘شر، 
 .7َ(، ؿ1999، 1)ِقش: ِىضذز وِيذْز ثلإؽْجء ثٌفُٕز، ه انبذيغ وانتىازي،ّذذ ثٌىثفذ فغٓ ثٌؾُخ،  10

 .149ؿانتهقي وانتأويم: يقاربت َطقيت، لزّذ ِفضجؿ،  11
 .106، ؿقضايا انشؼريتثَٔش: سوِجْ ؽجوذغىْ،  12
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س ولدمجدٍز وثٌضقذَش وثٌضشدَذ وغنً٘ج ِٓ ثلأؽىجي ثٌذلاغُز ثٌتي ثفضفٍش بهٕذعز ثلأدُج
ثٌؾْشَز ثفضفجلا وثعْج، وسثّش ؤْ صىىْ ّٕجفش ثٌذُش ثٌؾْشٌ ِضغجَشر إلى ؤدْذ 

 13فذ.
صؤدٌ ٍج٘شر ثٌضىثصٌ دوسث دجسصث بُ ثٌمقُذر ثٌْشدُز لدج َمىَ ٍُّٗ ِٓ ّٕجفش 
ؤعجعُز وجٌضميُِ ثٌقىبٌ وصىصَِ ثلأٌفجً بُ ثلجًّ وصىٍُف ثلدْنى ّٓ ىشَك ثٌضنجد 

وَهضُ ثٌؾْشثء بهزٖ ثٌَج٘شر لدج فُٗ ِٓ  14وثلجًّ ثلدشوذز. وثٌضمجدً دنٌ ثلأٌفجً ثلدفشدر
ثٌىعجةً ثٌضقٍٍُُز ِٓ ثٌٕجفُز ثٌٍمىَز وثٌقىصُز وثلجّجٌُز، وِٓ لذسصٗ ًٍّ صإدَز ثلدْنى 

 ذثخٍُز.دقىسر إيحجةُز، إمجفز إلى ِج ٌٗ ِٓ دوس بُ برشَه ثلدىعُمً ثٌ

 
 (:Phonic Parallelismانتىازي انصىتي في أشؼار شىقي انىطُيت )

 جولْْ يحشن ، لشججيدغً ثٌضىثصٌ ثٌقىبٌ بُ ِْجودر دْل ثٌىٍّجس ثلدضؾجبهز فىص
َمضذس ًٍّ ثٌضإعنً ثٌٕفغٍ ّٕذ ثلدضٍمٍ، وّج لجٌٗ دْل ِٓ ثٌىضجح: "ثٌضىثصٌ  جِىعُمُ

ثٌقىبٌ دإنمجىٗ ثلدخضٍفز َْذٍ بُ فذٍ رثصٗ وعٍُز ِٓ ثٌىعجةً ثٌغقشَز، ثٌتي صْضّذ ًٍّ 
ويحضىٌ  15بُ إفذثط ؤعش ٔفغٍ ِج َْٕىظ ًٍّ ثٌذُٕز ثٌُّْمز ٌٍٕـ." صإعنً ثٌىٍّز

ولضجوي ٕ٘ج ٌٍىلىف ًٍّ ثٌمُُ ثٌضىثصٌ ثٌقىبٌ ًٍّ بصٍز ِٓ ثلأؽىجي ثٌذلاغُز، 
ثٌقىصُز ثٌفُٕز ثٌتي فممهج ثٌؾجّش ّٓ ىشَك صىٍُف ثلجٕجط دإنمجىٗ ثٌغلاعز، وثٌضىثصٌ 

 ثٌقشبُ.
 

 

 

                                      
 .2031ؿ ثلدشؽِ ثٌغجدك،ثَٔش: ِىعً عجِـ،  13

 .312ؿمجهت الدخبر، ثَٔش: و٘جح دثودٌ، ثٌذُٕجس ثلدضىثصَز بُ ؽْش ِقيفً لزّذ ثٌمّجسٌ،  14
 .267َ(، ؿ2017، 2)ثلأسدْ: دثس ثلخٍُؼ، هجمانيت الخطاب انشؼري ػُذ بذوي الجبم، ّقجَ ؽشصـ،  15
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 :الجُاش  -1
ج٘ش ثٌفُٕز ثٌتي صغهُ بُ ثٌضٕىُ ثلإَمجٍّ بُ ثٌؾْش َْذٍ ثلجٕجط ِٓ ؤُ٘ ثلدَ

ثٌْشبي، لدج َٕيذك ٍُّٗ ِٓ ثٌضؾجدٗ ثٌقىبٌ ثلإَمجٍّ وثلاخضلاف ثٌذلالي. فز٘خ دْل 
ثٌٕمجد إلى ثلدىثصٔز دنٌ ثلجٕجط وثٌمجفُز لدج فُهّج ِٓ ثٔغؾجَ ٔمٍّ صيشح ٌٗ ثِرثْ، ِِ 

 16ممٗ ثٌمجفُز ِٓ دُش ِخش.ؤْ ثلجٕجط يحمك دثخً ثٌذُش ِٓ وٍّز لأخشي ِج بر
وٌلاىلاُ ًٍّ ىذُْز ثٌضؾُٕظ بُ ؤؽْجس ؽىلٍ ثٌىىُٕز وؤعشٖ بُ ٌمضٗ، ٔىدٍ ثلإؽجسر إلى 

 علاعز ؤٔىثُ ِٓ ثٌضؾُٕظ:
 
 الجُاش انتاو:  ( أ

، وثلدْنى بُ ؤٔىثُ ثلحشوف وّذد٘ج وُ٘تجتهج وصشصُذهجثٌٍفَجْ  ؤْ َضفك ٘ى
ز ٘زث ثٌٕىُ ِٓ ؤًٍّ ِشثصخ ثلجٕجط فُغٍه دْل ثٌذقغنٌ إلى ِْجلج 17يخضٍف دُٕهّج.

 لقجةذٖ بُ ؽىلٍ لجىء وؤِج 18لدج فُٗ بسجَ ثلاصفجق بُ ؤفىثس ثٌىٍّز وفىستهج.
 بُ دؤدٗ ٘ى وّج ِٕٗ ثٌٕجلـ إلى ٍُِٗ إلى دجٌٕغذز متُلا فىجْ ثٌضجَ ثلجٕجط إلى ثٌىىُٕز

 صغجّذ ثٌتي ثلدىعُمُز ثلاِىجُٔجس ثعضخذثَ ًٍّ فشَقج وجْ لأٔٗ لقجةذٖ دىجٍِهج،
وعٕمف ًٍّ  19.ثلدْٕىٌ ثلاٌضذجط إلى َفنٍ لذ ثٌضجَ وثلجٕجط ثلدذٌىي، إدسثن ًٍّ

 نمجرػ دمقذ ثٌىؾف ّٓ إصمجْ ثٌؾجّش لذزث ثٌٕىُ ِٓ ثلجٕجط بُ لقجةذٖ ثٌىىُٕز.

                                      
شح: ِىضذز ثلأدح ثلدمشبي، ، ثٌضْشَخ: لزّذ ثٌىلي ولزّذ ثٌّْشٌ، )ثلدمبُيت انهغت انشؼريتثَٔش: ؽجْ وى٘ٓ،  16

 .82َ( ؿ2017د.ه، 
َ(، 1998، 4)دنًوس: دثس إفُجء ثٌٍْىَ، ه الإيضاح في ػهىو انبلاغت،ثَٔش: ؽلاي ثٌذَٓ ثلخيُخ ثٌمضوَني،  17
 .354ؿ
َ(، 2017، )دنًوس: ِىضذز ثٌمٍُ، د.ه، انطبغ الدؼهقاث: دراضت أضهىبيتثَٔش: ّذذ ثلله خنش بضذ،  18
 .218ؿ
)ثٌمج٘شر: ِيجدِ ثلذُتز ثلدقشَز ثٌْجِز، د.ه، خصائص الأضهىب في انشىقياث، لزّذ ثلذجدٌ،  ثٌيشثدٍغٍ، 19

 .68َ(، ؿ1996



 تحهيهيتوصفيت ظاْرة انتىازي في قصائذ شىقي انىطُيت: دراضت 

 
134 

 20ؤو ؤعج ؽشفٗ ثٌضِجْ ثلدؤعٍ ثٌمٍخ ّٕهج علاِقش ً٘  علاو
ٔذيدُٗ ًٍّ  -ِٓ ِجدر عإي –يخجىخ ثٌؾجّش دــــ )علا( ثلأولى 

ولذ سفذ ثٌغجُٔز فهٍ بدْنى ثٌغٍىثْ. ‘ علا’ىشَمز ثٌؾْشثء ثٌمذِجء، وؤِج وٍّز 
 ؤسثدٖ ثٌؾجّش ثٌزٌ بُ ثلدْنى لىرٗ ِٕـ ؤٔ إلى إمجفز ثٌذثخٍٍ ثلإَمجُ ثٌضؾجٔظ ثٌقىبٌ

  .وىٕٗ إلى صؾىلٗ ِٓ
ؤشَذ ثلإؽجسر ٕ٘ج إلى ؤْ ثٌؾجّش ؤفُجٔج َضَذ بُ فٌ ثلجٕجط ثٌضجَ ِٓ 

عُمً، دجّضّجدٖ ًٍّ ثٌضقذَش ثٌزٌ َمضنٍ ثٌضؾجدٗ ثٌقىبٌ دنٌ ٌفٌ ثٌمجفُز ودنٌ ثلدى
 ٍذُش ثٌؾْشٌ.ٌوٍّز صمِ بُ ثٌىفذثس ثلأخشي 
 21ٔجدً٘ ِٓ دٕجصه لرٍظ ؤو   ٔجدلف ٔجػ ؤ٘شثَ ثلجلاي و

 فُمقذ ثٌغجني )ٔجد( بخلاف )ٔجدي(، ِٓ فًْ ؤِش ثلأوي دـــ )ٔجد(وَْنى 
 نهجَز بُ ىشفُٗ صٕضًَ ٕ٘ج ثلجٕجط ِىعُمً بُ َنجّف ثٌزٌ وثلأِش. ثلدٕضذي دٗ

 .ثٌؾيشَٓ
 ثٌؾجّش فُهج صٕجوي لذ ثٌزوش، ثٌغجٌفز ثٌغلاعز ثلأِغٍز بُ ثلدلافَز وصُْٕٕج

 ِٓ وثفذ ٔىُ ِٓ سوٕجٖ وجْ ِج فجلأوي وثلدغضىبَ، ثلدّجعً: ثٌضجَ ثلجٕجط ٔىٍّ ؽىلٍ
ففٍ ثلدغجي ثلأوي َضىىْ ثلجٕجط  22لسضٍفنٌ، ٔىّنٌ ِٓ سوٕجٖ وجْ ِج وثٌغجني ثٌىٍّز،

علا(، وهمج ِٓ لذًُ ثلجٕجط ثلدّجعً، إلى ؽجٔخ ِج لصذ ثلجٕجط بُ  /دنٌ فٍْنٌ )علا 
 ٔجد(، و٘ى ثلجٕجط ثلدغضىبُ. /دنٌ فًْ وثعُ )ٔجد  جنيثٌغ

 

 

 

                                      
 .45، ؿ2ػ َ(،1988)دنًوس: دثس ثٌْىدر، د.ه،  ،انشىقياثؤبضذ ؽىلٍ،  20
 .45، ؿ2ػثلدشؽِ ثٌغجدك،  21
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 الجُاش انُاقص:  ( ب
٘ى صؾجدٗ ثٌٍفَنٌ بُ ثٌقىس فُظ وجْ ثلاخضلاف دُٕهّج بُ ؤفذ ِٓ 

وؤِج إرث ثخضٍف فُهّج  23ٔىُ ثلحشوف وّذد٘ج وفشوضهج وصشصُذهج. ثلأِىس ثلأسدْز:
ٔىُ ثلحشوف، فهى إِج ؤْ َىىٔج ِضمجسدنٌ بُ ثلدخشػ فهى ثلجٕجط ثلدنجسُ، وإِج ؤْ 
َىىٔج ِضذجّذَٓ بُ ثلدخشػ فهى ثلجٕجط ثٌلافك. وإرث وجْ ثلاخضلاف دنٌ ثٌٍفَنٌ بُ 

. وَغًّ ؽٕجعج لزشٍفج إرث ثخضٍف ّذد ثلحشوف صَجدر ؤو ٔمقجٔج فهى ثلجٕجط ثٌٕجلـ
ثٌٍفَجْ بُ ثلذُتجس ِِ ثصفجلهّج بُ ثلأٔىثُ وثلأّذثد وثٌضشصُخ، وإرث ثخضٍف صشصُخ 

     24ثلحشوف دنٌ ثٌٍفَنٌ ثلدضؾجٔغنٌ صمذيدج وصإخنًث فهى ؽٕجط ثٌمٍخ.
 ٌمقجةذ ثٌذثخٍٍ ثلإَمجُ فجٍُّز بُ ؤوّّ فذ إلى ثٌٕجلـ ؽٕجط ٍج٘شر صغجُ٘

ولاعُّج ثلجٕجط ثٌٕجلـ وثٌلافك فُظ عؾٍلا ؤوغشَز ثٌضىثصش فُهج.  ُٕز،ثٌىى ؽىلٍ
ؤمف ٕ٘ج ًٍّ ثٌىؾف ّٓ نمجرػ ٌىً ِٓ ؤٔىثُ ثلجٕجط ثٌٕجلـ، ثٌتي وجٔش صشفذ 
 ثلإَمجُ ثلدىعُمٍ ٌٍمقجةذ إلى ؽجٔخ ثٔغؾجِهج ِِ ثلحجٌز ثٌٕفغُز ٌذي ثٌؾجّش ؽىلٍ.

25شثٌّٕوقجٍِٗ صؾجبه  ثٌّٕنًفُج سح وؽٗ وقجبُ  -1
 

26ثلدٍه ثلدىنٌ فؾشرؤَ            ٘جٌه  ففـشرضٌش ؤٔ -2
 

27ثٌزِجٌَْىدج دجلحىىِز و  وٕش فُٗ جِجصِشس لذج فمـ -3
 

28وِغجدز ثلأُّجْ وثلأفشثد  ثٌمُشيٓ ؤَ إْ لم صى ثٌمَشيؤَ  -4
 

 29شثسدجٌذَ ثلأد ٌيِّخفُهج و  ثٌَّّب دمنًٖ خٍُِّوبُ فضٕز  -5
                                      

 .205، ؿػهى انبذيغّذذ ثٌْضَض ّضُك، ثَٔش:  23
 .357-354، ؿالإيضاح في ػهىو انبلاغتثَٔش: ؽلاي ثٌذَٓ ثلخيُخ ثٌمضوَني،  24
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ُـ بُ ثٌٕقنٌ ثلأوٌنٌ،   -بدج بُ ثلأوي صَجدر فشف )ثٌّٕنًَُلافٌَ ثلجٕجط ثٌٕجل
ثلحفشر( بُ ثلدغجي ثٌغجٌظ، ِغً -وَضؾىً ثلجٕجط ثٌلافك دنٌ ثٌىٍّضنٌ )ثلحؾشر. ثٌّٕش(

ثٌزِجَ( بُ ثلدغجي ثٌشثدِ. فُىّٓ ثلجٕجط -ِج َٔفش دجلجٕجط ثلدنجسُ دنٌ وٍّضنٌ )ثٌضِجَ
ٌمٍخ بُ ثلأخنً ثلمحشٍف بُ ثلخجِظ دنٌ ثٌٍفَنٌ )ثٌمَشي وثٌمشي(، وّج َذذو ؽٕجط ث

 .ٌيِّخ(، وؽذٔج ثٌٕىُ ثلأخنً ؤلً ؽُىّج بُ ؤؽْجس ؽىلٍ ثٌىىُٕز -ِٓ لىٌٗ )خٍُِّو
 ثلجٕجط صىٍُف بُ صذخًَّ ثٌٕفغٍ ثٌؾجّش ِىلف ؤْ وَذذو بُ ثلأِغٍز ثٌغجدمز

َذي ًٍّ ؤْ ثلجٕجط إلى فذ ِج ؤعهُ بُ ثٌضْذنً ّٓ  لشجثٌىٍّز،  ِٓ صوػ وً دنٌ
ٍٗ ؽىلٍ، وّج ؤْ بصجٌُز ثلجٕجط صغذش إرث وجْ ِضىثفمج ِِ ثلدىلف ثلحجلي ثٌزٌ ِغّ

فشوز ثٌز٘ٓ ًٍّ ؤْ َىؽذ ٕ٘جن ٔىُ ِٓ ثٌضىثفً دنٌ ىشبُ ثٌضؾُٕظ، بٍ بُ ث٘ضضثص 
30ثلدضٍمٍ صىلْج ودلاٌُج.

 

 وؤُ٘ ثٌىىُٕز، ؽىلٍ ؤؽْجس بُ ثلجٕجط ِىثلِ ؤنمجه سفذ إلى ؤَنج ٕ٘ج ؤّْذ
 ٘زث بُ لصذ ولم. ثٌذُش ؽيشٌ دنٌ ثٌؾجّش وصّٗ ِج ٘ى ؤنمجىٗ ِٓ ثلأضذجٖ ٍَفش ِج

٘ى  –آخشهمج  ؤو ثٌؾيشَٓ دذثَز ثلجٕجطُ وثفك لشج وإَمجّج ثٔغؾجِج ؤّّك ثٌّٕو
 ٍَمجٔج ِج لضى ًٍّ ثٌذُٕز، فُظ ِٓ فشبُ صؾجدٗ ِٓ ثٌٍفَنٌ بُ ّّج فنلا ثٌضقذَش،

 :ثِصُز ثٌّٕجرػ بُ ثٌؾجّش
 31دق وؤّجدٌِٓ ؤفج وؽفً  ثلدىس ِج بزجف وصشؽى  وفًو

 32لأِجٔججٔٗ ؤخز ثوِٓ فذع  ٌضِجٔجٌٕج ثلذشَ ثٌزٌ فقخ ث
وٍهش ؤَنج فشؿ ثٌؾجّش ؽىلٍ ًٍّ ؤْ َضؾجوس ثٌٍفَجْ ثلدضؾجٔغجْ سغذز 
بُ إدشثصهمج، و٘زث ؤعٍىح دلاغٍ سمٍ دـ )ثلاصدوثػ(، ّشٍفٗ فجفخ )ؽىث٘ش 

                                      
، 1، )ٌىلصّجْ: ثٌؾشوز ثلدقشَز ثٌْجلدُز، هقضايا الحذاثت ػُذ ػبذ انقاْر الجرجانيثَٔش: لزّذ ّذذ ثلديٍخ،  30

 .108َ(، ؿ1995
 .57، ؿ3ػ، انشىقياثؤبضذ ؽىلٍ،  31
 .197، ؿ4ػثلدشؽِ ثٌغجدك،  32
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 ثٔضذجٖ َغضًُّ جوسثلمج ثلجٕجط لأْ 33،"٘ى بذجٔظ ثٌٍفَنٌ ثلمججوسَٓ" ثٌذلاغز( دمىٌٗ:
 وّج ٘ى وثمـ بُ ثلدغجي ثِبٌ: 34ثلدْنى، ًٍّ ثلدضٍمٍ فنًوض

  35وؤسعٍ عنًٌبهّج بُ ثٌذِىُ   ٔفغٍ ِشؽً ولٍبي ؽشثُ
وِج ثعضْشمٕج ِٓ ثٌّٕجرػ ثٌغجدمز بُ ثلجٕجط ثٌٕجلـ وجٔش ِٓ لذًُ ثلجٕجط 

ٕجط ثلدغضىبَ( ثلدّجعً، وٕ٘جن لذ لصذ صٕجغّج فىصُج فجغٗ ثٌؾجّش دجٌضيشٍق إلى )ثلج
َ٘خٌ-و٘ى ِج َىىْ ثلجٕجط فُٗ دنٌ ٔىّنٌ وجعُ وفًْ، ِغً لىٌٗ: َٕغٍ -ؤٔغٍ، رَ

وّج لذ ٍَؾإ إلى إفذثط بذجٔظ فىبٌ دنٌ ِفشد وِشوخ سمٍ بجٕجط  36صز٘خُ.
 ثٌضشوُخ، ِغً لىٌٗ ثِبٌ ِٓ لقُذصٗ )دْذ ثلدٕفً(:

37ثٌيىس ؽٍٍش ثٌؾْجدج وٕجس  ثٌذقش ٔىسث ثلدٕجسولذ غؾً 
 

 
 ُاش ااششتقاقي: الج ( ث

 وفُٗ 38٘ى ِج بصِ دنٌ ثٌٍفَنٌ ثلاؽضمجقُ، (Polyptoton)ثلجٕجط ثلاؽضمجلٍ 
 فُظ ِٓ دُٕهّج دْل ثلاةضلاف بججٔخ ثلدضىشسر فُهّج، ثلأفىثس ٌذْل ثصفجق

 ؤلً و٘ى ثلجٕجط، ٍِقمجس ِٓ ثٌٕىُ ٘زث َْذٍ ؤْ إلى ثٌذجفغنٌ دْل وِنً .ثٌذلاٌز

                                      
دنًوس: ثلدىضذز ثٌْقشَز، د.ه، د.س(، ثٌضذلُك: َىعف ثٌقٍٍُّ، )جىاْر انبلاغت، ؤبضذ دٓ إدشثُُ٘ ثلذجشمٍ،  33
 .330ؿ
)ّّجْ: دثس غُذثء ٌٍٕؾش، د.ه،  ديىاٌ الدىشحاث الأَذنطيت: دراضت يىضيقيت،ثَٔش: عهجَ فجةخ ثٌْضثوٌ،   34

 .73َ(، ؿ2016
 .45، ؿ2ػ، ثلدشؽِ ثٌغجدك ؤبضذ ؽىلٍ، 35
 .96، 44، ؿ2ػ، انشىقياثؤبضذ ؽىلٍ، ثَٔش:  36
 .66ؿ ثلدشؽِ ثٌغجدك، ،1ػ 37
 .498، ؿ2َ(، ػ1996، 1، )دنًوس: دثس ثٌمٍُ، هانبلاغت انؼربيتثَٔش: ّذذ ثٌشبضٓ دٓ فغٓ ثلدُذثني،  38
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 ٌلأفىثس ثٌضىشثس ٌمٍز ثٌغجدمنٌ، ثٌٕىّنٌ ِٓ ٍثٌذثخٍ ثلإَمجُ سفذ ًٍّ لذسر
  39ثٌقشفُز. ثٌقُمز ولاخضلاف

 ثلإؽجسر ٕ٘ج ثٌىىُٕز، ؤىدٍ ؽىلٍ ؤؽْجس بُ ثلأِغٍز وثفش ثٌٕىُ ٘زث لحَٕج ولذ
ٍُ إلى  ثٌضٕجغُ برمُك إلى خلالذج ثٌؾجّش عًْ وثٌتي ثٌضؾُٕظ، ِٓ ثٌٕىُ ٘زث ؤؽىجي ؤ٘

َ دضىصَِ ثلدؾضمنٌ ثلدضؾجٔغنٌ دنٌ ؽيشٌ ثٌذُش، ِج ٔشي ثٌؾجّش َمى ثووغنً .ثٌقىبٌ
دضىصَْهّج دنٌ دذثَز ثٌؾيشَٓ ؤو نهجَضهّج  سثةْجولا عُّج َىفش ٌٍذُش ثٌؾْشٌ إَمجّج 

 )ثٌضقذَش(، ِغً لىٌٗ:
  40ٍُّّ ثٌقّّ ثٌز٘جدج جولىف   بهج وّج ؽجءس وؽجءوث ولفش

ٍٍِشفئرث صيٍْش ثلجُىػ   41صإُِلاِغضمذلا لم يدٍىىث   وؤ
 ثلجٕجط دضىٍُف إَمجٍّ ثٔغؾجَ إفذثط إلى ِشر َضؾٗ ثٌؾجّش ٔشي ولذ

 َغًْ ؤخشي وِشر 42ثٌغجني، ثلدقشثُ دذثَز ودنٌ ثلأوي ثلدقشثُ آخش دنٌ ثلاؽضمجلٍ
 بُ ؤَنج ثٌؾجّش َذضْذ وّج لم 43.ثٌؾْشٌ ثٌذُش ىشبُ بُ ثٌقىبٌ ثٌضؾجدٗ سفذ إلى

 ثٌؾْشٌ ثٌذُش بُ جلجثؽضم ِضؾجٔغنٌ ِٓ لأوغش صشدَذ ؤفىثس ّٓ ثلدىثمِ دْل
  44.دثخٍُج إَمجّج إلى ثٌمقُذر فُنفٍ دزٌه

 دنٌ ثٌمجةُ ثلمججوس ثلجٕجط ًٍّ ٍِقىً دؾىً ؽىلٍ فشؿ ؤَنج ؤٍقٌ
 وثفذ، ِغً لىٌٗ بُ ثٌذُش ثٌضجلي: ؽزس ِٓ ثؽضمج ٌفَنٌ

                                      
 .220، ؿانطبغ الدؼهقاث: دراضت أضهىبيتثَٔش: ّذذ ثلله خنش بضذ،  39
 .64، ؿ1ػثلدشؽِ ثٌغجدك، ؤبضذ ؽىلٍ،  40
 .175، ؿ1ػثلدشؽِ ثٌغجدك،  41
 .180، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  42
 .94، ؿ2ػ ثلدشؽِ ثٌغجدك،ثَٔش:  43
 .20، ؿ1ػثلدشؽِ ثٌغجدك، ثَٔش:  44
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 45ٌٍٕج٘ذنٌ زنهذوَز٘خ   وصإبى ؤْ يحً ٍُّٗ مُُ 
 ِج ٌضقمُك ثلإَمجُّز ثلدغجفز جِ فذ إلى ثعضغّش ثٌؾجّش ًٍّ ؤْ َذيّ ولشج

 ًٍّ َهؾُ وثٌٕج٘ذنٌ، نهذز: وٍّضنٌ دنٌ ثلجٕجط َىٍف فنٌ ؤٔٗ ثلدْجني، ِٓ ؤسثدٖ
 ّٕخ صىس ِمّّر ِٓ ثٌغُّٕز ثٌضقف دْل دغشلز ثتهُ ثٌزٌ وجسٔجسفىْ( )ثٌٍىسد لسجىذٗ
  .آِىْ

 
 انتىازي انصرفي:  -2

ثلمحغٕجس ثٌقىصُز ِٓ  (Morphologic Parallelism)َْذٍ ثٌضىثصٌ ثٌقشبُ 
فُْضّذ ًٍّ صىشثس دُٕز  46ثٌٍفَُز، و٘ى ثٌضؾجدٗ ثٌمجةُ دنٌ ثٌىٍّجس بُ ثٌذُٕز ثٌقشفُز،

ثٌىٍّجس وفىستهج، وؤوصثْ ثلأفْجي وصقجسَفهج ثلدخضٍفز، ودْل ؤٔىثُ ثلجّىُ ثٌغجلدز 
 ًٍّ َذُّ ٘ز ثٌضّجعً ثٌذلاٌزَ ثٌتي َشَذ ثٌٕـ إلصجص٘ج، وّج َؾضًّ 47وغنً ثٌغجلدز.

ثلأفىثس. و٘زث  بُ ثٌضٕجعخ ًٍّ ثٌمجةّز ثٌؾْشَز ثلخقُقز ِِ َضٕجعك ِىعُمٍ ْذد
ثٌٕىُ ِٓ ثٌضىثصٌ بُ ثلدغضىي ثٌشثدِ ِٓ ِغضىَجس ثٌضىثصٌ فغخ إؽجسر سوِجْ 

وبُ ثلأخنً بُ ِغضىي صَُُٕ وصشصُخ صإٌُفجس ثلأفىثس وثلذُجوً ؽجوذغجْ: "
  48".ثٌضيشَضَز

 وفُٕج ثٌؾْشٌ، ثٌذُش بُ ثلأفمٍ غضىيثلد بُ فُٕج ثٌقشبُ ثٌضىثصٌ وَىّٓ
. ثٌّْىدٌ ثلدغضىي ًٍّ ٌٍمقُذر ثلدضضجٌُز ثلأدُجس بُ ثلدضّجعٍز ثٌقُغ ِْجودر صىفٍٗ آخش
ثلأفمٍ  –ِغضىَجٖ  فُٗ بدج ثٌضىثصٌ ِٓ ثٌٕىُ ٘زث ؽىلٍ ثٌؾجّش عؾً ولذ

 ني. ثٌىىُٕز، فنلا ّّج ٔشي ثلأوي ؤوغش ؽُىّج فُهج ِٓ ثٌغج لقجةذٖ بُ -وثٌّْىدٌ

                                      
 .271، ؿ1ػ، ثلدشؽِ ثٌغجدك 45
 .242َ( ؿ1987، 1، )دمذثد: دثس ؽؤوْ ثٌغمجفز ثٌْجِز، هيذاراث َقذيتثَٔش: صجِش فجمً،  46
 .73َ(، ؿ1987، 1)ثلأسدْ: دثس لزّذ لاوٌ، ه فقّ انهغت انؼربيت،ثَٔش: لزذ لزّذ ثٌذجونً ثٌّّثصٌ،  47
 .106، ؿقضايا انشؼريتجوذغىْ، ؽثَٔش: سوِجْ  48
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 دونهج ثلإدش ؽشّىث  خٍٍُزً ىثؽٍْ
 49لدؤبسش ىثصذثّو  بخيز صىثفىثو

 ثٌذُضنٌ بُ( صذثّىث-صىثفىث/  ؽشّىث-ؽٍْىث) ثلدضىثصَضنٌ ثٌقُمضنٌ لرٍء وؤْ
وً  دذثَز بُ ثٌىٍّضنٌ بذجوحُ َىفٍٗ إَمجُ ًٍّ ّلاور إَمجُّز، دؤسر ؽىًّ ثلدضضجٌنٌ

 ٔشي ثٌؾجّش ؤفُجٔج َىثصٌ دنٌ وٍّضنٌولشج ٍَفش ثٔضذجٕ٘ج ؤٕٔج  .ِٓ ؽيشٌ ثٌذُش

 -، وَغًْ دزٌه إلى صُّْك ثلإَمجٍّ، ِغً ثٌىٍّضنٌ: بسلأِضؾجٔغضنٌ وصٔج وفىصج
لم  -ٔإعً، لم صشلإ -وُىِّسس، ٔؾؾً -ٔؾُذٖ، فُىِّسس -ِٕىث، ٔؤَذٖ -تهضؤ، ِذوث

  50دذس. -تهذؤ، دٔش 
ء ثلدؾضمز لإفذثط ّلاور ًٍّ رٌه، ٍّٔـ ثٌؾجّش َضؾٗ إلى ِْجودر دًَُٕ ثلأسمج

ثٌٕمُ ثلدىعُمُز، وَز٘خ بُ ؤوغش٘ج إلى ثٌضىصَِ دنٌ ِقشثٍّ ثٌذُش، وّج ؤلجَ ٘زث 
 -ِىثوخ، لزجؽش -آخشَٓ، لزجؽش -ثٌٕىُ ِٓ ثٌضىثصٌ دنٌ ثٌىٍّضنٌ: ثٌمجدشَٓ

ًَّ -صوث٘ش، ؤىمً -ِنجؽِ، عىثلخ وبُ  51ثٌشفجي. -ِؤًَّ، ثٌشوجح -ؤسخً، لز
فُظ ؤلجَ ثٌضؾجدٗ ثٌذُٕىٌ دنٌ ثٌىٍّضنٌ بُ آخش وً ِٓ فنٌ ؤْ ؽىلٍ سفذ ثلإَمجُ 

 :ؽيشٌ ثٌذُش
 52ثدضغجِج وؤٌيف فنٌ صٕيمٗ  ث٘ضضثصثوؤٔش ؤٌز ٌٍقـك 

 وٍّضنٌ ًٍّ ثٌغجني ثٌؾيش دئلجِز ثلإَمجٍّ ثٌضٕىَِ ؤَنج ثٌؾجّش فمك ولذ
 َنجؤ فُُلافٌَ 53ِغجُّٕج(. –ِأعشٔج  /ثٌؾجّشثس  –فشفُز. )ثلذجصفجس  دُٕزً ِضىثصَضنٌ

ٍّف ؤٔٗ  54ثٌذٕجء. بُ ثبرذصج وٍّضنٌ دنٌ دجٌضٕجوح ؤفُجٔج ثٌقشبُ ثٌضىثصٌ و

                                      
 .93، ؿ3ػ انشىقياث،ؤبضذ ؽىلٍ،  49
 . 10، ؿ4. ػ106، 103، 69، ؿ2. ػ145، 109، 102، ؿ1ػ، ثلدشؽِ ثٌغجدكثَٔش:  50
 .55، ؿ3. ػ155، 107، 94، ؿ2. ػ271، 153، 138، ؿ 1ػثلدشؽِ ثٌغجدك، ثَٔش:  51
 .223، ؿ1ػ انشىقياث،ؤبضذ ؽىلٍ،  52
 .145، 104، ؿ1ػثلدشؽِ ثٌغجدك، ثَٔش:  53
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فمذ ؤٍهش ثٌؾجّش ؽىلٍ بُ لقجةذٖ ثٌىىُٕز ىجلز إدذثُّز صْضّذ ًٍّ 
ثلأغؾجَ وثٌضىثفك ثٌذُٕىٌ دنٌ دْل ثلجّىُ غنً ثٌغجلدز، ودجٌضجلي ؤمجف إلى ثٌمقُذر 

 -)ّهىد ٓؾيشَثٌ وثفذ ِٓنٌ بُ ثٌىٍّض َنِسٔز ِىعُمُز. وصجسر ٔشي ثٌؾجّش 
وصجسر ٍّٔغٗ َشفذ ثلإَمجُ  55ثلأؽذجؿ(، -ثلأومجؿ، ثلأفٕجَ -وّىد، ثلأّلاَ

ثلأفلاَ،  -ثٌْمىي، ثلأفُجء -ثٌذثخٍٍ فُظ َىصّهّج دنٌ ثٌؾيشَٓ )ثٌمٍىح
 ثٌذُش فذس دذثَز بُ ثٌذٕىٌ ثٌضؾجدٗ ِٓ وجْ ِج عُّج ولا 56ثلأللاَ(،-ثلأفضثح
 57.ٌٍذُش ثٌذثخٍٍ ثلإَمجُ دسؽز ِٓ َضَذ وّؾضٖ،

وؤِج ثٌضىشثس ٌٍقُغ ثلدضّجعٍز بُ دُٕضهج ثٌقشفُز ًٍّ ثلدغضىي ثٌّْىدٌ فمذ 
ؤدي إلى صُّْك ثلإَمجُ ثٌذثخٍٍ ٌمقجةذ ؽىلٍ ثٌىىُٕز، ِغً صىشثسٖ ٌٍقُغ ثلدضىثصَز 
لجِّ ثلدؤٔظ ثٌغجلم بُ ؤوثةً ثلأدُجس ثلأسدْز ِٓ لقُذر )صىشيم(. ولم َغضهً 

ٌغجني وثٌغجٌظ وثٌشثدِ دجٌقُمز ثلدىثصَز فقغخ، دً ومِ ٔفظ ثٌقُمز بُ ثلأدُجس: ث
 دذثَز ثٌؾيش ثٌغجني ِٓ وً ثٌذُضنٌ: ثٌغجٌظ وثٌشثدِ فتى َنشح ثلإَمجُ بُ ثٌّْك. 

 َزس ثلخٍٍ ِٓ ثٌمٍىح ُّّذث  فىس فجةضؤ ًدى ثٌشثُٔجس
 عىثٌفج وخذودث ثٌٕـج٘لاس ِٓ ثٌغلاف لزجؽش ثٌشثوَجس
 58ِِ ثٌٕغُُ لذودث ثٌشثصْجس ٌٕغُُ غذثةشًٍّ ث ثٌلاّذجس

ثٌضىثصٌ ثٌقشبُ ًٍّ ثلدغضىي  ِٓ ومْٗ ؽىلٍ ِج ثلدمجَ ٘زث بُ َهّٕج وِج
 فتى َٕضهٍ ؤوغش ؤدُجتهج دذُٕز ِضّجعٍز، فممٗ بُ دْل لقجةذٖ ثٌىىُٕز ٘ى ِج ثٌّْىدٌ،

َمِ  ٘ى ؤْو٘زث ِج َغًّ ّٕذ ٍّّجء ثٌذلاغز دجٌضيشَض، ولذ ّشفٗ ثٌْغىشٌ دمىٌٗ: "

                                                                                          
 .136، ؿ1ػثلدشؽِ ثٌغجدك، ثَٔش:  54
 .152، 65، ؿ2ػ ثلدشؽِ ثٌغجدك،ثَٔش:  55
 .153، ؿ2. ػ245، 181، ؿ1ػ ثلدشؽِ ثٌغجدك،ثَٔش:  56
 .66، ؿ2ػثلدشؽِ ثٌغجدك، ثَٔش:  57
 .109، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  58
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بُ ؤدُجس ِضىثٌُز ِٓ ثٌمقُذر وٍّجس ِضغجوَز بُ ثٌىصْ، فُىىْ فُهج وجٌيّشثص بُ 
بُ نهجَز ثلأدُجس ِٓ لقُذر  (فْلاْ)وّج صىثصشس ثٌقُغ ثلدضىثصَز ٌىصْ  59."ثٌغىح

   60 )ثّضذثء(.
 

 (:Synthetic Parallelism) انتىازي انتركيبي في أشؼار شىقي انىطُيت
بُ صىشثس دٕجء لضىٌ دنٌ ِضضجٌُضنٌ ٌمىَضنٌ ؤو ؤوغش  َضّغً ثٌضىثصٌ ثٌضشوُبي

َْذ ٘زث ثٌٕىُ ِٓ  61فُظ صذذو وفذثس ثٌضشوُخ ثٌٕقىٌ ِضّجعٍز وِضغجوَز دُٕهّج.
ثٌضىثصٌ ِٓ لزغٕجس ثلإَمجُ ثلجٍٍّ لدج َْيٍ ؤعٍىدج غٕجةُج ٌٍؾًّ، وَمىَ بخٍك 

جُ بُ ِفهىِٗ ثٌْجَ، ثٌضّجعً دنٌ ؤؽضثء ثٌغٍغز ثٌىلاُِز، وثٌضّجعً ٘ى ثلأعجط ٌلإَم
ولذ ؤفجح ؽجوذغىْ إر َمىي: إْ صىشثس ثٌقىسر ثٌٕقىَز ٔفغهج بججٔخ ِْجودر 

  62ثٌقىسر ثٌقىصُز ٔفغهج ٘ى ثلدذذؤ ثلدىىْ ٌلأعش ثٌؾْشٌ.
وؤْ ثٌضىثصٌ ثٌضشوُبي إِج ؤْ َىىْ صجِج فُظ صىشسس ثٌذُٕز ثٌٕقىَز دنٌ  

ؽضةُج، فُظ ثّضّذ ًٍّ ِذذؤ ثٌضمجَش ِضضجٌُضنٌ ًٍّ لضى صجَ، وإِج ؤْ َىىْ ٔغذُج ؤو 
 ٘زث ؤْ ؤخشي ٔجفُز وِٓ 63دُٕهّج بُ دْل ثلدىىٔجس ٌٍذنى ثلدضىثصَز دضَجدر ؤو ٔمقجْ.

 َؾضمً وّج ثلأفمٍ، ثٌضىثصٌ فهى ثٌىثفذ ثٌذُش ِغضىي ًٍّ َضُ ثٌضىثصٌ ِٓ ثٌّٕو

                                      
َ(، 1971، ثٌضقمُك: ِفُذ لُّقز، )دنًوس: دثس ثٌىضخ ثٌٍُّْز، د.ه، ينانصُاػتؤدى ٘لاي ثٌْغىشٌ،  59
 .377ؿ
 .266-262، ؿ1ػ ،ثلدشؽِ ثٌغجدكؤبضذ ؽىلٍ، ثَٔش:  60
َ(، 2017)دنًوس: دثس ثٌمٍُ، د.ه،  ديىاٌ ػبذ انقادر الجيلاني: دراضت أضهىبيت،ثَٔش: ّذذ ثلله خنش بضذ،  61
 .206ؿ
 .66، ؿشؼريتقضايا انثَٔش: سوِجْ َجوذغىْ،  62
، انتىازي انتركيبي في انقرآٌثَٔش: لزّذ ّذجط لزّذ ّشثبي،  63
<http://midad.com/article/221881/ ،2020، 20< ؽى٘ذ بُ فّّثَش.َ 
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 وٌٕمف ًٍّ 64ثٌشؤعٍ. ثٌضىثصٌ فهى ثلأدُجس ِٓ لرّىّز ؤو ثٌذُضنٌ ِغضىي ًٍّ
 نمجرػ برممش فُهج ِغضىَجس لسضٍفز ِٓ ثٌضىثصٌ ثٌضشوُبي:

 65جدوسُفَْشَ ِٓ ؤخلالهُ دّْ دمىثّذ ؤعِّغشَ ِٓ ؤفلاِهُ
 66ّٕذ ثلحىّجء وثىٍذىث ثلحىّز  ًٍّ ؤّلاِٗ فخزوث ثٌٍُْ

ٔلافٌ فُّج عذك ِٓ ثٌٕقٍنٌ ؤْ ثٌضىثصٌ بُ وً ِٕهّج وسد ًٍّ ثلدغضىي 
َضذذي ؤَنج بُ ثلأوي ؤْ ثٌؾجّش ثبذٗ إلى ثلأفمٍ ثٌزٌ َضُ دثخً دُش ؽْشٌ. و

لم ٍّٔـ ثلدؾجبهز إلا بُ  غجني فُظغً ثٌضىثصٌ ثلجضةٍ بُ ثٌ، وبُ ثٌغجني بسثٌضىثصٌ ثٌضجَ
ثىٍذى ثلحىّز(. وؽذَش دجلدلافَز ؤْ ثٌضىثصٌ  –دْل ثٌضشثوُخ ٌٍذُٕضنٌ )خزوث ثٌٍُْ 

 ةٍ. ثٌضجَ َىفً ٌٍمقُذر ِٓ ثٌيجلز ثلإَمجُّز ِج لا َىفٍٗ ثلجض
 وفقًٍ ثٌذقش ؤفذثفج وِشؽجٔج  لغٍُ ثلأسك آوجِج وؤودَز -1

67جط ؤؽٕجعج وؤدَجٔجوٍُِض ثٌٕ ّجدثس وؤِضؽز ودٍُٓ ثٌٕجط
 

 وعمٕج لذج ثٌمجلي ثلدذخش  وؤٔج خيذٕج فغجْ ثٌْلا -2

 68ج إلى ثلدؤبسشوؤٔج ٔضٌٕ  جس ثلأِىسوؤٔج سوذٕج غّ
 ثلأوي، ثٌذُش ؽيشٌ بُ صشوُذُج ثلدضضجٌُضجْ صغجوس فمذ ثلأوي ثٌّٕىرػ بُ ؤِج

وفذثتهّج. وفنٌ يدغً  بجُِّ ثٌذُضنٌ دنٌ ّّىدَج ثٌضجَ ثٌضشوُبي ثٌضؾجدٗ ٍّٔظ ِج بجىثس
ثٌضىثصٌ بُ ثلدغجي ثٌغجني ّّىدَج، َمضقش ًٍّ ثلدقشثُ ثلأوي ِٕهّج فمو فُذخً إلى 
دثةشر ثٌضىثصٌ ثلجضةٍ. ؤشَذ ثلإؽجسر ؤَنج إلى ؤْ ثٌؾجّش ؽىلٍ وغنًث ِج َذني 

                                      
 .314، ؿ10ثٌْذد: ،مجهت الدخبرثَٔش: و٘جح دثودٌ، ثٌذُٕجس ثلدضىثصَز بُ ؽْش ِقيفً لزّذ ثٌمّجسٌ،  64
 .112، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  65
 .6، ؿ2ػثلدشؽِ ثٌغجدك،  66
 .277-276، ؿ1ػ ،ثلدشؽِ ثٌغجدك 67
 .144، ؿ1ػ ،ثلدشؽِ ثٌغجدك 68
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لدضضجٌُجس ثلدضىثصَز بدج فُهج ؤٌفجً صؾجبهش دُٕهج ِٓ ثٌٕجفُز ثٌقشفُز، فُنفٍ دزٌه لُّز ث
  .بصجٌُز إلى ثٌذُش ثٌؾْشٌ

 ثٌقىصُز ثٌمُّز ًٍّ صمضقش لا ثٌضشوُبي ثٌضىثصٌ وٍُفز ؤْ وِٓ ثلدلافٌ
برٍُّهج  إلى ثٌؾجّش َغًْ ِْجْ إلى رٌه َضْذي وإنمج دجلإَمجُ، صشدو ثٌتي ثلجّجٌُز

 ٔجفُز ِٓ فٕخٍـ إلى ؤْ ٌٍضىثصٌ ثٌضشوُبي وٍُفضنٌ: وٍُفز صضٍْك دجلإَمجُ .ٍُّٗ
 69ِْجْ دلاٌُز دنٌ ثٌذُٕضنٌ ثلدضىثصَضنٌ. وثلأخشي ِشصذيز دضقمُك ثٌضشثوُخ، صىشثس

ؤشي ثٌضىثصٌ ثٌضشوُبي بُ لقجةذ ؽىلٍ ثٌىىُٕز َضمٍمً دجٌذلاٌز وَغهُ بُ إدشثص٘ج، 
  دضىشثسٖ بُ ثلدضضجٌُضنٌ وّج بُ ثٌّٕىرػ ثِبٌ: فُهذف ؤفُجٔج إلى صىوُذ ثلدْنى

 70وثٌضثةشوْ إرث ؤُغَنً ًٍّ ثٌؾشي ثٌقجسخىْ إرث ؤُعَُب إلى ثلحًّ 
ٍٍّهج وثؽذجس ّٓ ثلإفقجؿ ثٌؾجّش وؤسثد  وثٌتي وجٍ٘هُ، ًٍّ ثلمجٍظ ٔىثح بر

 ثٌتي ثلأؽٕذُز ثٌضذخلاس ِٓ ِقش ًٍّ ثلحفجً وِٕهج. ثلدقشَز ثٌذلاد بذجٖ ؤدثةهج َٕذمٍ
 فمجَ دضىوُذ ثلأِش دضىشثسٖ بُ ثٌؾيشَٓ. ثعضملالذج، تهذد

 ودلاٌز ثٌضنجد ؤُ٘ ِج َشوخ ًٍّ ثٌضىثصٌ ثٌضشوُبي بُ ؤؽْجس ؽىلٍ ثٌىىُٕز:
 71ؤميِ ثٌذثخً بُ فشدٗ  ؤقً ثٌٕجصي بُ عٍّٗ 

 صشوُذُج، ؤٍّظ ؤَنج ِضؾجبهنٌ ثٌؾيشَٓ لصذ بُ ثٌٕـ ثٌغجدك صإٍِٕج وإرث
 ثٌغٍُ، بُ ٔضي ِٓ ِِ ثلدغجلدز ِْنى ىُجتهج بُ برًّ فجلأولى ضجٌُضنٌ،دنٌ ثلدض ثٌضنجد
 فظ َهذف بهزث إلى ثٌؾجّش ؤْ ٍّّج ثلحشح، بُ دخً ِٓ ِِ ثلدمجىْز بدْنى وثٌغجُٔز

 .لدقش ثٌضجَ ثلاعضملاي ًٍّ ٌٍققىي عىستهُ بُ ثٌغذجس ًٍّ ثلدقشَنٌ

                                      
، 1)ثلأسدْ: دسوح عمجفُز ٌٍٕؾش وثٌضىصَِ، هشؼر ػبذ الله حمادي: انبُيت وانذاشنت، ثَٔش: ؤبضذ دمجس،  69

 77َ(، ؿ2015
 .154، ؿ1ػ، انشىقياث ؤبضذ ؽىلٍ، 70
 .154، ؿ1ػ ،ثلدشؽِ ثٌغجدك 71
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ٌضإٌُف( ؤو وبشز ٕ٘جن دلاٌز ؤخشي ٌٍضىثصٌ ثٌضشوُبي، وٍ٘ دلاٌز )ث
ًٍّ لضى  72)ثٌضشوُخ(، وصىىْ فُهج ثلدضضجٌُز ثٌغجُٔز ِىٍّز ؤو ٍِقمز دجلدضضجٌُز ثلأولى،

ِج لصذٖ بُ ثٌذُش ثِبٌ ِٓ لقُذر )روشي دٔؾىثٌ(، َّٔهج ثٌؾجّش دْذ ِشوس عٕز 
ًٍّ فجدعز دثٔؾىثٌ، فٍٕقٌ ثٌؾيش ثلأوي ِشصذيج دجلدْذَِنٌ فُهج، وثِخش ِضٍْمج 

 ضضجٌُز ثٌغجُٔز وسدس ِٓ لذًُ ثٌضىًُّ ٌٍّضضجٌُز ثلأولى.دغؾٕجةهج، فجلد
 73وِنً ٍُّهُ بُ ثٌمُىد ثٌْجَ ِشس ٍُّهُ بُ ثٌٍقىد ؤٍ٘ز

ولشج ٍَقك دجٌضىثصٌ ثٌضشوُبي ِج َْشف دجٌضشفُِ ّٕذ ثٌذلاغُنٌ، لأْ فُٗ سمز 
 صىشثسَز بُ وفذثس ثٌضشثوُخ ثٌٕقىَز، وعإخـ دجٌىلاَ ّٕٗ لافمج.

 
 انترصيغ:

شفُِ ٍج٘شر صْضّذ ًٍّ صىشثس صشثوُخ لضىَز بسٕـ ثٌمقُذر سمز َْذ ثٌض
. (Homoioptoton)إَمجُّز، ووجْ ٌىٔج ِْشوفج ّٕذ ثٌُىٔجْ بُ دلاغضهُ ثٌمذيدز دجعُ 

ؤْ َضىخً ولا َضثي صْشَف لذثِز دٓ ؽْفش ٌٍضشفُِ ِىمِ ث٘ضّجَ ثٌذجفغنٌ، و٘ى "
دٗ ؤو ِٓ ؽٕظ وثفذ بُ  فُٗ صقُنً ِمجىِ ثلأؽضثء بُ ثٌذُش ًٍّ عؾِ ؤو ؽذُٗ

 74".ثٌضقشَف
فمجي ثدٓ ؤبي ثلإفذِ ثلدقشٌ: ؤْ ثٌضشفُِ ِغً ثٌضغؾُِ، فُىىْ ثٌذُش 

 ، فُىىْ ثٌغؾِإِج علاعز ؤؽضثء إْ وجْ عذثعُجً، ؤو ؤسدْز إْ وجْ بشجُٔجًثٌؾْشٌ لرضةج 
، وَْضّّ ؤعؾجُ ثٌضغؾُِ ًٍّ لجفُز ثٌذُش وّج ؤْ ًٍّ عجني ثٌْشومنٌ دوْ ثلأوي،

                                      
 . 232-231، ؿيذاراث َقذيتثَٔش: فجمً عجِش،  72
 .244، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  73
 .11٘ـ(، ؿ1304، 1، )لغيٕيُُٕز: ِيذْز ثلجىثٔخ، هَقذ انشؼرؤدى ثٌفشػ لذثِز دٓ ؽْفش،  74
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شفُِ ًٍّ لغّنٌ: صشفُِ ِذِؼ لأْ وً ؽضء ِغؾِ ِذِؼ بُ ثلجضء ثٌزٌ لذٍٗ، ثٌض
  75وصشفُِ غنً ِذِؼ لدج ؤْ ثلجضء ثلدغؾِ لم َذِؼ فُّج لذٍٗ.

ؤِج ؽجّشٔج ؽىلٍ فٍُ لصذٖ لجإ إلى ثٌضشفُِ إلا بُ ؤدُجس ؽْشَز، فٕشثٖ بُ 
َىىْ فُٗ ثلجضآْ  دْنهج َمىَ بُ خٍك ثٌضشفُِ ثلدذِؼ، دُّٕج ثخضجس فُٗ ثلدغٍه ثٌزٌ

 ِضفمنٌ بُ ثٌىصْ، ِِ ثبرجد ثٌضمفُز ًٍّ فشف دُْٕٗ، ًٍّ لضى ِج لصذٖ بُ ثٌذُش ثِبٌ:
 76سمنً ثٌْقش لصٍ ثلأوثْ  ٔذيم ثٌضِجْؤدج ثلذىي ؤٔش 
 فْىٌٓ فْى فْىٌٓ فْىي  فْىٌٓ فْىيفْىٌٓ فْىي 

َِؼ وً ِٓ ثٌٍفَنٌ:  ج وهمج بُ ثلجضء ثٌزٌ لذٍهّ‘ ثلأوثْ’و‘ ثٌضِجْ’فمذ ؤُد
ًَ بُ عجني ثٌْشومنٌ.  ؤْ ، إمجفز إلى‘لصٍ’و‘ ٔذيم’  ثٌغؾِ بسغّ

 وِنً ثٌؾجّش ؤَنج بُ دْل ثلأدُجس إلى ثٌضشفُِ غنً ثلدذِؼ، وّج بُ ثٌضجلي:
   77دُذ ثٌذًٍ صضخشق ِهضىوز   وعضىس٘ج فؾشثتهج ِىىىءر

 ِضفجٍّٓ ِضفجٍّٓ ِغضفٍْٓ           ِضفجٍّٓ ِغضفٍْٓ ِضفجٍّٓ
ؤْ ثٌؾجّش ؤفذط صىثصٔج إَمجُّج بُ ثلدغجٌنٌ ثٌغجدمنٌ  إلى ولا دذ ِٓ ثلإؽجسر

دنٌ ثٌىلفجس ثٌضشفُُْز ودنٌ ثٌىلفجس ثٌْشومُز، وّج ٘ى وثمـ بُ ثٌضميُِ 
ًّج فُهج َؾُِ ِج ٘زث"وثٌْشومٍ.   ِٓ ثٌٕىُ و٘زث ثلأرْ، بُ سُٕٔٗ وَمىٌ وثمقًج ٔم

  78".ثٌضشفُِ بُ سًُٕٔج ثلإَمجٍّ ثٌضىثصْ ؤٔىثُ ؤًٍّ ٘ى ثٌضىثصْ

                                      
ثٌضقمُك: فٕفٍ لزّذ ؽشف،  ،صُاػت انشؼر وانُثرتحرير انتحبير في ثدٓ ؤبي ثلإفذِ ثلدقشٌ، ثَٔش:  75

 .303-302ؿ )ثلجّهىسَز ثٌْشدز ثلدضقذر: لجٕز إفُجء ثٌضشثط ثلإعلاٍِ، د.ه، د.س(،
 .132، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  76
 .67، ؿ2ػ ،ثلدشؽِ ثٌغجدك 77
ء ٌٍٕؾش وثٌضىصَِ، د.ه، )ّّجْ: دثس غُذث فاػهيت الإيقاع في انتصىير انشؼري،ّلاء فغنٌ ٍُّىٌ ثٌذذسثني،  78

 .302َ(، ؿ2015
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وٕ٘جن نمجرػ ؤخشي ِٓ ثٌضشفُِ بُ ؤؽْجس ؽىلٍ ثٌىىُٕز، لم صىٓ ِيجدمز ِِ 
 ثٌىلفجس ثٌْشومُز، وّج ٘ى وثمـ بُ ثٌٕـ ثِبٌ: 

 79ز وثٌذ٘ش ِجؽُٕجوثٌغْذ فجؽُ ز وثٌُْؼ ٔجغُز ثٌىفً فجفُ
 ثلدىعُمُز ثلأوصجس برشَه ىشَك ّٓ ورٌه ِىجٔضهج لذج دىٍُفز ثٌضشفُِ وَمىَ

 ثٌىٍّجس ثلدضغجوَز، دقُغ ثٌمجةُ ثلإَمجُ إلى إمجفز ثٌغؾُْز فىثفًثٌ ّٓ ثٌٕجبذز
ثٌٕقىَز، فضضُ ٌٍضشفُِ لذسر ًٍّ ؽزح ثٔضذجٖ ثلدضٍمٍ، وّج ؤٔٗ  ثٌضشثوُخ بُ ودجٌضىثصٌ

َغّـ ٌٗ دىلفز لقنًر دْذ وً ؽضء ٌُغضؾٍٍ ِْٕجٖ وَضزوق دٗ، فضضْجمذ ثٌمُّزُ 
 ٌُز فتى صّّص ثٔفْجلاس ثٌؾجّش.ثلإَمجُّزُ بُ ٍج٘شر ثٌضشفُِ ثٌمُّزَ ثٌذلا

ثٌؾْشٌ ثٌزٌ  ثٌغيش بُ ولفُز ٍج٘شر ؤَنج ثلدغؾىُ غنً ثٌضمغُُ وَؾىً
 إلى خلالذج ؽىلٍ ثٌؾجّش عًْ ثٌتي ثٌيشق ؤفذ ؤٔٗ وّج 80لجإ إٌُهج ثٌؾْشثء ثٌمذِجء،

 .ثٌىىُٕز لقجةذٖ دْل بُ ثلدىعُمٍ ثلإَمجُ ؤوصجس برشَه
 81مىط ثلحٕىَْ صشْ، وثٌ  وثٌذىق َهضف، وثٌغهج

 82ومُ ِشوءر، وفىي صِجِج  برًّ همز، وؤلً دَٕج
، وّج ؤٔٗ ؤؽضثء علاعز ًٍّ ثٌذُش ؽًْ ثٌؾجّش ؤْ ثلأوي ثٌٕـ بُ ؤلافٌ

 وً ِٓ ثلأولى ثٌىضٍز بُ ثٌغؾِ دضىٍُف ولجَ ؤسدْز، ؤؽضثء ًٍّ ثٌذُش ضمغُُلجَ د
ٌضمغُُ ثٌىصني ثٌزٌ ولا دذ ِٓ ثلإؽجسر ٕ٘ج إلى صمغُُ ؤصمٕٗ ثٌؾجّش، ٘ى ث. ثٌؾيشَٓ

ٍّذٖ  83سثًّ فُٗ ثٌؾجّش ِغجَشر ثٌضفجًُّ وومِ ثلدىثلف بُ ِىجْ صميُِ ثٌىصْ، و

                                      
 .106، ؿ2ػ، انشىقياث ؤبضذ ؽىلٍ، 79
، 1)ثلأسدْ: دثس ؤعجِز ٌٍٕؾش وثٌضىصَِ، هػهى انبلاغت بين الأصانت والدؼاصرة، ثَٔش: ّّش ّذذ ثلذجدٌ ّضُك،  80

 . 272َ(، ؿ2012
 .97، ؿ2ػ، ثلدشؽِ ثٌغجدك ؤبضذ ؽىلٍ، 81
 .222، ؿ1ػ، ثلدشؽِ ثٌغجدك 82
 .319، ؿ2، ػالدرشذ إلى فهى أشؼار انؼربَش: ّذذ ثلله ثٌيُخ، ثٔ 83
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ورٌه لشج َنفٍ ًٍّ ثٌٕـ  84)ٌضميُِ(. مجد صمغُّج وصُٔج وسمجٖ دْنهُ دـدْل ثٌٕ
  85ثٌؾْشٌ إَمجّج ؽذَذث ؤمّج لىَج، وّج َضَذ ِٓ صإوُذ ثلدْجني دضشصُذهج وّشمهج.

 86جءلا فغجَ، لا غضور، لا دِ ٌز، لا ثٔضمـجَوُّذ، لا فى لا
 فجّلاصٓ  /ِغضفٍْٓ /جّلاصٓ ف فجّلاصٓ /ِغضفٍْٓ  /فجّلاصٓ 

ُُ وَّّص  ثٌغضز ؤؽضثةٗ ولفجس دنٌ بسش بدىثفمز ثلأوي ثٌٕـ بُ ثلدذذَُ ثلإَمج
 ثلحجمشوْ وِٕهُ ثلإلصٍُض – ٌٍّضٍمّنٌ يدٕـ لشج ثٌىصني، ثٌْشومٍ ثٌضميُِ ولفجس ودنٌ

فشفز ثٌضإًِ بُ ففجس ثلدغُـ ُّغً  – 1893َ عٕز ٌٍّغضؾشلنٌ ؽُٕف شِؤبس بُ
 ثلإؽجسر ثٌذِجء، وؤسثد ثٌؾجّش دزٌه عجوخ ولا ِٕضمّج ولا ِغُيشث َىٓ ِٓ ؤٔٗ لم

 ثلإلصٍُض. عُيشر ِٓ ثلأْضجق بُ ثلدقشَنٌ ؤًِ إلى
 

 (:Semantic Parallelismانتىازي انذاشلي في أشؼار شىقي انىطُيت )
ثٌذلالي ِٓ لزغٕجس ثلإَمجُ ثٌذلالي ثلدذُٕز ًٍّ ثٌضمجدً ثٌضنجدٌ  ثٌضىثصٌ

فُظ فغٍش دْنهُ  87وثٌضشثدبُ، وَضٍْك دجٌشدو ثلدْٕىٌ دنٌ ٌفَنٌ ؤو بصٍضنٌ فإوغش،
ثٌضىثصٌ دإٔٗ َضؾىً ِٓ ٌفَنٌ ؤو ؤوغش صٕضٍّ إلى فمً دلالي وثفذ، وَفضـ دجحَ 

ؽىجي ثٌذلاغُز ثٌتي َٕيىٌ ٍُّهج ؤذسط ٕ٘ج ّٓ ؤدشص ثلأ 88ثلدمجدٍز ًٍّ ِقشثُّٗ.

                                      
َ( 1972)دنًوس: دثس ثلجًُ، د.ه، انؼًذة في محاضٍ انشؼر وآدابّ وَقذِ، ثَٔش: ثدٓ سؽُك ثٌمنًوثني،  84
 .360ؿ
ز )دنًوس: دثس ثٌٕهنز ثٌْشدُ انبلاغت انؼربيت: انبياٌ وانبذيغ،ثَٔش: ىجٌخ لزّذ ثٌضودٍْ، ٔجفش فلاوٌ،  85

 .170َ(، ؿ1996، 1ٌٍيذجّز وثٌٕؾش، ه
 .28، ؿ1ػ انشىقياث،ؤبضذ ؽىلٍ،  86
 .53، 50ؿ انبذيغ وانتىازي،ثَٔش: ّذذ ثٌىثفذ فغٓ ثٌؾُخ،  87
 .238، 234، ؿجمانيت الخطاب انشؼري ػُذ بذوي الجبمثَٔش: ّقجَ ؽشصـ،  88
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ثٌضىثصٌ ثٌذلالي، وٍ٘ ثٌيذجق، وثلدمجدٍز، وثٌْىظ وثٌضذذًَ، ٌٍىؾف ّٓ ِذي 
 ثعضغّجس ثٌؾجّش لذج بُ لقجةذٖ ثٌىىُٕز. 

 
 (:Antithesisانطباق ) -1

َْضّّ ثٌيذجق ِٓ ؤدشص ثلأؽىجي ثٌذلاغُز ثلدغضخذِز بُ ثلأّّجي ثٌٕقُز، فلا 
ْز ِٓ ثلأدُجس ؤو فمشر ِٓ ثٌٕغش، وّج ؤٔٗ ِٓ ؤُ٘ َِج٘ش صىجد بزٍى ِٓ ِغجي ِٕٗ لي

إَمجُ ’ثٌذذَِ ثٌزٌ يحذط إَمجّج بُ ثٌمقجةذ ثٌْشدُز، سمجٖ دْل ثٌذثسعنٌ دــ
 90و٘ى ثٌضىثصٌ ثلدضنجد ثٌزٌ َضُ دنٌ ىشفنٌ ِضمجدٍنٌ صمجدلا مذَج، 89‘.ثٌضْجسك

 91ٍنٌ بُ ثلجٍّز"،فُظ ّشِّف دإٔٗ: "ثلجِّ دنٌ ُِْٕنٌ ِضنجدَٓ، ؤٌ ُِْٕنٌ ِضمجد
  92وسمجٖ ثٌٕمجد دإسمجء لسضٍفز: ثلديجدمز وثٌضيذُك وثٌضنجد.

وثٌيذجق ِٓ ؤدشص ِمىِجس ثٌؾْش ولذ ثِضذفٗ دْل ثٌذثسعنٌ دمىٌٗ: "ثلجِّ 
"فذهزث ولذ لجي دْنهُ:  93.دنٌ ثلأمذثد ِٓ ؤُ٘ ؤسوجْ ثلجّجي بُ ثٌؾْش وثلأدح"

جي رث ثبذج٘نٌ ِضٕجدزَٓ، وٌىٕهّج ثٌضنجد ثٌٍمىٌ صغضيُِ ؤْ صغنً برشوج بُ ثلخُ
  94ِٕذغّجْ بُ ثلحشوز ثٌىثفذر، ودزٌه صغضيُِ ؤْ برشن ّجىفز ثفيشثُّز ِنيشِز"

فمذ لجي  لقجةذٖ، بُ ثٌيذجق ؽىلٍ فمذ ؤدذُ بُ ثعضخذثَ ؽجّشٔج ؤبضذ وؤِج
ؤفذ ثٌذثسعنٌ: "وٌُظ ِٓ ثٌْغنً ًٍّ ثٌٕجٍش بُ ثٌؾىلُجس وٌى َٔشث عشَْج ؤْ 

                                      
 .332َ(، ؿ2016، 1ُز، ه)دنًوس: دثس ثٌٕهنز ثٌْشد أبجذياث،ثَٔش: ؤٔىس ّذذ ثلمجُذ ثلدىعً،  89
 .209ؿ، انطبغ الدؼهقاث: دراضت أضهىبيتثَٔش: ّذذ ثلله خنش بضذ،  90
، 1)ثٌٕؾف ثلأؽشف: ِيذْز ثٌّْٕجْ، ه أَىار انربيغ في أَىاع انبذيغ،ٍٍّ فذس ثٌذَٓ ثدٓ ِْقىَ ثلدذني،  91

 .31، ؿ2ػ َ(،1969
 .ط76، ؿػهى انبذيغثَٔش: ّذذ ثٌْضَض ّضُك،  92
 .86َ(، ؿ1999)ٌذٕجْ: دَٕجُِه غشثفُه ٌٍيذجّز، د.ه،  هيذ في انُقذ الحذي،،تمغشَخ سوص،  93
، )ثلجّهىسَز ثٌْشدُز ثلدضقذر: وصثسر ثٌغمجفز وثلإسؽجد يقااشث في انشؼر الجاْهيَىعف عجٍِ ثٌُىعف،  94

 .338َ(، ؿ1975ثٌمىٍِ، د.ه، 
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مجدٍز )ثٌيذجق( ِٓ ؤعجٌُخ ِغضىَجس ثٌىلاَ ثٌشةُغز بُ ِذجني ؤؽْجس٘ج َغضخٍـ ؤْ ثلد
  95وِْجُٔهج".
 

 أَىاع انطباق:
ولذ لافَٕج ؽىلٍ َغضخذَ ولا ِٓ ٔىٍّ ثٌيذجق: ثٌٍمىٌ وثٌغُجلٍ، 

 وجْ وإرث ثٌٍمىٌ، ثٌىمِ ٘ى ثٌضمجدً دنٌ ثٌنذَٓ َٕضُّجْ إلى فىُ فجٌيذجق ثٌٍمىٌ
 ٘زَٓ وإلى ثٌىلاَ فهى ثٌيذجق ثٌغُجلٍ، بُ وعُجلٗ شثٌؾجّ ؤعٍىح إلى ِشؽِ ثٌيذجق

  96.لزنز وغنً لزنز ىذجق: دمىٌٗ فجصَ ؤؽجس
"ولم َىضف ثٌذلاغُىْ دشفذ ثٌغٕجةُجس ثٌضمجدٍُز ثٌتي َمذِهج ثلدْؾُ ثٌٍمىٌ، 
دً ثِضذ ٘زث ثٌشفذ إلى ثٌغٕجةُجس ثٌتي َفشص ثٌغُجق ىذُْضهج ثٌضمجدٍُز، وٌى لم َضقمك 

 97نجد"فُهج فمُمز ثٌض
 صْنُذ بُ صغهُ فىجٔش ثٌىىُٕز ؽىلٍ ؤؽْجس بُ ثٌٍمىَز ثلديجدمجس وؤِج

 ثٌزٌ ثلإَمجٍّ ٌلأغؾجَ بزنِ وغنً٘ج بُ ؤنهج بججٔخ صْذنً٘ج، ثٌؾجّش ؤسثد ثٌتي ثٌذلاٌز
 . ثلدضنجدَٓ ثٌىٍّضنٌ دنٌ ثٌمجةُ ثٌذُٕىٌ ثلاةضلاف َٕضؾٗ

 98لافقى جسٌٍّذىُِغٍَّشَ فُٗ  ِؾٍُذ ٌٍّنقىجسبُ ٍِْخ 
 99ثٌٍتجًٍَّ  ثٌىشثَإرث ٍهش  جسَخ َىِجعُؾّْني ده ثٌض

                                      
 .97ؿ خصائص الأضهىب في انشىقياث،لزّذ ثلذجدٌ ثٌيشثدٍغٍ،  95
، ثٌضقمُك: لزّذ ثدٓ ثلخىؽز، )صىٔظ: ثٌذثس ثٌْشدُز يُهاج انبهغاء وضراج الأدباءَش: فجصَ ثٌمشىجؽني، ثٔ 96

 .44-43ؿَ(، 2008، 3ٌٍىضجح، ه
 .358َ(، ؿ2007، 2ز، هُ)ٌىلصّجْ: ثٌؾشوز ثلدقشَز ثٌْجلدانبلاغت انؼربيت، ثَٔش: لزّذ ّذذ ثلديٍخ،  97
 .173، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  98
 .211، ؿ1ػشؽِ ثٌغجدك، ثلد 99
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وٌٕمف ٕ٘ج ًٍّ نمجرػ ِٓ ِيجدمجس ؽىلٍ ثٌٍمىَز فتى ٔضذنٌ ًٍّ ؤٔٗ ثعضمً 
   ؤدشص ؤؽىجلذج بُ صْذنًٖ ّٓ آِجي وىٕٗ وآلاِٗ ولنُجٖ:

100ج ٌٍذٍذَغإي لشؽ جسثةق ثٌمشيؤو لضى  ثلدذْبُ  جغجدَ -1
 

101جٌُجٌُٕؤو بُ  جدإَجِٕلا إ لم يجش ٌٍذ٘ش إّزثس ولا ّشط -2
 

102ٔجصٌنٌ زثٌشُّ ًٍّ فىُ دىً ؤسك جرثٌشّوؤفذقش  -3
 

103يدغٍثٌضوُز( و)دجٌغشفز  ٗ ثٌفىش و)ثلدغٍز( ٔجدََقذـ  -4
 

 104ؤددشثجط ثلدفشِّق فُٗ فتى ّ  جٌٗإلذ ج ثلخنً ٌِٓ سؽىٔف -5
 بُ بًّ ثٌضنجدٌ ثٌضمجدً ؤْ ثٌىىُٕز لقجةذٖ بُ ؽىلٍ ِيجدمجس بُ ٍّٔظ

 وؽجِذ ِؾضك دنٌ ؤو ثلججِذَٓ، دنٌ ثلجِّ لٍّز ِِ ثلدؾضمنٌ، فَنٌثٌٍ دنٌ ؤوغش٘ج
 دنٌ ثٌيذجق وٌّذ إٔٗ فُظ ِٓ ثٌغجدمز، ثٌّٕجرػ بُ ٍِقىً ٘ى وّج ثلدضنجدَٓ،

-فىجْ بُ ؤفذهمج دنٌ ؽجِذ وِؾضك )ثلدذْ ثلأوٌنٌ، ثٌذُضنٌ بُ إلا وٍهج بُ ثلدؾضمنٌ
ٌُجٌُٕج(. ولشج بذذس ثلإؽجسر ؤَنج إلى -ثٌمشي(، وبُ ثلأخشي وجْ دنٌ ؽجِذَٓ )ؤَجِٕج

ؤعش فني ؤدذّٗ ؽىلٍ بُ خٍك ثٌيذجق دنٌ ِؾضمنٌ ِٓ ؽزس وثفذ ًٍّ لضى ِج لصذٖ بُ 
-ثدِ )َقذـثٌشُّز(. ؤشي ثٌيذجق دنٌ فٍْنٌ بُ ثلدغجي ثٌش-ثٌذُش ثٌغجٌظ )ثٌشّجر

ؤددش(. ولشج ٍَفش -يدغٍ(، وّج بصِ ثلدغجي ثلخجِظ دنٌ ثعُ وفًْ ِضنجدَٓ )إلذجي
ثٔضذجٕ٘ج ؤَنج ؤْ ثٌؾجّش لذ يحذط ثٌيشثفز دضىٍُف ؤوغش ِٓ ىذجق بُ عيش ؽْشٌ 

 ثٌمشي(.  -سثةـ، ثلدذْ-وّج ٘ى لصذٖ بُ ثلدغجي ثٌغجٌظ )غجدٌ

                                      
 .27، ؿ4ػ ،انشىقياثؤبضذ ؽىلٍ،  100
 .106، ؿ2ػثلدشؽِ ثٌغجدك،  101
 .274، ؿ1ػ ،ثلدشؽِ ثٌغجدك 102
 .45، ؿ2ػثلدشؽِ ثٌغجدك،  103
 .153، ؿ1ػثلدشؽِ ثٌغجدك،  104
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ذَ ؤؽْجس ؽىلٍ ثٌىىُٕز بُ ثٌيذجق ثٌزٌ وجْ يخ ِٓ ٔىُ إلى ثلإؽجسر ؤىدٍ
ثٌيذجق  ؤْ ثلمججصٌ؛ ٍّّج ثٌيذجق و٘ى ؽجٔذهج ثٌذلالي إمجفز إلى وٍُفضهج ثلإَمجُّز،

 ثلحمُمز، دإٌفجً َإبٌ فُظ فمُمٍ ىذجق ىشفُٗ؛ بُ ثلدغضٍّْز ثلأٌفجً ًٍّ دٕجء َمغُ
ثٌيذجق وبُ ثٌّٕجرػ ثٌغجٌفز ثٌزوش ٔشي  105.ثلمججصٌ ثٌيذجق فهى ثلمججص دإٌفجً َإبٌ وِج

 غنًٖ بُ ثٌيذجق ؤْ سغُ ثٌشثدِ، ثلدغجي بُ ويدغٍ َقذـ: وٍّضنٌ دنٌ ثلمججصٌ َشوخ
 ثلحمُمز.  لذًُ ِٓ وجْ ثلأِغٍز ِٓ

ثٌفني،  ثلخٍك بُ ثٌفزر لدٍىضٗ ثعضؾجدز فىجْ ّٕذ ؽىلٍ ثٌغُجلٍ ثٌيذجق وؤِج
 ؤُ٘ ٓوِ. مذٍٖ َمشح وِج ثٌؾٍء، دنٌ ٘زث ثٌٕىُ ِٓ ثٌيذجق ؤٔٗ َذنيلافَٕجٖ  وّج

 ثلدغضىي ًٍّ لجةُ ؤفذهمج ِضنجدَٓ؛ دنٌ ثٌؾجّش دٕجٖ ِج ثٌيذجق ِٓ ثٌّٕو ٘زث ٍىث٘ش
 .ِْنٌ ديذجق ثٌْشدُز ثٌٍمز بزـ ٌٗ ِج ِِ ثٌغُجلٍ ثلدغضىي ًٍّ وثِخش ثٌٍمىٌ،

 106غشدجءوفشَك بُ ؤسمهُ   بدقش لشضْىْففشَك 
لأْ ثٌذلاٌز ؤفذط ثٌؾجّش ثٌضنجد دنٌ ثٌقُمضنٌ: )ثلدّضْىْ( و)ثٌمشدجء(، 

لا صنجد دجٌمشدز وٍ٘ ثٌذْذ ّٓ ثٌىىٓ،  -ٍ٘ سغذ ثٌُْؼ  -ثلحمُمُز صمضنٍ ؤْ ثلدضْز 
وٌفٌ ثلدضْز َمجدٍٗ ثٌضمؾف و٘ى مُك ثٌُْؼ، وٌفٌ ثٌمشَخ َمجدٍٗ ٌفٌ ثلدىثىَٓ. فٍّج 
وجٔش ثلدضْز ٔجبذز ِٓ ثلأِىس؛ وِٓ ؤهمهج ثلدىثىٕز وّج ؤْ ثٌمشدز عذخ ٌنُك ثٌُْؼ، 

ق دنٌ ٔضُؾز ثٌؾٍء وعذخ مذٖ، ولجَ وً ِٕهّج ِٓ صمجىِ ِمجدٍضنٌ وجْ ثٌيذج
ٌمىَضنٌ. فئٔٗ دجلإِىجْ ثلإؽجسر إلى ؤْ ثٌؾجّش ّذٍش دٍفٌ ثٌمشدز لالضنجء ثلدمجَ وصيٍُّخ 

  ثٌٕجبذز ِٓ فغجد ثلاعضّْجس ثلإلصٍُضٌ بدقش. ثٌغُجق فتى َقىس ثلحجٌز ثٌغُتز
 ثٌمشدز   ثلدضْز  
  ىثىٕز ثلد  مُك ثٌُْؼ    

                                      
 .115-111، ؿتحرير انتحبير في صُاػت انشؼر وانُثرثدٓ ؤبي ثلإفذِ ثلدقشٌ، ثَٔش:  105
 .19، ؿ1ػ، ىقياثانشؤبضذ ؽىلٍ،  106

ذ ثٌٍمىٌثٌن ذ ثٌٍمىٌثٌن  
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و٘زث ثٌضمجىِ دنٌ ثلدضنجدَٓ ثٌٍمىَضنٌ وغنًث ِج ٔشثٖ بُ ثلديجدمجس ثٌغُجلُز ثٌتي 
عؾٍهج ثٌؾجّش بُ لقجةذٖ ثٌىىُٕز، وّج لصذ صىٍُف ٘زث ثٌّٕو ِٓ ثٌيذجق دنٌ 

 -ثٌيمجَ، ثٌْجبٌ –ثٌذُٔج، ثٌىّّثء  -سبضجء، ثٌذَٓ-ثٌنْفجء، ؤؽذثء -وٍّضنٌ: ثٌَجلدىْ
 107ثٌْذذ.

ىشَمز ؤخشي عٍىهج ثٌؾجّش ؽىلٍ فُظ َغؾً ثٌيذجق ثٌغُجلٍ فغّز ٕ٘جن 
دنٌ ثٌىٍّضنٌ دئِىجُٔز ثٌضنجد ثٌٍمىٌ بُ وثفذر ِٕهّج، ولا ؤعش ٌٍضمجىِ وّج ٔجلؾٕج بُ 
ثلدغجي ثٌغجدك. وثلدغجي ثِبٌ ؽجء ًٍّ ٘زث ثٌّٕو، وبحىُ ثٌىمِ ثٌٍمىٌ صنجد وٍّز 

 وٌىٕهج صنجد دجلجذ بُ ثٌغُجق. ثلجذ دجلذضي، بُ فنٌ لا صنجد وٍّز ثٌٍْخ دؾٍء،
 108ٌْذٗ وثٔضذٗ ثٌمجفً ِٓ  ؽذ٘جلذ فجسس ثلحجي إلى 

 فٍضهّج ثٔميْش ثٌىٍّضنٌ، دنٌ ثٌغُجلٍ ثٌيذجق يخٍك ؤَنج ثٌؾجّش ٔشي ولذ
 ثٌضنجدُّ وبُ ثٌٕـ ثٌضجلي؛ لجَ. عُجلُج ثٌضنجد عىي ؽُب لذّج َذك ولم ثٌٍمىٌ، دجٌىمِ

 ثلدغجي ٘زث ؤشي .ثٌْشدُز ثٌٍمز بزقٗ ىذجلج ِٕهّج ٌىً ٔشي ولا وثلحذَذ، ثٌز٘خ دنٌ
 ثلمججصٌ ثلدْنى ِٕهّج َشثد ثلدضنجدَٓ ثٌقُمضنٌ لأْ ثلمججصٌ، ثٌيذجق دثةشر إلى َذخً ؤَنج

 ٔضجةؼ ّٓ ثٌىؾف بُ ثٌيذجق ِٓ ثٌٕىُ ٘زث ِغجفز ثٌؾجّش وثعضمً. ثلحمُمٍ لا
 .لذً ِٓ وجْ جلش وؤفٍخ ؤلىي ثلاعضّْجس لُذ ؽًْ ثٌزٌ فّّثَش، 28 صقشَـ

 109فذَذث، ووٓ ر٘خلذ فشْ ِٓ   سبحش ِٓ ثٌضقشَـ ؤْ لُىد٘ج
 ٍِقىٍز دقفز ثٌؾْشٌ ٌٍذُش َىغخ ثٌٍمىٌ ثٌيذجق ؤْ عجدمج ٔجلؾٕج إرث

 ثٌغُجلٍ ثٌيذجق إْ ثٌمىي يدىٕٕج فئٔٗ ثلدضنجدَٓ، دنٌ ثٌذُٕىٌ ثلاةضلاف َىٌذٖ ثٔغؾجِج
 فٌ ِٓ ؤوغش ثلاخضلاف فٌ عؾً لشج وثٌذُنى ثلأوصثْ لسضٍفز فىس ًٍّ وجْ

 بُ ثلأِغٍز ثٌغجدمز. وثمـ ٘ى وّج ِضنجدَٓ، ِفشدَٓ دنٌ ثلاةضلاف
                                      

 .159، ؿ2. ػ211، 30، 21، 145، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ،  107
 .75، ؿ1ػثلدشؽِ ثٌغجدك،  108
 .111، ؿ1ػ ثلدشؽِ ثٌغجدك، 109
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وِٓ ثٌذلالاس ثلأعٍىدُز بُ ثٌيذجق ثخضلاف ثلدضنجدَٓ إيججدج وعٍذج، فيذجق 
إرث ثصفك فُٗ ثٌنذثْ إيججدج وعٍذج، وإرث وجْ  (Affirmative Antithesis)ثلإيججح 

 110.(Negative Antithesis)جٌذج فهى ىذجق ثٌغٍخ ؤفذ ثٌنذَٓ ِىؽذج وثِخش ع
ٌىٓ ثٌققُـ ثٌزٌ  111و٘ى ّٕذ دْل ثٌذلاغُنٌ لزقىس بُ ثلأفْجي دوْ غنً٘ج،

ٔؤَذٖ ؤٔٗ لا َمىَ دنٌ فٍْنٌ فقغخ، دً دنٌ ثسمنٌ ؤو دنٌ فًْ وثعُ ِٓ ؽزس وثفذ 
 فمذ ولْٕج بُ ؤؽْجس 112ؤفذهمج ِغذش وثِخش ِٕفٍ وّج ر٘خ إٌُٗ دْل ثٌذجفغنٌ.

ؽىلٍ ثٌىىُٕز ًٍّ َِج٘ش ىذجق ثٌغٍخ ثٌغلاعز ثٌغجدمز وّج ٘ى وثمـ بُ ثٌّٕجرػ 
 ثٌضجٌُز:

 113جد صُ٘ذثؤؽش ثلجه ٌى َيٍذىث     جد ِغىدزلاء ًٍّ ثلجهثلج ىٍذىث
 114ثٌْؾذجدً وجْ دجىٍهج فُىُ ٘ى      لا ّؾخلجٌىث ثلحّجَز صثٌش، لٍش 

 115 َىَُلمٗ ِضمَُج وفىُض     وجٍُ غَُٗوفىُش فُهج ثًٌُٕ 
 ثٌغجٌظ ثلدغجي وبُ ثسمنٌ، ودنٌ فٍْنٌ دنٌ صىىٍْ وثٌغجني ثلأوي ثلدغجي بُ فجٌضنجد

وفًْ، فنلا ّّج ولْٕج وغنًث بُ لقجةذٖ ثٌىىُٕز ًٍّ ىذجق  ثعُ دنٌ ثٌؾجّش وٌّذٖ
ثٌغٍخ ثٌمجةُ دنٌ فٍْنٌ. فئٔٗ دجلإِىجْ ثلإؽجسر إلى ؤْ ىذجق ثٌغٍخ لذ ِٕـ 

ثٌؾْشٌ دؾىً ٍِقىً، دئِىجُٔز ثٌضشدَذ لأفىثس ثلأغؾجَ ثلإَمجٍّ ٌٍذُش 
 ثلدضنجدَٓ ِٓ ٔجفُز ثلاؽضمجق فُٕج، وفُٕج آخش ِٓ ؽجٔخ ثٌضىشثس. 

                                      
 .233، ؿيؼجى الدصطهحاث انؼربيتثَٔش: لرذٌ و٘ذٗ، وجًِ ثلدهٕذط،  110
 .575، ؿ4َ(، ػ2005، 17ه، )ثلجّجُِض: ِىضذز ثِدثح، بغيت الإيضاحثَٔش: ّذذ ثلدضْجي ثٌقُْذٌ،  111
)سعجٌز ِجؽغضنً غنً ِٕؾىسر بُ الدظاْر انبذيؼيت وأثرْا الأضهىبي في انتؼبير انقرآني، ثَٔش: ٘ذي فُهىد،  112

 .59َ(، ؿ2013ثٌٍمز ثٌْشدُز وآدثبهج، ؽجِْز دَجلي، دمذثد، 
 .111، ؿ1ػ انشىقياث،ؤبضذ ؽىلٍ،  113
 .79، ؿ1ػثلدشؽِ ثٌغجدك،  114
 .182، 2ػثلدشؽِ ثٌغجدك،  115
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ولشج ٔلافٌ بُ ِيجدمجس ؽىلٍ بُ ؤؽْجسٖ ثٌىىُٕز، ؤٕٔج وؽذٔج ؤوغش٘ج 
ِىصّز ًٍّ ؽيشٌ ثٌذُش، بججٔخ فٌ لًٍُ ِٕهج وجْ يحضنٕهج فذس ثٌذُش ؤو 

ثٌؾْشٌ ثٌْشبي ؤَجِٗ ًٍّ ؽيشَٓ يجٍْٗ َغضؾُخ ٌىً ِٓ ّؾضٖ. وؤْ دٕجء ثٌذُش 
  116فشوجس ثلدٕضَّز عىثء وجٔش فىصُز ؤَ رُٕ٘ز.

ثٌؾجّش إلى  فىلمٕج ًٍّ ٔضّز ثٌذُش ؤفذ ؽيشٌ يحضنٕٗ ثٌزٌ ثٌيذجق وؤِج
 .بُ دْل ثٌّٕجرػ ِٓ لقجةذٖ ثٌىىُٕز لرجوسر ىشبُ ثٌيذجق

 117وؽذ٘ج إسخجء٘جوؽشدش   وٌْذش ًٍّ ثلحذجي وفذ٘ج
 ثلدقشَنٌ دضؾجسح ٌلافضخجس ثٌيذجق، ىشبُ دنٌ ثٌضؾجوس ثٌؾجّش ثعضخذَ

 ِقش ٌضقىُُ ؤٔفغهُ ودضؾهُض ،(ؽذ٘ج/ إسخجء٘ج) وثٌشخجء ثٌؾذر: بدغضىَهج ٌٍقُجر
 .ثٌذعضىس ًٍّ وفمج دإٔفغهُ

 
 الدقابهت: -2

ثلدمجدٍز ِٓ ؤدشص ثٌىعجةً ثٌفُٕز ثٌتي ٍَؾإ إٌُهج ثلأددجء، وٍ٘ سمز ِٓ سمجس 
فمذ ّشٍفهج ؤدى ٘لاي ثٌْغىشٌ دمىٌٗ: "ثلدمجدٍز: إَشثد  118ثلإَمجُ ثٌذلالي. لزغٕجس

فذمىٌٗ:  119ثٌىلاَ، بٍ ِمجدٍضٗ بدغٍٗ بُ ثلدْنى وثٌٍفٌ ًٍّ ؽهز ثلدىثفمز ؤو ثلدخجٌفز".
ًٍّ ؽهز ثلدىثفمز، فجسس ثلدمجدٍز ؤُّ ِٓ ثلديجدمز، لأْ ثلدمجدٍز ٍ٘ ثٌضَٕنً دنٌ ؽُتنٌ 

 120وِج َىثفك، فئْ ثٌضَٕنً دنٌ ِج َىثفك ٌُظ بديجدمز. فإوغش، ودنٌ ِج يخجٌف

                                      
 .107ؿ خصائص الأضهىب في انشىقياث،ثَٔش: لزّذ ثلذجدٌ ثٌيشثدٍغٍ،  116
 .182، 2ػ، انشىقياثؤبضذ ؽىلٍ،  117
 .50، ؿانبذيغ وانتىازيثَٔش: ّذذ ثٌىثفذ فغٓ ثٌؾُخ،  118
 .337، ؿانصُاػتينؤدى ٘لاي ثٌْغىشٌ،  119
ؽمُى، )دنًوس: دثس وِىضذز ثلذلاي،  ثٌضقمُك: ّقجَخساَت الأدب وغايت الأرب، ثَٔش: ثدٓ فؾز ثلحّىٌ،  120

 .129، ؿ1َ(، ػ2004د.ه، 
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وسعُ ثدٓ ؤبي ثلإفذِ ثلدقشٌ بُ صْشَفٗ فىسر ثلدمجدٍز فُظ لجي: ثلدمجدٍز 
ولاِٗ ؤصً دإمذثد٘ج بُ  ؤويدإؽُجء بُ  ثلدضىٍُ ، فئرث ؤصًٍ٘ ٍُّّز بُ صشصُخ ثٌىلاَ

دمنً صىىْ  ، وؤنهجدٍزوجْ ثٌىلاَ فجعذ ثلدمجدجٌضشصُخ ًٍّ ثٌضشصُخ، وِتى ؤخً  آخشٖ
 121.دثلأمذثد وّج صىىْ دجلأمذث

 إر ثٌؾْشَز، ثلدىٌذثس ؤدشص ِٓ ثٌىىُٕز ؤؽْجسٖ بُ ؽىلٍ ّٕذ ثلدمجدٍز صمُٕز صْذ
 ؽهز ِٓ ثٌذُش ؽيشٌ دنٌ ثٌضؾجوٍٍ ثٌضْجدي فشوز صٍّٕ ثٌتي َِج٘ش٘ج ثٌفُٕز ٔشي

لدمجدٍز ثٌتي مشدىث )ثٌْشح( دُٕهّج. "ؤْ ثلأغٍذُز ثٌغجفمز ِٓ ؤِغٍز ث ثٌضلافُ ؤو ثٌضشثدو،
ؽْشث صنّٕش ثٌْٕقش ثلدمجدً ثلأوي بُ ثٌقذس وثٌْٕقش ثٌغجني بُ ثٌْؾض، وؤنهُ وجدوث 

  122َمضقشوْ ًٍّ ِج ٍهش ِٕهج بُ ثٌذُش ثٌىثفذ."
 ؤخزس ثلدمجدٍز ًٍّ عذًُ ثلدخجٌفز ؤْ إلى ثلإؽجسر ؤَنج ثلإِىجْ ِٓ فئٔٗ

ثٌىىُٕز، وّج  ؽىلٍ لقجةذ بُ ىثفمزثلد ؽهز ًٍّ َضَذ ًٍّ فٌ ثلدمجدٍز فٌ ؤوّّ
 123فشؿ دْل ثٌٕمجد دإْ ثلدمجدٍز ؤوغش ِج بذٍء بُ ثلأمذثد.

 124وّمىلذُ بُ ثلأوٌنٌ  ُ٘ بُ ثلأوثخش ِىٌذث
ًّ ثٌفذثء  لضٍش ٔفغهج وٍٕش فذثء  125فمٌشس ٔفغهج ول

 ثٌزٌ ثلإٔغجْ دنٌ ثلأوي ثلدغجي بُثلدخجٌفز  ؽهز ًٍّ ثٌؾجّش ِمجدٍز وجٔش
 )ُ٘( دنٌ ِمجدٍز مذَز ثٌؾجّش لجدً إر وبزٍّفٗ، بصىدٖ ودنٌ ثٌضيىس ّهذ بُ َُْؼ

وَزوش  .ؤخشي ؽهز ِٓ ثلأوٌنٌ( و)بُ ِىٌذث( ثلأوثخش )بُ ودنٌ ؽهز، ِٓ و)ّمىلذُ(
 ثلدٍه صنُُِ ِٓ ثسصىذش لدج فذثء ٔفغهج لضٍش )وٍُىدجصشر( ثٌتي ّٓ ثٌغجنيثٌؾجّش بُ 

                                      
 .179ؿ ،تحرير انتحبير في صُاػت انشؼر وانُثرثدٓ ؤبي ثلإفذِ ثلدقشٌ، ثَٔش:  121
 .97ؿ ،ثلدشؽِ ثٌغجدك 122
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 ٔفغهج( )لضٍش دنٌ ثٌؾجّشُ لجدً فُظ ىثفمز،ثلد ؽهز ًٍّ لجةّز ؤشي ثلدمجدٍز. ثلدقشٌ
ًّ فذثء( )ٍٍٕش ودنٌ ؽجٔخ، ِٓ ٔفغهج( و)فمُشس  .عجْ ؽجٔخ ِٓ ثٌفذثء( و)ل

 وِمجدٍز دجعٕنٌ، ثعٕنٌ ِمجدٍز فهٍ ثلدمجدٍز، ٌَج٘شر ثٌذلاغز فىسث ٍّّجء وفف
 ِمجدلاس ِٓ ثٌىغنً ٔشي ثٌٕجفُز؛ ٘زٖ وِٓ. إلخ...دإسدْز ؤسدْز وِمجدٍز دغلاعز، علاعز

 ثٌؾجّش لصذ ّّج فنلا 126دجعٕنٌ، ثعٕنٌ ِمجدٍز ًٍّ صذوس ثٌىىُٕز لقجةذٖ بُ ؽىلٍ
 127.َمىَ دجٌضمجدً بُ علاعز ؤصوثػ ؤفُجٔج

 ثلاىلاُ دمقذ ؽىلٍ، ِمجدلاس ِٓ ثٌّٕجرػ دْل عضْشثكثإلى  ؤَنج ّْٔذ
ج صىعْش بُ ثلأوي ؤنه ثلدمجدٍز ٔلافٌ ؤْ .ثٌىىُٕز لقجةذٖ بُ ىشثفضهج وبصجٌُجتهج ًٍّ

ودنٌ  دذثَز ثٌؾيش ثلأويبُ ثٌغجني دنٌ  ؽمٍش وً وفذثس ثٌذُش ثٌؾْشٌ، وّج ؤنهج
 .ِىصّز دنٌ آخش وً ِٓ ثلدقجسّنٌ غجٌظنهجَز ثٌؾيش ثٌغجني، دُّٕج وجٔش ثلدمجدٍز بُ ثٌ

 128وسفٕج وٍ٘ ِذدشر ْٔجِج  ىٍْٕج وٍ٘ ِمذٍز ؤعىدث
  129ؽهً وإللاي لم َُّْ ٍِهٌ ًٍّ َذني ثٌٕجط ٍِىهُدجٌٍُْ وثلدجي 

 130وعجغش ٌٍٕذثًِج دغىسته غـ ثلأّجدٌٌه ثلخيخ ثٌتي 
ِٓ خقجةـ ثلدمجدلاس بُ لقجةذ ؽىلٍ ثٌىىُٕز ؤَنج ؤْ ٔشث٘ج ؤفُجٔج ِشوذز 
فُظ َىىْ ىشفج٘ج ؤو ؤفذهمج ًٍّ ّٕقشَٓ ِضنجدَٓ، لشج يجٍْهج صإدٌ دوسث دجٌمج 

 ْجني ثٌتي َشَذ٘ج ثٌؾجّش.بُ ثلأغؾجَ ثلإَمجٍّ، فنلا ّّج لذج ؤعش دجسص بُ دُّ ثلد
  131ٌه ثٌغّشثْ ِٓ بضذ ورثَ  لزجعٕٗ غشثعه وثلدغجوا

                                      
 .12، عيش181، ؿ1ػ، انشىقياثؤبضذ ؽىلٍ، ثَٔش:  126
 .12ثٌغيش  .222، ؿ1ػثلدشؽِ ثٌغجدك، ثَٔش:  127
 .12ثٌغيش  .222، ؿ1ػثلدشؽِ ثٌغجدك،  128
 .185، ؿ1ػ ،ثلدشؽِ ثٌغجدك 129
 .224، ؿ1ػثلدشؽِ ثٌغجدك،  130
 .209، ؿ1ػ، ثلدشؽِ ثٌغجدك 131
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ولذ لجدً ثٌؾجّش دنٌ )لزجعٕٗ( و)بضذ(، ودنٌ )ثلدغجوا( و)رثَ(، وِٓ ثلجهز 
ؤٕضذٗ ؤَنج ًٍّ ؤْ ولا ِٓ ىشبُ  .و)ثٌغّشثْ( )غشثعه( دنٌ ثٌغجٌغز خٍك ثلدمجدٍز

 ثلدمجدٍز و٘زٖ رثَ(، –ثلدغجوا(، و)بضذ -عٕٗثلدمجدٍز لجَ ًٍّ ّٕقشَٓ ِضنجدَٓ )لزج
 ِِ ثٌْلالز ثّضنى ثٌزٌ دجؽج سَجك ًٍّ ّٓ ّضجدٗ ثٌضْذنً لرجي ٌٍؾجّش فضقش ثلدشوذز
 بُ ؽىلٍ ِمجدلاس ؤَنج بُ ثٔضذجٕ٘ج ٍَفش ولشج. إٌُهُ وِجي ثلدغضّْشَٓ ثلإلصٍُض
 بزقهج لم ثٌتي سثلديجدمج ِٓ ٍِقىٍج لغيج فُهج ؤخز لذ ثٌؾجّش ؤْ ثٌىىُٕز، لقجةذٖ

  .ثٌغُجلُز ثلديجدمجس ٍ٘ إر ثٌفُٕز؛ بدى٘ذضٗ ولاِٗ عُجق بُ فجغهج وإنمج ثٌْشدُز، ثٌٍمز
 
 انؼكص وانتبذيم: -3

٘ى ؽىً ِٓ ثلأؽىجي ثٌذلاغُز ثٌتي صمىٌ ٍج٘شر ثٌضىثصٌ، و٘زث َْشف بُ 
شف بُ ؤو دجٌْىظ وثٌضذذًَ ؤو ثلدمجَنز، وّج ّ ،دجٌضذذًَثٌذلاغز ثٌْشدُز دجٌْىظ، ؤو 

وؤفشد ٌٗ ؤدى ثلذلاي ثٌْغىشٌ دجدج خجفج  132.(Antimetabole) ثٌذلاغز ثٌُىٔجُٔز دجعُ
ؤْ صْىظ ثٌىلاَ فضؾًْ بُ ثلجضء ثلأخنً ِٕٗ ِج ؽٍْضٗ سمجٖ "ثٌْىظ"، وّشفٗ دمىٌٗ: "

  133".بُ ثلجضء ثلأوي
وؤْ ٘زٖ ثٌَج٘شر لجةّز ًٍّ صُّْك ثلدْنى وصىوُذٖ، ولا يدىٓ ؤْ صىىْ 

ز وإنمج ٍ٘ ّٕقش ٌٗ ّلالز وعُمز دجٌذْذ ثٌٕفغٍ ثٌزٌ َُْؼ فُٗ ٍج٘شر عيقُ
 134ثلأدَخ.

 ؤعجٌُخ؛ بُ ثعضخذِهج فمذ ثٌىىُٕز، ؽىلٍ ؤؽْجس بُ )ثٌْىظ( دُٕز ؤِج
 ٔشي ثٌضشوُخ، إر ّىظ بُ َٕققش دْنهج دُّٕج ثٌضشصُخ، ّىظ فىي َذوس دْنهج

                                      
 .2033ؿنتىازي في شؼر خُطاء، ظاْرة اثَٔش: ِىعً عجِـ، سدجَْز،  132
 .371، ؿانصُاػتينؤدى ٘لاي ثٌْغىشٌ،  133
 .2033ؿ، ثلدشؽِ ثٌغجدك ِىعً عجِـ، سدجَْز، 134
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 لشج ثلأٌفجً دنٌ ىظثٌْ ثٌغجني بُ ٍّٔـ وّج ثٌٍفَنٌ، صشصُخ بُ ثٌْىظ ثلأوي بُ
ثلحىّز،  ٌنشح ثٌضشصُخ ّىظ ثٌؾجّش ثعضمً ِج وغنًث .صشوُذنٌ دنٌ ثٌْىظ َمضنٍ

 وٌضإوُذ ثلدمجدٍز.
 135جر بشجسوٌىً ؽهذ بُ ثلحُ  ىد٘جبذني ثٌذلاد دٗ بشجس ؽه

 136جٌذَٕجولا يدنٍ ؽلاي ثلخ  ؽلاٌز ثلدٍه ؤَـجَ وبسنٍ
ؽهذ، بشجس(، وثعضمً ٘زث  /فمذ لجَ دجٌْىظ بُ ثلدغجي ثلأوي )بشجس، ؽهىد

 /ثٌؾىً ثٌذلاغٍ ٌنشح ثلحىّز. ووزٌه ثٌْىظ بُ ثلدغجي ثٌغجني )ؽلاٌز ثلدٍه، بسنٍ
 لا يدنٍ، ؽلاي ثلخجٌذَٓ( وجْ ًٍّ ؽهز صإوُذ ثلدمجدٍز. 

ٔشي ثٌؾجّش لذ ؤخز ؤعٍىدج بُ ثٌْىظ، سمجٖ دْل ثٌذجفغنٌ دـ )ثٌضٕجٍش(، 
 137،و٘ى ثٌضْذنً ّٓ سدو ِضذجدي دنٌ ثٌؾُتنٌ

 138ً ثلخيشثلجٍُىْ وّهذ ثٌفٕـ   ثلجلايثلخينًوِهذ ثٌٍْىَ 
ولذ ّىظ ثٌؾجّش دنٌ وٍّضنٌ دضمذيم ِج ؤخشٖ وصإخنً ِج لذِٗ، ورٌه بُ 

 وّّّ ّٓ سدو ِضذجدي دنٌ وً ثٌضوػ ِٓ ثلأٌفجً.  ،)ثلخينً، ثلجلاي(
 جِىعُمُ ثٔغؾجِج ؤّيً ٌذْل ِٓ ثلأدُجس ثٌؾْشَزوؤِج ّىظ ثٌضشوُخ فمذ 

صىشثس ثلأٌفجً ِٓ ٔفغهج ؤو ِٓ ثؽضمجلجتهج، إلى ؽجٔخ وٍُفضٗ ثٌذلاٌُز ثٌتي شَك ىّٓ 
 ؤسثد٘ج ثٌؾجّش، وإِغٍز ٔشَذ دُجنهج فُّج َإبٌ ِٓ ثٌّٕجرػ: 

 139وعهًَّ ثٌمذ بُ ثلأؽُجء ِج فْذجدٗ     وُ فٍْخ ثٌُىَ ِٓ عهً همّش 
 140ذثْوٌشح فٍ ُِش ثٌىؽ        ُ ًٍّ ثلدذيوؽذثٔه ثلحٍ ثلدمُـ

                                      
 .164، ؿ2ػ، انشىقياثؤبضذ ؽىلٍ،  135
 .272، ؿ1ػثلدشؽِ ثٌغجدك،  136
 .130، ؿخصائص الأضهىب في انشىقياثثَٔش: لزّذ ّذذ ثلذجدٌ ثٌيشثدٍغٍ،  137
 .143، ؿ1ػ، ثٌغجدكثلدشؽِ ؤبضذ ؽىلٍ،  138
 .79، ؿ1ػ، ثلدشؽِ ثٌغجدك 139
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بُ ثلدغجي ثلأوي؛ ؤدٍي ّىظ ثٌضشوُخ ِهّضٗ بُ صإوُذ ثلدمجدٍز وثلإفجدر لدْنى و
ثلأملاح، فُظ بً صمذيم وٍّز )فَّْخ( ًٍّ وٍّز )عهً( بُ ثٌؾيش ثلأوي، بججٔخ 

 إعٕجد صمذيم )عهً( ًٍّ )فْخ( بُ ثٌؾيش ثٌغجني، فُضىٌذ ِْنى ثلأملاح ثٌىمٍْ ِٓ
، وّج ؤْ (ثٌمذ ثٌُىَ،) ِضٕجلننٌ فجٍّنٌ إلى وعهًٍ، فٍْخ،: ِضٕجلننٌ فٍْنٌ ِٓ وً

ثٌؾجّش بهزث ثٌذُش فظ ثٌؾْخ ثلدقشٌ ًٍّ ثٌغذجس بُ ثٌغىسر ثٌىىُٕز، لأْ ِؾشوُ 
فّّثَش لم َْيهُ ثلاعضملاي ثٌضجَ، وَفظ بُ لٍىبهُ سوؿ ثلأِجني بُ ثٔملاح ثٌىمِ  28

 .ثٌغجني ثلدغجي بُ ثٌضشوُخ لإسثدر مشح ثلحىّز ؽجّشٔج إلى فجٌز عهٍز فغٕز. وّىظ
 

 الخاتمت

 خٍقش ثٌذسثعز إلى ٔضجةؼ ؤهمهج:

دإنمجىٗ ثٌغلاعز: ثٌضىثصٌ ثٌقىبٌ وثٌضىثصٌ ثٌضشوُبي صؾمً ٍج٘شر ثٌضىثصٌ  -
ثٌتي وٍفهج ثٌؾجّش ؽىلٍ بُ صؾىًُ ثلدىعُمً  ثٌْٕجفشِٓ ؤدشص وثٌضىثصٌ ثٌذلالي 

 .ثٌذثخٍُز وبُ صمىَز ثلدْجني ثٌذلاٌُز

بُ  ٌقشبُ ِٓ ؤدشص ّٕجفش ثٌضىثصٌ ثٌقىبٌؽىً ثلجٕجط وثٌضىثصٌ ث -
بُ فنٌ ؤْ ، ودجٌٕغذز إلى ثلجٕجط فىجْ ثٌضجَ ِٕٗ ؤلً صغؾُلالقجةذ ؽىلٍ ثٌىىُٕز. 

وجْ ثلجٕجط  . ولذثلجٕجط ثٌٕجلـ لذ ؤعهُ إلى فذ دُْذ بُ فجٍُّز ثلإَمجُ ثٌذثخٍٍ
بً صىٍُف  لذو .ؤٔٗ ؤلً لذسر بُ سفذ ثلدىعُمً ٌٍمقُذر ِِثلاؽضمجلٍ وثفش ثلأِغٍز 

وثلأسمجء ثلدؾضمز  ثلأفْجيثلأفمٍ وثٌّْىدٌ، دنٌ  يًٍّ ِغضى ثٌضىثصٌ ثٌقشبُ
 .ثلدضفمز وصٔجوثلجّىُ 

ثٌىىُٕز دقىسر صجِز وؽضةُز  ٖثٌضىثصٌ ثٌضشوُبي بُ ؤؽْجس ثعضخذَ ثٌؾجّش -
ًٍّ ِغضىَنٌ ثلأفمٍ وثٌشؤعٍ، وبسىٓ ثٌؾجّش ِٓ ِٕـ ثٔغؾجَ إَمجٍّ ٌمقجةذٖ وّج 

                                                                                          
 .157، ؿ3ػ ،ثلدشؽِ ثٌغجدك 140
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وؤعهُ ثٌضشفُِ إَمجّج ِىعُمُج  ُك دلالاس ِٓ ثٌضىوُذ وثٌضنجد وثٌضإٌُف.ثعضيجُ برم
؛ ًٍّ ٔيجلنٌ: ثلدذِؼ وغنً ثٌؾجّش إلا بُ ؤدُجس ؽْشَزىٍفٗ وعشثء دلاٌُج ِهّج لم َ

وصيشق ثٌؾجّش ؤَنج  إمجفز إلى ؤٔٗ ؤدذُ بُ ثٌضميُِ ثٌىصني بُ دْل ثٌّٕجرػ. ثلدذِؼ،
 ثٌضمغُُ ثٌىصني لشج َنفٍ ًٍّ ثٌٕـ ثٌؾْشٌ بُ وٍهش ٔذىغٗإلى ٍج٘شر ثٌضمغُُ، 

 إَمجّج لىَج، وَضَذ ِٓ صإوُذ ثلدْجني.

فىجْ ثٌيذجق، وثلدمجدٍز، وثٌْىظ وثٌضذذًَ ِٓ ؤُ٘ ٍىث٘ش ثٌضىثصٌ  -
ثٌٍمىٌ فقغخ،  ثٌيذجق ولم َهضُ ثٌؾجّش بُ صىٍُفثٌذلالي بُ ؤؽْجس ؽىلٍ ثٌىىُٕز. 

ولذ بً صىٍُف  .ٗ ثٌفزر بُ ثلخٍك ثٌفني، لشج َؾُذ ٍِىضثٌيذجق ثٌغُجلٍؤدذُ بُ دً 
ثفضٍش  ِضىعْز ٌىفذثس ثٌذُش ثٌؾْشٌ ؤفُجٔج، وؤفُجٔج ؤخشي ثٌؾجّشثلدمجدٍز ّٕذ 

ؤِج دُٕز ثٌْىظ وثٌضذذًَ فمذ ثعضخذِهج ثٌؾجّش  .ًٍّ دْل ثٌىفذثس ٌٍذُش ثٌؾْشٌ
 ًٍّ ٔيجلنٌ: ّىظ ثٌضشصُخ وّىظ ثٌضشوُخ، دمشك صإوُذ ثلدمجدٍز ومشح ثلحىّز.
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Abstract 
This article analyses the roles of the mosque committee in enhancing the 

mosque‖s educational programmes in Gombak, Selangor. Gombak as an administrative 

district that is located inside the hectic and modernized area of Klang Valley is prone to 

foreign ideologies and socio-cultural issues. This study aims to broaden the understand-

ing of how the mosque committee in Gombak could empower the mosque‖s educational 

programmes in addressing these issues. This study also aims to discover creative impro-

vision that the committee could make in making the mosque‖s educational programmes 

attractive to the surrounding community. This study focuses on the role of the mosque 

committee in improving their mosque‖s educational programmes with a specific case 

study on selected mosques in the Gombak district. It is a qualitative study that utilizes 

the deductive and inductive methods derived from surveys collected from Focus-group 

Discussion (FGD) and literature studies. Recordings from the FGD survey and recent 
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literature studies related to this topic are examined and analysed according to its appro-

priation. The result indicates the importance of the mosque committee and their signifi-

cant roles in enhancing the mosque‖s educational programmes such as adjusting the 

curriculum to cater the diversity of people and continuously improvising the lesson 

through feedback taken from the surrounding community. 

Keywords: Mosque Educational Programme, Mosque Committee, Islamic 

Education, Gombak District, Majlis Agama Islam Selangor. 

Abstrak 
Artikel ini mengkaji peranan yang boleh dimainkan oleh ahli jawatankuasa 

masjid dalam usaha penambahbaikan program pendidikan masjid di sekitar kominiti 

Gombak, Selangor. Gombak merupakan sebuah daerah pentadbiran terletak di dalam 

kawasan Lembah Kelang yang sibuk dan moden terdedah kepada ideologi asing dan 

permasalahan sosio-budaya. Kajian ini bermatlamat untuk memperluaskan kefahaman 

berkaitan tentang bagaimana ahli jawatankuasa masjid boleh menambahbaik program 

pendidikan masjid untuk menanggapi permasalaha-masalah tersebut. Kajian ini juga 

bertujuan untuk menemukan kaedah penambahbaikan kreatif yang boleh dilakukan oleh 

ahli jawatankuasa masjid untuk menjadikan program pendidikan masjid menarik bagi 

masyarakat sekitar. Kajian ini juga memfokuskan kepada peranan ahli jawatankuasa 

masjid dalam menambahbaik fungsi program pendidikan masjid dengan kajian kes 

keatas masjid terpilih di daerah Gombak. Ini adalah kajian kualitatif yang menggunapa-

kai kaedah deduktif dan induktif yang berasal dari hasil dapatan tinjauan Diskusi Ke-

lompok Terfokus (FGD) dan juga kajian literatur. Rakaman dari tinjauan FGD dan 

kajian literatur terkini yang berkaitan dengan topik ini akan dikaji dan dianalisa mengi-

kut kesesuaiannya. Hasil menunjukkan kepentingan ahli jawatankuasa masjid dan 

peranan besar mereka dalam menambahbaik program pendidikan masjid contohnya 

dalam menyesuaikan kurikulum untuk menyantuni kepelbagaian masyarakat dan 

penambahbaikan berterusan pengajian melalui maklum balas yang diperolehi dari 

masyarakat setempat. 

Kata Kunci: Program Pendidikan Masjid, Ahli Jawatankuasa Masjid, 

Pengajian Islam, Daerah Gombak, Majlis Agama Islam Selangor. 

1. INTRODUCTION 

A mosque is a place that holds a special position in the heart of 

every Muslim. It is a place for worship and also functions as an institu-

tion that serves as the center of social activities for Muslims. It is the 

most important and centermost institution in any Muslim community. 

Even since the Prophet PBUH’s time, the mosque was positioned inte-

grally to the Muslims’ governance and administration. The mosque func-

tion is evergreen and dynamic, evolving to meet the needs of the Mus-

lims at all times. It is a substantial body that oversees the Ummah’s con-

dition; spark changes and revives the spirits of promoting virtues and 

forbidding vices (al-amru bi al-maʻrūf wa al-nahyu ʻan al-munkar) in the 
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society. Making the mosque prosperous is a responsibility for every Mus-

lim, men and women, all together as a vicegerent of Allah in this world. 

Allah SWT said: 

“The mosques of God Shall be visited and maintained By 

such as believe in God And the Last Day, establish Regular 

prayers, and practice Regular charity, and fear None (at 

all) except God. It is they who are expected To be on true 

guidance.” (9:18) 

The importance of mosques cannot be established without the ef-

forts of people who committed their time and energy to make mosques 

alive, thriving, and prosperous. In our modern days, this task is handled 

by a group of people appointed to be the mosque‖s “committee.” They 

are either elected by the authorities or voted into that position by the 

community voting. This committee, usually selected from people with 

different backgrounds, thrives hand in hand to improve their mosque and 

indirectly revamp their village or communities surrounding them. They 

“volunteer” themselves for the ‖Ummah, as many committees receive 

only small stipends or none at all for their work.  

The mosque committee plays a vital role in enhancing the 

mosque‖s educational programmes. Mosque, which also works as a 

learning institution, needs to have an authentic and robust educational 

programme so that the disseminated knowledge will benefit the commu-

nity. The committee here is the one that administrates and puts an ar-

rangement to the educational programme based on the curriculum given 

by the religious authority. Any incompetency of the educational pro-

gramme will detrimentally impact the Muslim ‖ummah in the future. 

Thus, this research aims to discover the mosque committee‖s role in em-

powering the mosque‖s educational programmes. It will discuss the im-

portance of the mosque as an educational institute and enlist the signifi-

cance roles played by the mosque committee in enhancing the mosque‖s 

educational programmes. 

  

1.1 Mosque and Education: A Brief History 

“Knowledge” and “Education” are integral with the mosque‖s in-

stitution. For example, the establishment of The Prophet‖s Mosque (al-

Masjid al-Nabawī), other than a place of worship, was also intended to be 

a gathering place for people to learn more about Islam. The formation of 

Qubā‖ Mosque, Mirbad Mosque, and al-Masjid al-Nabawī, for instance, 

also play a significant role that educated and shaped the Muslims‖ char-
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acter building during the Prophet‖s time (Haron, Ripin, & Yusof, 2008, p. 

2). The mosque educational features later kept being developed with the 

expansion of Muslims‖ land and migration. Through time, independent 

institutions specific for Islamic education were created under the 

mosque‖s institution, such as preliminary school (Kuttāb), general 

schools (Madrasah), and university (al-Jāmiʻah), with most of them 

were built within the mosque‖s compound and were put under the 

mosque‖s jurisdiction. The mosque institution‖s diversified roles show-

cased substantial responsibilities held by its management in ensuring that 

the mosque‖s potential is utilized and its benefits far-reaching to all Mus-

lims. 

 

1.1.1 Role of Mosque Committee in the Knowledge 

Dissemination Process in the Early Islamic Age 

After the construction of the first mosque - the Qubā’ Mosque - in 

the first year of Hijrah, many other mosques have also been built 

throughout Islamic lands. Most of these mosques have nearly similar 

roles: a worshipping place that also works as a center for Islamic teach-

ing (Imamuddin, 1984, p. 160). Nonetheless, their educational system 

was mostly informal until specific programmes such as the Ṣuffah or 

Kuttāb were embedded into the mosque institution (Haron et al., 2008, p. 

4). 

The history of al-Ṣuffah or al-Kuttāb begins at the time of the 

Prophet PBUH. A space connected to the Prophet‖s Mosque was dedicat-

ed to learning Islam, and the teaching there was led by the Prophet 

PBUH himself. Several companions such as ʿAbd Allāh ibn Rawāḥah, 

ʻUbādah ibn al-Ṣāmit, and Abū ʻUbaydah ibn al-Jarāḥ were also trained 

and appointed as teachers (Al-Hasani, 2019, p. 3). Suffah or al-Ṣuffah 

educational programme is considered as the most significant earlier for-

mal institutions in Islamic education history that housed seventy to hun-

dredths companions, among them Abū Hurayrah, ʻAbd Allāh bin Masʻūd, 

ʻAmmār bin Yāsir, and Abū ʻAbd Allāh al-Fārisī (Al-Ḥākim. 2002, p. 

18). 

At the time of the Rashidun Caliphate (al-Khulafāʼ al-Rāshidūn), 

al-Ṣuffah and al-Kuttāb systems were developed to be more formal than 

they were before. Its curriculum focused more on teaching the Quran, 

learning Islam, and some basics in other disciplines (Ahmad Syalaby, 

1976, pp. 37–45). At the time of the following caliphates, several 

mosques have been institutionalized to have a more significant educa-
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tional role, such as what happened to the Qayrawān mosque in Tunisia, 

the Qarawiyyīn mosque in Morocco, and al-Azhar mosque in Egypt 

(Haron et al., 2008, p. 8; ʻAbd al-Hadi al-Tāzi, 2000, pp. 111–113). The-

se mosques become central to the distribution of knowledge in the Mus-

lim world alongside several other educational institutions established lat-

er, such as the madrasah and the Bayt al-Ḥikmah. 

  

1.1.2 Role of Mosques in Disseminating Knowledge in Classical  

Era of Malay Archipelago 

It is hard to ascertain when actually Islamic education started to 

develop in the Malay archipelago as historians are still in disagreement 

on the exact date Islam came to the Malay world. The assumpted date 

can only be estimated with the arrival of Islam in Malay lands, with ac-

cording to some authorities such as al-Attas believes that it was in the 

early 14
th

 to 16
th

 century (Al-Attas, 2011, pp. 32, 79, 89–90). This was 

based on the historical fact that the first King of Malacca, Parameswara, 

embraced Islam and changed his name to Megat Iskandar Syah in 1414 

AD (Haryanto, 2015, p. 86). This claim is still in dispute due to the lack 

of evidence, with Wake favouring Muzaffar Shah and dating the event in 

the mid 15th century (Wake, 1983). Several archeologists and historians 

are also in dispute with the scholars of Islamic studies, with the earlier 

contend that Islamisation in the Malay world happened from the 10
th

 cen-

tury onwards while the latter argue that the rapid Islamisation actually 

took place between 13
th

 to 16
th

 centuries (Ahmad, 2014, p. 75; Hassan & 

Basri, 2005, pp. 12–13; Rahman, 2003).  

According to the seventh century AD Chinese documents cited by 

Fatimi, Muslims may have already reached China and Southeast Asia in 

the earlier age of Islam. (Bruce, 1996, p. 71; Fatimi, 1963). The oldest 

concrete proof of this presence is a tombstone dated 291 AH (903 AD) 

discovered in Kedah (Bruce, 1996, p. 73). The conversion of this region 

to Islam may have started in Sumatra - specifically, Aceh - that most his-

torians believe was responsible for spreading Islam to neighboring king-

doms such as Pasai and Perlak (Bruce, 1996, p. 73). Another historian, 

Bougas, considers Patani the first part of the Malay Peninsula to convert 

to Islam (Bougas, 1992, p. 89). Nonetheless, most historians proposed 

that Melaka - a tiny urbanized Muslim coastal town that paid tribute to 

Srivijaya - as the earliest (Bruce, 1996, p. 75). The precise date of its 

conversion is unclear; nevertheless, even before the conversion, the 

Melakan ruler provided appealing facilities and incentives to foreign 

Muslim traders, including homes and “a place for their mosques,” ac-
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cording to Cortesao (Cortesao, 1944, p. 24). This supports the notion that 

Muslims constructed mosques regardless of whether they resided in Mus-

lim nations. The Melaka empire in the 15th century became both South-

east Asia‖s most significant port and a centre for Islamic scholarship in 

the archipelago (Bruce, 1996, p. 75). 

In the Malay Archipelago, the place for Islamic education actual-

ly started in the teacher‖s house. The main focus at the earlier stage was 

reading the Quran. The teaching was informal, and the Jawi alphabet was 

introduced to ease the community in reading Arabic. (Haryanto, 2015, p. 

86) After the ruler‖s conversion to Islam and the increasing number of 

Muslims, the overall society became Islamized, and congregational 

mosques or Friday mosques were built and later given greater importance 

as an educational institution. These mosques were usually located near 

the palace or governor‖s residence and became a place for people to 

gather and improve their knowledge of Islam (Bruce, 1996, p. 75). The 

educational programme and curriculum at the beginning stage emphasize 

the ability to read, write, and recite the Qur‖an. Lessons in addition to 

studying the Qur‖an were soon added, such as the sciences of Islamic ju-

risprudence, Islamic creeds, exegesis, history, Sufism, and Islamic Phi-

losophy (Nor & Othman, 2011). Independent educational institutions 

such as ‚Pondok‛, “pesantren”, “meunasah‛, ‚langgar‛ and ‚dayah‛ 

were preferably established within the vicinity of the mosque.
1
 Islam was 

also taught in the palace and mosques were used for Islamic celebrations 

such as the commemoration of the Prophet‖s birthday (Mawlid al-Rasul) 

and the coming of the month of Ramadhan (Nor & Othman, 2011, p. 67). 

Islamic educational programme in the Malay archipelago has a 

nearly similar system yet different institutional names based on different 

places and kingdoms. Nonetheless, to a large degree, mosques hold im-

mense importance as an integration base for all these institutions. In the 

Samudera Pasai Sultanate and the Lamuri Sultanate, the mosque provid-

                                                           
1
 "Pondok" is an educational institution for students who come to live in a temporary 

period, and it is set up in a certain area in the vicinity of the school based on mosques, 

suraus and others. See Shafie Abu Bakar (1984), “Ke Arah Pembaikan dan 

Pengembangan Sistem Pendidikan Pondok di Malaysia”, Jurnal Pendidikan Islam, Vol. 

2. Selangor: Angkatan Belia Islam Malaysia, p. 27. 

‚Dayah‛ or ‚Zawiyah‛, ‚Meunasah‛, ‚Langgar‛ and ‚Pesantren‛ are similar with 

‚Madrasah‛ (general school), a place/building where Islamic education and discussion 

took place. See Mardin (2018), Institusi Pendidikan Islam di Nusantara Pada Masa 

Awal (Kajian Dari Abad ke-7 Sampai ke-19 M). Intelektualita: Kajian Pendidikan, 

Manajemen, Supervisi Kepimpinan, Psikologi Dan Konseling, 7(1). 
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ed high-level Islamic education to the learners
2
. Lessons were given at 

the corner or veranda of the mosque comprising subjects such as Islamic 

theology, jurisprudence, logic, astronomy and others. There was no age 

limit for the students and the teachings were given in an open gathering 

(halaqa) (Mardin, 2018, p. 8). In the Demak Sultanate, mosques were re-

sponsible for providing general lessons from beginners to a higher level 

of education through an open gathering discussion approach and debate 

(Mardin, 2018, p. 12).
3
 The same system was utilized in many classic 

Islamic kingdoms in the Malay archipelago. Other developed and inde-

pendent educational institutions were later established to provide more 

formal and systematic Islamic education such as “Pondok” in the Malay 

Peninsular and Pattani, “Pesantren” in Java and Madura, “Rangkang” in 

Acheh, and “Surau” or “Langgar” in Minangkabau (Ismail & Mutalib, 

2013, p. 8). With the introduction of these new institutions, the educa-

tional responsibilities of the mosque institution were greatly distributed. 

Islamic education has become more specialized and systematic with the 

introduction of teaching schedules and specific books for specialized 

subjects. Still, the approach was still in the shape of an open gathering 

(halaqa) that did not limit the class to any specific ages or status (Ismail 

& Mutalib, 2013, p. 8). 

 

1.1.3 Role of Mosque Committee in Modern Era 

The role of the mosque in the modern era has been severely di-

minished from its stature in the past. Nowadays, there has been separate 

institution and establishment to tackle the issues of education in Muslim 

countries. Learning in the mosque would count as informal education, 

while the role to conduct formal learning was transferred to the learning 

center, schools or madrasah, colleges, and universities that move inde-

pendently from the mosque institution. The ministry of education admin-

istrates these institutions while the mosque administration was handled 

either by the surrounding Muslim community - independently - or super-

                                                           
2
 Samudera Pasai Sultanate: The Samudera Pasai Sultanate, also known as Samudera or 

Pasai or Samudera Darussalam or Pacem, was a Muslim harbour kingdom on the north 

coast of Sumatra from the 13th to the 16th centuries CE. 

Lamuri Sultanate: Lamuri or Lambri was a kingdom in northern Sumatra, Indonesia 

from the Srivijaya period and is thought to have become absorbed into the Aceh 

Sultanate by the early 16th century. 
3
 The Demak Sultanate was a Javanese Muslim state located on Java's north coast in 

Indonesia, at the site of the present-day city of Demak. 
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vised by the other ministry/department focusing on religious affairs 

(Abdel-Hady, 2010, p. 11).  

Mosque committees in non-Muslim countries mostly have more 

roles and are more independent than their counterpart from the Muslim 

countries. Nonetheless, their roles are quite similar; usually responsible 

for financial management, funding, activities planning, administration, 

and educational programmes of the mosque. The only difference would 

be that the mosque committees in Muslim countries are typically super-

vised by the religious authority, while those in non-Muslim countries 

would be loosely supervised. Especially in Malaysia, the mosques are 

managed under the supervision of “Majlis Agama” (religious council) of 

the states, which fall under the Sultan‖s jurisdiction.
4
 The committee‖s 

importance in managing the mosque cannot be looked down, as they are 

the ones who pragmatically implement the order of the state‖s religious 

authority while giving feedback on the issues of the masses back to the 

ruler.  

In Selangor – including Gombak - the mosque committees are se-

lected once every three years (Abdul Hamid & Ahmad Fozi, 2019, p. 1). 

Competitive selection for the spots indicates the increasing interest of 

people in the mosque institution. The election became a platform for 

some people to strengthen their political influence and for some other to 

express their dissatisfaction on the existing committee. Failing to organ-

ize activities, mismanaging the mosque‖s finances,  and unobliging atti-

tude are the main factors encouraging other parties to contest for their 

position. Islamic Religious Department of Selangor (JAIS) has listed four 

main elements that must be present in all parties leading mosques and 

suraus in the state of Selangor, which are: (1) The mosque committee 

should facilitate the unification of the ummah, (2) Need to be accommo-

dative to people, (3) Just and equal in treating people regardless their 

background, (4) Ability to manage the mosque well (Abdul Hamid & 

                                                           
4
 Refer to Malaysia‖s Federal Constitution, Part 1, Article 3 (2): “In every State other 

than States not having a Ruler the position of the Ruler as the Head of the religion of 

Islam in his State in the manner and to the extent acknowledged and declared by the 

Constitution of that State, and, subject to that Constitution, all rights, privileges, prerog-

atives and powers enjoyed by him as Head of that religion, are unaffected and unim-

paired; but in any acts, observances or ceremonies with respect to which the Conference 

of Rulers has agreed that they should extend to the Federation as a whole each of the 

other Rulers shall in his capacity of Head of the religion of Islam authorize the Yang di-

Pertuan Agong to represent him.” 
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Ahmad Fozi, 2019, p. 4). Selected committees will be formally issued 

special appointment letters that requires them to attend continuous oblig-

atory courses and mosque‖s management workshops (Abdul Hamid & 

Ahmad Fozi, 2019, p. 5). 
 

2. METHODOLOGY 

The study‖s primary purpose was to assess the mosque‖s commit-

tee‖s roles and their influence in enhancing the mosque curriculum stud-

ies, especially in the Gombak district. Thus, several surveys were con-

ducted in 4 different mosques located at Selangor between April to May 

2019. The list of mosques and its details are as follows: 
 

1 

Masjid Al-

Syakirin, Gombak 

– 14 April 2019 

This mosque can accommodate about 5000 

people at any one time and among the most 

packed mosque in Gombak in terms of activi-

ties. Programs/lectures with famous speakers 

received the highest attendees.  

2 

Masjid Al-

Islahiyah, Kuang, 

Gombak 

– 21 April 2019 

 

This mosque can accommodate about 1000 

people at any one time and have about 25 to 

100 regular attendees for each daily prayer. 

Maghrib prayer has the highest number of at-

tendees, and the number might increase during 

lectures with famous speakers. The program 

with the lowest number of participants was the 

Arabic language class, and the worst overall 

number of attendees in terms of age was 

among the youth. This mosque has five more 

surau under its jurisdiction. 

3 

Masjid Al-

Hidayah, Gombak 

– 4 May 2019 

 

This mosque can accommodate about 2500 

people at any one time and recorded the high-

est number of attendees during the Maghrib 

prayer. Lectures related to inter-religious dis-

cussion and topics related to the hereafter re-

ceive the highest participation from the com-

munity. The highest attendees in terms of eco-

nomic background would be from the lower 

and middle class. 

4 

Masjid Taman Tun 

Teja, Rawang 

– 11 May 2019 

This mosque recorded the highest number of 

attendees during lectures inviting speakers 

playing on satire, politics, and insulting 
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 words/presentation. Programs on Islamic 

thought and ʿaqīdah, with academic presenta-

tions/lecturers, receive the lowest participation 

from the community. The highest attendees in 

terms of age would be the pensioner (above 55 

or 60 years old), while the lowest number of 

attendees would be among the youth below 40. 

 

The primary data collected consists of interviews of the mosque 

committees. A set of preliminary questions was asked to the committees, 

followed up by an open-to-all sharing session. The interview includes 

discussing each mosque‖s issues, problems, and solutions from the 

mosque committee‖s perspective. The discussion was later elaborated 

freely based on the importance of those issues. The committee was given 

the freedom to voice their opinions, attitudes, and understanding based 

on the discussion flow. The discussions were transcribed, analyzed, and 

written into a report.  
 

3. RESULTS 

From the surveys done in 4 mosques and analyzed concerning the 

works of literature on this topic, this study found out 13 significant roles 

of the mosque committee in enhancing the mosque curriculum study, 

which are as follows: 

 

1- Adjust and diversify teaching topics/syllabus based on the  

needs of the local community 

A survey done in Masjid al-Islahiyah and Masjid al-Hidayah 

showcased that lectures were actively organized to cater to the communi-

ty‖s diverse needs; men, women, kids, young, old, etc. Repeated classes 

on the same subject were arranged to celebrate new attendees, while a 

more in-depth hierarchical study on the specific field was organized to 

celebrate the old attendees.
5
 The survey also shows that enforcing classes 

without the community‖s demand/necessity will not receive useful feed-

back. Those classes‖ attendance will be very minimal and short-lived, 

such as what happened with the Arabic course in Masjid al-Islahiyah.
6
  

                                                           
5
 Refer to Masjid al-Hidayah‖s meeting transcript. 

6
 Refer to Masjid al-Islahiyah‖s meeting transcript. 
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Various needs of the community necessitate the need to 

organize multiple programs. Most mosques organized Maghrib 

lectures daily, while Ṣubḥ lectures were organized on every pub-

lic holiday. Ḍuḥā classes were organized four times a week, and 

special talks inviting famous speakers were scheduled once every 

three months.
7
 Those lectures were arranged for different disci-

plines and topics. Courses and a one-time selected forum were 

organized to tackle current issues surrounding the community, 

such as couple issues, time-wasting, illegal racing, etc.
8
 The 

mosque committee plays a large role in arranging those lecturers 

depending on their judgment on the community‖s needs and cur-

rent obligations.   

Rearranging teaching subjects in the mosque to cater to 

the community‖s needs is nothing new in Islam. It has been 

known that the “al-Karāsī al-ʻIlmiyyah” program, hundreds of 

years of on-going teaching programmes in al-Qarawiyyīn 

mosque, also tackle different fields of knowledge. Several teach-

ing “seats” were positioned at the mosque‖s central pillars, and 

other lecturers were assigned to teach diverse disciplines of ‘ilm. 

Teaching there was not limited to Islamic studies‖ only but rang-

ing from entirely another domain of knowledge such as poetry, 

ethics, language, philosophy, mathematic, history, navigation, 

geography, astronomy, governance, sports, engineering, medi-

cine, and pharmaceutical (ʻAbd al-Hadi al-Tāzi, 2000, pp. 127–

128). This practice was also implemented in the classical era of 

Malay Archipelago‖s mosques as the mosque was responsible for 

organizing a variety of classes such as Arabic language, astrono-

my, philosophy, Islamic logic according to different levels and 

backgrounds of students (Mardin, 2018, pp. 6–15; Nor & 

Othman, 2011, pp. 66–68).  

 

2- Study the tendencies and factors that attract people  

to the mosque 

It is also up to the mosque community‖s responsibility to 

study the tendencies and factors that attract people to the mosque. 

Some mosques creatively utilize sponsorship to include free 

meals and foods, while others attract people with certificates for 

                                                           
7
 Refer to Masjid al-Hidayah‖s meeting transcript. 

8
 Refer to Masjid al-Islahiyah‖s meeting transcript. 
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their organized classes.
9
 The mosque committee will also work to ensure 

that the lectures‖ objective is achieved while entertaining the attendees in 

the best way possible. This method of da’wah in utilizing something 

people like or love is not something new in Islam as the Qur‖an says: 

‚Invite (all) to the Way Of thy Lord with wisdom And 

beautiful preaching ; And argue with them In ways that are 

best And most gracious : For thy Lord knoweth best, Who 

have strayed from His Path, And who receive guidance.‛ 

(16:125.) 

This act of being tactful or “ḥikmah” was portrayed by the Proph-

et PBUH himself. In the early days of Islam, the Prophet PBUH invited 

people to his lectures accompanied by “food” and “meals” (Haykal, 

1966, p. 158). This action could soften the heart of the listeners and at-

tract them to the kindness promoted in Islam. Nowadays, even some 

mosques have gone to the extent of organizing annual events such as 

public carnivals and exhibitions in an effort to attract more people to visit 

the mosque. 

 

3- Invite an ustādh (preacher) who can attract people coming  

to the mosque 

The committee is also responsible for selecting a suitable lecturer 

(ustādh) to handle the classes. Famous ustādh is more useful in attracting 

people to the mosque than the subject or syllabus itself.
10

 The committee 

must select lecturers who are well-versed in the topic he is presenting and 

make the people attentive to his lectures. Some mosques utilize great re-

citers, public figures, and famous speakers to boost the mosque‖s attend-

ance. The committee usually used online social groups such as 

WhatsApp or Telegram with other mosque committees to exchange well-

known speakers‖ contact numbers.
11

 Celebrity speakers are typically in-

vited for forums and are paired with academic scholars to balance 

knowledge‖s strictness and leisure.
12

 The necessity to leverage between 

                                                           
9
 Refer to Masjid al-Islahiyah‖s meeting transcript and Masjid al-Syakirin‖s meeting 

recording. 
10

 Refer to Masjid al-Islahiyah‖s meeting transcript and Masjid al-Syakirin‖s meeting 

recording. 
11

 Refer to Masjid al-Islahiyah‖s meeting transcript. 
12

 Refer to Masjid Taman Tun Teja‖s transcription. 
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eloquent speakers and credential academics is also a part of 

‚ḥikmah‛ ensuring that the learning process is conducted in the 

best way possible. 

It is also important for the Ustaz to possess Murabbī‖s 

characteristics. Imām al-Ghazālī RH mentioned in his manual for 

students; “Ayyuha al-Walad” that it is necessary for a student to 

have a teacher who is also a murabbī who could influence the 

students to change himself as a better Muslims by cleansing all of 

his negative manners to positive virtues (Al-Ghazālī, 2013, p. 60). 

It is important that the teacher or preacher is someone who could 

influence their spirituality aspects (al-taʼthīr al-rūḥī) as what has 

been known in Sufism (Maḥmūd, 1969, p. 338). Therefore select-

ing a pious and influential preacher is one of the most important 

aspects for this reason. 

 

4- Make sure the class presentation accommodates the  

diversity of the people 

Most of the lectures do not implement the strict ruling of 

manners (al-adāb) in their conduct.
13

 This approach is to ensure 

that the older participant and the laymen are celebrated. Too 

much formality and strictness could drive people away from the 

class, which is unsuitable with the objective of teaching in public 

places such as the mosque. Their presence at the mosque should 

be celebrated as an encouragement for them to return again to the 

mosque. It is also one of the solutions to tackle the issue of dwin-

dling numbers of people attending the mosque. The committee‖s 

task is to ensure the lectures accommodate the diversity of char-

acters in the community, mediate the equilibrium of manners and 

respect to both lecturers and the attendees. 

It is also known in the Shāfiʻī school (madhhab) that it is 

permissible for non-Muslims to enter mosques with the permis-

sion of the Muslims community. Imam al-Rāfiʻī and al-Nawawī 

agreed with this ruling (Al-Zarkashī, 1996, p. 318). One of the 

strongest pieces of evidence of this ruling is a report from Saʻīd 

bin al-Musayyab narrated that Abū Sufyān when he was still a 

non-believer entered the Prophet‖s mosque in Madinah (Al-

Zuhaylī, 2004, p. 2690). 

 

                                                           
13

 Refer to Masjid al-Islahiyah‖s meeting transcript. 
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5- Collect feedback from the community 

The mosque committee needs to constantly improve by being 

transparent, open, and always taking feedback from the community. This 

approach is to ensure that those programmes will be continuously im-

proved. This feedback can be collected through surveys, attendees‖ num-

bers, personal inquiries, post-mortem meetings, and feedback boxes.
14

 

They will take the intermediator roles between the attendees, the lectur-

ers, and the religious authorities by conveying the syllabus and pro-

grammes‖ effectiveness conducted in the mosque. They need to ensure 

that the lectures benefit the attendees in terms of the presentation, materi-

als, presenters, and syllabus. They need to have keen eyes and be sensi-

tive to the surrounding changes, particularly to the attendance graph and 

presence in the mosque. The feedback can be shared with another 

mosque through the exchange of experience and solutions.
15

  

One event on how the community helps to improve the mosque 

can be reviewed in the al-Qarawiyyīn mosque‖s history. This mosque is 

known to have an integrated and dynamic two-way relationship with the 

people of Fez. The Fez community will provide sponsorship and give 

useful feedback to the mosque. In contrast, the mosque institution will do 

its best to arrange teaching programmes and other activities that benefit 

the surrounding community. The mosque does not limit its function as a 

place of worship but also performs as a learning center and an endow-

ment institution. Its endowment has been used to support the mosque ac-

tivity, establish a public library, build a psychiatric hospital, create shel-

ters for the needy, buy foods for animals and its treatment, provide loans 

without interest, and provide support for the country‖s defense against 

invaders (ʻAbd al-Hadi al-Tāzi, 2000, pp. 454–458). 

 

6- Adhere to the MAIS guide in selecting lecturers and  

conducting classes 

Most mosque refers to Selangor Islamic Religious Council (Maj-

lis Agama Islam Selangor – MAIS) for guidance and conditions in select-

ing speakers and conducting classes.
16

 All religious speakers need to own 

MAIS credentials before they are permitted to deliver any lectures in Se-

langor. Those speakers need to hold tight on Ahl al-Sunnah wa al-

                                                           
14

 Refer to Masjid al-Hidayah and Masjid Taman Tun Teja‖s meeting transcripts. 
15

 Refer to Masjid al-Syakirin‖s meeting recording. 
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Jamāʻah creeds and should not preach deviant ideologies as ga-

zetted by MAIS.
17

 It is the role of the committee to make sure that 

this rule is followed. 

The authority‖s responsibility in allowing only eligible 

speakers in the mosque - as stated by al-Imām al-Ghazālī RA - is 

also a part of promoting virtues and forbidding vices (al-amru bi 

al-maʻrūf wa al-nahyu ʻan al-munkar) (Al-Ghazālī, 2013, p. 71). 

Allowing unqualified or uncreditable speakers to stand at the po-

dium (minbar) may confuse the ignorant masses on the correct 

teaching of Islam. This action is deemed necessary to ensure that 

there are no deviant and extreme ideologies seeping inside and 

harming the community‖s harmony and unity. 

 

7- Prioritize book study to ensure the perfect hierarchy  

of knowledge 

Several mosques have a different opinion on the book 

study or “pengajian berkitab.” For example, Masjid al-Islahiyah 

believes that book study will motivate people to come to their 

mosque due to its continuous nature.
18

 Book study is also suitable 

for them as it ensures correct methodology in understanding the 

discipline of one specific branch of knowledge. It aligns with a 

poem by al-Imām al-Shāfiʻī RA that talks about the importance of 

“consistency” or “continuity” in seeking knowledge (Abdul 

Rahim, 1997, p. 378).     

Nonetheless, Masjid Tun Teja‖s committee contends that 

book study is not really effective in attracting people to their 

mosque. However, they agree on its importance of providing the 

best understanding of the religion.
19

 Nevertheless, they admit that 

continuous book study should be prioritized over a one-off pro-

gram (dawrah ʻilmiyyah). It is up to the committee‖s inventive-

ness to ensure that book study can be promoted and presented at-

tractively to the surrounding society. 

 

 

                                                           
17

 Refer to MAIS Seksyen 118 Enakmen Pentadbiran Agama Islam (NS) Tahun 2003 

Pin. 2016. 
18

 Refer to Masjid al-Islahiyah‖s meeting transcript. 
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8- Prioritize studies that tend to be pragmatic rather than  

philosophical 

Classes that are more pragmatic or practical rather than philo-

sophical, such as courses related to ibadah - that are easier to understand 

and can be immediately applied - are more attractive to the community.
20

 

These courses could be interpreted as ―Module Based Learning‖. Most 

attendees dislike having ―heavy‖ lectures, particularly items related to 

Islamic thought and philosophy. Most of them usually went to the 

mosque in a state of leisure after working all day long – thus – their 

minds are not prepared to digest heavy philosophical discussion. In-depth 

philosophical discussion requires full focus and attentive energy that 

somehow tires the mind. Therefore, the committee needs to ensure cor-

rect timing and a suitable targeted group of audience for each lecture. 

Moreover, several Muslim scholars such as Shaykh Ismāʻīl Ibn 

al-Muqrī (d. 837 AH) and al-Ḥasan bin Masʻūd al-Yūsī (d. 1102 AH) 

also forbids the layman to learn philosophy. Al-Yūsī, in his work, con-

tends that philosophy is divided into two kinds, good and bad (Al-Muqrī, 

1978, p. 182; A. al-M. al-Ḥasan bin M. Al-Yūsī, 2013, p. 141). There-

fore, this does not mean that learning philosophy is entirely prohibited. 

Nonetheless, teaching it to the laymen who did not have any essential 

and consistent learning will bring more harm than good. Scholars like 

Imām al-Ghazālī suggest that the learning of the fundamentals in Islam 

are more important as it deals with what is necessary for laymen (Al-

Ghazālī, 2013, p. 56). 

  

9- Create intensive courses according to the immediate needs  

of the people 

The mosque committee‖s role is to look after people‖s needs, par-

ticularly in providing religious programs that could enhance their spiritu-

al and intellectual deficiencies. They organize immediate or ad-hoc pro-

grams to tackle current issues in Islamic domestic law, Ḥalāl certificates, 

and Islamic banking. Programs such as slaughtering courses, Marriage 

courses, Ḥajj & ʻUmrah courses are also provided regularly depending 

on the instruction of MAIS and demands from the neighborhood.
21

 

Courses or lectures related to general knowledge such as safety and scam 
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 Refer to Masjid al-Hidayah‖s meeting transcript. 
21
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alerts can also be organized occasionally.
22

 Some mosques also 

provide daycare and tuition to prepare the neighborhood kids for 

their examination. 

These diverse roles taken by mosque institutions can also 

be seen even at the time of the Prophet PBUH and his compan-

ions. al-Masjid al-Nabawī at the time of Prophet PBUH functions 

as a gathering place, learning center, place of shelters for the 

Ṣuffah, place to meet foreign diplomats, a place to tend the 

wounded in battle, a place for sporting competition, a place to 

discuss on administration, place to collect for the needy, place to 

judge a dispute, etc.
23

 This reform of mosque, from a place of 

worship to multi-purpose institution can be seen with al-

Qayrawān mosque, al-Azhar mosque, and al-Qarawiyyīn mosque, 

which is the example of the latter has been given above.
24

 

 

10- Ensure the class presentation follows the mosque’s  

rules and guidelines 

Several mosques come out with their own different rules 

and guidelines to ensure the lectures‖ effectiveness.
25

 The pre-

senter or the speaker must follow those guidelines as the guide-

lines are usually created to tackle past complaints and issues in 

the mosque. Examples of these rules are that the speaker should 

not arbitrarily appoint someone else to replace his lectures with-

out the mosque committee‖s consent, and he needs to strictly fol-

low the scheduled time for his presentation.
26

 The mosque com-

munity implements these additional rules and guidelines to ensure 

smooth operation and administration of the mosque. Enacting 

rules and guidelines for the sake of greater good (maṣlaḥah) is the 

mosque‖s right that could be considered as a part of promoting 

virtues and forbidding vices (al-amru bi al-ma’rūf wa al-nahy ‘an 

al-munkar) (Al-Ghazālī, 2013, p. 71). 
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 Refer to Masjid al-Syakirin‖s meeting recording. 
23

 Refer to Abdel-Hady, The Masjid, Yesterday and Today. 
24

 Refer to chapter “Results: 1- Adjust and diversify teaching topics / syllabus based on 
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11- Ensure the continuity of studies despite changes of  

the speakers 

It is known that book study lectures require a long period of time 

(usually years) before completion. There are several cases where book 

study lectures were short-lived due to problems from the lecturer‖s side. 

Nonetheless, it is up to the mosque community to ensure that the lessons 

are continued through any necessary means, such as finding a new re-

placement for the lecturer or putting it on hold. They are also responsible 

for explaining the latest situation of the lectures to the new lecturers so 

he can proceed with the continuation of the lessons smoothly.
27

 Con-

sistency in studies is among the six conditions for learning commended 

by al-Imām al-Shāfiʻī RH in his famous poems (Abdul Rahim, 1997, p. 

378). Continuity and consistency in conducting classes will bring bless-

ing (barakah), tranquility, and mercy of Allah SWT to the mosque.
28

 

 

12- Using the latest technological advances in disseminating  

knowledge and giving lectures 

Utilizing technology in daʻwah is a part of wisdom (ḥikmah).
29

 

Some classes are now using loudspeakers outside the mosque to benefit 

women who stay at home.
30

 Several mosques also started to do live 

streaming and online broadcasting for lectures. Nowadays, nearly all lec-

turers have started to use PowerPoint presentations and slides in their 

classes (Dato‖ Safei, 2018, p. 3). The committee has utilized the ad-

vancement of modern technology to improve the mosque‖s presence in 

the community.
31

 The utilization of technology has become more signifi-

cant, particularly in this time of the Covid-19 pandemic. The mosque 

committee‖s responsibility is to find out the most proficient method of 

utilizing the technology in enhancing the mosque curriculum study. 
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13- Regulate education’s role to be neutral and free  

from the outer influence (politics/interests of  

particular groups/heretical teachings/divisions, etc.) 

The mosque should be a place of peace and unity that 

symbolizes the Muslims‖ togetherness and should never be a 

place to sow discord and hatred among Muslims. It is a place to 

put all indifference among Muslims and used only for the sake of 

Allah SWT. Qur‖an says:  

‚And the places of worship Are for God (alone): So invoke 

not any one Along with God.‛ (72:18) 

This verse affirms the sacredness of the mosque and Allah 

SWT‖s absolute ownership over His place (Al-Zuhaylī, 1997, p. 

179). Advocating sectarianism and cronyism to the interest of 

one‖s political party, heretical group, and deviant ideology should 

never be permitted to happen in mosques.
32

 This harmony should 

begin within the mosque institution itself as there are several cas-

es of “invisible hand” related to a political party and deviant ideo-

logies trying to control and disseminate disunity within the com-

mittee.
33

 It is the mosque committee‖s responsibility to become 

the role model for the people and protect the institution from out-

er influence. They need to be careful not to appoint lecturers with 

political or deviant agendas that may advocate hatred speech 

“sugarcoating” with Islamic teaching.
34

 It is also a trustee 

(amānah) for the committee to observe and protect society from 

these agendas and ensure that the mosque curriculum study is as 

academically and neutral as possible. 

 

4. CONCLUSION 

The Mosque committee is the backbone of the mosque institution 

in the community. Their roles in managing the mosque varied; they over-

saw the mosque administratively, financially, and educationally. They 

help to translate religious authority‖s vision to the masses in the best way 

possible. They are also responsible for selecting the speakers and arrang-

ing the mosque curriculum studies to satisfy society‖s needs. The mosque 

institution‖s success and thriving presence in the community are highly 
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dependable on the mosque community‖s roles. They are the torchbearer 

of the religion and the caretaker of the “Markaz al-Ummah” of the Mus-

lims. Their roles are undeniably important to ensure and maintain the 

mosque‖s significance as a place for worship, peace, and knowledge. 

 

5. ACKNOWLEDGEMENT 

* This research is supported by International Islamic University 

Malaysia under IIUM Flagship Research Initiative Grant Scheme and 

Mosque Development Division, Selangor Islamic Religious Department 

(Jabatan Agama Islam Selangor – JAIS) with title: A New Standard for 

Mosque Curriculum in Gombak. 

 

 

BIBLIOGRAPHY 

Abdel-Hady, Zakariyya Mohamed. The Masjid, Yesterday and Today. 

Qatar: Center for International and Regional Studies, Georgetown Uni-

versity, 2010.  

https://www.files.ethz.ch/isn/122833/AbdelHadyBriefCompleteFile.pdf. 

Abdul Hamid, Hamizul, and Muhammad Syafiq Ahmad Fozi. “Fokus: 

Masjid Jadi Rebutan?” EDISI: Majlis Agama Islam Selangor. Selangor, 

2019. 

Abdul Rahim, Muhamad. Diwān Al-’Imām Al-Shāfiʿī. 1st ed. Beirut: Dār 

al-Fikr, 1997. 

Ahmad, Abu Talib. “Museums, History and Culture in Malaysia.” Muse-

ums, History and Culture in Malaysia 6631, no. June (2014): 1–328. 

https://doi.org/10.1080/1743873x.2016.1179871. 

Ahmad Syalaby. Sejarah Pendidikan Islam. Jakarta: Bulan Bintang 

Press, 1976. 

Al-Attas, Syed Muhammad Naquib. Historical Fact And Fiction. Johor 

Bahru: Penerbit UTM Press, 2011. 

Al-Ghazālī, Abū Ḥāmid Muḥammad bin Muḥammad. Ayyuha Al-Walad. 

Edited by al-Lajnah al-ʻIlmiyyah bi Markaz Dār al-Minhāj li al-Dirāsāt 

wa al-Taḥqīq Al-ʻIlmī. Jeddah: Dār al-Minhāj, 2013. 



185                                                      al-Akiti et al. 

 

Al-Hasani, Syed Mahbubul Alam. “Learning Institutes of Pre-Islam and 

Early Islamic Century and Their Transformation into Formal Madrasah 

in 11th Century.” Asian Journal of Education and Social Studies 3, no. 2 

(2019): 1–9. 

Al-Muqrī, Ismāʻīl Ibn. Rawḍ Al-Ṭālib Wa Nihāyah Maṭlab Al-Rāghib 

Ḍimna Asnā Al-Maṭālib Li Zakariyā Al-Anṣārī. Vol. 4. Būlāq: al-

Maktabah al-Islāmiyyah, 1978. 

Al-Yūsī, Abū al-Mawāhib al-Ḥasan bin Masʻūd. Al-Qānūn Fī Aḥkām Al-

ʻIlmi Wa Aḥkām Al-ʻĀlim Wa Aḥkām Al-Mutaʻallim. Edited by Ḥamīd 

Ḥammānī Al-Yūsī. al-Muḥammadiyyah: Maṭbaʻah Fuḍālah, 2013. 

Al-Zarkashī, Abū ʻAbd Allāh Badr al-Dīn Muḥammad bin ʻAbd Allāh. 

Iʻlām Al-Sājid Bi Aḥkām Al-Masājid, Ed.: Abū Al-Wafā Muṣṭafā Al-

Marāghī. Edited by Abū al-Wafā Muṣṭafā Al-Marāghī. Cairo: al-Majlis 

al-Aʻlā li al-Shuʻūn al-Islāmiyyah, 1996. 

Al-Zuhaylī, Wahbah. Al-Fiqh Al-Islāmī Wa ’Adillatuhu. Vol. 4. Damas-

cus: Dār al-Fikr al-Muʻāṣir, 2004. 

———. Al-Tafsīr Al-Munīr Fī Al-ʻAqīdah Wa Al-Sharīʻah Wa Al-

Manḥaj. Vol. 29. Damascus: Dār al-Fikr al-Muʻāṣir, 1997. 

Bougas, Wayne A.L. “Surau Aur : Patani Oldest Mosque.” Archipel 43 

(1992). 

Bruce, Allan. “Notes on Early Mosques of The Malaysian Peninsula.” 

The Malaysian Branch of The Royal Asiatic Society 69, no. 2 (1996). 

Cortesao, Armando, ed. The Suma Oriental of Tome Pires and The Book 

of Francisco Rodrigues. Translated by Armando Cortesao. Vol. 2. Lon-

don: Hakluyt Society, 1944. 

Dato‖ Safei, Datuk Su‖aidi. “Techno-Da‖ie and Challenges in the 21st. 

Century.” MATEC Web of Conferences 150 (2018). 

Fatimi, S. Q. Isla m Comes to Malaysia. Singapore: Malaysian Sociologi-

cal Research Institute, 1963. 



611The Role of Mosque Committee in Empowering Mosque’s Educational  

Programmes: Case Study of Mosques in Gombak District                          

Haron, Zulkiflee, Mohd Nasir Ripin, and Farahwahida Mohd Yusof. 

“Masjid Sebagai Institusi Pendidikan: Sorotan Abad Ke-3 Hingga Ke-5 

Hijrah.” In Fungsi Dan Peranan Masjid Dalam Masyarakat Hadhari, 

edited by Mohd Ismail Mustari and Kamarul Azmi Jasmi. Skudai, Johor 

Bahru: Universiti Teknologi Malaysia, 2008. 

Haryanto, Budi. “Perbandingan Pendidikan Islam Di Indonesia Dan Ma-

laysia.” Adabiyah Jurnal Pendidikan Islam 1, no. 1 (2015): 79–96. 

www.unsika.ac.id. 

Hassan, Mohd Kamal, and Ghazali bin Basri. The Encyclopaedia of Ma-

laysia. Vol. 10: Religi. Kuala Lumpur: Archipelago Press, 2005. 

Haykal, Muḥammad Ḥusayn. Ḥayāt Muḥammad. Beirut: Dār al-Maʻārif, 

1966. 

ʻAbd al-Hadi al-Tāzi. Jāmiʻ Al-Qarawiyyīn. Vol. 1. Rabat: Dār al-Nashar 

al-Ma‖rifah, 2000. 

Imamuddin, S. M. “Mosque as a Centre of Education in The Early Mid-

dle Ages.” Islamic Studies 23, no. 3 (1984): 159–70. 

https://www.jstor.org/stable/20847268. 

Ismail, Solahuddin, and Rozita Abdul Mutalib. “The Development of Is-

lamic Education in Nusantara : Exploring Experience in Malaysia.” In 

Proceeding International Conference And Call For Paper. Yogyakarta: 

Transformation Malaysia Indonesia Relation: Toward Asean Community 

2015, 2013. 

Maḥmūd, ʻAbd al-Ḥalīm. Al-Madrasah Al-Shādhiliyyah Al-Ḥadīthah Wa 

Imāmuhā Abū Al-Ḥasan Al-Shādhilī. Cairo: Dār al-Kutub al-Ḥadīthah, 

1969. 

Mardin. “Institusi Pendidikan Islam Di Nusantara Pada Masa Awal 

(Kajian Dari Abad Ke-7 Sampai Ke-19 M).” Intelektualita: Kajian Pen-

didikan, Manajemen, Supervisi Kepimpinan, Psikologi Dan Konseling 7, 

no. 1 (2018). 



187                                                      al-Akiti et al. 

 

Nor, Mohd Roslan Mohd, and Wan Mohd Tarmizi Wan Othman. “Se-

jarah Dan Perkembangan Pendidikan Islam.” Jurnal At-Ta’dib 6, no. 1 

(2011): 59. https://doi.org/10.1007/s13398-014-0173-7.2. 

Rahman, Nik Hassan Shuhaimi Nik Abdul. The Encyclopaedia of Malay-

sia. Vol. 4: Early H. Kuala Lumpur: Archipelago Press, 2003. 

Wake, C.H. “Melaka in the Fifteenth Century: Malay Historical Tradi-

tions and the Politics of Islamization.” In Melaka: The Transformation of 

a Malay Capital c. 1400-1980, edited by K.S. Sandhu and P. Wheatley, 

Vol. 1. Kuala Lumpur, 1983. 

 



 

 

International Islamic University Malaysia (IIUM) Journal of Islam in Asia 

December Issue, Vol. 18, No. 3. 2021 
 E-ISSN: 2289-8077 

DOI: https://doi.org/10.31436/jia.v18i3.1056 

Revival of Islamic Civilization: Strategies for the Development of 

Muslim Society in the Thought of Abul Hasan Ali Nadwi 

Kebangkitan Tamadun Islam: Strategi Pembangunan Masyarakat 

Islam dalam Pemikiran Abul Hasan Ali Nadwi 

Adibah Abdul Rahim,
 
and Saud Muhammad

 
 

Abstract 
This study attempts at analysing Abul Hasan Ali Nadwi’s suggestions towards 

a revival of Islamic civilization as an alternative to the Western civilization. It is based 

on library research and is qualitative in nature as it basically focuses on textual analysis. 

Moreover, the major approaches are descriptive, analytical and evaluative. This study 

found that Nadwi believed in the capacities of Islamic civilization to be revived if the 

existing challenges are overcome. For him, despite its tremendous breakthroughs in the 

fields of science and technology, Western civilization is bound to fail due to its moral 

decline. Therefore, it is only an Islamic civilization which is overtaken by the Western 

civilization should lead the humanity. In light of his argument, this study explores the 

strategies provided by Nadwi for the development of Muslim society as a revival of 

Islamic civilization. It focuses on three basic domains, namely, intellectual, political, 

and institutional aspects of reform.   

Keywords: Western civilization, Muslim leadership, Ijtihad, Jihad, Intellec-

tual reform, Political reform, Institutional reform. 

  

Abstrak 
Kajian ini cuba menganalisis cadangan Abul Hasan Ali Nadwi ke arah 

kebangkitan tamadun Islam sebagai alternatif kepada tamadun Barat. Ia berdasarkan 

penyelidikan perpustakaan dan sifat kualitatif di mana ia pada dasarnya memberi 

tumpuan kepada analisis tekstual. Selain itu, pendekatan utama adalah deskriptif, 

analisis dan penilaian. Kajian ini mendapati bahawa Nadwi percaya kepada keupayaan 

tamadun Islam untuk dihidupkan semula jika cabaran sedia ada dapat diatasi. Baginya, 

walaupun kejayaannya yang luar biasa dalam bidang sains dan teknologi, tamadun 

Barat sebenarnnya gagal kerana kemerosotan moralnya. Oleh itu, Nadwi menegaskan 

bahawa hanyalah tamadun Islam yang harus memimpin manusia. Kajian ini meneroka 

hujah Nadwi tentang strategi untuk pembangunan masyarakat Islam sebagai usaha ke 
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arah kebangkitan semula tamadun Islam. Ia memberi tumpuan kepada tiga domain asas, 

iaitu, intelektual, politik, dan aspek institusi pembaharuan.   

Kata Kunci: Tamadun Barat, kepimpinan Islam, Ijtihad,  Jihad, 

Pembaharuan intelektual, pembaharuan politik, pembaharuan Institusi 

Introduction   

Islamic civilization began with the advent of the Prophet Mu-

hammad peace be upon him (p.b.u.h) and his da’wah activities. It gradu-

ally disseminated and built a well-grounded foundation during the life-

time of the Prophet. After the demise of the Prophet, Islamic civilization 

continued to flourish under the leadership of his companions and succes-

sors. The seventh to thirteenth centuries were very historic and glorious 

period of Islamic civilization. During this span of time the Islamic world 

advanced in the arts and sciences and influenced other segments of the 

world. Unfortunately, the Muslim world could not maintain the chain of 

its consecutive strides. After the reign of rightly khilafa, the leadership of 

Umayyad and Abbasid dynasties could not meet the anticipated require-

ments needed for the leadership of the Muslim ummah. Muslim leader-

ship became more focused on the political and administrative issues ra-

ther than religious duties, and religious scholars and their opinions were 

not valued duly. Gradually, religious scholars became victims of stagna-

tion and intellectual sterility and decline appeared in the Islamic civiliza-

tion. 

Although it was hard to find the exact time frame to determine the 

starting point of the fall of Islamic civilization, Nadwi believed that the 

decline could begin with the rise of Arab imperialism
1
. Since that time, 

Islamic civilization experienced many ups and downs, but the remarkable 

decline was noticed after Western dominance over the Muslim world 

started to increase since the eighteenth century and took on more definite 

shape in the nineteenth and twentieth centuries. The Muslim world re-

ceive various challenges in political, economic, social and intellectual 

domains. Under the influence of the Western civilization, the Muslim 

world started to move back towards backwardness. Therefore, it was 

necessary to bring changes in all socio-cultural, political, public as well 

as private grounds in the views of Nadwi.  

Nadwi strongly believe that Muslims can bring changes, chal-

lenge the West and compete for the world domination. To him, Muslims 
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are responsible for guiding and leading other nations towards the way of 

success
2
. Nadwi was very optimistic in this regard since his understand-

ing was developed based on Islamic worldview that Islam honoured 

Muslims with such characteristics due to their attachment with Islam. 

Moreover, there are Qur’anic verses that proclaim the uniqueness and 

superiority of Muslims and Islam; 

‚Indeed, the religion in the sight of Allah is Islam‛ [Quran 

3:19) 

‚You are the best nation produced as an example for man-

kind‛ [Quran 3: 110]   

‚And whoever desire other than Islam as a religion, never 

will it be accepted from Him, and he, in the hereafter, will 

be among the losers‛ [Quran 3: 85]  

‚And thus, We have made you a just community that you 

will be witness over the people and the Messenger will be 

witness over you‛[Quran 2: 143]   

Based on those verses, the status of Muslims is promoted and 

their superiority on any other religion, nation or ideology are justified. 

However, in order to maintain this superiority, Muslims are required to 

be guided in accordance with shari’ah, otherwise, they would decline. As 

a matter of fact, Muslims over the world are already in decline and in or-

der to retain their lofty status, Nadwi suggested the reformation and re-

construction of the Muslim society. This paper will explore his views of 

reformation which could be categorized into intellectual, political and 

institutional domains
3
    

 

1. Intellectual Aspect of Reform 

In the intellectual aspect of reform, Nadwi focused on the role on 

Muslim intellectuals in response to various challenges posed by the 

West. He observed two types of intellectuals; the first group consists of 

secular Muslim intellectuals with Western orientation, and the second 

group maintained their traditional orientation. He acknowledged the con-

tributions of both groups to the reformation of Muslim society in their 

                                                           
2
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3
 Miftah, Mukerrem, “Islamic Civilization between Crisis and Revival: A Comparative 

Appraisal of the Works of Abul Hassan al-Nadwi and Ali Allawi” in Islamic 
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own ways
4
, however, he criticized them in approach. Nadwi claimed that 

the first group of intellectuals advocated the project of westernization in 

the name of reformation and modernization of Muslim society at one 

side, and the gradual disappearance of religious and spiritual identities at 

another side. He disapproved their approach in acclaiming the Western 

values and theories as yardstick of modernization; and disregarded Islam-

ic values and traditions. On the other hand, Nadwi criticized the second 

group of Muslim intellectuals whom he regarded as contributing to the 

problem of intellectual stagnation among the Muslims. Nadwi claimed 

that the approach of this traditional scholars who rejected all other values 

and traditions outside Islam was irrelevant to address the modern issues 

and problems in contemporary society.   

Another intellectual problem among the Muslim scholars, accord-

ing to Nadwi, was a heavy reliance on the works of orientalism. They 

regarded the works of orientalists as authentic sources of references and 

even included in the syllabus of many Eastern universities. Orientalists’ 

works, therefore, secured an important place and were considered as high 

value in knowledge. The massive acceptance of their works in the aca-

demia as well as scholarly circles clearly portray that they are successful 

in this regard. Nadwi wrote; 

“Their works are treated, generally, as the last word in line. 

Books, for instance, by Nicholson, Hitti, Carl Brockleman 

and Schacht are regarded as unique and have been pre-

scribed for study in the department of Arabic and Islamic 

studies of almost all the better-known universities of the 

East. In the same way, the Encyclopaedia of Islam com-

piled by Western orientalists, which has several reprints in 

Europe and America and among whose contributions a 

handful of Muslims are also included, is rated as the most 

complete and authoritative epitome of knowledge on sub-

jects relating to Islam and Muslims”
5
  

Although Nadwi acknowledged some orientalists who maintained 

neutrality and academic professionalism in their research, he cautioned 

about other orientalists who misinterpreted the facts of Islam and por-

trayed the erroneous mistakes of Arabic language, grammar, translation 
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and different textual as well as historical context of Qur’anic texts and 

hadith
6
. In doing so, they tried to present Islam as outdated religion 

which has lost its relevance and no longer compatible with the modern 

age
7
, while giving credits to Western values and religious theories as an 

alternative. Nadwi argued that most orientalists’ writings aimed at coun-

tering Islam and its cultural heritage and legacy. In terms of their objec-

tives, the orientalists have political, economic, and religious motives over 

the Muslims. Nadwi claimed that orientalism has a relation with evange-

lization since its advocates were mainly from the people of church or 

Jews.  On the other hand, the orientalists also played a major role in co-

lonialism of Muslim countries. They served the West by providing the 

necessary data of history, heritage, and culture of the Muslim world.    

In the view of Nadwi, the scenario of heavy reliance on oriental-

ists’ works was due to the problem of stagnation of thought among the 

Muslim intellectuals as well as their failure in safeguarding the Islamic 

legacy. Therefore, Nadwi suggested that the duty of research on issues 

related to Islam and Muslims should be primarily dominated by Muslim 

scholars. Muslim scholars should focus meticulously on the topics em-

phasized by orientalists and refute their allegations against Islam. In do-

ing so, Nadwi marked the core qualities which are needed by Muslim 

scholars, namely, the originality of thought, analytical power, critical un-

derstanding and professionalism in works
8
. It is the task of Muslim 

scholars to scrutinize the works of orientalists including their references 

and findings to bring forth the truth in the limelight. One of the examples 

of orientalists’ prominent works which attacked Islam was written by 

David Samuel Margoliouth. Margoliouth who has been found depicting 

Prophet Muhammad (p.b.u.h) as a superstitious, idolater, craven, immor-

al and even a false Prophet whom the main aim was to gain absolute 

power and personal distinction. As regards to the Qur’an, Margoliouth 

has been found depicting the Prophet’s experiences during its reception 

as epileptic fits. He provided all evidence to those allegations; and it is at 

this juncture that those allegations should be refuted by Muslim scholars 

through intellectual debate which requires profundity of knowledge, in-

tellectual depth and mastery on the scholarship in Islamic studies.  By 

presenting the true facts of Islam without any element of bias, it will 

                                                           
6
 Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 237 

7
 Abul Hasan Ali Nadwi, Western Civilization, Islam and Muslims, p. 180 
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avoid the propagation of orientalists to present defective representation 

of Islam and tarnish its image.   

 

2. Political Aspect of Reform 

Nadwi marked the role of political leaders and rulers as a very 

significant force of Muslim ummah. Muslim rulers after the era of first 

four caliphs could not maintain moral and spiritual lines like their prede-

cessors. The political power and monarchism became the primary atten-

tion of the rulers in general. The role of the ulama’ or religious scholars 

were confined to a limited scope depending on the choices of the rulers. 

This very distance between political leaders and religious scholars made 

the politics and its subordinate institutions fraught with corruptions and 

misguidance, immoralities, and lavishness in life. This scenario subse-

quently affects the societal life in a massive manner, leading ultimately to 

a separation of religious rule from politics and state affairs. This scenario 

continued over the decades. Thus, Nadwi observed that breakdown in the 

leadership of the ummah which was established by the Prophet (p.b.u.h) 

and carried by the companions was one of the contributing factors for the 

gradual decline of Islamic civilization
9
.  

In his work Western Civilization, Islam and Muslims, Nadwi ex-

amined the role of political leaders of different Muslim countries like 

Tunisia, Pakistan, Afghanistan, Yaman, Turkey, Iran, Syria, Algeria, 

Iraq, Indonesia, and Egypt with domination of the West. He argued that 

those political leaders supported the project of westernization in the name 

of reform; at the same time reinforced the Western ideologies of capital-

ism, socialism, and nationalism. Nadwi highlighted the experience of the 

political crisis of the Muslim world and mentioned few figures whom he 

considered misguided and greatly responsible for importing the Western 

ideologies to the Muslim societies. He wrote; 

“Houri Boumedienne’s anti-Islamic reforms in Algeria; the 

nationalism, socialism and dictatorship of Nasser in Egypt; 

secularization, whole sell modernization and westerniza-

tion in Turkey under Ataturk, and to so some extent, of 

Iran under Reza Shah Pahlavi; and nationalism, secularism 

and anti-Islam sentiment in Indonesia under Soekarno and 
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in Tunisia under Bourguiba”
10

. 

According to Nadwi, due to the above-mentioned types of lead-

ers, their efforts of reform were not succeeded, and the Muslim ummah 

legged behind to a great extent and received political and cultural serf-

dom of the West. Nadwi argued that although some of the countries are 

no longer under the direct Western colonial political power and secured 

their political freedom, but still, they are not free from the Western cul-

tural and intellectual assaults which affect them morally and intellectual-

ly. The admiration and adaptation of Western culture in the Muslim 

countries as well as the advocacy for the Western ideologies of secular-

ism, nationalism and capitalism by the Muslim leaders are clear exam-

ples of cultural serfdom of the West. Nadwi characterized India, Paki-

stan, and some other Arab countries as examples
11

. Freedom in these 

countries is limited to changing the administrative affairs without chang-

ing the mind settings
12

. The Muslim leaders deviated from the right path 

of Islamic traditions and failed to reform the Muslim societies. 

Nadwi believed that a modern political leadership is misguided 

and misleading the generations due to their own moral and spiritual prob-

lem, particularly the ignorance of strengthening faith and relationship 

with God. They failed to provide solutions to the problems of the masses 

and detached them. The Muslim world, according to Nadwi, is suffering 

from the lack of true qualified leadership who can understand the de-

mands of the masses and respond them accordingly. He said;  

“If I were asked to name a greatest problem facing the 

world of Islam today, I would unhesitatingly declare that it 

consists of the lack of intellectual rapport between the 

leaders and the masses of these countries which has created 

a mental cleavage and class struggle and given rise to a 

shattering unrest”
13

.   

In view to the above problem, Nadwi urged Muslims to generate 

the leaders of multidimensional prowess to meet the demands of the um-

mah in very despairing situations and to face the variant challenges posed 
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 Miftah, Mukerrem, “Islamic Civilization between Crisis and Revival: A Comparative 
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by the West over the Muslim world. Nadwi believed that the victory of 

the Muslims is conditioned with the emergence of leaders who can face 

the challenges of the West through spiritual and material means. For 

Nadwi, leaders are not born rather they are made, therefore, it is the duty 

of the ummah to take steps in preparing the qualified leaders who could 

shoulder the responsibilities of the ummah, reviving the nations and lead-

ing them towards the spiritual and material progress.  

In the journey of reviving nations and leading towards the pro-

gress, Nadwi believed that leaders are required to synthesize between 

two different types of knowledge; knowledge that could be traced from 

revelations of God to the prophets for enlightening human society, and 

the experiences and ideas that have developed in different nations and 

civilizations over the decades passed to the later generations. Indeed, re-

vealed knowledge will infuse the sound motivations, ethical and moral 

definitions of life and lead towards a successful objective of life. On the 

contrary, experiences and ideas of civilization would contribute to have 

an easy, comfortable, and progressed lifestyle through its means and 

tools. For Nadwi, among the required qualities of leaders is the prudence 

and aptitude to analyse philosophies and theories that structure and rule 

this civilization. In addition, leaders should have the capacities to utilize 

the elements of a civilization which can help them build a better civiliza-

tion based on faith and ethics on one side, and power, production and 

prosperity for invention and discovery on the other side
14

.   It is crucial to 

note that Nadwi focused on moral and spiritual issues along with the ma-

terial facts. What denotes the uniqueness of Muslims is to have a bal-

anced view and approach. Otherwise, there remains no difference be-

tween Muslims and others.  

Emphasizing on the balanced approach of the leaders, Nadwi as-

serted that Muslim leaders must not accept indiscriminately everything 

from the West and to choose only what their respective nations need and 

require in order to survive at the amount permissible by Islam
15

.  This is 

the very crucial point where most Muslim reformists stumbled. Many 

surrendered to the West with a high esteem and reverence because they 

believed that in the domination of Western leadership where others will 

follow. To them, whatever presented by the West needed no scrutiny, as 

it holds supremacy of science and technology.   
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Therefore, Nadwi called upon the new leadership to stay away 

from this mindless attitude and inferiority complex, and to behave with 

the West simply like an associate or a fellow traveller. The West has ex-

celled over the Muslim world on worldly aspect but missing some essen-

tial transcendental truths of life, thus, Muslims and the West can ex-

change the missing points
16

. In this sense, Nadwi suggested to exchange 

of culture and tradition. For him, it is very crucial in a diversified society 

of a global age. The mere dominance of one culture can lead to the ex-

tinction of other culture and traditions. According to him, the mere imita-

tion of the West by leaders will not profit the West morally, unlike the 

mutual exchange which will transmit the spirits of faith to the Western 

society which Muslims are blessed with.  

Nadwi emphasized on the importance of Muslim leadership for 

Islamic civilization and for facing the challenges of the West. To face 

various problems of people over the world, the Muslim leadership re-

quires certain characteristics. Nadwi said; “such leadership needs to be 

realistic, noble-minded, courageous and self-denying for being successful 

in instilling a new life into dying frame of modern civilization and even 

humanity”
17

. He necessitated jihad and ijtihad for leaders. For him, jihad 

and ijtihad are two inseparable and integral parts of Muslim community 

and leadership, and both are missing from the regulatory forces of Mus-

lim society and civilization
18

.  Nadwi explained jihad as striving to gain 

Allah’s satisfaction through complete surrender and submission to His 

injunctions. This submission comprises two steps: individual and holistic. 

The first means that a person should purify his soul from all spirits that 

contradict with the oneness of God and submit his desires to the wish of 

God to achieve an elevated and sacred soul. Once the individual level is 

overcome, he automatically shoulders the next obligation, which is, to 

ponder over the betterment and salvation of fellow communities through 

enlightening them with the same divine spirits. Nadwi’s logical argumen-

tation here is, one’s soul cannot proclaim its true sanctity and holiness 

and maintain pure loyalty towards God’s convictions if the surroundings 

remain ungodly. That is why it is incumbent for a Muslim to exert his 

endeavours in various ways for the establishment of Allah’s rulings on 

the earth
19

.  Meanwhile ijtihad, according to Nadwi, is necessary and the 
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only way left to deal with the immense changes of life since there is no 

more revelation and there is no more prophet after Prophet Muhammad 

(p.b.u.h).  Ijtihad should be applied by the scholars in every age to sort 

out the arising problems based on Qur’an and Sunnah to prove the dy-

namism of Islam. Nadwi claimed that the Muslim leadership is lack of 

the quality of ijtihad to handle issues in Muslims’ lives
20

. To address 

modern issues which are covered by classical schools and thought, first-

ly; one is required to be well versed in shari’ah and its legal maxims, and 

secondly; he needs to possess the competence of applications and contex-

tualization of shari’ah rulings according to the needs
21

. Although Nadwi 

argued that leaders with such attributes were no easily found in Muslim 

countries, he acknowledged efforts from a few Muslim leaders in various 

form of jihad and ijtihad. However, Nadwi observed that those efforts 

are very limited compared to the demands, and the limited efforts would 

not be strong enough to play effective rule in the face of growing chal-

lenges
22

.      

Therefore, Nadwi stressed the need to bring dynamism in leader-

ship, that is, to have more projects and plans to secure the coming gener-

ations with a morally uplifted and materially progressed life
23

. At this 

point, it can be observed that Nadwi’s vision of perfect society is one that 

symbolizes a harmonious blending of spiritual and material aspects. This 

is in fact an intrinsic quality of Muslims which was ignored and super-

seded by absolute materialism. According to Nadwi, Muslims simply be-

came defeated to the West due to spiritual apathy of the leaders who re-

sponded to the West and the Western materialism in a haphazard manner 

and lacked adequate plans to tackle the educational sector and adminis-

trative affairs of the country
24

.  

To revive the Muslim society, Muslim leadership, according to 

Nadwi, should focus on three main issues. Firstly, the structure of the ed-

ucation system should be reorganized to become better, more creative, 
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effective and compatible with modern time
25

; secondly, it is necessary 

for the Muslim world to secure self-sufficiency in finance, commerce and 

industry
26

; and thirdly is to focus on industrial and military self-

sufficiency
27

. Nadwi said;  

“If the Muslim world really wants to rise up and make Is-

lam once again the instrument of realizing human destiny, 

it can no longer afford to ignore its educational, scientific 

and industrial development and the organization of its mili-

tary strength”
28

. 

If Muslims fail to qualify themselves in gaining the self-reliance 

in the abovementioned fields and to ensure the capacity of controlling 

their wealth and resources, they have to surrender automatically to the 

West allowing them to exert its domination and influence over the ad-

ministrations of Muslim world and the resources as well. That is exactly 

what the Muslim world has been experiencing for a long time
29

. Nadwi 

believed that the cumulative effect of these reforms could pave the way 

for the remaking of Islamic civilization in the years to come
30

. The three 

proposals offered to the Muslim leadership are very significant, and those 

are considered as the foundations of any nation or society to survive. The 

Muslim society will not reach as its perfection unless Muslims could 

achieve self-reliance on those three fields, namely, education, finance 

and industry, and military power. Unfortunately, Muslims are backward 

in those fields.  

 

3. Institutional Aspect of Reform 

Nadwi explored the role and contributions of various movements 

and universities, such as the movement of Tabligh Jama’at in India, Ja-

ma’at Islami in Pakistan, Muslim Brotherhood in Egypt, Aligarh College 

in India, Zaitun College in Tunisia, Al-Azhar University in Egypt and 

many others. He acknowledged the great role of those movements and 

institutions in response to the West and Western encroachment on the 

                                                           
25

 Abul Hasan Ali Nadwi, Islam and the World, p. 191 
26

 Ibid, p. 198 
27

 Ibid, p. 192 
28

 Ibid, 191 
29

 Abul Hasan Ali Nadwi, Madha Khasira al-alam bi inhitat al-Muslimin, p. 236 
30

 Mukerrem Miftah, Islamic Civilization between Crisis and Revival: A Comparative 

Appraisal of the Works of Abul Hassan Ali Nadwi and Ali Allawi” in Islamic 

Perspective, Centre for Sociological Studies, vol. 16, p. 131. 



199     Revival of Islamic Civilization: Strategies for the Development    

           of Muslim Society in the Thought of Abul Hasan Ali Nadwi 

 

one hand, and to the irreligiosity of Muslim society on the other hand. 

Nadwi believed that Tabligh Jama’at was one of the influential institutes 

and movement contributed to awakening the religiosity among the Mus-

lim folks and safeguarding them from external non-Islamic practices. In 

his visit to Mewat, Nadwi observed how successfully Maulana Ilyas de-

livered da’wah and was delighted to see the outputs of organizational 

work of Tabligh which resulted in religious awareness among the mass-

es, cultural harmony and peaceful coexistence in the multicultural city of 

Mewat
31

. The special focus on Mewat is given due to its infamous record 

as criminals’ safe house, which was changed due to the missionary ef-

forts of Tabligh
32

. Nadwi also acknowledged the role of Jama’at Islami 

as an important institution contributing to the Muslim ummah. The 

founder Mawdudi’s far reaching vision, understanding of modern intel-

lectual thoughts and tremendous faith towards Islamic doctrines earned 

him the authority and confidence to criticize the Western model of socie-

ty
33

. For Nadwi, Mawdudi’s writings and the movement of Jama’at Is-

lami contributed to prepare a class opposed to the Western civilization 

and its materialistic philosophies. However, Nadwi criticized Jama’at 

Islami by claiming that it only influences the educated class. In addition, 

the movement could have done much more if its political involvement 

happened a bit later and it would focus more on da’wah
34

. In the similar 

mode, Nadwi also marked the active political engagement of the leader 

of Ikhwan al-Muslimin movement or Muslim Brotherhood as a reason of 

its failure. He said; 

“…unmistakably was the most powerful Islamic movement 

of modern times and a fast-progressing religious endeav-

our. The liquidation of the Ikhwan was, without a doubt, an 

irreparable loss to the Arab and the larger Muslim 

world”
35

. 
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Nadwi considered these movements and institutions effective to 

contribute in social, intellectual, religious, and political aspects of Islam, 

at the same time these can save the ummah from intellectual serfdom of 

the West through educational reorganization, educating Muslims and 

preparing their minds.  

Nadwi argued that Muslim leaders should reorganize the educa-

tional system of Muslim countries according to their own educational 

plans instead of following the plans of the West. He observed two points 

regarding the Muslim educational system. Firstly, the backwardness of 

Muslims in the field of knowledge as compared to the West. He claimed 

that the key reason of the Western power is their progress in empirical 

knowledge
36

, and it is undeniable fact that the Muslim world became 

heavily dependent on and submitted to the West in science and technolo-

gy for several centuries ignoring the glorious contributions of Muslims in 

many fields throughout the ages. Nadwi believed that the Muslim society 

had enough qualified people and leaders possessed the quality to offer 

better and suitable educational plan combined with religion and science, 

spirituality and materiality. Secondly, Nadwi observed the slavish men-

tality of Muslim leaders to the Western pedagogy. As a result, they paid 

high esteem and reverence to the Western systems and ideologies and 

imported those ideologies to their respective societies.   

For Nadwi, it is possible to stop the Western educational hegem-

ony in the Muslim countries through a change over and a total reorienta-

tion of their current educational system. Although not simple, such 

daunting task is not impossible. He clarified further that the aims of the 

system will be structured on two main premises. Firstly, it will be whole-

heartedly meant for filling up the spiritual void. Secondly, the system 

should reflect the aspirations of Muslims. Moreover, the new system of 

education must discard the theories and philosophies which lead purely 

and solely to materialistic end
37

. In this sense, Nadwi emphasized that its 

subject matters should contain materials to solidify holistic development 

of students. It should be equipped with the teachings and spirit of faith, 

and at the same time, modern sciences
38

. Through this, students will not 

only achieve the best ethical and moral values but also be prepared for 
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intellectual outputs. This kind of education will neither guide to religious 

extremism or fanaticism, nor will it lead to pure sensualism. Rather it 

will combine optimum spirituality with material needs to produce the 

best response to the challenges of the time. Nadwi said; 

“The educational system ought to be recognized soon in the light 

of harmonious blending between contemporary knowledge and need and 

aspirations and the basic ideals of Islam”
39

. 

Therefore, Nadwi totally condemned the application of secular-

ism in the educational system of Muslim countries which claims separa-

tion of religion and religious spirit from practical and public appearance, 

that is, contradictory to Islam.   

In his proposal for restructure and reorganizing the educational 

system of Muslim countries, he cleared what to keep and what to discard 

from the existing system. Nadwi believed that leading to a new educa-

tional system does not mean to get rid of the sciences and technological 

knowledge of the West. This knowledge will surely be studied and em-

phasized with a different goals and objectives in the course of study and 

free from slavish mentality. Thus, not the desire of imitation; rather the 

vision of mastery will lead the way
40

. Nadwi’s vision highlighted two 

points; firstly, teaching and learning the Western sciences with the objec-

tives different from the West that pursued absolute material gain. Sec-

ondly, the sciences and technologies will not be studied to serve the 

West; rather to overtake it, to respond to the challenges and retain the 

Muslim’s previous stature. The mastery of Muslims on sciences can re-

lease the ummah from slavish mentality towards the West, and secure 

independence in the intellectual discourses which is incumbent for world 

leadership of Islam. Nadwi argued that it is vital for Muslim to re-

establish their intellectual superiority over the West to regain the world 

leadership of Islam
41

.  

At the same time, Nadwi reminded the new orientation of 

knowledge must be based on spirit of revelation which will combine use-
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ful materials from classical and modern theories
42

. Knowledge without 

the guidance of revelation is imperfect and misguiding, since it is be-

lieved that the ultimate source of knowledge is revelation. In addition to 

that, there is debate among the scholars that whether knowledge which 

does not acknowledge the revelation is counted as knowledge or not.            

 

Conclusion 

Nadwi’s views on the strategies for the development of Muslim 

society and subsequently the revival of Islamic civilization has been ana-

lysed. The main themes discussed include three basic domains for re-

form; intellectual, political and institutional aspects. Intellectual bigrade 

of Muslim ummah should be revived from stagnation and intellectual ste-

rility while the Muslim political leadership must be accorded with self-

esteem to get rid of apologetic as well as slavish attitude towards the 

West. Meanwhile, institutions of Muslim countries must be reorganized 

and restructured based on Islamic philosophies. Nadwi regretted that the 

necessity of jihad and ijtihad was ignored among the scholarly circles 

and the whole Muslim ummah suffered from intellectual stagnation and 

sterility. As a result, Islamic civilization lost its dynamism and allowed 

the dominance of the Western civilization.  

Despite its tremendous achievements, Western civilization lost its 

moral capacity as it has been missing key aspects of faith, that is, spiritu-

ality, which according to Nadwi very fundamental element to any civili-

zation. Therefore, Western civilization cannot be the lead; it is only Is-

lamic civilization that must lead the humanity for it is grounded on the 

principle of tawhid. Faith in God, spirituality, moral and ethical values, 

divine transcendental truths are conceived as key elements of this civili-

zation, which are unescapable and cannot be ignored for the sake of hu-

man intellect and rationale. Divine facts, according to Nadwi, are always 

superior to human understanding. For there are enormous opportunities 

for the rationale and human intellect to be misguided whereas divine the-

ories are undoubtedly sound. It is true that Islamic civilization is overtak-

en by the rise of Western civilization, but it has enormous capacities to 

be revived if the existing challenges are overcome, and it still can lead 

the way if the declining factors are overtaken. These factors could be 

summarized as moral degradation, disunity among ummah, backward-

ness in scientific knowledge and technology and so on, for he believed 
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that Islamic civilization has fundamental key of survival which is the key 

to faith.         
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Abstract 
This study attempts at analysing Abul Hasan Ali Nadwi’s suggestions towards 

a revival of Islamic civilization as an alternative to the Western civilization. It is based 

on library research and is qualitative in nature as it basically focuses on textual analysis. 

Moreover, the major approaches are descriptive, analytical and evaluative. This study 

found that Nadwi believed in the capacities of Islamic civilization to be revived if the 

existing challenges are overcome. For him, despite its tremendous breakthroughs in the 

fields of science and technology, Western civilization is bound to fail due to its moral 

decline. Therefore, it is only an Islamic civilization which is overtaken by the Western 

civilization should lead the humanity. In light of his argument, this study explores the 

strategies provided by Nadwi for the development of Muslim society as a revival of 

Islamic civilization. It focuses on three basic domains, namely, intellectual, political, 
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Abstrak 
Kajian ini cuba menganalisis cadangan Abul Hasan Ali Nadwi ke arah 

kebangkitan tamadun Islam sebagai alternatif kepada tamadun Barat. Ia berdasarkan 

penyelidikan perpustakaan dan sifat kualitatif di mana ia pada dasarnya memberi 

tumpuan kepada analisis tekstual. Selain itu, pendekatan utama adalah deskriptif, 

analisis dan penilaian. Kajian ini mendapati bahawa Nadwi percaya kepada keupayaan 

tamadun Islam untuk dihidupkan semula jika cabaran sedia ada dapat diatasi. Baginya, 

walaupun kejayaannya yang luar biasa dalam bidang sains dan teknologi, tamadun 

Barat sebenarnnya gagal kerana kemerosotan moralnya. Oleh itu, Nadwi menegaskan 

bahawa hanyalah tamadun Islam yang harus memimpin manusia. Kajian ini meneroka 

hujah Nadwi tentang strategi untuk pembangunan masyarakat Islam sebagai usaha ke 
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arah kebangkitan semula tamadun Islam. Ia memberi tumpuan kepada tiga domain asas, 

iaitu, intelektual, politik, dan aspek institusi pembaharuan.   

Kata Kunci: Tamadun Barat, kepimpinan Islam, Ijtihad,  Jihad, 

Pembaharuan intelektual, pembaharuan politik, pembaharuan Institusi 

Introduction   

Islamic civilization began with the advent of the Prophet Mu-

hammad peace be upon him (p.b.u.h) and his da’wah activities. It gradu-

ally disseminated and built a well-grounded foundation during the life-

time of the Prophet. After the demise of the Prophet, Islamic civilization 

continued to flourish under the leadership of his companions and succes-

sors. The seventh to thirteenth centuries were very historic and glorious 

period of Islamic civilization. During this span of time the Islamic world 

advanced in the arts and sciences and influenced other segments of the 

world. Unfortunately, the Muslim world could not maintain the chain of 

its consecutive strides. After the reign of rightly khilafa, the leadership of 

Umayyad and Abbasid dynasties could not meet the anticipated require-

ments needed for the leadership of the Muslim ummah. Muslim leader-

ship became more focused on the political and administrative issues ra-

ther than religious duties, and religious scholars and their opinions were 

not valued duly. Gradually, religious scholars became victims of stagna-

tion and intellectual sterility and decline appeared in the Islamic civiliza-

tion. 

Although it was hard to find the exact time frame to determine the 

starting point of the fall of Islamic civilization, Nadwi believed that the 

decline could begin with the rise of Arab imperialism
1
. Since that time, 

Islamic civilization experienced many ups and downs, but the remarkable 

decline was noticed after Western dominance over the Muslim world 

started to increase since the eighteenth century and took on more definite 

shape in the nineteenth and twentieth centuries. The Muslim world re-

ceive various challenges in political, economic, social and intellectual 

domains. Under the influence of the Western civilization, the Muslim 

world started to move back towards backwardness. Therefore, it was 

necessary to bring changes in all socio-cultural, political, public as well 

as private grounds in the views of Nadwi.  

Nadwi strongly believe that Muslims can bring changes, chal-

lenge the West and compete for the world domination. To him, Muslims 
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are responsible for guiding and leading other nations towards the way of 

success
2
. Nadwi was very optimistic in this regard since his understand-

ing was developed based on Islamic worldview that Islam honoured 

Muslims with such characteristics due to their attachment with Islam. 

Moreover, there are Qur’anic verses that proclaim the uniqueness and 

superiority of Muslims and Islam; 

‚Indeed, the religion in the sight of Allah is Islam‛ [Quran 

3:19) 

‚You are the best nation produced as an example for man-

kind‛ [Quran 3: 110]   

‚And whoever desire other than Islam as a religion, never 

will it be accepted from Him, and he, in the hereafter, will 

be among the losers‛ [Quran 3: 85]  

‚And thus, We have made you a just community that you 

will be witness over the people and the Messenger will be 

witness over you‛[Quran 2: 143]   

Based on those verses, the status of Muslims is promoted and 

their superiority on any other religion, nation or ideology are justified. 

However, in order to maintain this superiority, Muslims are required to 

be guided in accordance with shari’ah, otherwise, they would decline. As 

a matter of fact, Muslims over the world are already in decline and in or-

der to retain their lofty status, Nadwi suggested the reformation and re-

construction of the Muslim society. This paper will explore his views of 

reformation which could be categorized into intellectual, political and 

institutional domains
3
    

 

1. Intellectual Aspect of Reform 

In the intellectual aspect of reform, Nadwi focused on the role on 

Muslim intellectuals in response to various challenges posed by the 

West. He observed two types of intellectuals; the first group consists of 

secular Muslim intellectuals with Western orientation, and the second 

group maintained their traditional orientation. He acknowledged the con-

tributions of both groups to the reformation of Muslim society in their 
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own ways
4
, however, he criticized them in approach. Nadwi claimed that 

the first group of intellectuals advocated the project of westernization in 

the name of reformation and modernization of Muslim society at one 

side, and the gradual disappearance of religious and spiritual identities at 

another side. He disapproved their approach in acclaiming the Western 

values and theories as yardstick of modernization; and disregarded Islam-

ic values and traditions. On the other hand, Nadwi criticized the second 

group of Muslim intellectuals whom he regarded as contributing to the 

problem of intellectual stagnation among the Muslims. Nadwi claimed 

that the approach of this traditional scholars who rejected all other values 

and traditions outside Islam was irrelevant to address the modern issues 

and problems in contemporary society.   

Another intellectual problem among the Muslim scholars, accord-

ing to Nadwi, was a heavy reliance on the works of orientalism. They 

regarded the works of orientalists as authentic sources of references and 

even included in the syllabus of many Eastern universities. Orientalists’ 

works, therefore, secured an important place and were considered as high 

value in knowledge. The massive acceptance of their works in the aca-

demia as well as scholarly circles clearly portray that they are successful 

in this regard. Nadwi wrote; 

“Their works are treated, generally, as the last word in line. 

Books, for instance, by Nicholson, Hitti, Carl Brockleman 

and Schacht are regarded as unique and have been pre-

scribed for study in the department of Arabic and Islamic 

studies of almost all the better-known universities of the 

East. In the same way, the Encyclopaedia of Islam com-

piled by Western orientalists, which has several reprints in 

Europe and America and among whose contributions a 

handful of Muslims are also included, is rated as the most 

complete and authoritative epitome of knowledge on sub-

jects relating to Islam and Muslims”
5
  

Although Nadwi acknowledged some orientalists who maintained 

neutrality and academic professionalism in their research, he cautioned 

about other orientalists who misinterpreted the facts of Islam and por-

trayed the erroneous mistakes of Arabic language, grammar, translation 
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and different textual as well as historical context of Qur’anic texts and 

hadith
6
. In doing so, they tried to present Islam as outdated religion 

which has lost its relevance and no longer compatible with the modern 

age
7
, while giving credits to Western values and religious theories as an 

alternative. Nadwi argued that most orientalists’ writings aimed at coun-

tering Islam and its cultural heritage and legacy. In terms of their objec-

tives, the orientalists have political, economic, and religious motives over 

the Muslims. Nadwi claimed that orientalism has a relation with evange-

lization since its advocates were mainly from the people of church or 

Jews.  On the other hand, the orientalists also played a major role in co-

lonialism of Muslim countries. They served the West by providing the 

necessary data of history, heritage, and culture of the Muslim world.    

In the view of Nadwi, the scenario of heavy reliance on oriental-

ists’ works was due to the problem of stagnation of thought among the 

Muslim intellectuals as well as their failure in safeguarding the Islamic 

legacy. Therefore, Nadwi suggested that the duty of research on issues 

related to Islam and Muslims should be primarily dominated by Muslim 

scholars. Muslim scholars should focus meticulously on the topics em-

phasized by orientalists and refute their allegations against Islam. In do-

ing so, Nadwi marked the core qualities which are needed by Muslim 

scholars, namely, the originality of thought, analytical power, critical un-

derstanding and professionalism in works
8
. It is the task of Muslim 

scholars to scrutinize the works of orientalists including their references 

and findings to bring forth the truth in the limelight. One of the examples 

of orientalists’ prominent works which attacked Islam was written by 

David Samuel Margoliouth. Margoliouth who has been found depicting 

Prophet Muhammad (p.b.u.h) as a superstitious, idolater, craven, immor-

al and even a false Prophet whom the main aim was to gain absolute 

power and personal distinction. As regards to the Qur’an, Margoliouth 

has been found depicting the Prophet’s experiences during its reception 

as epileptic fits. He provided all evidence to those allegations; and it is at 

this juncture that those allegations should be refuted by Muslim scholars 

through intellectual debate which requires profundity of knowledge, in-

tellectual depth and mastery on the scholarship in Islamic studies.  By 

presenting the true facts of Islam without any element of bias, it will 
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avoid the propagation of orientalists to present defective representation 

of Islam and tarnish its image.   

 

2. Political Aspect of Reform 

Nadwi marked the role of political leaders and rulers as a very 

significant force of Muslim ummah. Muslim rulers after the era of first 

four caliphs could not maintain moral and spiritual lines like their prede-

cessors. The political power and monarchism became the primary atten-

tion of the rulers in general. The role of the ulama’ or religious scholars 

were confined to a limited scope depending on the choices of the rulers. 

This very distance between political leaders and religious scholars made 

the politics and its subordinate institutions fraught with corruptions and 

misguidance, immoralities, and lavishness in life. This scenario subse-

quently affects the societal life in a massive manner, leading ultimately to 

a separation of religious rule from politics and state affairs. This scenario 

continued over the decades. Thus, Nadwi observed that breakdown in the 

leadership of the ummah which was established by the Prophet (p.b.u.h) 

and carried by the companions was one of the contributing factors for the 

gradual decline of Islamic civilization
9
.  

In his work Western Civilization, Islam and Muslims, Nadwi ex-

amined the role of political leaders of different Muslim countries like 

Tunisia, Pakistan, Afghanistan, Yaman, Turkey, Iran, Syria, Algeria, 

Iraq, Indonesia, and Egypt with domination of the West. He argued that 

those political leaders supported the project of westernization in the name 

of reform; at the same time reinforced the Western ideologies of capital-

ism, socialism, and nationalism. Nadwi highlighted the experience of the 

political crisis of the Muslim world and mentioned few figures whom he 

considered misguided and greatly responsible for importing the Western 

ideologies to the Muslim societies. He wrote; 

“Houri Boumedienne’s anti-Islamic reforms in Algeria; the 

nationalism, socialism and dictatorship of Nasser in Egypt; 

secularization, whole sell modernization and westerniza-

tion in Turkey under Ataturk, and to so some extent, of 

Iran under Reza Shah Pahlavi; and nationalism, secularism 

and anti-Islam sentiment in Indonesia under Soekarno and 
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in Tunisia under Bourguiba”
10

. 

According to Nadwi, due to the above-mentioned types of lead-

ers, their efforts of reform were not succeeded, and the Muslim ummah 

legged behind to a great extent and received political and cultural serf-

dom of the West. Nadwi argued that although some of the countries are 

no longer under the direct Western colonial political power and secured 

their political freedom, but still, they are not free from the Western cul-

tural and intellectual assaults which affect them morally and intellectual-

ly. The admiration and adaptation of Western culture in the Muslim 

countries as well as the advocacy for the Western ideologies of secular-

ism, nationalism and capitalism by the Muslim leaders are clear exam-

ples of cultural serfdom of the West. Nadwi characterized India, Paki-

stan, and some other Arab countries as examples
11

. Freedom in these 

countries is limited to changing the administrative affairs without chang-

ing the mind settings
12

. The Muslim leaders deviated from the right path 

of Islamic traditions and failed to reform the Muslim societies. 

Nadwi believed that a modern political leadership is misguided 

and misleading the generations due to their own moral and spiritual prob-

lem, particularly the ignorance of strengthening faith and relationship 

with God. They failed to provide solutions to the problems of the masses 

and detached them. The Muslim world, according to Nadwi, is suffering 

from the lack of true qualified leadership who can understand the de-

mands of the masses and respond them accordingly. He said;  

“If I were asked to name a greatest problem facing the 

world of Islam today, I would unhesitatingly declare that it 

consists of the lack of intellectual rapport between the 

leaders and the masses of these countries which has created 

a mental cleavage and class struggle and given rise to a 

shattering unrest”
13

.   

In view to the above problem, Nadwi urged Muslims to generate 

the leaders of multidimensional prowess to meet the demands of the um-

mah in very despairing situations and to face the variant challenges posed 
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by the West over the Muslim world. Nadwi believed that the victory of 

the Muslims is conditioned with the emergence of leaders who can face 

the challenges of the West through spiritual and material means. For 

Nadwi, leaders are not born rather they are made, therefore, it is the duty 

of the ummah to take steps in preparing the qualified leaders who could 

shoulder the responsibilities of the ummah, reviving the nations and lead-

ing them towards the spiritual and material progress.  

In the journey of reviving nations and leading towards the pro-

gress, Nadwi believed that leaders are required to synthesize between 

two different types of knowledge; knowledge that could be traced from 

revelations of God to the prophets for enlightening human society, and 

the experiences and ideas that have developed in different nations and 

civilizations over the decades passed to the later generations. Indeed, re-

vealed knowledge will infuse the sound motivations, ethical and moral 

definitions of life and lead towards a successful objective of life. On the 

contrary, experiences and ideas of civilization would contribute to have 

an easy, comfortable, and progressed lifestyle through its means and 

tools. For Nadwi, among the required qualities of leaders is the prudence 

and aptitude to analyse philosophies and theories that structure and rule 

this civilization. In addition, leaders should have the capacities to utilize 

the elements of a civilization which can help them build a better civiliza-

tion based on faith and ethics on one side, and power, production and 

prosperity for invention and discovery on the other side
14

.   It is crucial to 

note that Nadwi focused on moral and spiritual issues along with the ma-

terial facts. What denotes the uniqueness of Muslims is to have a bal-

anced view and approach. Otherwise, there remains no difference be-

tween Muslims and others.  

Emphasizing on the balanced approach of the leaders, Nadwi as-

serted that Muslim leaders must not accept indiscriminately everything 

from the West and to choose only what their respective nations need and 

require in order to survive at the amount permissible by Islam
15

.  This is 

the very crucial point where most Muslim reformists stumbled. Many 

surrendered to the West with a high esteem and reverence because they 

believed that in the domination of Western leadership where others will 

follow. To them, whatever presented by the West needed no scrutiny, as 

it holds supremacy of science and technology.   
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Therefore, Nadwi called upon the new leadership to stay away 

from this mindless attitude and inferiority complex, and to behave with 

the West simply like an associate or a fellow traveller. The West has ex-

celled over the Muslim world on worldly aspect but missing some essen-

tial transcendental truths of life, thus, Muslims and the West can ex-

change the missing points
16

. In this sense, Nadwi suggested to exchange 

of culture and tradition. For him, it is very crucial in a diversified society 

of a global age. The mere dominance of one culture can lead to the ex-

tinction of other culture and traditions. According to him, the mere imita-

tion of the West by leaders will not profit the West morally, unlike the 

mutual exchange which will transmit the spirits of faith to the Western 

society which Muslims are blessed with.  

Nadwi emphasized on the importance of Muslim leadership for 

Islamic civilization and for facing the challenges of the West. To face 

various problems of people over the world, the Muslim leadership re-

quires certain characteristics. Nadwi said; “such leadership needs to be 

realistic, noble-minded, courageous and self-denying for being successful 

in instilling a new life into dying frame of modern civilization and even 

humanity”
17

. He necessitated jihad and ijtihad for leaders. For him, jihad 

and ijtihad are two inseparable and integral parts of Muslim community 

and leadership, and both are missing from the regulatory forces of Mus-

lim society and civilization
18

.  Nadwi explained jihad as striving to gain 

Allah’s satisfaction through complete surrender and submission to His 

injunctions. This submission comprises two steps: individual and holistic. 

The first means that a person should purify his soul from all spirits that 

contradict with the oneness of God and submit his desires to the wish of 

God to achieve an elevated and sacred soul. Once the individual level is 

overcome, he automatically shoulders the next obligation, which is, to 

ponder over the betterment and salvation of fellow communities through 

enlightening them with the same divine spirits. Nadwi’s logical argumen-

tation here is, one’s soul cannot proclaim its true sanctity and holiness 

and maintain pure loyalty towards God’s convictions if the surroundings 

remain ungodly. That is why it is incumbent for a Muslim to exert his 

endeavours in various ways for the establishment of Allah’s rulings on 

the earth
19

.  Meanwhile ijtihad, according to Nadwi, is necessary and the 
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only way left to deal with the immense changes of life since there is no 

more revelation and there is no more prophet after Prophet Muhammad 

(p.b.u.h).  Ijtihad should be applied by the scholars in every age to sort 

out the arising problems based on Qur’an and Sunnah to prove the dy-

namism of Islam. Nadwi claimed that the Muslim leadership is lack of 

the quality of ijtihad to handle issues in Muslims’ lives
20

. To address 

modern issues which are covered by classical schools and thought, first-

ly; one is required to be well versed in shari’ah and its legal maxims, and 

secondly; he needs to possess the competence of applications and contex-

tualization of shari’ah rulings according to the needs
21

. Although Nadwi 

argued that leaders with such attributes were no easily found in Muslim 

countries, he acknowledged efforts from a few Muslim leaders in various 

form of jihad and ijtihad. However, Nadwi observed that those efforts 

are very limited compared to the demands, and the limited efforts would 

not be strong enough to play effective rule in the face of growing chal-

lenges
22

.      

Therefore, Nadwi stressed the need to bring dynamism in leader-

ship, that is, to have more projects and plans to secure the coming gener-

ations with a morally uplifted and materially progressed life
23

. At this 

point, it can be observed that Nadwi’s vision of perfect society is one that 

symbolizes a harmonious blending of spiritual and material aspects. This 

is in fact an intrinsic quality of Muslims which was ignored and super-

seded by absolute materialism. According to Nadwi, Muslims simply be-

came defeated to the West due to spiritual apathy of the leaders who re-

sponded to the West and the Western materialism in a haphazard manner 

and lacked adequate plans to tackle the educational sector and adminis-

trative affairs of the country
24

.  

To revive the Muslim society, Muslim leadership, according to 

Nadwi, should focus on three main issues. Firstly, the structure of the ed-

ucation system should be reorganized to become better, more creative, 
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effective and compatible with modern time
25

; secondly, it is necessary 

for the Muslim world to secure self-sufficiency in finance, commerce and 

industry
26

; and thirdly is to focus on industrial and military self-

sufficiency
27

. Nadwi said;  

“If the Muslim world really wants to rise up and make Is-

lam once again the instrument of realizing human destiny, 

it can no longer afford to ignore its educational, scientific 

and industrial development and the organization of its mili-

tary strength”
28

. 

If Muslims fail to qualify themselves in gaining the self-reliance 

in the abovementioned fields and to ensure the capacity of controlling 

their wealth and resources, they have to surrender automatically to the 

West allowing them to exert its domination and influence over the ad-

ministrations of Muslim world and the resources as well. That is exactly 

what the Muslim world has been experiencing for a long time
29

. Nadwi 

believed that the cumulative effect of these reforms could pave the way 

for the remaking of Islamic civilization in the years to come
30

. The three 

proposals offered to the Muslim leadership are very significant, and those 

are considered as the foundations of any nation or society to survive. The 

Muslim society will not reach as its perfection unless Muslims could 

achieve self-reliance on those three fields, namely, education, finance 

and industry, and military power. Unfortunately, Muslims are backward 

in those fields.  

 

3. Institutional Aspect of Reform 

Nadwi explored the role and contributions of various movements 

and universities, such as the movement of Tabligh Jama’at in India, Ja-

ma’at Islami in Pakistan, Muslim Brotherhood in Egypt, Aligarh College 

in India, Zaitun College in Tunisia, Al-Azhar University in Egypt and 

many others. He acknowledged the great role of those movements and 

institutions in response to the West and Western encroachment on the 
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one hand, and to the irreligiosity of Muslim society on the other hand. 

Nadwi believed that Tabligh Jama’at was one of the influential institutes 

and movement contributed to awakening the religiosity among the Mus-

lim folks and safeguarding them from external non-Islamic practices. In 

his visit to Mewat, Nadwi observed how successfully Maulana Ilyas de-

livered da’wah and was delighted to see the outputs of organizational 

work of Tabligh which resulted in religious awareness among the mass-

es, cultural harmony and peaceful coexistence in the multicultural city of 

Mewat
31

. The special focus on Mewat is given due to its infamous record 

as criminals’ safe house, which was changed due to the missionary ef-

forts of Tabligh
32

. Nadwi also acknowledged the role of Jama’at Islami 

as an important institution contributing to the Muslim ummah. The 

founder Mawdudi’s far reaching vision, understanding of modern intel-

lectual thoughts and tremendous faith towards Islamic doctrines earned 

him the authority and confidence to criticize the Western model of socie-

ty
33

. For Nadwi, Mawdudi’s writings and the movement of Jama’at Is-

lami contributed to prepare a class opposed to the Western civilization 

and its materialistic philosophies. However, Nadwi criticized Jama’at 

Islami by claiming that it only influences the educated class. In addition, 

the movement could have done much more if its political involvement 

happened a bit later and it would focus more on da’wah
34

. In the similar 

mode, Nadwi also marked the active political engagement of the leader 

of Ikhwan al-Muslimin movement or Muslim Brotherhood as a reason of 

its failure. He said; 

“…unmistakably was the most powerful Islamic movement 

of modern times and a fast-progressing religious endeav-

our. The liquidation of the Ikhwan was, without a doubt, an 

irreparable loss to the Arab and the larger Muslim 

world”
35

. 
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Nadwi considered these movements and institutions effective to 

contribute in social, intellectual, religious, and political aspects of Islam, 

at the same time these can save the ummah from intellectual serfdom of 

the West through educational reorganization, educating Muslims and 

preparing their minds.  

Nadwi argued that Muslim leaders should reorganize the educa-

tional system of Muslim countries according to their own educational 

plans instead of following the plans of the West. He observed two points 

regarding the Muslim educational system. Firstly, the backwardness of 

Muslims in the field of knowledge as compared to the West. He claimed 

that the key reason of the Western power is their progress in empirical 

knowledge
36

, and it is undeniable fact that the Muslim world became 

heavily dependent on and submitted to the West in science and technolo-

gy for several centuries ignoring the glorious contributions of Muslims in 

many fields throughout the ages. Nadwi believed that the Muslim society 

had enough qualified people and leaders possessed the quality to offer 

better and suitable educational plan combined with religion and science, 

spirituality and materiality. Secondly, Nadwi observed the slavish men-

tality of Muslim leaders to the Western pedagogy. As a result, they paid 

high esteem and reverence to the Western systems and ideologies and 

imported those ideologies to their respective societies.   

For Nadwi, it is possible to stop the Western educational hegem-

ony in the Muslim countries through a change over and a total reorienta-

tion of their current educational system. Although not simple, such 

daunting task is not impossible. He clarified further that the aims of the 

system will be structured on two main premises. Firstly, it will be whole-

heartedly meant for filling up the spiritual void. Secondly, the system 

should reflect the aspirations of Muslims. Moreover, the new system of 

education must discard the theories and philosophies which lead purely 

and solely to materialistic end
37

. In this sense, Nadwi emphasized that its 

subject matters should contain materials to solidify holistic development 

of students. It should be equipped with the teachings and spirit of faith, 

and at the same time, modern sciences
38

. Through this, students will not 

only achieve the best ethical and moral values but also be prepared for 
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intellectual outputs. This kind of education will neither guide to religious 

extremism or fanaticism, nor will it lead to pure sensualism. Rather it 

will combine optimum spirituality with material needs to produce the 

best response to the challenges of the time. Nadwi said; 

“The educational system ought to be recognized soon in the light 

of harmonious blending between contemporary knowledge and need and 

aspirations and the basic ideals of Islam”
39

. 

Therefore, Nadwi totally condemned the application of secular-

ism in the educational system of Muslim countries which claims separa-

tion of religion and religious spirit from practical and public appearance, 

that is, contradictory to Islam.   

In his proposal for restructure and reorganizing the educational 

system of Muslim countries, he cleared what to keep and what to discard 

from the existing system. Nadwi believed that leading to a new educa-

tional system does not mean to get rid of the sciences and technological 

knowledge of the West. This knowledge will surely be studied and em-

phasized with a different goals and objectives in the course of study and 

free from slavish mentality. Thus, not the desire of imitation; rather the 

vision of mastery will lead the way
40

. Nadwi’s vision highlighted two 

points; firstly, teaching and learning the Western sciences with the objec-

tives different from the West that pursued absolute material gain. Sec-

ondly, the sciences and technologies will not be studied to serve the 

West; rather to overtake it, to respond to the challenges and retain the 

Muslim’s previous stature. The mastery of Muslims on sciences can re-

lease the ummah from slavish mentality towards the West, and secure 

independence in the intellectual discourses which is incumbent for world 

leadership of Islam. Nadwi argued that it is vital for Muslim to re-

establish their intellectual superiority over the West to regain the world 

leadership of Islam
41

.  

At the same time, Nadwi reminded the new orientation of 

knowledge must be based on spirit of revelation which will combine use-
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ful materials from classical and modern theories
42

. Knowledge without 

the guidance of revelation is imperfect and misguiding, since it is be-

lieved that the ultimate source of knowledge is revelation. In addition to 

that, there is debate among the scholars that whether knowledge which 

does not acknowledge the revelation is counted as knowledge or not.            

 

Conclusion 

Nadwi’s views on the strategies for the development of Muslim 

society and subsequently the revival of Islamic civilization has been ana-

lysed. The main themes discussed include three basic domains for re-

form; intellectual, political and institutional aspects. Intellectual bigrade 

of Muslim ummah should be revived from stagnation and intellectual ste-

rility while the Muslim political leadership must be accorded with self-

esteem to get rid of apologetic as well as slavish attitude towards the 

West. Meanwhile, institutions of Muslim countries must be reorganized 

and restructured based on Islamic philosophies. Nadwi regretted that the 

necessity of jihad and ijtihad was ignored among the scholarly circles 

and the whole Muslim ummah suffered from intellectual stagnation and 

sterility. As a result, Islamic civilization lost its dynamism and allowed 

the dominance of the Western civilization.  

Despite its tremendous achievements, Western civilization lost its 

moral capacity as it has been missing key aspects of faith, that is, spiritu-

ality, which according to Nadwi very fundamental element to any civili-

zation. Therefore, Western civilization cannot be the lead; it is only Is-

lamic civilization that must lead the humanity for it is grounded on the 

principle of tawhid. Faith in God, spirituality, moral and ethical values, 

divine transcendental truths are conceived as key elements of this civili-

zation, which are unescapable and cannot be ignored for the sake of hu-

man intellect and rationale. Divine facts, according to Nadwi, are always 

superior to human understanding. For there are enormous opportunities 

for the rationale and human intellect to be misguided whereas divine the-

ories are undoubtedly sound. It is true that Islamic civilization is overtak-

en by the rise of Western civilization, but it has enormous capacities to 

be revived if the existing challenges are overcome, and it still can lead 

the way if the declining factors are overtaken. These factors could be 

summarized as moral degradation, disunity among ummah, backward-

ness in scientific knowledge and technology and so on, for he believed 
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that Islamic civilization has fundamental key of survival which is the key 

to faith.         
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Abstract 
This paper aims to review definitions and scope of modernity and analyze it in 

the context of a specific religion, Islam. The paper then highlights the harmony between 

progress and Islam based on the historical examples from the glorious eras of Islamic 

civilization in Andalusia and the Abbasid caliphate, in which modernity and religion 

were complementary in producing the novel innovations of that time. Knowledge crea-

tion and technological advancements were strongly pursued during that time by numer-

ous renowned Muslim scholars, intellectuals and philosophers. This paper then exam-

ines the current situation in the Muslim world. The majority of Muslim nations are 

backward, impoverished and stagnant due to rigidity and restrictions in political and 

intellectual freedom, in addition to gender inequality and discrimination. As the paper 

finds, these unprecedented qualities are not a part of Islamic teachings, but the conse-

quential effect of post colonialism and the politicization of religion by certain squatters 

using Islam for political interests and purposes.   

Keywords: Modernity, Islam, Islamic Civilization and innovations, Muslim 

Spain, Abbasid Caliphate, modernity today, Islam and modernity.  

Abstrak 
Penulisan ini bertujuan untuk mengulas definisi, dan skop kemodenan seta 

menganalisa hubungan antara modernisasi dengan agama iaitu, Islam. Terbukti 

pemodenan boleh wujud dengan keharmonian antara kemajuan dan Islam itu sendiri 

dengan mengaplikasikan contoh sejarah daripada zaman kegemilangan tamadun Islam 

seperti di Andalusia dan Abbasiyah dimana pemodenan dan agama saling berkait rapat 

antara satu sama lain untuk menghasilkan inovasi yang terbaik pada waktu itu. Pencip-

taan ilmu pengetahuan dan kemajuan teknologi tercetus dengan kelahiran ulama, ahli 

intelek dan ahli falsafah Muslim. Selain itu, bahagian berikut bagi penulisan ini 

mengkaji situasi masa kini di dunia Islam dimana majoriti negara Islam dikatakan mun-

dur, dibelenggu kemiskinan dan berfikiran jumud disebabkan ketegasan dan pembata-
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san didalam kebebasan berpolitik dan intelek, kesaksamaan jantina dan diskriminasi. 

Penulisan ini menemui, sifat sifat negatif tersebut tercetus bukan berdasarkan daripada 

ajaran Islam, tetapi kesan daripada pasca penjajahan dan pempolitikan berlandaskan 

agama daripada puak tertentu yang menggunakan Islam atas tujuan kepentingan politik. 

Kata Kunci: Pemodenan, Islam, Tamadun Islam dan inovasi, Muslim 

Sepanyol, Khalifah Abbasiyah, kemodenan hari ini, Islam dan pemodenan. 

Introduction  

During the period of 700-1200 CE, Muslims experienced a glori-

ous era of civilizational and scientific developments. Islam expanded and 

provided the best conditions for societal and intellectual well-being. Ac-

cording to Tijani Ahmad Ashimi, Islamic civilization can be portrayed as 

similar to an eagle pattern which had outstretched its gigantic wings. Is-

lam expanded throughout Asia Minor, Central Asia, the Indian subconti-

nent, Southeast Asia, North Africa, Spain, and the Middle East.
1
 In addi-

tion to a massive land expansion as a political authority and religion, 

Muslims also dominated the fields of knowledge, including philosophy, 

medicine, sociology, music, geography, arts, chemistry and engineering. 

The most significant masterpieces created by other earlier civilizations 

were translated into Arabic, and then, after being enriched by the contri-

butions of Islamic civilization, were translated into Latin. The emergence 

of Islam as a hub of knowledge exchange marked the turning point in the 

Western world, which resulted in a transformation from the Dark Ages to 

the eras of Renaissance and Enlightenment starting from the fourteenth 

century. 

When Islam reached its civilizational peak, Muslim Spain and the 

Abbasid caliphate, and especially its capital Baghdad, were recognized as 

the most modernized territories in the world. However, the situation in 

modern times is contradictory and confusing, as modern scholarship gen-

erally demonstrates a dichotomy between religion and modernity, which 

simply means progress and technological innovations. Samuel Hunting-

ton, in his essay entitled The Clash of Civilizations, highlighted that cul-

ture and, mostly, religions, will be the fundamental source of conflict in 

the global political arena in the 21
st
 century. Culture here refers to belief 

systems, ethnicity, and language.
2
 . Stoddard mentioned that ‘Islam is in 

its very nature incapable of reform and progressive adaptation to the ex-
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pansion of human knowledge’.
3
 This statement reflects that Muslim are 

unable to live with modern progression. If we observe the conditions of 

the Muslim nation-states today in the 21
st
 century, then we may also as-

sume the same conclusions as Huntington since the most of the Muslim 

nations suffer from poverty, unending conflicts and wars, corruption, 

economic disparity, gender inequality, unemployment and terrorism. 

There are many cases of politicization of Islam by autocratic rulers in 

modern nation-states as a tool in gaining political power and accordingly 

such official type of religion seems to hold the nation’s growth back 

Based on the Future of World Religion: Population Growth Projections, 

2010-2050 data, Malaysia is 63.7% Muslim, and is a multiracial country 
4
. However, can we consider Islam to be responsible for the Muslim na-

tions’ backwardness and stagnation? This paper accordingly attempts to 

understand the relation between Islam and modernity, as well as to ex-

plore the causes for backwardness and conflict prevailed in the modern 

Muslim world. The paper is divided into three main sections. The first 

section briefly describes the concept of modernity based on secondary 

literature. In the second section, based on historical facts, the paper re-

lates Islam and modernity with progress and developments, the amal-

gamation of which can lead the citizens to improved lifestyles. In the 

past, the centers of the most advanced knowledge and innovations were 

in Muslim Spain, and from there, consequently it inspired Europe to-

wards Renaissance and progress. The third section discusses the reasons 

for decline of the spirit of modernity in the Muslim minds by discussing 

the issue of politicization of Islam, which has consequently demoted the 

Muslims’ narrative with negative values, such as extremism, conflict, 

antagonism, terrorism, poverty and starvation, corruption and exploita-

tion, and hatred towards material developments.  

 

Defining Modernity and Modernism 

Orientalism and post-colonial studies generally adopted the Euro-

centric approach that describes colonized nations, and their morale, cul-

ture and life-styles as backward, stagnant and underdeveloped. Edward 
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Said, a notorious scholar who developed the Orientalism discourse, de-

scribed that the idea of European identity as superior in comparison with 

all non-European peoples and cultures, and that European hegemony 

considered superior over Oriental backwardness. 
5
 Based on European 

standards, the benchmark for the colonized countries were set up to fol-

low and move forward in order to become progressed and developed, that 

meant being ‘modern’. For instance, Hussein Al Atas mentioned modern-

ization in Malaya was brought by the British, not in science and technol-

ogy but in administration, which led to the domination of Chinese immi-

grants in this new situation. 
6
 Renowned scholar Muhammad Abduh sug-

gests adopting European science so that Muslim can live by with an ac-

ceptable European ideals. 
7
 Along with traditions and culture of the Third 

World nations, their religious beliefs were also seen as an obstacle to be-

coming modern and developed. John Stuart Mill rejected the idea that 

belief in God was needed to underpin morality. He believed that religion 

hindered the liberal and modernist progression. He stressed that people 

should be liberated in order to produce new way of thinking, with differ-

ent ideas either in discussion or practice. 
8
 Defining modernity and its 

relation to the religion, especially Islam, thus became a polemic among 

the scholars and politicians whether these notions of modernity and reli-

gion are in line or conflicting with one another. The main concern here is 

mostly related to the presence of religion in everyday life of modern 

Muslims and its role in the process of modernization. According to En-

cyclopedia Britannica, modernity is “associated with individual subjec-

tivity, scientific explanation and rationalization, a decline emphasis of 

religious worldview, emergence of bureaucracy, rapid urbanization rise 

of nation-states and accelerated financial exchange and communica-

tion.”
9
 Encyclopedia Britannica further clarifies that modernity is, “a 

generation who owned technological innovation, governance and socio-

economics. It conceived of one’s society as engaging in organizational 

and knowledge advances that make one immediate predecessors appear 

antiquated or at least, surpassed.”
10
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Newly independent nation-states in the Muslim world needed to 

structure and develop their own mode of modernity, including the politi-

cal, economic and religious spheres, as well as social determinations. For 

instance, following its independence in 1924, the Republic of Turkey 

abolished the traditional caliphate system of governance, which has al-

ways been associated with the Islamic principles of governance and val-

ues, and was transformed into an ultra-secular country under the rule of 

its founder and first President, Mustafa Kemal Pasha (Ataturk, r. 1923-

1938). Turkish political scientist E Fuat Keyman stated that Ataturk and 

his administration, to establish a modern and industrialized nation, initi-

ated new policies to renovate the existence of Islamic political discourse 

and religious institutions into a secular-rational one. Modernity was seen 

as a best mechanism to be implemented in the Republic of Turkey in or-

der to transfer the backward and traditional society into a modern and 

secular nation.
11

 The reforms adopted to secularize the educational and 

political structures in Turkey were in parallel with the modernization 

process. As Gonul Oguz stated, “It is important to note that decisions re-

garding these reforms were taken by a handful of elite groups, who be-

lieved that secularism was indispensable for economic development and 

modernization.”
12

 The same changes happened in other Muslim nation-

states as well in the post-colonial era. Thus, in the context of the contem-

porary Muslim world, modernization and development simply meant 

Westernization and secularization, while being religious meant being 

backward and traditional. Hence, the main dilemma for the majority of 

Muslim countries is related to the question of abandoning the Islamic 

core values in order to progress with the Western concept of modernity, 

which emphasizes rationality, Westernization and secularism.  

In modern scholarship, modernization is still associated with sec-

ularization process, and Western lifestyle and value systems. Indian poli-

tician Sanjay Seth, for example, defined modernity as “urbanization, a 

capitalist economy, the emergence of nation-states as the chief form of 

polity accompany with certain cultural features and modes of subjectivi-

ty.”
13

 Subsequently, SN Eisenstadt, an Israeli sociologist, defined moder-

nity as, “to manifest among others in growing urbanization, commodifi-
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cation of the economy, the development of distinctive channels of com-

munication and agencies of education.”
14

 Meanwhile, modernization is a 

“new structural, institutional and cultural features and formations, and 

growing potential for social mobilization.”
15

 Modernity accordingly leads 

to features which complement political, economic and social aspects, 

while modernization underlines a process of establishment of a capitalist 

economy with a democratic type of governance and modern society, 

which detach itself from traditions and heritage.   

There is an understanding today that modernization is a part of 

the post-colonial propaganda and an ideology to confirm the superiority 

of colonial powers and the West over their previous colonies in the Third 

World. In fact, the most of the colonies in the Third World were of the 

Muslim origin by their religious culture. According to Edward Said, 

“Western modernity has become of universal importance”
16

 and people 

all around the world wanted to pursue the footsteps of the West to be-

come modern and successful. In fact, Willfried Spohn, a German sociol-

ogist, stated that North Africa, the Near and Middle East, extending to 

Southern and Southeast Asia, started to progress in their economic, mili-

tary and scientific fields under the pressure and encouragement that 

emerged from the colonial powers.
17

 Thus, the Europeans, particularly 

the British, French and Spanish, instigated European forms of admin-

istration to shape the local nation-building in their colonies.  

While discussing the relations between modernity and the West-

ern culture, Ali Mirsepassi-Ashtiani, an expert in Middle Eastern and Is-

lamic studies, stated that modernization is the essence of Western culture, 

and, in achieving modernization, non-Western cultures and traditions are 

viewed as fundamentally hostile to modernity and incompatible with 

modernization.
18

 Hence, most Muslim countries have gradually aban-

doned their own cultural and religious values in order to achieve moder-

nity. At the same time, modernity cannot be understood as completely 

opposing the cultural and religious traditions in the Muslim world thus 

unnecessary or even harmful for the Muslim societies. In the 19
th

 centu-
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ry, a group of Muslim revivalist scholars including Rifa’a al-Tahtawi 

(1801-1873), Jamal al-Din Al-Afghani (1838-1897), Muhammad ‘Abduh 

(1849-1905) and Rashid Ridha (1865-1935) were inspired from the West 

and perceived modernity as a way to progress in the Muslim world. 

Hence, modernization cannot be simply defined as a completely negative 

development, rather, it can be a turning point for backward societies to 

develop positively.   

Abdul Rashid Moten argued that modernization surfaced politi-

cally prior to French Revolution (1789-1799) and economically prior to 

British Industrial Revolution (1760-1840). As he stated, social scientists 

such as David Smith and Alex Inkeles agreed that modernization is 

linked to Westernization. In order to achieve modernity, natives should 

change their traditional way of lives, value systems and practices, and 

move towards adopting modern Western culture.
19

 In sum, the Western 

model became a benchmark for the natives in the Third World to pro-

gress and became modern and civilized. Nonetheless, Marshall Berman, 

a contemporary modernist, believed that modernity unnecessarily derived 

from Western experiences or cultural belief. For him, modernity does not 

have any kind of guideline or blueprint since it spread all over the 

world.
20

 However, a few prominent figures such as Karl Marx (1818-

1883), Emile Durkheim (1858-1917) and Weber (1864-1920) acknowl-

edged that modernity originated in and developed from the West.
21

 

Willfried Spohn explained that:  

Modern age has its own features and consists of the emergence of 

nation-states, national economics, culture and societies are transformed 

by growing impact of economic global forces, transnational political 

structure. However, the revival of ethnic nationalism and religion, reli-

gion fundamentalism and religious nationalism is seen as a defensive re-

action against modernity and globalization.
2223

  

This definition of the modern age associates modernity with the 

emergence of modern political systems based on nation-states. Parlia-

mentary and presidential systems, which centers on peoples’ democratic 

rights to vote and choose an eligible leader, are first introduced in Eu-
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rope. The nation-state system based on ethnicity and multi-ethnicity is 

also developed first in Europe. In addition, the nation-state system is ac-

cepted as a prerequisite to have modern political structure.  

Furthermore, Spohn argues that “nationalism and national identi-

ties in modern societies are shaped by civic and secular forms.”
24

 Reli-

gion thus becomes a private matter for citizens as the sense of national-

ism is considered a new source of social cohesion to replace traditional 

religious bond in society. A Muslim polymath of the 14
th

 century, Ibn 

Khaldun, observed that, in a society during his time, religion was unify-

ing factor of people under one strong cohesion.
25

 At present, this role is 

played by nationalism which is a crucial element to promote and main-

tain social unity within nation-states. Nationalism is a product of Western 

type of secular modernity which became a core force to unite the people, 

including in the Muslim world.  

Besides, we also argue that modernity should not merely be relat-

ed to physical and material developments such as high skyscraper build-

ings, technological advancements and economic booming, but it also in-

volves social well-being, espousing knowledge, communal harmony and 

individual freedom which are all embodied under the scope of modernity. 

Society plays a crucial role in establishing modernization and sustaining 

civilizational foundations and values. Thus, the perception that moderni-

zation can eradicate local traditions and religion thus could be harmful is 

not always the case. It is true that the emergence of secularization and 

liberalization was the outcome of modernity in the Muslim world. At the 

same time, as the history of the Muslim intellectual thought demon-

strates, the Islah and Tajdid movements were alternative strategies used 

by Muslim scholars throughout Islamic history to bring Muslim commu-

nity back to the realities of their times by using modernization and rele-

vantization, without renouncing Islam as an essential driving force in so-

ciety and political order.  

In modern era, Muslims began to realize their stagnation in the 

fields of politics, religious attitude, economy, science and technology af-

ter the French invasion of Egypt by Napoleon Bonaparte in 1798. The 

backwardness attitude in every aspect of life in a declining civilization 

resulted in a reform movement which was essential and a must. 
26

 Promi-
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nent figures such as Al-Afghani, Muhammad Abduh, Rashid Rida and 

Hasan Al-Banna initiated this reform movement which was expected to 

modernize the Muslim societies and also protect the Muslim world and 

Islamic lifestyles from stagnation. Muslim revivalists encouraged educa-

tional reforms which shall educate the Muslim masses to go beyond the 

traditional methods of the Quran and hadith memorizations and reciting, 

but to expose themselves into scientific and rational thinking methods or 

ijtihad. But all these changes to build a comprehensive and progressive 

Muslim community without detaching them from any traditional values 

and religious principles. Islah and tajdid consequently become a turning 

point for Muslims to develop their societies through modernization and 

concurrently ensuring the relevance of Islam to modern times. Western 

innovations and inspiration were welcomed as well to progress Muslim 

societies. In that sense, as Abdul Rashid Moten suggests, Islam and mo-

dernity do not clash;
27

 rather, both are equally important and their har-

monious integration should be implemented. Such productive integration 

happened once during the Islamic Golden Age (900- 1300 CE) when 

numerous fields of knowledge including science, mathematics, astrono-

my, medicine, Islamic studies and philosophy were ben cultivated by re-

nowned scholars and philosophers, who were the best of their time both 

intellectually and religiously.  

  

Modernity and Islamic Civilization 

The above section suggests that the concept of modernization in a 

modern sense means secularization or the dismissal of religion and reli-

gion-based values from social, intellectual and political spheres in order 

to achieve progress and development. In fact, the process of moderniza-

tion and innovations had always existed in human history when one civi-

lization, its traditions, values and lifestyle were acknowledged by the rest 

as the best example to follow. During the glorious era of Islamic civiliza-

tion, intellectual developments and essential innovations were all in-

spired by religious beliefs and ambitions, as Islam strongly encourages 

seeking knowledge and education. Acquired knowledge and inventions 

of the Muslims had spread over the world as the best inventions and life 

standards of that time, including in Europe.
28

 Thus, the originality of 
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knowledge acquisition was not derived from the West to the rest only, as 

we experience at present; rather, the knowledge transformation and ex-

change of ideas existed across the continents for long centuries through-

out human development.  

Encyclopedia Britannica defines being modern as a generation 

who owned technological innovation, governance and socioeconomics. It 

also clearly indicates “a decline emphasis of religious worldview” as an 

essential element of being modern.
29

 Rational thinking based on secular-

ism thus becomes the primary element of modernity according to the 

Western worldview. Yet, the history of the Muslims clearly demonstrate 

that Islamic civilization had successfully attained its modernity without 

neglecting its true essence, Islam, through which scientific knowledge 

and rationalization flourished among the religious scholars and ulama’.  

In fact, this paper does not define ‘civilization’ as a merely mate-

rial progress. According to Muhammad Hifdil Islam, the word civiliza-

tion is intently related to “adab or manner and behaviors including in po-

litical, economic and social realities.”
30

 He further added that civilization 

is usually associated with science and technology and goes parallel with 

cultural development, and it is not merely concentrated in one particular 

origin, but it expands through other regions or civilization.
31

 When civili-

zation is experiencing progress, modernity will develop and civilization 

will reach its peak with inventions in technology, political stability, eco-

nomics independence and enthusiastic society.  

The term modern accordingly is a very subjective term without a 

single or absolute meaning. Rather, it’s meaning, scope and attitude 

change over time or space. For instance, during the 9
th

 - 10
th

 centuries, 

Islamic civilization was recognized as the center of transformation of 

knowledge between world civilizations pertaining to technological ad-

vancements, socio-religious cultural practices and politics that were 

based on the Shari’ah and Islamic values. Its achievements had been 

acknowledged and acclaimed as the most advanced civilization at that 

particular time where scientific and technological knowledge flourished 

in the Muslim land. The emergence of Islamic civilization delivered pro-

gressive human development and a better lifestyle, and its advancement 
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expanded to Europe, where the locals changed their traditional culture 

and norms to the ones which were fostered from the lands of Islamic 

civilization. The advanced knowledge of Islamic civilization had a huge 

impact on European civilization and consequently triggered the emer-

gence of the Renaissance.  Ezad Jamsari asserts true essence of 

knowledge in philosophy, science and arts in European Renaissance was 

a fusion from Islamic civilization.
32

 Barack Obama, in a speech delivered 

in Cairo, stated that Islamic civilization played a significant role in Euro-

pean civilization  

As a student of history, I also know civilization’s debt to Islam. It 

was Islam at places like Al-Azhar University, that carried the light of 

learning through so many centuries, paving the way for Europe’s Renais-

sance and Enlightenment. It was innovation in Muslim communities that 

developed the order of algebra; our magnetic compass and tools of navi-

gation; our mastery of pens and printing; our understanding of how dis-

ease spreads and how it can be healed. Islamic culture has given us ma-

jestic arches and soaring spires; timeless poetry and cherished music; el-

egant calligraphy and places of peaceful contemplation. And throughout 

history, Islam has demonstrated through words and deeds the possibilities 

of religious tolerance and racial equality.
33

 

Moreover, in Islamic civilization, to achieve modernity and to be 

a civilized human being, citizens were required to be furnished with spir-

itual content of Islamic teachings and values. The most crucial element 

practiced during the glorious period of Islamic civilization was the spir-

itual well-being of the masses. The principles in the Quran were imple-

mented in daily life of Muslims to achieve God’s blessings and consents 

in accomplishing the purposes of life. Inhabitants were taught with good 

morale and behavior such as perseverance, patience, honesty, hard work 

and love of knowledge for the sake of Allah. Furthermore, Muslims are 

encouraged to conduct ijtihad, the process of rational thinking which is 

highly recommended in Islam.
34

 Spiritual belief and Ijtihad are the two 

main elements contributing to the rise of civilization without neglecting 

the essence of God as the Most Powerful and All-Knowing. In Islam, 

seeking knowledge is compulsory for every individual, as stressed in the 

first verse of the Surah Al-‘Alaq, “Recite in the name of your Lord who 
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created.” Acquisition of knowledge, either revealed knowledge as attest-

ed in the Quran, or scientific knowledge discovered by scholars, were 

both essential in empowering progressive process of civilization. As 

Burke mentioned, the Muslims were encouraged to recite and memorize 

the Quranic verses, and subsequently this habitual activity can lead to the 

cultivation of reading culture, and, accordingly, increased literacy rates, 

and finally enhanced knowledge advancement, specifically in the fields 

of science and technology, and the nurturing of intellectuals, scholars and 

philosophers.
35

   

Mehdi Mozaffari noted that Islamic civilization reached its zenith 

in the beginning of the 9
th

 century, when innovative knowledge and spe-

cialization were firmly founded by scholars and philosophers from Mus-

lim Andalusia, Baghdad, and Morocco. During the era of the Abbasid 

caliphate, the caliph Al-Ma’mun (r. 813-833) initiated the construction of 

the largest Muslim library and the translation center of that particular 

time, called Bayt Al- Hikmah (House of Wisdom).
36

 Meanwhile, the se-

cond Umayyad caliphate in Spain had experienced a great deal of 

knowledge progression. Huge libraries and knowledge dissemination 

centers were built and owned by the Sultans who were devoted to 

knowledge development and scientific research. They encouraged their 

people to acquire knowledge and numerous scholars were persuaded to 

write their works. Every field of knowledge had its own prominent 

scholars and philosophers, namely al-Zahrawi (926-1013), Ibn Tufayl 

(1110-1185), Ibn Rusyd (1126-1198) and al-Baytar (1197-1248) In fact, 

up to the beginning of the 16th century, Muslim society was so affection-

ate with knowledge and philosophy, thus reading and writing of books 

have become a public culture. The large library was built by a wealthy 

Sultan in Spain, the Umayyad caliph al-Hakam (r. 961-976), which pos-

sessed about 400,000 books. Abdul Kassem, a Persian grand vizier, trav-

elled with his library, consisting of 117,000 volumes organized in alpha-

betical order and carried by a caravan of four hundred camels. In view of 

that, Islamic civilization has become the pioneer in instituting universi-

ties, hospitals, madrasahs and libraries.  

The first educational institutions, which are akin to modern uni-

versities by their structure, syllabus and method, were built in the Mus-

lim world in the 10
th

 century. The university built by Fatimah Al-Fihri, 
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Al-Qarawiyyin University (857-859) located Fez Al-Azhar University in 

Cairo built in 972 and Nizamiyyah madrasah, founded by grand vizier 

Nizam-ul-Mulk in Baghdad in 1067 .. are few of them.
37

 Islamic civiliza-

tion reached its peak and world-wide influence when the Arabic language 

became a lingua franca in education, international and trade relations 

among the political entities of both known Muslim and non-Muslim 

world. Hence, the Arabic successfully merged the entire civilization of 

the West and the East.  

 During the Abbasid era, movement and interaction of peoples 

from the East and West spread various Islamic ideologies across the 

Muslim lands .
38

 Hence, thousands of books written by prominent schol-

ars in Arabic were translated into European languages. Philosophy was a 

core subject of discussion in the intellectual discourse, and the issues that 

raised were not merely based on rational thinking, but they also involved 

religious worldview which served as a catalyst in the discussion of ra-

tional Greek philosophy. The combination of knowledge transformation, 

which was influenced by Hellenistic culture and ideas, and integrated 

with a religious worldview, made Islamic civilization distinct from other 

civilizations.  

Knowledge exchange did not occur among Muslims alone, albeit, 

Christians and Jews were also welcomed in the process of discussions 

and decision-making. Openness towards other religions, and the amal-

gamation of religious knowledge with scientific knowledge, enhanced 

Islamic civilization to become the most comprehensive civilization of 

that time. Intellectual freedom was one of the key elements where the 

public were encouraged to think critically and creatively in innovating 

knowledge, without abandoning the moral principles and ethics. Bait Al-

Hikmah was the symbol of knowledge progression. Its main focus was 

research and innovation, and clearly demonstrates that Islamic civiliza-

tion encouraged intellectual freedom and scientific developments.
39

  

The earlier mentioned definition by Britannica highlighted that 

modernity can be attained with an advanced technological development. 

In fact, by having educational freedom, the public could freely access 

education and knowledge, and consequently, innovations and technologi-

cal advancement will start to develop. This was the case in Islamic civili-
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zation, as numerous prominent scholars specialized in mathematics, 

physics, sciences, medicine, engineering, aviation and geography 

emerged. Abu a- Qasim Khalaf ibn al ‘Abbas al-Zahrawi (936-1013) was 

a renowned surgeon in Andalusia who invented surgical tools, as well as 

an innocuous method of removing kidney stones from the bladder.
40

 An-

other distinguished polymath was Muhammad ibn Zakariya Al-Razi 

(864-925), who excelled in philosophy, music, pharmacy and medicine . 

His substantial works on psychiatry and medical sciences such as Al- 

Thibb al-Ruhani ( The Spiritual Physick of Rhazes)and Al- Hawi fi al-

Thibb ( The Virtous Life) were translated into Latin, and were utilized as 

reference and medical textbooks in European universities for centuries. 

The author of another medical textbook in European universities was 

Abu Ali Sina (980-1037), another  prominent doctor who was also a 

chemist and philosopher. The translation of his book entitled Al-Qanun fi 

al-Thibb (The Canon of Medicine) was used as a textbook in f medical 

science for 700 years. Another prominent scholar whose name deserve to 

be mentioned here is Muhammad ibn Musa al-Khwarizmi (780-850) , a 

famous mathematician who invented the concept of zero, algorithm, and 

a new branch of science in the field of mathematics and algebra. Another 

prominent Muslim scientist was Hasan IbnAl-Haytham (965-1040), who 

wrote about 200 books, including 47 books on mathematics and 58 books 

on engineering. He also invented optic instruments and the concept of 

rainbow in camera lens.
41

 Abu al-Qasim Abbas Ibn Firnas (810-887), a 

scientist and faqih from Andalusia has been recognized as the father of 

aviation, as he discovered the principles of aviation, and invented a de-

vice called the ornithopter, which is crucial for aircraft stability during 

landing. His theory was fully adopted and utilized by the later scientists 

in innovating new technology which is compatible with modern method 

of flying.
42

  

These inventions and discoveries were inspired by the spirit of Is-

lam as Muslim scholars befitted the religious knowledge in tandem with 

human abilities which subsequently resulted in rational thinking. Their 

enthusiasm in seeking knowledge ultimately strengthened their faith. In 

sum, Islam was not a hindrance in the way of being the most advanced 

society of that time, and thus being defined modern for that particular 
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time. Rather, it was a significant contributing factor to being the most 

advanced. The Quran has served as the source of inspiration for Muslims 

in acquiring scientific knowledge, which is one of the key ingredients in 

modernity and progress.  

Another important feature of Islamic civilization was its openness 

and inclusivity as followers of other religious and ethnic backgrounds 

were all welcomed, particularly in Andalusia, Sicily, Baghdad and later 

in Istanbul as political capitals and civilizational centers. Citizens of oth-

er faiths were free to enjoy their individual rights to work, study and 

practice their own religions. In Andalusia during the Umayyad caliphate, 

for example, the city of Cordova had a magnificent surrounding where 

the three monotheistic religions existed side by side. A horn was blown 

from the synagogue, a bell was tingling from the church, and an adhan, 

the call of prayer came from the mosque, indicating that religious diversi-

ty and ethnic pluralism were accepted and most welcomed. Intermarriag-

es between different races were also practiced, showing that there was no 

ethnic discrimination, superiority or racism in Muslim ruled lands. Fur-

thermore, all ethnicities had an equal opportunity to hold any political or 

administrative position, dismantling feelings of prejudice or elements of 

racism. In one situation in Andalusia, Ismail Ibn Nagrilla, a Jew, was ap-

pointed as a vizier in Granada in the 11
th

 century. He also served as a 

successful military leader. As a leader of the Jewish community in Gra-

nada, he rebuilt a castle for the Jews to settle in during the fall of the ca-

liphate.
43

 Hence, the facts from the Muslim history reveal that Islamic 

teachings do not oppose modernization and social inclusiveness. Rather, 

Islam provides a framework to create a conducive environment for inven-

tions, innovation and knowledge production in various fields and disci-

plines. As we have seen, Islamic civilization has focused on both physi-

cal and spiritual developments in nurturing humankind and constructing 

a desirable atmosphere for wellbeing of entire community, regardless of 

religious and ethnic backgrounds.   

Islamic civilization indirectly disseminate Islamic teachings, 

norms and values. Non-Muslim communities began to adopt and assimi-

late themselves within Islamic culture in their lifestyles such as dressing 

style, maintaining cleanliness and hygiene, which consequently changed 

the traditional culture of Jews and Christians, including in Europe. In 
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Andalusia, a culture of hygiene was popularized by the Muslims, and 

thousands of bathhouses built during the Muslim rule there. Public bath 

or hammam culture was very significant in the context of social, recrea-

tional and cultural functions. After the Reconquista, Christians began to 

follow this culture, especially after it became common among the royal 

families.
44

 Another Muslim culture that had been adopted in Europe was 

city planning, and, in this particular case, Cordova was recognized as the 

most modern city in Europe at that time, with the installment of lights 

along the sidewalks, implying the need of lights for better vision in the 

night.  

In sum, Islamic civilization not only provided the best lifestyle 

and welfare for its inhabitants but had also contributed greatly to the de-

velopment of European civilization. Due to its glory and superiority, 

knowledge, culture and inventions of Islamic civilization had been dis-

seminated across the globe. As Burke has stated, “the larger the commu-

nity or civilization, and the closer it was to surrounding communities, the 

greater its attractive power.”
45

 Although Islamic civilization was estab-

lished on the basis of Islamic norms and principles, its culture was grad-

ually well-accepted by the non-Muslim communities. Islamic civilization 

as a symbol or model of modernization and highly developed civilization 

of that time, where both physical and spiritual developments were taken 

into account. Ironically, Muslims today have all this greatness. Despite 

the fact that Islam is open to modernity and innovations, it has been ma-

nipulated and politicized at present, and thus, Islam is perceived outdated 

and irrelevant to the current context of modernization. This issue is ex-

plored in the following section.  

Modernity and the Muslim World Today 

At present, the Muslim world is often associated with various 

immoral practices such as corruption, social injustice and inequality, 

abuse of power, domestic violence, extremism, autocratic leadership, re-

ligious manipulations and cronyism. The irony is the fact that all these 

malpractices are condemned in Islam.   

In the post-colonialism era, most of Middle East and North Africa 

(MENA) countries suffer from political, economic, and intellectual as 

well as social grievances. They are often governed by corrupted and au-
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tocratic leaders, and their citizens experience miserable life conditions in 

poverty, social grievances and hopelessness.  

The results of the 2020 Corruption Perception Index (CPI) reports 

that the top ranking countries (less-corrupted) on the list are non-Muslim 

countries. The ranking is based on the scorecard arranged in descending 

order where 100% score denotes free from any corruption, whereas 0 

means highly corrupted. Denmark (87%) and New Zealand (87%) are in 

the highest position. Next on the list is Finland (86%), followed by Sin-

gapore, Sweden and Switzerland, with the same score of 85%. At the 

bottom of the list, indicating the most corrupted countries, are Somalia 

(9%), South Sudan (12%), Syria (13%), and Yemen (15%). Most of the 

MENA countries are at the bottom, except the UAE and Qatar, which 

managed to get a moderate scores of 71% and 62%, respectively.
46

 It is 

apparent that the most corrupted countries are those which involved in 

ongoing civil wars and calamities, particularly Syria and Yemen. In the 

post-Arab Spring period, the citizens of these countries live in misery 

with inadequate supply of food and water, the communities are disunited 

due to weaknesses and ineffectiveness of the current political leadership.  

Most of the Arab countries are governed today by the monarchy 

system, in which the king enjoys absolute power. It is not unusual that 

the monarchs are also exposed to cronyism where family members are 

selected to hold all the important political and administrative positions in 

the government without any democratic gesture from the public. Perhaps 

a long-term kingship with absolute power can lead the king to be despot-

ic, brutal and dictatorial, although this is not always the case. Behind the 

veil of certain Arab nations, whoever opposes or criticizes the king or 

even rulers who are elected democratically may be executed or jailed. In 

modern political history, a political uprising can be orchestrated across 

the regions within a split second, and this is dubbed as technological rev-

olution, where social media becomes a triggering tool for mass mobiliza-

tion. Adam Smidi & Saif Shahin elaborated that: 

‘Many of them emphasized the novelty of social media as a 

means of mass communication and how they altered the dynamics of the 

relationship between governments and citizens. The Arab monarchies 

and military dictatorships, these articles argued, had retained power for 

long by controlling the mass media and using them to manipulate public 

opinion; social media, however, took that control away from authoritari-
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an hands and provided a voice to the public. This fundamental change 

had wide-reaching effects: making citizens better informed, turning them 

into activists, facilitating public organization and collective action, and 

eventually helping the development of democratic institutions that could 

replace autocratic regimes.’ 
47

 

In the Arab regions during the Arab Spring of 2011, people re-

volted against their oppressive governments. It first started in Tunisia 

when Mohamed Bouazizi burned himself down as a sign of protest 

against the oppressive government when he failed to manage high cost of 

living. The Arab people in Libya, Syria, Tunisia and Egypt opted to 

change the whole governmental system, and accepted the Western type 

of government based on democracy since it promotes freedom of speech 

and establishes a legitimate government through elections and justice. 

However, the abrupt change in the political system created a chaos in the 

society as we can observe this on the example of Egypt. Mohamed Morsi 

Issa Al-Ayyat (r. 2012-2013) was legitimately elected as a President of 

Egypt by a fair democratic election. Unfortunately, after one year of rule, 

he was removed from his post by a military coup led by Abdel Fattah El-

Sisi, who became president in 2014. On the case of Egypt, the revolution 

destroyed the socio-economic and political fabric of the country that, 

“Revolution encouraged disunity, chaos, insecurity, injustice and eco-

nomic collapse, in fact, destroyed and killed social harmony and people’s 

well- being.”
48

  

The Arab Spring torn Syria apart as well. Syria  was once a pros-

perous country. Unfortunately, it instantly collapsed after the revolution, 

and the Syrians live in agony almost for a decade due to the continuous 

civil war, and no resolution has been achieved until today. In addition to 

the absence of political freedom in the Muslim nations, the well-being of 

the public and their safety are completely ignored by the governments. 

Muslim countries largely remain underdeveloped and impoverished, 

without the elements of modernity and progress.  

Another issue faced by the Muslims today is related to the coloni-

al mindset prevailing in the Muslim communities. Colonialism and its 

policies resulted in the sense of inferiority complex among the Third 

World nations, in which the West is regarded superior, more advanced 
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and the best example to follow for other nations. This inferiority complex 

mindset impeded the natives from transformation and progress as they 

maintained in the same circle, and were not brave enough to step up out-

side the box to progress substantively. For instance, the majority of the 

Muslim nations are trapped in the colonial education system, and they 

glorify and adore any form of knowledge or ideology originated from the 

West. In Malaysia, there is a policy that imposes the teaching of sciences 

and mathematics in English in national schools. It is assumed that stu-

dents can only excel if they are exposed to scientific knowledge in Eng-

lish alone. After a few years of execution, however, this policy totally 

failed because the majority of students, particularly the Malays, were 

found not only to be weak in English, but also in science and mathemat-

ics. Thus, this policy was terminated.  

The situation is getting more complex, as religion has been ma-

nipulated and politicized by certain Muslim groups who attempted to cor-

relate the relationship between modernity and Islam. Islamic teachings 

have been politicized and reinterpreted to suit the need of this radical 

group, even though the practices are distorting and misleading. These 

groups have been given various  labels such as radical, conservatism, 

fundamentalist, extremist, liberalist and terrorist, and they  are bickering 

about Islamic law, principles and values which seem to be in contradic-

tion with  the concept of modernity as perceived today.   

Another issue in the Muslim world that needs to be addressed is 

related to social inequality and gender-based discriminations. Gender 

segregation is one of the crucial problems in the MENA countries which 

follow the patriarchal socio-political systems with male domination in 

politics, education and workplace, while women have limited rights in all 

of these spheres. According to Gole, “Women are defined as a young 

girl, wife, mother who compulsory to adhere to their chastity and permis-

sible act in the religion.”
49

  

Women have equal rights to publish, study, work, speak in par-

liament and to become involved in general elections,
50

 and, most im-

portantly, these rights are in line with the Qur’anic teachings. According 

to the traditional expectations, however, a woman is supposed to remain 

at home and duly obey her parents or a spouse. It is true that the position 

of women in the many current Muslim societies has fundamentally 
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changed. But many women in Middle Eastern, Asian and African coun-

tries are deprived from receiving proper education or rights to work. 

Gender inequality and discriminations create a huge communal gap in the 

Muslim world. Nezahat Kucuk stated that: 

The main reason behind low level of female participation in labor 

force caused by cultural value where women should staying at home ra-

ther than working considered a symbol of prestige in MENA countries. 

According to Gender Inequality Index, Tunisia with a Muslim population 

ratio of 97% has a GII of 0.515, while Afghanistan with a similar Muslim 

population ratio (98%) has a much worse gender equality, with a GII 

value of 0.797. It is believed, the factors comprise of cultural, religious, 

socioeconomic, legal and political components.
51

  

Furthermore, the male domination in Arab culture has to do with 

their customs that prefer autocratic governmental system. In the econom-

ic sector, the Arab region as a major export of oil and gas, are all domi-

nated by men, and women are discouraged to become involved in the la-

bor market
52

 or own business; thus, they gradually became dependent on 

male population economically.  

In fact, the status of women in the Muslim society is considered 

one of the main issues in defining the relationship between religion and 

modernity. There is an ongoing public debate in Muslim societies on 

whether women working outside the home is permissible and if so, what 

conditions should be provided to protect chastity and modesty of women 

according to the Islamic values. Gole suggests that there is an emergence 

of Muslim middle class who are concerned on the involvement of women 

in social presence, upward social mobility, service and communication 

sectors.
53

 Other issues related to women and modernity are gender segre-

gation and veiling. Interference of women in mass media, fashion shows, 

and their presence in public spaces such as educational institutions, pub-

lic transportation, sports and recreation, art and culture create socio-

cultural boundaries between women and modernity.
54

 These  instances, 

which are similar to Western lifestyle, is claimed to be a contamination 

of Islamic teaching and values. 
55

 Nevertheless, the deprivation of Mus-
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lim women from modern lifestyle, while practicing obvious gender ine-

qualities and discriminations demonstrates Muslim world’s attitude to-

wards modernity. 
56

 

Outside of the MENA countries, segregation, domestic abuse and 

gender-based discriminations are present in other Muslim countries, such 

as Pakistan, Afghanistan and Iran. Such public attitude and abuse of hu-

man rights blocks the growth and development of any nation as it fails to 

provide well-being and security to its all citizens. Gole thus stated that 

the “difference and the maintenance of boundaries may lead to rejection 

of modernity and the establishment of autocratic regimes.”
57

 It seems that 

the main problems existing in the Muslim world are related to the ab-

sence of good governance as most of the Muslim countries are governed 

by autocratic political and social structures which emphasize on patriar-

chal and male-dominated society.  

Hence, modernity as a political and social conditions is difficult 

to be achieved when even the fundamental rights of citizens are denied, 

and female half of the population is discriminated due to gender inequali-

ty widely practiced in traditional Muslim societies. As noted by Nezahat 

Kucuk, “the status of women in Muslim countries is inferior compared to 

non-Muslim countries and the only reason for this result is the democrat-

ic deficit in these countries.”
58

 Ironically, such attitude prevailed in the 

modern Muslim societies is not a part of Islamic teachings as Islam as a 

religion and culture never imposed certain preference based on race, 

gender or ethnicity. Throughout Muslim history, the women were highly 

educated and played significant roles in arts, science, and educational and 

intellectual sectors. In Andalusia, for example, women were actively en-

gaged in political, economic and administrative matters. Sabihah (940-

999), the wife of caliph Al-Hakam (r. 961-976), was involved in econom-

ic matters and abolished the tax system, thus earned the public respect 

and compassion.
59

 Another Andalusian woman, Fatimah Yahya bin 

Yusuf al Maghami (d. 319H), who was an expert in religious knowledge, 

collaborated with male scholars to discuss and resolve many religious 

and fiqhi issues.
60

 The practice of gender-based discrimination is accord-
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ingly not originated from Islamic teachings. Yet, due to the practice of 

exploitation and mistreatment of women is rampant in Muslim countries, 

thus Islam is viewed responsible for it and condemned as an oppressive 

religion towards women.   

In sum, the Muslim world today is far from being modernized or 

serving a model for others to follow. But such condition of the Muslim 

world is not related to their religion or being religious. Rather, the Mus-

lim world lacks the practice of good governance today, which is capable 

of providing well-being and safety for every citizen, as well as spiritual 

and scientific progress and advancement.  

 

Conclusion 

After studying the relation between modernity and its status in the 

Muslim world today, we can deduce a number of concluding points. 

First, there is no clash between Islam and modernity. Islamic civilization 

was the center of all social, technological and scientific innovations from 

the 7
th

 until 15
th

 centuries which can be defined being modern and the 

best of that time according to the modern standards. 

Second, many Muslims today are living in a misery due to civil 

wars, widespread extremism, immorality, despotism, poverty and corrup-

tion. Yet such disadvantages are not related to the religion of Muslims; 

rather, Islam is a progressive religion which encourages advancement, 

well-being, and happiness of everyone in the society. In addition, the po-

liticization of Islam also damaged the image of Islam in the modern 

world. The Muslim world is lacking modernity and progress, but not due 

to the existence of religion in their lives, rather, due to the absence of 

good governance and human dignity. 

Third, every human being is entitled to get free access to educa-

tion, safety, political freedom, and freedom of speech and occupation in 

order to establish a modernized nation. In the Muslim world, the public is 

mostly deprived from enjoying these rights due to authoritarian leader-

ship and traditional man-centered societies. Social illnesses such as brib-

ery, corruption, crime, domestic abuse, gender inequality and segrega-

tions, religious manipulation, and rigidity in interpreting modernity are 

some of the core problems encountered by Muslims today. Consequently, 

Muslims need a fresh interpretation of the concepts of modernity and its 

potential in creating better Muslim societies. Relevant interpretations of 

Islamic teachings are also crucial today in order to sustain the relevance 

of Islam as a universal religion. The paper consequently suggests that 

Muslim nations can achieve modernity and progress while maintaining 
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being good Muslims, in parallel with Islamic teachings within the context 

of the true meaning of ijtihad. In sum, human-acquired knowledge and 

revealed knowledge should go hand in hand in achieving modernity in 

the context of the Islamic perspective.   

Lastly, Islam promotes the fundamental rights for every human 

being and encourages them to live in prosperity with dignity. Due to long 

years of colonialism, some values and practices from the Western culture 

have been absorbed into the Muslim culture negatively. As a solution, 

positive values that are compatible with Islamic teachings can be adopt-

ed, while the counterparts must be avoided. It is also worth noting that 

modernity already existed within Muslim lands long before the emer-

gence of Western superiority. What is required for Muslims today is that 

they restore their motivation for betterment, advancement and building of 

a glorious civilization. 
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Abstract 
Kahlil Gibran is one of the most important writers of modern Arabic literature 

and one of the most successful poets of English in the twentieth century. He is undoubt-

edly a pioneer among Arab poets and novelists writing in English and the most im-

portant figure in the Émigré literary movement. His world-wide popularity is due in 

large part to his universal spiritual message of love and compassion. This study, focus-

ing on both his Arabic and English works, seeks to explore the various contextual as-

pects that affect all of Gibran’s works since his birth in Mount Lebanon.  It also presents 

a critical overview of all his works for readers and critics that seek a deeper appreciation 

and a more comprehensive understanding of this literary genius. The study highlights 

the spiritual element which serves as the link that unifies his Arabic and English works 

and propels them to enduring literary and popular success across cultures.  

Keywords: Kahlil Gibran, Amigré Literature, Diaspora Writers, Spirituality, 

Perennialism.  

Abstrak 
Kahlil Gibran merupakan salah seorang penulis yang tersohor dalam 

kesusasteraan Arab moden dan salah seorang penyair Inggeris yang berjaya pada abad 

kedua puluh. Kredibiliti beliau tidak diragukan kerana beliau merupakan perintis dalam 

kalangan penyair dan novelis Arab yang menulis dalam bahasa Inggeris dan tokoh 

terpenting dalam gerakan sastera Émigré. Sebahagian besar popularitinya di seluruh 

dunia adalah disebabkan oleh mesej rohani universal cinta dan belas kasihannya. Kajian 

ini difokuskan kepada kedua-dua karya Arab dan Inggerisnya untuk meneroka pelbagai 

aspek kontekstual yang mempengaruhi semua karya Gibran sejak kelahirannya di 

Gunung Lubnan. Kajian ini juga memberikan gambaran keseluruhan yang kritis 

mengenai semua karya beliau kepada pembaca dan pengkritik yang mencari 

penghayatan yang lebih mendalam dan pemahaman yang lebih komprehensif tentang 

kehebatan sastera ini. Kajian ini juga mengenengahkan unsur kerohanian yang berfungsi 

sebagai penghubung yang menyatukan hasil karya Arab dan Inggerisnya dan 

mendorong mereka kepada kejayaan sastera dan popular yang berkekalan di seluruh 

budaya. 
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Kata Kunci: Kahlil Gibran, Sastera Émigré, Penulis Diaspora, Kerohanian, 

Perenialisme. 

Introduction  

Kahlil Gibran was born at the heart of Mount Lebanon in Bsharrī, 

a northern town in modern day Lebanon that started as a Phoenician set-

tlement. It grew with the advent of Christendom to become a historic 

bastion of the Maronite faith with a strong Syriac tradition. Bsharrī, nes-

tled among the magnificent “cedars of God”, had traditionally relied on 

farming and silk production for the livelihood of its small population. It 

was noted by a papal envoy in the 16
th

 century for its flowing and copi-

ous prosperity as it “abounded in corn, excellent wines, oil, cotton, silk, 

honey, wax, wood, savage and tame animals, and especially in goats” 

(Harris, 2012).
1
 However, decades of misrule and instability ensured that 

this agrarian wealth eluded the majority and rendered most of it in the 

hands of the few: feudal lords, governors, and the clergy.  

Jubrān Khalīl Jubrān, later Americanized as Kahlil Gibran, was 

born on the 6
th

 of January 1883, to natives Khalīl Jubrān and Kāmilah 

Raḥmah, both of whom were Maronite Christians. The father was a tax 

collector and owned a walnut grove which generated a reasonable in-

come that was squandered on gambling and alcohol. To exacerbate mat-

ters, Khalīl, who had an imperious temper, was accused of mishandling 

taxes and embezzlement. Consequently, his property was confiscated, 

and the family was evicted and forced to share a house with others.  

In contrast, Gibran’s mother, Kāmilah, was free-spirited and 

hardworking, an apt inspiration for his future writings about women. 

Thus, the difference was stark for young Gibran between the guiding lov-

ing mother and the domineering father who belittled Gibran’s imagina-

tive and reclusive nature. The ultimate failure of the father as the patriar-

chal breadwinner came when he was jailed for embezzlement, a few 

years after the seizure of their property.  

The mother was left to fend for and feed her children. Kāmilah 

Raḥmah, strong-willed and caring, was up to the task and nurtured her 

young children while the father suffered his ill fate. Kāmilah’s strong re-

solve as a single mother had been tested earlier in life when she immi-

grated to Brazil with her first husband, Ḥannā Raḥmah, the father of her 
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first son Buṭrus. Ḥannā died in the Latin country, and Kāmilah returned 

to Mount Lebanon.    

After Khalīl was imprisoned, Gibran became free to pursue his 

budding love for the arts without stinging derision. Kāmilah, a priest’s 

daughter, appreciated her son’s superior inclinations to draw, dream and 

dance. In various letters written in the United States, Gibran described 

his early passion for drawing for hours on papers, walls, and snow. At 

this tender age, he spent hours adoring a few Da Vinci prints he received 

as a gift. In addition to drawing, he enjoyed casting images of molten 

lead and sand in small old tins. Gibran was fond of visits to the forests, to 

the scenic Mediterranean Sea, and to the city of Baʿalbak (Heliopolis) 

with its ancient temples of the Sun (Bushrui and Jenkins, 2008).
2
  

It can be noted that in some of the letters sent to his American 

friends, Gibran sometimes conveyed images of wealth, glory, and exoti-

cism to these new friends. Given his underprivileged childhood, this cast 

a shadow of doubt on the authenticity of some of the sentimental anec-

dotes of his childhood. Nonetheless, for a boy living a plebeian life, de-

prived of his father and hometown at an early age, these memories ap-

pear as a conceivable compensation for the loss and hardship experienced 

at an early age (Waterfield, 1998).
3
 On the whole, the natural setting of 

Mount Lebanon and Qādīshah valley, coupled with Kāmilah’s audacity 

and affection, should have played a profound role in nurturing the nas-

cent talent of Gibran.  

Gibran’s quasi-formal education first started with studying Syriac 

and Arabic in a small old class run by the Monastery of Mār Sarkīs.
4
 The 

teaching was traditional and didactic but led Gibran nevertheless to know 

more about the Maronite faith and the teachings of Jesus which would 

have an enduring influence over his writings.   

As years passed, the family, led by Kāmilah, realized that it was 

either to endure a hard life without its customary custodian and bread-

winner or travel in search of a better life. The latter was their choice. 

With the aid of relatives in the US and a network of people smugglers, 

this became feasible. At the time of their travel, the dauntless family con-

sisted of Kāmilah, Peter/Buṭrus Raḥmah (Kahlil’s elder half-brother), 
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Kahlil, and his two younger sisters Mariana and Sultana. On board, or 

rather in the steerage of Dutch steamship Spaarndam, the five arrived at 

Ellis Island in June 1895, through Boulogne (Waterfield, 1998).
5
  

After passing New York, the family settled in an impoverished 

neighborhood in Boston (Moreno, 2008),
6
 in the vicinity of Chinatown 

where predominantly poor immigrants from Asia lived in squalid rooms. 

Kāmilah started earning a living by peddling and sewing. Boutros also 

worked as a peddler and a storekeeper. Gibran was not asked to work but 

to dedicate himself to studying which can be taken as an acknowledge-

ment of his bright potential. Gibran joined a local school and started 

learning the English language and imbibing American culture.  

Soon enough, the pupil’s artistic talent caught the attention of F. 

Holland Day (1864-1933), a respected publisher and creative photogra-

pher who was a pivotal figure in the artistic circles of Boston. He became 

Gibran’s mentor and led him in discovering firsthand the intellectual and 

artistic life of New England. Gibran’s immersion in American culture 

and discovery of English works was soon to be interrupted; Gibran set 

sail back to Beirut in 1898. His return to his native country was motivat-

ed by education, as the family believed that Gibran should seek a more 

traditional Arabic education before being exposed to the liberal culture of 

the West. Soon, he enrolled in ’Al-Ḥikmah school, a leading Maronite 

school founded by the eminent historian bishop, Yūsuf ’Al-Dibis (Ho-

jairi, 2011).
7
 

Back in Lebanon, he read various English books on fables, ro-

mantic poetry, and mythology by well-known authors of the 19
th

 century 

such as Archibald Lampman and Thomas Bulfinch. At school, his favor-

ite educator was Father Yūsuf Ḥaddād, who supported his free spirit and 

natural endowments, guiding him to read great works of Arabic scholar-

ship and literature. Gibran was known during those school days for his 

strong artistic character. In view of that, he established a literary school 

magazine with his colleagues and won a poetry prize. He also met his old 

teacher, Salīm ’Al-Ḍāhir, who continued to be an inspiration to Gibran 

through his folk tales and traditional wisdom.  
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Gibran fell in love during his stay in Lebanon with Ḥalā who 

came from a rich rural family. To the dismay of the aspiring young man, 

his proposals were rejected by the family due to his low income and sta-

tus. The family was supported by the head of the local church in their re-

fusal, fueling his detestation of an unjust church. This short-lived love 

affair reinvigorated his love for nature, as the lovers used to seek refuge 

in the beautiful surroundings of Bsharrī. The woods, where he would se-

cretly meet Ḥalā became an everlasting symbol of freedom and harmony 

in his Arabic works. In the old village, Gibran also met his father who 

continued to look down on his poetic inclinations (Bushui and Jenkins, 

2008).
8
  

Gibran’s stay in Lebanon would be cut short as he received news 

of an illness that has befallen his sister. He wrote back to his mother in-

forming her of his imminent return to Boston, but he arrived too late after 

Sulṭānah had passed away. Sulṭānah died of tuberculosis at home on 4
th

 

of April 1902. Tragedies continued in short intervals as Buṭrus died of 

tuberculosis at home as well on 12
th

 of March 1903 and his beloved 

mother, Kāmilah, died of cancer in hospital on 28
th

 of June 1903. In little 

over a year, Gibran lost most of his family and only Mariana was left 

with him. The loss of his mother affected Gibran the most as she had 

played the leading role in shaping his character and charting the general 

path of his young life. The squalid and humid environment in which 

many immigrants lived, including Gibran’s family, was undoubtedly a 

contributing factor to their quick demise.  

The two siblings were left to care for each other, with Gibran tak-

ing charge of the indebted family store, while Mariana worked as a 

seamstress and earned more than her brother. Gibran sold their share in 

the store to focus on his artistic and literary work and began selling some 

of his artwork through the help of two faithful friends; Holland Day and 

the young poet, Josephine Peabody. In 1904, he met Mary Heskell, who 

became his ardent supporter and closest friend.  

The following year witnessed the publication of his first Arabic 

work, Music, as small poetic treatise on the meaning and importance of 

music. As the sale of his paintings did not match his expectations, he had 

to have a better income. Thus, occasionally, he would write for Arabic 

newspapers in the US for a few dollars. Such writings, although finan-

cially disappointing, began to establish Gibran’s name among Arab read-

ers as a budding writer.   
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His presumptive French friend, Micheline, played a role in draw-

ing him to travel to France to refine his talent and gain more knowledge 

(Sheban, 2001).
9
 Mary Heskell supported him with 75 dollars a month to 

actualize this dream. Gibran would be grateful for Mary for her friend-

ship, guidance, and support throughout his life, dedicating some of his 

works to her. In 1908, with great hopes and much gratitude to Mary, he 

left for the City of Lights. He enrolled in an art school and visited the ar-

tistic and cultural centers of the capital of the world at that time. He met 

and drew Rodin and other prominent figures in the city. He was also to 

gain great insights into the intellectual currents of Europe, reading Wil-

liam Blake and Friedrich Nietzsche at that period, both of whom became 

great sources of inspiration for Gibran. His stay in Paris also marked the 

publication of his Spirits Rebellious, which caused quite a stir among Ar-

ab conservatives. He rejuvenated his friendship with Yūsuf ’Al-

Ḥūwayyik, his old school friend from ’Al-Ḥikmah, and they studied to-

gether and exchanged views on all artistic and literary topics. Finally, 

during his stay in Paris his father died in Lebanon. This did not have a 

strong emotional impact on him.   

In 1910 he visited London, and later in the year returned to the 

United States. Boston proved too small for his aspirations which led to 

him to depart to New York a year after his third arrival. In New York, he 

rented a small apartment he called the hermitage that became his home 

for around 20 years. During his stay in New York, he wrote for various 

Arabic publications that were blooming at that period, such as ’Al-

Muhājir, Mir’āt ’Al-Gharb, and ’Al-Funūn. Some of these writings were 

political, calling for an end to Ottoman rule over Arab countries. He 

stressed that the people of the Levant needed to unite and rise above their 

religious differences. He also called for solidarity and assistance for the 

Levant during the severe repression period at the end of Ottoman rule.  

In 1912, Gibran published Broken Wings, which remains one of 

his best-known Arabic works about unfulfilled love, frustrated by male 

chauvinism and tradition. In the same year, his famous correspondence 

with writer, May Zīyādah, started. This friendship lasted for years and 

became the most famous literary correspondence in modern Arabic. Ad-

ditionally, he drew a portrait of Abdul-Baha, who was the eldest son of 

Baha’u’llah, founder of the Baha’i Faith. Abdul-Baha succeeded his fa-
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ther as the head of the Baha’i Faith. Gibran was introduced earlier to the 

teachings of this faith, and such meetings with its leader strengthened the 

profound influence of Bahaism on him.  

Although Gibran generated some income through his art, news-

paper articles, and books, he remained financially troubled and unable to 

cover all his life expenses, modest as it was. This led him to accept more 

monetary assistance from Mary Heskell. However, his financial position 

changed gradually with the increasing popularity of his publications and 

success of his paintings, such as the exhibit at Montross Gallery on Fifth 

Avenue, which garnered good reviews and better sales.  

The joy of success was soon to be overshadowed by larger than 

life events back in Syria and Lebanon as famine
10

 ravaged the Levant. 

Gibran called for an end to Ottoman rule over Arabs, condemning in 

strong words their tyranny and misrule, and spearheading donation drives 

to send funds to alleviate the crushing poverty in Syria and Lebanon.  

In 1918, he published the Madman, a collection of mystical and 

sardonic stories. This was his first English publication, heralding the lit-

erary birth of the popular writer he would be. Two years later, the far 

reaching influence of Gibran as a modernizer of Arabic literature was to 

be cemented with the establishment of the Pen League in New York, a 

pioneering literary group with Gibran as its president. The same year 

witnessed the publication of Gibran’s last original Arabic work of prose, 

the Tempests, which is shrouded in anger and permeated by Nietzschean 

nihilism, an apt vessel to convey his frustration upon the atrocities of 

World War One and the starvation and political turmoil in the Levant.  

The defining moment in Gibran’s literary career came with the 

publication of the Prophet in 1923 by Alfred A. Knopf, propelling its au-

thor to a fame that has endured for decades. At the turn of the twenty-

first century, it has been translated into more than fifty languages, selling 

tens of millions of copies, and topping best-seller lists (Amirani and He-

garty, 2012).
11

 Unfortunately, Gibran’s health began to deteriorate 

around that year, and he paid many visits to the hospital, but no specific 

illness was diagnosed. Despite ill health, Gibran continued, with his in-

creasing fame, to deliver talks and entertain invitations to meetings and 

events by various literary circles.  
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Gibran tried to invest the money he made through numerous suc-

cessful publications in a real estate project, but his hopes were dashed, 

and he lost most of his money.  His efforts to refocus on writing instead 

of investment were boosted by a new assistant, Barbara Young. She was 

a devoted fan, and later became one of his biographers. Nevertheless, his 

new publications did not match the success of the Prophet and received 

mixed critical reviews, although his fame continued to grow. Increasing 

literary and social commitments did not help alleviate his illness, which 

was taking a heavier toll on his health, boosted by Gibran’s fondness for 

alcohol. As he refused any prolonged stay in hospital or any medical op-

erations, his liver finally gave out and Gibran died in St. Vincent Hospi-

tal on 10 April 1931. He was buried in Boston, but his remains were later 

reinterred in Lebanon, where he was finally laid to rest in his birth town 

of Bsharrī, after a voyage of forty-eight years. 

        

A Critical Review of Gibran’s Creative Works 

Gibran’s stream of creative imagination started flowing with a 

pamphlet in adulation of music, published in 1905. This poetic essay ti-

tled Music has five major parts that lay the foundation of many of Gi-

bran’s mystical views to be expounded in his later, longer works. In the 

first part, Gibran presents music, in a highly poetical language, as the en-

ergy that embraces the Platonic soul, setting it free to reach interminable 

heights. Music is also the language inspired from above. Gibran, in a 

Wordsworthian manner, states that the melody of a bird reveals more 

wisdom than classic volumes of knowledge. In the second part, Gibran 

invites readers on a historical journey to explore the status and mission of 

music across generations. Here he shows his knowledge of the myths and 

concepts of various cultures at his young age, such as the Greek, Hindu, 

Assyrian, and Islamic traditions. Gibran then presents descriptions on 

how music accompanies man throughout his life, from birth to death, 

giving life meaning and value. He illustrates how certain melodic modes 

used in centonization
12

 can enhance and reveal sentiments and passions. 

The final part is an entreaty to the temple of music to guide men’s hearts 

to the metaphysical world and reveal the essence of the Unseen. In short, 

this work offers glimpses of Gibran’s latent talent and presents the seeds 

of his spiritual and romantic philosophy.
13
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Music was followed a year later by Nymphs of the Valley in 1906, 

which contains three fictional parables, employing a style that is figura-

tively ornate to present, or compensate for, an unsophisticated plot. The 

first story Martha revolves around the eponymous poor orphan girl who 

is seduced to depart from her valley of innocence to the city, where she is 

abused sexually and emotionally. Years later, the narrator is guided to 

Martha on her deathbed by her illegitimate son, who sells roses in the 

street. When she dies, she is refused burial in the Christian cemetery, 

where the Cross protects the graves of the clean and virtuous. The story 

shows Gibran’s belief in the innate innocence and absolute value of a 

human being, which invites comparisons to French philosopher, Jean-

Jacques Rousseau. Gibran emphasizes uncorrupted morals in the state of 

nature in contrast to the cruel, corrupting, and condemnatory city and 

church.   

The second story titled Ashes of the Generations and the Eternal 

Fire has two timelines; one takes place more than a century before the 

birth of Christ at the temple of Ishtar,
14

 while the other takes place in the 

spring of AD 1890 in the ruins of the same temple. The holy setting in 

the city of Baal
15

 introduces a prostrating man, tearfully beseeching the 

gods to spare the life of his dying beloved. His prayers go unanswered, 

and he is left to wander aimlessly. Centuries later, the spirits of the same 

two hapless lovers encounter and recognize each other instantly, albeit 

they occupy different human receptacles. Evidently, the parable presents 

a concept of incarnation where spiritual powers, descending from the 

sublime realm, recognize each other in the physical plane, as a testimony 

to the supremacy of love.  

The final parable titled Yuhanna the Mad presents a simple young 

man who unwittingly leads his herd to graze in a land owned by an eccle-

siastical monastery. He is reprimanded and persecuted but released after 

he is declared mad by his own family. Finally, he is deserted by everyone 

after he helplessly denounces the corrupt church. The American poet, 

Robert Hillyer, believes that this parable “symbolizes the contrast be-

tween the hypocrisy of glittering formalism and that true religion which 
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is the treasure of the humble (Hillyer, 1948).”
16

 In short, the book as a 

whole presents a niche for the examination of Gibran’s mystical and 

philosophical views such as the concepts of the nonmaterial soul, nature, 

innate goodness, love, sin and punishment, among others. Also, the book 

is example of Gibran’s relentless assault on the church as an organization 

that has betrayed the true teachings of Jesus, replacing him with greed for 

wealth and power.  

Spirits Rebellious, published in 1908, was a collection of four sto-

ries that had originally appeared in ’Al-Muhājir. The defining feature of 

this work is its stinging social commentary in incensed pronouncements 

on the theme of women and justice. The first story is titled Wardah ’Al-

Hānī, who is forced by social norms to marry a wealthy older man whom 

she does not love. Eventually, she leaves her house in Beirut to lead a 

poor life with the young man whom she truly loves. Stylistically, the sto-

ry is characterized by the direct voice and value-laden commentary of the 

narrator, who nearly turns the narrative into an essay on marriage and 

tradition in historic Lebanon. Thematically, the heroine, who lends her 

name to the title of the story, represents the broken promise of urban life 

to women, where patriarchal traditions continue to suffocate the natural 

aspirations of women.    

The second story titled The Cry of the Graves centers on a corrupt 

and tyrannical legal system, where a ruler sentences three innocent indi-

viduals to horrible deaths. In the few pages that encompass this short sto-

ry, Gibran raises two fundamental questions about skewed justice and 

punishment in the light of his firm belief in the sacredness of human life. 

First, the narrator condemns the authority of law itself asking, “What is 

Law? Who saw it coming with the sun from the depths of heaven? What 

human saw the heart of God and found its will or purpose?” Second, he 

condemns the executors of law, asking “Who cut off the murderer's 

head? Are they divine prophets, or soldiers shedding blood wherever 

they go? Who stoned that adulteress? Were they virtuous hermits who 

came from their monasteries, or humans who loved to commit atrocities 

with glee, under the protection of ignorant Law?” The answers to these 

questions are to be found in all of Gibran’s works, including the Prophet, 

formulating key tenets of his moral philosophy that relies on his percep-

tion of divine goodness and justice.  
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The Bridal Couch is the title of the third story, which deals with 

feminist themes similar to those resonating in the opening story of the 

book. It centers on Laylā, who furtively withdraws from her wedding 

party to meet her secret lover, trying to convince him to flee with her. He 

refuses, asks her to return to her bridegroom, and pretends that he is in 

love with a different girl. Laylā stabs him to death, but he confesses to 

loving only her, which leads her to commit suicide in his dying arms. 

The sentimental storyline mainly serves to highlight the catastrophic ef-

fects of archaic social norms on young women.    

The final story is entitled Khalīl the Heretic, where the young or-

phan, Khalīl, grows up to be a rich monk in rich monastery in Lebanon. 

He lashes out against his fellow monks, accusing them of betraying the 

teachings of Jesus as they enjoy the limitless bounties of the monastery 

and leave poor villagers to starve and freeze, deprived of any sustenance 

in the harsh mountainous winter. Consequently, Khalīl is beaten, jailed, 

and finally exiled. The ruler of the village where Khalīl seeks refuge sets 

up a trial to convict him of heresy. However, Khalīl, through his oratory 

skill, manages to turn the crowds against the ruler, instigating a remarka-

ble and peaceful civil obedience. The nonviolent revolution succeeds in 

toppling the ruler. It then distributes wealth and land among villagers and 

sets Khalīl as a new just leader. Thematically, the story is rich in refer-

ences to the role of religion, the question of liberty and law, the meaning 

of true poverty and monasticism, the relationship between ruler and peo-

ple, and the effect of modern servitude. All in all, the book Spirits Rebel-

lious, through its four short narratives, reveals various aspects of Gibran 

spiritual and moral views, which will be further developed in his later 

works.      

Gibran’s following work was titled Broken Wings. It proved pop-

ular among Arabic critics and young readers upon its publication in 1912. 

Set in rural Lebanon and revolving around a story of doomed passion, 

Broken Wings explores themes of transcendental love, patriarchy, woman 

status, corruption, and anticlericalism. Thus, it is thematically similar to 

preceding publications. This novella, however, is Gibran’s longest narra-

tive, and contains clear resemblances to his unfulfilled love affair with 

Ḥalā ’Al-Ḍāhir while he was in Lebanon. The protagonist, who is named 

Gibran in some movie adaptations, falls instantly in love upon meeting 

Salmā, the daughter of a wealthy and honorable man. However, their 

love faces a strenuous challenge when the local Bishop seeks Salmā as a 

wife for his nephew. Salmā dies in sadness due to her separation from her 

true lover. The importance of this novella lies neither in its plot, which is 
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sentimental with hardly plausible details, nor in its characterization, 

which is flat and underdeveloped, but rather in its revelation of various 

facets of Gibran’s concept of romantic love. For him, love is the center of 

human life, and it is stronger and nobler than any other emotion or con-

sideration. It should not be shackled with social traditions and conven-

tional morality. Romantic love is fated and is a revelation of the infinite 

love that permeates the universe.  

A collection of more than fifty short pieces that Gibran had writ-

ten for ’Al-Muhājir and Mir’āt ’Al-Gharb was published in 1914 under 

the title A Tear and a Smile. These pieces mainly comprised prose poems 

and parables with a wide range of topics such as the role of the poet, 

beauty of death, Jesus, friendship, the kingdom of imagination, Lebanon, 

etc. The major uniting feature is the strong romantic emotion and mysti-

cal spirituality that permeate all these pieces and tie them together in un-

ion.  

The importance of the book is explained by Nasib Arida, a prom-

inent émigré writer, who stated that at that time of Arabic literary history, 

writers and poets in Syria and Egypt were filling the pages of magazines 

and papers with inert and bland essays, poems, and letters that were void 

of emotions and detached from the heart. He further stated that Arab 

readers at the time thought that any versification is poetry. However, 

when Gibran wrote this work, people changed their conception of litera-

ture. They, according to Arida, became aware that a true poet is the one 

who caresses with magic fingers the strings of their hearts. Since then, 

young writers and poets have started to imitate this work, and the follow-

ers of Gibran began to gain momentum.
17

  

Thematically, Gibran uses myriad romantic symbols such as the 

wind and sea along binary oppositions such as poverty and wealth, life 

and death, joy and sorrow, or tears and smiles to present his cosmic un-

derstanding of unity,  

The cloud floats above the hills and valleys until it meets the gen-

tle breeze, then falls weeping to the fields and joins with brooks and riv-

ers to Return to the sea, its home… The life of clouds is a parting and a 

meeting. A tear and a smile. And so does the spirit become separated 

from the greater spirit to move in the world of matter and pass as a cloud 

over the mountain of sorrow and the plains of joy to meet the breeze of 
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 Nasib Arida’s introduction to the book, for which he was the publisher in New York.  
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death and return whence it came to the ocean of Love and Beauty----to 

God.
18

 

 

Gibran’s ontological views are thus inseparable from earthly life 

with its various states of happiness or sadness, combining the macrocosm 

with the microcosm in what the America poet, Robert Hillyer, describes 

as a “coinage of mysticism” (Hillyer, 1949).
19

  

Gibran’s following work, The Procession, was his only major 

work of poetry, adhering to some principles of classic Arabic verse. It 

was published in 1919, with philosophical connotations regarding the 

nature of good and evil vis-à-vis man in the natural state and man in 

society. The poem has a central metaphor as its axis, the forest, repre-

senting the original peace and goodness of man. This theme is elaborated 

further through a dialogue of 18 parts between a youth and an old man. 

Nasib Arida described the setting of the poem, “an old sage, worldly-

wise and ripened by experience, had left the city to wander in the coun-

tryside, and wearily rested himself at the edge of the forest; a naked, sun-

bronzed youth emerged from the forest, reed in hand, to throw himself in 

abandon beside the sage, and the two unceremoniously commenced their 

discourse.”
20

  

The youth uses a faster poetic meter to convey his message of in-

nocence, freedom, and happiness, while the old man by contrast uses a 

slower and longer poetic meter to present his state of doubt, corruption, 

and ennui. This duality carries the whole poem, with considerable reli-

ance on symbolic representations, to its conclusion where the old man 

seems to capitulate,  

Had I the days in hand to string, 

Only in forest they'd be strewn, 

But circumstances drive us on, 

In narrow paths by Kismet hewn. 

For Fate has ways we cannot change, 

While weakness preys upon our will. 

We bolster with excuse the self, 

And help that Fate ourselves to kill.  

                                                           
18

 From Gibran’s introduction to the book.  
19

 Robert Hillyer, Thoughts of a Mystic, New York Times, 

http://www.nytimes.com/books/98/12/13/specials/gibran-tears.html  (April 3, 1949).  
20
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George Kheirallah, who translated the work to English in the 

1940s, believes that “the poem represents the unconscious autobiography 

of Gibran: Gibran the sage, mellowed beyond his years and Gibran the 

rebel, who had come to believe in the unity and universality of all exist-

ence and who longed for simple, impersonal freedom, merged in harmo-

ny with all things” (Sheban, 2011). 
21

 Whether autobiographical or not, 

the poem echoes various romantic and mystical themes with its call for a 

simple and pure life, revolting against materialism, and its focus on the 

degradation of the self in a social setting against the unitive life of the 

natural goodness (Majdoubeh, 2002).
22

 

Although Gibran started publishing in English with Alfred A. 

Knopf in 1918, he nonetheless published a final Arabic work in 1920 en-

titled, The Tempests. It is a collection of more than thirty short pieces 

ranging from prose poetry, drama, short story, to newspaper articles, with 

various topics ranging from sociology, eremitism, politics, to literature. 

Naimy notes that a key feature of this work is the Nietzschean influence 

it exhibits, whereby Gibran addresses readers with a shovel in hand and 

offers no more than a grave in a valley strewn with bones and skulls 

(Naimy, 1974).
23

 In the first piece of this book, the nihilistic Grave Dig-

ger advises that poetry must be forsaken for it has no benefit as men are 

dead since their birth, while religion, God, and prophets are hollow 

words invented in ages past. In other pieces of the book, echoes of the 

Übermensch
24

 and Master-Slave Morality
25

 are perceptible in Gi-

bran’s political commentary as he calls upon his countrymen to abandon 

humility and fear to take charge of Fate. He condemns some of his fellow 

Syrians as decayed teeth that must be uprooted en route to power and 

self-assertion. In contrast, other pages of the book use a tone that is less 

critical and has diverse mystical undercurrents. This is evident in a short 

story entitled, ’Al-‘āṣifah, which is about a hermit named Yūsuf who de-
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clares to the narrator, ‘I sought solitude so that I would not have to sit 

with those who, having only partial knowledge, see the image of a sci-

ence in a dream and imagine themselves in wisdom's inner circle. While 

alert and awakeful they see one apparition of reality and imagine that 

they possess its perfect essence.” In short, the varied genres, themes, and 

styles used in The Tempests offer multiple perspectives on fundamental 

concepts shaping the Gibranian vision.  

Although The Tempests is generally considered Gibran’s final 

Arabic work, The New and the Marvelous, was published in Cairo in 

1923. It features varied pieces chosen by an editor from numerous earlier 

publications. In any case, Naimy opted to include this book in the anthol-

ogy he edited of Gibran’s major works. The influence of Nietzsche is 

barely visible in The New and the Marvelous and Gibran expresses una-

nimity and compassion towards the poor and weak. Mysticism has a fair 

share in this book as evident in the piece dedicated to Avicenna’s poem 

on the soul, favoring it over works by Shakespeare, Goethe, and Shelley. 

Gibran also, in a separate piece, praises ’Al-Ghazālī’s Sufism over St. 

Augustine’s mysticism and views the former as a bridge between Hindu 

mystics and late writers such as Baruch Spinoza and William Blake. 

Mystic poet, Ibn ’Al-Fāriḍ, is described as the prince of the realm of im-

agination and leader of the army of mystics that moves towards the city 

of Truth, casting aside all trifles and follies. The crowning jewel of this 

book is a play entitled Iram: City of Lofty Pillars,
26

 which recounts the 

esoteric path to God through a conversation with a female Sufi saint. The 

saint experiences mystical gnosis and discloses her discoveries about the 

unity of being. 

Gibran’s first publication in English was The Madman in 1918. It 

is composed of 35 prose poems, vignettes, and parables reminiscent of 

his earlier Arabic works, but with a sardonic touch to it. The Madman 

utilizes the well-known literary motif of madness which has been used by 

various mystical writers to solicit sympathy from readers, highlight the 

paradoxical nature of life, question the meaning of rationality and truth, 

and criticize a purblind and callous society (Rubik, 2014). 
27

 Mystics 

have often been described as madmen in works of literature as they are 

unable to communicate their mystical experiences and express the un-
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covered wonders of the Unseen. In the works of Islamic mysticism, a 

well-known character is that of the majdhūb or attracted madman/holy 

fool, who is overwhelmed with the mystical experience and is in a state 

of intoxication that prevents any meaningful communication with people 

(Katz, 1996). 
28

 In Christianity, Jesus, in the words of Foucault, honored 

and sanctified madness as madmen show that wisdom is a grace from 

God. Jesus himself was thought mad, and accepting the cross was con-

ceived as a mad act (Foucault, 2005). 
29

 

Such mystic thematic concerns are evident in the first piece enti-

tled, How I Became a Madman, where the narrator presents the fortunate 

turn of events that led to his madness, “I woke from a deep sleep and 

found all my masks were stolen… For the first time the sun kissed my 

own naked face, and my soul was inflamed with love for the sun, and I 

wanted my masks no more. And as if in a trance I cried, ‘Blessed, 

blessed are the thieves who stole my masks.’ Thus, I became a madman.” 

This freedom and exposure to the symbolic light of truth is only possible 

after losing one’s mask, after casting aside the material influences and 

norms of society. Gibran presents a mystical and ethical world where 

salvation is contingent upon finding the truth, regardless of appearances 

or consequences.  

Various other pieces such as the Astronomer, The Seven Selves, 

and The Fox explore themes related to the soul, its solitary world and ac-

cess to the Unseen. The effect of society on the soul and the defects of 

the ethical environment are presented in various other pieces. For exam-

ple, a piece entitled, On Giving and Taking, criticizes man’s greed and 

immersion in materialism, while The Sleep-Walkers objects to the dis-

honest nature of social relations. Similar to these two is the parable, The 

Other Language, that focuses on the negative influence of society on 

man’s natural goodness which is lost after childhood. The Wise Dog and 

War address the consequences of blind mass belief and the injustice of 

man-made laws, while The Two Hermits explores man’s propensity to 

evil and conflict. These are time-appropriate themes as the book was 

published during World War One. To summarize, the book explores the 

meaning of truth, its spiritual nature, and role played by society in cover-

ing it.   

                                                           
28

 Jonathan Glustrom Katz, Dreams, Sufism, and Sainthood: The Visionary Career of 

Muhammad Al-Zawawi, (Leiden: E. J. Brill, 1996), XVI. 
29

 Michel Foucault, Madness and Civilization: A History of Insanity in the Age of 

Reason, (London: Routledge, 2005), 74-77. 



247       Homam Altabaa, Waleed Fekry Faris, and Adham Hamawiya 

A slim volume titled The Forerunner that included a little more 

than 20 short pieces similar to The Madman in theme and style was pub-

lished in 1920. The first lines of the book set its course - “You are your 

own forerunner, and the towers you have builded are but the foundation 

of your giant-self” - to navigate the mystical and moral world with the 

self as its foundation. Every man is on a course of mystical self-

fulfillment. Additionally, a key theme in this book is Love, which is the 

title of the first poem, 

O love, whose lordly hand  

Has bridled my desires,  

And raised my hunger and my thirst  

To dignity and pride,  

Let not the strong in me and the constant  

Eat the bread or drink the wine  

That tempt my weaker self.  

Let me rather starve,  

And let my heart parch with thirst,  

And let me die and perish,  

Ere I stretch my hand  

To a cup you did not fill,  

Or a bowl you did not bless. 

 

Gibran seeks to spend life in devotion to Love, although the path 

to this perfect union is fraught with temptations as expressed by earlier 

mystical and ascetic poets. Other fundamental motifs of Gibran in the 

realm of spirituality and morality are present in this book, such as the no-

ble status of the poor, the debilitating burdens of the material world, and 

the paradox of justice and fate. The seeds are sown in The Madman and 

The Forerunner that will come to full bloom with the publication of Gi-

bran’s masterpiece, The Prophet.  

Since its publication in 1923, The Prophet has been a tremendous 

success among readers. It has been translated to scores of languages from 

English, becoming one of the best-selling books of the previous century 

(Time Magazine, 1965). 
30

 Much like the Biblical Sermon on the Mount 

or Nietzsche’s Thus Spoke Zarathustra, the book recounts the spiritually-

universal sermons of a prophet named Almustafa, who has lived in a for-

eign city, Orphalese, for 12 years and is waiting for a ship that will carry 
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him home after a long exile. The disciples of the prophet beseech him for 

final words of wisdom which the book reports in around twenty five 

prose poems. Each one of these prose poems revolves around a certain 

subject such as love, marriage, giving, eating and drinking, work, joy and 

sorrow, buying and selling, crime and punishment, laws, freedom, reason 

and passion, pain, self-knowledge, teaching, friendship, talking, time, 

good and evil, prayer, pleasure, beauty, religion, and death.  

The setting of the book is a fortified seaside city named Or-

phalese, which some critics believe is an autobiographical reference to 

New York, where Gibran was orphaned (hence Orphalese from the 

Greek Orphanos).
31

 In this manner, Almustafa stands for Gibran himself, 

Almitra for Mary Haskell, and the Prophet’s island of return for Lebanon 

(aṭwī, 1989). 
32

  

Throughout its modest number of pages, the book explores in an 

idealistic tone a considerable number of spiritual, philosophical, ethical 

themes. Almustafa describes these themes as those moving within the 

soul, beginning with a description of the path of love, the hard and steep 

path to life in its true essence. The ascendant on the path of transcenden-

tal love must suffer the flames of its sacred fire before revelations can 

take place so “you may know the secrets of your heart, and in that 

knowledge become a fragment of Life’s heart”. Henceforth, love is the 

underpinning for the different chapters of the book as it details the ac-

tions and occupations that one undertakes in life/path of love. Love is 

thus an irreplaceable foundation for the moral world represented by Gi-

bran, as Almustafa wonders “Who can separate his faith from his actions, 

or his belief from his occupations?” 

It can be noted that certain aspects of asceticism permeate The 

Prophet as it describes a transcendental journey, where the material is 

secondary to the spiritual. This is evident in the chapter where Almustafa 

is asked “Speak to us of Giving,” and he answers, “You give but little 

when you give of your possessions. It is when you give of yourself that 

you truly give. For what are your possessions but things you keep and 

guard for fear you may need them tomorrow? And tomorrow, what shall 

tomorrow bring to the overprudent dog burying bones in the trackless 

sand as he follows the pilgrims to the holy city?”  
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In short, through Almustafa’s mantle of prophethood, Gibran pre-

sents a mystical atmosphere of seeking the ultimate end on a perilous 

road of temptations. According to Naimy, this extended mystical meta-

phor becomes the mold into which Gibran pours “the quintessence of his 

contemplations on men and their lives” (Naimy, 1974). 
33

      

After the commercial success of The Prophet, readers waited 

three years for Gibran’s next publication in 1926, which was a collection 

of aphorisms titled Sand and Foam. These pithy life-observations were 

not as popular with the readers as his previous career-defining book, yet 

that does not diminish their literary value. Unlike The Prophet which had 

a plot, setting, and characters, - albeit rudimentary and undeveloped - 

Sand and Foam was an undiluted collection of aphorisms such as “Hu-

manity is a river of light running from the ex-eternity to eternity”, “One 

may not reach the dawn save by the path of night”, “Every seed is a long-

ing”, “You see but your shadow when you turn your back to the sun”, 

and “Generosity is not in giving me that which I need more than you do, 

but it is in giving me that which you need more that I do.”  Accordingly, 

the thematic interests expressed here echoed those of the former work, 

with insights on the pursuit of meaning in life, art, virtuous living, incar-

nation, mysticism, etc. In short, this book is not bound by time or space; 

it addresses universal messages to every human, also from a prophetic 

standpoint.      

Jesus the Son of Man, published in 1928, presents fictional por-

traits of Jesus through the eyes of various real and imaginary friends and 

foes. These include Mary Magdalen, Philemon, Luke, John, Salome, 

Barabbas, a shepherd in South Lebanon, Assaph the Orator of Tyre, a 

Persian philosopher in Damascus, Pontius Pilate, Caiaphas, and others. 

Without a claim to historical fidelity, these portraits do not rely on a plot 

or complex characterization -- except for Jesus -- but serve as a gospel 

according to Gibran. The book comprises 78 poetical portraits, making it 

Gibran’s longest work. According to Bushrui, these multiple accounts 

reconstructing the life of the Nazarene defy the narrow conception of his 

divinity and shift focus to his human nature and moral message, 

The effectiveness of Jesus, the Son of Man lies in Gibran’s exam-

ination of Christ from the viewpoints of many well-known characters 

from the gospels, thus giving a fresh angle on a number of familiar sto-

ries. Alongside the disciples, the Virgin Mary and Mary Magdalene, 
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there are also the views of “anti-heroes” such as Caiaphas, Pontius Pilate, 

and Barabbas who makes the rueful remark that “his crucifixion endured 

but for an hour. But I shall be crucified unto the end of my years” (Bush-

rui and Jenkins, 2008). 
34

 

 

Accordingly, the life of Jesus was a great source of inspiration for 

Gibran, who received his earliest education through church classes and 

through his devout mother, the daughter of a priest. The idealist image of 

Jesus was imprinted in the memory of Gibran at an early age. Since then, 

Gibran has been influenced by the example set by Jesus’s noble life and 

altruistic teachings, and not by the institutions and hierarchies established 

in his name. In other words, the book is a testimony to the influence of 

Jesus over the philosophy and spirituality of Gibran. To summarize, the 

major concern of Jesus the Son of Man is to highlight the ideals of human 

perfection through the person of Jesus, a man who completed his ascend-

ance and fulfilled his longing.  

Gibran’s final major publication was The Earth Gods, which was 

published a few weeks before he passed away in 1931. The work is an 

extended symbolic poem recounting a conversation between three gods, 

who stand for three natural human predispositions; namely, disillusion-

ment and weariness, affirmation and will power, and belief in the omnip-

otence of love (Bushrui, 2010).
35

 In any case, The Earth Gods remains as 

a final reflection of Gibran’s views on metaphysics, life and its meaning. 

The New York Times in a review of the book upon its publication consid-

ered these views to be spiritual and reflecting, 

Mysticism of the land of his birth, Asia Minor, which dictate his 

utterance… It would be our guess that "The Earth Gods" is something in 

the nature of a translation out of one of the author's Arabian works. It is 

something new, not grandiose but very nearly grand, sweeping and in-

vigorating. In it the voice of older civilizations speaks to the upstarts of 

the West, albeit with something of sadness, yet with a large tolerance, 

like elders giving of their matured profundity to children concerned with 

small and perishable things (New York Times, 1931). 
36
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The book upholds the absolute value of love and echoes the 

teachings of Jesus on love as the greatest commandment (Matthew 22: 

35-40),
37

 the idealism of Virgil’s omnia vincit amor, and Alpharabius’s 

emanative love (Abrahamov, 2003). 
38

 Gibran unites various strands on 

the topic of love to affirm its universality as the answer to unyielding 

questions about the meaning of existence.  

 

Conclusion  

In summary, Gibran published many successful and popular liter-

ary works in Arabic and English. Thematically, they reflect to varying 

degrees major aspects of his life. Accordingly, a possible reading can lo-

cate the roots of Gibran’s search for a utopian moral world in his longing 

and anguish for his homeland which was ravaged by the corruption of its 

rulers and its clergy. Similarly, his search for a mystical metaphysical 

truth can be read as a reflection of his internal struggle to reconcile 

Western and Eastern values, and his disillusionment with Western mate-

rialism. Furthermore, Gibran’s adoration for nature can be rooted, in ad-

dition to the influence of Transcendentalism and Romanticism, in his 

longing for innocent childhood in rustic Lebanon. In short, understating 

important biographical events and their context sheds new light and of-

fers insightful readings of the works of Gibran.  
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Abstract 
This paper presents essential aspects of the State of Qatar foreign aid policy 
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statements, in addition to other relevant academic materials. 

Keywords: Foreign Aid Policy, Qatar, Documents, Institutions, Policy-

Making.  

Abstrak 
Artikel ini membentangkan aspek dasar bantuan luar negeri Qatar (QFAP), 

yang berkait rapat dengan rangka kerja umum dasar luar negeri yang lebih luas. Kajian 

ini mengesan dan menerangkan 2 asas penting rangka kerja dasar bantuan asing negara 

dan proses membuat keputusannya; iaitu dokumen panduan dan institusi pelaksana. 

Melalui kajian ini, jelas menunjukkan bahawa kandungan dan struktur kedua-dua ele-

men teknikal ini mencerminkan latar belakang politik dan sosio-budaya serta perseki-

taran serantau dan global negara Qatar. Walaupun Qatar merupakan penderma yang 
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baru menonjolkan diri dalam landskap bantuan global, namun dokumen dan institusi 

bantuan Qatar menunjukkan ia sebagai perkembangan positif dan institusi yang ber-

prestij. Panduan teknikal dan keterangkuman dokumen QFAP dan operasi meluas insti-

tusinya menunjukkan bahawa Qatar telah terus mendapat manfaat daripada perkongsian 

dan penglibatan globalnya untuk memajukan pembentukan dasar bantuannya. Kajian ini 

dijalankan berdasarkan temu bual langsung dengan para pegawai Qatar dan pakar yang 

berkaitan, di samping menganalisis dokumen dan laporan rasmi negara, memetik uca-

pan dan kenyataan rasmi, serta mengambil kira sumber akademik dan saintifik lain yang 

berkaitan.  

Kata Kunci:  Dasar Bantuan Asing, Qatar, Dokumen, Institusi, Proses 

Pembentukan Dasar. 

INTRODUCTION  

The emergence of new aid donors, of which some are Muslim 

states, exposed the global aid system to diverse and different aid behav-

iours, policies and frameworks. Besides some other Muslim countries, 

particularly in the Middle East, the state of Qatar has been rapidly in-

volved in the aid giving activities and aid donorship. This tendency has 

been more visible since a new Amir came to power in 1995 in which 

many political and economic aspects of the country were changed. A part 

of that, Qatar’s aid behaviour which has been framed to be more institu-

tionalised and recognised regionally and globally. This paper provides a 

technical outlook about Qatar’s foreign aid policy framework in relation 

to its guiding documents and operative institutions which reflects the pol-

icy and decision making in the country.  

  

1. ANALYSIS AND DISCUSSION  

Although Qatar’s proactive foreign policy agenda sets the basis 

for its aid policy, there are several other elements that effectively and 

technically contribute to the outlook and framework of this policy. These 

elements were perceived through interviews and examining the official 

aid documents of the concerned institutions and organisations in the 

country. Combining and understanding these the nature and function of 

such elements will provide a comprehensive knowledge about QFAP 

framework as well as its policy and decision-making process. This paper 

considerers two interrelated elements of QFAP:  1) the guiding docu-

ments, and, 2) the operative institutions. 
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Guiding Documents for QFAP 

There are several guiding documents that provide practical and 

administrative orientation to QFAP, inspire its mission and goals, and 

regulate its operations and programmes. These documents represent the 

state’s hierarchical system as well as the accumulated technical 

knowledge that Qatar has been acquiring throughout the past decades.  

 

1.1.1 Emiri Decrees, Directives and Speeches 

The nature of the political system in Qatar, as an absolute dynas-

tic monarchy, makes the Emir’s decisions, directives and speeches very 

effective and instantly considered by all institutions especially those as-

sociated with foreign policy. As the state’s decision-making structure is 

highly personalised and centralised to the Emir and the ruling family, 

significant decisions are made top-down by the Emir, his heir, the Prime 

Minister and the Minister of Foreign Affairs, with the Emir often being 

personally involved in foreign policy issues (Khatib, 2013, p. 418). Thus, 

the personal ideas and preferences of the Emir that are mentioned in his 

formal speeches, decrees and directives are prioritised and absorbed in all 

ministries and institutions. In terms of foreign aid, the Emir’s guidance 

plays a major role in setting and implementing the country’s aid policy 

and orienting its institutions.  

The notion of the Emir’s guidance and its effective role in QFAP 

has been mentioned throughout all interview sessions. Going through the 

Emir’s speeches and directives, it is evident that foreign aid and its poli-

cy are well noted and highly considered. Foreign aid has been repeatedly 

mentioned in the Emir’s speeches on many occasions such as, UN Gen-

eral Assembly meetings, bilateral meetings, media statements, Emiri di-

rectives among others. For instance, Qatari Emirs (the father and son), 

have constantly emphasised during their speeches in the annual meetings 

of the UNGA on Qatar’s efforts in development and humanitarian pro-

grammes. 

All Emir’s speeches and preferences, related to QFAP, are re-

flected by the Amiri Diwan into statements and directives that are deliv-

ered to the concerned ministries and institutions. The aid initiatives, and 

non-systemic aid that are announced by the Emir, are transferred to those 

institutions as Emiri orders for consideration and implementation. For 

example, aid directives have been issued by the Amiri Diwan for sup-

porting and providing aid to the Gaza strip in 2008, to Yemen in 2012, to 

Syria in 2014, etc. (Diwan, 2018). These directives, depending on the 
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scope and subject, aim to show the state’s response to challenges and cri-

ses facing humanity in many parts of the world (MOFA.2019).  

Furthermore, the Emiri speeches and directives do not only set 

the strategies and vision for QFAP, but provided, to some extent, tech-

nical guidance about recipient countries, sectors and potential projects 

and partners. For example, administrative notes related to aid and aid 

policy are issued when the Emir conducts visit to other counties which 

might receive aid from Qatar.  This has been constantly observed in the 

Emir visits to several developing countries such as Jordan, Tunisia, Tur-

key and Ghana. 

 

1.1.2  Qatar National Vision 2030 (QNV) 

Qatar’s National Vision 2030 (QNV), which is the comprehen-

sive development strategy of the State of Qatar, supported by its leader-

ship, was initiated in 2007 under the guidance and leadership of Sheikh 

Hamad bin Khalifah Al Thani. It was adopted pursuant to the Emiri deci-

sion No. 44 of 2008, for the achievement of progress and prosperity in 

the country and the transformation of Qatar into an advanced state with 

the capability to achieve  sustainable development and securing a high 

living standard  for generations to come (MOFA, 2012b; MDPS, 2018). 

Further to its vision and general framework that empower fairness and 

prosperity inside the territory of Qatar (Miller & Al-Mansouri, 2016, 

p.55), it directs the country’s contribution to the prosperity and well-

being of other parts of the world.  

The QNV document is a working manual that is mainly con-

cerned with the outcomes as target, not the means. QNV offers a general 

framework for national development strategies, trends and available op-

tions, that reflect the aspirations and culture of Qatari people, focusing on 

4 pillars of development: human, social, economic, and environmental 

(GCO, 2018; Diwan, 2018). Each one of these pillars has an immediate 

connection with the foreign aid policy. For example, for the social devel-

opment pillar of international cooperation, it is mentioned as a target for 

"bolstering the regional role of Qatar economically, politically and cul-

turally.” The QNV considers international cooperation as an integral as-

pect of the national development process (MDPS, 2018; MOFA, 2017). 

It identifies the most significant aims in the field of international cooper-

ation, namely, improving the regional and global role of the State of Qa-

tar economically, politically and culturally, particularly within the 

framework of the GCC, the Arab League, the OIC and the UN System 
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and its affiliated entities; …., and helping to establish international peace 

and security through political initiatives and offering humanitarian assis-

tance (MDPS, 2017, p.267).  

Outcome Number 4 in the QNV, International Cooperation is: 

“As a responsible member of the international community, Qatar 

will contribute towards international peace and security through political 

initiatives and development and humanitarian assistance” (QNV, 2008, 

p.23). 

According to Ministry of Planning Development and Statistics’ 

(MDPS) report (2015) on actualizing it, the QNV helped Qatar to shape 

an international aid strategy of which frameworks related to neighbour-

ing countries and the Arab and Muslim worlds are set.  The QNV pays 

enough attention to the foreign policy tying it to the goals of the compre-

hensive development. More importantly, this document represents an ad-

vanced stage of policy development related to QFAP. It gives a frame-

work to the national development strategies (NDS), patterns and accessi-

ble alternatives, mirroring the yearnings and culture of Qatari individuals 

and setting ways to tackle principle challenges at national and global lev-

el. 

Therefore, the QNV plays a crucial role in setting a strategic vi-

sion for the formulation and operation of QFAP. This would facilitate 

Qatar’s goal to be a respected member of the international community. 

Inspired by the QNV, Qatar has persisted in consolidating and building 

its international cooperation profile using bilateral, regional and multilat-

eral arrangements and programmes. Involving in mediation and conflict 

resolution efforts and other diplomatic initiatives is a practical refection 

of this inspiration. Moreover, the QNV document considers the frame-

works and concepts adopted by the UN such as in development and cli-

mate change. Thus, QNV is considered as a passage for going into the 

international stage with the purpose of establishing a solid foreign policy 

and foreign aid policy. It additionally helps Qatar to grow its political 

organisations beyond the traditional frameworks based on a focused and 

clear vision that is in harmony with its deviant foreign policy agenda. 

 

1.1.3 Qatar National Development Strategy (NDS) 

Initially, the National Development Strategy (NDS), which was 

launched in March 2011, contained practical approaches and mechanisms 

about the QNV 2030’s pillars and commitments.  NDS aims to support 

the state in its efforts to achieve a sustainable development path that will 

bring about prosperity, and harmonise economic, social and environmen-
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tal outcomes. To date, Qatar has gone through 2 NDSs; the first covering 

the period 2011–2016, and the second covering the period 2018 – 2022. 

Both are designed to set a path towards the achievement of Qatar’s com-

prehensive development that is one of the main goals of the QNV.  

Qatar’s NDS provides a technical framework and means for the 

state to implement the SDGs, in particular as set in SDG 17 and financ-

ing for development. It sets tangible strategies and measurements for im-

plementing international conventions, resolutions of UN agencies and 

regional organisations and provides the indicators required for measuring 

progress towards international development goals (MDPS, 2017, p.269). 

Additionally, it enables foreign aid institutions to play a catalytic role in 

international development and in implementing Qatar’s foreign aid poli-

cy as it sets targets for these institutions, enabling them to implement 

their projects in a timely and professional manner. The NDS provides a 

detailed and distinctive way for the State of Qatar to air its desire to pass 

on the significance of sustainable development throughout the globe. 

Thus, it gives Qatar an opportunity to strategically highlight its contribu-

tion to the Global Partnership for Development, including humanitarian 

aid and substantial spending on development assistance.  

Besides, NDS sets specific outcomes, main outcomes and inter-

mediate outcomes, and targets to be achieved by the Qatari government 

in the field of global partnerships for development. Such targets facilitate 

the distribution of task among ministries, government institutions, the 

private sector and NGOs. By following an outcome-based key arranging 

policy, all concerned parties are integrated into a coordinated process that 

anticipates accomplishing Qatar’s position globally. In this regard, NDS 

sets the sectoral challenges and the required responses and initiatives, 

from aid institutions, to address and overcome these challenges and cre-

ating a favourable environment in the international cooperation sector. 

Moreover, NDS places a practical hierarchal coordination mecha-

nism that is headed by MOFA and regulated by its policies. Such a 

mechanism encourages MOFA, aid institutions and other partners to act 

on national and international development to guarantee a coherent inter-

national activity of all State sectors in an integrated and meaningful 

manner (ibid, p. 269). Qatari institutions and organisations as well as the 

international organisations are included in this coordination mechanism. 

Another aspect of this coordination with the MOFA is related to facilitat-

ing and enhancing the development and building capacity of institutions 

concerned with foreign aid and its policy.       
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1.1.4 Qatari Laws on Regulations on Charity Operations 

As the contribution of the non-governmental organisations was 

constantly increasing due to the proliferation of charities and develop-

ment organisations in Qatar since the early 1990s, a policy framework 

was needed to regulate their activities and to legalise the operations of 

these entities outside the country. Besides, the terror allegations towards 

Islamic charitable organisations, especially after the 9/11, necessitated 

putting in place a regulation mechanism for all Qatari organisations and 

charities that are involved in foreign aid activities. The state of Qatar and 

some of the Qatari charities have been explicitly accused of terrorist ac-

tivities and supporting radical Islamic insurgencies such as Alnusra Front 

in Syria and Taliban in Afghanistan. Furthermore, the increasing reports 

about money laundering provided another reason that motivated the State 

of Qatar to pursue such a legal framework and controlling mechanisms.  

Essentially, the Qatari Constitution of 2005 established Shari’a or 

Islamic law as the primary source of legislation in Qatar. Qatar has put in 

place certain laws for legalising local organisations and charities as well 

as regulating their operations inside and outside the country. For exam-

ple, Law No. 8 of 1998, which regulated both private associations and 

foundations was in turn superseded by Law No. 12 of 2004 (the 2004 

Law), which regulates all foundations and associations established for 

charitable, humanitarian, social, cultural, scientific, and professional pur-

poses. A significant role of these Laws was related to hierarchal adminis-

trative responsibility for registering and monitoring these organisations. 

Another legislation is Law No. 13 of 2004 which established the Qatar 

Authority for Charitable Activities (QACA), tasked with the responsibil-

ity to regulate donations, supervise charitable and philanthropic founda-

tions and associations, and conduct charitable and humanitarian activities 

entrusted to it by the state and funded by donations from the Emir 

(ICNPL, 2017, p. 32).   

Another related legal framework, mainly set to combat terror fi-

nancing and money laundering, is Law No. 4 of 2010 replacing Law No 

28 of 2002. The Law enabled the state institutions in reviewing financial 

transactions and financial activities as well as enforcing measurements 

and standards to ensure apposite oversight of these financial transactions 

(Almeezan, 2018). Also, this Law showed Qatar’s commitment to be 

aligned with the international standards adopted by major international 

organisations and other donors. It has established an effective legal and 

regulatory framework for government and other organizations to coordi-

nate efforts in ensuring proper use of aid resources and efficiency of 
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partnerships with local agencies in the recipient countries. Evidently, this 

Law has also contributed to improve efficiency and transparency of Qata-

ri foreign aid. 

Essentially, the most important legislation in this regard is Law 

No. 15 of 2014, which is pertaining to the Regulation of Philanthropic 

Activities (2014 Law). The law regulates aspects related to registration 

and licensing of aid organisations and collection of donations, ensuring 

transparent reporting of their overseas activities, and setting funds trans-

fer mechanism to recipient countries and partners. The importance of this 

law originates in two aspects. First, it was issued along with the estab-

lishment of a government authority to implement it, which is the Regula-

tory Authority for Charitable Activities (RACA). Second, it focuses on 

aid organisations and provides very strict procedures for them to follow 

in terms of working in the development and foreign aid areas. This law is 

considered a significant milestone in the QFAP, especially in issues re-

lated to the non-governmental part of Qatari foreign aid and the progres-

sion towards setting up a foil against terror. It provides a global solid 

footing for the State of Qatar to minimize the terror accusations against 

its organizations and aid funds and transfers.  

The 2014 Law replaces any earlier contradictory law, which 

means that other laws regulating social, cultural, scientific, and profes-

sional associations are still in force. Moreover, it contributes in develop-

ing the administrative capability of the Qatari aid Institutions. Likewise, 

it demonstrates that the public governmental system, which legitimises 

the charity operations, is contributing viably to the foreign aid policy. 

Such impact will certainly augment the government efforts to eradicate 

extremism and maintain development programmes. In addition, this Law, 

with RACA role, provided a systematic and legal coordination frame-

work for all charitable efforts and various aid operations of Qatari organ-

isations. 

 

1.1.5 International and Regional Organizations, Treaties and 

Agreements 

As the state of Qatar has been seeking to establish its presence in 

the international community, it has made concerted efforts to join many 

international and regional organisations, ratify concerned treaties and 

signed related agreements and conventions. Besides its active member-

ship in the UN, OIC, AL, GCC, and recently becoming a participant in 

the OECD DAC, Qatar has joined more than 328 regional and Interna-
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tional organisations (MOFA, 2017). Also, Qatar has signed more than 

600 bilateral and multilateral treaties and agreements (Almeezan, 2018), 

of which many are concerning international cooperation issues and for 

the sake of international development (MOFA, 2017). For example, Qa-

tar has ratified the United Nations Covenant on Civil and Political Rights 

and the International Covenant on Social, Economic and Cultural Rights. 

Thus, Qatar has been keen on actively participating in boosting interna-

tional cooperation in various fields, by signing related treaties and con-

tributing to various related organisations.  

Moreover, Qatar has adopted the goals and resolutions of UN 

conferences that address the issues of sustainable development and cli-

mate change within the priorities of the development agenda and achiev-

ing global welfare like MDGs and SDGs. Qatar also, in collaboration 

with other partners, hosts international forums and conferences that are 

related to boosting international cooperation and enhancing international 

development and aid policy. For example, Qatar hosted the South-South 

Cooperation Summit in 2005 and donated USD20 million; the Second 

International Conference on Financing for Development in 2008;  the 

13th United Nations conference on Trade and Development (UNCTED);  

the Climate Change Conference in 2012, and recently the High-level 

Conference on Financing for Development and the Means of Implemen-

tation of the 2030 Agenda for Sustainable Development in November 

2017.   

This behaviour by the Qatari government is considered as a 

pragmatic policy reflection for the principles of the Qatari state that are 

mentioned in the country’s Permanent Constitution. Articles 6 and 7 of 

which stipulate: “The State shall respect international charters and con-

ventions, and shall strive to implement all international agreements, char-

ters, and conventions it is a party thereof.”  Such behavior is also a real 

conversion of the QNV 2030 document which takes into account Qatar’s 

partnership for development and international development agenda. This 

has been confirmed throughout the interview sessions; with many re-

spondents expressing that Qatar’s involvement in the international com-

munity has affected its foreign aid policy aspects.  

In fact, this involvement of Qatar in international treaties and 

conferences, especially in development cooperation, has three reflective 

dimensions in the QFAP. First, it has helped Qatar improve its policy-

making aspects and built up the capacity of its institutions and aid 

frameworks and enabled it to adopt international aid standards. Second, it 

has facilitated Qatar’s alignment and integration into the global aid sys-
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tem and its affiliated frameworks. Lastly, this relation has increased Qa-

tar’s commitments and obligations towards the international development 

agenda, which might be one of the reasons that explain the rapid increase 

in the value of Qatari foreign aid. 

 

Institutions for Qatar’s Foreign Aid Policy  

As a part of its institutional development and for the importance 

of the foreign aid policy implementation, the State of Qatar has estab-

lished several technical institutions whose mission is to disburse foreign 

aid and monitor its operations as well as to ensure its efficiency in 

achieving targeted outcomes. QFD, the Department of International De-

velopment at the MOFA and RACA are mainly the technical public insti-

tutions working for this purpose. In addition to that, the Qatari govern-

ment has enhanced the establishment and the operations of numerous de-

velopment organisations and charities (NGOs) that are operating in many 

parts of the world. Previously and similar to other GCC countries, the 

Ministry of Finance (MOF) used to be considered also as an actual aid 

institution that played an effective role in the formulation and implemen-

tation of aid policy especially through its direct relations with the royal 

leadership (Villanger, 2007, p. 235). Collectively, all these institutions 

contribute to Qatar’s foreign aid policy at different levels including inter-

national aid framework and global partnerships for development. These 

institutions are as listed below. 

 

1.1.6 Amiri Diwan 

The Amiri Diwan, which is the sovereign body and the manageri-

al office of the Emir, stands as the highest-ranking authority and deci-

sion-making institution in the state’s foreign aid policy. As the seat of 

standard of the State of Qatar, it goes about as a nexus between the Emir 

and all government and non-administrative bodies inside Qatar and ex-

ternally (Diwan, 2018). Besides its multi-tasking and complex assign-

ments and obligations, the Amiri Diwan has the most effective hierar-

chical authority in Qatari foreign aid and its policy. Throughout the past 

decades, the Amiri Diwan has been the major policy source for QFAP. It 

provides general direction and guidance as well as technical advice when 

needed. The Diwan also ensures that the vast majority of Qatari aid poli-

cies are shaped in accordance with Qatar’s priorities and high-ranking 

state principles. The Diwan is led by Sheikh Tamim bin Hamad Al 
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Thani, the Emir, who is the most prominent member in the Qatari foreign 

aid decision-making. 

The Diwan was constantly referred to by respondents as the main 

source and hierarchal administrator for QFAP. Many of them confirmed 

that it is the most influential institution in policy formulation and deci-

sion making. Some interviewees referred to the Amiri Diwan, when re-

ferring to other indirect related institutions, such as the MOF, as the insti-

tution with the maximum power to direct all state entities. An important 

aspect that has been revealed about the Amiri Diwan is related to its role 

as a manifest symbol of the ruling family. Many respondents stated that 

the Qatari leadership guidance and influence is mainly disseminated 

through this institution, confirming it has the most effective influence on 

all policies including foreign policy and QFAP. 

 

1.1.7 Ministry of Foreign Affairs (MOFA) 

As it holds responsibility for Qatar’s international cooperation, 

the Ministry of Foreign Affairs (MOFA) is the central specialist in man-

aging and implementing, supervising, and overseeing the country’s for-

eign aid and its policy. MOFA leads all the institutional courses of action 

and arrangements of Qatar's foreign aid. Currently, the International Co-

operation Department, which was the focal body entrusted with such ex-

ercises since 2010, is legitimately responsible for incorporating and 

checking all administration and non-government Qatari foreign aid. It is 

responsible for forming the country’s foreign aid policy; organising and 

directing aid in accordance with Qatar’s priorities and international reso-

lutions; monitoring and evaluating official development assistance 

(ODA) and proposing the level of assistance; offering technical assis-

tance to the recipient government and non-government bodies; and con-

cluding partnerships with regional and international development organi-

sations (MDPS, 2015, p.243). The division is additionally entrusted with 

the provision of regular and irregular reporting about Qatar’s foreign aid 

such as Annual Reports and technical notes (MOFA, 2012a, p.72). These 

reports provide an overview of its international cooperation activities and 

the flows of its aid disbursements to countries, regional and multilateral 

organisations. 

Previously until 2010, MOFA’s role in international cooperation 

policy and in the management of aid activities was assigned to the De-

partment for International Development through the Office of the Under-

secretary for International Cooperation. Generally, and throughout the 

past two decades, MOFA has been leading the policy of international co-
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operation and its pillars, including the QFAP. The role of MOFA is pri-

marily in two interrelated aspects, internally and externally. Internally, it 

coordinates links with several governmental and non-governmental or-

ganisations and provides needed technical guidance. Externally, it sets up 

as a solid system of aid with the foreign nations, including the usual re-

view and screening of foreign aid strategy based on the interests and ad-

vantages for Qatar.  

In the course of the interviews, the majority of the respondents 

highlighted the role of MOFA in leading and developing QFAP locally 

and internationally. In the interview with the Director of the Department 

of International Cooperation, he said: “…The MOFA role, represented in 

Department of International Cooperation, is very essential in Qatar’s for-

eign aid policy. Besides leading all local aid organisations and NGOs, we 

establish partnerships with all external partners bilaterally and multilater-

ally. We aim to improve our aid policy that matches with the prestigious 

foreign policy of Qatar.” 

Some of MOFA’s actions and decisions in relation to QFAP in-

cluding humanitarian response are proposed through the Qatari diplomat-

ic missions that are in various parts of the world, where ambassadors 

raise matters for the Ministry for its action and coordination. The minis-

try effectively acts as a gatekeeper for all activities, frameworks and 

strategies related to aid and aid policy. The hierarchical position and 

technical capacity of MOFA allows it to have a crucial influence on all 

other governmental and non-governmental aid agencies including the 

ability to enforce desirable mechanisms and strategies.  

 

1.1.8 Qatar Fund for Development (QFD) 

Similar to other GCC states and many international donors, Qatar 

has established its specialised foreign aid institution, the “Qatar Fund for 

Development” (QFD). It was established by Law No. 19 of 2002 and was 

aligned later with the Qatar National Vision 2030 to implement external 

aid projects and deal with the technical global collaboration objectives. 

QFD is the public development organisation that manages and operates 

Qatari foreign aid at the international level. It is the technical authority 

that focuses mainly on longer-term development sectors such as educa-

tion, health, social services, and economic empowerment as well as in-

frastructural projects and humanitarian and relief efforts. 
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As defined in its charter, the Fund’s main objectives are to pro-

vide grants, loans, and technical assistance to developing countries or 

legal persons belonging to any of these countries as well as contributing 

to the capital of development finance institutions and other international 

and foreign development institutions (Almeezan, 2018). QFD, on behalf 

of the State of Qatar, is committed to “improving the livelihood of com-

munities around the world and delivering Qatar’s international commit-

ments for supporting the achievement of Sustainable Development Goals 

(SDGs), mainly no. 3, 4 and 8 and considering other SDGs related to 

humanitarian operations such as those in SDG 2 and 6 (QFD, 2018).  

The main role QFD plays, as the national aid agency of Qatar, is 

to technically represent the country in its aid-giving through its bilateral 

and multilateral cooperation and engaging with local and international 

partnerships based on recipient needs and mutual interest. The fund 

channels a high percentage of the country’s official aid.  For example, in 

the years 2016, 2017, and 2018 QFD dispensed the amounts of USD507 

million, USD673 million, and USD585 million respectively to around 80 

countries worldwide (QFD Annual Reports, 2016, 2017, 2018). It man-

ages the financial transactional payments and monitors project imple-

mentation in the targeted countries. QFD is the individual institution that 

provides aid through a variety of financial instruments including grants, 

soft loans, commercial loans, guarantees and development investments.  

Even though the Fund has been operating for a relatively short 

time, it has made great strides in international development cooperation. 

Besides its cooperation with many active actors including Qatari NGOs, 

Qatari government ministries and agencies and the private sector, QFD 

sets partnerships with bilateral, regional and international organisations 

and deals directly with the governments of developing countries in the 

course of financing development projects. QFD’s ability to establish 

partnerships is evidently successful especially with international organi-

sations such as UN agencies and regional aid institutions. For example, 

in the past five years only, QFD has signed partnership agreement 

(MOUs) with more than 10 of the UN agencies such as UNESCO, 

UNICEF, WHO, and UNDP. QFD also coordinated continuously with 

local and international partner organisations to plan and implement rapid 

humanitarian responses for countries in need such as Syria, Palestine and 

Sudan.  

During the interviewing process, the Director of the Fund stated 

that the QFD had made remarkable progress in highlighting the role of 

the State of Qatar in the field of international development and reflecting 
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its efforts as well as meeting its international commitments. He affirmed 

that QFD’s work was not confined to only to the provision of financial 

grants, but rather it succeeded in leveraging other international donors to 

finance projects in countries that are prioritised by the State of Qatar. 

Reviewing the QFD’s reports, it is found that certain sectors like educa-

tion, healthcare and economic empowerment are prioritized in its opera-

tions. Although financing infrastructural projects are obviously favoured 

in the QFD’s policy, it also funds a variety of fields such as relief pro-

grammes, budget support and economic development.  

Moreover, in line with Qatar policy, the Fund has launched sever-

al initiatives in response to regional and global challenges. For example, 

QFD has financed three initiatives in Palestine, Syria and India and 

Bangladesh; 1) WAJD Initiative, USD10 million, in Palestine 2014 for 

empowering Gaza orphaned children;  2) QUEST initiative, USD 150 

million, in Syria, 2015 to provide education and training to approximate-

ly 400,000 Syrian refugees within Syria and in Jordan, Lebanon, Iraq and 

Turkey;  3) the  Qatar Creating Vision Initiative, in India and Bangladesh 

for  treating  5.5 million children with blindness. Also, QFD is increas-

ingly setting more partnerships in the areas of Refugees and livelihoods 

such the USD 50 Million project for supporting Rohingya refugees in 

Malaysia.  

 

1.1.9 The Regulatory Authority for Charitable Activities 

(RACA) 

Recently, there have been increasing local and global challenges 

that faced the philanthropic sector and operations of aid organisations 

including the terrorism links allegations against Qatar and its organisa-

tions. Responding to that, the state of Qatar has set the Regulatory Au-

thority for Charitable Activities (RACA) which was established in 2014 

by the Emiri Resolution No. 43, as a public corporate institution. The es-

tablishment of RACA was considered as part of a new movement of reg-

ulation aimed at reshaping the Qatari philanthropic sector and its wide 

range of programmers and activities inside and outside Qatar (ICNPL, 

2017, p.39). The purpose of this decision was to make all charitable and 

philanthropic entities subject to a separate regulatory scheme that consid-

ers their specific nature and ensures alignment with the state’s overall aid 

policy and Qatari laws.  

The role of RACA is to regulate the operations of humanitarian 

and charitable associations and foundations and provide all support to 
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facilitate their operations inside and outside Qatar including promoting of 

philanthropic values. It is charged with registering all these humanitarian 

and development organisations, monitoring their funding transfers related 

to philanthropic work and supervising their philanthropic activities such 

as collection of donations and types of projects. Besides ensuring that 

such philanthropic funds are not used for illegal or money laundering 

purposes, RACA investigates the identity of the partners of these origina-

tions in the recipient countries. RACA is considered the vital authority 

that coordinates all the charitable originations and facilitates their pro-

gramnes especially in its relations with the very concerned parties such 

as Qatar’s Central Bank, Ministries of Interior and Foreign Affairs and 

Qatar State Security who all are the members of its Board of Directors.  

RACA staff, when interviewed, seemed to be very familiar with 

the philanthropic sector in Qatar including the background and nature of 

all charities. They stressed that RACA plays an essential role in the 

QFAP framework especially in those aspects related to the NGOs in 

terms of their operations, transparency and capacity building. The RACA 

documents and reports show that it puts in place several plans and strate-

gies to ensure the compliance of charitable associations and foundations 

with Qatari Law and policy. Generally, and technically, RACA has been 

one of the tools in QFAP that has been used by the Qatari government to 

reduce the terror accusations and control aid and philanthropic organisa-

tions. It has helped Qatar to achieve its goals of combating terrorism, im-

proving its image in the international arena as a moderate Muslim donor, 

and enhancing its involvement in international aid system. Moreover, it is 

contributing to make Qatari charitable giving and non-governmental aid 

more focused, transparent and aligned with local and global frameworks.  

 

1.1.10 Qatari Charities and Foundations 

Qatar, like other Gulf countries, witnessed a rapid proliferation of 

foundations, civil society organisations, NGOs and charities that operate 

in disbursing aid and implementing development and humanitarian pro-

jects. Many of these organisations are representing some ruling family 

members and private sector figures (businessmen) who want to have a 

charity wing to their businesses either for fulfilling Islamic obligations or 

for other social purposes such as Corporate Social Responsibility (CSR). 

These charities and organisations contribute a significant proportion of 

Qatar’s foreign aid and play an essential role in mobilising resources and 

funds as well as serving as implementing agencies outside the borders of 

Qatar (MDPS, 2015, p.245).  
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Consequently, these organisations play significant roles in the 

QFAP setting which can be articulated in three interrelated dimensions. 

First, these organisations represent more of the implicit aspects of the 

policy, mainly the socio-cultural and religious background of the Qatari 

people and their insights into the country’s aid policy. They can target 

sectors and geographical areas and implement activities that official gov-

ernment intuitions are unable to reach due to political and administrative 

constrains. Examples of these are the religious activities like construction 

of mosques and orphanages and supporting Islamic centres and Qur’anic 

schools. Another example is operating in countries where Qatar has no 

diplomatic presence such as in Syria, After the “Arab Spring,” and Yem-

en, after the Gulf crisis.  

Second dimension is related to the nature of funding. These or-

ganisations can mobilise funding and obtain resources through media and 

social campaigns as well as their networks. Such funds are obtained 

through using slogans like “brotherhood solidarity,” “good neighboring” 

and Islamic concepts like Zakak, Sadaqat, and Waqf. They may go be-

yond that to express humanitarian values such as giving to the needy and 

helping the vulnerable. They can incorporate both social and public fund-

ing for supporting their programmes and operations outside the country.  

The third dimension is related to the project scope and volume of 

the given aid as these organisations can intervene in small scale projects, 

and work with tiny local stakeholders (partners) in the recipient coun-

tries. Such interventions by official aid institutions are impossible due to 

certain logistics and administrative constrains. For example, some of the-

se organisations are funding small projects like medical screening cam-

paigns, academic scholarships, provision of school stationery, etc. Such 

interventions effectively contribute to increase the number of local part-

ners and widen the spectrum for Qatari aid and its frameworks.    

The role of these organisations in Qatar’s aid and its policy has 

been regularly praised be many respondents. When analysing the back-

ground of the Qatari charities and organisations, three different catego-

ries are  identified:  1) Public Organisations such as Qatar Charity, Mu-

nazzamat Aal-Da'wa al-Islamiia, Afif Foundation, and Qatar Foundation;  

2) Technical Organisations such as Qatar Red Crescent (Health), Educa-

tion Above All (Education), Silatech (Economic Empowerment), and 

Reach Out to Asia (Education);  3) Organisations that are established and 

funded by members from the ruling family or public figures such as 

Sheikh Eid Charity, Sheikh Thani bin Abdullah Foundation for Humani-
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tarian Services (RAF), Hamad and Jassim bin Jabor Al Thani Charitable 

Foundation, Sheikh Nasser Bin Khaled foundation and Alfaisal without 

Borders foundation . An example of each individual category is elaborat-

ed as follows:  

 

1.1.10.1 Qatar Charity (QC) 

Qatar charity is considered the biggest and the leading organisa-

tion in disbursing the Qatari aid for development and humanitarian pur-

poses. It was founded in 1992 to help orphans as a result of the war in 

Afghanistan then turned to be an organisation working on various devel-

opment and humanitarian programmes. Currently, QC operates in more 

than 50 countries and has more than 25 offices, mainly in the Muslim 

majority countries. In addition to its worldwide operations including con-

flict zones such as Syria and Yemen, it has a wide-range of partners both 

local and international NGOs and UN agencies. Its operations in devel-

opment fields focus mainly on health, education, food security, empow-

erment, housing and social care, while its humanitarian programmes go 

mainly to shelter, health emergencies, food and financial aid. It also 

funds and implements several religious-based projects such as construc-

tion of mosques and Islamic centres and provision of financial payments 

to the poor (Kafalah). QC’s annual average budget is around USD 250 

million generated mainly from donations, Islamic trusts (Waqf) and gov-

ernment funds (QC, 2018).  

QC is considered an essential aid organisation that represents the 

non-governmental Qatari aid sector in the international development and 

humanitarian efforts as a funding and implementing agency. QC’s rising 

position as an international NGO, operating in various parts of the world 

with abundant resources, makes it a recognised milestone in QFAP espe-

cially with its variety of aid programmes. QC’s widespread global part-

nerships especially with the UN agencies contributes to strengthening 

Qatar’s position as a recognised aid player. However, this makes QC’s 

operations and activities more framed and determined by the aid policy 

framework of the country. Considering the fact that it does not have any 

immediate connection with the Qatari imperial family, is an evident ex-

ample that QC represents a joint cooperation among the state’s policy, 

people’s interests and private sector contribution.  

During the interviews, QC was repeatedly mentioned, by many 

respondents, as a manifesting instance of Qatar’s organisations involved 

in the international development and humanitarian efforts. Furthermore, 

respondents from QC emphasised that the organisation’s contribution in 
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the international aid system is derived from Qatari society’s values, prin-

ciples and cultural heritage. They also affirmed that charity is still the 

core principle of their organization, although it receives funding and sup-

port from the governmental institutions and private sector. Interestingly, 

they brought development concepts and issues such as transparency, ac-

countability and governance which show the decent level QC has reached 

as a Qatari development organisation.    

 

1.1.10.2 Qatar Red Crescent (QRC) 

Qatar Red Crescent (QRC) is considered a technical aid institu-

tion due to its focus mainly on the healthcare sector as per its mandate 

and connection with the International Federation of Red Cross and Red 

Crescent (IFRCRC). QRC was established in 1978 as the first volunteer 

charity organization in the country. In terms of funding, QRC also plays 

a major role as recognised national funding instrument that raises funds 

from a variety of sources such as private sector and the local people. Its 

funding resources are mainly from government, people’s donations and 

social and media campaigns.  

Its programnes largely aim to alleviate human suffering in four 

key areas; emergency relief efforts, health care, water and sanitation, 

shelter, food and supporting vulnerable communities (QRC, 2018). With 

annual budget of around USD 50 million and 25 field offices, QRC oper-

ates in more than 47 developing countries, including conflicted zones, 

such as Ethiopia, Myanmar, Yemen and Nepal. In fact, QRC operations 

framework is determined by two main factors; the State Policy and 

IFRCRC federation mandates. Reviewing its activities and programmes 

as well as its geographical existence, shows that it is connected to the 

state policy and the inclusion of efficacies into its operations. For exam-

ple, all QRC field offices are in Arab and Muslim countries. 

As QRC was the first Qatari charity association established in the 

country and due to the government’s direct involvement in its funding 

and operations, it is considered a semi-public institution. During the in-

terviews, QRC was referred to, by many respondents, as a prestigious 

Qatari development and humanitarian organisation. Meanwhile, its staff 

confirmed that QRC gives a high consideration to the state’s aid policy 

and follows its outlines, they stated that its operations are based on the 

recognized core international humanitarian standards and principles. Ap-

parently, QRC plays a significant role in presenting and strengthening 

Qatar’s contribution in the international aid particularly in humanitarian 
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aspects; QRC is a visible sign of Qatari aid. Also, as a standardized or-

ganization, QRC provides an interactive platform for Qatar to build up its 

aid capacity and policy development. Its aid framework, practices and 

operations are plainly connected with foreign aid policy of the State of 

Qatar. 

 

1.1.10.3 Sheikh Eid Charity (SEC) 

Many members of the royal family, Al-Thani family, have estab-

lished and funded charities and organisations that carry their names. SEC 

was founded in 1995 by Sheikh Eid bin Mohamed Al Thani and was 

primarily to provide aid and services to victims of natural disasters, and 

to support educational projects. Currently, SEC is one of the largest char-

itable organisations in the Middle East and provides aid to more than 47 

countries around the world in various areas of disaster relief, construc-

tion, culture, education, and health. It supports various activities such as 

distribution of food supplies, medical campaigns, construction of 

mosques and financial aid to patients and students. With an average an-

nual budget of USD 100 million, its revenues are generated mainly from 

individual donors, revenues from Islamic trusts (Waqfs) and government 

support.  

SEC, and other similar organisations, represent a visible feature 

of the ruling family involvement in the country’s foreign aid at develop-

ment and humanitarian aspects. When examining the scope of SEC oper-

ations, it is found that all of its activities and programmes are exclusively 

in the Muslim countries (SEC, 2016). Most of its operations are focusing 

mainly on projects that are within the Islamic concept of Ajr (Reward) 

such as mosques and Islamic centers, Dawah activities, orphan centers 

and drinking water wells. Although these operations are development and 

welfare related, especially the educational and social programmes, they 

are within the umbrella of Islamic beliefs of doing good and can be con-

sidered faith-based projects.  

Apparently, such orgnisations do not only signify the ruling fami-

ly contribution in the Qatari foreign aid, but they denote the wealth and 

power associated to Al Thani family as well as its charity and religious 

practices. In terms of funding, they form common schemes for people, 

ruling family and the state.  In addition to those charities and organisa-

tions, that are announced in Amiri Decrees, most of these organisations 

get funds and establish partnerships with the government to implement 

project overseas. Practically these organizations operate in many Arab 

and Muslim Countries and target various sectors and projects at different 
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scales. Although, these charities have been exposed to some terror fund-

ing accusations, their local partnerships in the recipient counties have 

been reflected in popularity and appreciation for the sponsoring figures 

from Al Thani family. This might correspond to some contentions that 

Qatar’s elite can be understood to desire a leading role in the Middle East 

and beyond (Kaussler, 2015).  A notable observation in this research, re-

vealed by certain respondents, that the presence of such organisation in a 

certain needy country would increase the likelihood of future interven-

tion of the Qatari foreign aid. Lastly, these charities show a sophisticated 

administrative style of the Qatari organisations especially with their well-

funded operations and decent institutional capacity. 

 

CONCLUSION  

Exploring Qatar’s foreign aid policy, as an emerging Muslim aid 

donor, has revealed various technical and institutional aspects. Qatar has 

progressively developed its policy making and adopted a progressive 

framework that comprises technical aspects related to its political and 

administrative orientation, legislative outline, and institutional capacity. 

As a Muslim rich tiny state donor, Qatar’s domestic aspects such as the 

political monarchical system and the socio-economic and cultural back-

ground obviously shape the country’s aid policy, alongside the external 

effects related to the regional and global factors. Apparently, the guiding 

documents and the operative institutions form an essential part of QFAP 

framework and reflect the recent progressive development in the Qatari 

state and its decision-making.  
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