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kindness to the opposite, from wellbeing to the blight, and from wisdom
to futility, would not belong to the Shari“ah, though it is inserted therein

by interpretation.o®

B.  The validity of the codification is also consistent with
Magasid al-Shari“ah, as it begets facility for mankind and removes hard-
ship from them.

C. Codification will help the litigants to know in general
where rulings will be heading, whether in their favor or against them.
Thus a woman who is separated from her husband with young children
will get to know whether the ruling is in her favor or her husband's. If
this is not legislated and the judges are left free to decide, the woman
would not know which school of thought is being used.*” So, this and the
like are the advantages and the issues of public interest that are in ac-
cordance with the Shari“ah which could be achieved through codifica-
tion.

D.  Moreover, it has occurred that certain judges are blind fol-
lowers of the schools of law which are dominant in their country. Who-
ever among them is able to give preference (farjil) and to perform partial
jjiihad ~this is very rare- is usually committed to the school of law that is
dominant in the country. In fact, he usually ascribes so much to the pre-
dominant opinion that he is unable to depart from it or adopt a weaker
opinion, and so forth. This means that the judges are not free to choose
what they perceive, but are restricted by the provisions that are specific
and defined, though they did not take the form of the codified law. If so,
it would be much better for them to be bound by the laws that have been
arranged in a book by reliable scholars, who are experts in Shari"ah and
figh, know the demands of the time, and can cooperate with upright ex-
perts in law, administration, economies and others.5®

E.  The majority of Muslim jurists and contemporary scholars
are in agreement with the opinion that the merits of codification and its
motives are far higher than the perils thereof as seen by some scholars.
One of the values of codification is that it eases the review of the provi-
sions. Since the books of jurisprudence are displayed in a manner that is
different from what is typical, and immerse in different opinions with
regard to a single issue, it could make non-specialists (who are the major-

“ Ibn Qayyim al-lawziyyah, I'lim al-Miwagqi‘in ‘an Rabb al-'Alamin, (Beirut: Dr al-
Kutub al--lmiyyah, 1991), 3:11

" Al-Qaradawi, Madkhal li Dirdsat al-Shari‘ah al-Islimiyyah, 267.

8 Ibid.. 268.
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a codified law the people of judiciary would rely solely thereupon but
rather they still need to study the elucidation and sources of the law.%*

D. Despite having a codified law, studying, doing research
and exercising jitihad will remain necessary and required. The laws that
have been codified in this world would not be comprehensive enough to
cover all cases or situations, although they are extensive in coverage of
articles, chapters and clauses. What must be done if the judge cannot find
the textual evidence on a particular case? He must decide on the ruling
based on the grounds and arguments he was presented with. He must also
be guided by the recognized sources. Thus, the law by itself must specify
the sources of reference in the absence of any legal texts. This is similar
to the Egyptian positive law specifying the references, in the form of cus-
tomary practice, or Islamic law or the law of natural justice. Naturally,
when the laws will be enacted based on the Shari‘ahi and figh, it must
mention the duties to refer to both, to extract the Shari‘ah ruling for the
e being tried. So again, we do not need to fear that the judge would
have to adopt other opinions, and to dispense with the figh and its
sources, or to explore its hidden treasures and gems.

E. The proponents argue with the necessity, public wellbeing
and so forth. We would say there is likelihood that the public wellbeing,
benefit for mankind, etc. could be misused and misinterpreted. So, the
validity of codification shall not be generalized; rather it must be subject
to some terms and conditions.

The Preponderant Opi

After the discussion on the evidences, arguments, and counter ar-
guments of both opponents and proponents of the codification of Islamic
law, we prefer the stand of the proponents. Hence, we are with the view
which says that the codification of Islamic law is permitted. The basis of

our preference is as follows:

A The strength of the proponents’ argument which says that
codification conforms to the legal policy (sivdsah shar‘iyyah), public
wellbeing and fundamental ruling of permissibility. As long as it secures
the public wellbeing it would be permitted, as Ibn Qayyim says:

The Shari“ah is founded on wisdom and wellbeing of mankind in
here and Hereafter. It is entirely justice, compassion, public interest and
wisdom. Whatever provision departs from justice to injustice, fi

“ Al-Qaradawi, Madkhal li Dirdsat al-Shari*ah al-Islamiyyah, 267.
6 Ibid.. 268,
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C.  The state instructed to bind the real estate contracts and
transactions with a formal automatic system under its supervision for
commercial, legal and political purposes. Therefore, the land registry of-
fice, system and record were established. Accordingly the real estate con-
tracts that are concluded outside the office and out of record were con-
sidered ineffective and unproductive.

D The requirement for the systemic procedures and policies
that have to be conducted in transactions, surveying of goods, claims, and
arbitration of various matters, and the application of laws in various mat-
ters such as procedural law and the autonomy of the judiciary, etc. neces-
sitated a modified and codified form of law.

E.  What had been associated with this development of civil
economy was the rigidity of the figh at the hands of the later jurists which
has paralyzed the productivity of figh. After the cessation of successive
revivalists and reformists who developed and expanded the figh in the
past, eventually the study of figh returned to the preservation of theories
instead of producing new solutions.

F. Developing the Majallat al-Ahkam al-‘Adliyyah from the
Hanafi School of law only and not assimilating cases from other Schools
of Islamic law, even when the established cases were extensive, led to the
inadequacies of the Majallah to meet the demands of time and the devel-
opment of mankind, to the extent that it now has to be augmented by oth-
er jjtihads.’

Conclu

The study reveals that the codification of Islamic law has effect
and influence on practical life as it plays a positive role to produce ap-
propriate solutions, and fair judgments for litigation and disputation.
Codification is a process that contributes to the reformation in political,
social, financial as well as in judiciary sectors. This reformation can be
achieved by drafting fair Islamic codes, pursuant to the principles, values
and customs of the Muslim nations. Moreover, codification would help to
establish justice and equality, to protect the rights and freedom, and to
extend security and stability.

Based on the strength of the arguments and evidences the study
concludes that codification of Islamic law is not just permitted but rather
obligatory. The study affirms that codification of Islamic law conforms
to the legal policy, public wellbeing and fundamental ruling of permis:

7% Ipbid.. 1:228- 229.
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long as their opinions are not contradictory to the definitive divine text or
the trusted consensus of the scholars, or the evident proof in which it is
not allowed to differ. If the scholars of the Ottoman Caliphate were final-
ly able to produce the Majallah, following all the established Schools of
Islamic law, without being bound to only Hanaff School, the positive law
will not find a place to replace Shari‘ah in Islamic countries, and then
that would be the dawn of a new era in the codification and its develop-
ment.”

B.  Those who enact the laws must, in choosing the Schools
of Islamic law, start with the Schools of the Companions. Then the
School of the Successors and then those come after them. The selection
should be according to the strength of the evidence and the noble objec-
tives of the Shari“ah. Also, it should secure the rightful interest of man-
kind, and prevent hardship and affliction upon them. Our jurists, from
time to time, were leading examples; many of them were able to evaluate
an opinion by saying that "this is casier for the people”. This attitude
renders them to validate many of the transactions, favoring whatever was
decided using the standard analogy, such as the manufacturing contract
(istisna™), the redemption sale (bay* al-waf"?) and so forth according
to the Hanaff School of law.™

C.  The tendency of facilitating case for the people is the spir-
it of the Shariah itself whereby Allah (swr) wants case and not hardship.
Hence, Shari‘ah has enjoined facility and forbidden difficulty. Therefore,
whenever there will be two fighi opinions that are equally strong but one
is more ster and the other cr, the easier one should be chosen be-
cause it is more in accordance with the virtue of the Prophet (pbuh),
"who would choose the easier one as long as it did not lead to sin when
he was given two options."™

s ea

™ Al-Qaradawi, Madkhal li Dirdsat al-Shari*ah al-slamiyyah, 269.

7! Literally: a request to have somcthing manufactured. Technically: requesting a manu-
facturer o make a particular good to particular specifications, See: ISRA Compendium
for Islamic Financial Terms, (Kuala Lumpur: ISRA, 2010), 102.

72 Literal meaning: loyalty. Technically: when a person in need of cash sells real estate
or an asset on the condition that the seller be allowed to get the commodity back upon
paying its price. It is also called a trust salc, and the Shafi'T School called it a returncd
mortgage. Sce: ISRA Compendium, 24.

™ Al-Qaradawi, Madkhal li Dirdsat al-Shari*ah al-Isldmiyyah, 270.

7 Muhammad ibn Isma‘il al-Bukhari, Sahih al-Bukhari, Bab Sifat al-Nabiyy. (Beirut
Dar al-Kutub al-‘Iimiyyah, 2002), hadith no: 3560, 2:427; AbT al-Husayn Muslim ibn
al-Haiid] al-Nisabir, Sahih Muslim, Bab mubd adatwhn 11l dtham wa ikhtibarh min






203_0.png
ST Calll gl oy g Sl flu Jo o2 gtly) 202

Al-Qadhi ‘Iyadh, ibn Musa ‘Iyadh bin Al-Sabti. Jkmal Al-M’ulim bi
Fawaid Muslim. Tahqiq: Yahya Isma’iel. Misr: Dar Al-Wafa li Taba’ah
wa Al-Nashr, 1998.

Al-Qurtubi, Abu Al-‘Abbas Ahmad bin Umar bin Ibrahim. Al-Mufhim
Lima Ushkila min Talkh’is Kitab Muslim. Tahqiq: Muhiyyud’in D’ib
Mutu wa Ghairuhu. Dimashq: Dar Ibn Kathir, 1996.

Al-Qastalani, Ahmad bin Muhammad bin Abi Bakar. Irshad Al-Sari li
Sharh Sahih Al-Bukhari. Misr: Al-Matb’a Al-Kubra Al-Am'’iriyah,
1323.

Muslim, Ibn Al-Hajjaj Abu Al-Husain Al-Nisaburi. A--Musnad Al-Sahih
Al-Mukhtasar bi Nagl Al-‘Adl ‘An Al-‘Adl ila Rasul Allah. Tahqiq:
Muhammad Fuad Abd Al-Bagi. Bairut: Dar Ihya Al-Turath Al-‘Arabi.

Al-Manawi, Abd Al-Rauf bin Taj Al-‘Arifin. Faidh Al-Qad’ir Sharh Al-
Jami’a Al-Sagh'ir. Mist: Al-Maktabah Al-Tijariyah Al-Kubra, 1356.

Al-Nawawi, Abu Zakariya Yahya bin Sharf. A-Minhaj Sharh Sahih
Muslim bin Al-Hajjaj. Bairut: Dar Thya Al- Turath Al-‘Arabi, 1392.

Al-Nasaie, Abu Abd Al-Rahman Ahmad bin Shu’aib. Al-Mujtaba min
Al-Sunan. Bairut: Dar Al-M’arifah, 2007.





445_0.png
Md. Habibur Rahman, and Muhammad Amanullah

ity) confused and puzzled when they want to adopt fighi rulings. If the
provisions of figh are codified with easy and familiar phrases, and ar-
ranged in a feasible manner, it would be casy for the judge, jurist, lawyer,
and for a typical leamned person to know the provisions of Shari‘ah in
contracts and transactions. Moreover, it might happen that sometimes
many of these people may become reluctant to review the applicable
Shari“al provisions because of the difficulties of consulting the books of
fiugaha® and may prefer to adopt the conventional law because of the
smoothness of going through its references and encyclopedias.

F.  Inaddition to this case, the codification of figh leads to the
accuracy of legal provisions and to the adoption of feasible stands based
on opinions from various Schools, or even from a single School of Islam-
ic law. So what does the judge do in front of this huge collection of dif-
ferent opinions by the scholars? He should exercise ijtihdd in order to
ensure the proper implementation of legal rulings that are codified,
though ijtihdd in the broader sense would be left for those who select and
choose the provisions at the moment of codification. Considering the de-
velopment and complexity of the transactions in this era, it becomes ma-
nadatory to ease the procedures for issuance of rulings and judgments to
ensure the public interest.%

Conditions of Codification

However, the author does not advocate the codi
law in general. He opines that codification of Islamic law
but subject to some important conditions, as follows:

A.  The codification shall not be bound by any particular
School of Islamic law; because it restricts what Allah has widened in or-
dainment, and narrows the vast expanse of the figh. Those who study figh
know that its advantage and merit in the presénce of differences in juris-
tic opinions is what makes it vibrant and lively at all times. In general,
scholars are different of being moderate, traditional and average in terms
of deliberation and thinking. Moreover, there are also the literalists who
strictly follow the letter of the divine text, and those who use analogy,
and yet others who consider public interests and noble purposes of the
Shari“ah. So, in this wide ocean of figh we find so many Schools of Is-
lamic law, to the extent that if one does not get any ruling in any of the
prominent four schools of Islamic law, he might find it in other Schools.
All Schools of Islamic law have the same connection to the Shari‘ah as

fication of Islamic
permitted,

0 Al-Zarad. al-Madkhal al-Fight al*Amm. 1+

19-320.
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to the current public wellbeing and based on the principles of Islamic Ju-
sprudence and noble objectives of the Shari"ah.”®

In the process of codification of figh, if there are several legal
opinions about a particular issue, then oné of these opinions shall be cho-
sen based on the strength of evidences and arguments, case of applicabil-
ity, and closeness to the just and noble objectives of Shari“ah. Such se-
lection and preference are an ijtihddf work that requires something more
than Shari“ah knowledge, such as having timely discernment of the prac-
tical situations of people, the various problems they face, the contraven-
tions they commit and so forth. Mostly, such a job is entrusted to a group
of experts and reliable individuals and seldom is left to the decision of
any single individual. Hence codification is collective jjtihad and not in-
dividual jjtihdd. In a nutshell, codification ensures having a single juris-
prudential ruling in each issue, which is precise, concise and applicable
to the judge and litigant. In that case the discretion of the judge will be
confined to just understanding the text of the code and then its applica-
tion to facts and events.”?

Later on, the room for codification expanded in all Muslim coun-
tries and in all aspects of the civil, criminal and administrative laws.
Civil laws became merged with figh in the Ottoman Caliphate - in line
with what Mustafa al-Zarga has mentioned- and in the states that were
annexed to it, such as Syria, Palestine and Iraq. This reached up to the
level where there hardly is a chapter of figh where the provisions, more
or less, have not undergone legal modification and abrogation. Neverthe-
less, Mustafa al-Zarqa has mentioned some factors for this expansion as
follows:

Development of cordial economic relationships, whether
on a regional or an international level, led to the availability of new
modes and cases thereof in these countries. Some of these are matters at
the regional level, whereas others are adapted from European countries,
such as the European practice of conducting trade using commissions,
the various forms of insurance, corporations and others.

B.  Since "the contractual stipulations" is a vital issue in the
civil transactions it needs to be resolved through a binding codified law.
The legal opinions differed in the ruling of stipulating the condition in
the contract. Some scholars opine that stipulating the condition in the
contract is permitted whereas others opine that it is prohibited.

™ Al-Zarqd, al-Madkhal al-Fight al-"Amm, 1:313.
7 Ibid. 1:314.
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Abstract

English colonial regime classified the new Malaysian schools
into four systems: English, Malay, Chinese and Tamil. As a result, the
Arabic language was eliminated from the educational system in
colonized Malaysia, and the English language flourished as the language
of the time, and this led the citizens to compete among themselves with
the aim of keeping up with the time. This is the significance of this study
as it aims to review the status of the Arabic language since Malaysia’s
dependence until now. This study also proposes strategies for the
primary and secondary Malaysian schools. Studies on Arabic culture is
not so popular among Malaysian researchers.

Keywords: Language planning, Arabic Language, education,
schools, Malaysia

Abstrak

Rejim Penjahajan Inggeris mengkategorikan sekolah-sekolah Malaysia
baru kepada empat system: Inggeris, Melayu, Cina dan Tamil. Kesannya,
Bahasa Arab telah dihapuskan dalam sistem pendidikan Malaysia manakala
Bahasa Inggeris terus berkembang mekar sebagai Bahasa utama pada masa itu,
yang mana telah menyebabkan penduduk Malaysia bersaing untuk
mendapatkan tempat masa itu. Kajian ini bertujuan mengkaji semula_status
Bahasa Arab scjak dari kemerdckaan hingga sckarang. Kajian ini juga
mencadangkan beberapa strategi untuk sekolah menengah dan rendah di
Malaysia. Kajian terhadap Budaya Arab tidaklah begitu popular di kalangan
para penngkaji di Malaysia.

Kata kunci: Rancangan Bahasa, bhasa Arab, pendidikan, sekolah-sekolah,
Malaysia
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D The law must be seen, whenever it is no longer reasona-
ble, in the light of practical application. The observations of the advo-
cates and solicitors in general must be corrected if a need for correction
arises or if they need to be expanded. This is because rulings derived by
ijtihad are subject to change. ‘Umar ibn al-Khattab issued a fatwd with
an opinion and in the following year he made another farwd with a new
opinion even though the case was the same. When he was asked why, he
answered, "the previous decision was based on what we have known be-
fore, and the decision now is based on what we know now." In addition
to this, Imam al-Shafi‘T also had two opinions; the first was in Iraq and is
known as the 'old opinion' (gaw! gadim) whereas the second was made
while he was in Egypt and is known as the 'new opinion’ (gaw! jadid).
Thus, in the books of Shafi‘T School those terms are often used, i.c. Imam
al-Shafi‘i said such in his old opinion or such in his new opinion. When
fatwa changes to fit the changes of times, situations, places and tradi-
tions, the law, though it is codified, might also change to fit the changes
of times, situations, places and traditions.”

Scope and Process of Codification In Islamic Law

Codification of Islamic law would be done in a way that the state
derives all of its codifications, in various sectors, from Islamic Jurispru-
dence in general. So, it could be derived from all the prominent Schools
of Islamic law, or from one single School of Islamic law, as well as from
the opinions of jurists among the Companions (sahdbah) and their fol-
lowers (tabi‘in). Also, it could be taken from the opinions of those who
came afterwards, and from those scholarly opinions which had been rec
orded in the books about disagreements of Muslim jurists, despite the
absence of any particular School of law for each of them regarding all the
chapters and transactions of figh. They are namely al-Layth ibn Sa“ad, al-
Awza‘L, Ibn Shubrumah, Ibn Ibi Layla and others. Nevertheless, it is pos-
sible that there is no such opinion available from previous scholars per-
taining to an issue intended to be codified because it may have arisen
from contemporary and newly happened events, or because there are
opinions from previous scholars which do not correspond to the public
wellbeing (subject to Shari‘ah principles) of the time. In these cases new
provisions shall be derived for the issue intended to be codified pursuant

al-mubdhi ashaluhu, (Beirut: Dir al-Kutub al-llmiyyah, 2003), fadith no: 2327, vol. 8,
part. 15:67.
75 Al-Qaradawi, Madkhal Ii Dirasat al-Shar

ah al-Islamivveah. 271
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Which is silly of course, but that's the whole point. And
that point stands as inarguable: when the medium of ex-
change s treated as its own commodity it has no future
that isn't insane. Never mind 32 billion carths made of
gold, long before that point is reached there will be more
debt than there is stuff in the world to pay for it with, peo-
ple as chattel included.”

From the above it is obvious to read that riba has nowhere to go
as its ill effects and condemnation is unilateral in all instances. Whipple’s
conclusion of “there will be more debt than there is stuff in the world to
pay for it” is worth reflecting upon as the global debt today (2011) is
USD200 trillion of which USD150 trillion is interest bearing. This com-
pares to a global GDP of USD65 trillion, a ratio of 2.3 times. Assuming
that debt will grow at 5% per annum and the world does not take on any
new debt, by 2025 the global debt will be USD300 trillion. The real GDP
of the world therefore must grow a minimum of 5% per annum over
those 5 years just to maintain the ratio of 2.3. This means that even with
no new debt the economy must grow at a rate equal to the interest rate
just to keep the debt to GDP ratio constant.

The lenders of money do not have to do anything while the bor-
rowers have to keep on working at higher levels of productivity to keep
the debt constant. This is what is meant by the unilateral expropriation of
the property of others and it is the reason why, for any thinking person,
the practice of usury must be prohibited and has been prohibited. Riba
therefore is not a problem of Islam, but a problem of humanity which is
consistent with Allah SWT’s promise that the Quran is guidance for all
of mankind and the Prophet SAW is a mercy to all of mankind.

Limitations: This is work in progress. The authors arc further
working on this academic note to publish it as a full pledge rescarch pa-
per. The authors are open to comments.





201_0.png
A gl day (g St flu o st 00

Ay el

Ibn Al-Ath’ir Al-Jazri, Al-Mubarak bin Muhammad bin Abd Al-Krim
Abu Al-Aa’adat. Al-Nihayah fi Gharib Al-Hadith wa Al-Athat. Tahgiq;
Tahir Ahmad Al-Zawawi wa MahMud Muhammad Al-Tanahi. Bairut:
Al-Maktabh Al-‘Ilmiyah, 1979.

Ibn Hajar Al-Haitami, Ahmad bin Muhammad bin Ali. Tuhfah Al-
Muhtaj Sharh Al-Minhaj. Bairut: Dar Thya Al-Turath Al-‘Arabi.

Ibn Daq’iq Al-‘led, Muhammad bin Ali bin Wahb Tagiyuddin. Zhkam
Al-Ahkam Sharh Umdah Al-Ahkam. Cairo: Matb’ah Al-Sunnah Al-
Muhammadiyah.

Ibn Rajab, Abd Al-Rahman bin Ahmad Al-Hambali. Fath Al-Bari Sharh
Sahih Al-Bukhari. Tahqiq: Majmu’ah Min Al-Muhaqqiq’in. Madinah:
Maktabah Al-Ghuraba Al-Athariyah, 1996.

Ibn Qudamah, Abd-Allah bin Ahmad bin Muhammad A/-Magdasi. Al-
Mughnu. Misr: Maktabah Al-Qaherah, 1968.

Ibn Qayyim Al-Jauziyah, Muhammad bin Abi Bakar. I'alam Al-
Muge'ien an Rabb Al-‘Alam’in. Tahqiq: Abu ‘Obaidah Mashhur bin
Hasan Aal Salman. Al-Saudiah: Dar Ibn Al-Jauzi, 2002.

Ibn Kathir, Abu Al-Fida Isma’iel bin ‘Umar. Tafsir Al-Quran Al-‘Az’im.
Tahqiq: Sami bin Muhammad Salamah. Al-Saudiah: Dar Taibah li Al-
Nashr wa Al-Tauz'i’a, 1999.

Ibn Muflih, Muhammad bin Muflih bin Muhammad Al-Maqdasi. A/-
Adaab Al-Shar’iyyah wa Al-Manh Al-Mar’iyyah. Cairo: Muassasah
Qurtubah.

Ibn Nujaim, Zain Al-D’in bin Ibrah’im bin Muahammad. Al-Bahr Al-
Raiq Sharh Kanz Al-Dagaiq. Cairo: Dar Al-Kitab Al-Islami






200_0.png
199] Aggedt At @ ity plaall igld

RERWRNSTAPQUY NPT IR JUC Ry SR (¢

semd 3 U Sasy il el I as eid) Olad (e
e sleally cBuibt an on LAy el s saslial ey cazibley OLYI
S Ll

(Y s s e e ol s g s &)
S e oyl o el e Gl Sy Ol ate ek Y gl ol
A el e ol e 1 o) 3 of = g5 ) A ST sl
et B opai Wl padly Lae by S o gf Aad G LS aLaY,
Bl il e bl 8y e Logas cond LS clinll Ld oo eal
oy PO ane 055 (S capgalt ol ) (5 Y 18,8

) a5 il AsST el HE ) Jemnad 0L (Y
<ol ) e o on llly ool el ol 3R g

Il dald e Sl Oy sleRdl el OF ) e Joy (A

sk

il jpei Of tlgrey Jalydy by Lde OOl o Sl (3
Vi Ll daliall oy i Of pheald o2 3 030 4 OB ds) 03 Isbss)

Aaline ol 0pS5 Ofy il Rl Gl sliad am V) oyl |
ot s Wb ) Blela e Yy camgl) oy e dame Of (52 05K \JYJ
I pb il Jeriny o henns oluy 1y wﬂﬂu\ie‘!«,sﬂ,e@‘
EPEN

S STyl sl a g Ball pal #E AU ()
pall eI e VI el oy Sl






442_0.png
Dispute Over the Legality of Codification of Islamic La
A Critieal Analysis

lidity of codification of Islamic law could also be compared with this de-
spite the difference in the significance and sensitivity of both matters.5

Discussion on the Arguments

A. The opponents arguc with selected verses of a/-Qur'dn
and the Sunnah. We would say that, the point of their arguments is not
sound. Judging with the codified law does not lead to judging with injus-
tice. Similarly, referring to the codified law does not mean referring to
what Allah has not revealed. It is actually provisions and rulings of the
Shari“ah, which have been revealed by Allah. Putting these provisions
just in a codified form does not change its status. Also, passing the judg-
ment and giving the decisions by a codified Islamic law is not contrary
to; rather in accordance with the judgments and decisions of Allah and
His Messenger.

B.  Regarding the Sunnah, whoever judges with a codified Is-
lamic law would follow the truth and justice, and accordingly he would
not be in the Hellfire. The provisions will be codified only when it is
truthful, right, and pursuant to the public wellbeing, need of the time and
circumstances and so forth.

C It is not correct to say that codified law freezes the judges,
prevents them from exercising /fihad and accordingly makes them idle.
This is because codification of figh does not mean that the judge solely
depends on reading and memorizing the scripts and documents in con-
nection with the case. A self-respecting judge would not do so even if he
wants to as he would not be able to do so. This is because the law has
interpretations and elucidations that should be referred thereto, since they
would clarify the points and explain the obscurity of the law. We see in
the case of Dr. SanhairT who, after drafting the new Egyptian Civil Code,
clarified the law in nine big volumes. The first volume contains 1500
pages. This clucidation is named ‘a/-Wasir', i.c. medium; as if he wishes
to attempt further elucidation which would be larger and more volum
nous, with the name of ‘a/-Mabsiy', i.c. extended. Prior to this, the Majal-
lah of the Ottoman Caliphate had more extensive and substantial elucida-
tions which were regarded as one of the significant references for the
Hanafi School of law. Thus, there should not be any fear that in having of

@ Al-Khilayalah, Tagnin Alkam al-Shari'ah al-Islamiyyah, 190; Abd Zayd, Figh al-
Nawdzil. 1:29.
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and human obligations gain strength and substance when
they are accepted and supported by mankind as a whole.”

The only mechanism that we have to preserve and protect the
dignity of man is in a well-functioning cconomy and a well-functioning
cconomy can only be achieved by following the rules that Allah SWT
has specified in the Quran,

“Dignity can hardly become a reality where there is crush-
ing poverty and degradation. The invalid, those who are
poor and the sick can easily be led to despair in a society
where compassion and selfless giving are regarded as in-
significant.!0”

The success of an economic system is not measure in GDP or
GNI but in its redistribution or distributive justice. The greatness of Is-
lam as expressed through the Quran is that it specifies many mechanisms
that ensure those who have more are obligated and/or rewarded for tak-
ing care of those in need. Examples are like zakat, wasiah and ultimately
even the duty of care to ones parents are all critical elements of a well-
functioning cconomy.

The effect of riba is contrary to all of the above. Riba is accumu-
lative instead of dispersive and it concentrates wealth rather than redis
tributes wealth. Its operation is so subtle that we don't reject it, instead
we take it for granted, hence the verse in the Quran: ... they say trade is
like riba....11"

4. Conclusion

Riba has no defense, not in Islam nor in any other belief system.
John Whipple, in 1836, illustrated the simplest example to demonstrate
the destructive power and untenability of riba. He wrote:

“If 5 English pennies... had been... at 5 per cent compound
interest from the beginning of the Christian era until the
present time, it would amount in gold of standard fineness
to 32,366,648,157 spheres of gold cach eight thousand
miles in diameter, or as large as the carth.

" ibid, p. 95.
1 Qurean (2: 276).
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Muslims would not have any other common point that could bring them
together under one umbrella. In fact, al-Qaradawi (1997) states that many
contemporary intellectuals deem that one of the obstacles that hinder the
application of Shari“al in our Muslim society, after independence, is that
it is not codified.!

Islamic law could be codified by applying the codification pro-
cess to the provisions of the various Schools of Islamic law. It could also
be codified from a single School of Islamic law. If there are several opin-
ions on one particular issue inside that School of law, one of them shall
be selected. Hence, codification of Islamic law means to codify the pro-
visions of various Schools or a single School of Islamic law in civil
transactions, when the state decides that the judiciary shall operate based
on a single School of law only.2

However, scholars differ in opinions concemning the validity of
codification of Islamic law while a group of them permit this and another
group invalidate. In this paper the author critically examines such schol-
arly dispute over the legality of codification of Islamic law and then
gives the preference based on the strongest evidence and reasoning.

Definition of Codifi

The word "codification” connotes the initiation of codes. The Ar-
abic word for codification is “agnin’. In the modern sense fagnin literally
means: ‘wad ‘u al-qawdnin fi maddalt, i.c. placing and arranging the laws
with the codes.® Codification in law simply means the process of form-
ing a legal code. The codification will be defined from two dimensions;
conventional and Islamic.

From the conventional perspective, codification refers to bringing
together the provisions and legal principles related to one of the areas of
civil and public relations. The next stage includes categorizing, arrang-
ing, and formatting them with authoritative, concise and precise expres-
sions in the form of articles in series. Afterwards, the stage comes to re-
lease them in a form of law or system enforced by the state, including a

' Yasuf al-Qaradawi, Madkhal 1i Dirdsat al-Sharf'al al-Iskim
Mu‘assasat al-Risalah, 1997), 259

> Mustafa al-Zarqa, al-Madkhal al-Fight al-"Amm. (Damascus: Dar al-Qalam, 1998),
1:313-314.

* “Majma’ al-Lughat al-‘ Arabiyyah, al-Mu'jam al-Wasit, (Egypt: Maktabat al-Shuriq
al-Duwaliyyah, 2011), 791; al-Mu'jam al-Wajiz, (Cairo: Ministry of Education, 1992),
ST sl
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Arguments of The Proponents of Codification

Another group of scholars support the idea of codification of Is-
lamic law and they opine that it is permitted. They are namely:
Mubammad Abi Zahrah,* Mustafi al-Zarqd,*® Yasuf al-Qaradaw,*!
Ahmad Muhammad Shakir,> Wahbah al-Zuhayli* ‘Abd al-Karim
Zaydan* ‘Abd al-‘Aziz Alu al-Shaykh Muhammad ‘Abdul Jaw-
wad,* Ahmad ‘Abd al-Ghafir,”” Mahammad Zaki ‘Abd al-Barr,** and
so forth. This group argues with the legal policy (sivdsah shar‘iyyah),
public interests (masalifi mursalah), general permissibility (ibahah
aslivyah), and others. Their arguments are as follows:

A, Allah (swp) says: " O ye who believe! Obey Allah, and
obey the Messenger, and those charged with authority among you"
So, obedience to the authority and ruler leads to the obedience of Allah
and His Messenger, as long as the ruler does not go beyond the Shari‘ah.
Having a binding codified law from the ruler does not contradict any
provision of the Shari‘ah. Rather, it conforms to the objective of the
Shari‘ah; as it begets benefit and wards off the hardship from the man-
kind. So, such codified law would be considered and followed according-
ly.50

B.  The codification is a contemporary issue and there is no
explicit legal text (nass) which prohibits it cither in the Qur'an or the

*  Abi Zahrah, al-siim wa Tagnin al-Alkim fi al-Bilad al-Sa‘idiyyah, (Riyadh
Matba‘at al-Madani, 1966)

" Al-Zarqd, al-Madkhal al-Fight al-"Amm, 1313, 314.

“' Al-Qaradawi, Madkhal li Dirdsat al-Shariah al-Isiamivyah, 263 & al-ljtihd fi al-
Shari“ah al-slamiyyah, (Kuwait: Dar al-Qalam, 1989), 134,

2 Ahmad Muhammad Shkir, ffukm al-Jahiliyyah, (Cairo: Maktabat al-Sunnah, 1992),
122

“ Wahbah al-Zuhayli, Julid Tagnin al-Figh al-IslamF.

“ ‘Abd al-Karim Zaydan, Nizam al-Qadd’ fi al-Shari‘ah al-Islamiyyah, (Beirat
Mu’assasat al-Rislah, 2002), 212.

" “Abd al-*Aziz Alu al-Shaykh, al-Isldm wa Tagnin ai-Alkim, (Riyadh: Matba‘at al-
Madant, 1966).

" Muhammad ‘Abdul Jawwad, al-Tatawwar al-Tashri'T fi al-Mamlakal al-“Arabiyyah
al-Su*adiyyah, (Cairo: Matba‘at Jami‘at al-Qahirah wa al-Kitab al-Jami'T, 1977), 228

7 Ahmad ‘Abd al-Ghafur, Inhisdr Tatbig al-Shari*ah fi Agidr al-'Uribah wa al-lslim,
(Beirut: Dir al-Andalus, 1980), 38.

“* Mahammad Zaki *Abd al-Barr, Tagnin al-Figh al-Islami, al-Mabda® wa al-Manhaj
wa al-Tatbig, (Qatar: Dir Ihya” al-Turath al-Islami, 1986), 62.

" Al-Quran, al-Nisd " 59.
0 AbD Zayd. Figh al-Newe
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c The codification binds the judge with a single specific
ion that has been chosen by the legislators, while figh has a wide
room with many different opinions and jurisprudential judgments from
which a judge would be able to choose the preponderant stand pursuant
to his judgment and more in fitting with the situation. So, codified law
freezes the judge and imprisons him in the cage of law whereas figh
gives him freedom of movement to choose the ruling according to the
circumstances. Therefore, one of the fundamentals in Shari‘ah is that the
judge shall be a mujtahid, and able to extract the Shari“ah ruling from its
primary sources. It is true that scholars may also allow a blind follower to
become a judge due to the necessity when a mujahid judge might not be
available. However, in this case he should be able to choose, prefer, and
give the judgment that suits the situations and circumstances, observing
the reasons of giving preponderance.**

D.  The binding codification prevents from exercising ijtihdd
because it forbids changing the farwd pursuant to the variation of the time
and place.’S The dangers of codification will be obvious when we notice
that the application of a section of the code sometimes does not fulfill the
needs and demands of the circumstances. Alternatively, the application
may be suitable for the circumstance, but then circumstances change, and
the judge may not be able to do anything else than to make decisions out-
sidé those circumstances.

E.  Codification could be the means to change the Shari‘ah
by increasing, decreasing, alteration, modification and the like. Conse-
quently, it could lead to judgment outside what Allah (swr) has re-
vealed.37

F.  Apart from these reasons, codification may also make a
judge idle and contented by holding firm only to existing code without
striving to refer to the sources of figh and other evidences that support
these directly related opinions.

* Al-Qaradaw, Madkhal li Dirdsat al-Sharf*ah al-Islamiyyah, 266; Abu Zayd, Figh
al-Nawzil, 1:89.

3 ALKhildyalah, Tagnin Alikim al-Sharial al-Islamiyyah, 202

* Al-Qaradawi, Madhkhal li Dirdsat al-Sharf‘ah al-slamiyyah, 266; Abu Zayd, Figh
al-Nawizil, 1386,

¥ Al-Shatari, "Hukm Tagnin al-Shari‘ah al-Islamiyyal', 38; Abu Zayd, Figh al-
Nawdzil, 1:83

3% Al-Qaradawi. Madkhal li Dirasat al-Shariah, 267.
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ic legislation policies and their implementation systems. He further ar-
gues that, it is the right of the authorities and rulers to undertake some-
thing which they deem more appropriate for the contemporary time and
the people. There is nothing wrong in codifying the provisions of the
Shari‘ah, as it renews the spirit of Shari‘ah and brings it closer to the
contemporary people and their understandings.*®

F. Ahmad Muhammad Shakir also advises and calls upon the
codification of Islamic law. According to him, it would be a good move
returning to rule pursuant to the revelation. Codifying the law on the
grounds of the Qur'an and the Sunnah makes the human being come
forward to Islam, unifies the judiciary system, and leads to govern ac-
cording to Allah's guidance.*

G.  Mihammad ‘Abd al-Jawwad opines that undertaking the
project of codification of Islamic law is an immediate mandatory re-
quirement in order to present it in the worldly known language and for-
mat. Accordingly, it could be an autonomous Islamic legal system that
can stand up for entire global legal systems.*

H Also, ‘Abd al-Karim Zaydan opines the validity of the
codification of Islamic law. He says that this would be done by selecting
the preponderant views from the opinions of scholars and jurists of all
Schools of Islamic law, after verification by the Qur'an and the Sunnah.
The task of codification should be accomplished by a sclected group of
expert, who are experienced and noble scholars of Shari*ah and figh.6!

1 Moreover, Wahbah al-Zuhayli opines that codification of
Islamic law is not only permissible; rather it is obligatory in this era.
There is no objection of Shari*ah to present the provisions of figh simply
in the format of legal articles. This will ease the tasks of the judges, law-
yers and ordinary public to refer to the provisions of figh upon necessi-
b6

J Furthermore, the validity of codification of Islamic law is
derived and compared with the consensus of the Companions on compi-
lation of a/-Qur’an. Since they have validated the compilation of al-
Qur-an considering its significance and role in public wellbeing, the va-

% Al-Zarqd, al-Madkhal al-Fight al-“Amm, 1:203.

> Shakir, Hikm al-Jahiliyyah, 122.

© Jawwad, al-Tatawwur al-Tashri'r, 228,

St Zaydan, Nizam al-Qada’ /i al-Sharah al-Islamiyyah, 212.
62 Wahbah al-Zuhayli. Juhiid Tagnin al-Figh al-Islim, 29.
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Sunnah.3' So, it would be governed by the legal maxim which says:
51 fi al-ashya’ al-ibahah" 52 i.e. the norm in any matter is permissibility.
In addition, the advocacy for the codification of Islamic law is based on
al-Siyasah al-Shar-iyyah, which refers to the act that leads to achieve
benefit and to remove harm from mankind, though there is neither any
revelation about it, nor did the Prophet (pbuh) proclaim it.5 Indeed, the
objective of codification is to reform various issues and organize the af-
fairs of human society, due to which it is considered to be among the pol-
icies that cause the obtaining of the advantage and the removal of the
harm thereof.5

C. Codification inclines to the public wellbeing and the noble
objectives of the Shari‘ah. Abii Zahrah, ‘Ali al-Khafif, and others men-
tioned that not only is codification allowed, rather it is compulsory. It is
required to secure justice, public advantage, a fair social system and so
forth, and morcover there is no legal evidence forbidding codification,
rather absence of such a thing makes the door open for the foreign law.5S

D.  Al-Qaradawi opines that the codification of Islamic law is
necessary and obligatory based on the provisions of the Shari‘ah. It
would révive the practice of ijtihdd through comparative studies within
various Schools of Islamic law, along with the international laws. Codifi-
cation is required to stop the chaos in Islamic judiciary.® Morcover,
there are judges who are required to be bound to the extent that they are
not worried about the appropriateness when deciding a ruling because not
all judges are able to evaluate or choose a particular opinion. Some of
them are afraid to give decisions based on personal interest to the extent
of making decisions based on one opinion and using another opinion for
another case.5

E.  Mustafa al-Zarqa says that codification of Islamic law is
necessary and must, and there is nothing to be worried. It would not rely
only on the principles of rights and justice; rather it would rely on Islam-

! Ibid., 1:30.
2 “Abd al-Karim Zaydan, al-Wajiz /i Shark al-Qawd'id al-Fighiyyah fi al-Shari‘ah al-
Istamiyyah, (Beirut: Mu’assasat al-Risalah, 2003), 178

S lbn al-Qayyim al-lawziyyah, al-Turug al-Hukmiyyah, (Cairo: Mu'assasat al-
‘Arabiyyah, 1961), 15

* “Abd al-Wahhab al-Khallaf, al-Siydsat al-Shar
al-Kharijiyyah wa al-Mdliyyah, (Kuwait: D
* Abt Zahrah, al-Zsldm wa Tagnin al-Ahkim

 Al-Quradawi, al-Figh al-Islami bayna al-Asdlah wa al-Tajdid, (Beirut: Mu’assasat al-
Risalah, 2001), 55

7 Al-Qaradaw

vah fi al-Shu’in al-Dastiiriyyah wa
al-Qalam, 1988), 20.
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the legal verdicts and the basis thereof.!® In another occasion (1987) he
defines it, drafting the legal contracts and theories of Islamic law in
transactions, in the form of legal articles with a comprehensive and inclu-
ive nature, up to the level that referring thereto becomes easy and prac-
tical.!l' So, according to this definition, codification means giving a legal
shape to the Shari“ah provisions on transactions and dealings. The objec-
tive is to case up the processes of judicial reference, consolidating the
legal judgments, and enabling the litigants to know the ground of the
judgment.

In addition, Al-Qaradawi (1997) defines this as the structured
Shari‘ah rulings in the form of legal materials, ordered and numbered, as
had been done for modern laws such as civil, criminal and administrative
and so on; up to the stage that it (Shar'al) becomes uncomplicated and a
particular reference and guiding light for judges, lawyers and the com-
munity.’ This definition also demonstrates the same objectives as the
previous definition, but it does not confine the provisions to be codified
to the transactions and dealings.

However, codified law will be binding on the state or relevant au-
thorities, as Siraj (1997) gave the meaning of codification of Islamic law
as a process to draft the Shari‘ah rulings in the form of legal articles, or-
derly, pertinent to the same subject matter, so that it will be casy in refer-
ring thereto, provided that the state or the authority obligates complying
with that in the dealings and judiciary.!? Thus, al-Shatarf (2007) focuses
on the nature of binding and defines it as "drafting the provisions of
Shari‘ah in the binding terms and words, in order to obligate the judges
to pass the judgment accordingly."!#

So, there is no discrepancy between these definitions. Some de-
fined the codification in brief and some made it more detailed. In some
definitions the objectives and process of the codification have been
demonstrated. However, the definitions did not clarify the point on

10 Wahbah al-Zuhayli, al-Figh al-Islami wa Adillatuhu, (Syria: Dir al-Fikr, 1985),
1:27.

1 Wahbah al.
Risalah, 1987), 26.

12 Al-Qaradawi, Madkhal li Dirdsat al-Shari‘ah al-Islamiyyah, 259.

13 Mubammad Ahmad Sirdj, al-Figh al-Isiami Bayna al-Nazariyyah wa al-Tabiq, (Al-
exandria University, 1997), 258; Yahya Muhammad ‘Iwad al-Khiliyalah, "Tagnin Ah-
kam al-Shari‘ah al-Islimiyyah Bayna al-Nazariyyah wa al-Tatbiq,” (Ph.D. Thesis, In-
ternational Islamic University Islamabad, 2002), 17.

14 <Abd al-Rahman ibn Sa‘ad al-Shatari, uknt Tagnin al-Sharf'ah al-Islamiyyal, (Ri-
yadh: Dar al- ' 2007). 15.

zuhayli, Juhid Tagnin al-Figh al-Islami, (Beirut: Muwassasat al-
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requirement for judges to apply these principles among the people.? Mu-
rad (n.d.) defines the codification as the compilation of legal principles,
statutes, rules and regulations, in written form, pertaining to a specific
subject matter, covering any of the branches of law, such as civil code,
penal code, and so forth. It refers also to the collections of the text itself.S
Sinha and Dhiraj (n. d.) introduce codification as "A compilation of legal
principles, consolidated into a single enactment, and generally having
relation to the same subject matter, e.g. a penal code, a code of criminal
procedure, a code of civil procedure, the earliest known as that of Baby-
lonion, Hammurabi (2000BC)".¢ Wharton, moreover, defines the codifi-
cation of law as the collection of all the principles of any system of law
into one body after the manner of the Codex Justinianius and other
codes.” Nonetheless, in the global context, it refers to the process of re-
ducing customary international law or other rules of international con-
duct to a written form which is then adopted as a treaty by the nations of
the world.*

From the Islamic perspective, Ashqar (1982) defines codification
as the gathering of the legal principles pertinent to a specific area of law,
in the form of a book, or code, or compilation. This would be done after
reviewing and ordering these principles, climinating the inconsistency
thereof, and then arranging them according to the topics, so that it ap-
pears in the form of legal articles.” This definition gives a profound pic-
ture of codification and demonstrates briefly how it would be done.

Zuhayli (1985) defines the codification of Islamic law as shaping
the Shari‘ah rulings on financial transactions and dealings, into the sim-
ple legal articles, in order to ease the reference thereto for legal judg-
ment, consolidate the legal decisions, and to ease for the litigants to know

* Al-Zarq, al-Madkhal al-Fight al- Amm, 1313

* “Abd al-Fattah Murdd, Dictionary of Legal Terms in Four Languages, (Egypt: n. p.
n.d.), 118.

*" Hari Mohan Sinha & Dhiraj Pal Narula, Legal Dictionary, (Delhi: Pioneer Publica-
tions, n.d.), 35

” Wharton's Law Lexicon, 1976 reprint, 208; taken from KJ Aiyar, Judicial Dictionary.
A Complete Law Lexicon, (New Delhi: LexisNexis, 2007), 231

* Hague Codification Conference (1930), taken from James R. Fox, Dictionary of In-
ternational and Comparative Law, (New York: OCEANA Publications, INC., 1997),
53.

Umar Sulayman al-Ashaqar, Tarikh al-Figh al-Islami, (Kuwait: Maktabat al-Falah,
1982), 187,
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so forth. These scholars have reservations with respect to the codification
of Islamic law and they expressed their fears regarding it. Their argu-
ments are as follows:

A. Allah (swr) says: "If you judge, judge in equity between
them, for Allah loves those who judge in equity."’ So, judging in equity
means to judge pursuant to the truth that Allah has revealed, not to judge
according to the codified law; as the truth might be opposite of it. Also,
Allah (swi) says: "if you differ in anything among yourselves, refer it to
Allah and His Messenger, if you do believe in Allakh and the Last Day."*
So, in the case of any dispute, referring to anything else except Allah and
His Messenger is invalid. Also, Allah (swr) says: "But no, by the Lord,
they can have no (real) faith, until they make you judge in all disputes
between them, and find in their souls no resistance against your deci-
sions, but accept them with the fullest conviction."* So, whoever ignores
the decisions of the Prophet (pbuh) and does not satisfy with that he
could have no real faith. Furthermore, Allah (swr) says: "it is not fitting
for a Believer, man or woman, when a matter has been decided by Allah
and His Messenger to have any option about their decisions."*® So,
nothing could be obligatory to follow except what Allah and His Mes
senger has decided !

B.  The Prophet (pbuh) says: "the judges are of three types,
one is in the Heaven and the other two are in the Hellfire. One: who
knows the truth and judges accordingly, is in the Heaven. Second: who
knows the truth but does not judge accordingly, is in the Hellfire. The
third: who judges among the people with ignorance, he is also in the
Hellfire."32" So, if the judge decides pursuant to the codified law, while
he knows it is the opposite of the truth, he would be in the Hellfire. s

2 Muhammad Sa

1996), 234.
27 AL-Qurn, al-Md ‘idah: 42

2 ALQurian, al-Nisd": 59,

2 ALQuran, al-Nisd - 65

* Al-Qur'an, al-Ahzab: 36

Al-Shatart, "Hickm Tagnin al-Shari*ah al-Islamiyyal’, 30-32.

Sulaymn ibn al-Ash‘ath al-Sajistani, Sunan Abi Daiid, Bab fi al-qadi yukhti'u, (Bei-
rut: Dar Ibn Hazm, 1997), hadith no: 3573, 4:8; Abl ‘Isi Muhammad Ibn ‘Is3 al-
Tirmidhi, Sunan al-Tirmidhi, Bab ma ja'a fi al-gadi, (Beirut: Dar al-Kutub al-
“Ilmiyyah, 2000), hadith no: 1322, 2:328.

33 AL-ShatarT, ‘Hickm Tagnin al-Sharrah al-Islamivyah’. 34.

al-Ashmawi, al.

Istam  al-Siya

7, (Cairo: Maktabat Madbi
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whether or not all the provisions of the Shari“ah are equal in importance
to be codified. Some even did not relate it at all to the provision of Islam-
ic law, as in the definition by Ashqar, though he has discussed it under
the title of codification of figh. Thus, the preferable definition of the cod-
ification would be "shaping the respective (cligible to be codified) provi-
sions of Islamic Shari‘ah by the expert(s) and experienced people, into
homogenous legal articles, provided that these are enforceable, easy for
reference, and binding on the ruler.” This definition encompasses the
sense, process and objective of the codification. Also, it clearly demon-
strates that only the provisions of Shari“al that are eligible would be cod-
ified, like the provisions of transactions and dealings. So, provisions of
“ibaddt would not be codified as they are not eligible for that.

Dispute of Scholars on Codification of Islamic Law

Regarding the legality of the codification of Islamic law, scholars
have differed in two opinions. Some of them opine that it is permitted,
while some others opine that it is not permitted. Here the author demon-
strates the arguments of both groups, followed by the discussion on th
arguments and then the preferable view in the issue of codifying Islamic
law, as follows:

Arguments of the Opponents of Codification

A group of scholars oppose the idea of codification of Islamic law
and they opine that it is not permitted. They are namely: ‘Abd al-Rahman
al-Shatart,'> Salih al-Fawzan,!® ‘Abd al-Rahman al-‘Ajlan,'” ‘Abdullah
al-Ghaniman,®  Abd _al-‘Aziz_al-Rajihi,'®  ‘Abd al-Rahman al-
Mahmid,2 ‘Abdullah Alu Sa‘d,?! Bakr ibn Abi Zayd,?> Abdullah ibn
Bassam,2 ‘Allal al-Fas,* Ramadan al-Bati,* Sa‘d al-‘Ashmawi, and

. 'Hudn Tagnin al-Shari*ah al-slamiyyah’ SO
See: the foreword of Hukm Tagnin al-Shari*ah al-Islamiyyah', 3
7 Tbid., 4.

' Tbid., 5.
> Tbid., 7.
Ibid. 9

Ibid., 10.

Bakr ibn Abii Zayd, Figh al-Nawdzil, (Beirut: Mu'assasat al-Risdlah, 2006), 1:98.

% ‘Abd Alldh ibn Bassim, Tagnin al-Shari‘ah. Adraruiu wa Mafdsidui, (Makkah:
Dar al-Thaqafah, 1379H), 2 and onwards.

24 Allal al-Fasi, Difa” “an al-Shari"ah, (Cairo: Dir al-Kitdb al-Masr7, 2011), 6
5 Sa'id Ramadan al-Bofi, al-Lamadihabiyyah Akhiary Bid'ah Tuhaddidu al-Sha
al-Islamivyeah. (Damascus: Maktabat al-Farabi, 1985), 122.
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Abstrak
Kodifikasi undang-undang Islam diberi perhatian kerana peranan positifnya
dalam kehidupan manusia dalam menghasilkan solusi yang sesuai dan pertimbangan
yang adil dalam perbicaraan dan perselisihan. Kodifikasi undang-undang menyumbang
kepada perubahan dalam sektor politik, sosial, kewangan dan kehakiman, dengan
penyediaan kod syariah yang adil, berdasarkan prinsip, nilai dan budaya orang Islam.
Walau bagaimanapun, terdapat perdebatan ilmiah tentang kodifikasi tersebut sama ada
mya bolch dilakukan atau scbaliknya. Scbahagian cendckiawan berpendapat ianya
dibolchkan manakala sebahagian yang lain menafikannya. Oleh itu, kajian ini mengkaji
secara kritis perslisihan intelektual mengenai kesahihan kodifikasi undang-undang
Islam. Kajian ini dicapai melalui analisis kritikal terhadap dokumen, buku dan
kesusasteraan yang berkaitan. Kajian ini mengesahkan bahawa kodifikasi undang-
undang Islam bukan hanya sah tetapi diperlukan kerana ia mematuhi dasar undang-
undang (sivsah sharyarivyah), kesejahteraan awam dan Ketetapan asas yang dibenarkan.
Di samping itu, kodifikasi undang-undang Islam adalah mematuhi ‘objektif Shariah
(magasid al shari‘ah). Kajian ini mendapati bahawa merit dan motif kodifikasi ini lebih
memberi kesan baik  daripada bahaya scbagaimana difahami olch beberapa ulama. Ta
mengemukakan bahawa kodifikasi hukum Islam adalah penyelesaian bagi mengembali-
kan perpaduan di kalangan dunia Islam. Ia menyimpulkan bahawa semua bahagian un-
dang-undang Islam, tidak termasuk ritual, seperti sivil, perlembagaan, kehakiman,
hukuman, antarabangsa, dan lain-lain layak untuk dikodifikasikan. Oleh itu, kodifikasi
dalam undang-undang Islam merujuk kepada kodifikasi figh dan bukannya Shariah
secara keseluruhannya. Selain itu, kajian ini juga menyediakan syarat-syarat yang perlu
dipatuhi dalam pengkodifikasi hukum Islam,

Kata Kunci: Kod Pengubahsuaian, Undang-undang Islam, Dasar Perun-
dangan, Kesejahteraan Awam, Kebolehpercayaan asas, Magasid al Shari'ah.

Introduction

Codification has become one of the modes of exercising ijtihdd
(interpretation and re-interpretation of Islamic law) in the contemporary
age, like fighi councils, collective discretion, and so forth. It is an orderly
and systématic arrangement, usually by subject, of legal rules and provi-
sions, to initiate codes for the legal rules and to provide these rules with
legal feature. No nation can survive without a system that govems its
daily activities, which is known as law and which is referred in order to
solve the disputes among various nations. Hence, every nation should
have such law preserved in a codified and unified manner, so that the re-
pective authority is able to consult with that ea
judgment or solving a dispute and so forth. So, as Muslims we are in
need of such codified law derived from the reliable sources of Shari‘ah.
Codification of Islamic law would be the first and essential step to ur
the Muslims: since without a compilation of unified and codified law.
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Dispute over the Legality of Codification of Islamic Law:
A Critical Analysis

Perselisihan Tentang Kesahihan Kodifikasi Undang-Undang Islam:
Analisa Kritikal

Md. Habibur Rahman,” and Muhammad Amanullah™*

Abstract

Codification of Islamic law is studicd du to its positive role on practical life to
produce appropriate solutions and fair judgments for litigation and disputation. Codifi-
cation is a process which contributes to the reformation in political, social, financial and
judiciary sectors, by drafting fair Islamic codes, pursuant to the principles, values and
customs of the Muslim nations. However, there is a scholarly debate on whether Islamic
law could be codified or not. A group of intellectuals validates it while another group
invalidates it. Hence, this study aims to critically examine the intellectual dispute over
the legality of codification of Islamic law. The study is accomplished through the criti-
cal analysis of related documents, books and literature. The study verifies that codifica-
tion of Islamic law is not just valid but rather indispensable because it conforms to the
legal policy (sivdsah shar iyyah), public wellbeing and fundamental ruling of permissi-
bility. In addition, codification of Islamic law complies with the noble objectives of the
Shari‘ah (Magdsid al-Shari“ah). The study finds out that the merits and motives of cod-
ification are far higher than its perils as scen by some scholars. It posits that codification
of Islamic law would be the timely solution to get back the unity and solidarity among
the Muslim world. It concludes that all the sections of Islamic law, excluding the rituals
(ibaday, such as civil, constitutional, judiciary, penal, international, etc. are eligible to
be codificd. Thus, codification in Islamic law refers to the codification of fight provi-
sions and not to the Shari‘al in its wider sense and overall contents. Moreover, the
study also provides required conditions to be observed in the codification of Islamic
law.

Keywords: Codification, Islamic Law, Legal Policy, Public Wellbeing,
Fundamental permissibility, Magdsid al-SharT ah.

* Senior Lecturer, School of Finance and Banking, Faculty of Economics and Manage-
ment, Sultan Zainal Abidin University (UniSZA),

“* Professor, Dept. of Figh and Usul al-FighKulliyah of Islamic Revealed Knowledge
and Human Sciences, International Islamic University Malaysia ITUM.

®International Istamic University Malaysia ((TUM) Journal of Istam in Asia Vol. 15, No. 2

December 2018
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identify that a whole paragraph is omitted before this dya/. The probably
omitted paragraph here is: “Allah knows what the Jews say. They feel
irritated that the Last Prophet was raised from a non-Jewish family, while
they had been waiting for the Last Prophet to be raised from among
themselves. Out of indignation they place the blame on Archangel Gabri-
el to misplace the revelation to Muhammad (s.a.w.). This Jewish obser
vation is not justified because....” This identification is based on Sarah
al-Bagarah (2: 97-98) where Allah exposed the Jews and their enmity
toward Archangel Gabriel and the Last Prophet (s.a.w.). The omitted par-
agraph can explain the selection of the four attributes of Allah.

The attribute Sovereign is to say that Allah is the final authority
to raise a prophet from whatever family and race He prefers. The attrib-
ute Holy is to rebut the blame that there was some defect in the plan of
Allah hence He sclected a non-Scriptural race for the privilege of
prophethood. The attribute Almighty is to convey the message that if Al-
lah had commanded Archangel to take the revelation to someone from a
Jewish family, the angel would never had dared deviate from the com-
mand of his lord; he reached to Muhammad (s.a.w.) merely because he
had been commanded to take the revelation to him and none else. The
attribute Wise is to confirm that Allah did not select the Jews as the peo-
ple of the Last Prophet because he needed a people with certain basic
qualities such as sincerity of commitment, generosity, bravery, and fort
tude. These qualities were available only in the Arabs, and not in the
Jews.

Sirah al-Taghdbun (64: 2) reads: “It is He who has created you,
and of you are some that are unbelievers, and some that are believers
and Allah sees well all that you do.” In this dyah a whole paragraph im-
mediately after “I¢ is He who has created you™ is omitted: “and sent His
Prophets and Messengers with clear evidence of the truth, Book, and the
Balance. In the end He raised the Last Prophet to whom He revealed the
Qur’an to show the right path to the people. Now with the revelation and
the Last Prophet people have two different approaches, rejection of the
truth, and acceptance of the truth.”

Role of Ellipsis and Brevity in the Interpretation of the
Quran
When one reads the Quran, one finds oneself at loss to under-
stand the link among the apparently disjointed dyat in a sarak. Most of
the commentators and scholars of the Quran, therefore, focus on the
Qur’an in the piccemeal manner. Most of the rafsir works particularly
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Qur’anic Interpretation and Phenomenon of Ellipsis and
Brevity: A Critical Analysis

tence “and now it is for him [man] to prove himself” before the portion
“either grateful or ungrateful.” Thus the whole statement in the dyah is
“Verily, We have shown him the way; it is now for him to prove himself
either grateful or ungrateful.”

Omi of a Whole Paragraph

Sarah al-Ram (30: 47) reads: “And indeed before you We sent
forth apostles io their peoples, and they brought o them ail evidence of
the truth: then, upon those who transgressed We inflicted Our retribu-
tion: and We had willed it upon Ourselves to succor the believers.” From
this dyah a whole passage is omitted: “Then in response to the evidence
of the truth the people of the prophets had two clearly different reactions:
a group of people deliberated over the message and when they found it
quite rational, they accepted it wholeheartedly by submitting themselves
to Allah and His Prophets; and the other group viewed it against their
traditions and vowed to resist and oppose it tooth and nail by doing all
that they could including inflicting physical and mental sufferings to the
Prophets; such people who rejected the message persisted in their rebel-
lious approach™ just before the Qur’anic statement “then, upon those who
iransgressed We inflicted Our retribution.”

Sarah al-Rajman (55: 1-4) reads: “The Most Gracious! It is He
who taught the Qur'an. He created man. He taught him speech.” Here
the statement that seems to have been omitted before “I¢ is He who
taught the Qur'an” is: “It is He who raised Muhammad as the Last
Prophet (s.a.w.); and to him He revealed through angel the Qur’an.” And
the omitted statement after “He created man’ is: “He created man for His
worship; and for that matter he needed guidance; and the guidance is in
the Qur'an.” This identification may be justified if the sentence “He
taught him al-bayan™ is not translated as “He taught him speech.” The
word al-bayan has also occurred in Sarah al-Qiyamah (75: 19) where it
means the interpretation of the Qur'an. The same word in Sirah al-
Rajimdn (55: 4) has been used once again in the context of the Qur’an
Thus the translation should be: “He taught him the meaning of the
Quran.”

Siarah al-Jumu'ah (62: 1) reads: “All that is in the heavens and all
that is on earth extol the limitless glory of Allah, the Sovereign Supreme,
the Holy, the Almighty, the Wise.” The significance of this revelation may
not be fully grasped without unfolding what has been omitted from the
revealed statement. When one deliberates over the mention of the four
particular attributes of Allah in the beginning of the Sirah. one may






188_0.png
187) Al Lt § DRy DAt gl

£ Vo 1ol JU W Bgb ol Ll g OF ez Y Wl LNy
O3 bl jpmed Ll ysal e OIS (T i

A R s OISO} IS B bl Sl e osad s Sy il
A1 bt (S a3 1iSny (835 8058 B 1AE (S pn ) S

pre el (i) aele dmy AL sl S 43 mgd (o B gl
RETOPRRNCE]

GH) e Ol Lt

iy & ppde syl of (ol e oom laf ) g O ate 33a2ll
G Sy Of by Ll oy Wl we e o oo Rad G sl Leoailel s

35 Al s 0 ) B8 Y B ey B Bedl o et S st 3 () a7
W B bt @ ol certsSls Wy A chms 3 oy

VWV T o A
¥oh (A0 (AT (it i
o ey g i T

SN e et B G s s Sl e L s

Il el 15 Yy ) gt B e b
Ve T VALY TAA s ciealal B £2yn)

PPSERIVEI | o st

oW1 e 4 Blai e Tl oy <0l e 5 oy iy sl S s 3 oo am

VA0 05, (VT < (Al 2a1S) saly






430_0.png
429) Israr Ahmad Khan
BIBLIOGRAPHY

Abdullah Yusuf Ali. The Holy Qur'dn: English Translation of the
Meaning and the Commentary. Al-Madinah: King Fahd Qur’an Printing
Complex, 1410 A H.

Al-Fayriiz Abadi, Muhammad ibn Ya'qub. A/-Qdmits al-Muhit. Beirut:
Dar Thyd® al-Turdth al-*Arabi, 1997). vol. 2.

Al-Farahidi, al-Khalil ibn Ahmad. Kitab al-‘Ayn. Beirut: Dar lThya’ al-
Turath al-*Arabi, 2001.

Al-Farahi, ‘Abd al-Hamid. Rasd’il al-Imam al-Farghi fi ‘Ulim al-
Qur'Gn. Saraimir, Azamgarh, India: Al-Da’irah al-Hamidiyyah, , 1991),
p. 171.

Fazlur Rahman. Major Themes in the Qur’an. Kuala Lumpur: Islamic
Book Trust, 1999.

Islahi, Amin Aisan. Tadabbur-e-Qur'an. Delhi: Taj Company, 1997. vol.
1.

Mawdadi, Sayyid Abul A'la. Tafhim al-Qur'an. Delhi: Markazi
Maktabah Islami, 1983. vol. 1.

Muhammad Asad. The Message of the Qur’an. Gibraltar: Dar al-
Andalus, 1980.

Sayyid Qutb. F7 Zildl al-Qur'dn. Cairo: Dér al-Shurtiq, 1996. vol. 1.

Al-Suyiiti, Jalal al-Din. Al-ligan fi “Ulim al-Qur'an. Beirut: Dar al-
Kutub al-‘Timiyyah, 2000. vol. 2.

Al-Tabari, Muhammad ibn Jarir. Jami® al-Baydn. Beirut: Dar al-Kutub
al-*Ilmiyyah, 2000. vol. 1

Al-Zarkashi, Badr al-Din. Al-Burhan fi ‘Uliam al-Qur'an. Beirut: Dar al-
Ma‘rifah, 1994. vol.






187_0.png
St Sl gl desty Skl e e et pant ) 186

U BN SN P e 1)

ry casibley Ol jpmd 3 U agy il e ok s e

syl

b Yl

o B BIE Latond Jpoe I Lgamtd (5 Gl Spial) n el ey
D3y S alall Bngy ot By e S oy e S By Byt o Bl
W el o by Gl Gk A pamr Ol e oglS) el
018 Jo2s 55" 1S UG e w;‘w\,(_@,.\..u\,‘(.srl&

DJL g .ﬁ.l.,‘yx s 015 ettt Volim OF ol sull alls Jos o

Al @ J6 o b Wl pgle Gy oo

\ oe el o of 15885
g
¥ oo 2B L Llie Ot sl OF 52 Ny gie B o ey
oy Sl ol e Gl s W e b sy HE ey Jo Y
ekl

S dbs S e 0131 3 sda ilsh [V VAR

I TS e Loy o

F ULy S i ol (G S ks 3 S a1
oy Sl ot S R i oy eyl S g 3 ey $£8) A o g dlpdls

LYYR4L3, ) - o e






429_0.png
ic Interpretation and Phenomenon of Ellipsis and
Brevity: A Critical Analysis

those well-known in the Islamic world interpret the Qur’an word by word
and sentence by sentence as if their authors are unaware of the coherence
in the Qur’an. It is this reason that scholars come up with different and, at
times, conflicting interpretations of the Qur'an. Amin Ahsan Islaht (1997
C.E.) is of the view that different and conflicting interpretation of the
Qur’an is consequent upon non-consideration of the coherence among all
the dyar of the Quran.>* One of the ways to establish link among various
components of a siral is to identify ellipsis and brevity in and among the
dyat. Had there been disconnection among the dyat the Arabs would nev-
er have been influenced by the eloquence of the Qur'an. The first ad-
dressees of the Qur’an did not face any problem in seeing the coherence
in the revelation. Today, the reader of the Qur’an faces problem in estab-
lishing link among dyat of the Qur’an because there is too much di
between him and the Qur'an. In order to do justice with his unde
ing of the Qur’an he has to narrow down that distance. And for that mat-
ter, he has to identify, among other things, the omitted words, sentences,
statements, historical events from the revelation. By identifying the phe-
nomenon of ellipsis and brevity one can easily find each and every single
sirah coherent. The identification of coherence is sure to minimize the
differences in the interpretation of the Qur’an.

Conclusion

Man loves to speak and listen to, most of the time, what is said in
brief, curtailing cumbersome verbosity. The Qur'an came down in the
language as well as styles of Arabs who boasted of their eloquence and
thetoric in their poems and orations. Their eloquence and rhetoric were
composed of, among other things, ellipsis and brevity. One of the main
features of the Qur'anic style is, therefore, constituted by ellipsis and
brevity. Generally, four kinds of ellipsis are there in the Qur’an, histori-
cal event, words, sentences, complete paragraph. Unless the ellipsis is
identified in the Qur'an, its understanding may not be authentic. In the
above discussion most of the identifications of the ellipsis in the Qur’an
are the author’s own findings.

on. cit.. vol. 1. Mugaddimah. pp. 17-24.
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*Abbis cannot be taken as authentic because its chain of narrators is de-
fective. The fourth seems to be logical but its proponents remain short of
advancing the reason for that. Actually, in the two dyat there has oc-
curred the phenomenon of ellipsis and brevity. Two words, the Last
Prophet and the Qur’an stand omitted therefrom. Thus, with the omitted
words the statement is this: ... all who believe in Allah, and His Proph-
et, and the Book, and the Last Day...." With this rule the controversy
over the meaning of the above two revelations is resolved and the fourth
view as mentioned above gets justified. Tadabbur (deliberation) over the
above two ayat leads one to ask a question as to who will determine the
nature and the bases of righteous deeds. The logical answer is that men-
tion of righteous deeds warrants the belief in the Last Prophet and the
Book revealed to him.25

Sarah al-Bagarah (2: 106) reads: “Any message [revealed previ-
ously in Torah] which We annul or consign to oblivion We replace with a
better or a similar one [in_the Qur'an]. Do you not know that Allah has
the power to will anything.” This dyah is used as the strongest argument
to validate the occurrence of abrogation in the Qur’an. Apparently it does
serve as an evidence for that belief. The basis of this approach is that the
words “in the Qur’an” are omitted after the word “dyah” (message). Thus
the supporters of abrogation read the above dval as: “Any message in the
Qur'an which We annul or consign to oblivion We replace with a better
lar one in the Quran.” But keeping the socio-historical back-
ground in view it is not appropriate to make such a claim. This dyal
ame down in response to Jews’ comment that if the Torah and the
Qur'an were both from Allah, why did, then, the Qur’an replaced certain
rules revealed in Torah.27 The surely omitted words in the above dyah (2:
106) are what have been underlined parenthetically.

Strah al-Bagarah (2: 255) is a long dyali; its opening phrase is:
“Allah! There is no God but He—the Living, the self-subsisting, support-
er of all....” Here one word “because” (liannahi) is omitted. If this omit-
ted word is inserted in the interpretation of this dyah, there will appear
two parts of the revelation. First, claim that except Allah there is no dei-
ty. Second, it is because Allah is the Living, All-Powerful.... Arabs pre-
ferred, wherever it was possible, to omit the conjunctive words. It is also

25 It represents the author’s own understanding.

vol. 2, p. 160. The interpretation quoted above is not the
translation of a statement available in the source: it is rather a derived message.
7 Sayyid Quib, op. cit., vol. 1, pp. 101-102; Mawdadi, op. cit., vol. 1, pp. 101-102;
IsI3hT. op. cit.. vol. 1. pp. 296.






423_0.png
Qur’anic Interpretation and Phenomenon of
Brevity: A Critical Analysis

Nipsis and

may not withstand scrutiny. What al-Suyiii refers to as omitted is indeed
meaning of the word muttagin. The meaning of word should not be con-
sidered as constituting ellipsis and brevity.

Strah al-Bagarah (2: 62) reads: “Verily, those who have attained
to faith, and those who follow the Jewish faith, and the Christians, and
the Sabians—all who believe in Allah and the Last Day, and do righteous
deeds—shall have their reward with their Lord; and no fear need they
have, and neither shall they grieve.” The same message has been repeat-
ed in Sarah al-Ma'idah (5. 69): “Verily, those who have attained to faith,
and those who follow the Jewish faith, and the Sabians, and the Chris-
tians—all who' believe in Allah and the Last Day and do righteous
deeds—no fear need they have, and neither shall they grieve.”

Mufassiran and other scholars interpret these dyat differently.
These interpretations could be classified into four views. First, these two
ayat talk about the believers, the Jews, the Christians, and the Sabians
before the Last Prophet (s.a.w.) was raised.?! Second, these two avar
stand abrogated after the revelation of another dyah “If anyone desires a
religion other than Islam, never will it be accepted of him, and in the life
to come he will be the lost.” (3:85)2* Third, The two dyar underscore that
not only the believers but also others including Jews, Christians, and Sa-
bians are cligible for Allah’s reward in the hereafter provided that they
fulfill three conditions: (1) they believe in Allah, (2) they believe in the
Last Day, and (3) they do righteous deeds. It is not necessary to believe
in the Last Prophet or any Prophet as well as in the Qur’an or any scrip-
ture because the two dvar do not mention the belief in the Last Prophet
and in the Qur'an.?* Fourth, these two avar do not seck to lay down the
exhaustive list of list of faith-articles. Belief in the Last Prophet is not
mentioned therein but that belief is the logical corollary of belief in Al-
lah.>4 The first three views represent mere speculation. The idea of abro-
gation of the two above mentioned dydr attributed to ‘Abd Allah ibn

ayyid Qutb, F7 Zill al-Qur’an (Dir al-Shurdq, Cairo, 1996), vol. 1, pp. 75-76
22 This is on the basis of *Abd Allah ibn *Abbas’ view reported by Ibn Abi Talhah. The
chain of reporters is: Al-Tabarf from al-Muthann from Abi Salih from Mu *awiyah ibn
Salih from Ibn Abt Talhah from *Abd Allah ibn *Abbds. See, Al-Tabart, op. cit., vol. 1,
pp. 364-365

®* Fazlur Rahman, Major Themes in the Quran (Islamic Book Trust, Kuala Lumpur,
1999). p. 166.

24 Abdullah Yusuf Ali, The Holy Qur dn: English Translation of the Meaning and the
Commentary (King Fahd Qur*an Printing Complex, Al-Madinah, 1410 A.H.), P. 309;
Mawdadi, Sayyid Abul A'la, Tafhim al-Qur an (Markazi Maktabah Islami, Dell

1983). vol. 1. p. 82.
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The opening phrase of Sirah al-Nisd’: 36 reads: “And worship
Allah alone and don not ascribe divinity in any way to aught beside Him.
And [do] good to parents”. The Arabic text of the second statement is
“wa bi al-walidayni ilisinan”. Here the verb (ahsini) is omitted.?

Siarah al-Nisa' (4: 139) reads: “ds for those who take for friends
unbelievers in preference to the believers—do they hope 1o be honored
by them when behold all honor belongs to Allah alone.” What is omitted
here is the sentence “which they will never get” (lan yajidithd) immedi-
ately after the sentence “do they hope to be honored by them.™

Strah al-Riim (30: 9) is translated by Muhammad Asad as: “Have
they, then, never journeyed about the earth and beheld what happened in
the end 10 those who lived before their time? Greater were they in power
than they are; and they left a stronger impact on the earth, and built it up
even beiter than they did; and to them came their apostles with all ev
dence of the truth: and so [when they rejected the truth and thereupon
perished] it was not Allah who wronged them, but it was they who
wronged themselves.™! The sentences as given in the parenthesis are
omitted from the revelation. It was not included in the dyah because it
was known to the addressees hence left to them to grasp the message by
filling in the gap.

Sirah Yanus (10: 67) reads: “It is He who has made the night for
you, so that you might have rest therein, and the day to make things visi-
ble...." Here the sentence “so that you might carn your livelihood™ im-
mediately after the original revelation “and the day to make things visi-
ble.” This identification of the omitted sentence is justified in the light of
other ayar such as 78:10-11 “And made the night as a covering; and
made the day as a means of secking subsistence.”

Sizrah al-Tahrim (66: 1) reads: “O Prophet! Why do you forbid,
out of desire to please your wives, what Allah has made lawfil io you
And Allah is Ofi-Forgiving, Most Merciful”. Here before the last sentence
“And Allah is Ofi-Forgiving...” is omitted the sentence “But Allah has
forgiven you”. This identification id the logical corollary of the ending
phrase of the dyah “And Allah is Ofi-Forgiving....”

Sirah al-Insan (76: 3) reads: “Verily, We have shown him the
cither grateful or ungrateful.” 1t is evident from here that the sen-

wa;

> Ibid.

* Ibid,

! Muhammad Asad, op. cit., p. 618.
32 Al-Farhi. op. cit.. p. 175,
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what modern man speaks and writes. For example, Mr. X says: “I could
not attend the meeting. I was yesterday hospitalized.” It is not necessary
to put the word “because” therein.

Sirah al-Anfal (8: 65-66) read: “O Prophet! Inspire the believers
10 the fight. If there be twenty among you who are patient (sdbiriin), they
might overcome two hundred [unbelievers]: if there be one hundred of
you [patient], they might overcome one thousand of the unbelievers...1f
there be one hundred of you who are patient, they might overcome two
hundred [unbelievers]; if there be one thousand of you [patient], they
might overcome two thousand [unbelievers]...." In these two ayat two
words “unbelievers” and “patient”, as underlined above, are omitted. In
the first dyah the statement “they might overcome two hundred” has
omitted the word unbelievers; as well as the statement “if there be one
hundred of you™ has omitted the word patient. Likewise, in the second
dyah the same two words are dropped.

Siirah Lugmdn (31: 2-4) read: “These are the verses of the Wise
Book—a guide and mercy for the doers of good, who establish regular
prayer, and give Zakat, and have sure faith in the hereafier.” It scems
that only one article of faith, belicf in the hereafter, is sufficient for being
included in the group of good doers and the pious. This is not the mes-
sage of this revelation. Once again here other articles of faith, belicf in
Allah, belicf in His Prophet, belicf in the Book have been omitted. Only
one faith of article has been mentioned here most probably to emphasize
and highlight the true faith in the hereafter. One may not contest the idea
that the belicf in the hereafter is logically preceded by other articles of
faith: Belief in the Last Prophet entails belicf in Allah and the Book; and
it is the belief in these articles of faith that leads to the belief in the here-
after. With the application of Ellipsis and brevity to such places on the
Qur'an, interpretation of the revelation becomes easier and perfectly
wise

Omission of Complete Sentence

Sarah Ali ‘Imran (3: 106) reads: “On the Day when some faces
will be white and some faces will be black: to those whose faces will be
black [will be said]: “Did you reject faith afier accepting it? Taste, then,
the chastisement for rejecting faith.”" What has been parenthetically un-
derlined is not in the original revelation; it has been omitted. s

28 Al-Farahi, op. cit.. p. 174.
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Impacts of Rabbani, Raihan and Hijjaz

Entertainment is undeniably part of our lives. In the Islamic per-
spective, entertainment is permissible as far as the following elements are
avoided:

1. Elements of Haram and harmful.
2. Consume too much of our time.
3. Consume resources.

A Muslim’s worldly life is inseparable from the Hereafter. Thus,
the sp is not independent from the temporal. By virtue of its ob-
jectives that are to promote good morals and combat indecencies, Islamic
Nasyid should be permissible and given whatever assistance.

It is undeniable that in this globalized village the youth and chil-
dren are in dire need of entertainment and thus there must be something
that can fulfill their demands.

People listen to music for different proposes and reasons. The
youth particularly, listen to music for secking inner peace, relaxation and
escapism. Some Nasyid are in the form of story which facilitate the
memorization of names, event and historical facts, the places in which
the events took place as well as lessons to be drawn.

Early Muslim scholars including the leaders of the prominent four
Islamic school of Jurisprudence were not in favor of musical instrument
based on some Prophetic Hadith such as “Jsoll gl colall Gl
which is translated as “clapping is for women and tasbih (glorifying Al-
lah by saying subhan Allah) is for men.” Nevertheless, Contemporary
scholars like Shaykh Yusuf Al-Qaradawi, have permitted it putting in
mind the rapid change in today’s world and that there must be an alterna-
tive to the conventional songs that have extraordinarily occupied Mu:
lims* minds and souls. According to Qaradawi, Islamic Nasyids are like
poetry, if it is sound then it is sound and acceptable. If there is anything
objectionable in it then it is objectionable.!¢

‘With regard to the Islamic Nasyid in general and Rabbani, Rai
and Hijjaz in particular, though they have tremendously contributed in
the past, there is an urgent appeal if these groups are willing to remain
relevant, to come out with more attractive Nasyid which are up to date
for it is boring if the listeners listen to the same Nasyid or song which
were released ten or twenty years ago.

16 Shaykh Oaradawi
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Equality and equity among Muslims even by standing in lines
(sufiyf) during the prayers.

Humbleness, humility and politeness
Obedience to parents

The love to practice noble deeds

Keeping promises

Taking care of children

Being a pious child

Repentance and admittance of sins

Care for the environment

Smile and giving Salam

Generosity and kindness

Preparation for the Day of Resurrection
Taking care of the orphans.

Forgiveness

Divine light

Happiness

Light of life

Glad tidings and good promises for the adherents of Islam
Vicegerent of Allah

Laylat al-Qadr (Night of the power)
Warning against being so attached to Dunya
Hijrah (Migration from Makkah to Madinah)
Death of Prophet Mohamed

Life with and without revelation

The departure from this Dunya

Leadership qualities

Warning against hatred and envy

Fulfillment of promise

Support for Palestine

Warning against taking revenge

Respect for wives and taking care of them
Glorifying Allah

Appreciation of the bounties of Allah on Human being
Purpose of creation

Warning against the whispering of Shayran
The blessing of an obedient child

The significance of knowledge

Regret for sins and wrong doing committed
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Creativity In Islamic Entertainment: A Case Study of Malaysian
Nasyid Groups ( Rabbani, Raihan And Hijjaz)
Despite facing many sorts of challenges be it internal or external,
Rabbani, Raihan and Hijjaz succeeded to some extant in providing the
alternative for the conventional and the so called-secular or Western
songs. The lyrics of the nasyids they have set to music carry the message
of Islam implicitly or explicitly.

Components and Elements of their Nasyid or Areas Covered
Include the following
The following wide ranges of topics and numerous aspects of life,
included in the Islamic songs (nasyid) performed and presented by these
Nasid groups, is an indication of how creative were they.
L. Inclusion of three components of Islam; Aqidah ( creeds),
Ibadah ( worship) and Ahklaq ( morality)
2. Importance of Religion
3. Remembrance of Allah, The Almighty, The creator of the
Universe
Instilling the love of Allah and Appreciation of His love to
His servants
Knowledge about Pillars of Islam and Articles of Faith
Ability to easily memorize dua’s ( supplications)
Knowledge about Allah, His Essence, and Attributes.
Knowing and memorizing 99 beautiful names of Allah
Knowing and memorizing 25 names of Prophets
10. Knowing and memorizing 10 names of Angels
11. Knowledge about our Prophet and his Sirah ( Biography)
12. Knowledge about the companions of the apostle of Allah and
many other pious people.
13. Acceptance of the Sunnah as a source of knowledge
14. Love of Allah
15. Love of the Prophet
16. Calmness of the heart
17. The gear towards security and peace.
18. Sincerity in worshiping Allah
19. Love and mutual respect
20. Unity of the Ummah and Brotherhood/ Ukhuwwah.
21. Promotion of peace and criminalize wars
22. Sincerity in loving others and in exciting one’s tasks.
23. Tolerance towards all human including non-Muslims
24. Personality development
& Qeciva far excellence.
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untuk menganalisa teks dan membuat penerangan. Kajian ini mendapati bahawa
Rasulullah saw menggunakan beberapa kacdah untuk menilai tingkah laku termasuklah
kaedah memberi nasihat dan teguran dan kadangkala baginda menggunakan kata-kata
tegas mengikut kesesuaian keadaan. Ia juga merupakan cara Rasullullah saw apabila
merujuk kepada kesalahan tertentu tanpa menuding jari pada si pelaku.

Kata Kunci: Teguran, Mencela, hukuman psikologi, hukuman penderaan,
dan pukulan
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that they might repent. It is indeed Allah who is Oft-Returning, Most
Merciful.”

This is a very brief statement with the detail omitted. What has
been omitted here is a historical event from the time of the Quran’s
revelation. The Prophet (s.a.w.) raised a huge army for Tabik expedition
by conscripting all the able-bodied Muslims, and marched toward the
target. But three believers, Ka*b ibn Malik, Hilal ibn Umayyah, and Mu-
rarah ibn Rabi* could not join the Prophet (s.a.w.) due to their lethargies
and when they really decided, almost after a month, to travel to Tabiik,
the Prophet (s.a.w.) came back from his military expedition. The three
gentlemen were taken by surprise but they confessed their guilt to the
Prophet (s.a.w.) who punished them with total social boycott. They did
not raise their eyebrows on this verdict, nor they protested against the
erious punitive measure; they rather endured the suffering patiently. It
did not oceur to their hearts to apostate from Islam; they felt ashamed of
their approach; and repented sincerely to Allah for around fifty days.
While they were undergoing the boycott, they received a letter from Ro-
man monarch inviting them to Rome for refuge. But they turned down
the offer and turned toward Allah for refuge. !¢

Sarah al-Nar: 22 reads: “Let not those among you who are en-
dued with grace and ease of life ever become remiss in helping their near
of kin, and the needy, and those who have left their homes in Allah’s
cause: let them forgive and forbear. Do you not wish that Allah will for
give you? For Allah is Ofi-Forgiving, Most Merciful.”

This dyah refers to a historical event without giving its detail.
shah, the Prophet’s (s.a.w.) wife was, God forbid, falsely rumored of
having done something unthinkable. Some of the believers were also in-
volved in rumor mongering. In this painful situation some believers like
Abii Bakr vowed not to help the slanderers including his own cousin,
Mistah; and withheld regular stipend he used to provide for them.!”

Sarah al-Rim: 2 is composed of only two words: ghulibat al-Rim
(Romans have been defeated). This brief historical statement is brief yet
comprehensive. There was no commendable point in giving the history
of when, where, how and by whom the Romans were vanquished. The
addressees of this revelation knew the whole episode on battlefields
where Persians imposed humiliating defeat on Byzantines and conquered

1% Al-Tabari, op. cit., vol. 6, pp. 503-508.
17 Ibid.. vol. 9. pp. 288-290
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Abstract

Some teachers err in dealing with the mistakes of their students and evaluation
of their misbehaviors. They follow non-cducational methods such as assaulting the
student with severe beatings or insulting him in front of his colleagues, causing
psychological and social demoralization of the students. They were supposed to deal
with wisdom and public interest (maslahal) in this matter, rather than becoming
dominant by the flow of arrogance and cruelty. This research aims to show the
guidance of the Prophet Muhammad (peace be upon him) in dealing with faults, and his
style of addressing such issues while educating his companions. The method employed
in this research is the inductive, whereby hadith of Sahift al-Bukhdri and Sahih Muslim
related to the subjects are extracted and extrapolated. In Addition, the analytical
method is used to devise means and approaches, analyze the texts, and explain them.
The research ended with findings such as the Prophet used several methods to evaluate
the behavior, including the method of admonition and reprimanding and at times he
scolded harshly when necessary. It was also a habit of Prophet Muhammad (peace be
upon him) that he used to rebuke pointing on the mistakes without referring directly to
the person.

Keywords: Admonition, rebuke, psychological ~punishment, ~corporal
punishment, beatings

Abstrak

Sesctengah guru tersasar dalam menangani kesilapan dan menilai tingkah laku
tidak baik yang dipamerkan olch para pelajar. Mcreka menggunakan kacdah-keadah
yang tidak bersifat mendidik seperti mencederakan mercka dengan pukulan dan
mencela mereka di hadapan teman-teman yang kesannya membawa kepada tekanan
psikologi dan sosial pada diri pelajar. Para guru sepatutnya menangani masalah ni
dengan penuh hikmah dan perlu melihat kepada maslahah para pelajar bukannya
menggunakan kekerasan dan kezaliman. Kajian ini menunjukkan beberapa panduan
Rasulullah dalam menghadapi kesilapan atau kesalahan para sahabat, dan cara baginda
menanganinya yang bersifat_mendidik. Kajian ini menggunakan kacdah induktif
dimana hadis-hadis daripada Sahih al-Bukhari dan Muslim yang berkaitan dengan isu
ni di petik dan diekstrapolasi. Selain itu kajian ini menggunakan kaedah analitikal
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period of the Qur’an’s revelation. Its dyah 61 as well as Sirah Ali “Im-
ran: 21 have one common part: “And they slay the Prophets without just
cause.” In this brief statement a seriously heinous part of the Jewish hi
tory has been referred to. It was not literary effective style to unfold the
detail of that part of the Jewish history due to probably two reasons: (1)
Jews were fully aware of their wrongdoing as clearly mentioned in the
Qur’an, and (2) since their act of slaying the prophets such as Zakariyya
(peace be upon him) and Yahy (peace be upon him) is condemned in the
above avar (2:61 & 3:21), the detail of how and why they killed the
Prophets, as well as identity of those Prophets were dropped from the
statement. !4

Sirah al-Bagarah: 67-73 allude to a historical event during the
period of Prophet Miisi without its clear detail. These dyart speak about
Allah’s command to Miisa’s follower to slaughter a heifer and strike with
some part thereof a particular corpse of a murdered person so as to let the
dead come to life and thus disclose the name of the murderer. From these
aydt the story in detail has been omitted as the direct addressees of this
revelation in brief, Jews knew the event very precisely. The event in de-
tail may be described in this way. Someone killed someone and carried
the corpse far away from his area and placed it another area so that
someone from there could be arraigned for the murder. When the corpse
was spotted by the people, they declared it a trick of the people of the
other area. Thus there arose a dispute among them with each party blam-
ing the other. When Prophet Miisa failed to resolve the tangle, Allah
commanded his followers to sacrifice a heifer and place a part thereof on
the dead so as to revive him. But initially they were reluctant to do that as
they were afraid that the real murderer will be exposed. At last they did it
and the dead got revived and disclosed the name of the culprit and the
entire story of the crime. 'S

Sirah al-Tawbah: 118 reads: “And so too upon the three who
were left behind, who are herewith granted repentance when, behold, the
earth, for all its breadth, seemed constrained to them, and their souls had
become constricted, and they realized that there is no refuge from Allah
except in Him; and thereupon He turned toward them in His mercy so

4 Muhammad Asad, The Message of the Qur'dn (Dar a
13-14.

'S Al-Tabari, Muhammad ibn Jarir, Jami* al-Baydn (Dar al-Kutubb al-Ilmiyyah, Beirut,
2000). vol. 1. pp. 400-404.

Andalus, Gibraltar, 1980), pp.
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Syria, Anatolia, Damascus, Jerusalem, Egypt, and laid siege Constanti-
nople.'*

The first dyah of Sirah al-Tahrim reads: “O Prophet! Why do
you, out of a desire to please your wives, prohibit something that Allah
has made lawfil for you”. Here there is a clear indication of an event re-
lated to the Prophet (s.a.w.) and his wives. But that event has not been
mentioned with or without detail. The addressee of this revelation was
the Prophet (s.a.w.); he knew very well what this Quranic statement
sought to convey and which event it referred to. To the Qur'an it was
unwise to describe that particular event in which the Prophet (s.a.w.)
vowed to no longer take honey with a view to pacifying some of his
wives. Had the Qur’an mentioned the event in its entirety, its message
would surely have been ineffective to the Arabs.!®

Omission of Word or Words

The Qur’an appears to have repeated many of its messages at dif-
ferent places. One may find that the Qur’an, at times, omits certain word
or words from the message it has already dealt with somewhere else. It is
incumbent upon the reader of the Quran to identify the omitted word or
words. If the omitted words are not identified, interpretation of the ayat
concerned might be unjustified.

Sarah al-Bagarah: 2 reads: “That Book, without any doubt, there
is guidance for those who are God-conscious.” The message derived
from here is that the Qur’an is the source of guidance for those who are
already pious. In Sirah al-Bagaral: 185 it has been declared that the
Quran is the source of guidance for the entire humanity. These two
Qur’anic statements are apparently in conflict with cach other. As a mat-
ter of fact there is no conflict between them. In the above statement (2: 2)
two words are omitted: “huda Ii al-nds” (guidance for the people in gen-
eral). The whole statement in the interpretation should be: “dhdlika al-
kitab 1 rayba fihi huda li al-ngs wa huda li al-muttagin™ (That Book,
without any doubt, there is guidance for the people in general and those
who are God-conscious). Al-Suyiiti quotes someone’s view that here in
2: 2 the omitted words are “for those who are lost in error but returned to
piety after being lost.”2® This view concerning the omitted words in 2: 2

'* Muhammad Asad, The Message of the Qur dn (Dar al-Andalus, Gibraltar, 1980), p.

op. cit., vol. 12, pp. 146-150.
op. cit.. vol. 1. p. 106.
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Pengutukan Universal terhadap Pengamalan Riba

Mohamed Ashraf bin Mohamed Igbal, * and Mohammed Farid Ali al-Fijawix*

Abstract

The purpose of this paper is to examine the notion of riba. Riba is the only
transgression in the Quran which invokes war on Allah SWT and his Messenger SAW.
This writeup examines riba with a threefold objective: i) to establish that riba is a uni.
versal prohibition and not just an Islamic injunction, ii) to understand that riba was a
widely entrenched practice during the time of the Prophet SAW, and that the abolish-
ment of riba was done in stages according to the revelation of the Quran and, iii) 1o ex-
plain why riba is so detrimental to socicty.

Keywords: Riba, Stages of Revelation, Prohibition, Universal Prohibition,
Usury.

Abstrak

Tujuan kertas ini adalah untuk melihat pendapat riba. Riba adalah satu-satunya
pelanggaran dalam Qur'an yang memakan perang terhadap Allah SWT dan Rasulullah
SAW. Penulisan ini mengkaji riba dengan tujuan tiga kali: i) untuk menetapkan riba itu
adalah suatu larangan sejagat dan bukan sekadar injunksi Islam, i) memahami bahawa
riba adalah amalan yang luas di masa Nabi SAW, dan pemansuhan riba dilakukan
secara berperingkat mengikut wahyu Al-Quran dan, iii) untuk menjelaskan mengapa
riba sangat memudaratkan masyarakat.

Kata kun,

Riba, Peringkat Wahyu, Larangan, Larangan Universal, Usury.

1. Introduction

While there is general perception that only Muslims are con-
cerned about riba, and that riba means interest, and that the difference
between an Islamic bank and a non-Islamic bank is the former doesn’t

+ Director, MindSpring Sdn Bhd. Email: ashrafigbal@mindspringgroup.com
=+ Assistant Professor, Figh and Usul al-Figh Department, KIRKHS, IIUM. Email
Abumariyah@itum.cdu my

®International Istamic University Mataysia (I1UM) Journal of Istam in Asia, Vol. 15, No. 2
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charge interest while the latter does is an oversimplification of the is:
There is an urgent need for the world to come to realisation that riba is a
universal prohibition and what Islamic banking is trying to do is to solve
a universal problem. However using the word Islamic as an adjective to
banking can make it appear that riba is a problem exclusive to Islam ra-
ther than inclusive to all humanity. The objectives of this paper are to
+  Demonstrate that riba is a universal prohibition and not
merely an Islamic injunction by providing evidence from the
works of agnostics and other religious text
+  To examine the prohibition of riba in Islam, other religion,
and cultures
- To explain in economic terms, why riba is harmful to society

2. The Universal Condemnation of Riba

A quick study of the available literature on “riba” or “usury”
shows that every socicty and religion through the known history of man-
kind has condemned its use as it has the long term impact of impoverish-
ing the poor while enriching the rich. In this section of the paper, short
nippets will be presented simply to outline, without a need for discus-
sion, the universality of the problem.

This outline will cover the views of Greek philosophers followed
by those of the sccular cconomist, then a peek into the sacred texts of
Hinduism and Buddhism and finally the revealed books Judaism, Christi-
anity and Islam that is the Torah, Bible and the Quran.

A. Greek Philosophers Condemnation of Riba

According to David,' Plato condemns usury in two of his works,
Plato’s Republic and Law'’s. Aristotle, who was Plato’s student, con-
demned usury as “interest as an unnatural breeding of money by mon-
ey.” The basis of argument is simple:

“Aristotle defined money as a good that was consumed by

use. Unlike houses and fields, which are not destroyed by

use, money must be spent to be used. Therefore, as we

cannot rent food, so we cannot rent money. Moreover,

money does not reproduce. A house or a flock can pro-

duce new value by use, so it is not unreasonable to ask for

a return on their use. Money, being barren, should not,

' Jones W. David, Reforming the Morality of Usury: A study of Differences that
Separated the Protestant Reformers, America: University Press of America, 2004,
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95. The youth are the hope for the religion

96. Life is like a journey and each and every one of us is like a
traveler

97. Do not judge others by their appearance

98. See in the nature the beauty of Allah

99. Give charity and do not forget the unfortunate

100.  Advice to collect one’s good deeds before DEATH so that
he/she can answer the questions asked in the grave.

Conclusion

This paper has arrived at the conclusion that nasyids inspire the
listeners particularly the children and the youth to many noble actions
and inculcate into them many good ideas. As a matter of fact, the first
idea advocated by the true religion of Islam is absolutely the idea of
Tawhid,!” oneness of Allah and the child by virtue of his social belonging
might reach this idea to supply his innate sense of it. It is awesome when
the nasyids the child listens to and sings commend this idea because it is
the building block in the foundation of the spiritual composition of the
child

Rabbani, Raihan and Hijjaz noticeably were very creative in ad-
dressing various issues pertaining wider aspects of Muslims® life and
they contributed a lot in the spread of Islamic values and virtues as well
as in the formation and reshaping of young Muslim’s personality. These
aroups have remarkably enlightened the Malaysian society and through
their tireless efforts were able to produce more than 49 albums with more
than 340 nasyids. These nasyid groups have been facing various types of
challenges and have passed through difficulties to produce nasyids of
high quality of nasyids that have real impact on their fan and listeners.

17 hitps/Awww.alukah.net/literature language/0/4167/4#ixzz3vhKe2 58X
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A Case Study of Malaysian
Nasyid Groups ( Rabbani, Raihan And Hijjaz)

The importance of sending Salam to the Prophet (Salawat)

Life on earth as only temporary

Da'wah ( enjoying the good and forbidding the evil)

Being disciplined

Istigamal ( perseverance) Jihad ( struggle) for the sake of Al-

lah and Plan for a better life

Strengthen our mental, physical and spiritual capabilities

Appreciation of Islamic history and civilization

Encouragement to perform voluntary prayers (Nawafil) par-

ticularly Tahajjud ( Late Night prayer)

Promoting Du ' contained in surah Al-Falaq

Wise time management

The five daily prayers

The five pillars of Islam

Enjoying life with some restriction

Story of Ashab al-Kahf (Companions of the Cave)

Advice for travelers

The significance of saying 4 ~: before commencing any ac-

tions

Women should protect their honor, dignity and chastity

The diseases of the heart

Prophet Muhammad’s Birth Day

The true nature of our existence; no one is ever lasting except

Allah

Advice of lowering the gaze and looking only at permissible

things

Nothing can help from the torment of the hell fire on the Day

of Judgement except our good deeds

Advice for newly married couples: Seek Allah’s pleasure and

build a happy family life

Husband and wife’s house is their paradise i ¢

Advice to seize FIVE before FIVE as stated in a Hadith

The significance of mothers and the love they carry for their

children

The importance of Tadabbur al-Qur’an (Reflection upon the

Qur’an)

Warning against the practices of favoritism by leaders

The significance of Hajj and its ritual acts

The advice to abandon the attitude of laziness

Leaders should defend their religion
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could be determined that this or that are omitted from this or that state-
ment of the Qur’an. Before relevant examples of the ellipsis and brevity
in the Qur’an are identified and explained, it is reasonable to explain the
very methodology of identifying the two phenomena in the Qur’an.

The Qur’an was not vouchsafed to the Last Prophet all at once; it
was revealed to him over a period of around 23 years. The Quran and
the history both testify that revelation of the Qur'an was gradual rather
than in one single package. It is well known that the Quran was com-
piled in non-chronological order without trimming any part thereof. The
revelations of the Qur’an contain messages on various issues in repeated
manner. It, at times, puts a matter in detail, but, at times, conveys that in
short. It logically means that to understand even one single statement of
the Qur’an, the entire Quran has to be taken into consideration. Muslim
scholars of Qur’anic Studies and Tafir have, therefore, suggested a prin-
ciple “the Qur’an interprets the Qur’an (al-Qur'dn yufassiru al-Qur'an).”
This principle is the first one to be applied in tracing the ellipsis and
brevity in the Quranic verses (dyd).

The Quran advises man to deliberate over its messages in order
to fully grasp them: (1) “Do they not ponder over the Qur’an? Had it
been from any other than Allah, they would surely have found therein
much discrepancy” (4:82); (2) “Do they not ponder over the Qur’an? Or
are there locks on their hearts?" (47:24). Tadabbur (Deliberation/ Pon-
dering) in the Quran is the key to open the treasures of the Quran. If
each and every single dyah in the Quran is deliberated over in the real
sense of the word, the occurrence of ellipsis and brevity may comfortably
be identified. Here arises a natural question as to how tadabbur could be
relied upon for such a serious task because reasoning might take the peo-
ple to different dircetions hence different views on the subject of ellipsis
and brevity. It should be made clear here that zadabur over the Qur’an is
not absolutely free reasoning; it is rather bound by some rules such as
language of the Quran, style of the Qur’an, coherence in the Qur’an, the
link among the Quranic statements spread all over the Qur’an. It should
be born in mind that proper reasoning guided by proper principles would
never lead man astray. The Qur’an has quite a number of times invited
the entire humanity Muslims and non-Muslims alike to apply reason to
have full grip over the messages of the Qur’an. For example: “Verily, We
have revealed a Book in which there is your own description, do you not
then apply your reason?” (21:10).

The Qur’an came down in a human setting addressing certain par-
ticular needs, questions, comments, and situations. These needs and situ-
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ideas on various issues using brief statements with a view to making
them ecasily comprehensible to and effective for the audience. While do-
ing that they generally omit words, phrases, events in detail, and what
could easily be understood by the audience even without clear reference
to. Whether it is conversation among family members at the dinner table
or it is round table conference attended by international political figures,
the discussion, most of the time, is curt, precise, and brief. For instance,
father asks his son at the dining table: “Did you find that?” This question
appears, to the third party incomplete as it does not mention the nature of
the task assigned by the Father to the son. It is a spectacular case of ellip-
sis and brevity in daily speech. The father and the son are both clear the
meaning of the question. Probably, the father had instructed the son ear-
lier to look for a particular file containing papers of the family property.
The son was supposed to find out that missing file as soon as possible.
Since the father was curious as to the whereabouts of the file, he wanted
his son to brief him on that; but for that matter he did not say: “Did you
try to locate the family property file? If yes, where is that file? Show it to
me after the dinner.” Even the answer given by the son is very brief yet
satisfactory: “Yes, I did.” He also omitted all that was understood. He
was not required fo state: “Yes, after you advised to trace the family
property file, I began my work; I searched it everywhere including the
study room, guest room, bed-rooms, and the locker; initially it seemed I
would not be able to lay my hands on the file but luckily I got it in the
pile of papers placed on your own study table in your master bed room
just before the dinner time.” If the father or the son did not omit all the
detail from their question and answer, both would feel uncomfortable
with the detailed question and detailed answer.

“After nine-cleven image of Muslims all over the world has been
sketched as terrorists.” This is a striking example of ellipsis and brevity.
In this statement a whole event has been omitted. It is because the audi
ence understands what has been said. In human speech and writing it is
highly commendable that what is well known is to be omitted

Specifying Theoretical Framework for Identifying Ellipsis

and Brevity in the Qur’an

The Qur'an came down in human language hence the humanly
well-known and highly appreciable style. It has used, among other
things, the elements of ellipsis and brevity to convey its messages. That
is why it is the most concise yet the most comprehensive Book. One may
ask a question which is quite relevant as to how and on what bases it
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ligations in belief, interaction with others, and worship (justice); and sin-
cerity in all devotional acts.!>

These three categories represent as claimed by al-Tibiyy only
brevity without ellipsis. But even cursory look at the definition and ex-
amples the first two kinds (limited and presumptive brevity) may suggest
that brevity in any case is the outcome of ellipsis. As regards the third
one (comprehensive brevity), there does not occur any ellipsis as it refers
to the selection of the comprehensive words to convey several messages
in the shortest possible way. Here it is proposed that the limited and pre-
sumptive categories of brevity may be considered a phenomenon com-
bining both ellipsis and brevity, and divided into four simple categories:
(1) where there is omission of socio-historical event, (2) where there is
omission of word or words, (3) where there is omission of phrase or
complete statement, and (4) where there is omission of a whole para-
graph. Examples of each of these categories are identified and discussed
here below.

‘Omission of Socio-Historical Event

Arabs loved to omit from historical narratives and evidences cer-
tain parts thereof and issues with a view to rendering the statement
brief.!* The Qur'an came down not merely in the language of its first ad-
dressees but also in their linguistic styles. The Quran, therefore, while
referring to certain particular historical events omits the detail. Such
places abound in the Qur’an. In case the Qur’an mentioned all the socio-
historical events against which the revelations came down, it would have
become cumbersome and bulky book making the revelation comprehen-
sible but without psychological impact on the audience. It is the psycho-
logical impact of the revelations that led the first audience of the Qur’an
to acknowledge its truthfulness. It may here be said that scholars have
already placed these relevant events under asbdb al-nuzil, considering
them as one of the means to understand the Qur’an. Yet, one may not
disagree to the fact that the Qur’an did hint at the historical events Gither
directly or indirectly avoiding the details. Omission of the details of his-
torical events has made the Qur’anic statements comprehensible as well
as effective.

In S@rah al-Bagarah there are references to several historical
events from the past before the revelation of the Qur'an and also from

2 AL-Suy@ti, op. cit., vol. 2, pp. 106-107.
13 Al-Farahi. op. cit.. p. 172,
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ations were, at times, of general nature and, at times, of specific one.
Muslim scholars have preserved the information concerning what came
down in the Qur’an against what backgrounds. These reports are known
in the term of Qur’anic Studies as asbdb al-nuzil (socio-historical back-
ground of the revelation). Sources on asbdb al-nuziil help, to a great ex-
tent, what has been omitted from this or that passage of the Qur’an. His-
torical reports on revelation may, at times, refer to the omitted part from
the revelation of the Qur’an.

No single statement can ever be fully explained without looking
at it from its particular context. While reading the Qur’anic dyar one is
supposed to deliberate over the entire paragraph as well as the whole
chapter (sirah) in which these dyat occur. If every single dyal of the
Quran is pondered over in isolation of other dydr, one may not do justice
with one’s task of understanding the Quran. There is contextual flow in
cach and every single sirah as well as the entire Qur'an. By taking con-
textual flow of Qur’anic statements into consideration, one may confi-
dently identify the phenomena of ellipsis and brevity.

Scholars of Quranic Studies (‘Ulim al-Qur'an) such as al-
Zarkashi (d. 794 A.H.) and al-Suyiti (d. 911 A.H.), and mufassirin such
as al-Tabari (d. 311 A.H.) and al-Razi (d. 606 A.H.) have identified fea-
ture of ellipsis and brevity in some places in the Qur'an. Any study on
the subject of ellipsis and brevity is supposed to take into consideration
these identifications and classification of the phenomena in the Qur’an.

Ellipsis and Brevity in the Qur’an: Classification

Al-Suyiti has mentioned in his work “A/-Irgan” three categories
of brevity minus ellipsis as classified by al-Husayn ibn Muhammad al-
Tayyibi (d. 743 A.H.) in his book “A/-Tibyan ff al-Ma ‘ani wa al-Bayan”:
(1) Jjaz al-Qisar (limited brevity), (2) /jdz al-Tagdir (presumptive brevi-
ty), and (3) Jjdz al-Jami‘(comprehensive brevity). Limited brevity signi-
fies confinement of the word to one single meaning. For example, two
aydt in Siarah al-Naml “It is from Solomon; it reads: In the name of Al-
lah, Most Gracious, Most Merciful” (27: 30-31) refer to the letter written
by Solomon. Presumptive brevity denotes additional meaning of the
word spoken. For example, “It is guidance for those who are God-
conscious” (2:2) says that the Qur'an is the source of guidance for those
who were lost in error before their piety. Comprehensive brevity con-
notes various shades of meaning of the words. For example, “Verily, Al-
lah commands for justice and generosity...” (16:90) contains Allah’s
command for several things i.e. the right path, and performance of all ob-
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ologi penafsiran al-Quran. Al-Quran diturunkan dalam gaya linguistik Arab amnya dan
Quraysh khususnya dimana mereka mengaplikasikan konsep elipsis dan brevity dalam
kebanyakan puisi dan prosa mercka. Sebarang puisi yang tidak mempunyai elipsis dan
brevity adalah tidak diminati oleh orang Arab. Salah satu scbab utama orang Arab
mempercayai al-Quran sebagai kitab yang paling tinggi adalah kerana brevity (7a)
yang discbabkan clipsis (hadh/) butiran perkara berkenaan. Jadi ia nampaknya sangat
penting untuk menafsirkan al-Quran dengan fenomena elipsis dan brevity. Ada empat
jenis elipis yang berlaku dalam al-Quran: (1) latar belakang wahyu, (2) perkataan terten-
tu, (3) ayat sepenuhnya, dan (4) perenggan. Penafsiran al-Quran perlu berasaskan
pengenalan elipsis. Latihan ini boleh memudahkan kerja penafsiran yang serius ter-
hadap al-Quran. Kajian ini akan mengenalpasti dan menjelaskan keempat-empat kate-
gori elipsis dan brevity yang terdapat dalam al-Quran tersebut.

Kata Kunci: Ellipsisi, Brevity, Quran, tafsiran, Wahyu

Introduction

Man speaks and writes to convey his message as effectively as
possible. For that matter he has developed so many ways and styles. One
such style is what is called ellipsis and brevity. Long and cumbersome
speech and written message fail to attract human attention. It is brief and
concise statements that exert deep impact on human mind. The Qur’an
has paid special attention to this psychological fact. It has most of the
time addressed man in a very concise manner, omitting unnecessary de-
tails that man himself is able to grasp. At no place the Qur’an has ignored
this style. Arabs of the Quran’s revelation period were in love with this
style of speech. That is why when they listened to the Quran, they got
stunned. Today, readers of the Qur'an feel uncomfortable or confused
while trying to understand the Qur’an. One main reason for such situa-
tion is that they find the Qur’anic verses and chapters apparently discon-
nected with another. As a matter of fact, this apparent incoherence is due
to the phenomena of ellipsis and brevity. If the Qur’anic verses are read
in the light of what might have been omitted, there will be no confusion
at all in understanding the message. Justice, then, demands that interpre-
tation of the Qur’an must be based, among others, on identifying ellipsis
and brevity in the revelation. Muslim scholars have talked about a num-
ber of categories of such phenomenon. The author of this paper views, on
the basis of his own deliberation (tadabbur) over the Qur’an, that the en-
tire phenomenon of ellipsis and brevity in the Qur’an could be divided
into four categories: (1) historical events, (2) certain words, (3) complete
sentence, and (4) whole paragraph. This paper is to elaborate where and
why these categories of this phenomenon occur in the Qur’an.
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the speech is overloaded, it becomes complicated for the audience to
comprehend and get influenced; as for the Arabs of the pre-Islamic peri-
od, the most successful speech to them was brief and effective.® It may
be derived from the view of al-Farahi that ellipsis and brevity constitute
significant tools to ensure comprehension and influence of the speech.
While elaborating ellipsis and brevity in classical Arabic language Amin
Ahsan Islaht (d.1997 C.E.) says that in order to explain a message in elo-
quent Arabic only the necessary words are used, as the use of extra words
renders speech defective, referring to the incapability of the speaker.”

Thus, in the light of Muslim scholars® views ellipsis and brevity
may be defined as “the most adorable phenomena which, by excluding
what may be considered obtrusively redundant, render human speech
precisely brief yet perfectly comprehensible.”!0

Ellipsis and Brevity in Human Speech

Generally, Muslim scholars in the field of Quranic Studies and
tafsir claim that one of the unique features of Classical/Qur’anic Arabic
is the phenomenon constituted by ellipsis and brevity, which is hardly
available in other languages. For example, Islahi says that ellipsis and
brevity are exclusive traits of Arabic especially Quranic one.!! This
claim needs objective scrutiny and comparative investigation. Possibly,
certain particular dimensions of ellipsis and brevity may be considered
genuinely exclusive quality of Arabic language. But it may not be appro-
priate to say that other languages are depleted of this phenomenon. It is
not, as a matter of fact, a_characteristic merely related to human lan-
guages; it is rather inborn feature of human speech. Everyday speech in
any language speaks volumes of the existence of this feature. By nature,
man, not just Arabs, stands in love with both verbosity and brevity in
speech. He, at times, loves to speak, write and listen to a matter in all its
detail; but he, at times, loves to speak, write and listen to a message in
brief. It may not be exaggeration to state that all the human languages,
whether European, American, Asian, or African have the tradition of el-
lipsis and brevity.

People all over the world cutting across racial, religious, political,
social, and cultural boundaries exchange views, convey messages, share

. Amin Ahsan, Tadabbur-¢-Qur'an (Taj Company, Delhi, 1997), vol. 1,
ddimah, p. 23,

19 This is the author’s own coinage as precise definition is not available in the sources.
11 1s13hT, op. cit.. vol. 1. Mugaddimah. p. 2:
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Defining Ellipsis and Brevity

The Arabic term for ellipsis is sad/f and for brevity
scholars have unanimity over the occurrence of ellipsis and brevity in the
Qur'an, as it was a highly eulogized component of Arabic prose and po-
ctry of the Arabs during the pre-Islamic as well as the Qur’an’s revela-
tion period. Before any discussion on the subject is made, it is quite sig-
nificant to define the literal and technical dimensions of the two terms,
ellipsis and brevity.

The word fadhf in Arabic literally means to trim the thing from
its side, and to delete or omit something from its place. The barber’s cut-
ting of hair is also called as kad/f. According to experts of prosody and
poetics, the act of omitting the last part of the first hemistich of a poetic
verse is fadhf hence the omitted part is referred to as mahdhif (omitted).!
When an orator refines and edits his/her speech by excluding therefrom
whatever he/she deems cumbersome, it is known as /adfif. The word fjaz
literally denotes the state of a statement being brief and short.”

Al-Zarkashi (d. 794 A.H.) says that ellipsis i
statement either minor or major part due to some reason.* Al-Suyiitf (d.
911 A.H.) is of the view that the rhetoric (al-baldghah) is mainly com-
posed of, among others, brevity and verbosity in statements.* He has
quoted al-ZamakhsharT’s (d. 538 A.H.) view that it is required of the rhe-
torician to make the statements brief wherever it is necessary and make
that verbose wherever it is appropriate.® He has also referred to the view
of Ibn al-Athir (d.620 A.H.) and others that ellipsis signifies communica-
tion of a message in the shortest manner possible.® It is evident from this
view that 7z is the outcome of hadf; and both constitute significant el-
ements of the rhetoric. Al-Faraht (d.1930 C.E.) defines had/y as omission
of obtrusively redundant elements from a statement.” He further explains
that the very objectives of a speech are comprehension and influence; if

" Al-Fayriiz Abadi. Muhammad ibn Ya'quib, Al-Qamiis al-Muhif (Dar Thya" al-Turath
al-* Arabi, Beirut, 1997). vol. 2. p. 1066; Al-Farahidi, al-Khalil ibn Ahmad, Kitab al-
“Ayn (Dr Ihya® al-Turdth al-Arabi, Beirut, 2001), p. 178.

2 Ibid.. vol. 1, p. 726; Al-Farahidr, op. cit., p. 1036

* Al-Zarkasht, Badr al-Din, AL-Burhdn i ‘Uliim al-Qur
1994), vol. 3. p. 173.

‘. AlSuyati, Jalal al-Din, al-ltqan /i “Uliim al-Qur’an (Dir al-Kutub al-‘imiyyah,
Beirut, 2000), vol. 2, p. 105

“ Ibid

“ Ibid

" Al-Farah, *Abd al-Hamid, Rasd il al-mdm al-Fardhi /i “Uliim al-Qur an (3l-D¥’irah
al-Hamidiyyah. Saraimir, Azamgarh. India. 1991). p. 171

an (Dar al-Ma'rifah, Beirut,
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that because of risk, it will be far better to keep money circulating in the
financial economy thus starving the real economy of investment capital.

he Universal Condemnation on the Practice of Riba

C. Hindu Condemnation of Riba

According to Visser and Mclntosh* as carly as 2000-1400 BC the
Vedic Text of Ancient India spoke of the “kusidin " who is a person who
lends with interest. In the Sutra Texts circa 700-100BC contempt was
expressed for these kusidins. Vasishtha, who was a renowned lawmaker,
enacted anti-ursury laws which forbade the Brahmins and Kshatriyas (the
ruling class) from being usurers.

However by the year 200AD the stance against usury got diluted
and it stated in the Law of Manu that the “Stipulated interest beyond the
legal rate being against (the Law), cannot be recovered: They call that a
usurious way.” As a result, usury was redefined to mean interest charged
above the stipulated rate.

D. Buddhist Condemnation of Riba

Siddhartha Gautama Buddha laid out what is known as the Eight
Fold path as the main principles of the belief system. The eight are: 1.
Right View, 2. Right Thought, 3. Right Speech, 4. Right Bodily Action,
5. Right Livelihood, 6. Right Effort, 7. Right Mindfulness, 8. Right Con-
centration.

It is purported that the prohibition of usury is embedded in the Sth
path which reads as:

Right livelihood (sammda-gjiva): abstaining from a liveli-

hood that brings harm to other beings, such as trading in

arms, in living beings, intoxicating drinks, poison, slaugh-

tering, fishing, soldiering, deceit, treachery, soothsaying,

trickery, usury, efc.

Buddhism, which is an offshoot of Hinduism also strongly, con-
demns the practice of riba due to the nature of riba. But in both cases,
there is no explanation of why it is condemned.

Wayne A.M. Visser, Melntosh A, A Short Review of the Historical Critique of
Usury,” Accounting, Business & Financial History, §:2, July 1998, pp. 175-189.
S httpe//www. thebigview.com/buddhism/eightfoldpath html
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therefore, be expected to produce excess value. Thus, in-

terest is unnatural.”

Cato and Seneca condemned usury and equated it as the same as
murder as it consumed the life of the borrower. These sentiments mani-
fested into complete outlawing of interest by the Republican Rome (340
BC). The Democratic party in Rome rededicated to the cause of charging
interest on debts. Under Julius Caesar a ceiling of 12% interest rate was
set.2

From the above, it can be seen that even the philosophers and the
greatest thinkers of all time, condemned riba as it enriched a few and im-
poverished the many. These are people who had reached their conclu-
sions not from religious doctrine but from a rational mind.

B. Economist Condemnation of Riba

Adam Smith who is credited as being the father of capitalism, in
his book the Wealth of Nations® warned against usurious practices. J.M.
Keynes, who, although was not a proponent of the church, in his book
“The General Theory™ agreed with the church’s view that the practice of
ury was harmful to the economy.

A complete reading of Adam Smiths’ work and that of John
Maynard Keynes, will demonstrate that cven the two most prominent
secular economists who are considered fathers of capitalism condemned
the practice of riba. Their argument against riba is that:

“It starves the market from investments in the real econo-
my which is beneficial a majority of people and instead
fuels growth in the financial economy which has very lit-
tle value add and only benefits a few people.”

us

It is casier and less risky to make money by lending money than
to make money by taking risks and as a result of that people will find
ways and means of getting better at lending money rather than undertak-
ing risk.

Adam Smith and Keynes approached the issue of riba from a
macroeconomic perspective stating that the effect of usurious practices
will cause a decoupling between the real and the financial economy and

Wayne A.M. Visser and Alastair McIntosh, “History of Usury Prohibition: A Short
Review of the Historical Critique of Usury,” dccounting, Business & Financial History,
8 (2) July 1998, 175-189. http://wwiw.alastairmeintosh.com/articles/1998_usury.html
* Ibid: Smith. Adam., The Wealth of Nations, Book 1, Chapter 9: Of the Profits of Stock.
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carth! I have neither lent for interest, nor have men lent to me
for interest. Every one of them curses me.
From the verses of the New Testament, the permissibility of lend-
ing with interest to others is completely rejected and its condemnation is
unambiguous and strong.

G. The Church of England

Special mention must be given to King Henry VIII who was giv-
en the title “defender of the faith” by the Pope in 1521 and made himself
the head of the new “Church of England.” According to Thomson,® his
motivation to become the head of the church was not because of Christi-
anity as “he never claimed to following the original teachings of Jesus™
but so that he could “divorce Catherine of Aragon, remarry and divorce
thereafier as he pleased, and help himself to the wealth of the church as
he pleased.... going so far as to legalise usury....”

From the above statement, one can infer that up to 1521 usury
was prohibited in England and to legalize what was illegal, Henry VIII
had to create his own church. Implicit in this is that usury must have also
been prohibited by the Roman Catholic Church, or why else would Hen-
ry VIII need to create his own church?

A clear case has been presented to demonstrate that riba is taken
to mean as lending on interest and that the condemnation of lending on
interest is universal. Now we will look at the Quranic injunction against
riba.

3. The Qur’anic Condemnation of Riba

For everything that has been said in Islamic banking about riba,
one would be hard pressed to find a clear definition in the Qur'an on
what riba really is. In this section of the paper we will try to define the
meaning of riba and to look at the sequence of revelation of the verses in
the Qur'an from which we will infer the manner riba was abolished at
the time of the Prophet SAW.

The Quran interestingly enough does not have a specific defini-
tion for Riba. Unlike the philosophers, economist, Hindu & Buddhist

° Thomson, Ahmad, Muh
International Islamic Publi

mad *Ata’ur-Rahim, Jesus Prophet of Islam (Jeddah:
'« House, 2008). pp 154.
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E. Torah Condemnation of Riba

A simple reading of the verse from the Torah, makes the prohibi-

tion of riba clear:

«  Exodus 22:25 “If thou lend money to any of My people, even
to the poor with thee, thou shalt not be to him as a creditor;
neither shall ye lay upon him interest”

«  Leviticus 25:35-36 says “And if thy brother be waxen poor,
and his means fail with thee; then thou shalt uphold him: as a
stranger and a settler shall he live with thee. Take thou no in-
terest of him or increase; but fear thy God; that thy brother
may live with thee. Thou shalt not give him thy money upon
interest, nor give him thy victuals for increase.”

-« Deuteronomy 23:20-21 “Thou shalt not lend upon interest to
thy brother: interest of money, interest of victuals, interest of
any thing that is lent upon interest. Unto a foreigner thou
mayest lend upon interest; but unto thy brother thou shalt not
lend upon interest; that the Lord thy God may bless thee in
all that thou puttest thy hand unto, in the land whither thou
goest in 1o possess it said you could not charge your brother
usury.”

From the above verses of the Torah, it is evident that riba was
prohibited in totality but in Deuteronomy the prohibition was relaxed,
that it was only prohibited in lending between the Jews but allowable in
lending to non-Jews.

F. Bible Condemnation of Riba

Usury is condemned in the Bible in verses such as:

- Ezckiel 18:7-8; makes it clear that the righteous do not lend
at usury; and that usurers “shall not live.”

- Ezekiel 18:13; He lends at usury and takes excessive interest.
Will such a man live? He will not! Because he has done all
these detestable things, he will surely be put to death and his
blood will be on his own head.

-+ Luke 6:35; the strongest rejection of loans at interest came
from Christ, where He says “Lend, hoping for nothing in re-
turn.”

- Jeremiah 15:10; Woe is me, my mother, that you have bome
me. A man of strife and a man of contention to the whole
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that we can come out from the practice of total rejection, or

total acceptance, or something un-methodological. ¢
6. Developing a methodology to approach current human tradi-

tion (contemporary civilization) which could be called “Ara-

bic tradition” and “western thought.” To avoid the above

mentioned three practices, we need to follow approaches to

building bridge, comparison, refutation and disagreement.”
If the Quran was as book of theology, it would have encouraged
making one-dimensional reading. Yet, we are recommended to have an
integrated reading. Thus, Islam does not fight against science. The con-
temporary applied science and its outcomes led to different ideologies to
overcome traditional circumstances. Therefore, redirection of these ideo-
logies and purifying and employing them to serve the text of the Quran
may lead to achieve the integration between science and Islamic
knowledge.*®

According to al-Ghazali, cach type of knowledge—Islamic and

scientific—is independent. However, when it comes to the Question of
mutual relation, scientific knowledge has only a supplementary or com-
plementary role where it is used as a complementary tool to strengthen
the Islamic point of view.
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Qur’anic Interpretation and the Phenomenon of Ellipsis and
Brevity: A Critical Analysis

Tafsiran al-Quran dan Fenomena Ellip:
Kritikal

dan Breviti: Analisa

Israr Ahmad Khan*

Abstract

Scholars of Quranic Studies like al-Zarkashi (d.794 AH.) and al-Suyiti
(d.911 AH) have dealt in detail with Quranic ellipsis and brevity (hadhf and jaz) in
their respective works on Qur'anic Studies. Commentators of the Quran like al-Tabar
(d.310 A.HL), al-Zamakhshari (d.538 A.H.), and al-Razi (d.606 A.H.) have identified the
phenomenon of ellipsis and brevity at several places in the Quran. Yet, this feature of
the Quran did not get proper recognition in the methodology of Qur’anic interpretation.
The Qur'an came down in the linguistic style of Arabs in general and Quraysh in partic-
ular who loved to apply ellipsis and brevity in their poetry and prose. Any poem or ora-
tion deplete with this style was not appreciated by Arabs. One of the main reasons for
the Arabs’ acceptance of the Qur’an as the most effective and highly moving discourse
was its brevity (jdz) duc to the cllipsis (hadhy) of details of the matter concerned. It
seems then quite pertinent to interpret the Qur'an by taking into consideration, among
others, phenomenon of cllipsis and brevity. One may see four kinds of ellipsis occurred
in the Qur'an: (1) the background of revelation, (2) certain words, (3) complete sen-
tence, and (4) whole paragraph. Interpretation of the Qur’an needs to be based on the
identification of one kind of cllipsis or another. This exercise may facilitate the serious
task of Qur’anic interpretation. This paper will identify and explain the four categorie:
of cllipsis and brevity in the Quran.

Keywords: Ellipsis, Brevity, the Qur'an, Interpretation, Revelation.

Abstrak

Para ulama al-Quran seperti al-Zarkashi (d.794 AH.) dan al-Suydti (d.911
AH.) dalam kajian mereka telah membincangkan elipsis dan brevity (hadif and idz)
dalam al-Quran. Para pengulas al-Quran seperti al-Tabari (d.310 A.H.), al-Zamakhsha
(d.538 A.HL), dan al-Razi (d.606 AH.) telah mengenalpasti fenomena clipsis dan bres
ty di beberapa tempat dalam al-Quran. Namun tidak diberi pengiktirafan dalam metod-
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ye treat them with harshness, that ye may Take away part of
the dower ye have given them,-except where they have been
guilty of open lewdness; on the contrary live with them on a
footing of kindness and equity. If ye take a dislike to them it
may be that ye dislike a thing, and Allah brings about through
it a great deal of good. 4:19)

The Prophet SAW emphasized the importance of property rights
in his farewell pilgrimage by declaring to the assembled masses "Nothing
shall be legitimate to a Muslim which belongs to a fellow Muslim unless
it was given freely and willingly."

The Qur’an mandates the respect for property rights be extended
to all human beings regardless of religious faith (Yusuf Ali: Among the
People of the Book are some who, if entrusted with a hoard of gold, will
(readily) pay it back; others, who, if entrusted with a single silver coin,
will not repay it unless thou constantly stoodest demanding, because,
they say, "there is no call on us (to keep faith) with these ignorant (Pa-
gans)." but they tell a lie against Allah, and (well) they know it. (3: 75)

b. Riba, the Economy and the Dignity of Man

In surah Al-Nisa (4: 82) Allah SWT says: “Do they not consider
the Qur’an (with care)? Had it been from other than Allah, they would
surely have found therein much discrepancy.”

The Quran, having gone at length to clarify, legitimize and pro-
tect property rights cannot than allow for a loopholé to usurp these rights.
That loophole in society is the practice of riba, henceforth its heavy con-
demnation. When in operation riba makes the rich richer and the poor
poorer. It is the poor whose property gets expropriated by the rich and in
the process not only do they lose their property but also their dignity.

Kamali? states that,

“Islam’s perception of human dignity is predicated on the
unity in origin of mankind and its basic equality in regards
to the essence of humanity, rights and obligations. Islam’s
outlook on moral values and cthical norms that constitute
the foundation of affirmative social and human relations is
also essentially monolithic. Human dignity, human rights

> Kamali, Mohammad Hashim, The Dignity of Man: An Islamic Perspective (Kuala
Lumpur: Iimiah Publishers., 2002). p. 103.
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shall be brought back to Allah. Then shall every soul be
paid what it earned, and none shall be dealt with unjustly.
(2: 280-281)

4. The Detrimental Effects of Riba

a. The Guarantee of Property Rights and Private Ownership

A distinguishing characteristic of the Quran is the extent to which
it touches on property rights, private ownership and the need to honour
those rights. The reason for this is because the Quran makes it clear that
in reality, Allah SWT is the owner of everything and we merely are his
agents, managing on Allah’s behalf based on the rules that Allah SWT
has prescribed in the Quran.

However, as stated above, we also know that to Allah SWT be-
longs everything in the heavens and in the carth. So if Allah SWT owns
everything, how then can we make a claim on what Allah SWT owns?
In surah 7:128 reads: “... He causes us (in our role as his Khalifah on
earth) o inherit things...” and thus our claim of ownership. However th
inheritance is conditional, as attached to it are both rights and obligations
of the inheritor.

Examples of the conditions specified are that:

«+  the property cannot be used wastefully or cannot deprive oth-
ers of their justly acquired property (Yusuf Ali: And do not
eat up your property among yourselves for vanities, nor use it
as bait for the judges, with intent that ye may cat up wrong-
fully and knowingly a little of (other) people's property.
2:188)

«  one should not turn over one’s own property to those incapa-
ble of managing it (2:5)

+  Inheritance rights are not only respected (4:33)

«  Property rights of women are as sacred as those of men in
other cases as well (Yusuf Aliz And in no wise covet those
things in which Allah Hath bestowed His gifts More freely on
some of you than on others: To men is allotted what they
camn, and to women what they carn: But ask Allah of Hi
bounty. For Allah hath full knowledge of all things. 4:32)

- We have to pay Zakat on what we own.

+  There are also limitations to what we can own, for example,
men cannot own women, (Yusuf Ali: O ye who believe! Ye
are forbidden to inherit women against their will. Nor should
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= You who believe! Do not consume one another’s property by
false means, but only by means of mutually agreed trade.
And do not kill yourselves. Allah is Most Merciful to you.
(4:29)
= You who believe! Many of the rabbis and monks devour
people’s property under false pretenses and bar people from
access to the Way of Allah. As for those who hoard up gold
and silver and do not spend it in the Way of Allah, give them
the news of a painful punishment. (9:34)
It is in these verses that the operational definition of riba in the
an becomes clearer. From Lane’s Lexicon, the classical meaning of

(Ra-Ba-Waw) addition obtained more than what is sup-
posed to  be received, become high/grown
up/large/swollen/risen, mount up, to grow/swell, out of
breath, panting. Rabivatun - ever-increasing, severe. Arba
(comp. form) - more numerous, more increased.

As can be seen riba is about a phenomenon that has the effect of
getting more than what is due. Therefore riba is simply not limited to in-
terest only, but to any act which results in the unjust expropriation of an-
other’s property. This is consistent with Rasullulah SAW’s farewell ser-
mon (Khutbah Wida") where he proclaimed that the property of a Muslim
is sacred as life is and he asked that all wrongly expropriated property be
returned to the owner:

Allah SWT the gives examples of how this expropriation hap-
pens, cither through the legal system by inducing judges or as the case
has been by the church and monasteries taking in contributions in the
name of guidance but in reality misguiding people away from the truth.
Riba is also found in false trading where there is misrepresentation of
quality or quantity of the goods and services, inducing the buyer to pay
more for what is really worth le:

So heinous, the act of riba is that it is the only transgression that
is construed as an act of war that Allah SWT and HIS messenger SAW
will go to war against those who practice riba.

B. The Sequence of Revelation

There are two key discussions with regards to the verses dealing
with riba. The first is the discussion whether verses 2:275-281 are in-
deed the last verse 1o be revealed and the second is. of the 4 verses deal-
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seripts and the old and new testament whereby riba is defined as interest
or interest above a certain rate, in the Quran there is no such definition.
According to various commentators, the reason that the Quran
doesn’t specifically define what riba is, is because it was a well know
practice at that time and required no explanation.
Below are the verses directly related to riba based on the Yusuf
Ali’s translation:
= Those who practice usury will not rise from the grave except
as someone driven mad by Satan's touch. That is because
they say, ‘Trade is the same as usury.' But Allah has permit-
ted trade and He has forbidden usury. Whoever is given a
warning by his Lord and then desists, can keep what he re-
ceived in the past and his affair is Allah's concern. But all
who return to it will be the Companions of the Fire, remain-
ing in it timelessly, forever. (2:275)
= Allah obliterates usury but makes charity grow in value! Al-
lah does not love any persistently ungrateful wrongdoer.
(2:276)
= You who believe! Have fear of Allah and forgo any remain-
ing usury if you are believers. If you do not, know that it
means war from Allah and His Messenger. But if you repent
you may have your capital, without wronging and without be-
ing wronged. (2:278-279)
= You who believe! Do not feed on usury, multiplied and then
remultiplied. Have fear of Allah so that hopefully you will be
successful. (3:130)
= And because of their practicing usury when they were for
bidden to do it, and because of their consuming people's
wealth by wrongful means, We have prepared for the disbe-
lievers among them a painful punishment. (4:161)
= What you give with usurious intent, aiming to get back a
greater amount from people's wealth, does not become great-
er with Allah. But anything you give as alms, secking the
Face of Allah-all who do that will get back twice as much.
(30:39)
In addition to the above there are some verse which are indirectly con-
nected to riba such as:
= Do not devour one another's property by false means nor of-
fer it to the judges as a bribe, trying through crime to know-
ingly usurp a portion of other people's property. (2:188)
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He describes the second revelation concerning riba as “Riba and
the Jews” in surah An-Nisa 4:161 which rcads as:

“That they took usury, though they were forbidden; and
that they devoured men's substance wrongfully;- we have
prepared for those among them who reject faith a grievous
punishment.”

He describes the third revelation concerning riba as “Legal Pro-
hibition of Riba" in surah Al Imran 3:130 which read as:

0 ye who believe! Devour not usury, doubled and multi-
plied; but fear Allah; that ye may (really) prosper.”

And finally he describes the fourth revelation concerning riba as
“Al-Bay‘ as the alternative to Riba” in surah Al-Bagarah 2:275-281
which reads as:

“Those who practice usury will not rise from the grave
except as someone driven mad by Satan's touch. That is
because they say, 'Trade is the same as usury.’ But Allah
has permitted trade and He has forbidden usury. Whoever
is given a warning by his Lord and then desists, can keep
what he received in the past and his affair is Allah's con-
cer. But all who return to it will be the Companions of
the Fire, remaining in it timelessly, forever. (2: 275)

Allah obliterates usury but makes charity grow in value!
Allah does not love any persistently ungrateful wrongdo-
er. (2:276)

You who believe! Have fear of Allah and forgo any re-
maining usury if you are believers. If you do not, know
that it means war from Allah and His Messenger. But if
you repent you may have your capital, without wronging
and without being wronged. (2: 278-279)

If the debtor is in a difficulty, grant him time il it is casy
for him to repay. But if ye remit it by way of charity, that
is best for you if ye only knew. And fear the Day when ye
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ing with riba (Al-Baqaarah 2:275-281, Al-Imran 3:130, An-Nisa 4:161
and Ar-Rum 30:39) what was the sequence of revelation.
From the literature” all the arguments that place the verses 2:275-
281 as the final revelation is based on what was said by Sayyidina Umar
Al-Khattab r.a. He is purported to have said:

“Ali bin Muhammad and Abu Bakr bin Abi Shaybah re-
lated to us saying: Waki* related to us: Sufyan related to
us: *Amr bin Murrah related to us from Murrah bin Shara-
hil saying that:

“Umar bin al-Khattab said: Three (matters), if the Mes-
senger of God had explained them, it would be dearer to
me than this world and all that is in it: a/-Kalalah, al-
Riba, and al-Khilafah (Ibn Majah, 2717)"

However the above is a minority view. There is a strong mai
stream argument that puts verse 5:3 as the final revelation and it is a pos
tion that we concur with.

. This day have I perfected your religion for you, com-
pleted My favour upon you, and have chosen for you Is-
lam as your religion. But if any is forced by hunger, with
no inclination to transgression, Allah is indeed Oft-

forgiving, Most Merciful.?” (Al-Nisa, 5:3)

According to Saiful Rosly.® the revelations came down in the fol-
lowing sequence: He describes the first revelation concerning riba as the
“Moral Denunciation of Riba” in Surah Al-Rum (30: 39) which reads as:

“That which ye lay out for increase through the property
of (other) people, will have no increase with Allah: but
that which ye lay out for charity, seeking the Countenance
of Allah, (will increase): it is these who will get a recom-
pense multiplied.”

’ Dr. Ahmad Shafaat, Islamic Perspectives, Riba in the Quran, Part 1, 2005
(htp://www.islamicperspectives.com/Ribal.htm)

* Rosly, Saiful Azhar, Islamic Banking and Financial Markets (Kuala Lumpur:
Dinamas Publishing. 1995).
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generous even for own needs are undesirable. The best position is being
in between the two extremes. The wasatiyyah approach is exemplified
here in an unusual way. In the same vein, the surah al-Isr@h also pro-
motes the same message. The second aya/s also deals with the same issue
in different words.

Facilitating the things and letting people to have a sort of comfort
is also a part of accepting a balanced and moderate position in the life.
This is why God clearly explains that He does not want people be in dif-
ficulties and be burdened. God says; “God intends every facility for you
and he intends not put you in hardship.”**

Another example of balancing approach of the Quran has been
expressed through this aya/; “Grant us good in this world and good in
the hereafter.”*® This admonition is a clear sign of keeping a balanced
approach, neither inclining towards this world alone, nor the other world
alone, but holding the two worlds together and equally. An interesting
fact is that the Qur’an has kept a balancing even in the number of times
both the words were used. Each word is used 115 times in the Quran.
This ayah apparently leaves us with the Qur’anic philosophy of wasa-
tiyyah which is a right sort of equilibrium and balance in approaching the
worldly life and the world to come.

In order to substantiate the above said Qur'anic statements, there
are some prophetic traditions as well. It is reported on the authority of
Anas bin Malik that the Prophet [pbuh] is reported to have said: “The
best among you are not those who neglect this life for the life to come,
nor those who neglect the life to come for the sake of this life. Rather
cach of them serves as a path leading to the other. Hence blame accrues
when one exceeds the limits of need and those of sufficiency”.”' This
hadith also implies the importance of keeping a balancing between
worldly and heavenly life. The companions who learned and trained from
the School of the Prophet [pbuh] have also upheld the theme in their life.
For example, Ali bin AT Talib is reported to have said these words;
“Strive in your worldly affairs as if you will live forever, and strive in
your affairs of the hereafter as if you will die tomorrow.”? Working for

* The Quran, 2: 185,

' The Quran, 2:201

' Jalal al-Din al-Suylti, al-Hawr Ii al-Fatawd, ed. Abd al-Lafif Hisan ‘Abd al-Rahman,
(Bayriit: Dar al-Kutub al-‘ilmiyyah, 2000), 2:46. As quoted in Gemal al-Din Attia, To.
wards Realisation of the Higher Intents of Islamic Law, Magasid al-Shari‘ah: A Func-
tional Approach (London: International Institute of Islamic Thought, 2008), p. 212.

52 [t has been reported from the various sources mainly as a saying of the fourth rightly






491_0.png
Wasatiyyah [Moderation] as the Principle and Objective of the ZE§
Shariah as a Solution for Preventing Violence and Extremism

torted teachings of the two early communities for their excessiveness and
extremism, by its frequent and incessant invocation during obligatory and
optional prayers. The prayer is pivotal in the Shariah. Seeking the guid-
ance of straight path not leaning towards either extreme ways becomes a
major theme of the Sharial

This first and most important chapter in the Qur'an serves as a
beautiful manifestation of the concept of wasatiyyah, especially in the
sense of balance and a middle way. On the one hand this opening chapter
presents Islam as a middle or moderate way of life and mode of ibadah
against Christianity and Judaism, and on the other hand, it exhorts to
keep a right sort of balance in all walks of life of a Muslim. The idea of
wasatiyyah is implicitly packed with the guidance, admonitions and
teachings of the Shariak. Whereas it explicitly calls for the appreciation
of the moral quality of wasativyah occasionally, it urges sometimes
without explicit textual expressions.

‘Wasatiyyah based approaches of the Qur’an:

Some other examples

In addition to the above, we can see some other statements in the
Quran which implicitly emphasize the theme in different ways. An amaz-
ing pattern of balancing has been logically occupied in the style and
choice of words in the Qur'an. The analysis of such few ayahs given be-
low will be helpful to understand the argument more reasonably. God
says;

And who, whenever they spend on others, are neither

wastefid nor niggardly but [remember that] there is always

a just mean between those [two extremes].””

And neither allow thy hand to remain shackled to thy neck, nor
stretch it forth to the utmost limit [of thy capacity], lest thou find thyself
blamed [by thy dependents], or even destitute.*®

In the first ayal, God illustrates the virtuous qualitics of “bdd al-
Rahman, obedient servants of God. Among these qualities, He Exalted
enumerates the quality of moderation which is a clear illustration of
moderation. It is said that keeping away from the two extremes positions
in spending money is desirable. Both extreme points are blameworthy.
Spending too much to a level of extravagancy and being stingy and un-

" The Qur'an. 25: 67.
4 The Qur’an, 17: 29.





164_0.png
i) U Olgioyy « gualll 297 ot i

By cblast sdn and o ctall Soll B ) i slale ey

U RURNY PEWA RRESWE SNV IR Y e dpaall sl
S da ) e alall il TN (DSM) bl st las Yy et
o= bally TTUICD) (23 Lol Casadl LISy 7T (APA) (i) el
A las V) Gasets (8 porll) Gan iS5 LT H(WHO) 2l aeall 2olas
Aaae b Syl e (Soll Lgte Lany of Jatgadt ods i 55y
W 3} ol b LY e ald s tazngs 1310 Al
el s iz Ty oSGl Gllate e S e (S g L
T Esse p slne say b L VR pa SLAN S5l 0S5 can S @I
el oley 13 e Blsn Lo gsendl L6 sl Y L Y

Ol Ly cpen) e Les Calsty (pjle LSl pasadl ad e s
Gt S 5V pmr e alse 6 sl S CLasVL Syl e (S
ey Yy et e ezt 3 L 5l ey 3 Dol S

I

\

=55 o) o

hetp/fwww.who. intimediacentre/factsheets/fs396/ar]
VWY R 7 VAT s

5! Diagnostic and Statistical Manual of Psychiatric Disorders

American Psychiatric Association
53 International Classification of Discases

! World Health Organization

(¥ b st i 1012e) 3kally oAl SAtaally k) S cOliall J st
— Al S IRl R SN ) B (e Bp el Sl 1Y
o (Y1) (Ve (et s 101L2e) Skl

W(rees b S

) gy JARI SLA) it oof Ol iadle of e
YA






406_0.png
Sayyid Muhammad Yunus Gilani, and Tajul Islam 05

Approaches to reading the universe

As there are approaches to reading the Quran, there are approach-

es to reading the universe as well

a. Approach to creation: this entails believing firmly that the

universe is God’s creation and originates from His will and develops un-
der His guardianship. And it was not a random creation, therefore not
aimless. It was not accidental, meaningless or aimless. Behind every sin-
gle creation, there is a cause and purpose. Alwani requires a reader to
have an understanding and consciousness of the creation which underpin
the performance of duty of vicegerency, fulfilling our promise to Allah
(SWT), and standing with responsibility.”” He added that the Quran does
present itself as a source of natural science. Instead, it calls upon human
being to observe the nature and creation in order to reach out to the
knowledge of the Creator and His oneness as well as understanding Hi
sublime attributes.” These help in developing human capacity of under-
standing, enriching intellectual competencies and readiness for educa-
tional pursuit. Also, these could run all the powers of consciousness in
him. Thus, the observation of natural phenomena_helps human being to
earn competencies for civilizational development.”' Under this approach
there are some sub-issues as follow:

- Knowledge of principles of creation:

- Absolute and firm belief that the universe is a creation of Al-
lah (SWT) and manifestation of His Will.

- The universe follows a sustainable system and not an aimless
creation.”

- The Quran does not represent itself as source of natural sci-
ence. Yet, it calls upon pondering on creature and nature to
reach out to His knowledge, Oneness and Guardianship.
These would help human being to develop capacity of under-
standing, his intellectual competencies, educational prepared-
ness, and building capacity to carry out his civilizational du-
ty.

- Human being can develop his worldview of the universe, life
and man based on minute order and system that regulate the
universe.

“ Alwani, p. 44.
™ Alwani, p. 44.

p. 44,
p. 45
b 44
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Approaches To Integration of Knowledge: A Study of Al-Ghazali
And Alwani’s Vi

ns between Allah, human
and universe: in this trio-relation, it is explored how things
happen, and examined how they interact with what have dis-
cussed in the Quran. Having observed this, a person can de-
velop his consciousness and capacity of pondering on the
Quran. Thus, he can understand the reality surrounds him.®”

Thematic study of the Quran: the author suggests that some
important issucs in the Quran should be identified first. And
then all the relevant verses about a topic must be gathered to-
gether for an induction process so that the structural unity of
the Quran is perfectly reflected®®.

Exploring coherence between verses and chapters of the
Quran:

7 Alwani, p. 39.
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ences.”” This methodological integration between the Quran, universe
and man could only be understood by a person who has sufficient

knowledge of the Quran and science.

o

The foundations of Quranic methodology are the following:

1.

™ Alwani, p.
“ Alwani, p.
“ Alwani, p.
 Alwani, p.
 Alwani, p.
“ Alwani, p.

Reconstruction of Islamic educational worldview based on
the pillars of belief and the principles and characteristics of
the Quranic worldview. Thus, building an independent capac-
ity of educational criticism and the capacity of generating
knowledge and methodology are achieved.®'

Exploring_and reconstructing the Islamic methodology for
different fields in the light of the “Quranic educational meth-
odology”. The existing crisis of Islamic methods developed
as a result of a one-sided reading of the Quran. This recon-
struction could enable the Muslim mind to understand the re-
lation between physics and meta-physics, revelation and rea-
son, cause and effects.™

Revisiting methodology how to approach the Quran and sci-
ences of its reading. It requires the reconstruction of theories
of the “sciences of the Quran.”* In the context of globaliza-
tion when contemporary minds search for objective conclu-
sion for their investigations, rationality, methodological un-
derstanding, investigating relations between things in analyti-
cal and critical way are dominant. Thus, there is a need for a
new approach in understanding the text and a new approach
of reading that combines revelation with universal context.™
Developing a method of how to approach Sunnah based on
methodological perspectives of Quran. This could be devel-
oped considering Sunnah as a source originated from the
Quran and the living example of the Quranic precepts.®®
Revisiting Islamic tradition which requires a critical and ana-
Iytical reading and analogy to methodology of justification so
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- Human being discovers through his pondering on creation that
the perfect universal system is destined to an end one day.

- Pondering upon creatures enables human being to understand
the intertwined relationship between science and belief.

- If science is separated from belief, it can cause harms more
than it causes benefits.”*

- Human relation with nature is friendly and man is responsible
for its development.”™

b. Prudence: Prudence leads to discover divine creativity. It is a
type of thinking that develops rationality in human mind. Consequently,
it rains him for rational thinking of what surrounds him. By this qualicy,
he would understand that the universe is not an isolated creation. Yet,
functions in a unique system. This gives him a worldview for under: stand-
ing the universe, man and life.”

c. Overview on external subjective reality: Anything has an
imaginary as well as real existence. If an external reality docs not prove
the imagination, it means that that imagination is unrealistic.””

Conclusion: How integration of knowledge is achieved

According to Alwani, the issue of integration between scientific
and Islamic knowledge is a methodological issue in education that trig-
gers civilizational outcome. The fundamental approach in integration be-
gins with discovering the methodological relation between methodologi-
cal coherence in Qur’anic verses reflected in Quran’s structural and its
inimitability; and natural law. The Quran is a Divine Revelation by
which we understand the creation. The more knowledge we gain on reve-
lation, and universe, the more we grow our capacity to integrate between
revelation and science. We therefore may be able to discover methodo-
logical relation between methodology of revelation and methodology of
universe, which are interconnected.”™

Therefore, the foremost duty for a contemporary Muslim reader
of the Quran is to share methodology between revelation and natural sci-

 Alwani, p. 47.
7% Alwani, p. 47.

p. 49.
.53,
b 54,
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A. Readers should bring the Quran to his heart:**Allah (swt)
says in this regard: Say to them, "Whoever is enemy to Gabri-
el should understand that he has, by Allah’s command, re-
vealed to your heart the Qur'an which confirms what was re-
vealed before it, and brings Guidance and glad tidings to the
Believers " (Al-Baqarah: 97).

The Qur’an was lodged in Muhammad’s *heart’, a term used fre-
quently in the Qur'an to indicate a non-physical part of the human per-
sonality that receives and understands. It does not refer to the physical
human organ known by that name. The heart, according to the Qur’an, is
the centre of human perception. The effect of divine revelations on the
believing heart is uniquely uplifting. The simple recitation of the Qur’an
fills the heart with tranquility and solace, and opens up new vistas of
meaning and knowledge. The study of this revelation can also be very
inspiring, uncovering wider horizons of understanding and, therefore,
guidance and achievement.®

B. Belief in the structural unity of the Quran and reading it
n the light of this aspect: A reader should focus on the rela-
tional networks of the contents he finds in a particular verse
of the Quran.®*

C. Belief in the unity of a surah (chapter) of the Quran: He
believes that every surah of the Quran has a pivotal subject of
which the wholé content revolves around, illuminates
meaning and elaborates.**

D. Understanding the supreme values of the Quran (tawhid,
tazkiyah and civilization): He believes that this value trinity
form Quranic axis on which all the verses and chapters of the
Quran revolve and correspond each other®

 Alwani, p.34.

“ Sayyed Qutb, In the Shade of the Quran, vol. 1-2, p. 103-4.
“ Alwani, p.35.

“ Alwani, p. 36.

o Alwani. p. 37,
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The question of how a person knows that God is such and such
may be understood as a question about various ways of knowing. On the
basis of a pre-analytic glance at al-Ghazali’s thought, there are four ways
of knowing which are nagl (transmission) or taglid (literally, imita-
tion), ‘ag/”* (intellect), dhawg (immediate experience), or ilham (inspira-
tion), or mukashafah (intuitive knowledge) and wahyi (Revelation).™

Integration of Knowledge in the View of Taha Jabir Alwani

Alwani_stresses the need to bring to light the “logic” of the
Qur'an and what he terms “the cosmic Quranic methodology.” This
methodology is distinguished by a set of Qur’anic methodological deter-
minants of which he details three: 1) al-tawhid as the pivotal element of
the Qur’anic worldview, 2) combining the “two readings,” that is, our
reading of the Qur'an and of the created universe, and 3) the structural
unity of the Quran and the cosmic truths it encapsulates. Alwani then
links these three Quranic methodological determinants with construction
of an epistemological integration methodology.*®

To Alwani, integration between the revealed and scientific
knowledge firstly entails to the way of reading of the duo.”' On the
Quranic side, he suggests, for integration, reading of the Quran should
undergo the following approaches:

prophets and revelation. [al-Ghazali, al-lqtisad f7 al-'Itiqad, ed. Cubukeu and H. Atay
(Ankara, 1962), p. 4.] Kalam is most gencral and architectonic religious science, which
determines the sphere of each of the more specialized religious sciences. [George F.
Hourani, Ghazali on the Ethics of Action, Journal of the American Oriental Socicty, vol.
93, Issuc | (Jan.-Mar., 1976), p. 69.]

*C_ This is the normative religious science that deals with the legal limits of the man’s
actions in this world.

7 The Jewels of the Qur'an, p. 37-40.

* The term ‘agl, as al-Ghazalt himself points out, is ambiguous. It refers commonly in
the usage of theologians to demonstrative reason. It is the activity o faculty that proves,
defends, clicits conclusions implicd by premiscs. In more general scnsc, agl is man’s
basic apprehending faculty which distinguishes him from animals, and by which he has
theoretical knowledge. But the term also refers to the siff, “light of inner perception” or
“light of certainty (vakin). Al-Ghazall maintains that “ag/” as man’s basic reason-
instinct refers to the same thing denoted by the saff terms just mentioned. [Fadlou
Shehadi, Ghazali’s Unique Unknowable God (Leiden: E.J. Brill, 1964), p. 55.]

> Shehadi, Ghazalf’s Unique, 53.

“ Fathi Hasan Malkawi, Epistemological Integration: Essentials of an Islamic
Methodology, International Institute of Islamic Thought (IIIT), London, Washington, p.
9.

o Alwani

.33,
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the highest, the most noble and the most exalted of things to know is
God, the Creator, the Real, the One. Thus, knowledge of Him, which is
the science of His Unity, fawhid, will be the most excellent, most glori-
ous, and most perfect branch of knowledge.”"

The secondary sciences are practical and includes three: firstly,
fundamental religious rites such as cleanliness, prayer, alms giving, pil-
grimage, jihad, culogy, etc., which are the rights of Allah; secondly, ju-
risprudence such as fransactions and contracts such as purchase, debit,
credit, capital punishments, blood money, wedlock, divorce, emancipa-
tion of slaves etc. which are the rights of people; finally, ethics and mor-
als which is the rights of the soul.

In Jawahir,> al-Ghazali classified the religious sciences into two:
“essential” (‘uliim al-lubab) and “peripheral” (‘uliim al-sadaf). The for-
mer is again categorized into higher and lower grades. The higher grade
of the sciences of the core [of the Qur'an] consists of those important
sciences which are the precedents and roots of the three sciences
knowledge of God,* knowledge of the Last Day and knowledge of the
straight path and of the manner of traversing it. The lower grade includes
three sciences: the knowledge of the stories [narrated] in the Qur’an,
God’s argument with the infidels and His dispute with them [the science
of theology (‘ilm al-kalam)® stems from this division], and the
knowledge of the legal bounds®® (hudid).””

AL-Ghazalt, al-Risalah, p. 240.
2" Ibid., p. 246.

In Jawdhir al-Qur dn there is a strong emphasis upon employing what the author
considered to be the correct method of apprehending the Holy Book, i.¢. upon penctrat-
ing into the depth of the inner, hidden pearls and treasures. A very cléar-cut and com-
plete, but bricf theory concerning the aims (Magdsid) of the Qur'an is given in this book
- a theory which is recognized as important and is often quoted by al-Suyafi (d. 911
AH.) and other later scholars of the Qur’an. (Muhammad Abul Quasem, The Jewels of
the Qur’an: al-Ghazali's Theory, Kegan Paul International, London, first published in
1983, reprinted in 1989, pp. 1)

*In English, the phrase “knowledge of God” can suggest that God is “cither the
subject or the object of knowing™. This ambiguity of language (in addressing the matter)
is less possible in Arabic, for it has particular terms for God as either the subject or
object of knowing. The term “marifuh Allak” is employed to refer to man’s knowledge
of God, in the meaning of “the knowledge God bestows upon mankind of Himself or
(he like. Andi Nurbacthy, Development of al-Ghazali’s Concept of the Knowledge of
God in His Three Later Works: Ihya, al-Mungidh, and lljam al-‘Awamm. MA thesis

1998, Institute of Islamic Studies, McGill University, p.29.

Kalzim is defined by al-Ghazali simply as the study of God, and it has four principle
topics: the existence and fundamental nature of God, His attributes, His actions, and His
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this world and coming up with something fiuitful in this world has never
been considered derogatory rather it is actually viewed as a form of
“ibadah itself,” by which a believer gains the reward from God. Here the

equal footing is given to both this world and the hereafter.

Another example of a balance that we require to keep in our
life is taught by the Prophet (pbuh). For which we need to in-
voke to God

Besides the Quranic supplication mentioned above, the Prophet
(pbuh) taught us another invocation which also teaches us to pray for
keeping us away from the two extreme situations. “O God! I seek refuge
to Thee from poverty and from disbelief.”** The poverty is an extreme
pathetic situation in the life, it is one of the extreme sufferings of material
life. On the other hand, at the end of other side the Prophet (pbuh) taught
us to be away from the situation of disbelief which brings man to the to-
tal failure and eternal disgrace.

Besides the above discussed instructions on moderation, the
Qur*an appears to be accommodating a pattern of balancing in choosing
some words and their contrasting words. If we look at the Qur’an, we can
see a number of words and their antonyms that have been employed in
the Qur’an in a symmetrical position. This is also a kind of a balanced
approach of the Quran. It also denotes the Quranic literary style which
retains a balancing in the employment of such words. It would be inter-
esting to note the figure given below which shows the Qur’anic juxtapo-
sition of some words and their balance.

zuided ruler caliph “Alf bin Abf Talib, cousin and son-in-law of the Prophet. There have
been a report that this is a Prophetic hadith. Mohammad Hashim Kamali, The Religious
Thrust of Islamic Civilisation, in Islam and Civilisational Renewal; A Journal devoted
to contemporary issues and Policy Research,

=hitp://iais org. my/icr/index. php/icr/article/View/375/353> (aceessed on 13" October,
2017).

**'Spahic Omer, the Role of the Madinah Market at the time of the Prophet (pbuh),
<https://medinanet.org/2011/03/madinah-market-during-the-prophets-time-part-1/>
(accessed on 14™ October, 2017).

* Hafiz Ahmad bin Shuaib Al-Nasa'i. Sunan al-Nasa'i: Kitab Al-Isti‘adhah min shar,
al-kufr, 2nd ed. (Beirut: Dar al-Kutub al-"limiyyah, 2005). Also quoted in Yusuf al-
Quradawi. Mushkilat al-Faqr wa-kayfa Alajaha  al-Islam (Kaherah: Makiabah
Wahabah. 1997). p. 14.
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Integration between revealed and rational knowledge lies upon
the competency of a learner. Al-Ghazali writes that “most revealed
knowledge is rational for those who know [through study] (‘@/im) and
most rational knowledge is revealed for those who have intuitive
knowledge (‘arif).”**

Pedagogical role in Integration of Knowledge in al-Ghazali’s

Views

It is because al-Ghazali views education as a technique or skill
that he places great emphasis on teaching methods and on the teacher-
student relationship.*® With regard to the curriculum, al-Ghazali gives the
highest priority to religious learning. He has a developmental approach,
in which younger children are encouraged to memorise the Qur'an and
learn the fundamentals of the faith and of moral behaviour without ex-
planation or understanding. At a later stage they should receive explana-
tions and clarifications of the beliefs, so that their emerging commitment
can be rooted in rational conviction (al-Ghazali, 1898, Vol. 1, p. 45).

Al-Ghazali sees little point in the inclusion of music, singing,
dancing, drawing, painting or poetry in the curriculum, except perhaps in
very restricted circumstances, since these are unlikely to enhance chil-
dren’s faith and may indeed lead them astray. In terms of higher educa-
tion, al-Ghazali distinguishes between the obligatory sciences (religious
fundamentals, the Quran, Arabic and religious texts), which are to be
studied by everyone, and the optional sciences (the whole apparatus of
the revealed sciences, together with non-revealed sciences like medicine
and mathematics), which students can choose to study if they wish. **

** al-Ghazali, Abu Hamid, (1986), Al-Risaiah al-Laduniyyah," in Majmuah al-Rasa(il
al-Imam al-Ghazali (Beirut: Dar al-Kitab al-Arabi), vol. 4, p.96.
* Hamid Reza Alavi (2007) Al-Ghazli on moral education, Journal of Moral Educa-
tion, 36:3, 309-319, DOL 10.1080/03057240701552810. P. 312
 Hamid Reza Alavi (2007) Al-Ghazili on moral cducation. Journal of Moral Educa-
tion. 36-3. 309-319. DOL: 10.1080/03057240701552810. P. 313
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of religious sciences as the entire concern of this science is to understand
the Quran which is, according to al-Ghazali, the loftiest, most eloquent
and admirable subject and contains all sorts of sciences.* ‘Iim al-akhbar,
in al-Ghazali’s view, is the third fundamental science as it deals with un-
derstanding the reports of Prophet Muhammad (pbuh) who is the most
eloquent among human beings and the master inspired by God. Moreo-
ver, he has physical and metaphysical knowledge.*”

Al-Ghazali defines Branches (firii*) as the secondary sciences. In
his observation these sciences are practical and include three issues first-
ly, fundamental religious rites which include cleanliness, prayer, alms
giving, pilgrimage, jikad, culogy, etc., which are the rights of Allah; sec-
ondly, jurisprudence such as transactions and contracts the subject mat-
ters of which are purchase, debit, credit, capital punishments, blood mon-
ey, wedlock, divorce, emancipation of slaves etc. and designated as the
rights of people and finally, ethics and morals which are classified as the
rights of the soul.*®

d) Integration between Revealed and Rational sciences

In al-Mustasfa, an integrated type of knowledge for al-Ghazali is
the one bridges between pure science and religious science. Explaining
this integration, as in other books, he briefs three types of sciences. First-
ly, one is the pure rational, which the shari‘ah neither incites nor invites
to, such as, arithmetic, geometry, astronomy, ctc. Secondly, purely tradi-
tional sciences like hadith (prophetic traditions), and fafsir (Quranic
commentary). He claims that all these knowledge could be learnt suffi-
ciently by anyone because all that is required in traditional knowledge is
the power of memory, where there is no role for reason. Yet, the third is
the noblest knowledge where reason and tradition are coupled, where ra-
tional opinion and the shari‘ah are in association. *’ To him the sciences
of jurisprudence and its principles are the noblest because it is born
through integration between the pure rational and pure traditional
knowledge.

* AL-Ghazalt, al-Risalah, 244.

* Abd Hémid al-GhazalT, “Al-Risalah al-Laduniyyah,” in Majmuah Rasail al-Imam al-

Ghazalf, cd. Torahim Amin Muhammad (Cairo: al-Tawfiqa Bookshop, N. D), 245.

5 Ibid., 246,

" Hammad, Ahmad Zaki Mansur, Abu Hamid al-Ghazali’s Juristic Docirine in al-

Mustasfa min lim al-Usul with a Translation of Volume One (USA: University of
cago. 1llinois, 1987), p. 303-304.
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tals as evidently the science of the Quran is solely devoted to under-
standing the Qur’an. In addition, this category comes under supplemen-
tary role with the third category of science because, according to al-
Ghazali, “language alone cannot treat exposition or its technicalities.”
Thus, for the pronunciation of the Qur’anic text such as “learning the dif-
ferent readings and the enunciation of the different letters, and what per-
tains to exposition which also rests on authoritative transmission,” a
supplementary science which incorporates “auxiliary” science is deemed
necessary.

From the above discussion, it should be understood that the first
category of science, i.e. ‘fundamentals’ is not in fact a science. Revela-
tion is, without any qualification, a source of knowledge about God.
More specifically, it is only the primary, ultimate and authoritative
source. It is the final standard by which the adequacy of any other source
s judged.*® It is also the source of the rest of the categories of sciences,
i.c. branches, auxiliary and supplementary. While it takes a pivotal role,
other categorics revolve around it.

In regard to blameworthy category, al-Ghazali mentioned three
reasons whereby a science could be blameworthy. They are: when it
leads to any harm whether it befalls its doer or somebody else; when for
most of the time it is harmful; when the pursuit of that kind of knowledge
does not give the doer a scientific advantage.*®

The theoretical roots of the first category of Islamic sciences,
namely ‘fundamentals’ in al-Risalah, are concerned with three basic
fountainheads of the entire Islamic discourse, namely God’s self and at-
tributes, His word or revelation, and His Prophet. The first category of
religious science, al-tawhid, is derived from God’s self and attributes, the
situations of the prophets, their companions, conditions of life and death,
events of Resurrection and Day of Judgment, and seeing Him by mcans
of God’s signs in the Qur’an, Prophet Muhammad’s reports and intellec-
tual and analogical evidences.’® Al-Ghazali explained why the sciences
of God’s Unity (‘ilm al-tawhid) should be in the most exalted position in
religious sciences. According (o him, “the honor (or nobility) of a science
depends on the honor of its subjects (ma liim); the rank of the learned on
the rank of the knowledge. There can be no doubt that the most excellent,

“_Ibid.. Vol. 1, p. 18.

7 Ibid.. Vol. 1. p. 18.

*Fadlou Shehadi, Ghazali's Unique Unknowable God, p. 55.

" Al-Ghazalt, Revitalization of the Sciences of Religion, Vol. 1, p. 38-39.
0 ibid. p. 244.
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Premises for Integration of Knowledge in al-Ghazali’s Views

1. Concept of Maslahah (public interest) and mafsadal (pub-

lic harm)

In Zhya “Uliim al-Din,*' the author categorizes the classification
into two, praiseworthy and blameworthy. The theoretical basis of al-
Ghazalv’s classification of Islamic sciences into praiseworthy and
blameworthy sciences is the concept of well-being (maslahah) and harm-
fulness (mafsadal). It seems that the classification of Islamic sciences
would not have been needed as al-Ghazali asserted that the “religious
sciences are all praiseworthy,” unless there are sciences, according to
him, which are confused with religious sciences.*> Because of this mix-
ture of non-Islamic sciences, the Islamic sciences are divided into two:
praiseworthy and blameworthy.** However, as far as the praiseworthy
sciences, which are truly Islamic, are concerned, it seems that the catego-
ry of *fundamentals’ is not in itself a class of Islamic science but the fun-
damental source from which the Islamic sciences could be understood.
More specifically, for example, the Book of Allah (the Qur’an) itself
does not represent a science of Islam but it is the main source of it. The
situation is almost the same for other elements of ‘fundamentals.” For
this category of science, al-Ghazali did not mention its source, yet a
source is a must for a science to be a science. However, he asserted
sources for other categories of Islamic sciences and all of them are re-
ferred to as the ‘fundamentals.” For example, he said that the attachment
of the *branches’ (firz*) with the *fundamentals® (usal) is “what has been
drawn from the fundamentals” in order to “promote a comprehensive un-
derstanding of what could bring mundane as well as other worldly well
beings.™* Similarly, the third category of Islamic sciences is, according
to him, the instruments that help to understand the first category, i.c. fun-
damentals. He named them ‘auxiliary’ (mugaddimar) which “act as the
instrument for the religious (shar‘iyyah) sciences” because they are lin-
guistic science and syntax which are “instruments for the knowledge of
the Book of God and the usage (sunnah) of His Prophet.”* Finally, the
fourth category which is entitled *supplementary® (mutammimat) and re-
fers to the science of the Quran is also concerned with the *fundamen-

The book, //iya ‘Ulum al-Din (Revival of the Religious Science) is the encyclopedic
wark of al-GhazalT recognized as his most famous composition.
. AL-GhazlT, Zhyd ‘Ulum al-Din (Beirut: DAr al-Ma'arif), vol. 1: 16,
. Al-Ghazali, Revitalization of the Sciences of Religion, Vol. 1, p. 16.
. Al-Ghazali, Revitalization of the Sciences of Religion, Vol. 1, p. 17.
Revitalization of the Sciences of Religion, Vol. 1. p. 17.
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Kreativiti dalam Hiburan Islam: Kajian Kes
Kumpulan Nasyid Malaysia (Rabbani, Raihan And Hijjaz)

Abdulhamid Mohamed Ali Zaroum,” Mohd. Abbas Abdul Razak™ and
Abdul Latif Abd. Razak™"

Abstract
This paper attempts to shed some light on Islamic Nashid (Nasyid) groups in
Malaysia, in particular Rabbani, Raihan and Hijjaz. With the emergence of globaliza-
tion and its entertainment aspect, and due to the huge influence of modernization on the
society especially among the youth, there was a need for an aliernative entertainment
And, as far as Muslims are concerned, the most effective way in this regard was, to a
great extent, Islamic Nashid. Entertainment itself has been an arca of great discussion
and dispute among Muslim scholars throughout the ages all over the world. In Malaysia,
the issue of allowing or disallowing entertainment specifically songs and music is no
longer a big issue. As a matter of fact, entertainment is part of the traditions and culture
of the Muslims in this part of the world. Nevertheless, the major concern here is what
kind of songs and music do Nashid groups present? Could Islamic Nashid be an alterna-
tive to the conventional or non-Islamic songs? Is it possible for Nashid performance to
be viewed as an act of worship? To what extent Nashid groups arc contributing in the
Islamization of entertainment and enhancement of Islamic awareness in Malaysian soci-
ety?? The focus of this research is: (1) The historical background of Rabbani, Raihan
and Hijjaz Nashid groups (2) The role these groups have been playing in creating Islam-
ic awareness; (3) The Islamization of songs and music as promoted by these three
groups; (4) The challenges these Nashid groups are facing in terms of publication and
audience attendance ctc ; and (5) The futurc of Islamic Nashid in Malaysia. This re-
search is expected to provide important findings that will enhance Islamic awareness
among the society members. Besides, it is hoped that this paper will highlight the effec-
tiveness of Islamic Nashid in Malaysia especially in this borderless globalized village.

Keywords: Nasyid, Nashid, Islamic Entertainment, Creativity, virtues, Ma-
laysia.
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for analysis. The area we dealt with so far deals mainly with conceptual
presentation of the principle of wasatiyya. We also need to analyze its
practical implications in society, especially in the multi-religious socie-
ties of our time. It is expected from the contemporary scholars to develop
a strategy based on wasatiyyah. In addition to this, the study argues the
wasatiyyah based approach is an essential tool to combat the extreme
tendencies in societies. This approach has always been employed by the
carly scholars to address the challenges of social problems like extrem-
ism and intolerance.

Wasatiyyah Based Approaches of Various Muslim Scholars

Slipping from the middle position and balanced approach of the
Shariah and inclining towards either of two extreme poles has always
been witnessed as a social phenomenon in history. However, as God
promised, the emergence of the reformers in the beginning of every cen-
tury will always managed to correct such tendencies and to place back
the Shariah in its right place. The Prophet Muhammad (pbuh) had in-
stantly corrected the tendencies of extremism and undue negligence
among his companions in his life time which finally enabled them to be
exemplified as the perfect model of a moderate and balanced society.
However, after the demise of the Messenger (pbuh), the Muslim society
had witnessed the tendency of deviation by losing the wasatiyyah, mod-
erate state of affairs. God had promised that He would send reformers to
renew His din in every dawn of the century. Their renewal efforts and
reform schemes, though heterogencous, appear to be a kind of efforts of
bringing back the wasaziyyah, balance and moderation in Muslim socie-
ty. The reformers always had strived to renovate and renew this character
in their respective times, in one way or another. They sought to bring a
right sort of balance at socio-cthical levels. They had adopted a balance
and moderation in approaching the Skariah. Although their contributions
and efforts are varying from person to person, time to time, the overall
efforts of each one have been instrumental to present the Shariah as a
balanced scheme of life.

The Need of Prioritiza
Contemporary Societies
Giving utter importance to unnccessary issues and ignoring the

crucial problems of society is truly an unbalanced approach and the dis-

order of the prioritics. This tendency is just opposite of the Qur’anic con-

n and Balanced Approach in the
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Qur’anic Words ~ Meaning No. of times Total
Al-Dunya This world 115 230
Al-Akhira The hereafter 115
Al-Mala'ikah Angles 88 176
Al-Shayatcen Satan 88
Al-Hayat Life 145 290
Al-Maout Death 145
Al-Rajul Man 24 48
Al-Marha ‘Women 24
Hardship 114 228
Patience 114

Figure no 1.5

The above figure shows how the Qur’an used some words and
their equal proportion. The juxtaposition of the word dunya, this world
and akhirah, angels and satan, life and death, man_and woman are the
testimony for the numerical balancing of the Qur’an.*®

From the above analysis, we would be able to see all instructions
related to all aspects of life, whether legal or ethical, social and spiritual,
have been granted to the humanity which help people to maintain balance
and order. All rulings and admonitions of the Shariah urge Muslims to be
moderate and balanced. The spirit of wasatiyyah is ingrained in every
breadth and width of the Shariah. It could be assumed that the wasa-
tivyah, is a middle station between two stations at opposing sides.’” Tt
means that there are three situations or positions for all the issues even in
religious affairs. It may be suffixed as negligence in pursuing what is of
benefit. Secondly excess position or extreme level and the third position
is middle and moderate station or stance.

Wasatiyya to Counter the Challenges of Violence and Extrem-
ism
In the previous section, we discussed views of some scholars on
the theme of wasariyya and its orientation toward magdsid. But in order
to establish the vitality of this theme some other aspects seem to be vital

* Tariq Al-Suwaidan, Statistical Miracle in Quran,
<hutp://www.islamawareness.net/Mig/stat html> (accessed on 13" October, 2017).
 Ibid.

57 Attia, 85.
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highlighted with its fundamental principles of iman and higher principles
and values by which people of other communities might be closer and
less hostile to Islam. From the right and balanced priorities of Muslim
communities, the people of other faith can casily convince that the Shari-
ah is actually meant for the well-being and good for all

Conclusion

From the above illustration, it is clear that keeping the moderation
in all aspects of human life is an essential part of the Shariah. The prin-
ciples of the Shariah are not for dealing with some aspects, but for all
aspects of life. The moderation is recommended for life as a fundamental
principle. The theme, therefore, elevates itself as a fundamental universal
principle upheld by the Shariah which aims to bring benefits and welfare
of humanity through the attainment of this objective. Since the overall
objective of the Shariah is to bring good and benefits to humanity, devi-
ating from the moderation by inclining cither to negligence or to extrem-
ism, is considered as equal to bringing harm to society. In addition, the
universality of moderation is justified as it is prescribed to observe at all
occasions and situations and irrespective of time and space. In many
places, we have seen the Quran directly and indirectly exhorts believers
to apply this notion individually and collectively. Morcover, the title of
wasatiyyah justly balanced is designated as the fundamental feature of
Muslim community. All this indicates that the wasatiyyah could be enu-
merated as one of the higher objectives of the Shariah. As some of the
principles of the Shariah like justice and freedom are conceived in later
period as the higher objectives of the Shariah, the wasativyah could also
be considered as a higher objective of the Shariah.

In short, the concept of wasatiyyah, from merely an ethical value
which is most often confined at individual level, needs to be clevated to a
broader perspective as the principle and objective of the Shariah.®' Such
kind of presentation will enable people to view it as a major life scheme
for Muslims as well as non-Muslims at socictal and global level. And it
has to be practiced in all kinds of societies prevailing today irrespective
of Muslim dominated or Muslim minority societies. It is, therefore, genu-
ine to conclude that the moderation is the best and most suitable ap-
proach in the multi-religious society as well.

61 Kamali. The Middle.... 1
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cept of moderation. Here is the wasatiyyah approach which is becoming
relevant in order to treat these social problems. Putting the things in their
right position and right propositions or approaching an issue in its right
degree of concern is something which rightly be described as wasativyah
approach.™®

As part of worship and spiritual activities Muslims who live in
multi-religious society should avoid to conduct big gatherings, most of-
ten for non-obligatory acts, as a public nuisance. They should not disrupt
the peaceful and serene atmosphere of community. They should think
how to maintain environmental purity and avoid noise poilution. Should
they use huge sound system and loud speakers if they are not needed?
The majority in society might not be the part of the event. If Muslims do
so it will unwillingly force other communities to suffer. In several parts™
of India Muslims, though they are minority, use the loud speaker to make
the rarawifi prayer and non-obligatory offerings of prayer in high volume
which affect the people of other faiths in many ways. Giving unnecessary
importance to the trivial issues is kind of expression of extremism.

As far as the case of prayer, obligatory or ardwih, are concerned
using the loudspeaker cannot be considered as a recommended practice.
According to the magasid, it will never be considered under the category
of dariiriyat, but only under tahsiniyat or embellishment. At the expense
of the tahsiniyat, which is particularly concerned to Muslim community
alone, the daririvat of all people, which is the freedom of their faith and
freedom of their peaceful living is violated. The fundamental rights and
freedom (magasid) of other people should be taken into consideration in
their right degree. The ignorance on the overall objectives of the Shariah
and overlooking its outstanding principles seem to be instrumental for
these extremist tendencies in multi-religious societies. In short, it would
not be fair to bring hair splitting disputed issues of figh in to the multi-
ligious societies. The concern of the common people in such society is
not the jurisprudential issues, especially the issues related to a particula
religious group rather, the fundamental issues belong to their life and
ciety would be their main concern. As al-Qaradawi pointed out, the em-
phasis should not be placed on minor or controversial issues, but on fun-
damentals.®® In multi-religious socicty the image of Islam should be

s0-

his is part of figh al-muwdzanat.
* It is common in Kerala to use loud speaker at night prayer during Ramadan and other
occasions of optional prayers such as solat offerings from Sunni community.

0 A l-Oaradawi
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Abstrak

Makalah ini cuba menerangkan beberapa kumpulan Nasyid Islam di Malaysia,
khususnya RABBANI, RAIHAN DAN HIJJAZ. Dengan kemunculan globalisasi dan
aspek hiburannya, dan discbabkan olch pengaruh besar pemodenan terhadap masyarakat
terutama kalangan belia, hiburan alternatif amatlah diperlukan. Cara yang paling
berkesan dalam hal ini adalah, scbahagian besarnya, Nasyid Islam. Hiburan itu sendiri
merupakan bidang perbincangan dan pertikaian hebat di Kalangan para ulama Istam
sepanjang zaman di seluruh dunia. Di Malaysia, isu membenarkan atau menolak
uran khususnya lagu dan muzik tidak lagi menjadi masalah besar. Hakikatnya,
uran adalah  sebahagian daripada tradisi dan budaya umat Islam. Walau
bagaimanapun, kebimbangan utama di sini, apakah jenis lagu dan muzik yang
didendangkan olch kumpulan Nasyid terscbut? Bolchkah Nasyid Islam menjadi
alternatif kepada lagu konvensional atau yang bersifat tidak Islamik? Adakah mungkin
Nasyid dilihat scbagai satu ibadah? Scjauh manakah kumpulan Nasyid menyumbang
kepada Islamisasi hiburan dan meningkatkan kesedaran Islam dalam masyarakat
Malaysia? Fokus penyelidikan ini adalah: (1) latar belakang kumpulan-kumpulan
Nasyid RABBANI, RAIHAN DAN HIJJAZ (2) Peranan kumpulan-kumpulan ini dalam
membentuk kesedaran Islam; (3) Islamisasi lagu dan muzik seperti yang diketengahkan
oleh ketiga-tiga kumpulan ini; (4) Cabaran yang dihadapi kumpulan-kumpulan Nasyid
ini dari segi penerbitan dan menarik minat pendengar; dan (5) Masa depan Nasyid Islam
di Malaysia. Penyelidikan ini dijangka memberikan penemuan penting yang akan
meningkatkan kescdaran Islam di kalangan masyarakat. Di samping itu, diharapkan
makalah ini akan menonjolkan keberkesanan Nashyd Islam di Malaysia terutamanya
dalam dunia globalisasi tanpa sempadan.

Kata Kunci: Nasyid, Hiburan yang bersifat Islamik, kreativiti, nilai-nilai
murni, Malysia

Introduction

To many scholars, any sort of entertainment, and most important-
ly singing, if accompanied by musical instruments is Aaram to do or to
listen to, whether it is done by a man or a woman. The only exception
that is made is singing that is accompanied by the daff’ (frame drum),
done by women at weddings or on Eid, and when one who has been ab-
sent returns.! On the contrary, others look at it from a different angle stat-
ing that songs or Nasyids (Bahasa Malaysia spelling for the Arabic
Nashid) are like poetry; its permissibility or otherwise lays in its lyrics; if
it promotes goodness then it is halal and if it promotes vice then it is ha-
ram.?

Look at the Fatwa given by Shayhk Saalih Al-Munajjid. https://islamqa.info/en/47996

hitp://fatwa.islamweb.net/fatwa/index.php?page
011

owfatwa&Option=Fatwald&1d=245
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b)  Classification of Religious Knowledge

Integration of knowledge in al-Ghazali’s view could be seen in
the best manner through his classifications of knowledge. In other words,
how he built relations between different classes of knowledge or how one
class bonds with other classes or how the classes qualify each other. Al-
Ghazali provides variant classifications of knowledge in his various writ-
ings. In Zhya “Uliim al-Din, he classifies knowledge into two as the fol-
lowing:

Classification of Science
1. Fundamentals (usil)
a) The Book of God (the Qur’an)
b) Sunnah of the Prophet (pbuh)
©) Consensus (ijma’) of all Muslims
d) Traditions relating to the Companions (athar al-sahabah)

2. Branches (fura®)
a) Sciences that are understood from “sources™ (isil)

3. Introductory (mugaddimar)
a) Linguistic science and syntax

4. Supplementary (mutammimat)

a) The Quranic sciences including the science of interpretation

b) The sciences of prophetic traditions such as transmission of
hadiths

¢) The science of principles of jurisprudence (usil al-Figh)

d) Biography of the Prophets, the Companions and illustrious
men®

In Ihya “Uliam al-Din,** knowledge was classified based on the
well-known concept of maslahal (well-being) and mafsadah (harmful-
ness). According to this theory, some knowledge is praiseworthy and
some other are blameworthy. It depends on their nature and alignment.
Al-Ghazali asserted that religious sciences are all praiseworthy, unless

Ghazall, Revitalization of the Sciences, 16-18,
he book, /ya “Ulum al-Din (Revival of the Religious Science) is the encyclopedi
hazali recognized as his most famous composition.
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Structure of Integration of Knowledge in al-Ghazali’s Views:

Al-Ghazali finds integration of knowledge in its structural inte-
grality'” which could be seen in the best manner through his classifica-
tions of knowledge. In other words, how he build relations between dif-
ferent classes of knowledge or how one class bonds with other classes or
how the classes qualify each other. Al-Ghazali presents two types of in-
tegration of knowledge: integration between Islamic sciences; and inte-
gration between Islamic sciences and non-Islamic sciences.'®

a)  Integration Between Islamic Sciences

For Islamic sciences, he divides into two categories: Basic and
branches. The basic of Islamic sciences is Islamic theology (al-kalam)'®
which undertakes establish the principles of all the religious sciences.
Therefore, all Islamic sciences are relative to it and it is the highest rank-
ing science, for arriving to these details one must start with it.2"

On the basis of these sources, it is clear that al-Ghazali views ed-
ucation as a technique or skill, rather than a science in itself, and that its
purpose is to give humans the knowledge and dispositions they need to
follow divine guidance so that they can worship God and achicve salva-
tion and happiness in the life to come. Knowledge is at the heart of edu-
ation and the noblest kind of knowledge is the knowledge of God, his
attributes and his deeds.?'

He also famously states his opinion that of the three disciplines—
kalam, canon law (al-figh), and medicine—canon law is the most im-
portant because it is needed by the well and the sick, doubter and belicver
alike.

7 Malkawi, Fathi Hasan. Manhajiyyah al-Takamul al-Ma’rifi, 2011. The International
Institute of Islamic Thought, Herndon, USA. P. 53.

'* Al-Ghazali, Abu Hamid Muhammad bin Muhammad. (1993). Al-Mus
Dar al-Kutub al-Ilmiyyah, p. 4.

 Al-Ghazali, Abu Hamid Muhammad bin Muhammad. (1993). Al-Mustasfa. Beirut
Dar al-Kutub al-Ilmiyyah, p. 4.

** Hammad, Ahmad Zaki Mansur, (1987), Abu Hamid al-Ghazali’s Juristic Doctrine in
al-Mustasfa min Iim al-Usul with a Translation of Volume One, USA: University of
“hicago, Illinois, p. 313.

* Hamid Reza Alavi (2007) Al-Ghazali on moral cducation, Journal of Moral
Education, 36:3, 309-319, DOI: 10.1080/03057240701552810. P311-12

** Dennis Morgan Davis Jr.. Al-Ghazali on Divine Essence: A Translation from the
Iqtisad F La L -Ietigad with Notes and Commentary (ProQuest Information and Learn-
2 Company 300 North Zeeb Road, 2005). p.17.
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Clas: ation of Religious Sciences in al-Risilah al-
La’duniyyah
1. Fundamentals (usiil) 2. Branches (firii®)
a) “lim al-Tawhid a) Religious rites
b) Tim al-Tafsir b) Jurisprudence
¢ “lim al-Akhbar ©) Ethics and morals **

Similar to Zhya, al-Gazali classifies Islamic sciences in al-Risdlah
with ‘ilm al-usul’ (sciences of fundamentals) and ‘ilm al-firu’ (sciences
of branches). Yet, the sub-classes are not entirely similar in both books
However, the ‘fundamental’ are concerned with three basic fountain-
heads of the entire Islamic discourse, namely God’s self and attributes,
His word or revelation, and His Prophet. Under this head, al-tawhid, de-
ves its existence from God’s self and attributes, the situations of the
prophets, their companions, conditions of life and death, events of Resur-
rection and the Day of Judgment, seeing Him by means of God’s signs in
the Qur’an, Prophet Muhammad’s reports, intellectual and analogical
evidences.’' Al-Ghazali explains why the sciences of God’s Unity (‘ilm
al-tawhid) should be placed in the most exalted position in religious sci-
ences. According to him, “the honor (or nobility) of a science depends on
the honor of its subjects (ma ‘/iim); the rank of the learned depends on the
rank of the knowledge. There can be no doubt that the most excellent, the
highest, the most noble and the most exalted of things to know is God,
the Creator, the Real, the One. Thus, knowledge of Him, which is the
science of His Unity, awhid, will be the most excellent, most glorious,
and most perfect branch of knowledge.”**

Al-Ghazali considers that this science, though excellent in es
sence and perfect in itself, does not dispense with the other types of
knowledge. Indeed, one cannot attain knowledge of this branch of sci-
ence unless he gathers knowledge in some antecedents like the science of
the heavenly bodies and the spheres and things that God has made.’® The
second category, science of afsr, is considered one of the fundamentals

, al-Risalah, 245-247
*! Tbid, 244.

2 Al-Ghazalt, al-Risalah, 240.

3 Al-Rabe. Musiim. 135.
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there are sciences which are mistaken for religious sciences.?® These are
four types: ‘fundamentals’ (us/), ‘branches’ (fura”), ‘auxiliary’
(mugaddima) and *supplementary® (mutammimat). He observes integra-
tion between them through their mutual links. For example, the ‘branch-
es” (fura’) links to the ‘fundamentals® as “they were drawn from the fun-
damentals” in order to “promote a comprehensive understanding of what
could bring mundane as well as other worldly well-beings.”?® Similarly,
the third category of Islamic sciences is, according to him, the instru-
ments that help understand the first category, i.e. fundamentals. He
names them ‘auxiliary> (mugaddimar) which “act as the instrument for
the religious (shar‘iyyah) sciences” because of their being linguistic sci-
ence and syntax and are designed to be “instruments for the knowledge
of the Book of God and the usage (sunnah) of His Prophet.”’ Finally,
‘supplementary’ (mutammimar) as the last category of science refers fo
the science of the Qur'an which is also concerned with the *fundamen-
tals’ as evidently the science of the Qur'an is solely devoted to under-
standing the Qur'an. In addition, this category supplements role of the
third category of science on the ground that “language alone cannot treat
exposition or its technicalitics.”? Thus, auxiliary science becomes neces-
sary for the pronunciation of the Qur’anic text such as “learning the dif-
ferent readings and the enunciation of the different letters, and what per-
tains to exposition which also rests on authoritative transmission.”?’

In Al-Risalah al-Laduniyyah, Al-Ghazali’s classification of reli-
gious sciences is as follows:

Ihya (vol. 1), 16.
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For knowledge, al-Ghazali provides different shades of defini-
tions of which each is unique in nature. To him, knowledge is a process
of knowing as he mentions “knowledge is that through which one
knows.” Again differently he sees it as “cognition.” In a broader perspec-
tive he argues that “knowledge is the perception (fasawwur) of things
through thorough understanding (tahagqug) of quiddity and definition
and apperception (zasdig) with regard to them through pure verified (mu-
saddaq) certainty.”''Having discussed knowledge, he says in his a/-
Mustasfa that it is a matter of firmness (jazm) above hesitation and no
hidden aspect in it. It is distinguished from ignorance which is related to
the unknown.'?

However, the above definitions clearly manifests that the use of
knowledge (‘i/m) in al-Ghazali’s writings is not restricted to any particu-
lar knowledge such as natural and physical sciences or Islamic sciences.
Yet, it covers all subjects of knowledge including those of the Shari'ah.'*

As per “religious sciences,” al-Ghazali defines, “I mean by reli-
gions sciences, which have been prescribed by the Prophets and reason or
experimentation or audition cannot show the path to them as they could
do in arithmetic, medicine and linguistics.”'" Seemingly, this definition
makes an explicit distinction between religious and other sciences as the
first part affirms that if sciences are derived from a divine source through
the prophetic media, it is then called religious.'” Since rational
knowledge is one of the duo in knowledge integration, al-Ghazali’s defi-
nition of reason ( ‘ag/) appears unique as he asserts that the reason is “the
qualification which enables the qualified [person] to perceive knowledge
and to think about the cognizable.” '®

"' Franz Rosenthal, (1970), Knowledge Triumphant: The Concept of Knowledge in
Medicval Islam (Leiden: E.J. Brill, UK, p. 334.

2 AL-Ghazli, Abu Hamid Muhammad bin Muhammad, (1413H). Al-Mustafa fi ‘llm al-
Usul, Dar al-Kutub al-limiyyah, Beirut. P. 21.

 Mustafa Mahmoud Abu-Sway, (1993). The Genetic Development in Al-Ghazali’s
Epistemology. University Microfilms International A Bell & Howell Information
Company 3 0 0 North Zeeb Road. Ann Arbor. USA. p. 69,

" Abu Hamid al-Ghazali, Revitalization of the Sciences of Religion, trans. by Ahmad A
Zidan (Egypt, Cairo: Islamic Inc, 1997, Vol. 1), p.16.

* Tazul Islam & M.Y. Zulkifli, (2015) A Forgotten Theoretical Conncetion if Al-
Ghazali’s Classifications of Religious Scicnces: A Critical Analysis, al-Shajarah,
V01,20, No.1. [IUM Press, ISTAC, Kuala Lumpur, Malaysia, p. 90.

16 A-Ghazali. Al-Mankhul. p. 44-45.
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eclectic model® of which al-AlwanT was an exponent of this multi-
disciplinary eclecticism.® Surly, Alwani discussed this subject in several
picces of his writings on Islamization. Yet, he provided a detailed
framework for this eclecticism in one of his latest books named “al-
Jam‘u bayna al-Qira’atayn” (1* published in 2006). Though there is a
significant focus being made on the integration of knowledge in contem-
porary Islamic scholarship, traditional Muslim scholars too had done
their part to address the issue. Al-Ghazali (1111CE) could be seen as a
significant champion in this regard. This study aims to explore the
frameworks for integration of knowledge from both contemporary and
traditional point of views. It therefore selects two representative scholars,
namely Abu Hamid al-Ghazali and Taha Jabir Alwani.

Integration of Knowledge in Al-Ghazali’s View

Knowledge in al-Ghazali’s view: Al-Ghazali views education as
a technique or skill, rather than a science in itself, and that its purpose is
to give humans the knowledge and dispositions they need to follow di-
vine guidance so that they can worship God and achieve salvation and
happiness in the life to come. Knowledge is at the heart of education and
the noblest kind of knowledge is the knowledge of God, his attributes
and his deeds.’ Al-Ghazali is widely considered to be the first person in
Islam to write in depth about the education of children and to provide it
with a scientific basis (Attaran, 1989)." The noblest knowledge or sci-
ence, according to al-Ghazali, is where Reason and Tradition are cou-
pled.” This nobility relics upon two foundations: (a) outcome and benefit
of knowledge and (b) certainty of knowledge and soundness of its evi-
dences.'

* Othman, N., & Mohamad, K. A. “Eclectic Model in the Malaysian Education Sys-
tem,” Iternational Education Studies, 4, no. 4, (2011): p. 111-117
© Surajudeen, A. T., & Mat, M. Z. A. Classification and Intcgration of Knowledge: The
Quranic Educational Model. Revelation and Science, 03, no. 02, (2013): p. 1.
" Hamid Reza Alavi (2007) Al-Ghazili on Moral Education, Journal of Moral
Education, 36:3, 309-319, DOI 10.1080/03057240701552810. P.311-12
* Attaran, M. (1989) Trends of educational culture and history in Iran and Europe (3rd
edn) (Tehran,
Negah).
> Ahmad Zaki Mansur Hammad, (1987). Abu Hamid al-Ghazali’s Juristic Doctrine in
Al-Mustasfa min Ilm al-Usul with Translation of Volume One, United States: Chicago,
The University of Chicago. P. 303.

Thya Ulum al-Din, p. 46-47.
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mengetahui proses bagaimana integrasi dapat dicapai. Hasil kajian mendapati dua pen-
dekatan untuk tujuan integrasi, yang pertama menurut pandangan al-Ghazali, integrasi
merupakan faktor luaran dan pelengkap dimana ilmu pengetahuan Islam dan Sains
mengekalkan entiti tersendiri, namun Sains merupakan penyokong kepada ilmu penge-
tahuan tersebut. Kedua, Alwani melihat integrasi sebagai faktor dalaman yang penting
untuk perkembangan ilmu hasil daripada pembacaan saintifik teks-teks al-Quran dan
alam menurut perspektif al-Quran.

Kata Kunci: Kemahiran Generic, Pengintegrasian ilmu, Pengistaman ilmu,

Al-Ghazali, Alwani, Pandang dunia menurut Islam.

Introduction

Generally, for discussing integration of knowledge, the terms
used mostly refer to a multidisciplinary, interdisciplinary or trans-
disciplinary learning where a framework for an integrated curriculum is
intended. In her schema, Susan Drake explains, multidisciplinary means
that the same topic or theme is addressed by each of the separate disci-
plines, thus retaining the integrity of each discipline. Interdisciplinary, on
the other hand, is defined as identifying specific skills, processes or ideas
which are common to all disciplines and addressing those through the
disciplines. Her final framework is trans-disciplinary where she relates
curriculum planning to a ‘life-centered approach’.! However, integration
of knowledge is a twin-sister concept of Islamization. Both ‘Islamization’
and ‘integration” recognize the dichotomy of science. Islamization of sci-
ences, integration and interconnection are methods and processes toward
unity of sciences (wahdat al-‘uliim).> Abu Sulayman, a champion of Is-
lamization, defines integration as a union between religious sciences and
non-religious sciences.’ Sidek, however, asserts that the “integration is a
process of harmonization between triadic concepts namely: Tawhidic
paradigm, values and human potentials in the educational system of con-
temporary Muslims.” Interestingly, Othman and Mohammad describe
this integration between Islamic and western secular knowledge as an

Susan Drake Planning for integrated curriculum: The call to adventure. Alexandria,
VA: Association of Supervision and Curriculum Development, 1993.
> Abdul Muhaya, Unity Of Sciences According To Al-Ghazali, Walisongo, Volume 23,
Nomor 2, November 2015, p326.
' Abu Sulayman, A. H. Islamization of knowledge: Reforming contemporary
knowledge. International institute of Islamic thought: Virginia: USA, 1994,
" Sidek Baba. (2009). The Integrated Approach in Malaysian Education: The
International Islamic University as a Model. Journal Pedidikan Islam 13.2. p.87-99.
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Nasyid Groups ( Rabbani, Raihan And Hijjaz)
agency with authority to promote the language and culture in the country.
The articles in the magazines are written by academicians. With respect
to the study of the technicality of Nasyid itself, it can be viewed in seve
al notes. The impact of Nasyid can be assessed in terms of the lyrics and
the melody. What is the main contributor that makes a Nasyid song ac-
cepted and become popular? Is it the lyrics or the melody or both? There
s a need perhaps for a source of information that offer insight into the
role of melody in making a song popular so that the impact of a Nasyid
can be established in the form that was intended.

It is also a matter of interest to find out whether the Nasyid be-
come popular through tireless efforts by Islamic da’wah activities in
promoting Islamic way of life. Their effectiveness of da'wah could per-
haps produce individuals who tend to seck alternative entertainment
through Nasyid. The da‘wah cfforts had been worked out slowly in the
70°s through 90°s. Organizations such as ABIM and other volunteers had
carried out da’wah to students especially during that period. Their work
may have formed a critical mass that forms a pool of fans of Nasyid and
ving the genre prominence in the 90’s. The fact that several Nasyid art
ts came out from such movement could be evidence that such scenario
may had happened. Or is it the other way around, that is, the individuals
are directly or indirectly affected by the Nasyid itself that he/she tend to
observe Islamic teaching better in his/her life. The research can then be
linked to such possible scenario by incorporating study on Islamic
movement in the 70°s and 80°s.

Objectives

This paper attempts to achieve the following objectives: (1) To
explore the role Rabbani, Raihan and Hijjaz Nasyid groups have been
playing in creating Islamic awareness in Malaysian society. 2) To high-
light the future of Islamic Nasyid in Malaysia and the chances that they
can survive the tough competition in the market. 3) To examine the I
lamizational inputs and outputs of Rabbani, Raihan and Hijjaz Nasyid
groups in Malays ciety and the possibility of establishing an alterna-
tive entertainment. 4) To bring to light the effectiveness of Nasyid in en-
hancing Islamic ethics and moral values in Malays

an s

Methodology

The methodology used in this paper is a descriptive, analytical as
well as Comparative methods. Firstly, there will be a description of the
establishment of Rabbani, Raihan and Hijjaz. Nasyid groups and how
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Being a kind of entertainment, Islamic Nasyids have been playing
explicitly or implicitly a vital role in educating all folks of socicties about
their religious duties and obligations. It contributed tremendously to the
spread of Islamic teachings as well as in the inculcation of good Akhlag
or moral characters that are the backbone of Islamic personality.

Nasyid paints a beautiful image of Islam not only towards the
young generations but also in the eyes of the whole world. Rabbani, Rai-
han and Hijjaz, with other Nasyid groups, have been contributing consid-
erably in providing the youth with proper guidance on means and ways to
spend their leisure time wisely by listening to the Nasyid that contain the
advice to lead them to the right path.

In this short study, the rescarcher shall examine the establish-
ment, impacts & challenges of these three groups. Thus, the first attempt
is to look into the concept of entertainment in Islam particularly songs
and music then the opinion of Muslim scholars pertaining to Nasyid.
Secondly, there will be a summary of the history of Nasyid in Malaysia
as well as highlighting issues related to Nasyid industry. However, the
most crucial part of the research will be dedicated to the study of some
selected lyrics of popular Nasyid of the groups under study and the val-
ues and virtues they promote.

The sources of data used in this research is based on the Malay-
sian experience, and the search for data was confined to the concerned
country. Much data is in Bahasa Melayu due to the fact that Nasyid
very much a Muslim affair and that Malays are the predominant listeners
of the genre. The English medium has less interest in reporting such
news. There has not been much study on the subject to find established
references such as books written on the specific issue. Much of the data
can therefore be extracted from articles published in several mainstream
newspapers, namely Utusan Malaysia, Berita Harian, and Metro. The
news was mainly reported under the entertainment section of the news-
papers. The data extracted can be categorized as follows:

Evolution of Nasyid in Malaysia,

the challenges of Nasyid genre,

and its survival,

and lastly the activities and the achievement of Nasyid
groups.

The other source of data that has been looked into was from es-
tablished semi academic magazines such as Dewan Masyarakat and De-
wan Budaya published by Dewan Bahasa dan Pustaka, a government

LG
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Pendekatan ke Arah Mengintegrasikan Ilmu Pengetahuan: Sa-
tu Kajian terhadap Pandangan Al-Ghazali dan Alwani.

Sayyid Muhammad Yunus Gilani," and Tazul Islam"™

Abstract

This research aims to study the approaches to integrating scientific and Islamic
knowledge based on the views of two selected Muslim scholar, namely Al-Ghazali and
Alwani. A considerable amount of research has been produced on knowledge integra-
tion, yet there is still a lack of study in exploring the ‘processes’ of integration. Hence,
this rescarch highlights this particular aspect from both traditional and contemporary
perspectives. Qualitative in nature, the data for this work was collected from the wrii-
ings of the selected scholars and analyzed in order to find out how the integration is
achieved. As a result, this study finds out two distinctive approaches to integration:
Firstly, in al-Ghazali’s view, integration is an external and complementary factor where
Islamic knowledge and science maintain their own entity but the later complements the
former as a supportive tool; secondly, Alwani sees the integration as an internal and
essential matter where a knowledge evolves as a result of a mix of scientific reading of
the Quranic texts as well as reading of the nature based on Quranic worldview.

Keywords: Generic skills, Integration of Knowledge, Islamization of
knowledge, Al-Ghazali, Alwani, Islamic Worldview.

Abstrak

Kajian ini bertujuan mengkaji pendekatan untuk mengintegrasikan ilmu Sains
dan Islam berdasarkan pandangan dua cendiakawan Islam iaitu Al-Ghazali dan Alwan
Sejumlah besar kajian telah pun dilakukan namun masih terdapat kekurangan kajian
dari aspek proses integrasi ilmu pengetahuan. Oleh itu kajian ini secara khususnya akan
memaparkan proses tersebut_berdasarkan perspektif tradisional dan  kontemporari,
Discbabkan bersifat kualitatif, data-data kajian ini diperolehi daripada penulisan-
penulisan para cendiakawan yang terpilih yang kemudiannya akan dianalisa untuk

* Assoc. Prof., Kulliyyah of Islamic Revealed Knowledge and Human S M.
** Senior Lecturer, Faculty of Quranic and Sunnah Studics, Universiti Sains Islam
Malaysia.

©International Istamic University Malays Journal of Istam in Asia, Vol. 15, No. 2
December 2018
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were the pioneering template for so many more new Nasyid groups that
came immediately after them. Nada Murni released their debut titled Ke-
lahiran whereas hot on Nada Mumni's tail was The Zikr releasing their
debut album called Kenangan. The songs were still mainly minimalistic
and percussive.!?

Currently, Nasyid groups are well known in Malaysia and their
influential role has been appreciated and acknowledged to the extent that
the government put them in its future plan when strategizing dimensions
of holistic and comprehensive development. This development could be
scen as a reflection of the new direction the Malaysian government
pledged to take in light of its 2020 vision. In this regard, the government
recognizes that rapid economic growth must be accompanied by social,
cultural and psychological progress for a truly improved quality of life as
announced by the Prime Minister’s Department in 1996.14 The govern-
ment clearly pointed out that Malaysia’s path to modernization should be
guided by spiritual, religious and moral consciousness. Islam was to play
an essential role in realizing this vision.!S

Rabbani

Rabbani is the famous and first organized Nasyid group known in
modern history of Malaysia. This group was able to release its first al-
bum in 1997." They gained popularity when they were awarded many
awards in appreciation of their marvelous performances and huge impact
on the Malaysian society. The peak season of this group is believed to be
in 2001-2003 not only for receiving several awards but also for being
recognized as the largest in the Music Industry of Malaysia.

Raihan

The name from which this Nasyid group took its identity is purely
Quranic. “Raihan” or "Fragrance of Heaven" is taken from Surah Al-
Waqiah (s~ &ia s Glaa s %) perhaps the first organized Nasyid group in
Modern history of Malaysia. When made its first appearance in October

13 Benign Nor Hafeez. hitp:/www.ummah com/forum/showthread php?275804-The-

Ang (2002), Introduction to Malaysian Music Musical Conscrvatoire
Production. 3

' Buliding 1

Malaysia. http://www.pmo. gov.my/GTP/documents/GTP%20R oadmap/GTP%20R0adm
ap Chapter04.pdf
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tory of Islamic Entertainment in Malay:

As a matter of fact, this study solely focuses on one form of Ts-
lamic entertainment that is Nasyid. Hence, other forms of entertainment
other than Nasyid are out of the scope of this study. However, a brief
background about them could be useful if presented here.

The Emergence of Islamic Nasyid Groups in Malaysia

Historically, after the advent of Islam, this part of the Muslim
world had made religion part and parcel of its identity. Nasyid prior to
the 2 World War was at first introduced as an activity during Quran,
Islamic studies and Arabic language classes. During the post-World War
I that is during the 1950s and 1960s Nasyids took another step where it
was performed at Qu’ran reading competitions organized by the Reli-
gious Department at the state and national level. Islamic Resurgence or
[slamic Movement in the Middle East had great influence on Malaysian
Islamic Nasyids due to the fact that the Malaysian students who graduat-
ed from these countries upon returning home, with the hope to revitalize
Islam, took many initiatives to develop Nasyid to what was resulted into
a new era for Nasyid “Nasyid Era Baru."0

There is a claim that is hard to prove when an all-female Nasyid
group from Singapore by the name of Al-Jawaher is believed to be the
first to cut a record deal and record a full length album “Permata” or
“Unggul.” That was in 1979-1980.!! But the serious initiative and real
encouragement given to nasyid groups was the support provided by the
then famous and later banned Islamic movement known as “Al-Argam.”

The emergence and the successful start of Raihan in 1997 have
encouraged, according to Zulkiple, more groups to be formed soon such
as Rabbani (1997), Hijjaz (1997), Brothers (1997), Saujana (1997), Di-
wani (1997), Al-Anwar Group (1997), In-Team (1998) Nowsecheart
(1998), AlarmMe (1999), Jauhari (1999), Solehaah and Qatrunnada (date
unknown).'> However, there were few groups established earlier than
Raihan such as The Zikr (1997), Usrah al-soff (1994) and Suara Firdaus
(1996), though not as strong as Raihan. Nevertheless, there is a different
view that Nada Murni and The Zikr groups dominated the scene and

' Tan Sool Beng, Singing Islamic Modernity: Recreating Ne
http://kyotoreview.org/issue-8-9/singing-islamic-modernity-rt
malaysia/

vid in Malaysia
ating-nasyid-in
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porary world of high competition with the existence of well-established
and obviously high profile artists, musicians and singers thus, they have
encountered many challenges These challenges and obstacles faced by

Rabbinic, Raihan and Hijaz could be summarized as follows:

1.
2.
3.

b

11.
12.
13.
14.

15.

16.

17.

Copyrights
Plagiarism

Luck of facilities such as instrument and studio to record
their song.

Publicity. Their Nasyids are hardly heard on the radio or even
the television. It is because the radio and television company
want to gain audiences more and more.

Lack of Audience

Lyrics no longer interesting & attractive

Financial constraints,

No new ideas

Competition with conventional or traditional singers.
Pressure of marketing strategy, there is an urgent need for
these Naysaid groups to strategize the market demands so as
to remain intact and relevant specially in these era of Western
Music domination to fulfill the interest of society

It must be parallel with the Islamic Shariah

old Style

The loss of their leaders like Asri for Rabbani

Strong competition from other Nasyid group like Maher
Zain, Sami Youssef, Harris ., Mesut Kurtis, Yusuf Islam and
many more

Public misconception about Nasyid that it is considered as an
entertainment for religious people only, whereas, secular and
traditional music are for all folks of socicties. In events, such
as wedding ceremony, people often do not prefer to be enter-
tain by being given a lesson on values and moralities as they
always get when attending religious talk or “cerama” in Ma-
lay language.

People nowadays, are quite westernized, being materialistic
and cvaluate artists based on the attire they wear and the
unique and expensive gadget they possess. The kind of attire
wore does not look appealing for people to watch. Appealing
in this context means to have nice and contemporary outfit
No real cfforts have been done to commercialize Naysid
-y
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1996, the group had five members that took Malaysia by storm with the
release of their debut album Puji-Pujian.

Raihan’s original line-up comprised Nazrey Johani, Che Amran
Idris, Abu Bakar Md Yatim, Amran Ibrahim, and Azhari Ahmad as the
leader. Produced by Farihin Abdul Fattah, Puji-Pujian grossed sales of
more than 750,000 units in Malaysia alone, with 200,000 units sold with-
in the first two months after its launch, and 3,500,000 units have been
sold worldwide, which makes them the most successful Malaysian artist
in terms of album sales.

However, on 29 August 2001, one of the founding members,
Azhari Ahmad, died of a myocardial infarction (heart attack) shortly after
attending the Era Awards ceremony in Genting Highlands, Pahang. The
remaining four members, Nazrey Johani, Che Amran Idris, Abu Bakar
Md Yatim and Amran Ibrahim, have continued releasing album after al-
bum. So far, Raihan has released a total of 11 albums and has won many
awards in Malaysia. To date, Raihan has won AIM Anugerah Kemba-
ra three times for their extensive international tours.

Nazrey Johani resigned from Raihan and was replaced by Nor
Jaafar. However, in carly January 2007, Nordin Jaafar himself resigned
from Raihan. He was replaced by Zulfadli Bin Mustaza.

Hijjaz

The establishment of Hijaz goes back to the 1* of Ramadhan
1417 Hijrah (10" of January 1997). Four years later, on 15% February
2001, Salleh bin Ramli one of the group members had passed away.
When their Pelita Hidup 3 album was produced, the demised was re-
placed by Muhammad Ariffin bin Ahmad Rahim. Hijaz has produced a
quality nasyid song with a deeper meaning that illustrates various Islamic
values and virtues in propagating the teachings of Islam in their songs.
They also encouraged Islamic morals and practices in their songs. They
have made nasyid not only as a medium of da ‘wal but also as a means to
promote Islam in a balance and moderate way. With this, people espe-
cially the young ones became interested in Islam and deepening the faith
of Muslims. Before that they had joined a group named Nada Murni for
over 10 years.

Challenges and Apostils
As a matter of fact, relevantization and marketability have not
been casy task for these Islamic Nasyid eroups specially in this contem-
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tion but to spread indecencies or to fulfil rulers’ request or even to have a
source of carning a living. Hence, the sense of promoting moral values
was missing.

According to the ethnomusicologist Al-Farugi, religious opinion
makes a hierarchy of music and singing in forbidden, unflavored, indif-
ferent, recommended and commendable forms. The recitation of the
Quran stands at the peak of the hierarchy, immediately followed by the
call to prayer and religious chants. Also legitimate arc various types of
songs connceted to family celebrations, caravan chants, work songs and
the music of military bands. At the bottom of the hierarchy, we find "
suous music that is performed in association with condemned activities,
or that is thought to incite to such prohibited practices as consumption of
drugs and alcohol, lust, prostitution ctc."t These genres are clearly for-
bidden, haram. Most forms of music and singing, though, fall between
these clear categories and are controversial.’

Lamya al-Farugi explained that ‘The legitimacy of the non-
musical genres was not questioned by the jurists, nor were all musical
genres categorically condemned by them™®

n-

Modern Scholars® Views
Scholars” opinions defer due to the interpretation of this verse:

.jé“»hel‘%oid—a\!w&\ﬂuéw—*ww‘r“ a3t
"ineh i 23 1558

“And of the people is he who buys the amusement of
speech to mislead [others] from the way of Allal without
knowledge and who takes it in ridicule. Those will have a
humiliating punishment”.

The views can be categorized into two groups. The first group
said that the verse refers to the prohibition of songs which was interpret-
ed by the companion Ibn Mas‘id. While the other group disagrees since
this Ayah’ was revealed in Makkah, and as it is known, Makki verses
mainly focus on agidah® more than on Islamic rules which means that the
said verse is not about the prohibition of songs. Moreover, Shaykh Yusuf

£(1985: 12).  Al-Farugi
 (Al-Faruqi 1985: 1-13).

Lois Lamia Al-Farugi ( 1986), Islamization Through the Sound Aris. Vo. 3, NO. 2,
1986. The American Journal of Social Sciences.p. 175
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these groups have been affecting the society throughout the decades.
Secondly, analytical method will be used to elaborate on the collected data
related to this topic. Then, a comparative method will be used to see the
essential differences between Islamic Nasyid and conventional songs and
the influence of both on Malaysian society.

Entertainment from the Islamic Perspective

Islam sets for its followers and adherents a complete way of life
In the Islamic point of view, there is no harm in entertaining one’s self as
long as the Islamic principles and the Shariah guidelines have not been
violated. Indeed, all daily routines and activates of a Muslim are consid-
ered as acts of worship, including entertainment, provided that they are
accompanied by good intention to first please Allah and second to bring
joy and happiness to his/her life Thus, Muslims should not allow them-
selves to indulge with anything that might destruct them from the pur-
pose of life. We should be aware of what forms of entertainment are
permissible and which forms are impermissible. Pertaining to the use of
musical instruments, Muslim scholars have been debating this issue since
a long time.? They are of two opinion:

Early Muslims scholars including the four prominent Imams of
the four schools of Islamic jurisprudence were not in favor of permi
bility of songs and musical instruments.

Views of the Sunni Legal Schools of jurisprudence

1. Imam Abu Hanifah detested singing and considered it sinful.

2. Imam Malik has said when asked about singing, “Infact that is
done by the sinful ones.”

3. Imam Shafi mentioned that: “Verily, song is loathsome
(makruh); it resembles the false and vain thing (a/-batil). The one who
partakes of it frequently is an incompetent fool whose testimony is to be
cjected.”

4. Imam Ahmed Ibn Hanbal: said: “J despise it, for it is a bid‘ah
(innovation). Don’t sit down io listen to its reciters.’ He was also quoted
as saying “Singing sprouts hypocrisy in the heart; it doesn't please me.”

The reason why the first generation Muslim scholars prohibited
songs and music could be due to the fact that during their time the enter-
tainment profession was solely dominated by bad people with no inten-

> Zulkiple Bin Abd. Ghani ( 2006), Islamic Popular Cultur
ups in Malaysia. Ulum  Islamiyyah V.5 NO. 1 (2006) p. 52

nerging of Nasyid
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7. In many of these singing circles, musical instruments and in-
toning are gradually taking hold, something known to be forbidden in
Islam, except for the duff for women.

8. The emergence of so-called professional singing groups per-
forming at weddings, parties, schools and the like.

9. Development of so called more advanced ways of video sing-
ing as a modern way of contemplating and reflecting on the creation of
Allah.

10. Allowing capturing pictures of young girls during different
presentations of songs in itself is a fimah (affliction and trial) and an op-
position to the Islamic teachings. Some make movies and records of
these young girls singing on special occasions.

11. Many untrue issues are presented in these songs through act-
ing, or through exaggeration in praise.

12. Assuming in some cases the movements and walks of some of
the losers from the known male and female singers. Imagine when this is
done while chanting the remembrances of Allah!

13. Calling these Nasyid Islamic itself is a transgression, especial-
ly when they call it an "art" and a means of education and nourishment
for the Da'wah! "This is an innovation in din, and this is from the din of

the innovators of the Suﬁs."3 The companions chanted poetry of wisdom,
courage, generosity and of maru'ah (describing good character), and not
in congregations. They chanted poetry sometimes while working or dur-
ing night travel. None of them claimed this "Islamic." Rather, everything
takes its own particular ruling, whether it is innovated, allowable, rec-
ommended, obligated, disliked or forbidden. Therefore, that which may
be allowable of it we do not call "Islamic" because if it is called so, peo-
ple would think it to be from the Din. And to label any matter as Islamic,
requires textual proofs.
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al-Qaradawi is one of the contemporary scholars who permit listening to
songs as long as the lyrics do not promote indecency or contain forbidden
(haram) or indecent words that lead to arousing of lower desires. How-
ever, Ibn Uthaymeen advised to not listen to Nasyids because it takes one
away from the Quran, melody is similar to disallowed songs, and it caus
es to awaken lower desires. Then, he said if one wants to listen to it
sometimes when he or she feels weak, it is permissible to do so but with
one condition that it does not contain instrumental music.

It can be concluded that the ruling (hukum) of the songs, whether
the music is included or not, is controversy and both sides have evidenc-
es to support their arguments.

Reasons against Nasy}

The argument of the scholar:
follows:

1. Involving more and more people, especially children, keeping
them busy with what could be, least to say, of a lesser benefit.

2. Anasyid (sing. Nasyid) are accompanied with musical toning
and chanting (Eastern and Western beats) in the name of "culture" and
"tradition.” This is becoming more and more apparent, with bands com-
peting in their selection of words and beats

3. Remembrances of Allah are introduced in these Anasyid® in
ways clearly resembling the intoning and chanting of the Christians in
their churches.

4. The congregational chanting and singing that takes place re-
sembles to a great extent that which goes on in the circles of the mystic
Sufis in their singing circles. Former "stars" are being more involved
with the mystic Sufi ways through so-called "Islamic Nasyid."

5. Luring the children to sing, especially the young girls, imitat-
ing the base of the infamous Muslim and Non-Muslim singers.

6. Replacing the Qur'an with the so-called Nasyid in the Da wah
to the young, claiming that they don’t respond to the Quranic texts,
therefore, legitimizing their use. The same is done with the Sunnah,
eventually turning people away from what constitutes the true life of the
believers.

that prohibit could be presented as

% A singular form of the Arabic word” 525 5 "as p2ul
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Reward

The present study has established that Al-Ghazali’s principle of
reward stand in total isolation from Montessori’s principles. Apart from
the lack of literature on the concept of reward in child education by Mon-
tessori, she has also implied that a teacher does not compliment children
as the goal is to gain self-reward & intrinsic motivation. On the contrary,
Al-Ghazali views compliment as a form of reward through his recom-
mendation that a teacher should praise children in public for good man-
ners so that the children are happy. This indicates that Al-Ghazali stress-
es on rewarding children. However, when children accidentally make
mistakes, teachers or parents should talk to them nicely and advise them
not to repeat the mistake.

The overview of the comparative analysis is summarized in the
Appendix below. Meanwhile the intersections and isolation of Montes-
sori & Al-Ghazali’s principles are illustrated in the diagram below.

Diagram - Intersecting & Isolated Principles of Montessori
& Al-Ghazal

& wreuon
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/
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Mapping of Montessor & A-Ghazals Principle of Child Education (Norilah & Mohd Abbas, 2018)
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These suggestions by Al-Ghazali lead children to get themselves in-

volved in activities that promote learning, executing reflections and gain-

ing self-satisfaction.?”

Teachers

This theme is added into the framework as the views of Montes-
sori and Al-Ghazali on teachers in child education are given a great em-
phasis in the literature. Perhaps because Montessori’s principles are
“child-centred,” Montessori places more emphasis on the ‘role’ of a
teacher. Meanwhile, since Al-Ghazali’s principles, as suggested by some,
are ‘teacher-centred,”*® his emphasis is more on the ‘quality and attrib-
ute’ of a teacher. Although the emphases are different, the concepts of
teachers in child education by Montessori and Al-Ghazali do not stand in
total isolation as, to a certain extent, they intersect with each other.

Teachers (Role) - Montessori

According to Montessori, a teacher’s roles include to admit the
existence of sensitive periods and learn how to detect them. A teacher
should also provide experiences in developing children’s potential. A
teacher should observe and provide minimal supervision. Montessori as-
serts further that a teacher does not compliment children as the goal is to
gain self-reward & intrinsic motivation

Teachers (Attribute & Quality) — Al-Ghazali

Al-Ghazali believes that a teacher should walk the talk. This is
line with his view that a teacher should be a role model to the children or
students. Meanwhile Al-Ghazali also advises teachers to regard teaching
as amal jariah (charity) and to demonstrate love toward teaching.’' In
addition, Al-Ghazali also advises that a teacher should not insult children
but advise them for their bad behaviour. A teacher should also teach
children based on their capability. Otherwise children would feel intimi-
dated.

* Ihya’ Ul ad-Din.
* Fazli Rabbi, “Education philosophy Al-Ghazali’s perspective,” Al-Baseera (2, 112,
2012): 1-16.

! Alkanderi, Latefah. Exploring Education in Islam: Al-Ghazali’s Model of the Master-
Pupil Relationship Applicd to Educational Relationships within the Islamic Family.
Doctoral thesis. Pennsylvania State University. (2001)
http://www.latefah.net/artic3/EXPLORING EDUCATION IN I

LAM.pdf
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Conclusion

The lack of unifying themes to present Al-Ghazali’s concepts of
child education has proven to be the biggest challenge in the attempt to
conduct a comparative analysis between his and Montessori’s concepts.
Although the concepts of Al-Ghazali are seemingly scattered, the six
emerging themes found in the present study are deemed the most appro-
priate representations of his views on child education. Leveraging Mon-
tessori’s five principles added with another theme (teacher’s role) and
Al-Ghazali’s six emerging themes, it has now become more apparent that
they are pertinent similarities, to a certain extent, and differences in the
child education concepts of these two scholars. This s proven by the in-
tersections and isolation of the principles.

It is noteworthy that both scholars regard child education as the
trust from God and therefore children should get the respect they deserve
from the adults and be educated accordingly. This salient principle is ap-
plicable to the educator, teacher or parent and the children themselves.

The six emerging themes for Al-Ghazali’s concepts of child edu-
cation, nonetheless, require further studies. It is recommended that more
studies are carried out to refine the themes which will become the unify-
ing principles of Al-Ghazali’s views and perspectives on child education.
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As liability for the deposited item, the jurists are unanimous that
the custodian is not liable unless he is negligent, even though they differ
as to his liability for some other things.

Al-Sarakhsi said:

“This means that the custodian volunteers to keep the owner’s
goods. Volunteering does not bind him to be liable for the item. Hence,
any damage to the item under his custody is treated as though it is in the
rightful owner’s custody. This is the interpretation of the jurist: “The cus-
tody of the custodian is like that of the owner. It makes no difference
whether the damage is due to an avoidable or unavoidable cause. This is
because the damage that is due to an avoidable cause is similar to a de-
fect in safekeeping, but freedom from defect is required only in an ex-
change contract, not in a charitable contract.”®

With regard to charging fees for the safekeeping of deposited
items, a wadial contract is originally a voluntary contract that does not
require a return. However, if the depositary (such as a bank) requires 1j-
rah (fee), this condition is valid and the contract becomes necessary in
the opinion of the majority of jurists. This is because a deposited item is
held in trust in the hands of its custodian. Based on this, if it is destroyed
or lost without negligence on his part, no liability is incurred. But if it is
deposited with a fee for protection and it gets destroyed due to something
that is avoidable such as theft, then he is liable. > However, some Malikis
argue that rent is not for safekeeping but rather for the place where it is
placed.?2

It is now clear from the above that taking rent on the wadiah is
permissible, but the problem lies in the financial institution lending the
client and its requirement for him to deposit items like gold and then tak-
ing conservation fees for that. In this regard, Munther Qahaf says:

"This product is a loan with ijarah. While it is described as a
goodwill loan with no increase, and the same amount is repaid at maturi-
ty, the rent in the lease contract includes an increase in the repayment,
which is in fact an increase compensating for the loss of return on the
money borrowed ... The prohibition of executing a loan contract (in
combination) with a sale contract also includes ijara and advances. This
because the reason for forbidding sale and loan contracts combined is

 Abubakir Muhammad ibn Abi Sahl al-Sarkhasi, al-Mabsut, Review: Khalil Muhyi al-
Din al-Mais (Beirut: Dar al-Fikr, 1* Edition, 1421 AH 2000A.D), vol. 11, p 197.

1 Journal of Legal Judgments, p. 148, Article (777).

2 Al-Sawy. Hashivat al-Sawiy ala as.Shar i as-Sawheer, vol. 3. p. 566
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because it is not just a wadiah, but also a pledge, which grants the pledg-
ee the right of retention. Thus, the owner can only claim the good after
repaying his/her debt to the creditor/trustee. 26

The issues of Wadiah Yad Dhamanal (Savings with a Protec-
tion Guarantee), and Ujrah (fee)

Literally, wadi ah means deposit. Legally, however, it is a con-
tract whereby a depositor leaves his property with another for the pur-
pose of safekeeping. Operationally, the word "wadl'ah” is a term for
money deposited with a person who holds it for safekeeping without
compensation.*” Regarding wadiah deposit, Ibn Quddama says:

“It is a non-binding contract executed by both parties. Whenever
the depositor wants to take back the deposited item, it is compulsory for
the guardian to return it, as stated by Allah — the Exalted in the Quran in
verse 4:5872%

He goes further to maintain that any deposited item is held in trust
(for the owner). If it gets damaged without negligence from its custodian,
he cannot incur any liability for it.2’

With the above explanations, it is obvious that there are three ma-
jor characteristic features which makes deposit (wadi‘ah) distinet from
other transactions. Firstly, wadiah is a trust (amanah) contract in which
there is no liability for any damage except if the damage is caused by the
custodian of the deposited item. Secondly, the custodian is responsible
for the safekeeping of the deposited item and must return it to the deposi-
tor upon demand. Lastly, the owner of the item has the right to request
for it whenever he wants.

If we consider the deposited items mentioned in the structure pre-
viously, it appears to be based on liability (amanah) rather than safekeep-
ing, as well as charging the depositor a fee for the safekeeping of the
item. This leads us to the statement of the scholars and their opinions on
these two issues.

265 ce, Mohamed Fairooz Abdul khir, et al, Crirical Appraisal of the Rahn-based Islamic
Microeredit Facilty, (Intemational Shariah Research Academy for Islamic Finance Re-
search Paper No: 45/2012). P19

27 Al-Mansour Al-Bahouti, Al-Rawd Al-Murabah, fi Shar'h Zad Al-Mustangaa, (Dar
Al-Moayyed), p. 437

* Abd Allah bn Ahmad bn Quddama, Al-Mugni, (Cairo: Maktabah al-Qahirah, 1388
A.H, 1968 A.D), vol.6, p.436

29 Gee. Ibn Oudaamah.
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mortgage. It is possible that once the financial institution sta-
bilizes and gets liquidity, it can abandon this type of transac-
tion and this based on the difference between the scholars as
to the permissibility or otherwise of this transaction. This is
consistent with the maxim that: "Anything that is allowed for
a reason becomes disallowed when the reason is lifted."
In order to avoid and eliminate this illegal violation, researchers
suggest as follows:

Conclusion:

The Islamic financial institutions in Malaysia which have been
the focus of this study, namely, Al Rajhi Bank, Maybank, Bank M
lat and Bank Islam, use ra/n in their banking and bu
Rahn is often used through a combination of contracts, and its use varies
from bank to bank. Some banks use it in home financing, car financing,
and long-term financing. The house and the car are pledged to guarantee
the repayment of the amount of financing. On the other hand, other banks
use it when they give their customers a loan and when they use Ar-rahnu.
The bank provides a goodwill loan to the client, and in order to secure
the loan amount, the bank asks the customer to pledge his/her gold as
collateral for it, and the bank will charge a fee for the preservation of the
gold.

The rahn used in these Islamic financial institutions has achieved
the objectives for which rahn serves. was legitimate. However, some
transactions in which the ra/n appears needs to be reviewed and amend-
ed to comply with the provisions of Islamic law.

However, some structures of Ar-rahnu transactions, which are
used by some Islamic financial institutions in Malaysia, through which
the financial institutions grant their client good loans, requires further
study, consideration and modifications, because there are dubious strate-
gies that are contrary to the Shari'ah rules. And the researchers have re-
ferred to some of the proposed solutions, including: (1) investing gold if
the financial institution is trading in gold,(2) or the financial institution
takes service fees for administrative expenses, (3) or via combination of
Tawarrug contract (through commodity Murabahah) and Rahn contract.
The explanation of this structure is that the bank will enter into a tawar-
ruq transaction through a commodity murabahah arrangement. The bank
then requires the customer to pledge his/her gold as collateral (rahn). In
the event of the customer’s failure to meet his/her debt obligation, the
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the possibility that the sale price includes a deliberate increase in the
loan. It is clear that this contract involves a clear increase in the refund.
In fact, it is an increase on the loan which is riba (usury).”

Mohamed Omar Naim said in his research work that:

“Before the implementation of the idea of Islamic ra/n (pledge)
as an alternative to the traditional mortgage which allows interests, there
arose a dispute among the executors of the idea of Islamic mortgage on
the type of loan which does not incur the bank an additional amount. And
in response to that, there were several suggestions: A/-Qard Al-Hassan
(goodwill loan), albaye bi al-thamn al-jili (BBA Selling at a deferred
price), bay al-wafa (redemption sale) ,ujratalkhidmati, (service fees), u
rat hifs al-marhuna (safekeeping fee for the pledged property)."*

This view can be claborated as follows

1. As long as the financial institution has entered into a new
contract with the customer, which is the loan contract, and
the customer has pledged gold to the financial institution, and
the mortgaged (gold) is in the possession of the financial in-
stitution, and when the customer fails to fulfill his obligation,
the bank has the right to sell the gold to recover its debt. But
if the contract of paying the rent is still valid, then this indi-
cates suspicion of riba.

2. On the other hand, it can be said that as long as the financial
institution does not benefit from the gold (mortgaged), but
takes a fee in exchange for its protection, with the price of
safckeeping being legitimate, the transaction may be free
from riba. But the problem lies in the requirement to pledge
the deposited item and taking the price for safe keeping, be-
fore obtaining the loan as this would be tantamount to a kind
of fraud.

3. As long as the financial institution needs liquidity in the run-
ning of its business and capital in the development of its en-
terprise, scholars differ concerning this transaction. They dif-
fer as to whether it is permissible or forbidden. To some
scholars it is not clear as to whether there is no difference be-
tween the safekeeping fee and interest in the conventional

 Munther Qahaf, Fundamentals of Islamic Finance, p. 116

“ Mohamed Omar Nacem, alkam alrahn al-hiazii wa al-rasmi: dirasatan fighiyah
mugaran bi al-qanun al-malizi, (Master’s thesis, Islamic Law, Cairo University, 1420
AH / 1999), p. 253.
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classical jurists who hold that tawarrug is permissible originally, and be-
cause it achieves the need of the bank to operate its money, as well as the
need of customers to borrow cash without interest rather than interest-
based loans. The process is not different from buying and selling which
are legitimate. A trader who buys and sells goods and earns the differ-
ence between the selling and the buying prices or loses if he needs liquid-
ity and sells it for less than he bought it.2* Conversely, the second group
of scholars believe that it is prohibited.2! This is because the process in-
volves engaging in usury by trickery. This type of sale and condition is
forbidden by Shari ‘ah.??

Nevertheless, the Islamic financial institutions in Malaysia adopt
the view of the scholars who subscribe to the permissibility of organized
banking tawarrug, because they deal in inah (sale and repurchase) trans-
action due to necessity. This argument is based on the view of some
Shafi’i scholars on this matter. As for the Islamic banks in Malaysia,
dealing in it is avoided because of the suspicion of usury and fraud, but
they deal in tawarrug which has been approved by the early jurists and
was described as organized banking rawarrug.

Given the structure of the 7ahn mentioned previously, it appears
that the ra/n contract in this transaction achieves the basic objectives for
which it was originally legislated by the Shari‘ah, which means pledging
property as security in respect of a right that can be satisfied, where the
bank can reclaim its right out of the pledged property (home or car) if the
customer fails to repay. Accordingly, the contract of raln (pledge) in thi

i ssible in Shari’ah, because the rahn (pledge) in this
transaction is considered one of the most important means to hedge
against the risks resulting from mortgage financing and car financing.

As for Bank Muamalat and Bank Islam, the structure of their ra/n
contracts is a combination of wadiah yadh amanah (savings with a pro-
tection guarantee), wjrait (fee), gard (loan) and rahn (pledge). This trans-
action is called "ar-rahn”, and part of what is known as personal finance.
It is a loan without any increase on the grounds that any increas:
loan is riba— usury - and is therefore forbidden.

on a

0 See, Ahmad Muhammad Lutfi, p. 86.

*1 Some of these scholars arc Dr. Ali Al-Salous, Dr. Sami Al-Suwailem, Dr. Abd Al-
Jabbar Al-Samhani, Dr. Ahmed Mohiuddin and Dr. Husscin Hamed Hassan, the Figh
Council of the Muslim World League, Dr. Rafik Younis Al Masri, and others.
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3. It should not be used as an excuse for practicing riba. The
two parties could misuse, for instance, contract combining,
when they conclude a lending contract in such a way that it
attracts some benefits to one party at the expense of the other.
For example, they could stipulate in the contract that the bor-
rower should offer accommodation in his house to the lender,
or should grant him a gift of value. Contract combining could
also be misused by imposing excess repayment in terms of
quantity or quality on the borrower.!%

4. The combined contracts should not reveal disparity or con-
tradiction to their underlying rulings and ultimate goals. Ex-
amples of contradictory contracts include granting an asset to
somebody as a gift and selling/leasing it to him simultaneous-
ly, or combining mudarabah with lending the mudarabah
capital to the mudarib, or currency exchange with ju alah, or
salam with ju’alah for the same contract value, or leasing
with selling (i.e. hire-purchase in its traditional form).!?

If we look at the contracts mentioned in the structure of Al-Rajhi

Bank and Maybank, we would discover that there is no contradiction be-

tween these contracts, except when it is an organized tawarrug (fawarrug

munazzam) where the contemporary jurists differed in its permissibility.

Organized Tawarrug is an agreement between an Islamic bank

and someone who needs cash, on the understanding that the bank sells
him a commodity at a price higher than its current price on deferred
terms. The buyer then assigns the Islamic bank to sell the commodity for
him at a lower price than the deferred price in which he bought the com-
modity, so that the muwarraq will get cash, while still owing the bank the
deferred amount.'®

Contemporary jurists differ on its Shari’ah ruling and there are

two differing views which can be summarized as follows:

Some of the contemporary scholars! agree to the permissibility

of organized banking tawarrug, based on the opinion of the majority of

15 Ibid
19 Ibid.

17 Ibid

™ Ahmad Muhammad Lutfi, al-Tawarrug wa Tatbeegatuhu fi al- Masarif al-
Istamizyah, (al-Mansourah: Dar al-Fikr wa al-Qanoun, 2013 Edition, vol.1, p.86, taken
from Abdul Qadr al-Amariy, Bai” al-Wafaa” wa al-Ainah wa al-Tawarrud, p.22

1 Such as Dr. Abdullah Al-Manea, Dr. Mohammed Abdul Ghaffar Al-Sharif, Dr. Musa
Adam., Dr. Ali Mohiuddin QaraDashi, Dr. Mohammad Taqi Othmani.
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Ar-rahn Project is approved by many Islamic financial institu-
tions in Malaysia, and we will discuss this model from a Shariah per-
spective as follows:

The Issue of Combining a Ra/kn Contract and Wadiah Con-

tract on the Same Subject Matter

While there seems to be no contradiction between these contracts,
as the depositor can use the deposit as mortgage, but there is something
else that has to be considered. The most important difference is the time
in which the pledged/custodial good must be handed back to its owner.
For example, the original ruling of a wadiah contract is to return it to its
owner, whenever he/she requests for it. In contrast, the basic provision of
pledge (rajn) contract is that the pledged property must be handed back
to its owner, after the pledger has fulfilled his/her entire debt obligation.
Therefore, in the contract of foreclosure, the mortgagee is permitted to
hold the mortgagor until the debtor pays the debt, because the primary
purpose of the mortgage contract is to secure the debt. If the mortgaged
items must be returned to the owner at his request, as in the case of
wadiah, then the purpose of the mortgage contract legislation is defeated.
This fact is supported by Al-San’ani when he contends that “the pledgee
is permitted to retain the pledged item until he gets his money back, even

if the owner of the marhuin (the object of pledge) dislikes it or asks for
it

Conversely, in a wadiah contract, if the depositor wants to take
back his/her item, the custodian is obliged to retur the consigned item to
him. Ibn Hazm says that it is obligatory upon the trustee, who has been
entrusted with a deposit (wadiah) to keep it safe and return it to its right-
ful owner upon his/her demand. This point is claborated further by Tbn
Arabi when he emphasizes that it is not compulsory to return wadiah to
the owner unless on demand, while in the case of rahn it is not compulso-
ry to return it until the owner has settled his debt.2s

The above argument indicates that the current practice of combin.
ing a rakn contract and wadiah contract on the same item violates one of
the essential features of wadiah. The owner cannot claim his/her property

> Ahmad bn Qasim al-San"ani, Ar-Taj al-Madhab li Ahkam al-Madh’ab (Sana’a: Dar
al-Hikmah al-Yamaniyyah, 1993 A.D-1414 A.H), vol.3, p. 234

4 Ali bin Ahmed lbn Hazm, Al-Dhaheri, al-Muhaila (Beirut: Dar al-Fikr, d., DT), 7 &,
p. 137,

2 Muhammad bin Abdullah Abu Bakr ibn al-Arabi, Ahkam al-Qurdn, (Beir
Kutub al-Timiyyah. 3™ Edition, 1424 A.H — 2003A.D). vol. 1. p. 571

Dar al-
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utilize the ra/n in their business activities more than Bank Muamalat and
Bank Islam.

Answer to question five determines the kind of property or items
accepted by these financial institutions in their rahn dealings are real
tate, cars, securities, commercial papers, pure gold and jewelry. Al Rajhi
Bank accepts real estate, automobiles, securities, while Maybank accepts
all types of collateral including property and financial assets like fixed
deposit and shares. In a similar vein, Bank Muamalat and Bank Islam
accept pure gold and jewelry as collaterals, but they differ in their ac-
ceptance of gold quality and purity. Bank Muamalat also accepts gold
whose quality ranges between 24 and 18 carats, but Bank Islam only ac
cepts gold, whose quality ranges between 24 and 20 carats. As for the
pledge of securities and commercial papers, they are considered contem-
porary issues in Islamic financial transactions. It is permissible to serve
these instruments as a pledge according to Islamic law based on the ju-
risprudential rule which says: “All that is legally saleable can serve as a
pledge.™

Responses obtained for questions six and seven revolve around
the sale of mortgaged items by these financial institutions in case of a
customer’s default. This is the main objective for which a ra/n contract
legislated, which is taking custody of a pledged property which can be
sold out to settle customer’s outstanding debt should there occur a situa-
tion of inability to repay the debt. It is a known fact, that if the client
fails to repay his debt and there is no ra/n (pledge) to guarantee casy re-
covery of the debt, this may lead these financial institutions to bankrupt-
cy, and by extension, expose them to a liquidity deficit. This indicates
that rahn is one of the most important means of hedging against risk

With reference to answers received for question seven, it becomes
crystal clear that foreclosure has a prominent role to play in mitigating
the risks arising from financing. Al Rajhi Bank and Maybank, for in-
stance, believe that rahn secures the amount of financing and reduces
risk. As for Bank Muamalat and Bank Islam, they consider that the value
of rahn’s contribution as increasing the income of the financial institu-

“Ismail, Mohammad Bakr, al-gawaid al-fighiyyah bayn al-asalah wa al-tawjih, (Cairo:
Egypt, Dar al-Mannar, 1997) p. 241/ Abd al-Rahman ibn Abi Bakr al-Suyui, al-Ashba
and al-Naza'ir (Dar al-Kuttab al-Alami, 1411, 1 H / 1995), p. 457/ Muhammad Musta-

whaili, al-gawa'id al-fiqhivah wa tatbiqatuha fi al-madhahib al ‘arba ah, (Dar
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decimeters and gold scanners, through which the quality of
gold could be verified

ring the Application of Ra/n in the Banks under

Examinat

From answers to the first question, it is proven that all the Islamic
financial institutions that have been interviewed use rahn in their busi-
ness activities and their banking. This indicates that ra/n plays a crucial
role in Islamic financial institutions. It could also be deduced from the
answers to the second question that these financial institutions deal in
both types of rakn mortgage (possessory and official) in their financial
transactions. While Al Rajhi Bank deals in official ra/n mortgage only,
Maybank, on the other hand, deals in both possessory and official ra/n
mortgages, whereas Bank Muamalat and Bank Islam deal in possessory
rahn mortgage only. So, Maybank agrees with Al Rajhi Bank in dealing
with the official rain morigage, and also agrees with Bank Muamalat
and Bank Islam in dealing with possessory mortgage.

Looking at the answers to the third question about the rakn struc-
ture used by these financial institutions, Al Rajhi Bank and Maybank
agree in using ra/n structure in their financial transactions, which is sa-
warrug through murabahah (commodity murabahah or BBA). This
means that these two banks finance their clients in financial transactions
which require rahn to secure the amount of funding needed. Bank Mua-
malat and Bank Islam agree in using the rahn structure, which is a com-
bination of wadiah yad dhamanah (savings with a protection guarantee),
wjrah (fee), gard (1oan) and rahn (pledge)These two banks provide gard
hasan -goodwill loan- to their clients in this transaction, whereby rafmn i
shown as collateral for the goodwill loan amount.

Answers to the fourth question revealed the areas in which rahn
is applied in these financial institutions. Al Rajhi Bank applies rahn in-
strument in home financing, auto financing and long-term financing, but
Maybank applies rakn mortgage in home financing, cash line financing,
and long term financing, while Bank Muamalat and Bank Islam apply
rahn mortgage system in personal financing or in the form of a goodwill
loan, gard hasan. Maybank shares with Al Rajhi Bank in real estate fi-
nancing and long-term financing, but Al Rajhi Bank is distinguished in
the field of rahn application to auto financing. Moreover, Maybank also
specializes in the application of rahn in the arca of cash line financing.
From the above analysis, we could find that Al Rajhi Bank and Maybank
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of contracts is permissibility and not prohibition, except if otherwise
proven by concrete evidence from the Quran and Sunnah. Though opin-
ons on the legality of this type of transaction vary among scholars, the
most correct view is that it is permissible to combine contracts in a single
deal!?, except if there is contradiction among these contracts. Then, there
cannot be a combination of two opposing contracts in one single deal, as
in the combination of gift and sale of the gift item to the beneficiary, or
combining speculation and lending speculative capital to speculators. So
contracts are interrelated, they may be combined.!! Ton al-Qayyim con-
tends that it is not forbidden to combine two contracts, each of which i
permissible, such as if he sold him a commodity and rented his house to
him for one month at one hundred dirham.!> Morcover, as affirmed by
Nazih, although the jurisprudential basis regarding this matter is the free-
dom to combine legitimate contracts in a single transaction, the com-
bined contracts are adjudged based on their individual unit. Therefore, if
the transaction includes several other contracts, each of which is permis-
ble on its own, then the whole combination is deemed permissible. This
is so because this principle has an exception indicated by the methods of
Shari‘ah rules and the principles of deduction from the detailed evi-
dence. '3

However, Muslim jurists have laid down specific rules for the
permissibility of transactions in which contracts are combined. These are:
1. Contract combining should not include the cases that are ex-
plicitly banned by the Shari‘ah like combining sale and lend-

g in one contract.'*
2. It should not be used as a trick to engage in riba such as
agreement between two parties to practice bay al-inah (sale

and buy-back) or riba al-fadl.'s

'© Abu Bakr ibn Mas'ud al-Kasani, badaia al-sanai’ fi tartib al-sharaia, (Beirut: Dar al-
Kuttab al-ilamiya, 2, 1406-1986), v 6, p. 58

" Munther Qahaf, Asasivvaat_at-Tamwil_al-Islamiy, (Kuala Lumpur: Intcrnational
Academy of Shari'ah Research, 2011), p. 153-157/, Accounting and Auditing Organiza-
tion for Islamic Financial Institutions, Shari‘ah Standards p.350.

2 Muhammad Ibn Abubaker Ibn al-Qayyim al-Jawziyya, I laan al-Muwagqi'in,
viewed by: Muhammad Abd al-Salam Ibrahim, (Beirut: Dar al-Kutb al-limiyyah, 1
Edition, 1411 A.H, 1991 A.D), vol. 3, p. 265.

" Nazih Hammad, al-Uguud al-Murakkabah fi al-Figh al-Istami (Damascus: Dar al-
Qalam, 1* Edition, 1426 A.H-2005A.D), p.9.

" See, Accounting and Auditing Organization for Islamic Financial Institutions, Sha-
vi*ah Standards p.350.
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tion, because they take fees for protection of the pledged property; this is
in the form of gold and other picces of jewelry.

Through answers received from question eight, it tums out that
these financial institutions do not face problems in applying ra/n, in
terms of the Shariah, because all the products are implemented, only af-
ter the approval of the Shariah Board. For Al Rajhi Bank, problems may
arise from the management for not knowing the value of the pledged
property, and this requires the service of an expert in that arca. Bank Is-
lam faces problems of a different nature when some customers attempt to
offer fake gold as collateral. However, with the use of sophisticated ma-
chines, the quality of such pieces of jewelry can easily be detected.

Analysis of the Legality of Rain Contracts

Based on the above-discussed application of rahn in the financial
transactions of the four banks in question, we have been able to uncover
some Shariah issues related to these applications which need to be stud-
ied and analyzed from a Shariah perspective.

The Issue of a Combination of Contracts in a Rahn Pledge

We have seen from the above answers that (the value) of rahn in
these financial institutions lics in the combination of contracts. Al-Rajhi
Bank and Maybank deal in their financing through a complex contract of
tawarrug, murabahah and rahn, known as commodity murabahah or
BBA, whereas Bank Muamalat and Bank Islam deal with ra/n through
several complex contracts of wadiah yad dhamanal (saving with a pro-
tection guarantee), wrah (fee), gard (loan) and rahn (pledge) . This
method of combining two or more contracts in a single transaction raises
the question of the legality of such contracts.

The Concept of Contract Combination in a Single Transac-

tion

According to the AAOIFI standard, “The combination of differ-
ent contracts in a single contractual system with sequential parts and suc-
cessive stages, according to a system governed by one transaction, is
aimed at achieving a specific purpose on the part of the two contracting
parties, as it is the case with contemporary financial transactions.™ The
reason for this is that the fundamental basis as regards to the combination

’See, Accounting and Auditing Organization for Islamic Financial Institutions, Shari’ah
Standards, p.350.
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Appendix
A Comparative Analysis on Montessori & Al-Ghazali’s Concepts of
Child Edueation

Al-Ghazali (Ihya’ Ulum ad-Din

Montessori (1974); Morrison (2009) (1898))
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Abstrak

Shariah yang merupakan asas kehidupan manusia adalah konsep yang sering-
kali disalah ertikan masa kini, Shariah yang dianggap terhad kepada undang-undang dan
digunakan di luar kontcks deengan cara ckslusif telah memberi pelbagai implikasi ter-
hadap pemikiran dan kehidupan manusia. Secara amnya, keganasan golongan ekstrimis
di beberapa Negara di dunia ini adalah berpunca daripada pemahaman Shariah yang
salah. Situasi ini perlu kepada pembacaan prinsip-prinsip Shariah secara saintifik
hadap teks dan konteks terutamanya prinsip wasatiyyah sebagai satu bentuk objektif
Shariah. Pandangan sebenar terhadap Shariah dan prinsip wasatiyyah dapat mengha-
puskan (anggapan yang salah dan mampu mencegah keganasan golongan ekstrimis dan
terroris. Oleh it makalah ini mengkaji prinsip wasatiyyah berdasarkan teks al-Quran
dan Sunnah untuk mengenalpasti skopnya demi mencegah keganasan, ckstrimis dan
terroris. Dimensi sosio-ctika dan prinsip wasatiyyah sebagai objektif Shariah akan di-
analisis dalam makalah ini. Makalah ini akan membincangkan prinsip wasatiyyah
sebagai penyelesaian untuk mencegah kecenderungan ekstremis semasa di kalangan
umat Islam. Pendekatan deskriptif dan analisis digunakan dalam kajian ini. Berdasarkan
kajian tekstual makalah ini menyimpulkan bahawa prinsip wasatiyyah, perlu diakui
sebagai objektif dan prinsip utama Shariah yang akan membantu menyelesaikan
masalah sosial selain kepentingannya dalam kehidupan sctiap individu

Kata Kunci: Shariah, Wasatiyyah, kecenderungan kepada keganasan,
exkstirmis, pembacaan konteks.

Introduction

Wassatiyyah (moderation) as one of the important principles of
the Shariah has not been emphasized in the contemporary discourse for a
long time. This negligence has resulted in the rise of extremist tendencies
among people. It is high time to bring back this principle to its proper
place in the scheme of the development of life and society. In fact, it is
presented through the Quran and Sunnah as one of the very important
principles for cultural and civilizational development. Its proper explana-
tion and application will work as an effective method and mechanism to
check extremist tendencies. The current scenario in the world demands a
proper exposure of the concept of wassatiyyah. Hence, this paper focuses
on the elaboration of the wassatiyyah as the principle and objective of the
Shariah. In order to establish the validity and authenticity of our position
we will first embark into the commandments of the Quran and Sunnah
which will be followed by the analysis of the views of commentators of
the Quran. In addition, the views of some scholars on this issue will also
be referred and analysed.

The Arabic term wasatiyyah is generally used to denote the mod-
eration in the personal conduct as well as a collection of behavioural
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Wasatiyyah (Kesederhanaan) sebagai Satu Prinsip dan objektif
Shariah adalah satu Solusi Mencegah Keganasan dan Ekstrim

Muhammad Mumtaz Ali,” Muneer Muhammed Rafeeque™

Abstract

The Shariah, the foundation of the scheme of life, seems to be the most misun-
derstood concept of our time. The Shariali is confined to the domain of law in a rigid
way and used out of context in an exclusivist manner. This has generated numerous
implications to thought and life. It is generally assumed that the violent extremism that
we witness in many parts of the world is the result of this misrepresentation of the Sha-
riah. The situation demands a textual and contextual reading of the Shariah s principles
scientifically, especially, the principle of the wasativyah as an objective of the Shariah
[Magasid Shariah]. A comect view of the Shariah and the principle of wasatiyyah wil
help to remove the misunderstandings. It will also help to prevent the violent cxtremist
and terrorist tendencies. This paper, therefore, aims at examining the principle of wasa-
riyyal based on the textual study of the Principle Sources — the Quran and Stunnalt - and
determines its scope to counter violence, extremism and terrorism, The socio-ethical
dimensions and the principle of wasatiyyah as principles and objectives of the Shariah
in relation to extremist trends will be explored and analyzed in this paper. This paper
will present the principle of wasafiyyah as a solution for preventing the current cxtrem-
ist tendencies among some Muslims. The descriptive and analytical approaches will be
employcd in this study. Based on the textual study in a changing context, this paper
concludes that the principle of wasatiyyah, owing its significance in the Shari‘ah, needs
to be highlighted and acknowledged as a major principle and objective of the SharTal
which would be helpful to solve the societal problems besides its significance in private
life.

Keywords: Shariah, Wasatiyyah, violent tendencies, extremism, contextual
reading
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created by God. In the same vein, the ‘a
prayer in the Qur’an. God says;

Guard stricily your (habit of) prayers, especially the Mid-

dle Prayer; and stand before God in a devout (frame of

mind).®

This prayer_occurs at late afternoon and it is the middle of the
other four prayers.” Ibn Arabi (d. 1240) affirms that the term wasaf is
cquivalent to Afivar (chosen, selected) and ‘ad! (just) linguistically.'® A
Prophetic tradition which affirms the exact meaning of wasatiyyah is
noteworthy in this regard. According to this report,'’ the Prophet (pbuh)
himself clearly stated that the wasaf is to mean justice (al-‘adl). Justice in
literal sense is a middle-most position between two or more opposing
sides, without inclining to or favouring any of the sides, and not swayed
by emotions, biases or prejudice in making judgments, decisions or solv-
ing disputes.'” The meaning that the Prophet (pbuh) envisages in this
hadith clearly represents a number of manifestations such as attitude, un-
biased stance and character. One of the wise sayings of Arabs which is
khair al-‘umitr al-wasat also meaning to say that the best of affairs is the
middle and moderate position.'> The Prophetic tradition which says:
“Beware of excessiveness in religion, people'* before you have perished
as a result of such excessiveness”'® is a clear warning not to be an ex-
tremist and urges his followers to stay in moderate and balanced position
in the affairs of life and society.

During the time of Hajj (pilgrimage), the Prophet (pbuh) was
heading to Muzdalifah. He halted on the way for a while and asked Ibn

r prayer is depicted as the best

* The Qur’an, 2:238.

* Kamali, The Middle.... 9.

" Etin Anwar, The Ethics of wasariyya and the Pursuit of Gender Equality in
“American Journal of Islamic Sciences”, vol. 32 no.4 (2015), 50.

" This hadith has been reported by Imam Ahmad on the authority of Abu Sa‘id al-
Khudri.

2 M. Kamal Hassan, The Concept of al-Wasafiyya and the Place of Islamic Moderation
in Applications of Wastiyyah in the Contemperary Muslim World, edited by Ahmad F
Yousif, (Kuala Lumpur: TIUM Press, 2015), 7.

" Tbid.

'* The people the Prophet (pbuh) referred to here are Christians and Jews. Yusuf al-
Qaradawi, Islamic Awakening berween Rejection and Extremism, Trans. Nancy Roberts,
(London: Intcrnational Institute of Islamic Thought, 2006), 9.

' Ibn Majah AbG ‘Abdillah al-Qazwini, Sunan Ibn Majah, ed. Muhammad Fu’ad ‘Abd
al-Baqi (al-Oahirah: Dar Ihya’ al-Kutub al-* Arabiyyah. n.d), 1008
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characteristics.' It may be simply referred to as an attitude or position or
stance that is contrary to the extremism and excessiveness.” The term wa-
satiyyah is a verbal noun (masdar) of the original word wasay. Instead of
igning to a single literal and unilateral meaning, many other synony-
mous meanings, as in the case of other words in the Arabic language, are
also be credited to wasatiyyah. Tawassul, i'tidal, tawdzun and igtisad®
are translated as moderation, justice, balance and prudence respectively.
The opposite of wasatiyyal is tafarruf, which refers to inclination to-
wards the peripheries® which is simply translated in to “extremism” or
alism” in our time.

The word developed from its simple meaning into a broad con-
cept with multiple dimensions, basically stems from the Qur’anic desig-
nation of the Muslim community as ummatan wasatan. It has been trans-
lated as midmost community or justly balanced community. This com-
munity which maintain wasatiyya is considered the best community. The
Quran says:

And thus we have made you a just community (or middle

most community) that you will be witness over the people

and the Messenger will be a witness over you.”

As we mentioned before, the literal meaning of the word wasar
can be translated into the three interrelated meanings; i.c. to be moderate;
to be in the middle; and thirdly to be the best. It denotes that the taking
the middle of the road, and positioning in the center of the circle.® Its
meaning also extends to a number of other alternatives such as the “best”
and “strongest.” For example, the sun at noon (middle) represents its best
performance as it emits its hottest temperature compared to morning and
evening. Similarly, the youth signifies the peak and energetic period of
manhood compared to the childhood and old age.” This is to say that, the
term wasaf represents the designation of the Muslim community, con-
notes the meaning of the best, strong, justly balanced community ever

' Muhamadul Bakir Yaakub, Khatijah Othman, “A Textual Analysis for the Term
“Wasatiyyah” (Islamic Moderation) in Selected Quranic Verses and Prophetic
Tradition”. Journal of Education and Social Sciences, vol. 5 (20016): 67

? Ibid.

* Hashim Kamali, The Middle Path of Moderation in Islam: The Qur anic Principle of
Wasatiyya, (oxford: Oxford University Press, 2015), 9.

“Ibid

* The Qur’an, 2:143.
* Yaakub, 65
7 Kamali. The Middle.... 9.
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Abbas to collect some stones for him, Ibn Abbas took small stones in-
stead of big ones. Upon seeing the small stones, the Messenger [pbuh]
commented acknowledging Ibn Abbas’s deeds; (Yes with such, it is what
I intended). Beware of excessiveness in religion.”'® Emphasizing the
same point, the Messenger of God [pbuh] has used to say; do not overly
be strict with yourselves lest God be all the stricter with you. For you
what remains (of those who have done s0) in the hermitages and monas-
teries?'” As God himself stated in the Qur’an; “But the Monasticism
which they invented for themselves, We did not prescribe for them.”'®
All these textual references in the Qur'an and Sunnah clearly show the
importance and significance of the wasat and its use as principle and ob-
jective of the Shariah. It is equally applicable and significant to individu-
al and society. Before going to the detailed elaboration of the important
dimensions of this concept, it would be better to have a cursory glance at
certain aspects of this concept.

Wasatiyyah as a Balance: the Prophetic Approach

Keeping a balance and moderate approach in all walks of life is
somehow part of disposing the higher ethical value of justice. In fact,
moderation and balance are the sub themes originating from the fatherly
principle of justice. They are deeply interconnected and interdependent
altogether. Therefore, wasatiyyah and justice are inseparable in most of
the cases.'® The absolute justice is a divine attribute cannot be equate to
humans. The ideal or perfect justice is mirage.?” It is deemed impossible
to be accomplished perfectly by people since it is transcendental and su-
per natural. Therefore, we need to understand that the realization of the
absolute justice would only be apprehended by the disposal of God on
the Day of Judgment. This world is not deemed as an abode of such real-
ization of ultimate justice. Similarly, the complete realization of wasa-
tiyyah would not be sufficiently manifested in this world by people,

 Ibid.

17 Al-Khatib al-Tibr:
ond Edition (Bayrit: al-Maktab al-|
" The Qur’an, 57:27

** Kamali, The Middle..., 11.

* Majid Khadduri, The Islamic Conception of Justice, (Baltimore: The Johns Hopkins
ersity Press, 1984), 1

7, Mishkat al-Magabih, ed. Muhammed Nasir al-Din AlbanT. See-
lm, 1979), 9.
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The clarification of the steps of this transaction is as follows:
1) The customer keeps his/her gold with the bank under the
principle of wadiah yad dhamanah and pays ujrah.

sl

2) In return, the bank provides custody service with a risk-
protection guarantee.
3) The bank grants gard (loan) to the customer.

4) The customer pledges the gold under the principle of rahn al-
wadiah.
These are the procedures followed by Bank Muamalat and Bank
Islam to lend customers a goodwill loan.

Questiond: Answers to this question differ according to the indi-
vidual financial institution as follows:
1. Al Rajhi Bank applics ra/n in arcas such as real cstatc fi-
nance, car financing and long term financing.
2. Maybank applies rahn in the areas of mortgage finance, cash
line financing and long term financing.
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The answer from Bank Muamalat states that the challenges
facing customers when using rahn arc that some of them
bring precious stones such as diamonds or gold which do not
have which cannot be traced to a reliable source of purchase,
and are therefore not acceptable to it. Only gold issued by
known companies like Swiss Pamp, Public Gold, and other
well-known shops are acceptable to it (Bank Muamalat).
Otherwise, it will not accept it as long as the genuineness of
its source remains unidentified. It could only be accepted af-
ter it has been tested and certified genuine by a jeweler.

2. In Bank Islam, the answer was that one of the challenges fac-
ing customers, when using raln is the repayment of the loan,
within the agreed period stipulated in the contract.

Question 11: As is clearly seen, only two of these banks provided

wers to this ques
ns differ in th

ion, viz. Al‘Rajhi Bank and Bank Islam. Their sub-
regard as can be observed below:

Al Rajhi Bank does not face any implementation problems.
Therefore, it does not have problems in terms of Shariah
compliance because all the products are not implemented
without the approval of the Shariah department. For rahn
contracts, however, the Shariah department must know eve-
rything related to the pledged property or item. But some-
times the problem lies in the area of management, where the
bank may discover that the mortgaged item is less valuable
afier the transaction is completed

As for Bank Islam, it does not face problems in the imple-
mentation of ra/n, as well, but its main problem lies in the
fact that some customers attempt to pledge fake gold.

Question 12: It was answered by the two previous banks (Al

Rajhi Bank and Bank Islam), because the previous question relates to this
question and with different answers as follows:
i

Al-Rajhi Bank’s proposed solution to tackling this problem i
fo get those who have extensive experience on this mort-
gaged items, whether they are real estate or a picce of land, to
evaluate them before the contract is concluded.

Bank Islam, on the other hand, proposes that this problem can
be solved by acquisition of sophisticated machines such as
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3. As for Bank Muamalat and Bank Islam, the answers are
compatible as they apply ra/n in loan or personal finance.

Question 5: The answers to question five in all these financial in-
stitutions are in the affirmative. These transactions are not implemented
until after the approval of the Sharia Authority of the financial institu-
tions.

Question 6: The answers vary from one financial institution to
another as specified below:

1. In Al-Rajhi Bank, the answer is that the property the bank ac-
cepts as mortgage is real estate, cars and sukuk.

2. Maybank accepts all types of collateral including property
and financial assets, such as fixed deposit, shares etc.

3. The answer in the case of Bank Muamalat and Bank Islam,
on the other hand, reveals that they accept pure gold and jew-
elry as mortgage.

Question 7: In response to this, an agreement is reached by both
the financial institutions and their customers, that is, in case of default the
pledged property is sold out to repay the customer's debt.

Question 8: Answers from these financial institutions to this

question are close and they are as follows:

1. Al Rajhi Bank considers that the use of rahn sccures the
amount of financing and reduces risks.

2. The answer that Maybank gives shows that the use of rahn
reduces the risks the bank incurs in dealing with asset financ-
ing.

3. The answer given by Bank Muamalat indicates that the use of
rahn contributes to the bank’s income.

4. For Bank Islam too, rahn also contributes to its source of in-
come.

Question 9: There is virtual unanimity in the answer given by all
these financial institutions to this question; the ra/n system enables cli-
ents to obtain cash as quickly as possible.

Question 10: This question was answered by only two banks and
e ey v S
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The client approaches the Islamic bank for home financing.
The Islamic bank buys palm oil from the Felda Foundation
and offers cash through the system and procedures for selling
on the Malaysian Commodity Exchange.

The Islamic bank sells the oil at a future price (Bai' Bitha-
manAjil (BBA)® to the customer through the selling system
and procedures on the Malaysian Commodity Exchange.

The customer sells the oil to the Malaysian Commodity Ex-
change and receives the sale amount in cash.

The customer uses the money to buy the house, and the Is-
lamic bank maintains the house as collateral

An Explanation of the Structure of the Ra/n Instrument in Car
Financing in some of these Islamic financial institutions in Malaysia is
presented in the following diagram below:

 Re

ers to a sale and purchase transaction of an asset to be paid on later date (deferred

payment) based on a price, which include a profit margin agreed to by both contracting

parties.
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Presentation of the Answers to the Interview Questions Above

Question 1: The answers are all in the affirmative from all the Is-
lamic financial institutions that were interviewed, that is, all of them em-
ployed the instrument of ra/n in rendering financial services to custom-
ers.

Question 2: The answers vary from one institution to another as
follows:

1. The answer from Al-Rajhi Bank in Malaysia suggests that it
deals in official mortgage.

2. Maybank, on the other hand, deals in both types of mortgage
system (possessory and official).

3. From Bank Muarnalat and Bank Islam, the response is that
they deal in possessory mortgage only.

Question 3: The answers to this question are also of varied di-
‘mensions from these financial institutions and they are as follows:

1 Al Rajhi Bank and May Bank use the murabahal instru-
ment through fawarruq known as commodity murabahah. The customer
submits a financing request to the financial institution, either for the pur-
chase of a house or a car. Then the bank enters into a fawarrug trans:
tion agreement with the customer through murabahah asking the cus-
tomer to mortgage a house or a car as collateral for financing. Should the
customer fail to meet the debt obligations, the bank will sell the house or
the car. This process (commodity murabahah) is often carried out
through the palm oil trade on the Malaysian Commodity Exchange.

An Explanation of the Structure of the Ra/n Instrument in Home
Financing in some of these Islamic financial institutions in Malaysia is
presented in the following diagram below:
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ty is often palm oil for easy handling and the need for it. The process in-
volves the contract of agency and the client who will entrust the bank in
the sale of the commodity to the other party in cash.The bank then trans-
fers the amount to the customer's account. The customer, in turn, uses the
money to buy the house or the car, and then begins to pay the amount in
instalments or in a lump sum when the maturity is due. If he/she fails to
repay the debt, the bank will sell the house or the car to fulfill its right.

Among the procedures that must be followed after the contract is
concluded is that the bank sends the real estate document to the con-
cerned government offices on real estate to reconcile it with their record
in order to verify that it is mortgaged in favor of the bank in the specified
amount. As for the car, the bank sends it to the road transport department
to put the name of the bank on it, on the understanding that this car be-
longs to the customer but financed by Al Rajhi Bank. If eventually the
customer pays up the full amount, the bank’s name will be removed from
the document and becomes fully owned by the customer.

As for Bank Muamalat and Bank Islam, they use rahn through
several combinations of contracts, wadiah yad dhamanah (savings with a
protection guarantee), ujrah (fee), gard hasan (loan) and rahn (pledge).
In this model, the customer offers his gold to the Islamic financial institu-
tion, on the basis of savings with a protection guarantee (wadiah yad
dhamanah), and the financial institution takes a fee for its protection of
the gold. In the event of any damage or loss of the gold during the stor-
age period, the financial institution shall be liable to pay compensation
for damages or loss. The financial institution grants a loan (gard) to the
client on an interest-free basis, and subsequently, the customer gives the
gold as a pledge to the Islamic financial institution as collateral (rahn) for
the period of time agreed upon in the contract.
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Transaction Steps:

1- The client approaches the Islamic bank for car financing.

2- The Islamic bank buys palm oil from the Felda Foundation
and offers cash through the system and procedures for selling
on the Malaysian Commodity Exchange.

3- The Islamic bank sells the oil at a future price (Bai' Bitha
manAjil (BBA) to the customer through the selling system
and procedures on the Malaysian Commodity Exchange.

4- The customer sells the oil to the Malaysian Commodity Ex-
change and receives the sale amount in cash.

5- The customer uses the money to buy the car, and the Islamic
bank maintains the car as collateral

This is the method adopted by Al Rajhi Bank and MayBank to fi-

nance the client to buy a house or a car. The contact is a sale and pur-
chase transaction on the Malaysia Commodity Exchange. The commod

7 Refers to a sale and purchase transaction of an asset to be paid on later date (deferred
payment) based on a price, which includes a profit margin agreed to by both contracting

parties.
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Quran and founded on the Sunnah of Prophet Muhammad (peace be up-
on him), and further supported by the consensus of Muslim jurists
(ijma’).

The following verse of the Quran implies the permissibility of the
rahn contract:

“And if you are on a journey and cannot find a clerk (to record
the transaction), then (conduct your transactions on the security of) a
pledge in hand. But if you do trust one another, then let the one who is
trusted fulfill his trust, and he (the trusted one) should fear God, his Lord.
Do not conceal evidence. Anyone who does so has a sinful heart, and
God is fully aware of everything you do.”

The permissibility of 7akn is also corroborated by the Sunnah of
Prophet Muhammad peace be upon him as reported by Bukhari as fol-
lows:

“On the authority ‘Aishah — may Allah’s pleasure be upon her
who narrated that the Prophet (peace be upon him) bought some food-
stuff from a Jew on a deferred payment agreement, and he gave iron ar
mour as a pledge (to the Jew)” (Bukhari and Muslim)

Furthermore, Muslim jurists have reached a consensus (ijma’)
among themselves on the permissibility of ra/n in general, as cited by
Ibn Qudamah.* According to the majority of figh schools, the contract of
rahn has four pillars which are:

1. The two parties to the contract; the pledger (al-rahin), who is

the debtor and owner of the pledged property, and the
pledgee (al-murtahin), i.c. the creditor who takes and keeps
the pledged property in his trust.

2. The pledged property (al-marhin): This is the property that is

kept as a security for the debt.

3. The debt (al-marhanu bihd)

4. An expression that includes offer and acceptance.®

*Surah al-Bagarah (2), verse 283.

* Muhammad al-Bukhari, Sahcch al-Bukhari, by Muhammad Zubair Nascr bin an-Nascr
(Dar Taug an-Najaat, E1, 1422 A.H) The book of ar-Rahn, Chapter: The One who
Pledges with his Shicld, Vol.3, P. 142, No. 2509

* Abdullah bin Ahmed bin Qudaamah, Almugni of Ibn Qudaamah, (Cairo, Cairo L
brary, d.. 1388 AH / 1968), C4, p. 245

See. Muhammad Yusuf Saleem, p.12:
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dengan wawancara sebagai instrumen pengumpulan data juga diguna pakai untuk
mendapatkan data dari Institusi Kewangan Islam Malaysia berikut: Bank Rajhi
Maybank, Bank Muamalat dan Bank Islam. Kajian ini menyimpulkan bahawa akad
rahnu yang digunakan dalam institusi kewangan Islam ini telah mencapai objektif
scbagaimana ditetapkan oleh Shariah. Ia juga digunakan melalui beberapa kombinasi
kontrak seperti wadiah yad dhamanah (simpanan dengan jaminan perlindungan), ujrah
(fee), qard hasan (pinjaman) dan lain-lain. Walau bagaimanapun, beberapa transaksi
yang melibatkan rahnu perlu dikaji semula, dan dipinda supaya selari dengan Syariah.

Kata Kunci: Mortgage Islam, Rahnu, Kontrak Islam, Pembiayaan Rumah
Islam, Institusi Kewangan Islam.

Introduction

Saving money from risks is one of the most important purposes of
Islamic law. Ra/n, an Arabic term for pledge, mortgage or pawn, is one
of the most efficient methods employed in Islamic financi
to protect money from risks or losses. When dealing in rajn, there is a
manifestation of facilitation and the removal of hardships that might be
encountered by either of the two parties to the contract in the conduct of
financial transactions.

Rahn, considered as a means of documenting rights, has assumed
a new dimension in different fields as a result of developments in prod-
ucts, especially in the Islamic financial institutions in Malaysia. This is
what the present research seeks to address. This article attempts to
achicve the following objectives:

1. Examining the Shariah issues related to rahn contracts in

Islamic financial institutions in Malaysia.
2. Analyzing jurisprudentially, the various structures of rahn in
Islamic financial institutions in Malaysia.

This research focuses on Al-Rajhi Bank Malaysia, Maybank Is-
lamic Malaysia, Bank Muamalat Malaysia, and Bank Islam Malaysia as
they are among the Islamic financial institutions in Malaysia that use
rajn in their business activities and banking

Rahn is a financial contract between the pledgor (+@#hin) and the
pledgee (murtahin) whereby an asset is pledged as collateral (marhin) to
the pledgee to give an assurance that the liability or obligation on the
pledgor will be met.! The legitimacy of ra/in contract is derived from the

"Muhammad Yusuf Saleem, Zslamic Commercial Law (Singapore: John Wiley and Sons
ingapore Pte. Ltd, 2013), P24/ bank Negara, Rahn (Shariah Requirements and Option-
al Practices) Exposure Draft Issued on: 2 October 2015, P9.
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Rahn contracts in Malaysian Islamic financial institutions
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presentation of wasatiyyah confines at individual level. Perhaps he may
be the first scholar who made meticulous observation on the feature of
wasatiyyah which is ingrained in the breadth and width of the Shariah

Despite of a number of serious scholarly deliberations on modera-
tion by the classical and contemporary scholars, Ibn Ashur alone, as far
as the researcher knew, might be the one who presented moderation as a
higher objective of the Shariah. He describes moderation with the Arabic
word samahal (magnanimity) which means “standing midway between
sternness (tadyiq) and (tas@hul).”*' He explains the idea of samahah as
the ideal of moderation, justice and temperance. Although he adduced the
principle of wasatiyyah (he used the word samahah magnanimity in
place of wasatiyyah) as a higher objectives of the Shari‘ah. However, he
elaborated the concept very little.*?

In order to demonstrate the need to include wasatiyyah as a high-
er principle and objective of the Shariah, we need to reflect upon some of
the Qur’anic injunctions which are very much related to the wider scope
of the wasatiyya. For this, the rescarcher employs an inductive method of
reading®® and also analysis to highlight the wider scope of wasariyyah as
elaborated in the Qur'an as a higher and universal principle of the Shari-
ah.

Wasatiyyah based Approach of the Shariak underlying in the
Qur’anic Injunctions
Besides the other meanings such as moderation, middle and best,
our discussion focuses on central meaning of wasatiyyah as balance. We

‘' Muhammad Al-Tahir Ibn Ashur, Jbn Ashur Treatise on Magasid al-Shariah,

translated from Arabic by Mohamed El-Tahir El-Mesawi, (London: The International
stitute of Islamic Thought, 2006), 87.

Tbid

 In order to make understand what inductive method exactly is, Sherman Jackson elu-
cidates the idea through an imaginary anecdote. To open the window, fetch a fan, wm
OfF the lights and pour a glass of water are the four separate statements or commands.
Imagine a man is coming to his house and delivers the above mentioned statements to
his wife. She serves her husband according to his commands. At the same time, these
scattered separate commands definitely transmit a cumulative meaning of “it’s hot™
which is not really literally spoken by this man. Although the word *hot” is not literally
spelled out, the most powerful meaning he shared to his wife is the same. If she is ablc
to understand the real meaning of his command she can address the issue by various
means. Sherman A. Jackson, Literalism, Empiricism and Induction” Apprehending and
Concretizing Islamic Law’s Magdsid al-Shari'ah in the Modern World in Michigan
State Law Review (Vol. 2006:1469-1486). 1471
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various philosophical and methodological implications. Nevertheless,
they did not expose wasatiyya as an objective of the Shariak. Among the
classical scholars, al-Shatibf has contributed much in developing the con-
cept into broader dimensions. The idea of wasatiyyak has been present
throughout his book. It will be imperative to examine his scholarly views
on wasatiyyah and their scope of conceiving the idea as a higher objec-
tive of the Shariah.

Although al-Shatibi confined himself in limiting the magdsid in
five fundamentals, many of the other important subsidiary objectives
have clearly been illustrated in his writings. He distinguishes wasatiyyah
as one of the most distinctive characteristics of the Shariah since it keeps
a moderate and middle way in legislating rules and imposing laws. When
the laws are imposed as obligations, it proceeds and maintains the path of
moderation and consummates fairness.’” His view on wasativyah espe-
cially in legal matters is obvious.

It is a path which appropriates both extremes without inclining
toward cither of them, and which remains within the limits of human ca-
pacity, thereby causing us neither hardship nor harm. Indeed, the obliga-
tions entailed by the Law of Islam are founded upon an equilibrium
which requires that every one of us progress toward perfect moderation.

Although he does not categorize wasatiyyah as an objective of the
Shariah, he uncquivocally located the concept at a higher place in the
fold of Shariah. Al-Shatibi understands the Shariah as a middle path
which is free from excessiveness and extremism. Al-Shatib® was treating
the Shariah with a universal outlook. According to Wael B. Hallaq, al-
Shatibi’ has attempted to demonstrate the true nature of the Shariah
which draws a middle course between extreme and uncontrolled lenient
attitudes guided by personal interests.’® That is why he states time and
again throughout the book that the “Shariah represents nothing but a
middle-of-the-road position between undue difficulty (‘usr) and extreme
ease (yusur).”*® Although he presents the Shariah as a wasatiyyah
scheme in his designation as a middle of the road position, but hi

¥ Gamal Eldin Attia, Towards the Realization of the Higher Intents of Islamic Law
Maqasid _al-Shari'ah A Functional Approach, Tran. Naney Roberts, (London
International Institute of Islamic Thought, 2007), 45.

* Ibid.

* Wael. B. Hallaq, 4 History of Islamic Legal Theories: An Introduction 1o Sunni Usul
al-Figh, (Cambridge: Cambride University Press, 2005), 174,

0 T
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Qur'anic_exegeses are of the opinion that among the major religions
Christianity and Judaism are included. The Qur’an urges Muslim com-
munity not to imitate the Christians who are extreme in their religion.
God says:

Say: O people of the Book! Exceed not in your religion the
bounds (of what is proper), trespassing beyond the truth, nor follow the
vain desires of people Who went wrong in times gone by, who misled
many, and strayed (themselves) from the even Way.*

This warning constitutes all forms of belief, worship, rituals and
transactions. Although both of the communities have kept high level of
extremism and rejection in their religious affairs in general, the Christi-
anity in particular, has gone, according to the Quran, beyond all permis-
sible limits of their religion. Due to their excessiveness in faith, they
were particularly admonished in the Qur’an. “Do not exceed the limits of
your religion.”*> Thus, they transgressed the permissible limits of reli-
gion by clevating the status of Isa (Jesus-pbuh) to the level of God and
assumed him as son of God. The love of the so called Christians to the
Prophet Isa (Jesus-pbuh) crossed the limitation. As a result of their blind
love, they ascribed divinity To Jesus which finally transformed as a
weird argument of trinity of God. Foreseeing grave consequences of the
extremism, the Prophet Muhammad (pbuh) strongly warned his followers
never to exceed the limits of love to him. Excess of love is also a kind of
extremism. Although the love to the Prophet (pbuh) is an essential com-
ponent of faith, a Muslim is required to be vigilant not to reach his tre-
mendous love in a state of assigning divinity for the Prophet (pbuh) as
the Christianity did to Jesus. Here the Prophet (pbuh) put a limit even to
one of the fundamental aspects of Islam such as love of the Prophet Mu-
hammed (pbuh).

Jews on the other hand, have exceeded in their religious teachings
in many ways and reached into extremism by killing the Prophets (pbut)
who had been sent to them. In connection with Jews® approach, once the
Prophet Muhammad (pbuh) said; if (in the first instance) they sacrificed
any cow chosen by themselves, they would have fulfilled their duty; but
they made it complicated for themselves, and so God made complicated
for them.™® In short, the sirat al-Fatihah teaches Muslims to be con-
sistent in the right path, keeping away from the deviated ways and dis-

“ The Qur'an, 5:77.
“ The Qur'an, 4:171
% Ibn Ashur. 88.
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can find out a wasatiyyah based approach, rightly balanced approach of
the Shariah in matters of life. By wasativyah based approach, we mean a
balanced and sophisticated approach based on the Shariah principles
without leaning towards cither side of trends in society. It is a right sort
of approach dealing with any issues at hand. Besides the explicit and cat-
cgorical statement of God in the Qur’an on wasatiyyah, the very concept
is also implicitly underlying in the spirit of the Shariah itself. Many of
the Qur’anic statements promote the idea without using the explicit and
categorical textual expressions. The rulings and admonitions in the
Qur’an also carries a right sort of balance and proportion in every aspects
of life even the spiritual and devotional affairs. A meticulous pondering
and careful reading of the Qur’an enable us to find out the ideals of wa-
satiyyah available in various statements of the Quran. Without explicitly
declaring, God chooses to convey the principle of wasatiyyah to the
readers with clarity. Therefore, from the very outset, we need to analyze
some Qur’anic statements in which the notion of wasatiyyah is included
invisibly. From the different commands and admonitions of God, the
cumulative meaning of wasatiyyah could be induced from the following
statements of the Quran. The concept of wasatiyyah is packed with the
spirit of all the rulings and teachings of the Shariah. The following expo-
sition of the opening chapter of the Qur’an demonstrates the theme more
clearly and role of Islam as middle and balanced way of human life.

The Wasatiyyah Theme in Surah Al-Fatihah

Among the ayahs, the employment of the theme wasatiyyah in
sirat al-Fatihah can be read in between lines through inductive method.
Sirat al-Fatihah, the opening chapter is the most important chapter in the
Qur’an which is ordained to be invoked by every Muslim as his basic in-
vocation during his five times daily prayers. The prayers would not be
completed unless the sarat al-Fatihah is being recited. The most im-
portant part in this prayer is to make supplication to God to make him
steadfast on the right path and never to let him be corrupted and deviated
into the paths of those who have been incurred His wrath and those who
have gone astray. The right path, in fact, we seek is the guidance for a
middle way, far away from the two poles of cither extremisms. A Muslim
is ordained to invoke this prayer at least 17 times in a day, unquestiona-
bly indicates the importance of this prayer. God calls it sirdl al-
mustagim, (straight path) which is in between the two extremes ap-
proaches taken by various major religions. A significant number of the
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tion of perfect human character. The manifestation of the model of uni-
versal and perfect man can be found in him.** The Qur’an attests this
claim by saying; “And indeed you are of a great moral character.”?’
Sayed Hossein Nasr describes the Prophet (pbuh) as “the universal man
par excellence and also the quintessence of all that is positive in cosmic
manifestation.”?* The noble aspects of life have been clearly depicted in
the Prophetic model. As an ethically approved scheme of life, the perfect
model of the Prophet has to be emulated by humanity. Worship, rituals,
socio-political affairs, family and economic affairs all have been mod-
elled through his life.

As part of this mission, the Prophet (pbuh) had to bring the exact
proportion of balance among people with different habits and potentials.
As a human being, cach and every companion had inclined to one or an-
other temperament. They had never been consistent in keeping a balance
in their temperaments and skills. Unlike the Prophet (pbuh), their moral
and personal qualities have not been proportionately conglomerated by
the divine help. Whereas the excellence in governance and the quality of
justice overwhelmed in Umar’s character which made him distinguished
from others as a just ruler, it was the character of austerity and asceticism
that made Abu Dharr distinguished. Whereas Abu Bakr is the symbol of
patience and determination, Usman was known for his modesty and hu-
mility. This shows that the human qualities among the companions had
not been combined proportionally. Whereas some characters have been
possessed by some companions, some other noble qualities have aug-
mented in other companions. Therefore, they would not be considered as
moderate and balanced in that sense. They had been in divergent levels in
securing these noble characters and manners in their personalities. Their
temperaments and characters vary significantly from person to person.
But the balance lied in the Muslim society as a whole was dominant. The
community in which different companions lived with different natures
and qualities made them the community of justly balanced.

* Sayed Hossein Nasr, Man and Nature (London: Unwin Paperbacks, 1968), Sayed
Hossein Nasr, “The Nature of Man”, World Wisdom.
<http:/fwww.worldwisdom.com/public/viewpdf/de fau
title=The_Nature_of_Man_by_Seyyed_Hosscin_Nasr.pdf> (a
3" The Qur’an; 68 4.

* Sayed Hossein Nasr, “The Nature of Man”, World Wisdom.
<http://www. worldwisdom.com/public/viewpdf/default.aspx?article-

title=The Nature of Man by Seyyed Hossein Nasr.pdf= (accessed 20 May. 2017).

aspx?article-
ssed 20 May, 2017).
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though they are being instructed to do s0.?' As in the case of imparting
justice, we are ordained to be moderate and justly balanced beings as
much as possible. The Qur'an emphatically calls people especially the
Muslims to uphold justice through several statements™ but, people, by
their innate nature,?” are not likely to carry out the herculean task of real-
izing the absolute justice. All the Prophets (pbuh) sent by God had car-
ried out the responsibility of imparting justice to their societies.

“We have already sent Our messengers with clear evidences and
sent down with them the Seripture and the balance that the people may
maintain [their affairs] in justice.”"

This instruction clearly identifies that in all revealed books the
emphasis on balance and justice are included as the part of the mission of
all the Prophets (pbuh). This clearly indicates that it is a basic duty of
people to maintain balance, justice and moderation between the extreme
tendencies. People have always been tended naturally to incline towards
something in excess or tended to be heedless and reckless in their life.
Islam as the way of life, in fact, fulfils the role of balancing life with all
of its affairs in its right proportion and right degree. The Prophet Mu-
hammad (pbuh) in one way, was correcting the innate human qualitics in
its right place and right degree. Once he openly proclaimed that his mis-
sion of Prophethood constitutes moulding and perfecting the human
character. “I was sent to perfect the noblest morals.”® The wasatiyyah is
primarily a noble character which was included in the Prophetic mission.
The life of the Prophet Muhammad (pbuh) is the exemplary manifesta-

* The complete and flawless manifestation of some of the virtues such as justice and
balance cannot be materialized by men in the worldly life since they are the attributes of
God by whom alone it would be possible.

# %O you who have attained to faith! Be ever steadfast in upholding equity, bearing
witness to the truth for the sake of God, even though it be against your own selves or
your parents and kinsfolk. Whether the person concerned be rich or poor, God's claim
takes precedence over [the claims of] cither of them. Do not, then, follow your own
desires, lest you swerve from justice: for if you distort [the truth], behold, God is indeed
aware of all that you do!"(4: 135), “O you who have attained o faith! Be ever steadfast
1 your devotion to God, bearing withess to the truth in all equity; and never let hatred
of anyone lead you into the sin of deviating from justice. Be just: this is closest to being
God-conscious. And remain conscious of God: verily, God is aware of all that you do.”
(5:8)

% The Quran, 4: 28

* The Quran, 57: 25,

2 Imam Malik Ibn Anas, Ai-Mawsi'ah al-Hadithivyah: al-Muwatta’, ed. Kulal Hasan
Al (Bayriit: Muassasah a-Risalah, 2014), 691
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For Yusuf al-Qaradawi moderation, besides an ethical trait of an
individual, is an alternative life approach for people at global level. The
quality of moderation is required to be accepted as a scheme for life and
society as explained by Islam. He sces the wasatiyyah as a viable and
global alternative way of life. In order to save people from engendering
hostility of extremism, moderation need to be restored at collective lev-

el.* It is, therefore, not proper to confine the concept of wasatiyyah at
individual level. It is urgent to bring the idea in social level as well.* For
Wahbah al-Zuhayli, “Wasatiyyahh is meant as keeping moderation and
balance in belief, morality and character. Hence, it functions in the man-
ner of treating others and in the applied systems of socio-ethical order
and governance.”® The above mentioned scholars envisage wasatiyyah
as a life scheme not only as an ethical value of an individual. It is a so-
cial requirement. In short, in the light of the above views one can see wa-
satiyyah as a call for its collective application in all aspects of life of a
community.

The Evolu

rial

From the above analysis, we would be able to conclude that the
concept of wasatiyyah serves as an integral theme of the Shariah along
with other principles. The scholars who are specialized in the fields of
Shariah and usal al-figh have acknowledged some major principles as
the magdsid al-Shariah. Wassatiyya is one of them. New conceptualiza-
tion of magdsid has been instrumental in proposing some major but new
principles besides the old conception of five categorizations of magasid.
For example, the voices of preservation of justice and freedom of expres-
sion as the higher principle of the Shariah have recently been increased.
In the past the principle of wasariyyah, as an objective of the Shariah, did
not gain the proper attention from the magdsid scholars. The carly
scholars did not categorically employ the concept of wasatiyyah as a
higher objective of the Shariai. There is much scope for the interpreta-
tion of meaning of magasid. The early scholars, especially those who
were specialized in the Shariah and usal al-figh, had extensively deliber-
ated on the principle of wasatiyyah. They dealt the issue in detail with the

n of Wasatiyyah as a Higher Pri

ciple of the Sha-

“ Al-Qaradawi, Islamic..., xii.

** Ahmad F. Yousuf, Applications of Wasatiyyah in the Contemporary Muslim World,
(Gombak: 11UM Press, 2015), xiii

36 Kamali. The Middle ... 11
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New Conceptualization of Wasatiyyah

Grounding on the textual premises of the Qur’an and the Prophet-
ic traditions, scholars have broadly developed the concept of wasatiyyah
pertaining to various dimensions. From a narrow and literal meaning, the
concept has momentously been eclaborated and interpreted multi-
dimensionally according to the social changes and needs of time. It
seems the contemporary scholars have much concern on the concept of
moderation. They have interpreted the concept in such a way to meet the
newly evolved challenges of alleged extremism and terrorism. Kamal
Hasan, for example, argues that the wasatiayyah encompasses three fun-
damental ~components namely justice, excellence and  bal-
ance/moderation.”” Hashim Kamali defines the wasatiyyah as a “recom-
mended posture that occurs to the people of sound nature and intellect,
distinguished by its aversion to both extremism and manifest neglect.”*
Kamali envisages the moderation in a comprehensive way. He writes;
“moderation is a virtue that helps to develop social harmony and equilib-
rium in personal affairs within the family and society and the much wide
spectrum of human relationships.™"

Muhammad Asad also visualizes the moderation as a hallmark of
the Muslim community and their scheme of life.’”> The extreme ap-
proaches in religious affairs as well as mundanc affairs deemed as
blameworthy and therefore they are to be avoided at any context. It
means that the moderation has to do with all aspects of human life. The
Qur’an exhorts the believers to bring this quality in all aspects of
does not encourage to place great emphasis cither side of the life. Ac-
cording to him, moderation is a branch and subservient aspect of fawhid.
Referring to this aspect, he argues that the expression of a community of
the middle towards the problem of man’s existence. To avoid conflict
between spirit and the flesh the balanced approach and a moderate posi-
tion is considered as praiseworthy. Islam gives the right way of balance
and moderation through its teachings.*

* Muhammad Haniff Hassan, “Wasativya as explained by Prof. Muhammad Kamal
Hasan: Justice, Excellence and Balance”, Counter Terrorist Trends and Analysis, vol. 6,
issue 2. (2014): 27,

 Kamali, Zhe Middle.... 9.

" Ibid., 1

2 Muhammad Asad. The Message of Quran. (1980), 30.

33 [hid
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Meneliti Kesahihahn Akad Rahnu di Institutusi Kewangan Islam

Lugman Zakariyah,” and Mohammed Kabiru Musah™*

Abstract

This study aims to investigate the legality of ra/n contracts in Malaysian Is-
lamic Financial Institutions. Specifically, it attempts to examine how rafn is used in
these institutions as well as the Shariah issues related 0 it s0 as to ascertain the extent
to which it has achieved the objectives for which it was legislated by the Shariah. To
achieve these obje: inductive method is used to gather information on rafn both
from classical and modem books of Islamic Jurisprudence. Qualitative approach with
interview as the instrument of data collection was also adopted to elicit data from the
following Malaysian Islamic Financial Institutions: Bank Rajhi, Maybank, Bank Mua-
malat and Bank Islam. This rescarch concludes that the rahn used in these Islamic fi
nancial institutions has achieved the objectives for which it was legislated. It is also
ed through several combinations of contracts such as wadiah yad dhamanah (savings
with a protection guarantee), wirah (fee), gard hasan (loan) among others. However,
some transactions in which the ralin appears need to be reviewed, and amended to com-
ply with the provisions of Islamic Shariah.

Keywords: Islamic Mortgage, Rahn, Islamic Contract, Islamic Home Finane-
ing, Islamic Financial Institutions.

Abstrak

Kajian ini bertujuan mencliti kesahihan Akad al-Rahnu di Institusi Kewangan
Islam di Malaysia. Secara khususnya, kajian ini cuba meneliti aplikasi al-Rahnu di insti-
tusi-institusi kewangan Islam Malaysia serta isu-isu Shariah yang berkaitan dengannya,
demi memastikan akad tersebut mecapai objektif yang digariskan oleh Shariah. Demi
mencapai objektif fterscbut, metod induktif tclah digunakan untuk mengumpul
maklumat ~daripada buku-buku Figh klasik dan kontemporari. Pendekatan kualitatif

* Associate Professor at the Department of Figh and Usul al-Figh and Head of Research
at the Kulliyyah (Faculty) of Islamic Research Knowledge and Human Sciences (Corre-
sponding Author at luqzak@iium.edu.my)

* PG Researcher at the Department of Figh and Usul al-Figh, Kulliyyah of Islamic Re-
vealed Knowledge and Human Sciences, TUM.
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ximate form of the Prophet’s Mosque after Sultan

X ion, after the Mosque and the honorable burial cham-

ber of the Prophet (pbuh) had been badly damaged in the fire. (Courtesy
of the Museum of Dar al-Madinah)
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Abstract

Most of the Greek thought can be characterized as projections of rational
methodologies which were put together in “the Organon” by Aristotle. As a standard
for all scicnces, rational methodologics are used to distinguish the certain from the
probability. Through it, the Greek philosophers discussed subjects such as the human,
nature, and God. They tricd to raise objections, and find solutions through purc rational
contentions. Then this methodology was introduced in the Islamic culture with a
collcctive name al-Mantig. It did not live up to the certainty methodology required by
the scholars of the principles of Figh, Kalam, and Grammarians. The early and some of
the later usul-scholars criticized this methodology. and pointed to its mistakes and
sought to establish Islamic Logic new in essence. They looked at the Greek Logic in
particular, intending to oppose and object on it. If the methodology of certainty is one
of the features of Greek Logic, then the methodology of probability is the feature of the
Islamic Logic. From it the usul-scholars derived their evidences, and from it they
established an epistemology for probability in Islamic thought in order to represent the
central distinct usuli-methodology. Thercfore this study investigates to explain the
position of probability in the usul science, in its two categories induction and
syllogism, and its sister concepts such as causality.

Keywords: Islamic Thought, */lm-al-usul, Usuliyun, probability, Infe

Abstrak

Kebanyakan pemikiran Greek dapat dicirikan sebagai gambaran-gambaran
tentang metodologi rasional yang digabungkan dalam “Organon™ oleh Aristotle.
Sebagai satu ukuran bagi ilmu, metodologi ini dugunakan untuk membezakan antara
kepastian dan kebarangakalian. Dengannya, ahli falsafah Yunani membincangkan
perkara berkaitan manusia, alam dan Tuhan. Mereka cuba mewujudkan pertentangan
idea dan mencari penyelesaiannya melalui pemikiran-pemikiran rasional yang murni.
Kemudian metodologi ini diperkenalkan dalam budaya Islam dan dikenal sebagai Ilmu
Mantiq. Namun ilmu mantiq ini tidak selari dengan Metodologi kepastian seperti mana
yang dikehendaki oleh para ulama ilmu figh, ilmu kalam dan ilmu nahu (tatabahasa).
Para ulama ilmu usul terdahulu dan sebahagiannya kini, mengkritik metodogi ini dan
telah mengeluarkan beberapa kelemahan mengenainya serta berusaha  untuk
mewujudkan metodologi logik baru yang bersifat Islamik pada dasamya. Mercka
meneliti ilmu logik Greek secara khusus dan cuba menolaknya. Sekiranya metodologi
kepastian adalah salah satu ciri ilmu logik Greek, maka metodologi kebarangkalian
adalah ciri ilmu logik Islam. Melaluinya ulama ilmu usul medapatkan hujah-hujah
mercka scterusnya membentuk cpistemologi untuk kebrangkalian dalam pemikiran
Islam bagi metodogi usuli vang berbeza. Oleh itu, kajian ini menjclaskan peranan
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juga menunjukkan bahawa linguistik moden dan pencampurannya (integrasi) dengan
Arab purba mempunyai elemen yang boleh mempengaruhi sains kemanusiaan. Kajian
mendapatibeberapa natijah yang penting antaranya: Pemikiran tatabahasa dan
pengkodifikasi semula teori-teori tatabahasa datang dengan cara yang moden,
memperkenalkan asal-usul teori perubahan, dan dikatakan bahawa teori Chomsky
adalah bertentangan dengan teori - struktural dimana asasnya diperolehi daripada Ibn
Hisham Al-Ansari dalom menganalisa linguistik dan ikrab. Terdapat Arab
kontemporari yang membaca warisan tatabahasa serta menilainya. Mercka mendapati
terdapat kecacatan dalam pendekatan modenis dalam memahami warisan Arab, yang
mana_dicirikan oleh cksperimen, dan terdapat juga yang menyifatkan kajian sejarah
sains linguistik bermula daripada Kajian linguistik lama sehingga kajian linguistik pada
abad kedua puluh

Kata Kunci: Epistemologi, Warisan, Kontemporari, Pengajian Bahasa.
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Abstract

There are many issues in modernity in which modernists differ in terms of
acceptance or rejection; whereas epistemology examines the critical reading of
principles, hypotheses, and scientific results along with addressing the critical reading
of science. This study aims 1o search in general various modern linguistics issues that
were addressed by the ancient Arabs; to emphasize that the information was absorbed
by non-Arabic and Arabic-speaking students, to identify modem Arabic issues in the
ancient Arabs in detail, and to evaluate the impact of modem linguistics and integration
with the efforts of linguists in the academic level students of universities and higher
institutes, to clarify the role of language in the human language, and o improve
understanding of the relationship between the areas of modern linguistics of ancient
and modern period and its cffectiveness in the humanitics, and to emphasize that
modem linguistics and its integration with ancient Arabs has clements that can
influence the humanities. Among the important findings are: The grammatical thinking
and the re-codification of grammatical theories brought out the modern methods,
introduced the origins of the theory of conversion and division, and the theory of
Chomsky meets in its opposition {o structuralism with the theories drawn by Ibn
Hisham Al-Ansari for linguistic analysis and the inflection. There are contemporary
zrammarians who aim to read the grammar heritage and evaluate it. They present the
defect of modernist approaches to Arab heritage, which was characterized by
experimentation, and there are those who define the historical study of linguistic
sciences from the old linguistic studies to the linguistic studies of the twentieth century.

Keywords: Epistemology, Heritage, Contemporary, Language Studics.
Abstrak

Terdapat pelbagai isu berkaitan modeniti yang diterima dan ditolak oleh
modenis; ahliepistemologi meneliti_prinsip, hipotesis, dan natijah ilmiah  serta
pembacaan sains yang kritikal. Kajian ini bertujuan mencari secara umum tentang isu-
isu_linguistik moden yang disentuh olch Arab purba; untuk memastikan bahawa
maklumat itu telah discrap olch para pelajar yang bukan berbangsa dan yang berbangsa
Arab dalam mengenal pasti isu-isu linguistik moden di kalangan para tradisional Arab
secara terperinci. Selain itu, ia bertujuan menilai kesan integrasi linguistik moden dan
usaha para ahli bahasa di peringkat akademik di universiti mahupun institusi pengajian
tinggi, juga bertujuan memperjelaskan peranan bahasa, meningkatkan pemahaman
tentang hubungan antara bidang-bidang linguistik moden di kalangan ahli bahasa
tradisional dan moden serta keberkesanannya dalam sains kemanusiaan. Kajian ini
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Abstract

Iraq's invasion of Kuwait in 1990 was one of the most important events in the
Arab region of the twentieth century. Some historians even rank it as the second after
the Zionist occupation of the Arab Palestinian territories, as the Iraqi invasion of
Kuwait constituted a transition and a crucial transformation in the course of
intemational relations towards the Middle East and the Arabian Gulf as the most
important region in the world and the most sensitive and complex. There have been
many reasons and factors that led to the Iraqi invasion of Kuwait which transformed it
into an actual cvent and bitter reality, which the Kuwaiti people suffered and resulted in
a lot of suffering and relics whose repercussions continue to exist in the consciousness
and conscience of Kuwaiti society today. In addition, the cause of this invasion was
due to the suffering and crisis of Iragi people has been continuing until today. This
research aims to study and analyze the economic, political and social causes and factors

underlying the decision of the former Iraqi regime to invade and occupy Kuwait in
August 1990, which triggered into the second Gulf crisis, in a new attempt to probe the
reality of this invasion and the dimensions that cover various levels, regional and
international.

Key words: Civilisational Approach, man, renewal of Islamic education and
learning.

Abstrak

Penjajahan Iraq ke atas Kuwait pada tahun 1990 merupakan peristiwa penting
di rantau Arab sepanjang abad yang kedua puluh. Bahkan, sebahagian ahli sejarawan
berpendapat ianya pendudukan kedua paling dahsyat selepas pendudukan Zionis di
tanah Arab Palestin, yang mana penjajahan Iraq ke atas Kuwait membawa kepada
peralihan dan perubahan yang penting dalam perhubungan antarabangsa antara Timur
Tengah dan Teluk Parsi yang semestinya rantau yang amat penting. sensitif dan
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kompleks di dunia. Terdapat banyak scbab dan faktor yang membawa kepada
penjajahan Iraq ke atas Kuwait yang kemudiannya bertukar menjadi sebuah peri
pahit apabila rakyat Kuwait menderita dan banyak kematian berlaku schingga
meninggalkan kesan besar dan mendalam pada rakyat Kuwait hingga hari ini. Sclain
itu, faktor penjajahan ini adalah disebabkan olch penderitaan dan krisis di Iraq yang
mana schingga hari ini masih berterusan. Kajian ini bertujuan untuk mengkaji dan
menganalisis akibat dan faktor ckonomi, politik dan sosial schingga menyebabkan
rejim Iraq dahulu memutuskan untuk menjajah dan menakluki Kuwait pada Ogos 1990,
atkan krisis jurang kedua di Teluk Parsi dalam cubaan menyiasat dan
membongkar realiti sebenar penjajahan ini dengan melihat dari setiap dimensi secara
berperingkat, dimensi rantau dan dimensi antarabangsa.

Kata Kunei: Serangan Iraq, Faktor ekonomi, Faktor politik, Faktor sosial.
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ansk-kanak dalam proses (ersebut amalah penting bagi para ibubapa dan guru
Pandangan-pandangan Montessori dan Al-Ghazali tentang pendidikan kanak-kanak
(clah meninggalkan kesan yang amat penting datam komaniti Barat dan Timur hingga
o hari int Kajian i dilakakan untuk membandingkan pandangan kedus-dua
cendekiawan ini tentang pendidikan Kanak-kanak. Sccara fidak langeung, . boleh
Gilinat schagai usaha untdk mengisi kekurangan dalom bidang kapen. Kajien i
menggunakan knedah analisa tekstual dan prinsip. pendidikan kanak-kanak Montcssori
sebagai rangka kajian. Daripada kajian ini, terdapat enam tema yang boleh digarapkan
daripada pandangan. Kedusdua cendekizwan vang. didapati secara bersilang atan

Kata Kunci: Pendidikan kanak-kanak, Montessori, Al-Ghazali, Analisa Per-
bandingan (Kontrastif). Tema-tema yang Terhasil.

Introduction

Perhaps, one of the most appropriate ways to describe the idea
that child education starts at birth and continues on all throughout adult-
hood, as evident in the works of Al-Ghazali and Montessori, is by using
Piaget’s' theory on cognitive development. In his theory, Piaget explains
that each child goes through, at a varied pace, four stages of cognitive
development.

The first stage according to Piaget.? is from birth to two years of
age. This stage is called the sensorimotor period during which, a child
develops a cognitive system that is limited to the motor reflexes. The
second stage, known as the preoperational stage, begins at the age of two
until a child reaches six or seven years old. During this stage, a child
starts using mental imagery and becoming egocentric. At the age of six
or seven, a child enters the third stage, known as the concrete operational
stage until the age of 11 or 12. As pointed by Piaget, Santrock,’ and
Fancher,* this is the time when a child is capable of taking another per-
son’s views and incorporates more than one perspective simultancously.
From the age of 11 or 12 and all the way through adulthood, a child ad-
vances to the fourth stage, the formal operational stage, during which the
child accomplishes logical thinking as well as abstract and theoretical
thinking abilities. Such idea on the starting point and continuum of child

' Piaget, Jean. The Essential Piaget. H.E. Gruber, J.J. Voneche (Eds.) NY: Basic Books.
1977

* Ibid

> Santrock, John. W, A Topical Approach to Lifespan Development (8th ed.) (NY:
MeGraw-Hill, 2016).

* Fancher, Raymond E., & Rutherford, Alexandra, Pioneers of Psychology: A History
(NY: W.W. Norton, 2012).
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Anali

Komparatif terhadap Prinsip-prinsip al-Ghazali dan Mon-
tessori dalam Pendidikan kanak-kanak

Norillah Abdullah,” Mohd Abbas bin Abdul Razak, and A. Nazilah™*

Abstract

Childhood education goes with a lot of innocence, searching and exploring the
environment that surrounds the young leaners. The amount of energy and inquisitive-
ness displayed by children at this tender age is a marvel to many parents and teachers
alike. This small-scale rescarch represents a sincere attempt to contrastively analyze
Montessori and Al-Ghazali's ideas on child education. The ideas of the two scholars,
one from the West and the other from the East, tll these days have great significance to
their respective communities. In a way, this study should be seen as an initiative under-
taken in the absence of a study discussing the differences and commonalities found in
the ideas of the two scholars pertaining to child education. By employing the textual
analysis method and using Montessori’s principles of child education as the framework,
the researchers conducted a comparative analysis. In the course of analyzing the data,
the rescarchers had identificd six emerging themes in the ideas of Montessori and Al-
Ghazali. The findings have also indicated that the principles of these two prominent
scholars either intersect with each other or stand in total isolation.

Keywords: Child education, Montessori, Al-Ghazali, Contrastive Analysis,
Emerging Themes.

Abstrak
Pendidikan kanak-kanak berlaku malalui proses pencarian dan penerokaan
terhadap persckitaran mercka. Keceriaan dan sifat ingin tahu yang dipamerkan olch

* Assistant Professor, Department of Fundamental and Inter Disciplinary Studies,
Kulliyyah of Islamic Revealed Knowledge and Human Sciences, International Istamic
University, Malaysia (IUM).

" Assistant Professor, Department of Fundamental and Inter Disciplinary Studics,
Kulliyyah of Islamic Revealed Knowledge and Human Sciences, International Islamic
University, Malaysia (ITUM).

*** Senior Lecturer at the Psychology and Counseling Department, School of Social and
Economic Development, University Malaysia Trengganu (UMT)

©International Istamic University Malaysia ((1UM) Journal of Istam in Asia, Vol. 15, No. 2
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critical-thinking skills. The primary purpose of Montessori education is
ultimately to assist each child development from childhood to adulthood
and develop a set of predetermined skills. Its educational approach sup-
ports a child’s natural development and enables a child to learn how to
solve problem, develop social responsibility, acquire time management
skills, and eventually become a fulfilled adult

Al-Ghazali (1058-1111)
Al-Ghazali, whose real name is Abu Hamid Muhammad bin
Muhammad Al-Ghazali, hailed from a place called Ghazalah in the
outskirt of Thus, Khurasan. Other than being the student of Imam al-
Haramyn, Abu Al-Ma’ali Al-Juwaini, Al-Ghazali was an expert in the
field of Figh al-Shafi‘i and Kalam al-Ash‘ari. He taught at University of
Nizamiyah, Baghdad and was a renowned Islamic philosopher who had
published hundreds of books.?? Al-Ghazali was one among the many
scholars in the Muslim world, who wrote on human nature and the ways
how one can purify one’s soul. Besides being a theologian, he was also
well-known as a Sufi scholar, thinker and a philosopher. As a result of
his travel and introspection of his personal life he attained the enlighten-
ment of his soul. Upon achieving peace and serenity of his mind through
Sufi practices, he wrote his magnum opus the Zhya “Ulum al-din (Revival
of the Religious Sciences). According to Mohammad®® and Soussi,* Al-
Ghazali, in many of his works, emphasized vehemently the role of par-
ents in nurturing a child into adolescent. In Al-Ghazali’s views, a child is
the trust of God given to parents. Furthermore, he metaphorically ex-
plained that a child is an *uncut diamond” in the hands of the parents. It is
the duty of the parents to bring the sparkle/glitter from that diamond giv-
en to them by God. As such, parents should guide and mould the child
into good character and personality. In order to produce good individual,
parents should pay attention to a child’s education right from the day it
comes to see the light of the day. Al-Ghazali also called for elementary
curriculum to focus on religious fundamentals, memorization of verses of
the Quranic, reading, writing, grammar, arithmetic and moral teaching.

Soussi, Al-Ghazali Cultivates Education, 425-436.
** Mohammadi, M. Mahmoud and Khan, Ali, H, “Comparative Analys
Egan’s Views on Imagination and Education: The Mythic Understanding and Children
Leaming,” International Journal of Humanities (18: 2, 2011): 19-35.
24 goussi. Al-Ghazali Cultivates Education. 425-436.
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The preference of a child in the Montessori school is as follow:'®

What he/she likes:

What he/she rejects

«  Repetition of the exercise «  Rewards and punishments
«  Free choice «  Spellers
«  Control of error «  Lesson in common
«  Analysis of movements «  Programs and examina-
«  Good manners in social tions
contracts «  Toys and sweets
«  Order in the environment «  Ateacher’s desk
«  Care for personal clean-
liness
«  Training of the senses
«  Writing before reading
«  Reading without books
«  Discipline in free activity

Maria Montessori is a renowned Italian educator and physician
who developed a methodology for child education in the early 1900s that
was later accepted worldwide.'® Believing that children learn at their own
pace through manipulation of objects, Montessori had invented a senso-
ry-based pedagogy which she initially devised alongside her teaching
philosophy while working with children with special needs in the Psychi
atric Department at the University of Rome. Her teaching method had
made it possible for her patients who were diagnosed as mentally defi-
cient and unable to learn (o successfully complete the ltalian standardized
public school exams within two years.?® According to Montessori, learn-
ing is promoted when children are able to choose from a variety of de-
velopmental activif

A Montessori lesson is defined as any interaction between an
adult and a child, and the techniques that serve as guidance for the adults
to work with the children.*' The Montessori’s method was designed to
promote independent learning and support normal development in chil-
dren. She connected the context of the classroom to the laws of nature
and the environment for creating students who are problem-solvers with

'* Montessori, The Secret of Childhood, 138-139,

' Maryam, ct al., Montessori and Conventional Teaching Methods, 214-218.
 Ibid, 209-212.

2\ Morrison, Early Childhood Education Today. 140-143,
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The Present Study

The dearth of literature that categorizes the salient principles of
Al-Ghazali’s method of child education appears to be greatest challenge
in conducting a comparative analysis between Montessori and Al-
Ghazali’s concepts of child education. This is added by the striking dif-
ferences, on the surface, in the approach to spiritual and religious teach-
ings, for instance, between the concepts of child education by these two
scholars.

In the present study, the concepts and principles of child educa-
tion by Al-Ghazali, particularly those reflected from his major work,
Ihya' Ulum ad-Din, were gathered from the various studies and litera-
tures. These concepts and principles were later grouped according to
themes. As shown in Table 1 below, the principles of Al-Ghazali’s
method of child education can be presented in six emerging themes
which are values and behaviours (akhlak), face & respect for children,
play, good practices, reward and teachers (attribute and quality). These
six_cmerging themes are considered Al-Ghazali’s major principles of
child education.

Table 1 - Principles (Emerging themes) of Al-Ghazali’s
Method of Child Education

Al-Ghazali (Ihya’ Ulum ad-Din)

Values and behaviours (akhlaq)

teach children to be humble and modest among friends
teach children to give (noble), not receive (disgraceful)
teach children not to mix with bad people

teach children not to be too comfortable

teach children not to lie

teach children not to cat aram food

teach children not to beg sympathy

teach children the disadvantages of stealing

Respect for Children (as trust from Allah)

educate and respect children as a trust from Allah

be strict with children

o avoid degrading children or focusing on their weaknesses
occupy children’s leisure time

teach children based on their capability

o donot insult but advise children for their bad behavionr

00000000000 @
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education. While it is evident that there have been attempts to match the
Montessori methods with traditional teaching methods'’, the Montessori
approach with religious education'', the views of Al-Ghazali with mod-
ern theories'?, Al-Ghazali with Egan’s views'?, as well as Al-Ghazali
with Friere’s views'?, little is known about the comparison between Al-
Ghazali and Montessori’s concepts of child education. In addition, as op-
posed to the way the Montessori’s principles of child education method
have been presented in the literature, not much has been said regarding
the more systematic approach for presenting Al-Ghazali’s principles of
child education method.

Maria Montessori (1870-1952)

In her book “The Secret of Childhood,” Maria Montessori (1870-
1952) highlighted many of the problems faced by children in Italy during
her time. Montessori, who started as the first female medical doctor in
Italy later ventured herself into psychology and ended her career as a
well-known educationist. At the time the book was written, she realized
that children of her time have been deprived of their social rights in edu-
cation. In her observation, she found out that children have been subject-
ed to do many insurmountable hard tasks. They were shown little affec-
tion and respect as growing individuals. During her time, the plight of
children in Italy was a very disheartening thing for her to witness. The
state paid much attention to the rights of the adults compared to that of
the children. Children’s social well-being and education were not given
serious consideration by the state. The quote below depicts the exact sce-
nario of what children have to go through in their lives:

' Maryam Ghaffari, Sara Mohammadi, and Firooz Sadighi, “Montessori and

Conventional Teaching Methods in Learning English as A Second/Foreign Language:
An Overview." Journal of Applied Linguistics and Language Research, (4:5, 2017)
200218

" Jassiem, Shamicmah, Montessori and Religious Education in Western Cape
Preschools.  Master  thesis.  University  of  Cape  Town.  (2016)
https://open.uct.ac.za/bitstreamyitem/27850/thesis_hum_2017_jassiem_shamiemah.pdf?
sequence=1

7 Soussi, Khalid, 425-436

* Mohammadi, M. Mahmoud and Khan, Ali H., “Comparative Analysis of Ghazali and
Egan’s Views on Imagination and Education: The Mythic Understanding and Children
Leaming,” International Journal of Humanities (18: 2, 2011): 19-35

" Ayoub Mahmoudi, Chadegani, Mchrdad, A., Heidari, Mohammad H. and Zohrch
Shafiei, “Comparative Analysis of Paulo Freire & Al-Ghazali’s Pedagogical Com-
ments.” Journal of Education and Practice, (5:14. 2014): 106-113.
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education signifies the role that should be played by adults in child edu-
cation.

In his views regarding child education, Al-Ghazali places a great
emphasis on the roles of parents who, according to him, should observe
their children’s education since birth.® This is explained further in Zhya’
Ulum ad-Din® which spells out that parents are accountable for their
children, whose hearts are uncorrupted, pure and untainted, and therefore
would accept and be inclined towards whatever is given to them. Al-
Ghazali asserts further that children who are raised in good manners
would grow up to become good human beings for which their parents,
teachers, or guardians deserve the reward from God.” On the contrary,
parents who deprive their children from proper education are liable for
their bad behaviour as they grow into adulthood. The aim of education,
according to Al-Ghazali, is ultimately to develop learner’s character and
personality by enabling them to distinguish between true and false, good
and bad, right and wrong.

Similarly, following her belief that adulthood is the reflection of
what one has learned and experienced during his or her childhood, Mon-
tessori asserts that the adults (parents and teachers) should respect ch
dren in their process of growing up and cater for the needs of children®.
Montessori further disagrees with the tradition of paying greater attention
to a laboring mother compared to the newly born infant. The infant, as
stated by Montessori, has equally gone through a difficult time coming
through™ a narrow passage from the mother’s womb, and has gone
through life and death before coming into this world. Reflecting on her
own experiences in dealing with children, such dilemma prolongs with
the adults® failure to view children from the children’s perspectives and
consequently unable to provide proper child education’.

Studies on child education based on the views of Al-Ghazali and
Montessori have spurred various ideas, methods and approaches to child

* Soussi, Khalid, “Al Ghazali Cultivates Education: A Comparison with Modem
Theorics,” International Journal of Education and Resarch, (4:11, 2016); 425-436.

* Al-Ghazali, Zhva” Ulum ad-Din (The Revival of The Religious Science), 4 vols (C:
Al-Matba’a al-Azhariya, 1898/1316H),

? Ibad, Fareeda, “Ghazali’s Educational Perspective: Myths and Realities,” Pakisian
Business Review (July 2016): 527-540. Retrieved Scptember 2017  from
hitp://journals.iobmresearch.com/index. php/PBR /article/download/827/164

* Morrison, George. S, Early Childhood Education Today (11" edn.) (Upper Saddlc
River, NJ: Merrill Pearson, 2009), pp. 140-143.

% Montessori. Maria, The Secret of Childhood (NY: Ballantine Books, 1974).

ro:
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“We shall die, but our children will suffer the consequences of
our errors. Whatever affects a child affects humanity, for it is in the deli-
cate and secret recesses of his soul that a man’s education is accom-
plished.”!”

The primary aim of Montessori education is mainly focused on
the discovery and freeing of the child. The major concerns of the new
approach brought by Montessori in education are:

a) The child’s existence.

b) Providing the child with the necessary aid as he/she advances
towards maturity (proper environment for the child’s growth on the one
hand and minimizing the obstacles on the other hand)

©) Respect for the child’s personality.

Montessori promotes a child-centered education. Each child is
left alone to engage in an activity that interest the child most. The teacher
acts as passive supervisor/director in the classroom. A teacher should pay
attention to students on an individual basis. Being in the noble profession
of educating young children, the teacher should perform his/her duty
without any biasness or prejudice. The teacher should not only prepare
himself/herself intellectually by studying about children, but also about
him/her. A good teacher is not one who a a tyrant or a king who
impose stringent rules upon the children. On the other hand, he must per-
fect himself by studying his/her own shortcomings and make the neces-
sary adjustments. He must be less judgmental when dealing with children
and able to rid his heart from anger and pride.

Montessori’s first school for small children between the ages of
three and six was opened on the 6™ of January 1907. The first batch of
fifty students comes from very poor background. They were ragged and
timid. They were children of illiterate parents. These children were pro-
ied with a clean classroom which is a pleasant environment for impart-
ing knowledge and education. Besides learning in a peaceful and condu-
ve atmosphere, little tables and stools were made available to the infant
learners to suit their height. Teachers were calm with spiritual humility
and had intellectual purity necessary for the understanding of a child.

17 Ibid. 4.
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“Many children came to school wearied from tasks they had al-
ready performed. Some had walked for several miles before school dis-
tributing milk to customers; others had sold newspapers on the streets or
had worked at home. They thus came to school tired and hungry. None-
theless these same children were frequently punished for being inatten-
tive and failing to understand the teacher. The latter, concerned with his
responsibilities and still more with his authority, sought to awaken their
interest by scolding them. He exacted obedience with threats or humiliat-
ed his charges in the presence of their companions by reproaching them
with their lack of ability or weakness of will. Children thus spent their
lives being exploited at home and punished in school.”*

Besides the above, she felt very sad on how teachers and the fam-
ilics take a similar stand in inflicting punishment upon a child to correct
their mistakes and behaviour. According to her, children in Italy and
elsewhere in the world were subjected to some of the inhumane adult be-
haviours.

“They are insulted, scolded, slapped, beaten, banished to dark
rooms, threatened with even greater punishments, and deprived of the
little amusements and recreations, like that of playing with other children
or eating candy or fruit, which constitute their sole refuge and the only
compensation for so many sufferings unconsciously endured. Then, too,
they are forced to go to bed without their supper and thus pass a troubled
night because of their grief and hunger.”'®

Montessori felt very pathetic towards sceing children suffer in the
hands of adults. She strongly believed that much of the problems faced
by children in the world were not well understood by adults. She further
explained that the major shortcoming of adults was to see things only
from their point of view and not looking at a problem from the children’s
point of view. She is of the opinion that teachers, parents and society
must show sympathy and empathy towards problems faced by chil-
dren. In her book, Montessori dwelt at great length on issues that relate to
childhood and children. To her, childhood constitute a very important
element in an adult’s life. Adulthood is the reflection of what one has
learned and experienced during his or her childhood. As such, parents
should avoid mistakes in the process of bringing up their children to-
wards adulthood.

'* Montessori, The Secret of Childhood, 211
16 Ibid. 213,
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of nature which is almost lost and replaced by modern scientific world-
views of nature, and then to reconnect this human heritage with the natu-
ral environment.

However, some of his basic suggestions are discussed below.

Nasr does not believe in any cosmetic change for curing the cri-
sis. For more clarification of the deeply rooted cause he compares the
crisis with a cancer patient who is about to die, and compares cosmetic
step taken for stopping ecological crisis with pouring powder on face of
the patient who is dying of cancer.®> With this analogy, Nasr makes clear
that as pouring power cannot save the patient; so, similarly any cosmetic
step cannot protect the environment, as Nasr states: “(T)hat is why sim-
ple cosmetics and good engineering will not in themselves solve the en-
vironmental crisis.”# So, he repeatedly advocates for a deep transfor-
mation of understanding of nature and human, and their deeply rooted
mutual relationship to cach other as God’s wonderful creation. Nasr be-
lieves that this deep transformation of understanding can pose a chal-
lenge to the present scientific world-views, and then it can work for a
radical change in the present scientific world-view.

Nasr mentions another analogy of a ship from the Quran.®s A
wise man comes inside the ship and plugs a hole at the bottom so that it
can be saved from stealing or snatching by a mighty man. Though exter-
nally it seems ugly and a defect in the ship because of which it goes un-
der water for a temporary time, but by this process it is saved from steal-
ing and remains under the ownership of the owner. By mentioning this
analogy Nasr tries to clarify that the way the wise man changes the direc-
tion of the ship for saving it from being robbed; similarly, there is an ur-
gent need to change the direction of modern scientific world-view of na-
ture. Immediate practical measurements steps are fine and appreciable.
Nasr mentions the example of Istanbul and appreciates the action of gov-
ernment for energy conversion used by cars driving in the city. Because
of such changes in energy system the quality of air has improved.
Though such immediate steps based on technological or economic poli-
cies can bring temporary solution, these cannot work for long-term solu-
tion until changing the present scientific world-view of nature, as Nasr
states: “So I am in favor of all immediate solutions on a technological or

 Seyyed Hossein Nasr & Muzaffar Igbal, The Islamic Perspective on the Environmen-
tal Crisis, Zslam & Science, 5(1), Summer 2007: 81

“Ibid., 51

* Nasr has taken this analogy from the Quranic description of Moses and Khidr. See the
Quran. 18: 71-75.
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Scientific World-View of Nature and Environmental Problems: With

2 special Concentration to Seyyed Hossein Nasr’s Understanding of
Environmental Sustainability
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The Contributions of the Mamluks to the Architecture of the Prophet’s

Mosque

Introduction

Prior to the Mamluks, the Prophet’s Mosque was significantly
expanded four times, by Caliphs *Umar b. al-Khattab (d. 24 AH/644 CE),
“Uthman b. *Affan (d. 36 AH/656 CE), al-Walid b. ‘Abd al-Malik (d. 97
AH/ 715 CE) and al-Mahdi Muhammad b. ‘Abdullah al-Mansur (d. 169
AH/785 CE). When the Mamluks embarked on doing the same, they con-
tinued a well-established tradition. This paper intends to dwell on the
contributions of the Mamluks to the architectural development of the
Prophet’s Mosque. The paper shows that those contributions rendered the
Mosque in a Mamluk architectural image, underlining, on the one hand,
the distinction of the Mamluk architectural predilection, passion, genius
and flair, as well as their penchant for certain architectural deviations
which around those times were displaying signs of their conceptual and
palpable maturation, on the other

Hence, the main discussion in the paper revolves around two
chief thrusts: 1) making the Mosque in a Mamluk architectural image;
and 2) the maturation of architectural deviations. Those two thrusts are
preceded by a brief narrative of a religio-political context prior to and at
the time when the Mamluks, as a regional Muslim political elite that act-
ed as the proxies or procurators of the degraded Abbasid establishment,
began making waves, both locally and internationally. This is so because
the former is better understood when studied against the backdrop of the
latter, in that the two are joined in an unfastened causal relationship
wherein the religio-political context denotes one of the causes, and the
Mamluk architectural legacy, with regard to the Mosque, denotes to a
certain extent an effect.

A Religio-Political Context

The Mamluk dynasty officially commenced in 648 AH/1250 C
It was regarded as a direct continuation of the Ayyubid dynasty of Kurd-
ish origin that ruled much of the Middle East during the 6" and 7%
AH/12% and 13% CE centuries. The Ayyubids, too, were centered in
Egypt. The Mamluks were able to present themselves to the rest of the
Muslim world as the successors of Saladin (Salahuddin al-Ayyubi, d. 589
AH/1193 CE), the founder of the Ayyubid dynasty and a hero of the
Muslim struggle against the Crusaders. The Mamluks were also seen a:
the upholders of Islamic orthodoxy. Their remarkable legacy was based
on the verity that they maintained a steady and successful defense for
more than half a century against repeated Mongol incursions in Syria and
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The Contributions of the Mamluks to the Architecture of the
Prophet’s Mosque

Sumbangan Dinasti Mamluk kepada Senibina Masjid Nabawi

Spahic Omer *

Abstract

This paper discusses the contributions of the Mamluks to the architecture and
development of the Prophet’s Mosque in Madinah. The main discussion lays emphasis
on two major issues: Making the Mosque in the Mamluk architectural image, and the
maturation of architectural deviations. In order to make them more comprehensible, the
two thrusts are preceded by a bricf account of a religio-political context that existed
prior to and at the time when the Mamluks started to assert their authority, both locally
and internationally. In the sheer context of the architectural development of the Mosque,
the Mamluks unmistakably showed why they are regarded as some of the greatest pa-
trons of art and architecture in the history of Islamic civilization. But in terms of how
they dealt with the prevalent architectural deviations, the Mamluks could be recognized
both as victims of the established nonconformist architectural tendencies and trends,
and as active protagonists in their further nurturing and spreading.

Keywords: The Mamluks, the Prophet's Mosque, Madinah, architectural
deviations.

Abstrak

Kertas kajian ini membincangkan sumbangan *Mamluk kepada seni bina dan
pembangunan Masjid Nabi di Madinah. Perbincangan utama kajian ini menekankan
kepada dua isu utama: pembinaan Masjid dalam imej seni bina ‘Mamluk’, dan
penyelewengan seni bina. Untuk menjadikannya lebih mudah difahami, terdapat dua
teras yang perlu didahului, iaitu satu ringkasan tentang konteks agama-politik yang
wujud sebelum zaman penguasaan ‘Mamluk’ dan pada masa ‘Mamluk® meluaskan
kuasa mereka, samada di dalam dan di luar negara. Dalam Konteks pembangunan seni
bina Masjid, ‘Mamluk® membuktikan mereka adalah salah satu pelukis seni bina
terkemuka dalam scjarah tamadun Islam. Tetapi dari scgi menangani penyclewengan
seni bina, ‘Mamluk’ juga dikenali sebagai mangsa kepada seni bina yang tidak
konvensional, dan sebagai protagonis aktif dalam memupuk dan menyebarkannya

Kata Kunci: Mamluk, Masjid Nabi, Madinah, penyelewengan seni bina.

* Assoe. Prof. Kulliyyah of Islamic Revealed Knowledge and Human Sciences, ITUM.
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by human, and nature is considered as servant to human. The example of
such attitude is clearly found in the utilization of technology and scien-
tific experimentation during which there is no minimum consideration
paid to interest of the natural world. Nasr sates technology as a murderer
of nature when it is used without thinking of its bad impact on nature. As
a consequence of irresponsible use of technology, plants and animals are
dying; water, air, and soil are being polluting; global warming is increas-
ing; and the ozone layer is deploying; which eventually present us cli-
mate change and ecological crisis. These are happening because of mod-
ern scientific world-view which only considers the earthy welfare of hu-
man and ignores welfare of the rest of nature. Modern life-style that is
based on the modern scientific world-view is very much consumerism
where nothing is sacrificial for the natural world. Therefore, Nasr coins
this approach of scientific world-view as selfishness which is enough to
destroy the entire world. There is no alternative way, as Nasr sees, with-
out changing the self-destructive modern scientific world-view of nature,
if humans really want to save the planetary environment.

A Critical Analysis on Nasr’s Approach to Environmental

Sustainability

Nasr tries to divert our attention from the present scientific world-
view of nature to traditional religious world-view of nature. Hi
thesis is to rediscover the sacredness in nature which is forgotten by
modern science, and this sacredness is not possible to be reconnected in
human attitudes until they are in the modern scientific world-view. That
is why, he advocates for going back to traditional view of nature which is
endorsed by traditional sciences. His suggestions remain ideal type narra-
tives because he could not present any conerete programs in practice. He
always emphasizes on theoretical understanding of the causes from deep-
ly philosophical insights which seem difficult to understand for common
people who are already habituated with modern life-style. He suggests
changing in modern life-style completely, but we do not know how to
make it possible. He does not support to compromise between traditional
view and scientific view of nature; so, his approach seemingly cannot
articulate a moderate approach between two mutually opposite views —
traditional and modemn; but rather he advocates for a total change of the
world-view that has been practicing by modern humans for four centu-
ries.

‘main

If Nasr’s proposal is considered for implementation, it will re-
auire 'a long process| bacause e snggests |changing | c onshmerism based
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economic level, but I do not believe that is going to solve the crisis if we
insist on pursuing our present courses.™¢ In another place, Nasr rever-
berates:

“There are technologies which can reduce pollution, but I
do not believe that those technologies alone will save us
from this crisis. We have to have an inner transformation.
‘We have to have another way of looking at ourselves, at
what the purpose of human life is, at what satisfies us,
what makes us happy, and not turn over to consumption as
the only way to be happy, seeking satiation of our never-
ending thirst and satisfaction of endless wants that arc
then turned into needs.””

So, for Nasr, permanent solution for ccological crisis lies in
changing the present scientific world-view of nature. This change, as
Nasr repeatedly mentions, toward the spiritual world-view of nature.#*
More specifically, in Nasr’s view, “the religious-spiritual knowledge of
nature™ is essential for diverting the present world-view of nature to the
spiritual world-view of nature

Nasr states modem scientific world-view of nature as a tragedy
because this world-view makes human “the measure of all things.”*® This
view hails from secular humanism of renaissance era. It is completely
anthropocentric approach being deadly against theocentric, bio-centric or
eco-centric approaches. This view places human in a place of God; be-
cause human, not God, is the center of all things. Thus, God is replaced

1 Ibid.

7 Ibid., 84.

* Lisa Wersal, Islam and Environmental Ethics: Tradition Responds to Contemporary

Challenges, Zygon. 30(3), (1995): 458; Seyyed Hosscin Nasr, Islam and Environmental

Crisis in Stephen C. Rockefeller, and John C. Elder (Eds.) Spirit and Nature: Why the

Environment is a Religious Issue—dn Interfaith Dialogue, $3-108, (Boston: Beacon

Press, 1992).

* Almut Beringer, Reclaiming a Sacred Cosmology: Seyyed Hossein Nasr, the

Perennial ~Philosophy, and Sustainability Education, Canadian Journal  of

Environmental Education, 11(1), (2006): 40.

 This kind of approach is, as Nasr calls, scientism. It is a kind of idcology of modem

human to consider science only acceptable criteria to measure all things. So, for modem

human it is “the most reliable means to true knowledge” (Tarik M Quadir, Traditional

Islamic Environmentalism: The Vision of Seyyed Hossein Nasr, Lanham, Maryland:
ersity Press of America, 2013, 5).
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tion. In Nasr’s view, only spiritual feeling for nature can recover the situ-
ation but it is not an casy task which requires traditional religious ap-
proach. Nasr talks about sacred science and traditional science instead of
modern science and technology, and then, he suggests diverting the pre-
sent scientific world-view to the spiritual world-view of nature for the
sake of environmental sustainability. Nasr reiterates that without radical
change in human thought and actions, there is no possibility to save the
planctary environment. He appreciates the cosmetic or immediate steps
to stop environmental degradation, but he does not see these as long-term
solutions. Though Nasr’s proposal has some limitations, his suggestions
have paved the way that the traditional way of understanding has a value
for environmental sustainability. His arguments try to show how the tra-
ditional science and religious spirituality, being companied with the
cred science, worked in past for the sustainability of the environment;
and by using these examples Nasr attempts to work for another paradigm
shift from modem scientific world-view to the spirituality-based world-
view of nature. In this Nasr sees a long-term solution for the ecological
problem:
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life-style and reforming the present world-view, which are not an casy
task. The question remains vital: What should be done in the mean time?
Besides, it will be difficult to deal with people who do not believe in God
or any religion. How can we request those who are atheists or anti-
religious people to change their world-view in favor of a religious or
piritual world-view of nature? It is difficult to handle them with Nasr’
suggestion. Nasr is a very liberal scholar but his approach to environmen-
tal issue talks about radical change in human activities which shows a
potential conflict with the current scientific world-view of nature. Nast’s
approach indicates another clash with present economic interest and
marketing system; but Nasr cannot give any practical suggestions for al-
ternative activities to the current financial and marketing activities.

However, despite such limitations and short-comings Nasr’s
views still carry many merits. He has searched philosophical roots of
ecological crisis and has caught some fundamental reasons for current
environmental problems; and so, he has suggested accordingly. Someone
can argue that Nasr’s proposals are ideal type narrative with deep philo-
sophical thoughts; but in consideration of changing the world-view, Nas
has connected successfully the timely needed thematic issue like ecologi-
cal crisis with faith and spiritual traditions of the world.

Conclusion

In summary, Seyyed Hossein Nasr’s thought has touched the fun-
damental causes of present environmental problems. He has searched the
philosophical roots of the causes behind the problems. His focusing point
why a modern human treats the environment like a machine and how
this kind of mentality works in today’s world. He has truly mentioned
that there was a paradigm shift from the age of the European renaissance
in the name of humanism which replaced the previous world-view of na-
ture. According to Nasr, the earlier world-view of nature was environ-
ment friendly because it did not separate the sacred character from the
natural world, but the modern scientific world-view of nature is very
much hostile to nature because it ignores the sacred character of nature
and treats the natural environment like a machine. That is why, Nasr has
given his full attention on how to rediscover the sacred quality of nature.
For him, it ble by science and technology, upon which the
modem civilization is completely dependent, to regain this sacredness in
nature because modern science and technology are based on materialistic
ideology. which is a dominating cause of present environmental degrada-
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was local, especially in western Europe, due to the location of the facto-
ries and scientific experimentation; then it spread to other places of the
globe, from the west to the east and from the north to the south. The use
of new technology especially from the nineteenth century has totally
changed traditional cultivation of foods and contributed rapidly to de-
stroy forests in every part of the world. Bio-engineering food system and
uncontrolled agro-cconomics policies are now a great challenge to hu-
man life. That is why, he sharply ci irresponsible use of technolo-
gy, as he states: “Although science is mate in itself, the role and
function of science and its application have become illegitimate and even
dangerous...."#! Thus, it has become clear that the main cause of ecolog-
ical crisis, as Nasr discovers, is desacralization of nature through philo-
sophical and scientific rationalization, because it disconnects nature from
God and humans removing spiritual and religious values of the natural
world from human mind. Then, materialistic philosophy and mechanistic
science are applied through technology and this technology has directly
brought the present crisis in the environment.

Urgency for Paradigm Shift from Scientific World-Views to

Traditional/Spiritual World-Views

After identifying the root cause of present ecological crisis Nasr
presents some suggestions to be followed for halting environmental prob-
lems. His suggestions are deeply rooted in spiritual and philosophical
understanding of human-nature relationship. He suggests humans to have
deep feeling and spiritual attachment with the natural environment which
are commonly found in all traditional sciences® and religions; that is
why, he chooses a traditional way of understanding for ecological cr
and promotes us to rediscover the traditional cosmological understanding

‘I Seyyed Hosscin Nasr, Man, and Nature: The Spiritual Cris
(London: Unwin Paperbacks, 1968/1976), 14.

“ Traditional sciences should not be understood as occult sciences. Like modern
science, traditional sciences also deal with scientific understanding of the world, but not
deny metaphysics. So, basic difference between modern science and traditional sciences
is that modern science denies metaphysical significance in scientific understanding of
nature while traditional scicnces accept metaphysics as the basis of scientific
understandings of the universe. In contrast to modem science, traditional sciences sce
the spiritual world as the highest domain of reality while physical world as the lowest
domain of reality. So, traditional sciences always give preference of the spiritual world
over physical world. For details, see Seyyed Hossein Nasr, The Need for a Sacred
Seience (Albany: State University of New York Press. 1993), 95-99.

s of Modern Man
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tific view, nature is considered inanimate, lifeless and spiritless. For
modern humans, nature serves just like a machine. There is no concept of
sacred and spirituality with the natural world which have already been
removed from nature. These thoughts and attitudes of modern humans
towards the natural world have given them an open license to brutally
exploit the natural environment, as Nasr categorically states:

“The environmental crisis has come upon the scene to re-
mind (hwman that there is something profoundly wrong
with the concept of (hwman and his relationship with na-
ture cultivated since the seventeenth century in the west
and based on the forgetfulness of the sacred sciences
which view (hu)man and the cosmos in one grand harmo-
ny."3s

Because of secular or profanc science, the spiritual feeling of hu-
mans for nature was cut off, in one hand; and on the other hand, secular
science, alongside its technology, allows humans to ruthlessly utilize the
natural resources without showing any compassion to it, whereas Nasr
rightly mentions: “It is nearly completely the outcome of the indiscrimi-
nate use of technology tied to lust and passion by a civilization which has
given (hu)man absolute rights over nature and over himself without mak-
ing him aware of the responsibility.™ This irresponsible treatment hap-
pens with the natural world when nature is secularized. In Nasr’s views,
secularization of nature means that the Hands of God are cut off from
nature;*’ it indicates that God has no business with nature. After this
change, from sacralization to secularization, human does not feel any re-
sponsibility to the natural world; nature is considered as a source of ma-
terials.? Nasr notes that industrial revolution®® triggered environmental
crisis in unpreceded ways.* At the outset of this revolution, the crisis

** Seyyed Hosscin Nasr, The Need for a Sacred Science (Albany: State University of
New York Press, 1993), 79.

5 Ibid

7 Seyyed Hossein Nasr & Muzaffar Igbal, The Islamic Perspective on the Environmen-
tal Crisis, Zslam & Science, 5(1), Summer 2007: 80

** Ibid

* Industrial revolution is considered turning point for environmental degradation. It
brought a rapid change for human comfort at the price of nature and the beautiful natu-
ral world.

© Seyyed Hossein Nasr & Muzaffar Igbal, The Islamic Perspective on the Environmen-
tal Crisis. Jslam & Science. 5(1), Summer 2007: 78.






79_0.png
OLAN 3 el plls 8 dslyd § jlemna¥1 iy Lo W93y (g g (£ SAN a0V Jodt )Y I

o Gein Jleaza ¥ day e g el e Cpetll wllaisy e it gt
Qo) el oy 5laY Ub ey giblse Cnp e L Jaad
S5 pady ool pUadl (gllaly (Blgl Cne il Aoz 2ol S
SSml dgll pUadl azegsy LA elss ezeds dlie ke i)
.@\49‘ JsCady N B Tygd) 3
e bl Bt dedl aanld ol Vs 3 L e
JSCE edd saed) gt O) STy Len bl W Bl Y (g (St
Slanza V) s e Jgs el e Opasldll e ol ) (s YN s 3
S R i o L
B3y it ey slall Cally Caiedl Aliaes b Al 3plasS” Lol
fo Sl aRl ALt dasla pa Jodl s 3 A of Se g
o S o oF W e Ll Tl DLW o Caledd 3 sl
Gy S e g e oNSae (s gl VI 2B 0S0Y,
(dolh plad Ola A3y Ldm Mo e e anmsdll S5 ol
555 Lot Ly Loy s JoY sty 28 ) onll ollad) Vs,
o _,.\;‘f 4 Blad e — sy — Al @bl ey pedl) weSTR
BeeloW) a3k OF 093 avamy Joall plad) 3 Wy (35 oyliee
o g4 Tops Lla @il 6 jleae¥) dm L g 0f Ul ST,
@ do pllad) sl s L ls w5 QL slall Casally il
Al 0L adea)l asld) aaSE o LV e asls el Uils





82_0.png
o e el

B e o6 ol QU eh e s ST il o s

B my JU e ] om Al Jeall m3ls (3 Leaidy Rl O
Chey @3 fle (3 GERL oa £55 ga sian (sl suan Wy 315 (3 By
soedll DULESY oy W15 (3 ey LeBid 3Ll (3 el BLasSTY)
e B T 3N Sl Al Ly Loteladly S Jleil 3 as
ool e camny Aol shie (S s s leeol Jlil & aces
ALY S 3 il LW 5AE e ool [B 334 (sl el pladl
Ja Bl o A e 00V g o AL sy U
Pzl Angdo Of 1Bl (U el G5 ey LBl S A Jl- gl
e opn ady @bt o8y S5 (g om SREU (reall AL ses oo
a L Jal oy ndll Je @ alsy el el Ve ST
o35y I (3 oo pland Y Cndl 13 m Sty T Glae e )
G rar Wy BRI Gl (3 e 0ds V) w0 ealil A58 fs
U O Ly Yl gl e oS (gadt ST i Loy e
el L el Jeme By L endll aallay wxeld Caes e AV
S3las e Lapd of Al asglaEl wlela ) (3 aktall 53l S Casald
(RO N SRR H ENNNERR N NS e R IO R
o Sl Ul 3 YL en Yl e el B e L))
3 2T ez D Y LSTOL LY e gl sl bl o (s

9 Ibrahim M. Zein, Ismail Al Farugi's Theory of Vaue: A Please for Islamic Humanism





81_0.png
OLAN G el alls 3 Alys 2 jlamza iy Lo dgag (a5 a1y Qo W T
S Bl eBdley Lo 3ad mipe pads & et as Of oSi o)
Rl S =S O] Bl Pl 3 JuE ety JeiST el Lot 1isy
B o e Sl 0555 Of Jud el (Ll B L o Repas e
I lag & il el (3 Jb Vg oil) 2lln 2eySt ad Leza 30l
S or 332 Lo Of Crmadd LU st ¢ (e Job 3 Al M 322
s Al G e S GO g L) Jadl Sl (3 aed
Rlaald GV Jlr @ SIS s () U3 (a5 A3y (gpeall Ll
o el peige ogd 3 Bas e I OV Sl (Jadll OY R
G AT P ammns Jedll O ST e 3 s ans el (1
Al e ib Auglel ) pald s e el OY) a5 BosT Jle
wwSE Gles) Jub (3 oanild Sl 3 LR LaS e el r:L_Jy &

Al O Sas @l bl 33Ty il Uy Oy B

ol Sl U573 Bl ol 3 i oAl Qs i 3 a0
Ismail Ragi Abdul Huda cl-Faruqi, On Justifying © 3 205 farbs rs ol tin & ol
the Good, Unpublished Ph.D. dissertation, Indiana University, 1952, pp.206-279

A e il el ol U G S o ) et N ) Gl e e
Pp.280-318

On Arabism: Urubah and Religion, Djambatan, Amsterdam: 1962 :«l=" 3 sl oG
A eradd RN s a5 8
L Gl 3 ol o 3 el
n Ethics, Montreal: McGill University Press, 1968 totss

o e Vs sk 2

PP.211-269 (il 4 3 s 3
B Sl ST 3 @By et SO IE 3
c

S s ol 8 e e O (5

Al-Tawhid: Its Implications for Thought and Life, The International Institute of Isla
Thought. Herndon, 1986, pp.61-84.

¢






318_0.png
Scientific World-View of Nature and Environmental Problems: With
a special Concentration to Seyyed Hossein Nasr’s Understanding of
Environmental Sustainability

mos within the same century.' Even in the course of time some reli-
gious scholars and institutes, for instance Christian Church in the West-
ern world tolerated this world-view first, and then supported it to some
extent by arguing that human supremacy over the natural world is also
endorsed by religious scriptures; thus, they were habituated with this sci-
entific world-view of nature.!® In this way both groups, religious or secu-
lar in the West are destroying the natural world whereas Nasr states:

“(T)he world of nature is being desecrated and destroyed in an
unprecedented manner globally by both who have secularized the world
around them and developed a science and technology capable of destroy-
ing nature on an unimaginable scale and by those who still live within a
religious universe, even if the mode of destruction of the order of nature
by the groups is both quantitatively and qualitatively different” 20

For Nasr, first attack on nature by modern humans was to dese-
crate it from its sacredness.?! When nature is no longer sacred thing it
appears just like a machine to be utilized for unlimited human benefits.
Nature is always being utilized by humans for the support of their exist-
ence and survival. It is permitted for human beings to meet their basic
needs from the natural world; but the problem of modern humans in rela-
tion to environmental degradation lies in their uncontrolled greed and lust
for carthly benefits, as Nasr asserts: “(T)he sense of domination over na-
ture and a materialistic conception of nature on the part of modern hu-
mans are combined, moreover, with a lust and sense of greed which
makes an even greater demand upon the environment.”>? Human is
areedy, his greediness was controlled by a sense of attachment with be-
lief with the hereafter; but modern human, who is far from religion and to
whom science is the only criteria for judging all things is greedier than a

" Seyyed Hossein Nasr, Religion and the Order of Nature (New York: Oxford
University Press, 1996), 4.

" Ibid

 Ibid., 3.

21 For Saniotis, during the European Renaissance “nature is increasingly desacralized
and de-mystified”, and this process continues up to the nincteenth and twentieth centu-
ries (A. Saniotis, Muslims and Ecology: Fostering Islamic Environmental Ethics, Con-
temporary Islam. 6(2), (2012): 165). He cchoes with Nasr that desacralization of nature
is @ result of humanism which supports domination of nature for cconomic benefits
(ibd.).

2 Seyyed Hossein Nasr, Man, and Nature: The Spiritual Crisis of Modern Man
(London: Unwin Paperbacks, 1968/1976), 18-19; A. Saniotis, Muslims and Ecology:
Fostering Islamic Environmental Ethics. Contemporary Islam, 6(2). (2012): 165.
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naissance the secular and scientific world-views of nature have been re-
ducing the sacredness from the natural world and treating nature just like
a machine to exploit it for the carthly benefit only.

Thus, the scientific world-view, alongside rapidly technological
use, has created a new world which is alien to nature, and now nature
starts to get feedback with some disasters. If humans want a sustainable
environment, they will have to build an intimate relationship between
nature and themselves which was seen before the renaissance and in all
traditional religions. This intimacy is a matter of spiritual feeling which
cannot be acquired by modern scientific view of nature. That is why,
Nasr reiterates about spiritual reconnection and reattachment of humans
with the natural world as a solution to present ecological crisis.

Modern scientific world-views of Nature and Its Relation to

Environmental Degradation

Let’s scarch for some answers of why Nasr vehemently criticizes
present scientific world-views of nature.!® Nasr deeply sees present eco-
logical crisis as a result of scientific world-view of nature. Nasr recog-
nizes that ecological destruction also happened in past by human activi-
ties but that was within limitation and solvable because people had an
intimacy with the natural world which was deeply rooted in their cultural
attitudes, religious spirituality and metaphysical understanding of the
cosmology. After the seventeenth century, this traditional approach to the
natural world was replaced by modern scientific world-view of nature.!”
Though this world-view originated from European renaissance, it is firm-
ly accepted all over the world through modemn education based on secu-
lar and scientific approaches. As it has been supported from the outset by
secular scientists, secular philosophers, secular humanists, state powers,
and industrial world; religious appeal and approaches to nature was no
longer heard by humans. Thus, in the West religion lost its claim to cos-

1° The scientific world-view of nature is the view of natural world which is explained by
modemn scientists. It is completely materialistic view of the universe. According to this
view, “the universe consists of ontologically unrelated material entitics with no refer-
ence to any supra-natural source of their cxistence” (Tarik M Quadir, Traditional
isamic Environmentalism: The Vision of Seyved Hossein Nasr, Lanham, Maryland:
University Press of America, 2013, 5).

" Seyyed Hossein Nast, Man, and Nature: The Spiritual Crisis of Modern Man
(London: Unwin Paperbacks. 1968/1976). 70.
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ical application,?® is so powerful that everywhere it is being rapidly used
by modern humans to make human life comfortable, though it has al-
ready caused “unprecedented environmental disasters.”® Nasr tries to
alert us that if this trend continues it will brings us to “the total collapse”
of our beautiful planetary environment.®

In search of deeply rooted causes of the problems, Nasr sees that
from the seventeenth century, especially from the Renaissance period,
modern science goes to the rationalistic approach of thought in every is-
sue. For Nasr, the problem in modern science is that it limits itself within
materialistic view of nature and never talks about any reality beyond ma-
terialistic components of the natural world.3! It has removed sacredness
from nature through secularization process. After desacralizing the natu-
ral world, humans started to treat nature as machine through the philo-
sophical understanding of the time. Even religious people overlooked the
sense of spiritual significance of nature.>? Thus, in the seventeenth centu-
ry due to scientific revolution, cosmos was secularized; religion was
weakened through internal and external conflicts; and metaphysical
thoughts were nearly forgotten.33 Then, after seventeenth century, reli-
gion and science became totally divorced from each other; and at the
same way, spirit and matter were separated by the scientists and philoso-
phers alike in their discourses.* Because of such secular and scientific
thought human beings lost something very important in their life, ie.,
intimacy with nature. Now nature is alien to them. In the modern scien-

2% Nasr states the environmental crisis “as a result of modern technology” (Seyyed Hos-

sein Nasr & Muzaffar Iqbal, The Islamic Perspective on the Environmental Crisis, slan

& Science, 5(1), Summer 2007: 76). Furthermore, he clarifics that the way modem
nology is being used is not driven only by need but also human greed for more cco-

(s (Ibid.). It is true that the present marketing system is creating artificial

needs for modern technologics (Ibid.); now people of remote villages are also habituat-

ed with these technologies. Thus, rapid and unjust use of modern technology has created

extra pressure on nature and contributed to destroy the ecological balance,

> Seyyed Hossein Nast, The Need for a Sacred Science (Albany: State Uni

New York Press, 1993), 71, 83.

 Ibid.

" Tarik M Quadir, Traditional Islamic_Environmentalism: The Vision of Seyyed

Hossein Nasr, Lanham, Maryland: University Press of America, 2013, 5.

2 Elide 1959:179 cited Seyyed Hossein Nasr, Man, and Nature: The Spiritual Crisis of

Modern Man (London: Unwin Paperbacks, 1968/1976), 17

" Seyyed Hossein Nast, Man, and Nature: The Spiritual Crisis of Modern Man

(London: Unwin Paperbacks, 1968/1976), 68

3 Ibid.. 70.

ersity of
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human who follows a faith. Modern human only thinks of the benefits of
this worldly life; so, for such earthy convenient he exploits nature which
he treats like a machine.
There are basic differences between traditional views and modern
scientific views. Nasr compares these differences with an analogy of
married woman and prostitute; in traditional ways of understanding na-
ture can be compared with “a married woman from whom a man benefits
but also towards whom he is responsible” while “for modern man nature
has become like a prostitute — to be benefitted from without any sense of
obligation and responsibility toward her.” So, it is explicit that in tradi-
onal ways of perception nature was used with responsibility but in
modern ways of understanding nature is being used without showing any
sense of responsibility. Now, in the view of modem human, nature is
. and like a machine.?* Thus, nature is being dominated and
manipulated by a purcly carthy human® who is complotely frce from
spiritual feeling or thought rather than being obsessed with carthly wel-
fare. This earthly human is product of renaissance by the idea of abso-
lutizing humans and secular humanistic approach.?¢” Thus, because of
such irresponsible human activities with the natural environment for four
centuries now nature gives us its bad feedback in the form of ecological
crisis, natural calamitics, environmental destruction and catastrophe. For
Nasr, behind all these causes and their conseeutive results in terms of en-
vironmental degradation, the present scientific world-view of nature
works as the main source;?” that is why he vehemently criticizes this
world-view.

Modern Science and Technology as a massive Cause for Envi-

ronmental Destruction

For environmental degradation, Nasr holds the Western modern
science responsible. He argues that this science, along with its technolog-

3 Seyyed Hossein Nasr, Man, and Nature: The Spiritual Crisis of Modern Man
(London: Unwin Paperbacks, 1968/1976), 18

* Seyyed Hosscin Nasr, Religion and the Order of Nature (New York: Oxford
University Press,1996), 4.

* Ibid.

* Ibid.

¥ Lewis Edwin Hahn, Randall E
iy of Seyyed Hossein Nasr (Chicago and La Salle, 1

Auxier, and Lucian W. Stone, Jr. (Eds.) The Philoso-
s: Open Court, 2001). 288,
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ungkaitkan Gerakan Revolusi Humanisma di Eropah, sekularisme, revolusi s:
perindustrian, falsafah moden, saintisme, kehidupan moden yang berasaskan teknoloy
masyarakat moden yang berasaskan consumerisme, ete. dengan krisis alam sckitar yang
berlaku dewasa ini. Dengan memahami pandangan Nasr terhadap alam sckitar, kertas
ini akan merungkai bagaimana pandangan materialistik (kebendaan) dan mekanistik
mempengaruhi krisis ckologi masa Kini. la juga akan menganalisa pandangan spiritual
dan agama Nasr terhadap alam sekitar secara kritikal dan akan menilai scjauh mana
kesesuaiannya. Dengan sedemikian dapat menyedarkan manusia tentang kecacatan pan-
dangan semasa, yang kemudiannya akan membawa kepada pembaharuan perseps
mereka terhadap alam sckitar dengan cara menghidupkan semula nilai-nilai tradisional
demi mengelakkan kemerosotan alam sckitar. Kertas ini akan memuatkan idea-idea para
cendiakawan dalam membincangkan isu_ berkaitan agama dan alam sekitar.

Kata Kunci: Eko-Teologi, Kemerosotan Alam Sckitar, Pandangan
Materialistik dan Makanistik terhadap Alam, Saintisme, Krisis Spiritual Manusia
Moden, Perspekiif Spiritual dan Agama.

Introduction

Seyyed Hossein Nasr (1933-present)? is a famous Muslim philos-
opher and Islamic scholar. Some significant portions of his academic
works? deal with environmental issues, offering a spiritual, theological
and philosophical understanding.* There are some literary works’ done

> A short biography of Nasr is found in Enes Karic, “Nasr: Thinker of the Sacred” in
Lewis Edwin Hahn, Randall E. Auxier, and Lucian W. Stone, Jr. (Eds.) The Philosophy
of Seyyed Hossein Nasr (Chicago and La Salle, Illinois: Open Court, 2001), 782-783.
For a dctailed biography, sce Scyyed Hossein Nasr, “An Intellcctual Autobiography™, in
Lewis Edwin Hahn, Randall E. Auxicr, and Lucian W. Stonc, Jr. (Eds.) The Philosophy
of Seyyed Hossein Nasr (Chicago and La Salle, Illinois: Open Court, 2001), 3-85.

" For a detail account of his intellectual works, see M. Aminrazabi & Z. Moris (Eds.), A
Complete Bibliography of the Works of Seyved Hossein Nasr (Malaysia: Islamic Aca-
demic of Science, 1994); and “Bibliography of Seyyed Hossein Nast” in Lewis Edwin
Hahn, Randall E. Auxicr, and Lucian W. Stone, ir. (Eds.) ThePhilosophy of Seyyed
Hossein Nasr (Chicago and La Salle, Illinois: Open Court, 2001), 833-064.

* Sce, for cxample, Seyyed Hossein Nasr, Man, and Nature: The Spiritual Crisis of
Modern Man (London: Unwin Paperbacks, 1968/1976); Scyyed Hosscin Nasr, The
Need for a Sacred Science (Albany: State University of New York Press, 1993); Seyyed
Hossein Nasr, Religion and the Order of Nature (New York: Oxford University
Press, 1996).

* For instance, Almut Beringer, Reclaiming a Sacred Cosmology: Seyyed Hossein Nasr,
the Perennial Philosophy, and Sustainability Education, Canadian Journal of Environ-
mental Education, 11(1), (2006): 26-42; lan Mevorach, In Search of a Christian Muslim
Common Path from Desacralization to Resacralization of Nature: Sallie McFague and
Sevyed Hossein Nasr on the Ecological Crisis, (Unpublished Doctoral Dissertation),
(School of Theology, Boston University, 2015); Tarik M Quadir, Zraditional Islamic
Environmentalism: The Vision of Seyved Hossein Nasr (Lanham. Maryland: Uni
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Perspektif Sains terhadap Krisis Alam dan Persckitaran: Pemikiran
Seyyed Hossein Nasr tentang Kelestarian Alam Sekitar

Md. Abu Sayem *

Abstract

The present paper attempts to expose how the scientific world-view of nature
contributes to the present environmental crisis. Alongside this, it relates European Re-
naissance, humanism, secularism, the scientific and industrial revolutions, modern phi.
losophy, scientism, technology-based modern life, consumerism-based modern socicty,
cte. with current environmental problems. By focusing on Nasr’s traditional understand-
ing of nature, the paper explores how materialistic and mechanistic world-views are
decply connected with the present ecological crisis. It also offers a critical analysis of
Nasr’s spiritual and religious world-view of nature and examines its relevance. In doing
s, it aims to highlight some demerits of the present world-view, and o call to reform
current perceptions of nature by revitalizing traditional wisdom in order to protect the
environment from further degradation. Thus, the paper is scholarly addition to the ongo-
ing discourse on the issue of religions and the environment,

Keywords: Eco-theology, Environmental Degradation, Materialistic and
Mechanistic Views of Nature, Scientism, Spiritual Crisis of Modern humans, Religious
and Spiritual World-Views.

Abstrak
Kertas kajian ini menerangkan bagaimana pandangan saintifik telah me-
nyumbang kepada krisis alam sekitar semasa. Disamping itu, kertas ini akan menhub-

! This work is based on a term paper titled “Seyyed Hossein Nasr’s Thought on En
ronmental Ethics: A Traditional and Spiritual Approach with Bio-centric Understanding
of the natural World” submitted to the Chinese University of Hong Kong on 2 May
2017 as a course requirement (RELS-6001 — Graduate Seminar 1),

“ PhD Candidate in Religious Studies (with Hong Kong PhD Fellowship award 2016-
2017), Department of Cultural and Religious Studies, the Chinese University of Hong
Kong; Faculty Member of World Religions and Culture Department (on study leave) in
the University of Dhaka; and Emst Mach Fellow (as a visiting PhD student) in Reli-
gious Studies at the University of Vienna (e-mail: sayemwredu@gmail.com).
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Nas’s work The Encounter of Man and Nature with Lynn White’s!®
(1967) essay “The Historical Roots of our Ecological Crisis,”!" we will
recognize that Nasr trics to search the philosophical roots of ecological
crisis while White searches for historical roots of the same crisis. Unfor-
tunately, Nasr’s work mostly goes unnoticed compared to White’s the-
sis.12 White states that Christianity is responsible for creating anthropo-
centric approach to environmental cthics but Nasr does not accept
White’s argument that Christianity is completely responsible.!* Rejecting
White’s argument, Nasr argues that it is not the biblical teaching or faith
based knowledge but rather it is the glorification of humanism or reason-
based knowledge from European renaissance (1000 CE — 1600CE) with
the help of scientific revolution, secularism and industrialization that
form the root cause of present ccological crisis. White overlooks the
stewardship of the biblical injunction to the natural world; so, it is very
unfair to judge the Bible as a document favoring of human centric ap-
proach to nature. On the other hand, White fails to strongly criticize the
scientific world-views of nature which is the root cause of the present
environmental degradation as Nasr argues.'* Nasr tries to show that prior
to Industrial Revolution (1760CE- 1850CE) there was no rapid environ-
mental degradation.!S Why is it from Industrial Revolution? This ques-
tion has been answered by Nasr in a philosophical way which is, in short,
changing world-views from spirituality to secularity; and from the re-

™ Lynn Townsend White, Jr. (1907-1987) was an American historian. He had an
expertise on the European history of medicval technology. But White has become an
iconic figure for his short specch on the topic titled “The Historical Roots of our
Ecological Crisis". On 26 December 1966, he delivered a lecture on it in Washington at
a meeting of the American Association for the Advancement of Science, that was
published in the following year. This ground-breaking work presents a short account of
ecological degradation by uncontrolled works of humans in the name of development,
progress and construction of different kinds. White argues, duc to such human actions in
nature, ccological cquilibrium is collapsing fatally.

" Lynn White, The Historical Roots of Our Ecologic Crisis, Science, 155 (3767),
(1967): 1203-1307

2 Tarik M Quadir, Traditional Islamic Environmentalism: The Vision of Seyyed
Hossein Nasr, Lanham, Maryland: University Press of America, 2013, 14.

1 Seyyed Hosscin Nasr, Man, and Nature: The Spiritual Crisis of Modern Man
(London: Unwin Paperbacks, 1968/1976), 55-67.

'+ Seyyed Hosscin Nast, The Need for a Sacred Science (Albany: State University of
New York Press, 1993), 71.

' Seyyed Hossein Nast, Man, and Nature: The Spiritual Crisis of Modern Man
(London: Unwin Paperbacks. 1968/1976). 51-354.
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on Nasr’s view of nature and the environment. For Nasr, “environmental
s has deep spiritual, philosophical and religious roots and causes.™
Therefore, he advocates for a paradigm shift from the modern scientific
world-view of nature to the traditional (religious and spiritual) world-
view of nature.” Although he was educated and trained in modern sci-
ence, philosophy, and history; he always prefers to discuss the issues
from traditional ways. Instead of a scientific approach to nature, he em-
phasizes the traditional approach; even in this regard he claims himself as
a traditionalist.* He is very critical of secular humanism, mechanistic sci-
ence and anthropocentric understanding of nature.

What Nasr tries to discover in regard to present ecological prob-
lems, perhaps, is the philosophical roots of the causes.® If we compare

Press of America, 2013); A. Saniotis, Muslims and Ecology: Fostering Islamic Envi-
ronmental Ethics, Contemporary Islam, 6(2), (2012): 155-171; Lisa Wersal, Islam and
Environmental Ethics: Tradition Responds to Contemporary Challenges, Zygon, 30(3),
(1995): 451-45

 Seyyed Hossein Nasr & Muzaffar Iqbal, The Islamic Perspective on the Environmen-
tal Crisis: Seyyed Hosscin Nasr in Conversation with Muzaffar Iqbal, Islam & Science,
5(1), (Summer, 2007): 81.

7 In words of Nasr, this world-view is based on “truths or principles of a divine origin
revealed or unrevealed to mankind and, in fact, a whole cosmic sector through various
figures envisaged as messengers, prophets, avatiras, the Logos or other transmitting
agencies in different reals including law and social structures, art, symbolism, the sci-
ences, and embracing of course Supreme Knowledge along with the means of its at-
tainment” (Seyyed Hossein Nasr, Knowledge and the Sacred, Albany: State University
of New York Press, 1993, 67-68). Put differently, it is based on perennial philosophy or
al-hikmah al-khdlidah or eternal wisdom. See Asfa Widiyanto, Traditional science and
scientia sacra: Origin and dimensions of Seyyed Hossein Nasr’s concept of science,
Intellectual Discourse. 25(1), (2017): 247-272; Munjed M. Murad, Inner and Outer: An
Islamic Perspective on the Environmental Crisis, Islam & Science, 10 (2), (Winter
2012): 117-137; Asfa Widiyanto, The Reception of Seyyed Hossein Nasr's Ideas within
the Indonesian Intellectual Landscape, Studia fstamica: Indonesian Journal for Islamic
Studies, 23(2), (2016):193-236.

* Enes Karic considers Nasr “a deeply traditional thinker”. For him, Nasr’s traditional
way of thinking “corresponds to the Islamic attitude according to which the world is
seen as traditional (ot traditionalistic): the Prophet Muhammad did not bring a new
rcligion but only revealed the ancicnt one, linked to the incxhaustible spring, and her-
alded by all of the Divine Messengers”. Sce Lewis Edwin Hahn, Randall E. Auxicr, and
Lucian W. Stone, Jr. (Eds.) The Philosophy of Seyyed Hossein Nasr (Chicago and La
Salle, Iilinois: Open Court, 2001), 783,

* Tarik M Quadir, Traditional Islamic Environmentalism: The Vision of Seyyed Hossein
Nasr (Lanham, Maryland: University Press of America. 2013). 5.
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Keywords: Jihad, economic war, sedition war, spiritual-intellectual security
system.

Abstrak

Kajian ini memberi penekanan terhadap cara berkesan untuk memerangi
keganasan global (global terrorism) yang menggunakan slogan atau sepanduk Jikad
dan pengembalian semula sistem pemerintahan khilafuh. Adalah ditekankan bahawa
barisan baru bagi menyiasat isu jihad yang menckankan aspek keselamatan spiritual
dan intelektual dalam Islam adalah sangat diperlukan. Usaha untuk membezakan antara
yang bersifat universal dan yang bersifat khas dalam Islam turut diperlukan. Dalam hal
ini, sescoarang harus membezakan antara tindakan perang yang sebenar dan tindakan
perang yang hanya bermatlamatkan ckonomi atau hasutan,

Katakunci: Jihad, perang ckonomi, perang hasutan, sistem kesclamatan
spiritual dan intektual.

gl o slaalt Chually Casally (conilt pllad) flxe TTT

ibises

UV D Ly LoVl ey Ll a2 ) Lioss 23 187
Of S e nbdt hally oty 1 (sl e anals OF Sa (5300
R et e T -NUE EN PO (DR e
Lo mnzs (Sool glall s 3 Jaznd OF LB (o) pleall 3 sl
Oskey Cudmdlly T o 05 pd Cablll as Catld s
ol s e el s g B 05 Opiabay el
ola o O L s Lol S e 36 (Lss plss Ik g
s pladly Lerbles Lesboy lamze Wl dny Lo 8> Juolil Liags

e I )
e el path Lel sled) OS5 e oo b ol Ll syl






72_0.png
Dbaxia) dzs La Ad 539 909 USAN Gl g (Al la Y
ST AN b aill alas é A o
(AUl acdll)
Global Terrorism, Spiritual-Intellectual Secur

Colonial State: A Study on the Qur’anic Valua
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Keganasan Global, Keselamatan Spiritual-Intelektual dan Nege:
Satu Kajian Terhadap Sitem Nilaian dalam Al-Quran
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Abstract

This study focuses on the most effective way of combating global terrorism
that utilizes the banner of Jifad and restoration of the Khilafa system of governance. It
should be cmphasized that there is a dire need for a new line of investigation
concerning the issuc of Jihad that pays more attention to both spiritual and intellcctual
security systems in Islam. This requires a distinction to be made between what is
universalistic in the Islamic system and what is particular. In this regard one has to
differentiate between acts of just war and those of economic or sedition wars.
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tions. Mainstream Muslim scholars and intellectuals must safeguard the
ummal from all such misleading interpreters and their misguided induc-
tions.
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character assassination. Had al-JabirT been a trustworthy and properly
educated researcher using the right methodology, or an objective scholar
with academic integrity, he would have avoided such a claim. This
grievous lapse indicates that al-JabirT did not engage in academic dis-
course with intellectual acumen but rather acted like an irresponsible
playboy taking no heed of the issue’s sensitivity or verity.

Al-Jabirt argued that verse 67 of Siirar al-Nahl praises wine, say-
ing it is one of Allah’s signs, but his deduction is incorrect. The verse
was revealed in Mecca and addressed polytheists in the context of their
social traditions. Actually, the verse came in response to a question:
“What is the result of rainfall from heaven?” But making wine from the
dates and grapes does not indicate proper utilization of the blessing,
pecially in its semantic usage, where the verse relates that wine is man’s
creation. In this regard, one understands that certain beverages extracted
from natural fruits are beloved by them. But there exists a clear indicator
that attributes negativity to the wine compared to hygienic foods. Had
wine been attributed as ‘good” in the verse, it would not have been dif-
ferentiated from that which is good.%

Conclusion

Al-Jabir interpreted the Qur’an from a philosophical perspective
without any acknowledgement or respect given for the exacting methods
of his esteemed predecessors. His chief objective seemed to be to sift
through Islam’s legacy and cause confusion. Was he among the rightly
guided, or someone with convoluted ideas, or a revitalizer of corrupt
Rafidites with views on philosophical and theological sects from early
Islam? Most likely he is no different from Orientalists who engage both
Sunnah and the Book of Allah with a fragmented decontextualized reduc-
tion that obliterates their refined heritage with fool’s gold manufactured
for modern dupes. Al-Jabiri absurdly neglected well-established doc-
trines, principles and methodologies only to unilaterally follow tailor-
made western tools of uncompromising materialist pseudo-intellectuals.
In a word, bunk.

Thus, we conclude our update on al-JabirT’s religious thinking by
highlighting his roguish views on the Qur'an regarding its authenticity,
completeness and textual order. This study crucially underscored his per-
spectives on Islamic legal injunctions for Fasting, the <iddal period, the

5 Online: <http:/www.alukah.net/Culture/0/3329/#ixzz2IV27LY 1 Y=
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Al-Jibiri Claimed that Muhammad (pbh) Drank Wine

For the record we assert and assure that Muhammad’s entire life,
as genuinely recorded in Islamic tradition, was noble and of the highest
regard. Even before his prophethood, he was known for his trustworthi-
ness, reliability and remarkable character. Any unclean or evil attribu-
tion(s) or behavior(s) would easily have been made known to enemies
who searched them out in vain. History records that no single person, in-
cluding Islam’s enemies, ever mentioned negative attributions or scan-
dals attached to his blessed name. All believed the Prophet (pbh) to be
completely trustworthy, honest, kind, compassionate and known for his
commendable traits and praiseworthy character. God distanced him even
from hearing songs and musical instruments, and he was almost always
under surveillance due to his celebrity and reputation. With such being
the case, how did al-Jabirt dare allege such an assertion and from where
did he obtain this information? How dare he attribute corrupt behavior to
the Prophet (pbh) by fabricating such slander!

Whoever wants to know the superb and commendable attributes
of the Prophet (pbh) can search the Hadith corpus to find how God pro-
tected him from all such destructive behavior. To cite an example:

It is narrated by Sa’id ibn Musayyab, on authority of Abu
Hurairah, the Prophet said, “When I was taken on the Night Journey I
met Moses.” The Prophet then described him: “He was a man,” I think he
said, “of average build and wavy hair, like the men of Shanua. And I met
Isa,” and the Prophet described him, “He was a man of medium build
with a ruddy complexion, as if he had just come out of a Dimas, meaning
a bathhouse. And I saw Ibrahim, and I was the one who most closely re-
sembled him of his children.” He said, “Then two vessels were brought
to me; in one was milk and in the other was wine. It was said to me: take
whichever you want. So I took milk, and he said: you have been guided
to the Fitrah or you have attained the Fitrah. If you had taken wine, your
Ummal would have been led astray.”

This Tradition has been recorded by many Hadith collectors and
explicitly discloses that the Prophet (pbh) was not in the habit of drinking
wine, ever. Claiming the Prophet (pbh) drank wine is nothing short of

* For more information, please see an article by Ismall al-Khattb: Ala Ifira’T Muhammad <Abid
A1-Vabiet, Majallat al-Nur, no. 454, 1420 11

59 Sahfl al-Bukhd7, Kitib Ahidith al-Anbiy', Hadith 3304; 3437; 4709; 5576; 5603, vol. 4,
152; Muslim ibn al-Haij Abu al-Hasan al-Qushayrl al-Nishapurl, Sahth Muslim, Tahdra:
Muhammad Fu'ad “Abd al-BaqT, (Bayrit: Dar Ihya' al-Turith al=Arabt, Kitib al-lmén, Bab al-
Isti’ bi Rastl Allah 113 al-Samawat wa Fard al-Salawat, Hadith 272, vol. 1. p. 154.
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influenced by western civilization and culture, he can be counted among
Orientalist loyalists whose study of Islam’s heritage is thoroughly in-
fused by their thoughts and perceptions. This victimhood caused him to
criticize the authenticity of his own cultural legacy; of the Qur’an, the
Prophetic traditions, and Islam’s legal injunctions. Hence, his study of
the Arab-Islamic heritage is not the least bit objective. His deconstructive
analysis is entirely based on textual internality, a reduced approach to
historicity, and ideologically external references.

The important aspect of Islam’s modernization, as propounded by
Orientalists, is their call to restructure the Qur'an by arranging its chap-
ters in line with the chronology of revelation. Another is to promote
doubt as to its authenticity as presently constituted. Treating the Qur’an
as a folktale or equating it with scripture followed by the People of the
Book is a noticeable feature of al-Jabiri’s misguided rational. Moreover,
he considered Islamic revivalism a major impediment to modernization,
rationalization and advancement in Muslim countries. By claiming the
Qur’an was distorted, and by attributing reduced historicity to Islam, he
subtly twisted any gestalt purview of Islam’s multiple realities.

Al-Jabir clearly employed a philosophical perspective and he ap-
plied western secular-modern methods as he sifted through what had
been transmitted by reliable Muslim scholars. Thus he attempted to dis-
connect the wmmai from firmly based traditional scholarship. His griev-
ous deception equated the Quran to other scripture with attributions of
justice, moderation and civilization, as presented in the Qur'an. But it is
well-cstablished that the Qur'an extends far beyond methodologies ap-
plied to these extrinsic legacies.

Having recapitulated several problematic issues with al-Jabi
thought plus impacts of modernity and orientalism on his meager menta-
tion, the author makes some recommendations. Foremost is that Muslim
academics and scholars should be extremely carcful when discussing his

igi n the classroom, and must first evaluate them in light of
| perspectives. Of import is to analyze his framework and meth-
odological approach to interpreting Qur’an, Sunnah and Sharrah. This
will enable students and rescarchers to perceive the real objectives of
modernist and post-modernist Orientalism. It is equally important to in-
tellectually respond to each one of his propositions. The preservation of
Islam in its original and undistorted form requires erudite, balanced and
scientific responses to his numerous speculations and absurd assump-
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law of descent and distribution of a legacy, of theft and adultery, etc. We
included his conclusions that the Prophet (pbh) drank wine and was lit-
erate, which directly counter the consensus of Muslim scholars.

Our review suggests that the principal objective of his approach
to modernity was to engage Muslims in the Middle East with western
philosophy and its worldview, and then render secular outcomes regard-
ing the Islamic sciences. Perhaps Orientalism initially made contact with
the Middle East in the twelfth century, or the advent of Islam generated
debate between Muslims and People of the Book. Some say the dialogue
actually began with Islam’s victory in Spain at the beginning of the
cighth century; especially with translations of Arabic books into other
languages.

In any case we infer Orientalists intended to subvert Islam’s spir-
ituality. Stagnation, frustration and disappointment were made possible
by subjugating the Muslim mind to the artificial harshness of Orientalist
perceptions, which created doubt as to the authenticity of Islam’s legacy.
Such influences divert Muslims from genuine Islamic thinking and life
ways towards an alien secular culture and distances them from religion
and monotheist precepts; thus rendering them susceptible to destructive
activities.

Orientalists manifest in numerous ways. The foremost aim of
their colonizers was to establish academic institutions that would func-
tion to study then suborn socio-legal frameworks of the occupied cul-
tures. They organized conferences, discussed methods and strategies, and
filled libraries in the west with a rich collection of Islamic literature; a
great deal of which originated with the rigorous efforts of Muslim schol-
ars in Spain, France, Sicily and Italy. European students attended institu-
tions to study Eastern languages and mastered them to later enjoy liveli-
hoods as tourist guides, traders or agents for colonizers in numerous
countries.

Ironically, Arab people use the same strategy today. They learn
western languages, equip themselves with scholarship, acquire research
skills, and then fight against the Arabic language. Orientalists designed
the scheme so if they failed to divert Muslims from the authentic teach-
ings of the Qur’an, they could at least contest the Arabic language. They
falsely inspired students with the notion that Arabic is in need of renewal
to advance science and culture, when their real aim was to weaken it and
eventually corrupt their understanding of scripture.

Our discussion reveals that al-JabirT was such a victim; one of un-
filtered western modernity and typical Orientalist venom. Being ereatly
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tributed this term to idolaters, whether illiterate or not. The term appears
in the verse:

Among the People of the Book are some who, if entrusted with a
hoard of gold, will (readily) pay it back; others, who, if entrusted with a
single silver coin, will not repay it unless thou constantly stoodest de-
manding, because, they say, ‘there is no call on us (to kéep faith) with
these ignorant (Pagans),” but they tell a lic against Allah, and (well) they
know it. ¥

“People of the Book called pagans Ummiyyin, S0 in no way can
the argument be extended to mean that the Prophet (pbh) could read and
write. The French orientalist, Barrey, in the Encyclopedia, made the same
irt and his colleagues also argued for this based on the fol-
lowing hadith recorded by al-Bulkhari:

When the Prophet did “Umrah in Dhu al-Qa’da (HijrT, seventh
year), the people of Mecea did not allow him to enter the Mecca, and fi-
nally came to a truce that he will stay there for three days. When they
wrote the terms of the Agreement, the Muslims wrote, “This is what Mu-
hammad, the Messenger of Allah, has agreed on.” But the Meccans re-
plicd, “We did not accept this attribution for you, if we admitted you to
be the Messenger of Allah, we would not prohibit you from anything; but
(we know and admit that) you are Muhammad ibn Abdullah.” In re-
sponse, the Prophet said: “I am the Messenger of Allah and I am the son
of Abdullah.” And then he said to Ali, “Delete the term ‘the Messenger
of Allah.” Ali responded, “By Allah! I will never delete it.” Muhammad
then took the Agreement, but he could not write well, and wrote, “This is
what Muhammad the son of Abdullah has agreed on, that he will not en-
ter Mecca with any sword except the shielded one.” %

Based on this hadith, they claim that the text clearly shows that
Muhammad (pbh) knew how to write, which leaves no doubt he could
read as well because reading is a branch of writing. This is their strong
evidence showing that Muhammad (pbh) was not umm.

But Allah determined that His Prophet (pbh) would be ummr (un-
lettered), even if it amounted to one of his miracles. Possibly, the essence
of his being umm lies in the fact that if he could read and write, polythe-
ists would gain opportunity to suspect his prophethood. But such is dis
counted in the Qur’an when Allah says:

" Quean, A1 dmran 75
19 Al-Bukhari. Sahih al-Bukhd

Kitab al-Magh

Bab “Umrah al-Oada
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Then Ma’miin asked him to accept Islam and assured him that he will be
well treated and that his scholarship would be honored. In response, the
Jew said: “Did I leave the religion of my forefathers (?),” then went
away. But next year that same man attended the session as a Muslim. He
talked on Figh and gave well-reasoned proposals. Ma’man again called
him after the assembly and asked him: “Are you not the man who came
before as a Jew?" He answered: “yes. I am.” Once again he asked: “What
led you to accept Islam?” He replied: when I departed this assembly, T
thought all these religions should be examined and so found a good
scribe and started examining them. To this end I first took a copy of
Tawrah and wrote out three different copies. In every copy, I either add-
ed something new or deleted some others. I brought them to a Church
and all were sold without doubt or accusation. Then I took a copy of the
Injil and did same, and brought the copies to a synagogue where all were
accepted. But when I took a copy of the holy Qur'an and repeated the
same thing and brought to the booksellers, they investigated each copy
and found distortions and omissions and did not buy them. So I learned
this is a protected Book. This is what led me to embrace Islam.”5

Yahya ibn Aktham said: that very year I did hajj. I met Sufian ibn
Uaiyna and mentioned this story. He said this is something that is indi-
cated in the holy Qur’an. I asked him: where (?) and he recited the fol-
lowing verse: “... for to them was entrusted the protection of God’s
Book ™ The responsibility of recording and memorizing their scriptures
had been assigned to Jews and Christians but they failed. Yet in terms of
protecting the Qur’an, Allah Himself took responsibility, saying, “We
have, without doubt, sent down the Message; and We will assuredly
guard it (from corruption) "’

The above narration offers clear evidence that the smallest possi-
bility of distortion never occurred in authoritative quarters. The Qur’an
remains well protected and will continue so forever. Al-Jabiri should
have done better research before concluding such rubbish. Instead, it
seems he simply transmitted the views of his western mentors.

55 AL-QUFbT, al-Jami {f Alukam al-Qur Gn, vol. 10, p. 5.
5 Quran, al-Ma idal: 44.
57 Qur'an. al-Hijr: 9.
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“And thou was not (able) to recite a Book before this
(Book came), nor art thou (able) to transcribe it with thy
right hand: in that case, indeed, would the talkers of vani-
ties have doubted. "

The Qur’ain as a Distorted Document

In an article entitled “ma qila_innahu rufia aw sugita min al-
Qur'an,” al-JabirT claimed there were distortions in the Qur'an that Sunni
scholars acknowledged.®! To substantiate this, he argued using a hadith
recorded by al-Qurtubi*? in which *A’ishah narrated that Sirar al-Ahzab
originally contained two hundred verses but when reduced to writing
they did not all survive.* However, this hadith is unreliable and cannot
be authenticated or even attributed to <A’ishah because its transmission
chain contains *Abd Allah ibn Lihya, an unreliable transmitter. With re-
gard to this hadith, al-Dhahabt remarked that <Abd Allah ibn Lihya’s
ransmission is treated as weak.> Hence, the fuadith cannot be used for
such an argument.

More importantly, the sadith’s content is illogical. Had the narra-
tion abrogated those verses it would have occurred when the Prophet
lived and obtained directives from Allah via Jibril. So if the statement
were true, it would have been reduced to its present form and commonly
understood as such. But in no way during the time of <Uthman was this
known. Another narration claiming the Qur'an suffered omissions ha
also been invalidated vis-.ifi-vis a narration reported by al-QurtubT from
Husayn ibn Fahm:

T heard Yahya ibn Aktham say: ‘for Ma’min, when he was Head
of the Abbasid khilafat, there was a monitoring assembly. One day a
well-dressed, handsome and fine smelling Jewish man entered the gather-
ing. He spoke eloquently with excellent grammar. When the assembly
dispersed, Ma’min called him and asked: are you a Jew? He replied: yes.

a arla innahu rufica aw sugita min al-Qurin.” Al-/rifdd, Ramadan Issue

(Oct), 2005,
2 AL JabisT, Macdkhal i1 al-Qur-
al-Maghribiyyah, al-Dir al-Baydd’, 1 edn., 2006), vol. I, p. 223

i al-Karin T al-Tarif bi al-Qur @, (al-Maghrib: Dar al-Nashr

5 Abti <Abd Allsh Muhammad ibn Abmad ibn Abi Bakr ibn Farl al-Ansari al-Khazraj Shams al-
Din al-Qurtubl, al~Jami< Ii Ahkam al-Qur-@n, authenticated by Abmad al-Bardani wa Ibrahim
Atfayyish (al-Qahirah: Dar al-Kutub al-Misriyyah, 2% edn., 1964), vol. 14 p. 113

5 Shams al-Din Abi “Abd Allsh Muhammad ibn Ahmad ibn <Uthmén ibn Qaymaz al-Dhahab,
al-Kashf fT Masrifah man lahu_riwatn fi al-Kub al-Sitrah, Tabaia: Mubammad Abmad
Muhammiad Namir al-Khattb, (Jiddah: Dar al-Qiblah li al-Thaqafah al-Islamiyyah - Mu'assast
‘Uliim al-Our’an, 1* edn.. 1992). vol. 1. p. 59,
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Some claimed that Islam and Qur’an were responses to the needs
of an ignorant Arabian society. Proponents of the Qur'an’s historicity
claim it is only a set of socio-economic and legal principles designed to
solve intellectual, social and economic problems of that time and place.
But such imaginations reflect myopic orientalist thinking, and are little
more than satanic fabrications specifically applied to oppose the Qur'an’s
divine origin and content. Arkoun, for example, said the Qur’an is a text
open to all meanings, so that it is not possible for any singular interpreta-
tion to lock it in and claim absolute clarification.

AL-JabirT mentioned the doctrine of historicism in convoluted
fashion. Apparently opposed to his secular colleagues, he similarly pro-
posed to view historicity in circumstance and principle, frequently em-
ploying the term secularism rather than democracy; yet secularism is a
sophisticated form of democracy, is it not?*

Khalid “Allal rebutted al-Jabir’s approach saying it is erroncous
and leads readers to a mistaken understanding of texts while twisting
core messages and overruling Sharah principles and standards. This is
because optimized understanding of the Qur’an is limited by knowledge
of the Arabic language. As such, it is most appropriately understood
through various orientations with clear implications that can be realized
by all legislators and intellectuals with a natural comprehension for civi-
lizational realities. In addition, Qur'anic concepts and themes are not lim-
ited to any prescribed period. Such delimitation contradicts the universal
and perpetual qualities of Islam. Secondly, al-JabirP’s claim that the
Qur'an only addresses Arabs is misleading and consequently distorts
Shariah, as it is well known Islam addresses all of humanity until the
Last Day. In this regard, Allah says: “We sent thee not, but as a mercy for
all creatures.” -4

Al-Jabiri’s Method of Dealing with Islam’s Heritage

AL-JabirT thought Arabian Islamic heritage peaked with <agida,
sharah, language, literature, philosophy and Sufism, and then lapsed
into a period of stagnation that saturated the Muslim folk soul. Without

™ Akram Ziyi al=Ume, al-Strah al-Nabawiyvah al-Salihah: Muhawalah 1i taibiyi qawd id al-
Mubaddichii /7 nagd Riwdydt al-Siral al-Nabawiyyah, (al-Riyid: Makiabat al--Abikin, 7 cdn.
2007). Vol 1. pp. 37-38

 Online: <hitp://www.alukah.net/Culture/0/3329/#ix2z2IV2TLY 1Y>

© Qur'an, al-Anbiya’:107

4 Khalid Kabir <Allal, ABa17 wa Khurdft hawla al-Qur-an al-Karin wa al-Nabiyy Muhammad:
Dadu Abatil “Abid al-Jabiri wa Khurafat Hisham Jait Hawla al-Qur’an wa Nabiyy al-Islam.
(Dar al-Muhtasib): 144-45.






299_0.png
Modernity’s Impact on Mubammad <Abid al-Jabiri’s Understanding of
Religion, the Qur’an and Sunnah, and Legal Injunctions:
A Critical Analysis

Al-Jabirf discussed stagnant Muslim thought via Akl al-Sunnah
wa al-Jama<ah traditions that uncritically receive and follow religious
ideals. At the same time, he criticized westernization. Thus compro-
mised, but still thinking he was somehow unique, he established a new
school with friends and students that promoted secular objectives and
analytical approaches to definition and understanding. But pro-western
bias, methods and instruments of epistemological research do not recog-
nize religious precepts, or the Unseen, or iman (faith), or the pillars of
Islam’s creed.™

Defending Rationalization

Al-Jabirf adopted rationalization, defending it as a conceptual tool
of valid criticism to promote changes from stagnate immobility to active
idcological orientation. He argued rationalization is a dire necessity to
demonstrate historicity with a more correct perspective; thus permitting
conscious participation in the making of what is destined to last. Regard-
ing the struggle for Arabic thought, he rationalized this was the correct
path out of centuries of rubble. *Our subject is intellect” he said, ‘because
our striving is for the rationalization of Arab thought’.*s We do not argue
that this is completely unreasonable.

Historicity of Islam

“How long have Muslims remained prisoners of a stagnant culture
with desert-tailored comprehension tied to Qur'anic and Sunnatic lines
()’ they ask. Can we not benefit from sociology, material economics and
the systemic skepticism of Occidental mindsets? What is said is grievous
and bitter. But is it really possible to seek assistance from historical texts
in a splendid era of science that produced a nuclear era and its unseen
cancer-causing sting? Is it really sensible to fly to the moon on wings of
illusion? Allah says:

“When it is said to them: Believe as the others believe:

they say: shall we believe as the fools believe? Nay, of a

surety they are the fools, but they do not know.” 37

5 Ibid

 Ibid,

© AL-Jabiri M. A, Takwin al-Aql al--Arabl, (Bayrit, Markaz Dirasat al-Wahdah al-Arabiyyah,
“ cdn., 1988), 52

3 Qur*an. al-Bagarah: 13.
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make (the Message) reach them: it is our part 1o call them
to account. "

These verses indicate that the Sunnah helps to explain the Qur’an
on occasion and also provides for additional legal rulings. Yet al-Shatiby
said all Qur’anic proofs indicate that anything the Messenger presented
as a ruling or command is included in rulings of the Qur’an and at times
even suggest an overruling of Qur’anic verses.* Hence, these verses in-
dicate that the Sunnah is cither an interpreter of the Qur’an when necessi
ty arises or an authoritative legislature where the Qur’an is silent on spe-
cific issues.

Some readers of al-JabirT infer that he strongly believed different
political factions and proponents of various sects that had emerged carly
on in Islamic history developed the Hadith corpus. Hence, he does not
rely on the entire Hadith corpus and only believes in the Qur’an. Moreo-
ver, his position regarding mugizah (miracles) of the Prophet (pbh), as
narrated in authentic ahadith, such as water from his fingers and the cry-
g trunk, etc., are sensory, while events like isr@” and mi<rdj are dream-
like but happened.

His view of /im al-Ghayb (knowledge of the unseen) was contra-
ry. Sometimes he saw it as nonsense and at other time he sought reasoned
grounds. He also believed that Jannak and Jahannam were imaginary
and used as reminders; that sorcery has no basis;* and that punishment
for adultery was strictly for a nomadic society and of no use to modern
society.

Ummiyyah (Literacy) of the Prophet (pbh)
AL-Jabirt claimed that Muhammad (pbh) learned from Waraqa ibn
Nawfal; and from the priest, Buhaira; and from Jews in Mecca. But we
know there were no Jews in Mecca and that he met Buhaira when he was
twelve years old for no more than two hours. Furthermore, Torah and
Gospels were not available in Arabic at the time, and were decades after
the time of the holy Prophet. Even had they been available, he would not
have benefited because he was illiterate.
Al-JabirT knew word umm7 indicated an illiterate individ-
ual who cannot read or write; and that ‘People of the Book® generally at-

al-Rad: 40.
BT, Vol. 4, 14.
1 Ghazt al-Tawbah. Mawqif al-Jabirl min al-Mugizah wa al-Ghuyitb fF al-Istam: <Ard wa Nagd,
Online (14Apr12): <http://www.tafsir.nctvb/tafsir20087>

47 Mawqic Fursan al-Sunnah: Oira’ah {1 Fikr al-Duktir Muhammad <Abid al-Jal
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critical evaluation, he accepted various opinions on where, when and
how this decadence and stagnation set in. But our concern is for a unani-
mous understanding expressed by the <Ulama’, that Islam’s heritage is a
distinctive product of specific periods of human striving that addressed
future problems and issues no matter how distant. During such periods,
even the structure of these civilizational identities still offers solutions to
contemporary challenges, including modemn westem civilization. Such a
pluripotent notion caused austere difficulties for al-JabirT.

Al-Jabir believed Islam’s heritage distinguished itself as an
amalgam of fundamental beliefs, perceptions, rulings and ideas. In addi
on to language, es a framework of historical and epistemological
tructures that codified its advance across centuries until pausing during
the Ottoman caliphate of the sixteenth century, even beginning a sluggish
decent with the western renaissance. Internally, Islam’s heritage appears
to have dynamically awarded an ever-modern civilization that flourished
and could even pose as a dominant figure in the twentieth century. It of-
fered intellectual products with spiritual, moral and superb values. How-
ever, western civilization, fraught with materialism and clements of intel-
lectualism, became counterintuitive to traditional Islamic values and at-
tributions. Halted by this adverse culture, though not completely under its
sway, it nonetheless influenced operative imaginations and effectively
projected them. Hence, the more Muslim distanced themselves from its
advance, the more disconnected from their own heritage they become as
an inevitable praxis. The remoteness grew deep and expanded with ro-
mantic notions of the past, and at the same time, divorced itself from a
completely sound heritage. Consequently, isolation at either pole drove
Muslims away from a sober experience and exploration of the present.*2

The Prophetic Traditions (4Aadith)

Al-JabirT believed the Sunnah functioned to explain what is in the
Qur'an and not to bring new revelation or extra-textual legislation. He
substantiated this deduction with the following verses:

“We have sent down unto thee (also) the Message; that

thou mayest explain clearly to men what is sent for them,

and that they may give thought,”* and “Thy duty is to

2 Muhammad “Abid a
“Arabi, al-Dar al-Bayd
‘al-Nahi: 44,

iDitT, al-Khitab al-<ArabT al-Muds]
. Diir al-Taleah, 1982), pp. 37, 8384,

(Bayriit: al-Markaz al-Thaqafat al-






296_0.png
Thameem Ushama

deserve the same exact share that her male counterpart receives because
contemporary thought recognizes gender equality.

Waiting Period

Al-JabirT proposed that a wife whose husband had died should not
be asked to wait for four months and ten days to remarry but rather it is
sufficient to determine she is not pregnant. He argued the waiting period
should be understood in the context of a society that had no other means
of determining her status. But this has since changed and it is sufficient
to determine that her womb is vacant so she can proceed with a new mar-
riage. Thus, the <iddah s determination should be changed to a more rea-
sonable period according to contemporary medical science.*

Adultery

In his book, al-EHiwar Qawwam al-Din, al-JabirT said punishment
for adultery was possible in the nomadic socicty of Arabia but not con-
ceivable in contemporary civic society under Islamic juridical condi-
tions.2®

Punishment for Theft

Al-JabirT limited this verse of the Qur'an to the context of sixth
century Arabian conditions. He said the socicty was nomadic and desert
based without possibility for incarceration or policing. Hence, chopping
the hands of a thief was practical. But circumstances have changed and
punishment by imprisonment for theft was now viable. So the verse must
be understood in the context of differing societal conditions. Since a thief
can now be kept in jail, no more cutting off hands.2” He then called on
democracy as an ideational reference, claiming it is the only solution for
the challenges we face. In so doing, he can be likened to islamists who
claim Islam is the only solution, or communists who claim communism
is the only solution.?®

2 Muhammad <Abid al-JabirT, al-Turdth wa al-Hadathah - Dirdsdt wa Mundgashat (Bayrat
Markaz Dirfisit al-Wahdah al-<Arabiyyah, 2% edn., 1999), p. 54.

* Ibid.

Muhammad  Salih al-Munjid, al-Falm al-Jadid _li al-Nusis. Online (24Jul08)
<hutps//swww.alukah net/shariahy/10331/3033; Sulayman ibn Salih al Kharashi, Nazarat Shariyyah
i Fikr Munharif, p. 273

2 bid.

2 Ibrahim Mubammad Taha Buwaydain, “al-Ta’wil Bayan Dawabit al-Usaliyyin wa Qr@at al-
Musisirun: Dirasah Ustliyyah Fikriyyah Mussirah”, (Jamicat al-Quds: Qism al-Dirisit al-
Islamivyah. Risalat al- Maiistir, 2001. b, 238,
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propositions. In each case, he should have followed established academic
protocols to interpret and examine Islam’s heritage and reach reasonable
conclusions.?® That he did not do so stemmed from the framework he uti-
lized, which was not of Islamic epistemology but that of western secular
modernity.

Al-Jabir employed orientalist methods of analysis to the Qur'an.
This is especially apparent in his Madkhal ila al-Qur’dn al-Karim. Ensu-
ing distortions were inevitable because of his reliance on weak or fabri-
cated narrations that allowed him to cultivate a culture of duplicitous
confusion that caused no small suspicion of Islam’s legacy.2! His use of
modern philosophical terms like existence, problem of cause, problem of
evidence, time, moving time, understanding, Sufi doctrine, likening
mechanism, epistemological and pedagogical questions, etc., caused no
end of confusion among his readers. Nonetheless, his literary contortions
failed to penetrate the Muslim mind and justify his intellectual merchan-
dise. 2

Examples of al-Jabiri’s Distorted Thinking

Fasting

According to al-Jabirt, fasting during Ramadan is no longer man-
datory but optional. It was mandatory only for Arabs during the Qur'an’s
revelation. Why? He opined that poverty was the cause so fasting was
prescribed. Currently, food is in abundance, neither poverty nor famine
exists, especially in urban areas, so there is no need for fasting, especially
nce supermarkets offer endless supplies of food stuffs; hence, the need
for fasting does not arise.2?

Equal Shares for Men and Women

Al-Jabirt said the Qur'anic verse on inheritance allocating a dou-
ble portion for men must be understood in the 6% Century context of
Arabian culture and thought where women were deemed incomplete hu-
mans and gender equality was duly rejected. The Qur’an merely balanced
the unequal equation with at least half a share. Now however, women

20 Khalid Kabie <Allal. Abril wa Kiardfadt hawla al-Qur'an al-Karinm wa al-Nabiyy Muhammad,
p. 195

21 Ibid,, p. 199,

22 14 alDuwayhis. Al-<Almaniyyah fr Mizan al-<Aql (p / nd), p. 172.

= Muhammad  Salih al-Munjid. Al-Fahm  al-Jadid 1 al-Nusis. Online  (241ul08);
<http://www.alukah.net/shariah/1033 1/3033
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Muhammad’s monotheism was nothing new and that it reflected actual
beliefs of Arab pagans in the entire Peninsula. This argument approaches
the opinion of Taha Husayn, as expressed in his F7 al-Shisr al-Jahilf, im-
plying that the Quran is a kind-of photograph that sketched a true picture
of ignorance in the Arabian Peninsula with poetic license. Al-Jabirt’s
thought also echoed the voice of the orientalist, Gibb, for whom the
Qur’an simply reflected the Arabian milieu through the prophet’s intel-
lection 3!

The Qur’anic Story as a Maxim

Al-JabirT assumed that because we do not question the authentici-
ty of any story behind a simile or parable, so it is also with the Qur'an’s
narrative. As such, veracity is not sought in terms of a story or personali.
ty aligning with factual historicity because truth navigates the imagina-
tive thoughts of the audience. He therefore opined there is only one ob-
jective for all the parables and stories related in the Qur'an. Hence, there
might not be any Noah or peoples of *Ad or Thamad. These are little
more than imaginations wrought by morality tales coined in the Qur’an.

The Qur’an and People of the Book

Al-JabirT held that the Qur'an was no different from cither Torah
or Gospels regarding source and content, except that it was revealed in
Arabic. Its similarity and conformity with the Torah in terms of narra-
tives and prophets was no different except in the method of presenta-
tion.

Tslamic Movements

According to al-JabirT, Islamic movements are major obstacles to
modemization and development in Muslim countries. Ahmad ibn
Muhammad al-“Isa wrote that secularism confuses Muslims and further
claimed that Islamic movements are major barriers to progress because
their ideologies concern values that cannot survive challenges and re-
quirements presented by contemporary developments, economically, in-
ternationally or educationally. Much discussion on this is found in intel-
lectual and cultural seminars and in the pages of their journals.>

* Ibid.
% Muhammad Ammérah, Muftags Abl al-Tafsiv, “Ard li Kitab Radd [ftird at al-Jabirt “ala al-
Qur'an al-Karim <hiip//:www tafsir neyvbAafsir25527> retrieved on 15/4/2012.

% Abmad ibn Mubammad “Is3, “al-Islimiyyun wa Qadiyi al-Tanmiyah”, Majallat al-Bayan,
published by al-Muntada al-Islami. Issue 67.






297_0.png
Modernity’s Impact on Muhammad <Abid al-JabirT’s Underst:
Religion, the Qur’an and Sunnah, and Legal Injunctions:
A Critical Analysis

Doubting the Process of the Qur’an’s Collection and Collation

His first volume, Madkhal ild al-Qur'an al-Karim, contains a sec-
tion titled jame al-Qur'an wa mas alat al-zivadah fihi wa al-nugsan. Here
he alleged that mistakes had been made in the collection of the Qur’an
prior to and during “Uthman’s caliphate, basically because agents ap-
pointed to collect and compile the Qur’an were subject to error. Qur'anic
literature, however, shows no hint of incompleteness in congruence with
the verse “We have without doubt, sent down the Message; We will as-
suredly guard it from (corruption).?® But to al-Jabiri, even the Qur'an
admits the possibility of forgetfulness, alteration, omission and abroga-

On the Qur’dn’s Incompleteness

On page 231 of this book, al-Jabiri claimed Sirat bara'ah and
Sarat al-Ahzab contained omissions. Al-Jabirr’s analysis of both chapters
admits internal criticism and reveals so-called “scerets”. He claimed
Sarat Bard’alt provided content for which there is no homogencous se-
mantic consonance with other chapters. We do not agree that omitted
portions from either chapter, if indeed omissions occurred, are related to
this theme because remaining content bears unmitigated injunctions that
are beyond imagination compared to reproaches uttered in other places of
the Qur'an. But al-JabirT went even further to say that what might possi-
bly be an omission was actually the first part of Sirar Bard’ah, which
contains covenants and treaties that had been concluded with al-
Mushrikin. His justification was that longer chapters of the Qur'an usu-
ally offered similar introductions and contents that differed from shorter
chapters in size and transition from one topic to another; thus functioning
as a key foundation for longer chapters. He then suggested a portion
thereof had been omitted from Siirar al-Ahzab, which is an extreme sup-
position.30

Tawhid as a Reflection of Meccan Custom

Al-JabirT noted Arab traditions and customs during the age of
revelation and maintains that Arab-centered monotheism spread through-
out the Arabian Peninsula. He said it is therefore reasonable that

 Quran, al-Hijr: 9.
5 Nabil Ghaal, MasharT al-Jabirt /7 Dirdsdt al-Qur'an al-Hakim: Balth “limi: Tashkik fi Qalib
al-Bahth Online (13Apr]2). <http:/islamselect.net/mat/85455>
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but warn readers against accepting fabricated ahadith, which are not
permitied.!”

He claimed the only way to determine textual authenticity was via
the chain of narration (isnad). Influenced by orientalists, he offered the
controversial opinion that sa/7h, according to hadith scholars, implied a
fulfillment of conditions /adith collectors made compulsory. This may
qualify a chain of narration but not content. Given that Sahih al-Bukhart
is authentic in terms of narration, and was compiled on these conditions,
he opined that receiving these ahadith as so characterized applied to
Imam Muslim as well.$

Al-JabirT’s understanding therefore led him to propose that only
al-BukharT and Muslim are, to some extent, authentic in terms of narra-
tion chains but doubtful as to content. Consequently, all Hadith books are
unreliable. There exists, as he argued, no well-organized methodology or
protective measures to filter the Hadith corpus. This suggestion also pro-
ceeded from his orientalist mentors and merely added confusion without
reasonable justification.!®

sm of al-Jabiri’s Approaches

abirt did not follow correct academic methodology when ap-
proaching the Quran. For instance, when explaining Ummi and
wmmiyyun, he followed neither the Qur’an nor Hadith methodology, nor
the typology offered by the Companions as Islam’s righteous ancestors.
Although he admitted some Qur’anic components, he did not affiliate
himself with this doctrine but offered interpretations based on personal
illumination to establish grounds for a predetermined bias, which com-
pletely deviated from traditional understanding and approaches. This in-
appropriate academic methodology boasts no objectivity.

On several occasions, al-JabirT attempted to examine Qur’an’s au-
thenticity but he did not refer to time-honored narrations from qualified
Muslim scholars or exegetes to substantiate his arguments. He preferred
to rely on fragmented compartmentalized perspectives of poor narrations.
The loss of Quranic verses, its equivalence with Torah and Gospels, as
well as the Prophet’s literacy are each one examples of nonacademic

"7 Khalid Kabir “Allal. al-Akiua’ al-Tarkhiyvah wa al-Manhajisyah f7 M allafals Muammad
Arkoun wa Muhammad Abid al-Jabir, p. 423,

" Mubammad “Abid al-Jabici, 17 Qudaya al-Fikr wa al-Din, Hiwar ma Majallah Mugaddamat
al-Maghvibiyyah Exccttor: Muhammad  al-Segir  Janjar,  Online,
it/ fikrwanakd.aljabriabed neyn09_0Tjabiri.him=

" Wiz al-Miskaw. Nagd Mawagif al-Jabirt b Kiusus al-Hadih al-NabawT. Online (02Feb10).
i e e P 1 A1, Rel s
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unhealthy skeptics and adversaries to justify their claim that the Qur’an
was the product of an individual with expertise in the traditions and reli-
gions of mankind.®

Underestimating the Qur’an’s Story

Al-JabirT believed the entire Quran duplicated the Torah, espe-
cially numerous stories, which it also distorts, a claim that minimized the
essence and lessons of these narrations. This parroting clearly demon-
strated the influence of his orientalist mentors. !

ne Religions
abirt assumed only three divine religions existed: Judaism,
Christianity and Islam, and he marked the number three as their chief
signifier in this regard.!? He also said Muhammad (pbh) had ushered a
new cra in human history with his striving for religious commitment,
which in essence, was a form of Judeo-Christianity.!3

Injil was Oral

Al-JabirT claimed that Jesus received no divine scripture from
God Almighty and that his mission was strictly oral, claiming he tray-
clled constantly in Palestine to offer spiritual lessons.' Yet this is anoth-
er parroted view sourced from Occidental historians who believed Jesus
left no revealed text containing the Word of Allah (swt).

AL-Jabiri’s Position on Hadith

Al-JabirT argued that Prophetic traditions have many levels of
quality and while some are authentic others are forged or unreliable.'s He
claimed many scholars were permitted to fabricate ahddith in fields of
targhib, tarhib and morality, indicating a corpus filled with fabrica-
tions.! His confusion between authentic, fabricated and less than authen-
tic ahadith is apparent. Hadith scholars allow narration of weak ahddith

1 Ibid., p. 167-69.
H bid.,p. 142,

12 AL-JAbirT, Madkhal 112 al-Qur an al-Karim, p. 33.

! Ibid.. pp. 77. 149

t1bid.. pp. 39-40.

'S Hi5fiz. al-Miskawr. Nagd Mavwgif al-Jabirt bi Khusas al-Hadith al-Nabawiyy. Online (02Feb10)
<hitp//swww. hespress. com/opinions/1 8409, himl>

' Mubammad “Abid al-Jabirl, al--Agl al-Akhlag al-Arabf, (a1-Dar al-Bayds’: al-Markaz al-
Thadafi al-<Arabl. 2™ cdn., 2010). p. 535,
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ricity of socio-legal issues; thus, the Qur’an cannot be treated as relevant
to present day.

Restoring the Structure of the Qur’an

Al-JabirT advocated the restoration of the Qur’an as it was re-
vealed, arguing that when we consider restoration of its real structure, we
mean gradual reorganization per revelation. This implies understanding
the formational track of Qur’anic texts as a linear trajectory of prophetic
dacwah.® The argument is perplexing because he advocates altering its
structure as determined by Allah, directed by Jibril, and organized under
the command of Muhammad (pbh), the final Messenger. In fact, al-JabirT
jects the entire ummatic consensus regarding the Qur’an’s concrete ac-
curacy, authenticity and veracity as duly transmitted from the time of the
Companions to successive generations without distortion or fabrication.
In sum, accepting al-JabirT’s suggestions would alfer the Revelation’s
structure, which is divine, miraculous and incomparable, rather than re-
store it

rangement as to whether it was occasional or discretionary. Hence, the
present arrangement is necessarily accepted because it was determined
by ijma (consensus, an accepted principle of Islamic jurisprudence) of
the Prophet’s immediate Companions. If Muslims consider any plea for
reorganization or restructuring, it would surely lead to tribulation (fir-

nah). Ending any process of corruption and déstruction, as well as pro-
tecting people from tribulation is mandatory, as ordained by magdsid al-
sharah.

Equating Qur’an with Torah and Gospels

Among al-JabirT’s several contrivances regarding the Qur’an were
equating it with both Torah and Gospel, as well as attributing its miracle
to a literate man. He claims no distinction from Torah or Gospels and
argued that all three scriptures are identical as to content and source; the
only difference being the Qur’an’s revelation in Arabic.” He also chal-
lenged the Quranic miracle and matchless e m by claiming
Muhammad (pbh) was literate. Practically speaking, this paves a way for

 Mubammad “Ammarah (2013). Radd ald [fiird'at al-JabirT “ald al-Qur'an al-Karim. Online,
0Mar] 3) <hitpi//swwsw.nama-center.com/ActivitieDatials.aspx?1D=220

* Khalid Kabir <Allal, AbafHl wa Khurafat hawla al-Qur'an al-Karini wa al-Nabiyy Midammad.

5. 158
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Muhammad al-Jabirf, born 27 December 1935, was brought up by
his maternal uncles on the western frontier of Morocco in Figuig, a city
established by France between Morocco and Algeria. He enjoyed re-
markable attention and affection from maternal and paternal relations.
His maternal grandfather taught him a few short chapters of the Qur'an
with supplications and sent him to a Qur’anic School. He became literate
and memorized nearly one third of the Qur'an then shifted to another
book. A this time his mother was married to the founder of the Qur*anic
School who tutored him for a short period. His uncle later sent him to a
French primary school for two years to study French. He did well in
French and excelled in arithmetic.

The French schools of the day were antagonistic towards the
homeland and Islam; hence, parents and guardians generally hid their
children from French authorities and did not register them except when
forced to do so.! In 1958, al-JabirT travelled to Damascus for a degree in
philosophy but returned to Morocco without completion to enter the Mo-
roccan Youth University in 1964 where he received a bachelor degree in
philosophy. In 1967, after research on the methodology of Moroccan his-
torical writings, he obtained a Master’s degree. Meanwhile, he had d
covered Ibn Khaldan and decided to pursue his doctoral thesis entitled,
al-cAsabiyyah wa al-Dawlah. He received his PhD in 1970. He worked at
the primary level of the same institute and was eventually appointed pro-
fessor of philosophy in Arab Islamic thought at the Faculty of Literature,
Mohammed V University, Rabat. On 30 May 2010, after long suffering,
he passed away while staying at al-Dar al-Bayda’.

His Approaches and Western Influence

Al-JabirP’s primary intellectual agenda and plan was to rationalize
Arab thought. He relied on a threefold method to read and comprehend
Islamic texts and immense Muslim legacy.>

Constructional Method

! “Abd al-<A7F7 Wahabt. Qird'ah ff Fikr al-Duktir Muhammad “Abid al-Jbirf, Majallat al-Baydn,
No. 71

? Jaml Hamdawt, Manhajiyyat Mulammad “Abid al-Jabirt ff al-Ta<amud ma* al-Turth al-Arabr
al-Islam. Online: < http:/fwww.alukah.net/literature_language/0/41145/#ixzz3392GZFli >
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from harmoniously reconciling contemporary events with Islam’s legacy
(turath). Politically, the problem worsened during centuries of dominion
by super powers that had sanctified their tyranny and oppression. This
situation worsened during colonialism and with 20th century dictator-
ships that fostered political immobility and stagnation in Arab-Islamic
societies.

Al-Jabiri believed democracy was the only solution to
the impasse, and said its principal foundations were found in the Qur’an
and Hadith. Arguing that democracy with clear western characteristics is
found in the Qur’anic principle of the s/itra (consultation), he suggested
that Muslims should embrace democracy by way of their cultural herit-
age and religious traditions. Al-JabirT wanted Arab intellectuals to play
an active role in harmonizing the modem world with Islamic tradition
and believed the Arab-Islamic school had problems with the contempo-
rary world rooted in a progressive loss of rational scientific thought. For
him, although methodologically scientific philosophy of rationalist think-
ers from Muslim Spain had advocated science’s autonomy from religion,
and had convinced preachers of the impossibility of applying human
cognition to transcendence, they did not overcome an inclination towards
Gnosticism and the spiritualist irrationalism that plagued Islamic philos-
ophy in the East. In al-Jabirl’s opinion, the rise of the latter had given rise
to “irrational obscurantism™ over the centuries, along with powers and
cruel politics that exploited the ummah to their own advantage by dis-
torting Islam’s original message and preventing methodologically driven
rigorous exegesis.

Our present study critically analyses al-Jabiri’s proposal to har-
monize Islamic tradition with modernity, a venture that caused him to
reject several Islamic principles and legal injunctions. We also look into
methods he used to study Islam’s rurath, including the Qur’an. A qualita-
tive content analysis explores his occidental historicist approach, which
allotted religious legal rulings solely to the past. The scope of our study
is limited to al-Jabirl’s writings in Arabic. Even so, we hope to unveil his
positions on the Qur'an, Prophetic Traditions, Islam’s legal injunctions,
cte. We oppose his assumption that the Qur'an suffered omissions, fabri-
cations, distortions and interpolations; and that Islamic legal injunctions
are inappropriate for the present age and/or hold relevance only for Ara-
bic socictics.

Birth and Education- A Brief Profile
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nation by combining existence and subject with inner semantic motions
and outer experience to inform his approach.*

ion on the Qur’an
abirT believed the Qur'an does not contain all given revela-
tions. He considered it so deficient even when Abu Bakr compiled it and
“Uthman standardized it. All compilations were unified by the 25% Islam-
ic calendar year and Zayd ibn Thabit added only a few verses that had
been originally lost. But al-JabirT claimed the Qur’an remained incom-
plete and that unknown verses remained, although, had they existed,
Zayd ibn Thabit was among those who certainly would have known.’
Nonetheless, al-Jabir’s understanding of Qur’anic history is filled with
fiddles and confusion that lack foundation.®

Al-JabirT said Muslim scholars even admitted his accusation and
that his claims reflect commentaries of the Rafidites who reported that
Qur'anic and Sunnah texts had been distorted. But their claim that the
Mahdi will emerge with a fully completed text of the Quran is a griev-
ous fabrication. Al-JabirT’s orientalist allies made the same claim.
Blachere, for example, wrote that we rarely find oriental religious books
more bewildering than the Qur’an, which confounds standard intellectual
premises.

Historicity of the Qur’an

Al-JabirT viewed the Qur’an as a revelation that solely addressed
people of a certain place and time. Although his claim did not attribute
historicity to the text, his expressed understanding belies this. He argued
the Qur'an was revealed to a people of sixth century Arabia and empha-
sized the text must be understood only within this context. This he said it
was revealed to provide spiritual, intellectual and social life for sixth cen-
tury Arabs only. Hence, the Qur’an should be considered as an address to
them in their own language and culture.” He similarly confined the histo-

* Jaml Hamdawi. Manhajivya Muhammad “bid al-Jibirt ff al-Tasnl ma al-Turdth al--Arabr
Online (20May12) <hiip/sww.alukah net/literature._language/0/41145/4ixzz3392GZF1i=

* Mubammad “Abid al-Jabist, Madkhal ila al-Qur'an al-Karim, (Bayrat: Marksz Dirasat al-
Walidh al-Arabiyyoh, 1% cdn., 2006). p. 219

 Khalid Kabir Allal (nd). Abari wa Khurdfai hawla al-Quran al-Karim wa al-Nabivy
Muhammad, pp. 99 and 114

7 ALJEbITT. Modkhal ild al Ouran al-Karim. p. 27.
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First appearing in the 1920’s, this method emphasized a mere tex-
tual meaning of a word; thus confining it. He advocated reading text
while disregarding its author and his/her objectives as well as circum-
stantial contexts addressed in the text. Thus, the sole element of im-
portance remaining is mere textual sense, as understood by the construc-
tion of a sentence and its components. Al-JabirT simply adopted the
methodology of contemporary French Constructionists (Alto Sir and Fu-
ko).

Historical Method

This approach proposes that a text must be read within the con-
text of a certain period without extending it to either past or future con-
tingencies. As such, understanding is confined to certain historical and
ituational venues while also being tied to a number of modem philo-
sophical schools such as existentialism, Marxism and modern linguistics.
The historical methodology opened multiple avenues to textual interpre-
tations.

Ideological Method

The Ideological method guides a researcher towards the seman-
tics with contextually historical references. This internalizes comprehen-
sion and subjectively confines a researcher’s perspective. Al-JabirT con-
tended that the ideological approach to reading Islam’s heritage was the
only way to make it contemporary.* He adopted a three-stage analytical
approach: internal constructional, external historical and ideological elu-
cidation.

Lucien Goldman, a proponent of structuralism, greatly influenced
al-Jabirt. Goldman relied on two sources for the interpretation of litera-
ture and sociological phenomena: understanding and exegesis; thus, he
rendered inter-textual readings to infer structural indicators, and then en-
gaged in exegesis based on political, economic, sociological and cultural
data. Structuralists were inclined towards a world perspective on the ba-
sis of informed data. Although this notion is ideological speculation, al-
JabirT was also influenced by Paul Recoeur who advocated combining
internal structural doctrine with a semantic reading of texts in terms of
existence, objectives and references. In short, al-JabirT proposed indoctri-

© ALJabirT, al-Khitah al--ArabT al-Musdsiy (a1-Dir al-Bayds": al-Markaz al-Thaqaff al-=ArabT,
1982). p. 86.
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Fattah, Trfan abd al-Ham'id. Al-fikr al-dini fi muwajaha tahdiyyat al-
hadathah, (maliziyah: al-ami’ah al-islamiya al-alamiyah bi maliziyah,
al-muhadharah ulgiyat bi qa’at al-mu’tamarat be markaz al-buhuth,

142).

Al-Abidi, Hasam Majid. Ta’wil al-Nas al-Qur'an fi al-Khitab al-Falsafi
al-lraqi al-Mu’asir: Irfan Abd al-Hamid al-Fattah NumuzaJan, 2017,

Intps:/www Kitabat comanfpage/23/12/2013/20918

Irfan. Al-fikr al-dini fi muwajahah tahdiyat al-hadathah.

Fattah, Irfan abd al-hamid. Al-yahudiyah arz tarikhi wa al-harakat al-
hadithiyah. (Oman: dar Oman, 1997).
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Introduction

Contemporary Muslims face unprecedented challeng ccially
in education. Islamic scholars realize the current system must integrate
its approach to better enable development on par with international
communities. The existing system is compartmentalized and inspired by
western philosophy and scientific worldviews and has failed to attain ex-
pected results. A resolution of the First World Conference on Islamic
Education (1977 Mecca) drew attention to the implementation of an inte-
grated system with Islamic revealed knowledge and various sciences.
The process would keep Qur’an and Sunnah as theoretical frameworks
and phase out of the secular system that has proved such an inadequate
match for the Islamic worldview.

This call for knowledge integration provided irrefutable evidence
of the authenticity of both Qur'an and Hadith literature. The consensus
among Muslim academics admitted benefits were to be reaped from both
sources when developing the new educational system where sciences
would serve as alternatives to the status quo. This decision conveyed an
absolute reliance on both repositories as sources of positive influences on
the advance of contemporary Muslim culture while also sustaining peace
and harmony.

As this ambitious project advanced, the Arab modemists sudden-
ly started to pose question on the validity and relevance of classical Is-
lamic thinking. They challenged the authenticity of both Qur’an and
Hadith literature, and raised much contention among educated and lay
segments of the Muslim world. People began discussing these issues with
not a little controversy. Modernity and postmodernity purviews do not
endorse religion as a core social element, and Arab modernists want only
developed numerous theories, concepts and methods that negated tradi-
tional spiritual influences in education and Muslim life ways. Among
many Arab modernists, Muhammad <Abid al-JabirT was one of the most
controversial. He questioned the validity of Islam’s heritage and the au-
thenticity of its foundational sources, causing much debate and generat-
ing dissension and confusion.

A Moroccan  philosopher, al-JabirT  authored historical-
philosophical books ostensibly with a view to harmonize Islamic tradi-
tion and modemnity in the contemporary Muslim world. He opined that,
beginning with the middle Ages, a conflict prevented Arabs and Muslims
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Kesan Permodenan terhadap Pemahaman Muhammad <Abid al-
JabirT tentang Agama, Quran dan Sunnah, serta Undang-undang
Islam Analisis Kritikal

Thameem Ushama *

Abstract

This paper critically analyzes the late Muhammad <Abid al-JabirT’s postmod-
emist influence on contemporary Muslims. The author qualitatively reviews the content
of his historicist approach to the Qur’an and Islam’s heritage. Al-JabirT questioned the
Qur'an’s universal message in addition to its authenticity and validity. An Arab Muslim
who sparked considerable controversy, he accused the holy book of omissions, fabrica-
tions, distortions and interpolations; he also deemed Islamic legal injunctions no longer
valid. The author also examines his objection to injunctions he considered archaic and
absolutely irrelevant to the present Muslim community.

Keywords: Controversy, distortion, historicism, modernity, orientalism

Abstrak

Kertas kajian ini mengkaji secara kritikal pengaruh pasca moden Muhammad
Abid al-Jabiri terhadap orang Islam pada masa kini. Penulis menggunakan kacdah
kualitatif untuk mengkaji kandungan scjarah didalam Al-Qur'an dan warisan Islam,
dimana, Muhammad Abid al-Jabiri mempersoalkan ajaran al-Qur'an yang berbentuk
universal/ menyeluruh untuk menguji kesahihan dan kebenaran inti-pati_ Al-Quran.
Sebagai scorang Arab Muslim, Muhammad Abid al-Jabiri mencetuskan kontroversi
yang besar dengan mendakwa pengguguran, pemalsuan, penyelewengan, dan penamba-
han ayat-ayat telah berlaku dalam al-Qur’an; beliau juga menyifatkan udang-undang
Islam sudah tidak relevan untuk diaplikasikan pada masa kini. Disamping itu, penulis
juga mengkaji penolakan beliau terhadap undang-undang terscbut dimana beliau me:
nyifatkan sebagai kuno dan tidak s intuk masyarakat Islam masa kini.

* Professor, Department of Usul al-Din & Comparative Religion, IIUM.

©lnternational Islamic University Malaysia (I1UM) ournal of Istam in Asia, Vol. 15, No. 2

December 2018
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Abstract

This study seeks to expound one of the Islamic books, which talks about the
history of the Jews throughout the ages. The goal of this research is firstly to show the
content of the book and secondly to analyze its five chapters separately. It utilizes
constructive and destructive criticism, and concludes by showing rescarcher’s personal
view. This study is significant as it shows the exerted efforts of the author in this book
The book is considered comprehensive as well as general in matters related to Jews.
Also, the author did not get the right to publish his books and writings on a large scale
in order to show his efforts and the abundance of his knowledge. This book has not
been discussed before in the form of presentation, analysis and criticism, and this is
what this research will attempt to do.

Key Words: Judaism, Irfan Abdul Hameed Fattah, Jews, criticism,
knowledge, comparative religion.

Abstrak

Kajian ini dilhasilkan untuk menjelaskan salah satu penulisan Islamik, yang
berbincang mengenai sejarah Yahudi sepanjang zaman. Tujuan kajian ini adalah,
pertamanya, untuk membentangkan isi kandungan buku terscbut dan keduanya, untuk
menganalisa lima topik dalam buku tersebut secara berasingan. Penyelidikan ini
menawarkan kritikan yang membina dan kritikan yang menjatuhkan, kemudian
disimpulkan dengan merungkai sudut pandang peribadi penyelidik. Kajian ini adalah
signifikan kerana ia memperlihatkan kesungguhan yang dikerah penulis buku ini. Buku
tersebut merupakan penulisan yang menycluruh dan umum tentang isu-isu yang
berkaitan dengan Yahudi. Tambahan lagi, penulis tersbut telah dinafikan haknya
untuk menerbitkan buku dan penulisannya dalam skala besar bagi membuktikan
kesungguhan dan ilmunya yang tinggi. Buku ini tidak pernah dibincangan dalam
bentuk pembentangan, analisa dan kritikan, maka atas tujuan inilah kajian ini
dibasilkan.

Kata kun
perbandingan agama.

Judaisme, Irfan Abdul Hameed Fattah, Yahudi, kritikan, ilmu,
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dren and teach them about religion, both in theory and practical even if
the children dislike it. This reflects the Islamic views on the significance
of Islamic teachings which include both the theory and practical. Fur-
thermore, the adults would be liable for the ignorance of their children
regarding the religion. Based on the above, the concept of Respect for
Children (as trust from God) intersects with Al-Ghazali’s Respect for
Children (as trust from Allah) and Good Practices.

Absorbent mind

According to Montessori, children gain knowledge differently
from adults. While adults use their thinking to gain knowledge, children
use their physical attributes or senses. From the age of three until six,
children use their conscious absorbent mind to select information gained
from their environment and enhance their senses. At this stage, children
could grasp several skills including differentiating, matching, and grad-
ing colours. Since born until the age of three, children’s thinking is
termed as unconscious absorbent mind which is developed through their
senses. The people around the children determine what they learn such as
the way they talk, act, and respond to the others. As asserted by Montes-
sori, children’s existing experience and the materials prepared for them
also determine the type and quality of learning. As stated in the preced-
ing discussion, Montessori acknowledges the existence of the soul and its
important role in the proper functioning of the human body. In this sense
she does not subscribe to the materialist notion of a human being. She
further clucidates in her book that man’s physical existence is pretty
much driven by the energy produced in his psychic warehouse. This psy-
chic life in a child later determines the type of personality the child inher
its in his/her adult life. In comparing the life of man and animal, this
what she says:

“An animal is like an object that has been mass produced. Each
individual possesses the special characteristics of its particular species. A
man, on the other hand, is like an object turned out by hand. Each one is
different from the other. Every man has his own creative spirit that
makes him a work of art.”>

The principle of Absorbent Mind by Montessori intersects with
Al-Ghazali’s principles of Respect for Children (as trust from Allah) and
Play. With regard to the absorbent mind principle, Al-Ghazali suggests
that adults ensure the children’s leisure time is occupied. This can be

26 Montessori. The Secret of Childhood. 31
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Education
According to the studies by Montessori, all children have univer-
sal characteristics which include having absorbent minds, having to go
through sensitive periods, having the desire to learn and to be independ-
ent, learning by playing and working, and having to go through various
stages of development.

A Comparative Analysis of Al

Discussion of Analysis & Findings

The five principles of Montessori, with one added theme, were
used as the analysis framework in the present study. Although not much
was known about the themes for unifying Al-Ghazali’s concepts of child
education in the literatures, it was found that most of his concepts and
ws on child education, when juxtaposed alongside the principles of
Montessori, seem to highlight the similarities and differences between
the concepts of the two scholars,

Respect for children (as trust from God)

According to Montessori, children deserve well treatment from
the adults, as children and not as adults. In addition to that, the adults
should not force children to accept their ideas. Meanwhile, teachers and
parents must respect children such as by helping them with the leamning
activities of their own choice. Children who get to choose could develop
their skills and capabilities which are the foundations of effective learn-
ing, autonomy and positive self-recognition.

Montessori is one of those scholars in the West that acknowledg-
es the existence of the soul and its important role in the proper function-
ing of the human body. She calls on parents not to be the makers of the
child but as his guardians. They must not play the role of ‘God’ in the
process of educating him towards adulthood, but be his guardians. They
must take care of him as a trust given on to them by God. With this
mindset, they must provide safety, security and protection in bringing
him up. They must pay extra attention in exposing the child to nature as
well as to nurture him by providing education in a holistic manner. Their
mission in life as parents should yield good results in producing children
who will be good and responsiblé individuals of the society. This in turn
will produce a healthy society free from all social ills

In the case of Al-Ghazali, the concept of respect for the children
s trust from Allah is represented by his ideas on how adults should treat
children as trust from Allah and thus educate them accordingly as well as
avoid degrading the children or focusing on their weaknesses. At the
same time, Al-Ghazali suggests that the adults should be strict with chil-
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Prepared environment

A prepared environment, as evident in the works of Montessori?’
and Morrison®®, leads to a better learning of a child. Such environment
could be in a classroom, at home, at a nursery or a playground. The main
purpose of providing a prepared environment is to enable children to be
independent and not depend on adults. In the process of the psychic de-
velopment, the environment plays a vital role. It must cater for the educa-
tion of the child. During the “sensitive period” (it last from birth till they
are almost five), a child is an active observer. As such he/she is attracted
to images through his senses. According to Montessori, a child is strong-
ly attracted to light, colours and sound. Parents and others who come in
close contact with the child must expose the child to new and different
things and experiences. This principle intersects with the Values & Be-
haviours (Akhlag) principle of Al-Ghazali

The concepts of Al-Ghazali that resembles this principle are his
suggestion that children should not be encouraged to beg sympathy and
should be taught the disadvantages of stealing, as stated in his Zhya’
Ulum ad-Din. A child’s ability to refrain from begging sympathy and
stealing would actually develop him or herself to become an independent
person along the journey toward adulthood. The habit of begging sympa
thy indicates that a child is dependent upon others in achieving what
he/she wishes for. Similarly, the thought of stealing indicates that a child
is dependent upon the belonging of others to satisfy the needs and the
fastest way to fulfill it is by taking what belongs to others. Such thought
could nurture a child to gradually become dependent on others.

Auto education

Auto education refers to the children’s ability to educate them-
selves during learning activities in a prepared environment. Their in-
volvement in such activities, could help children to learn something, exe-
cute reflections, and gain self-satisfaction. This principle intersects with
Al-Ghazali’s principles of Good Practices as well as Values & Behav-
iours (Akhlag)

The views of Al-Ghazali which fit the auto education principle
include the suggestions that children should be taught not to mix with
bad people, not to be too comfortable and not to cat haram food. Al-
Ghazali also recommends that children are taught the eating rituals.

7 Montessori, The S
2 Morrison, Early C
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done by cheering the children to play. The desire for play, according to
Al-Ghazali, is common among all children. Play should therefore be en-
couraged becausc it is a means for learning about and making sensc of
the world. In addition to that play not only promotes mastery as children
would practice some skills, but also develops children’s bodies and
strengthens their muscles and senses. Furthermore as suggested by Thya
Ulum ad-Din, play makes children feel happy, and it is also a form of
relaxation after study.

Sensitive Periods

This principle intersects with Al-Ghazali’s Good Practices and
Values & Behaviours (4khlag) principles. Montessori believes that all
children go through, but at different times, the sensitive periods during
which, they learn a few behaviours more effectively. According to Mon-
tessori, parents and teachers should detect these sensitive periods and
provide experiences to develop the children’s skills. Observing, asserts
more important than testing the children. Sensitive periods
usually occur during the initial stage of life and more often than not,
manifest in the rapid development of physical and language within a
children. Nonetheless, little is known regarding the age bracket during
which the sensitive periods are expected to oceur.

Meanwhile, from Al-Ghazali’s point of view, it is apparent that
the sensitive periods could possibly occur between the age of seven and
twelve. This is based on two arguments. Firstly, in Islam, a children can
be forced to perform prayers (Solaf) at the age of seven, an age during
which children, as described by Montessori, would learn certain behav-
iours more effectively. Thus, Al-Ghazali’s suggestions are deemed fit in
the contexts of Montessori’s principle of sensitive periods. The sugges-
tions include teaching children to be humble and modest among friends,
not to lie, to give (which is noble) and not to receive (disgraceful). Al-
Ghazali’s view that this is the best time to teach children appropriate re-
ligious rituals c.g. praying. Secondly, the seven to twelve years old age
bracket is also justificd by Montessori’s description of the rapid devel-
opment of physical and language within children. The age of twelve gen-
erally signifies the beginning of the akil baligh phase, during which
physical development in a child is commonly evident.
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Table 2 - Principles of Montesso:

Norillah Abdullah, and Mohd Abbas bin Abdul Razak

s Method of Child

Education

Montessori®®

°

cooe o

0o

coe o0

000

000

Respect for children (as trust from God)

Children should educated with respect and be taken care
of as a trust from God

Children should neither be treated like adults nor forced
to accept ideas

Children should be helped to do activities of their own
choices

Absorbent mind

Children lear using physical attributes/senses

Children learn from the people around them

Children’s experience and prepared materials determine
the type & quality of learning

Sensitive period

Children learn behaviours more effectively

Children go through rapid development in terms of phys-
ical & language

Prepared environment

Children learn to be independent

Auto education
Children learn by themselves while doing activities
Children learn something, exccute reflections, and gain
self-satisfaction

Teacher (Role)

Observe

Provide minimal supervision

Does not compliment children as the goal is to gain self-
reward & intrinsic motivation

Admit the existence of sensitive periods;

Learn how to detect them;

Provide experiences in developing children’s potential

25 Montessori, The Secret of C






463_0.png
‘A Comparative Analysis of Al-Ghazali and Montessori’s Principles of Child
Education

Play

encourage children to play

‘means of learning about & making sense of the world

promotes mastery as children practice skills

play develops children’s bodies & strengthen their muscles

play makes children feel happy

play is a form of relaxation afier study

ocoo0o00O0 e

Good practices
teach children appropriate religious rituals .g. praying
teach children the cating rituals

teach children about religion, both in theory and practical

Reward
reward children for good behaviour;

reward children for being obedient to the adults;

reward children for having good interactions with their peers

Teacher (Attribute & Quality):
a teacher should be a role model o children / walk the talk

a teacher should regards teaching as amal jariah (charity)

a teacher should demonstrate love toward children

a teacher does not insult but advise children for their bad
behaviour

a teacher teaches children based on their capabilit

coo0o0e®o00O0® 00O S

o

Leveraging the Montessori’s five principles of child education, a
comparative analysis was carried out between the concepts of Montessori
and Al-Ghazali. The Montessori’s principles of child education (see Ta-
ble 2 below) consist of respect the children, absorbent mind, sensitive
period, prepared environment, auto education. An additional theme,
Teacher (Role) is added to the existing Montessori principles for the pur-
pose of the present study. Furthermore, the concept of teacher in child
education is extensively discussed in both the literature on Montessori
and Al-Ghazali
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Abstract

The study of human-self, the corc of human existence and the behaviour
which is generated from therein is considered to be one of the most important issues in
which human beings have ever engaged. Philosophers and scientists have long been
attempting to find out and answer the questions with respect to human selves. These
attempts resulted in different findings according to the framework which was employed
o study the subject matter. Attitude towards behavior-terminology in general and
human behaviour in particular varies in a very diverse way which has put this issue as a
problem where special focus needs to be carried out. It is crucial to identify the actual
meaning of "behavior" and the differences in these two perspectives; the shari‘ah and
the psychology, especially when it comes to understanding the behavioral disorders.
This piece of writing is an attempt to discover how traditional Islamic books dealt with
the term "behavioral disorders" and how a disordered person was treated in comparison
h the standpoint of psychologists in this regard. This study finds that the term
chavior" in traditional Islamic books has a gencral meaning that includes cvery
action of humans, whereas the term “disorder” has its specific meaning based on the
shari‘ah framework and how it encompasses those behaviors as disorders which are
prespribed so by psychologists and they are not in conflict with the sharfah.

Keywords: Behavior, Psychology, knowledge of Sharf‘ah, Psychological
Disorder, Behavioral Disorder

Abstrak

Kajian berkaitan diri manusia, teras kewujudannya dan perilaku yang terhasil
dari dalam diri mereka merupakan antara isu yang pemah dibincangkan oleh para
pengkaji. Ahli falsafah dan para saintis telah berusaha dari dahulu lagi untuk
merungkai persoalan-persolan berkaitan manusia. Hasilnya, pelbagai jawapan yang
berbeza telah didapati mencrusi kerangka-kerangka kajian yang mercka gunakan
Respon terhadap ferminologi tingkah laku secara umum dan perilaku manusia
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khususnya berbeza-beza menjadikan isu ini sebagai satu masalah di mana tumpuan
khusus perlu dilakukan. Adalah penting untuk mengenal pasti maksud sebenar “tingkah
laku" dan perbezaannya dari dua perspektif; Shariah dan psikologi, lebih-lebih lagi
dalam memahami kecelaruan-kecelaruan tingkah laku. Kajian ini adalah bertujuan
megetahui bagaimana buku-buku Muslim tradisional menjelaskan kecelaruan tingkah
laku dan bagaimana ianya dirawat dalam perbandingannya dengan kacdah ahli
psikologi. Kajian ini mendapati bahawa definisi tingkah laku dalam buku-buku Muslim
tradisional adalah bersifat umum dimana ia merangkumi semua tindakan manusia
manakala definisi kecelaruan bersifat khusus. Persoalannya bagaimana kecalaruan
tersebut_merangkumi kesemua tindakan manusia seperti yang difahami oleh ahli
psikologi, dan dari perspektif Shariah ia bukan merupakan satu konflik.

Kata Kunci: Perilaku, Psikologi, Ilmu Shariah, Kecelaruan Psikologi,
Kecealruan perilaku
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resemble a mausoleum — were arguably the grandest and most ostenta-
tious of all similar structures in Cairo. In other words, they built the
Prophet’s burial chamber in their own Mamluk funerary architectural im-
age. Not only that. The mausoleum of Qayit Bey even contains an al-
leged footprint of the Prophet (pbuh) brought from either Makkah or
Madinah. The footprint permanently marked in stone was intended to add
to the projected distinctiveness of his funerary complex and, more im-
portantly, generate a bit of an aura of its purity and inviolability.

It stands to reason that as part of the Mamluk obsession with fu-
nerary architecture and everything that such a tradition entailed, Sultan
Baybars failed to understand and come to terms with the demerit of the
width of the wooden magsurah (enclosure) he built around the Prophet’s
burial chamber. As seen above, with the extra size of his magsurah, he
enclosed and cordoned off some sanctified space of the honorable Raw-
dah, the space of the little chamber called Bayr Fatimah, as well as some
other minor physical components associated with those spaces. The Sul-
tan thus inadvertently denied countless visitors the myriad spiritual and
intellectual gains and rewards exclusively connected with such s
and elements. The subsequent Mamluk rulers were no different, follow-
ing faithfully the exemplar st by Baybars.

Unquestionably, Islam explicitly and in most emphatic terms for-
bids veneration of any graves and building activities over them. Erecting
such structures as mausoleums, tomb-mosques and shrincs over graves is
prohibited, more so if the people intend to carry out some acts of worship
in the same structures, or do anything else -- big or small, on a collective
or individual basis -- that contradicts the teachings of Islam and the spirit
of its tawhidic (God’s Oneness) worldview.

Thus, when everything is taken into consideration, the dome built
over the honorable burial chamber of the Prophet’s grave might have
generated more harm and sin than benefit and goodness both to the soul
and psyche of an ordinary Muslim. Owing to that, to a vast majority of
mainstream scholars the dome was always an obnoxious thing, and what-
ever the Prophet (pbuh) said against venerating graves and erecting struc-
tures over them, applied reasonably to the domed sacred chamber as
well. The domed sacred burial chamber, which in the end looked like a
huge mausoleum, was a result, as well as a sign, of the thriving abomina-
ble culture of funerary architecture, or the practice of spiritually and ar-
chitecturally glorifying the graves, in which the Mamluks excelled and
led the way for a couple of centuries.

aces
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tually all of their buildings in Egypt and Syria feature the names of pa-
trons, is also a case in point.

Second, with reference to the subject of funerary architecture or
the architecture of dead, it was perhaps the Mamluks, more than anybody
else in the history of Islamic civilization, who contributed most to ifs
flourishing. So much so that the arcas which were under their control
above all their capital city of Cairo — are still dotted with a great many
funerary and religious complexes marked by grandiose domes, towering
minarets, magnificent courtyards and half-domed entry portals dressed in
ubtle and lovely decoration, which have been dedicated to the Sultans
and the members of the ruling elite and their families, as well as to the
prominent scholars and Sufi gurus. Expeetedly, they transported their ob-
session to the realm of the Prophet’s Mosque and the Prophet’s burial
chamber as well. Thus, it was them, specifically Sultan Qalawun, who
built a dome over the honorable burial chamber, or the tomb, of the
Prophet (pbuh) which contained three graves: the Prophet’s grave and the
graves of his two companions and successors: Abu Bakr and ‘Umar b. al-
Khattab.

The dome was refurbished a couple of times thereafter. However,
it fell into disrepair and was renovated at the time of Sultan Qayit Bey in
881 AH/1476 CE. Following the latest renovation, the chamber and its
dome were soon bumed in the second fire that swept through the Proph-
et’s Mosque in 886 AH/1481 CE. Qayit Bey again rebuilt the dome, in
887 AH/1482 CE, and strong pillars to support it were built in the floor
of the Mosque, and they were built of bricks to the correct height. After
the dome had been built in the manner described above, cracks appeared
in its upper part. When it proved impossible to refurbish it, Qayit Bey
ordered that the upper part be demolished and rebuilt strongly using
white plaster. So it was built solidly in 892 AH/1486 CE.5*

This way, the Prophet’s burial chamber was transformed into a
structure resembling an imposing mausoleum or a funerary complex. It
bore a resemblance to all those massive mausoleums in Cairo associated
with multifunctional religious complexes at the heart of which stood
mosques, madrasahs (schools), or Sufi khangahs (zawiyahs or ribats).
Certainly, it was not coincidence that the funerary complexes of two
Mamluk Sultans: Qalawun and Qayit Bey -- who in their own respective
ways were most responsible for rendering the Prophet’s burial chamber

* The Green Dome in Madinah, htps:/fislamqa.info/en/110061 (accessed on September
21.2016). Isma’il Muhammad, The Architecture of the Prophet's Holy Mosque, p. 49.
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announcers) were overlapping and fusing. At times, there was yet a fifth
congregation that belonged to Zaydiyyah or Zaidism, a Shi’ah branch that
followed the Zaydi Islamic jurisprudence.

Admittedly, this was one of the most perplexing innovations as-
sociated with al-Masjid al-Haram. It remains something of a mystery
how the people could resort to such a repulsive tradition right inside ai-
Masjid al-Haram when harmony, unity, tolerance, mutual compassion
and respect occupy the highest positions in the hierarchy of Islamic
foremost values and virtues. According to Basalamah®, the tradition
originated most probably between the 4% and 5" AH/ 10" and 11% CE
centuries and lasted well into the 14" AH/ 20" CE century. No wonder,
then, that the air inside al-Masjid al-Haram, and in the holy city of Mak-
kah at large, especially during the annual /iqjj or pilgrimage season when
multitudes of people from all comers of the Muslim world would con-
verge on the holy citics, was often during most trying times filled with
trepidation, mistrust and insecurity.

There are no explicit reports that such a culture in its entirety was
transported to the Prophet’s Mosque in Madinah as well. However, build-
ing mihrabs inside it, associated with different madhhabs or schools of
thought, certainly, was a step towards a wrong direction. Thus, according
to al-Barzanji®!, prayer congregations inside the Prophet’s Mosque were
time and again segregated both in terms of schedule and location into two
most dominant groups: the Hanafi and Shafi’i madhhabs. Which congre-
gation prayed first, and where exactly, depended much on whether it was
a pilgrimage season and how much influence over certain religious mat-
ters the Mamluks — and later the Ottomans — were able to exert in the ho-
ly cities.

Furthermore, the time during which the Mamluks ruled some of
the most important religious and socio-political centers of the Muslim
world was a time of the ultimate fruition and institutionalization of pseu-
do-Sufism in consequence of which such Sufi institutions as zawiyahs,
ribats and khangahs were flourishing across the Muslim lands in order to
accommodate the rising phenomenon. The first seeds of a marriage be-
tween the rulers and Sufis — every so often from the ranks of pseudo-
ufism - were sown during the reigns of the Saljugs and Ayyubids, the

 Basalamah Husayn, Tarikh ‘Imarah al-Masjid al-Haram (Cairo: Maktabah al-
Thagafah al-Diniyyah, 2001), p. 8.

' Al-Barzanji Ja’far, Nuzhaht al-Nazirin fi Masjid Sayyid al-Awwalin wa al-‘Akhirin. p.
40
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Even al-Samahudi®®, who did not hesitate to commend the Mam-
luk sovereigns for their contributions to the development of the Mosque -
- especially Sultan Qayit Bey, his contemporary -- seemed not to be in
agreement with the introduction of the dome. To him, that was a case of
intending a good thing, but ending up doing a bad one; or a case of using
a blameworthy means for accomplishing a praiseworthy goal.

Third, concerning the matter of institutionalization of factors that
could contribute to religious unorthodoxy, the issues that stood out were:
adding another mihrab in the Mosque for a Hanafi imam (prayer leader),
because the Mamluks belonged to the Hanafi school of Islamic jurispru-
dence, and building a ribat (hospice for the poor and Sufis) in the imme-
diate vicinity of the Mosque. These were contentious because no segment
especially of the Prophet’s Mosque should have ever been designed and
planned, and have functioned along the lines of a particular jurispruden-
tial or doctrinal madhhab, group or faction. The Mosque by all means
should have curbed differences, divisions and eccentricities — regardless
of the levels of their acuteness and fields of operation — promoting and
facilitating, instead, mutual understanding, harmony, unity and strict Is-
lamic orthodoxy.

The subject was of utmost significance because during the Mam-
luks, daily prayers inside al-Masjid al-Haram in Makkah were conducted
at different times according to the four most widely accepted Sunni
Schools of jurisprudence (madhhab), and at four different locations of
the Mosque. Because they were most numerous in the city, the followers
of the Shafi’i School of law would pray first, and would do so behind
magam Ibrahim (Ibrahim’s station). Their prayers would be followed by
the prayers of the followers of the Maliki and Hanbali Schools of law.
They were conducted behind the Yamani corner and at a place between
the Yamani corner and the corner with the Black Stone respectively, and
were performed concomitantly. Lastly, the followers of the Hanafi
School would pray facing the Ka’bah’s northwestern side wher
ma’il, or Hatim, as well as the spout or downpipe (mizab) are. This was
the situation with all daily prayers except the Maghrib or after-sunset
Prayer. Since the time between the Maghrib and the subsequent *Isha ’ or
night-time Prayer is short, the former would be performed simultancous-
ly by all four Schools. This, however, was often a cause of widespread
confusion and chaos as voices of prayer leaders and mu achdhins (prayer

9 Al-Samahudi ‘Ali b. Ahmad, Wafa ' al-Wafa, vol. 2 p. 609.
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A

Figure 1: The Mamluk Sultan Qalawun was the first to build a dome
over the Prophet’s tomb, or sacred chamber. He did that in 678 AH/1279

CE. The dome was wooden. (Courtesy of the Museum of Dar al-
Madinah)






119_0.png
RUCAS AP S

5y A0 Bl K

Lo LadS” aald o 2l = 3a)” 1L Bl 2500 s amd e Lebey
M Van 83500l @llly Sledth) ) e 68 G e o530 f Jlae wle
Bre o QIR iy it o et B RT 4 el L Leiay

M b 3l R e @ WYY L skal

S el oy

Riama 5e 3 I 25ty el Y) Slea pLAL (S ol Gy ¢ anasll
e S ilie 3 Rppllll Salisas Wl 2 SO

pellall ol olazic agen Jae” WL il Gl e el e,

OVAY Bl 4 dean sl e et Bbay

ISy Bl Sli,w BT Sl JamDl 5,58T0 wliadl (3 Ll o

Ll e WIS Lele ity conll Z5ho) soy oty Lo 3L aally cple
lee @ slazaY Y1

agpa) 3 Blealt pigl
3 G gyl Blall JoW g u :Q\,-f B ) wleal) g

f ok Lo Ly 33,0 Bl U £ Ly calind) Bl

Al Bt =Y

ol gUsY) e Cadse QWL sl Gl R ke i L o
5amsll Cnall Amdia e RS CORN U B VI CRC BPCTRL R CORE SR B ]

Blall 35 peall oSl des mially (A ey Geeed) e e B AT (hed dae
S Yo i ol £l (DYt Al Rl ) AR o pae ot g gy

€10 0ms (8T ms T+ o AL R L ep) ARA ped 13 21 € A 2V €14 oy T
N e Bl 380 ol 8l o s G s ) e st BT

L§Y0ms (T a0 aurlys tukem i e ok TV e






361_0.png
The Contributions of the Mamluks to the Architecture of the Prophet’s
Mosque

Ibn Iyas, Muhammad b. Ahmad. Bada i’ al-Zuhur fi Waqa’i* al-Duhur.
Cairo: al-Hay ah al-Masriyyah al-‘Ammah li al-Kitab, 1975.

Ibn Kathir, Abu al-Fida’. Al-Bidayah wa al-Nihayah. Beirut: Dar al-
Kutub al-‘Ilmiyyah, 1985

[sma’il, Muhammad. The Architecture of the Prophet’s Holy Mosque.
London: Hazar, 1998

Al-Magqrizi, Abu al-*Abbas. A/-Khitat. Beirut: Dar al-Kutub al-*Tlmiyyah,
1998,

Mustafa, Salih Lam’i. 4l-Madinah al-Munawwarah: Tatawwuruha al-
“Umrani wa Turathuha al-Mi'mari. Beirut: Dar al-Nahdah, 1981.

Mubarakpuri, Safiur Rahman. History of al-Madinah al-Munawwarah
Translated into English by Nasiruddin al-Khattab. Riyadh: Darussalam,
2002.

Muir, Sir William. The Mameluke or Slave Dynasty of Egypt. London:
Smith, Elder & CO, 1896.

Al-Qu’aiti, Sultan Ghalib. The Holy Cities, the Pilgrimage and the World
of Islam. Louisville: Fons Vitae, 2007.

Rabbat, Nasser. Mamluk History through Architecture. Cairo: The Amer-
ican University in Cairo Press, 2010.

Al-Sakhawi, Muhammad ‘Abd al-Rahman. Al-Tuhfah al-Latifah fi
Tarikh al-Madinah al-Sharifah. Damascus: Dar Kinan, 2010.

Al-Samahudi, *Ali b. Ahmad. Wafa" al-Wafa. Beirut: Dar Thya’ al-Turath
al-* Arabi, 1997.

Taghribirdi, Jamaluddin. A/-Nujum al-Zahirah. Beirut: Dar al-Kutub al-
“llmiyyah, 1992

The Green Dome in Madinah. 2016, https://islamqa.info/en/110061. Ac-
cessed on September 21, 2016.





122_0.png
121] 28 ek DLey (D)8 e O)le dgadl b (1 Glate o) o

ratia ol g I Y e B Salally (OLl S 3 A Ailpey ol
LAl

o e ob (Bl 3 sl I o5e) G gl LY J

S e el Blall e a1 ods Je Gl OF e Jou 1y o)

ade Wy cowdl oo e LSl ed (3 a1 Bleall w81 Lele

ol e S5 5 llany clptsnal o2

G o i LS P g3
Vsl el 1

Lale Lai (i il Blhal e Bl s o)l g Y sy
LeaSon bt ile e L — gl e Loty O olall sLalelly 21e2d)
B I e s SIS A
;1\4);\ ARy cisly Call AU sk 3 5L LBl () Lermsad Bleall e
Al Bleall e a5 LY Bhaal) s A L 3 Pl S OIS,

EEFRAIIE E R PR e (R WP
ol menns
LA il (Ko

it Bleall (S

Gagsdl G Bl Bl (S
L ST —abal gyl 3 BT B e LsT— Al Blaall e 510
Sl 3 st k) m5o] Jre aamsll candly gLV e Sl il i

FEoTT e (A o 3Ab (L ol t il (04 o T cadtinalt adly LS T





121_0.png
TR Sledl Angsll G ey R0 L Bl

lede Ciisn ¥ @) SlSoYB Ul e hed (S Qs sl
LelS™8m sl Cnally 3Ll a8 3 B8l L) s Y Sy el Caall plasYi
Bl nall B LA Blall e Aw
loredl Jbly "Tires pinched” LBLl _of 3L i

wheel " =Snll iy Mpatrol” oualls <"Engine Oil" i1 vy sind
o 233 Bl Bl pls WY ke LaBsn ¥ (g 5pe W1 e 25 Y Loy oiling
KRR SWRTE NIRRT

ad,al Blal -y

e (IS5 By bl amsdl MK Gl G BLal o B8
e Bleall n gl 1is Tad L psSTU sl e Ogmolald eladaly cslgadll
Ll Blally L Ly b 3l

Y GliS) oW Blaah e 05T Y Bl oo Hls bl Blaall
Ol 8 o Bl ol Wilaey Bl Ll b Rl BLall 3 Jsus
(W B ) Lo oSS Bl e o) Ly Lh i el iy (OISl
Sty &
T et addad S ak —CaSly e U (si- B Ofy"
D" 1By el (3 Glaie O Vs 0L olete (Tay clgry s aded il moay
Lemrn Bl opn o) s OF e Joy 2alid cpl DISS TV els d sale

skt oS gL Y flagia Vimly ek S5 Guply conemdl LT

[ty

e Tl (FETT o (A @Al s
(A e e A Il (YT ¢ eab ity Ve BB G Byl el e e
¥ 5 e VYo Bty AR (6B Jugasld g5t 1

AT cAr Al A o

s o i gl iy (LI T





116_0.png
115§ 2P et Olgey (Dl e Ople il e g glate P S

2 dl Jesn ¥ S Wesgaie ade Sy bl gl 4 adY OF e
Baprs
oinil e 32sS Jrgadl o Balh) B 35l ) o5 e Lny .
o ety e (3 Badadl Ssaal plasel Jler s o G 0V AAA b G
G g e 5 3yl Wl @S Y1 2l ol oIS Y1 2hize 3500 ads il
o AU samadl e T BN spdall o sadall ods ST eleny caie i aby sy
S i Wl gl Wi s e (88 el 050 VT bty sl e Lage
S e sa L ] s Leslear!
et el (5p B SO i3s3 dalyally Aelydl cpn B
ek L le Bl elledl demll 5
opdie e Jexms O Ol alledl agmll sleY) aze of o\
e 36 Jae WY ity O 3 b Jela ne 4T 5 Wy ol say Cnile
iy i e JSB AT e deadie Lagn IS Cpbiaiin cpilt piis
LLE oty aaSmd 5Vl saey 31w Do U Bl s J5Y) s

G S Y e e e o g BT lae Bme ) e ke g B st it
o e ekl s (TT o Yz (TYY sl SR sl s 10l cinsdl 2
Vil O S )i et (S e 5 AT e § S E s
(i AT s At o o e adl o Al T AKG ) ©ly (TR e TY A (Y € €
e o B YT e 1 (3 s s ) (SR bl s e 5 ST )
TAE AV 815 s il skl s el p At ot o o i 9D Eput

DAV T

S 550 S A et e Bl g0 AaBlel) BN (e o ¢ L5 5

s TYSYT G —a) T ot A ToY e g 3 SRR €Y ) e 1 s

PP,





358_0.png
Spahic Omer

forever the myth of Mongol invincibility. Because they tamed the Mon-
gols, flushed out the Crusaders from their remaining strongholds, contin-
ued the campaign of annulling the religious and political influences of
the Shi’ah Fatimids, and because they rescued the Abbasid caliphate in-
stitution by transferring it and its personnel to Egypt, the Mamluks were
able to present themselves to the rest of the Muslim world as the succes-
sors of Saladin, a hero of the Muslim struggle primarily against the Cru-
saders. They were also seen as the upholders of Islamic orthodoxy.

It was during the Mamluk rule that the Prophet’s Mosque - as the
ccond most consequential mosque on earth after al-Masjid al-Haram in
Makkah to which pilgrimage has been strongly recommended -- was af-
flicted by two major fires which devastated its architectural morphology.
Thus, the challenges to the Mamluks, who enjoyed suzerainty over the
Hijaz region, were greatly hardened. Nevertheless, the misfortunes were
accepted in good faith and responsibly. As great patrons of art and archi-
tecture, there was no shortage of political will with the Mamluks. How-
ever, since Madinah was a relatively small and poor city, far away from
the centers of the Mamluk power in Egypt and Syria, a great deal of
building materials, tools, professionals and funds had to be brought in
from the latter. In other words, the building technology and engineering,
which were required for overhauling and rebuilding the Prophet’s
Mosque -- the microcosm of the Muslim ummalt’s religious and civiliza-
tional awareness and existence — were beyond the limited capacities of
the city of Madinah and its population. Such definitely was a hindrance
to the rapidity, punctuality and close supervision of works, as well as to-
tal quality control; nonetheless — when all is said and done -- the Mam-
luks rose to the occasion and did what was generally expected from them
to do. Their continuous renovations, rebuilding and maintenance of the
Mosque, and the manners in which they had done so, boosted, rather than
diminished, their overall reputation and legacy.

The Mamluks built and sustained the Prophet’s Mosque in their
own architectural image. The Mosque, a large and richly decorated hypo-
style mosque type with tall and striking minarets and an imposing dome
over the Prophet’s tomb, protruding from the roof of one of the Mosque’s
colonnades, looked indeed like one of a great many Mamluk religious
complexes that dotted the urban landscape of the city of Cairo. That was
particularly the case with the Prophet’s tomb, or burial chamber. It in the
end was transformed into a structure resembling a striking mausoleum, or
a funerary complex. It bore a resemblance to all those massive mausole-
ums in Cairo associated with multifunctional religious complexes at the
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latter preceding the Mamluks in Egypt and Syria. By the advent of the
Mamluks and then the Ottoman Turks at the scene, the matter was be-
coming somewhat of a permanent feature of the Muslim polity.

Hence, Doris Behrens-Abousief wrote, for instance, on the rela-
tionship between the Mamluks and Sufis: “The Mamluks, particularly the
Circassians, promoted Sufism to the point of making it a sort of state
doctrine...The Sultans venerated Sufi sheikhs and always sought to
please them, perhaps to impress the general public. In a discussion be-
tween ‘ulama’ (scholars) and extremist Sufis, Sultan Qayit Bey favored
the extreme Sufi line. Sufi sheikh Abu al-Sa’ud wielded such power un-
der Sultan Tumanbay that he could afford to beat the gadi and muhtasib
al-Zayni Barakat on his head with a shoe, and gain the Sultan’s approval
for doing so. Sheikh Abu al-Sa’ud was so powerful that Sultan Tu-
manbay took the oath of allegiance of the amirs at his zawiyah (hospice),
promising not to act like his predecessor Sultan al-Ghuri”.5?

No wonder that the Sufi influences featured prominently under
the Mamluks in the holy cities of Makkah and Madinah as well, right ad-
jacent to both al-Masjid al-Haram and the Prophet’s Mosque. Nor is it
surprising that Sultan Qayit Bey, based on his generally favorable treat-
ment of the Sufis, even if such occasionally was to the detriment of “ula-
ma’ (scholars) and their reputation, built two ribats, one in Makkah and
the other in Madinah. The ribats, in effect, were regarded as part of the
two holy Mosque complexes. Generally, during the rule of the Mamluks,
tens of ribats were operational in the two holy cities.

Conclusion

The Mamluks came to power at the height of the internal as well
as external challenges that for quite some time were rocking the Muslim
world to its core. As a result, the city of Baghdad and with it the last
notch of the integrity of the Abbasid caliphate — among others — fell vic:
tim to the mounting trials and tribulations. The Mamluks” dominant mil
tary and political presence mainly in Egypt and Syria was in many ways
a blessing. It was due to them that the Mongols were decisively crashed
in the key battle of ‘Ayn Jalut in Palestine in 658 AH/1260 CE. One of
the most significant outcomes of the battle was the fact that such was the
first time that a Mongol advance had been irreversibly halted, shattering

© Behrens-Abouscif Doris, Egupt’s Adjustment to Ottoman Rule (Leiden: E.J. BRILL,
1994). p. 95,
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heart of which stood mosques, madrasahs (schools), or Sufi khangahs
(zawiyahs or ribats). The idea of the Prophet’s Mosque as a multi-tiered
religious complex was further enhanced by the immediate presence of a
madrasah and ribat built by Sultan Qayit Bey.

The Mamluks were also in some measure guilty of augmenting
and intensifying some of the upsetting disorders which were increasingly
besetting the realm of Muslim architecture. Such disorders, apart from
endorsing and additionally promoting funerary architecture or the archi-
tecture of dead, were also related to politicization of architecture, and a
culfure of institutionalization of factors that directly or indirectly contrib-
uted to the rise of religious unorthodoxy. While doing o, the Mamluks
acted both as victims of established architectural tendencies and trends,
and active protagonists in their further nurturing and spreading. So deep-
rooted and powerful did such architectural syndromes become during the
Mamluk sultanate and beyond — with the Prophet’s Mosque as a field of
implementation - that each of the conceptual, epistemological and tech-
nical tiers of the orb of Muslim architecture still suffers from their ill ef-
fects
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ble, including the Mamluk sovereigns themselves, were adamant in
maintaining the enclosure inaccessible at all times. Even the historian al-
Samahudi, who enjoyed a solid reputation with the Mamluks, tried to
convince them to make concessions and render the enclosure opened af-
ter the pilgrimage seasons, but they could not be budged.**

It was not until about eleven years later in 678 AH/1279 CE, dur-
ing the reign of Sultan Qalawun (d. 689 AH/1290 CE), that a wooden
dome was built above the honorable burial chamber. It was the first dome
ever to be raised over it.> The dome was square at the bottom and octag-
onal at the top, made of wood, and built on top of the pillars that sur-
rounded the chamber. Planks of wood were nailed to it, over which plates
of lead were placed. The dome was refurbished at the time of Sultan al-
Nasir Hasan b. Muhammad Qalawun (d. 741 AH/1341 CE). Then the
leaden plates slipped, but they were fixed and refurbished at the time of
Sultan al-Ashraf Sha’ban b. Husayn b. Muhammad in 765 AH/1363
CE.3

In addition, Sultan Qalawun also built in 686 AH/1287 CE a
place for ablutions, or a fountain, just outside the Mosque next to the gate
or Bab al-Salam. Al-Sakhawi?’ described the fountain as enormous and
impressive (ha’ilah). Qalawun likewise rebuilt the south-western mina-
ret, and his son, Sultan al-Nasir Hasan b. Muhammad Qalawun, built the
fourth minaret which was destroyed during the period of the Umayyad
caliph Sulayman b. *Abd al-Malik (d. 99 AH/717 CE) because it over-
looked the house of Marwan b. al-Hakam (d. 66 AH/685 CE) which was
also the residence of the Umayyad caliphs when they came to Madinah. >

Some subsequent restoration work to the Mosque’s ceiling in the
Rawdah area was carried out in 701 AH/1301 CE during the second reign
of Sultan al-Nasir Hasan b. Muhammad Qalawun. That was followed in
705 AH/1305 CE by the renovation of the ceiling covering the colon-
nades to the east and the west of the central courtyards, which took two
years to complete. Two additional colonnades were also to be added in
729 AH/1328 CE to the giblah or southern part of the Mosque, raising

4 Ibid., vol. 2 p. 617.
= Al-Sakhawi Muhammad *Abd al-Rahman, AL-Tuhfith al-Latifah fi Tarikh al-Madinah
al-Sharifah, vol. 2 p. 400.

* The Green Dome in Madinah, hitps:/islamaa.infofen/1 10061 (accessed on September
21,2016)

7 Al-Sakhawi Muhammad *Abd al-Rahman, 4-Tuhfieh al-Latifih fi Tarikh al-Madinah
al-Sharifah, vol. 2 p. 400.

3 Jsma’il Muhammad. The Architecture of the Prophet's Holy Mosaue, pp. 48-49.
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ther construction was also started on the double walls of the Prophet’s
chamber (al-hujrah al-sharifah), which had developed cracks following
the fire. The walls were rebuilt in stone and the ceiling of the inner
chamber raised. An inner dome of basalt rock with its top in limestone
was also built in replacement of the earlier wooden structure. This work
over, the phase of beautification was undertaken next here. The floor of
the Prophet’s chamber was covered in white and red marble, as were
parts of the giblah sector also”.4>

This way, the Prophet’s Mosque, a large and richly decorated hy-
postyle mosque type with tall and striking minarets and an imposing
dome over the Prophet’s tomb, protruding from the roof of one of the
Mosque’s colonnades, looked indeed like one of a great many Mamluk
religious complexes that dotted especially the city of Cairo. Parentheti-
cally, Mamluk buildings are generally characterized by their large size,
soaring and often slim minarets, majestic domes regularly topping im-
mense mausoleums that had been integrated into mosques, madrasahs or
Sufi khangahs (zawiyahs or ribats), etc., courtyards, exquisite fountains,
carefully composed facades with keel-shaped niches and portals with or-
nate mugarnas (stalactite vault), and rich decoration employing multi-
coloured stones, marble, mosaics and carved wood, while featuring sub-
tle calligraphy and endless ranges of geometric and floral intricate pat-
terns.*

However, in the holy month of Ramadan of 886 AH/1481 CE, a
second major fire broke out in the Mosque, burning much of it and its
contents. The fire started as lightning struck the south-castern minaret
and demolished it, spreading quickly to the rest of the Mosque and undo-
ing most of the earlier architectural works done to it. More than a few
persons died and many more were injured in the process due to fire
burns, smoke inhalation and falling debris. When Sultan Qayit Bey was
informed by his confederates in Madinah of the tragedy, stunned and
shaken, he and all those who were with him are said to have cried pro-
fusely. Nonetheless, no sooner had the initial shock been overcome and

2 fbid.. p. 144
* Hillenbrand Robert, Zslamic Art and Architecture, pp. 143151, Rabbat Nasser, Mam-
luke_History through Architecture (Cairo: The American University in Cairo Press,
2010), pp. 104-137. Henri Stierlin & Anne Stierlin, Splendors of an Istamic World
(London: Tauris Parke Books, 1997), pp. 71-112. Behrens-Abouseif Doris, “Qaytbay’s
Madrasahs in the Holy Cities and the Evolution of Haram Architecture”, Mambuk Stud-
ies Review. 3. 1999, pp. 130-131
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their number to seven. That was executed during the third reign of Sultan
al-Nasir Hasan b. Muhammad Qalawun.

Furthermore, in 831 AH/1428 CE, Sultan al-Ashraf Sayfuddin
Barsbay (d. 841 AH/1437 CE) is reported to have restored the two south-
em colonnades overlooking the courtyard, which were first built by Sul-
tan al-Nasir Hasan b. Muhammad Qalawun about 102 years earlier, as
mentioned above. This restoration work was carried out along with the
repairs to the ceiling in the Mosque’s northern section.™

Additional repairs and improvements were made to the ceiling
near the Rawdah by Sultan al-Zahir Jaqmaq (d. 857 AH/1453 CE). He
had also tiled the floor in that area up to the courtyard in marble, using
colored tiles for the space between the wooden enclosure (magsurah),
enclosing the Prophet’s burial chamber, and the latter’s protective octag-
onal wall. The mihrab (praying niche), along with the giblak wall, were
likewise tiled in marble. During the reign of Sultan Inal or Aynal (d. 865
AH/1461 CE), another mihrab was added for a Hanafi imam (prayer
leader), because the Mamluks belonged to the Hanafi school of Tslamic
jurisprudence. In passing, the Hanafi madhhab was introduced in Madi-
nah approximately in 723 AH/1323 CE. Before that, there were only the
Maliki and Shafi’i madhhabs in the city.?

When Sultan Qayit Bey (d. 902 AH/1496 CE) - arguably the
greatest Mamluk patron of art and architecture -- came to power, the
Mosque underwent numerous repairs and improvements. To begin with,
according to al-Qu’aiti*!, who draws exclusively on al-Samahudi, con-
struction in the eastern sector overlooking the courtyard was pulled down
along with the colonnade’s ceiling and a whole section of the eastern
wall, starting from the location of the south-castern minaret. All of these
were then rebuilt. The columns in particular were injected with lead for
purposes of durability, and the foundations of that minaret were strength-
ened. Further work was undertaken in the areas of the Rawdal and
around the burial chamber and its vicinity and temporary or wooden
structures were removed from the upper and the lower ceilings and re-
placed with baked bricks as feasible. *In 881 AH/1476 CE, repairs or ra-

* Al-Sakhawi Muhammad *Abd al-Rahman, AL-Tulfah al-Latifah /i Tarikh al-Madinal
al-Sharifh. vol. 1 p. 308. Al-Qu'aiti Sultan Ghalib, The Holy Cities. the Pilgrimage
and the World of Islam, p. 143,

* Al-Barzanji Ja'far, Nuzhah al-Nazirin fi Masjid Sayyid al-Awwalin wa al-*Akhirin
(Cairo: Matba’ah al-Jamaliyyah, 1914), p. 50

3 Al-Qu'aiti Sultan Ghalib, The Holy Cities. the Pilgrimage and the World of Islam. p.
144
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Abstract

The study is focusing on the ruling of maintenance (al-Siyanah) in Al-ljarah
al-Muntahiyyah bi al-Tamli. 1t analytically studies the ruling in theory of Islamic
Jurisprudence and in the contemporary practice in the contract applied by Islamic
Banks and Islamic Financial Institutions. The study aims to explain the concept of the
maintenance and its legislative rules in the contract, the responsibility of the leased
asset—lessor or lessee? Is it permissible to impose it on the lessee only? This is to find
out the extant of the compatibility between the theoretical and the practical
implementations of the shari‘ah ruling of maintenance in the fjarah contracts of Islamic
Banks. The important result of the research conducted is that there are three types of
maintenance (a/-Sivanah): The first type of al-Sivanah pertains to the lessor only, and
it is not permissibic to be imposed on the lessee neither from the Shari‘ah or liability
p: ort coming from the les:

major maintcnance (al-Sivanah al-Asasiyyah). This type of al-Siyanah denotes all such
maintenance of the leased asset that is related to the essence of the leased asset on
which the benefit depends. The second type of the al-Siyanah pertains to the lessee
only; this is called minor maintenance (al-Sivanah al-Tashghilivyah). This refers to all
such things that are linked with the fulfilment of benefits and the operation of the
leased asset. And the third type of the a/-Sivanah does not pertain to lessor or the lessee
except because of custom of the time and circumstances. And this is called al-Sivanah
al-"Urfiyyah. This type of maintenance is not linked with major maintenance or with
minor maintenance, but its ruling is according to the time and custom.

pective, but in the case of fault or s

Keywords: Maintenance, al-Siyanah. al-Assiyyah, al-Tashghtliyyah, al-
“Urfiyyah, Al-ljarah al-Muntahiyyah bi al-Tamlik, Theory, Practice.

Abstrak

Kajian ini membincangkan hukum penyelenggaraan "A/-Sivanal' dalam Al-
ljarah al-Mutahiyyah bi Al-Tamiik. Ta mengkaji sccara analitikal tentang hukumnya
dalam teori perundangan Islam dan praktis semasa kontrak tersebut sebagaimana yang
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the overall legitimacy of their rule, and ensuring acceptance as the up-
holders of Islamic orthodoxy, which was as important as the former.

The notion of the minbar (pulpit) could be mentioned as an ex-
ample. As seen above, four Mamluk sovereigns contributed four min-
bars, which were built and decorated in the Mamluk splendid artistic and
architectural image. The first minbar was contributed by Sultan Baybars
in 666 AH/ 1267 CE, even though the second Rasulid ruler of the Yem-
en, al-Muzaffar Shamsuddin Yusuf, too had gifted one just about ten
years carlier in the wake of the first major fire in the Mosque. Having
been the former’s rival over suzerainty over the Hijaz territories, the lat-
ter’s minbar was removed from the Mosque, and a clear message as to
who was in command over the holy cities, had thus been relayed both to
the emerging Rasulid ruling family in Yemen and to the ordinary people.

The minbar was a symbol of authority and legitimacy as well. A
ruler whose name is mentioned, and for whom is supplicated, in the
khutbahs or sermons delivered from a minbar — especially in the sermon
associated with the Friday or Jumu ah prayer - is generally regarded as
the true and accepted ruler in a territory where his name is extoled. Such
was an unmistaken evidence of his and his government’s validity and le-
gitimacy. When a ruler is around, moreover, his mere presence, or ap-
pearance, on the minbar, and his address to the congregation, denote a
further sign of his authority. This way, the minbar functioned to a degree
as though a throne.

This was so because the first minbar was installed by the Prophet
(pbuh) himself in his Mosque. It was meant to facilitate better visual and
audio communication between the Prophet (pbuh) and the people in the
Mosque. Hence, it is called minbar, which means a platform from where
something is being communicated, or said, in an emphatic and convinc-
ing manner. The history of misusing the status and political potential of
the minbar is as old as the initial political conflicts between Muslims —
the latter being the cause of the former -- as a result of which the rightly-
guided caliphate (al-khilafah al-rashidah) came to an end and the Umay-
yad reign was launched instead.

In the same vein, when following the first inferno in the Mosque,
the second or third Mamluk Sultan al-Mansur *Ali (d. 657 AH/1259 CE)
made the first Mamluk architectural contribution to the Mosque by send-
ing building tools and implements from Egypt, additional tools and
building materials, likewise, arrived from Yemen under the patronage of
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The Maturation of Architectural Deviations

Muslim architecture is an architecture that is relatively based on,
inspired and governed by a set of general, immutable and fairiy fluid val-
ues, teachings and principles anchored in the Islamic revealed message.
This quintessential character of Muslim architecture rendered it alway:
conformist, casily distinguishable to an astute observer and at once tradi-
tional and modern. In other words, it made it entail and subtly integrate
the spheres of both innovation and following. That said, an architectural
deviation in the orb of authentic Muslim architecture would be an archi-
tectural concept or action that clearly departs from an established Muslim
architectural course or accepted standard, violating, somehow or other,
one or more of those Islamic values, teachings and principles that insti-
gated and gradually gave rise to the ubiquitous phenomenon of Muslim
architecture.

The first outright architectural deviations could be traced back
roughly to the first period of the Umayyad caliphate when some of the
popular religious and civilizational aberrations were invented and perpe-
trated rather overtly and audaciously. The matter was evolving gradually
ever since, proportionately to the evolution of the causes that initiated
and sustained the predicament. Arguably, the most fertile period were the
latter phases of the Abbasid rule to which the Mamluk Sultanate be-
longed.

While architecturally maintaining, enriching and reconstructing
the Prophet’s Mosque, throughout a period of slightly more than two and
a half centuries, the Mamluk sovereigns demonstrated the meaning and
impact of more than a few established architectural deviations. In doing
so, they acted as both victims of a centuries-old syndrome and active pro-
tagonists in its furthering. Most of such deviations, by and large, re-
volved around these three issues: politicization of architecture, funerary
architecture or the architecture of dead, and institutionalization of factors
that could contribute to religious unorthodoxy.

As for politicization of architecture, it is a perennial truth that ar-
chitecture has always been used as a symbol of power and an expression
of political ideology, defining relationships between individuals, diverse
groups and even cities and nations. Thus, apart from attending to the con-
stant repairs and development of the Prophet’s Mosque as part of their
responsibilities towards Islam and Muslims, the Mamluks also did so in
order to assert their control and superiority over the Hijaz region with its
two holy cities, and beyond. Additionally. there was a matter of affirming
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the second Rasulid ruler al-Muzaffar Shamsuddin Yusuf.57 It was a time
when both dynasties and their respective political realms were in embry-
onic stages, striving to secure their strong footing. However, in the wake
of the subsequent Mamluk assertion of full control over the Hijaz region,
there is no reference whatsoever to any continuous contributions or help
fiom Yemen. Indeed, it was not the question of whether the Rasulid rul-
ing family was willing, or capable, of doing so. Rather, it was a question
of whether they were invited and authorized, or not, by the actual rulers
in the region: the Mamluks. By means of architecture, among other
methods and measures, the Rasulids — and indeed any other potential pre-
tender to the honor of administering the Hijaz province and its holy cities
of Makkah and Madinah — were disqualified from the contention.

It was owing to this architectural propensity - whereby architec-
ture is deemed primarily a signature of power and authority, resulting in
the creation of countless, often breathtaking, monumental, iconic and
commemorative structures in the name of individuals, groups, ruling
families and empires — which is shared by many historical Muslim royal
houses and dynasties, including the Mamluks, that today many people,
Muslims and non-Muslims alike, possess a flawed perception of Mus
lim/Islamic architecture. To them, it is all about gargantuan and institu-
tional alleged masterpicces — frequently white elephants, though -- carry-
ing the names of certain individuals and evoking the vivid memories of
states, or empires, and their eras as well as socio-political ethos. Rarely
does anyone talk at length about medium or small -- yet extremely signif-
nt for the wellbeing of the people —- public and private buildings such
as common housing, places of worship, education, work, recreation, etc.

However, due to the Prophet’s Mosque’s distance from the epi-
center of the Mamluk power in Egypt, its status as the second most im-
portant mosque on earth which lives forever in the heart of each and eve-
ry Muslim, and due to the two major fires that on two separate occasions
devastated the Mosque’s form and configuration, the Mamluk intrinsic
penchant for politicization of architecture in the Prophet’s Mosque was
rather curtailed. This could be further corroborated by comparing the
overall character of the narrated decorative art and architecture of the
Prophet’s Mosque under the Mamluks with the same of numerous and
extant Mamluk spectacular master-works in Egypt. That they hardly in-
scribed their names as benefactors on the Prophet’s Mosque, whereas vir-

57 ALt

amahudi *Ali b. Ahmad. Wafa® al-Wafa, vol. 2 p. 604.
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Based on al-Qu'aiti’s understanding and interpretation of al-
Samahudi’s comprehensive reports, the mihrab was expanded and then
dressed in marble tiles of different colors. A wooden ceiling supported by
new columns was also provided. Vaults of baked brick were built on top
of those columns. The open space “facing the mihrab was to be covered
by a dome and the Prophet’s tomb sheltered from above by a large vault-
ed dome on supports of stone, with baked clay bricks at the top.” Another
similar dome, surrounded by three smaller ones, now shaded the area
from the impressive dome on the Prophet’s tomb up to the southern or
giblah wall. A suitable opening provided near those domes and the po-
tential of the main south-eastern minaret were used for lighting and ven-
tilation.*

Another two domes were raised above the Mosque’s interior by
the entrance of the Bab al-Salam in the south-west, which had been cov-
ered with white and black marble. According to al-Samahudi, this
trance and the domes were decorated magnificently or superbly (zakhra-
fah ‘azimah). definitely with designs and themes evocative of those on
the massive domes, portals, minarets, minbars and entire giblah walls of
numerous Mamluk architectural masterpicces in Egypt and Syria. An ad-
ditional mihrab was also built, which was embellished with marble mo-
saic in beautiful geometric patterns, so much a feature of renowned
Mamluk decorative art of that period. So were the walls of the Prophet’s
tomb or burial chamber and the entire area in its vicinity covered in mar-
ble.4

en-

There should have been by then at least three mikrabs inside the
Mosque proper: one that marked the location of the Prophet’s prayers
inside the Rawdah, standing a short distance cast of the minbar, or pulpit,
which was generally used outside the pilgrimage season (the present
structure dates back to Sultan Qayit Bey and his rebuilding of the
Mosque); one called al-mikrab al-*Uthmani which marked the location
of the prayers as well as the magsurah of Caliph *Uthman b. *Affan as
part of the southern giblah wall (this was the main mikrab especially dur-
ing the pilgrimage season which was restored, expanded and handsomely
decorated by Sultan Qayit Bey); and one for the imam of the Hanafi
madhhab which stood a short distance west of the minbar (pulpit) (this
mihrab was first created in 861 AH/1456 CE during the reign of Sultan

47 Al-Quaiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Istam. p.
146-148

“Ali b. Ahmad. Wafa' al-Wafa, vol. 2 p. 641
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the damage to the Mosque assessed, than a royal decree for the immedi-
ate commencement of a comprehensive rebuilding process was issued.

The Sultan felt both acutely tried by the latest development con-
cerning the Mosque, and even more greatly honored by the repairing and
rebuilding tasks placed on his shoulders in his capacity as a powerful
sovereign entrusted with the preservation of the wellbeing of the two ho-
ly cities and their holy places. Thus, al-Samahudi could not run out of
superlatives describing the Sultan’s sincerity and dedication to the
Mosque reconstruction undertaking, as well as its final outcomes. The
rebuilding was on an unprecedented scale and the funding aspect was
largely disregarded. The Sultan’s unparalleled quality standards were
well-known and little short of extraordinary. They at times were even
hard to meet, as found out by one of his construction managers or chief
architects, who was replaced on account of some decisions of his where-
by some of those quality standards were compromised.

For the latest rebuilding mission, two large groups of skilled arti-
sans, craftsmen and workers specializing in all the required fields were
immediately assembled. One, a hundred strong, arrived from Makkah
where it had been engaged in implementing various projects relating to
the development and upkeep of al-Masjid al-Haram and the city of Mak-
kah as a whole. The other larger group of more than three hundred came
from Cairo, bringing with it all types of supplics, building materials and
funds for initial expenditure. With the latter group, more than two hun-
dred camels and a hundred donkeys, were also dispatched.

Reconstruction began with the demolition of what was left of the
damaged minaret, the giblah wall, the easten wall to the gate or Bab
Jibril and the western wall to the Bab al-Rahmah. These were then re-
built, increasing the depth of the walls and making them thicker. The
lower sections of the walls were made of basalt rock and the upper sec-
tions in brick of baked clay. The new minaret had a strong base of basalt
rock and was in the inimitable and easily recognizable post-
Ayyubid/Mamluk style with four segments or tiers. It was about sixty
meters high. Al-Samahudi remarked that no minaret like it was ever be-
fore witnessed in Madinah ¢

“ Al-Samahudi *Ali b. Ahmad, Wafa® al-Wafa, vol. 2 p. 646.

“ Ibid., vol. 2 p. 617. Badr ‘Abd al-Basit, Al-Tarikh al-Shamil li al-Madinah al-
Munawwarah, vol. 2 p. 315. Al-Qu*aiti Sultan Ghalib, The Holy Cities, the Pilgrimage
and the World of Islam, . 145,

1 Al-Samahudi ‘Ali b. Ahmad. Wafa ' al-Wafa, vol. 2 p. 646.
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latter Mamluks, there were 256 lamps in the Mosque lit every night. An
additional 100 were lit on special occasions. In order to introduce more
natural light, vaulted circular openings or perforations at regular intervals
were made in the upper parts of the southern and the eastern walls. These
were then provided with windows covered with glass, which was pro-
tected by a copper grill or mesh. It was no coincidence then that next to
the castern wall, one of the better lit sections of the Mosque, a depository
of books was set up. 5

A sabil or pubic drinking fountain by the Bab al-Rahmah, with an
opening into the Mosque, was also provided, swelling the number of
drinking fountains there, great and small, to around twenty. There was a
fountain in the central courtyard of the Mosque, too. There, there was a
large pond as well, built of baked bricks, lime and wood, into which one
could descend via four steps placed at the sides of the pond, with water
flowing from a central fountain. There was a number of date palm trees
in the central courtyard. >

Besides, a madrasah (school), a ribat (hospice for the poor and
Sufis), a public bath-house, a flour mill, an oven and a public kitchen
were also endowed to the city of Madinah, its population, visitors and
pilgrims.5* Finally, “an amount well in excess of 120,000 gold Dinars
was spent on these activities and the revenues of vast tracts of some of
the most fertile land in Egypt were affixed to cover the annual expendi-
ture of these institutions, as well as to ensure the provision of the supplies
sent annually in charity from Egypt for the people of the two holy cit-
ies”.55 According to Doris Behrens-Abouseif, one of the overriding rea-
sons why Qayit Bey made significant endowments to the City of Madi-
nah was the poverty and deprivation he saw there while performing pil-
grimage, which moved him deeply.

 Al-Qu'aiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam. p.
147. Dawah Hamad, Al-Madinah al-Munawwarah /i al-Fikr al-Istami (Beirut: Dar al-
Kutub al-'Timiyyah, 2006), p. 197.

5 Al-Samahudi *Ali b. Ahmad, Wafi* al-Wafa, vol. 2 p. 682. Al-Qu'ai
The Holy Cities, the Pilgrimage and the World of Islam, p. 147. Isma
The Architecture of the Prophet's Holy Mosgue, p. 50.

* Behrens-Abouscif Doris, Qaytbay s Madrasahs in the Holy Cities and the Evolution
of Haram Architecture. pp. 130-131.

* Al-Quaiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam. p.
148

5 Behrens-Abouseif Doris, “Sultan Qaytbay's Foundation in Medina: the Madrasah, the
Ribat and the Dashishah”. Mamiuk Studies Review. 2. 1998, p. 62.
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Inal or Aynal (d. 865 AH/1461 CE). It is known today as al-mihrab al-
sulaymani in connection with the Ottoman Sultan Suleyman Qanuni (d.
974 AH/1566 CE) who is reported to have notably embellished it in 938
AH/1531 CE using white and black marble.*’

A marble dikkah (platform) for mu adhdhins (mu adhdhin is a
person appointed to recite the call for prayers and to announce the of
cial beginning of prayers) was installed in the eastern and western parts
of the Mosque. As said earlier, the last Sultan to endow the Mosque with
a minbar was Sultan al-Mu’ayyad Shaykh in 820 AH/1417 CE. The min-
bar, however, was destroyed in the latest fire, as a result of which Sultan
Qayit Bey delivered a new one made of, and embellished with, marble.
This, nevertheless, might have transpired a bit later, as there are reports
that a provisional minbar made of baked brick was immediately installed.
The former might have replaced the later.

In the end, the eastern section of the Mosque overlooking the cen-
tral courtyard had three colonnades, while its western counterpart had
four. The northern sector also had four and the southern one, seven. In
888 AH/1483 CE, exactly two years after the second inferno, the main
restoration and rebuilding activities in the Mosque were officially
deemed to have been completed, with other largely secondary works con-
tinuing for the next two to three. Soon thereafier, in 889 AH/1484 CE, a
company of painters with a scaffolding were sent from Egypt by the Sul-
tan himself to paint the Mosque’s ceiling in turquoise or azure blue
(lazward). Before that, the ceiling was painted in the traditional blue (in-
digo). Having been vastly experienced craftsmen plying their trade in the
apital of Mamluk Muslim art and architecture, their performances and
results were brilliant.®

Sultan Qayit Bey made a single cciling for the Mosque, while it
was double or two-tier before. The height of the Mosque was about elev-
en meters.s! During the time of al-Samahudi, the contemporary of the

© Al-Barzanji Jo’far, Nuzhah al-Nazirin fi Masjid Sayyid al-Awwalin wa al-'Akhirin,
pp. 46-50. Mustafa Salih Lam’i, Al-Madinah al-Munawwarah: Tatawwuruha al
“Unrani wa Turathuha al-Mi ‘mari (Beirut: Dar al-Nahdah, 1981), pp. 69-72.

0 Al-Samahudi *Ali b. Ahmad, Wafat® al-Wafa. vol. 2 p. 682. Al-Qu’aiti Sultan Ghalib,
The Holy Cities. the Pilgrimage and the World of Islam. p. 147. Isma’il Muhammad,
The Architecture of the Prophet’s Holy Mosque. p. 49. Mustafa Salih Lam’i, AL
Madinah al-Munawwarah: Tatawwuruha al-"Umrani wa Turathuha al-Mi mari, pp. 67-
72

' Mubarakpuri Safiur Rahman, History of al-Madinah al-Munawwarah, Translated into
English by Nasiruddin al-Khattab (Riyadh: Darussalam, 2002). p. 74.
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died in 911 AH/1505 CE and who in principle agreed that the fire was a
purification act -- Madinah and its Mosque at the time of the fire were
under the firm control of the extremist Shi’ah, with the city’s magistrate
or judge (gadi) and khatib (the person who delivered sermons in the
Mosque) being from them. The situation was such that nobody from the
Sunni ranks was able to openly study the Sunni books.

On the word of another historian and the Mamluks” contempo-
rary, Ibn Kathir (d. 774 AH/1372 CEY’, the burning down of the Mosque
was a harbinger and precursor of catastrophic things to come. What Ibn
Kathir had meant were the forthcoming and deeper divisions among
Muslims, the destruction of the capital city of Baghdad at the hands of
the Mongols, followed by the slaying of the incumbent Abbasid caliph, a
subsequent period of three years and a half when the leadership of the
Muslim state was in limbo and without an actual caliph, a period of total
ignominy when the institution of the Abbasid caliphate was reinstalled in
Egypt under the patronage of the Mamluks, but the caliphs were mere
puppets in the latter’s hands and were every so often inaugurated and re-
moved on a whim, etc.®

The Mosque got burned approximately six years after the official
political investiture of the Mamluks. Such was a time of transition and
the gradual consolidation of power. Following the Mosque’s inferno, the
people of Madinah with their local Amir (ruler) contacted the Abbasid
caliph, al-Musta’sim (d. 656 AH/1258 CE), who was the last reigning
Abbasid caliph in Baghdad, for help. They did so because renovating the
Mosque in an appropriate and quality manner was beyond the building
technology and engineering capacities of the city. However, having been
engrossed in desperate battles for personal survival and the survival of
the regime against the Mongols, the Caliph responded in a rather luke-
warm fashion. He did not act on the plea of Madinah as swiftly as must
have been expected and necessary. He is reported to have sent some
workers and the necessary tools and provisions some time later with the
Iraqi pilgrimage (kajj) mission. However, the full-fledged refurbishment
job could not start until the end of the pilgrimage season, after multitudes
of pilgrims had returned home, that is, in the early 655 AH/1257 CE.'®
But before that, only some areas of the Mosque were cleared of the ash-

Ibn Kathir Abu al-Fida', Al-Bidayah wa al-Nihayah (Beirut: Dar al-Kutub al-
“llmiyyah, 1985), vol. 13 p. 206.

$tbid., vol. 13 pp. 206245

® Badr *Abd al-Basit, Al-Tarikh al-Shamil li al-Madinah al-Munawwarah, vol. 2 p. 233.
10 Al-Samahudi *Ali b. Ahmad. Wafa ' al-Wafa, vol. 2 p. 601
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hardly hesitated to get the most out of what they had been confronted
with insofar as the necessary architectural evolution and development of
the Mosque was concerned, boosting thereby their religious and political
prospects.

Hence, it was almost at the same time as the Mamluks had burst
onto the Muslim political scene that the Mongol scourge was most in-
tense, reaching its peak, and that a first devastating fire caught the
Mosque and burned down much of the Prophet’s tomb -- or the honora-
ble burial chamber that contained the Prophet’s grave and the graves of
his two companions and successors: Abu Bakr and ‘Umar b. al-Khattab -
ignificant portions of the Mosque’s double roof, and much of its rich
and exquisite decoration that dated back to the earlier expansion and res-
toration exercises, especially the most historic one undertaken by the
Umayyad caliph al-Walid and his governor in Madinah “Umar b. *Abd
al-*Aziz.* When the fire engulfed and burned the Mosque in the holy
month of Ramadan in 654 AH/1256 CE, many people regarded the inci-
dent as an act as well as portent of God aimed to remind the people of
their most authentic and pressing duties as the servants of God and fol-
lowers of Prophet Muhammad (pbuh). The fire was also meant to purify
one of the holiest Muslim sites of its relative physical and metaphysical
impurities associated with the architectural form and overall function of
the Mosque, which were accumulated over ages by diverse socio-
political players and their often somewhat different spiritual proclivities
and alignments.S Metaphorically speaking, just as the holy month of
Ramadan and the noble act of fasting in it “Scorch” and “whittle away”
people’s sins, as well as purify their bodies, minds and souls, so did the
fire accomplish the same, so to speak, to the Mosque, and indirectly, by
means of serving as a spiritual sign and caveat, to the people.

From the very beginning, the Mosque was meant to serve to Mus-
ims as a catalyst for a total bona fide civilizational awareness and pro-
gress. It was to function through an orb of its meanings and services as a
unifying, not dividing, factor. Indeed, anything short of that was deemed
inappropriate and so, unacceptable. For example, according to al-
Samahudi® — a historian and a contemporary of the latter Mamluks who

‘ Badr *Abd al-Basit, Al-Tarikh al-Shamil li al-Madinah al-Munawwarah (Madinah.
npp. 1993), vol. 2 p. 233.

" Al-Samahudi “Ali b. Ahmad, Wafa® al-Wafa (Beirat: Dar Ihya® al-Turath al-*Arabi,
1997), vol. 2 p. 600.

6 Ihid.. vol. 2 p. 600.
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Baybars was very concerned about the fate of the Mosque following the
inferno, and the prospect of its restoration and further architectural de-
velopment. He thus at the outset of his reign prepared and dispatched
from Egypt the most crucial building materials, such as wooden planks
and beams, iron and lead. He also sent fifty three architect al
engineers, providing them with everything they needed and remunerating
them fairly before they set off for the holy cities. The Sultan also ap-
pointed and sent with them Amir Jamaluddin Muhsin al-Salihi to super-
ise the work on behalf of the Sultan. His main task was to ensure the
quality of work and that there was no shortage of building materials and
funds. All this happened in 658 AH/1260 CE, the first year of Baybars’
rule.26

Indeed, Sultan Baybars was the first Mamluk ruler who de facto
established Mamluk suzerainty over the whole Hijaz region, including
the holy cities of Makkah and Madinah. His case was helped by the per-
ennial quarrels and conflicts between the members of the local essentially
non-sovereign governments (amirates), and between some of them and
the Rasulid dynasty in Yemen. On a couple of occasions, the rising pow-
er and authority of the Mamluks, in general, and Baybars, in particular,
were called in for mediation and outright intervention.2”

When the roofing of the Mosque was completed, in terms of its
framework and the outward appearance of its fundamental structural
components, the Mosque resembled very much the one ecarlier built or
expanded by the Umayyad and Abbasid rulers. That was understandable
and anticipated, though, because, in the wake of the fire, the Mosque first
and foremost needed to undergo exigent restoration works. In doing so, it
could not alter its customary and time-honored style as a hypostyle
mosque — one of the most recognizable mosque styles in the vocabulary
of Muslim architecture — whereby colonnades or cloisters of stone col-
umns on all four sides, reinforced with lead and iron to add to their
strength and durability, enclosed a vast inner courtyard. In the aftermath
of the fire, most reinforced stone columns were left intact and standing.
The roof made of timber suffered most. Thus, the initial refurbishing e
forts concentrated mainly on the reprocessing and reconditioning of the
Mosque’s overall plan and design, as well as on the recycling of its still

Ibid., vol. 1 p. 322.
" Al-Qu'aiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam, p.
126. Badr *Abd al-Basit, Al-Tarikh al-Shamil li al-Madinah al-Munawwarah, vol. 2 p.
23R
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quired his throne to be thus strengthened against the jealousies of former
comrades, as well as against the efforts of the Shi’ah to restore the Fati-
mid dynasty. “A Caliph of the orthodox faith would put an end to such
intrigue, and confer legitimacy upon the (Mamluk) crown.” By and large,
Baybars was a wise and competent administrator, succeeding in estab-
lishing his popularity and power both at home and abroad.??

Baybars® stately prowess and ambitions extended to and greatly
impacted on the holy places of Makkah and Madinah as well. His archi-
tectural benefaction and patronage, in the same way, affected the fate of
the on-going, albeit agonizingly sluggish, restoration — as well as further
artistic and architectural enhancement - of the Prophet’s Mosque. Thus,
it was not by coincidence that it was Sultan Baybars who finished off the
remaining work on the roof and provided the Mosque with a double or
false ceiling also, just as it used to have before the fire, except in the
northern sector, which had only a single roof. In the same sector, the
Mosque had four colonnades instead of the former five.

As an illustration of how the restoration work before Baybars was
erratic and inept, the Prophet’s honorable burial chamber, so severely
affected by the fire, was merely sheltered by a humble temporary, wood-
en roofing and five layers of waxed cloth.> Admittedly, neither the first
few Mamluk Sultans, nor anybody else who had a hand in controlling
and administering the city of Madinah from within or without, could do
significantly more both in terms of quality and quantity of the restoration
work. All plans for comprehensive efforts had fallen into abeyance due to
the consuming conflicts with the Mongols that culminated in the fall of
Baghdad and the destruction of the Caliphate, and due to the shock-
waves that the two events had sent through the Muslim world at each and
every tier of its existence.

However, with the investiture of Sultan Baybars, the renovation
and development of the Mosque ushered in a whole new phase that ech-
oed the Mamluk outstanding architectural disposition and spirit. Histori-
ans are full of praise for such a tum of the Mosque’s fortune and, of
course, for its main originator. Al-Sakhawi?s, for example, wrote that

2 Muir Sir William, The Mameluke or Slave Dynasty of Egypt, p. 14

 Al-Quiaiti Sultan Ghalib, The Holy Cities. the Pilgrimage and the World of Istam. p.
126.

24 Ibid., p. 126.

5 Al-Sakhawi Muhammad *Abd al-Rahman, Al-Tuhfith al-Latifah fi Tarikh al-Madinah
al-Sharifah (Damascus: Dar Kinan, 2010). vol. 1 p. 322.
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However, the enclosure had two flaws: one was design-oriented
and the other one was related to the structure’s operation. First, the en-
closure extended somewhat into the honorable Rawdal (a holy place lo-
ated between the Prophet’s, that is, his wife ‘A’ishah’s, house, and be-
tween the Prophet’s minbar (pulpit)), enclosing some of its sanctified
limited space as well. Thus, taking into consideration that people, in par-
ticular pilgrims, always throng in droves to visit, supplicate and offer
prayers in the Rawdah, a number of them was always bound to be left out
because of the enclosure’s encroachment on the Rawdah’s space.

Second, the doors of the enclosure were initially left opened at all
times for the people to get closer to the three graves that it contained. The
people could also supplicate and pray inside the narrow space between
the enclosure and the second octagonal wall of the chamber facing west,
which was erected by Caliph al-Walid, because that space was part of the
Rawdah. There were other numerous benefits linked with the enclosed
spaces and some of their tangible constituents which the people wanted
to make the most of. However, keeping the doors always opened, espe-
cially during the /ajj (pilgrimage) season when the Mosque was congest-
ed most, proved challenging as many people, both men and women with
children, were prone to clogging and cluttering up the limited spaces
available inside the enclosure. Cleanliness, orderliness and overall Islam-
ic propricty and decorum were often at stake. Yet, some people were
even susceptible to committing various religious offences under the pre-
texts of getting closer to the Prophet (pbuh) and his grave, seeking bless-
ings (iabarruk), seeking intercession or resorting (o intermediary (tawas-
sul), ete.>

When the matter became too serious and excessive, it was decid-
ed that the doors be shut at all times. There was no access to the inside of
the enclosure except for the servants of the /ujral, cleaners, workers, and
occasionally for some dignitaries, or the people of high political, scholar-
ly and religious standing. However, the downside of the novel custom
was that the people were denied scores of benefits associated with the
spaces as well as physical components that existed between the second
octagonal wall around the burial chamber and the wooden enclosure
(magsurah). It was thus proposed that, if keeping the doors opened dur-
ing the pilgrimage seasons was most double-edged and problematic, they
should have been kept closed then, but opened, and the enclosure made
accessible, after the pilgrimage scasons. However, the persons responsi-

SUNE

amahudi *Ali b. Ahmad. Wafa * al-Wafa, vol. 2 p. 616,
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useful structural components and building materials. In other words, as
regards the plan, design and execution of the Mosque’s basic framework,
total creativity and ingenuity had somewhat to take a back seat. They had
to play second fiddle to the notions of replicating and following.

However, following the completion — albeit largely reproduction -
- of the Mosque’s physical framework, the Mamluk artistic sumptuous-
ness and architectural resourcefulness and vision were able to be set in
motion. Accordingly, in 666 AH/ 1267 CE Baybars is said to have pre-
sented the Mosque with a pulpit (minbar), which must have featured in-
tricately knitted geometric elements, as well as floral patterns, as part of
delicately carved arabesque designs — just as almost all Mamluk minbars,
the upper sections of the mikrabs (praying niches), decorative wall, win-
dow and door pancls, ctc., do. He did so even though the ruler of the
Yemen, al-Muzaffar Shamsuddin Yusuf, too had gifted one just about ten
years earlier. The latter, as a result, was done away with from the
Mosque. Undoubtedly, Baybars wanted to show thereby such as had the
suzerainty over the holy cities in their sight who the person in charge re-
ally was, alluding to them furthermore to rethink their schemes and re-
coil. The minbar stayed in the Mosque, evoking the personality and lega-
cy of Baybars, until 797 AH/1394 CE when, due to its prolonged exist-
ence and wear, it was replaced by a new one donated by the incumbent
Sultan al-Zahir Barquq (d. 801 AH/1399 CE).2* In 820 AH/1417 CE, an-
other minbar, which replaced the latter, was gifted by Sultan al-
Mu’ayyad Shaykh (d. 824 AH/1421 CE).2

Then in 667 AH/1268 CE, Baybars installed a high wooden en-
closure (magsurah) with three doors around the tomb, or the burial
chamber, of the Prophet (pbuh), and the abutting little chamber known as
Bayt Fatimah (the House of Fatimah). The height of the enclosure was
3.5 meters.® In 729 AH/ 1328 CE, a fourth door facing north was added
to the enclosure.?! According to Taghribirdi®?, the ceiling of the enclo-
sure was gilded.

2% Al-Sakhawi Muhammad *Abd al-Rahman, AL-Tuhfah al-Latifah fi Tarikh al-Madinah
al-Sharifah, vol. | p. 322.

> Al-Qu'aiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam. p.
143,

© Isma’il Muhammad, The Architecture of the Prophet’s Holy Mosque (London: Hazar,
1998). p. 48.

i1 Al-Samahudi *Ali b. Ahmad, Wafa® al-Waf, vol. 2 p. 611.

32 Taghribirdi Jamaluddin, A/l-Nujun al-Zahiral, vol. 7 p. 170.
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er sent by the Caliph. However, as soon as the work got underway, some
of the glaring deficiencies caused by the perennial problems that were
besetting Madinah as a microcosm of the Muslim ummah, started mani-
festing themselves.

Firstly, on the spiritual and somewhat psychological planes, the
Prophet’s burial chamber was enclosed and roofed without doing away
with the debris that had fallen into it and above its graves, something that
had left the historian of Madinah, al-Samahudi, greatly puzzled.!* They
did so under the pretext of piety, respect and Islamic decorum. Even
some technical difficultics were used as an excuse, as suggested by al-
Qu’aiti."4 At best, however, such was an outright flawed and untimely
judgement, even though caused by pure and good intentions. At worst,
the action might have amounted to a collective act of negligence and dis
regard for the chamber and its graves.

Secondly, with regard to the building technology and engineering
flair and capacities, the restoration job was rather too slow, stretched and
even somewhat incompetent. That might have been the case owing to the
lack of appropriate building materials and tools. Limited expertise might
have been the cause as well. Hence, throughout the year 655 AH/1257
CE, the refurbishment work yielded only the roofing of the honorable
burial chamber and some of its adjacent arcas towards cast, west and
south. To be precise, the partial repair work embraced mostly the ceiling,
extending from the burial chamber to the eastern wall up to the gate or
Bab Jibril, southward as far as the giblah wall and from the west, right
up to the minbar (pulpit). All this took place only in the southeastern sec
tor of the Mosque.'S By all accounts, that was too little and too modest
construction output if compared with the swiftness and efficiency of the
two previous major expansions of the Mosque, by the Umayyad caliph
al-Walid and the Abbasid caliph al-Mahdi, the first one lasting from the
beginning till the end only about three years, and the second one about
three years and a half.

Hence, for subsequent refurbishment works, significant help, es-
pecially in terms of providing building materials, such as timber, and
construction tools, was needed and received especially from Egypt. Some
tance and support arrived from Yemen as well. At any rate, it was

at

* Al-Samahudi *Ali b. Ahmad, Wafa’ al-Wafa, vol. 2 p. 601.

14 Al-Quaiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam
(Louisville: Fons Vitae, 2007), p. 125

5 Al-Samahudi *Ali b. Ahmad, Wafes” al-Wafa, vol. 2 p. 603. Al-Qu’aiti Sultan Ghalib,
The Holy Cities, the Pilerimaze and the World of Islam, p. 125.
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es, trash and fallen shards and charred wreckages in order to be provi
sionally used for prayers and other Mosque-related activities.

The predicament became all the more conspicuous when the w
commenced. As a consequence of the Mosque’s inferno, the Mosque’
roof above the Prophet’s honorable burial chamber collapsed on the roof
of the chamber. The latter then with the debris from the Mosque’s roof
caved in, bringing down some rubble onto the Prophet’s grave and the
graves of his two companions. When the work on the Mosque restoration
started and the people realized that some debris had fallen inside the
chamber above the graves, they panicked without knowing what to do.
They were unsure if removing the debris and cleaning the chamber and
its graves would be an act of submissiveness and reverence, or otherwise.
Thus, some members of the political and religious leadership in the city,
who were most closely associated with the Mosque, hastened to contact
again the Caliph in Baghdad and seek his counsel as to what course of
action to be undertaken. They agreed that whatever the Caliph decided
would be their decision, too, implying thereby the extent of both the
worldly and religious authority which the office of the caliphate had still
enjoyed.!" As a small digression, the Caliph was head of state and had
overall authority for religious and organizational matters. He was also a
reference in religious law, expressing all the more the size and convolu-
tion of a peril the Muslim state was confronted with once, caliph-less, it
was plunged into a political chaos. Correspondingly, it expressed the ex-
tent of an urgency to find a feasible and pragmatic solution for the calam-
ity, at both conceptual and operational planes.

However, the plea from Madinah fell on deaf ears in Baghdad be-
cause the Caliph, members of his government and the whole affected
population were fighting for their lives against the Mongols’ seemingly
unstoppable advances. Finally, the Mongol (Tatar) ruler, Hulagu Khan,
sacked Baghdad on February 10, 1258 CE (656 AH), causing great loss
of life. Al-Musta’sim, the last Abbasid caliph in Baghdad was then exe-
cuted on February 20, 1258 CE.12

Having received no response whatsoever from Baghdad, the peo-
ple of Madinah proceeded on their own with the mammoth task of clean-
ing up and repairing the Mosque. Though the history books do not men
tion it, they seem to have been helped, yet led, by the Iraqi workers earli-

" 1bid., vol. 2 p. 601
2 Tbn Iyas Mubammad b. Ahmad, Bada'i* al-Zuhur fi Waga'i* al-Duhur (Cairo: al-
Hayah al-Masriyyah al-*Ammah li al-Kitab, 1975). vol. 1 p. 297.






93_0.png
OTAN G el s Ralyd pleanaW iy L dg35 (2 o (S oYl Joh 3 TR
Sy WS pten 3 JA e 8 a0 AE s sl WLl
Simall Jaadl Gaegn Jash v—<“ St e paie SO OF 2lasY,
B 2 (S ) 5ol L Jaddly (S W Ol G o) el
G B pls i) o et o i s BV s ey
@ Al 58 RS all ealie Bl 2 AN e W) @l
8 ) Basll Vle et U ST nelelt Jgs e rk..;%‘v gl
Gempslsl o Jondy Lty (g Bdall ool e s g ) oIS
el oda me Lde Dl it B3y lomad) Ba 201 t55bn U]
SIS by Latolis Lipes Teid 153y Byl ol o Jam od (e 0¥
At Tpade A8 Gl oexSle 3y SUL AW ol dedail e Las
G 2 e (55 (S el pladl Aalee s, of s folaie
G At ods sl adls A s Bl s Il BUUS) RS
Y gy aslall a2 acdl ) Llast 1) LSty Gl deise
A e Leaid o el (Ll OF (53 8 V) 50 plonr) BT ot
aallae oy b astal) ol clod Jaadly BLY ged GAE der as

B A Gan 3 MYl wk OV 3hGy sauie Y1 Lol dell Lexes,
O JNSC RER N RS [ FONE U SRS P T VSRR
3909 13} cnasSimy LiSm et Lemils OF g gty DY) GO

Jaslls WA zad 5 o endl) r‘i*” (KPS 3 aslaly e

BN el oo BaST (Uil Uit angd O3 M 0Ly s





338_0.png
Spahic Omer

father, ‘Izz al-Din Aybak, and aligning as well as firming up the Mamluk
pretensions to power.!” Since it was the beginning of a new political era
for the whole of the Middle East, as well as the city of Madinah, work on
the renovation of the Mosque was still slow-moving. During the entire
year 656 AH/1258 CE, and perhaps the beginning of 657 AH/1259 CE,
only the roof near the gate called the Bab al-Salam, which was formerly
known as the Bab Marwan, was restored.!®

After Sultan al-Mansur *Ali, the mantle of the Mamluk leadership
passed to Qutuz (d. 658 AH/1260 CE). It was under his headship that the
Mamluks crashed the Mongols in the key battle of ‘Ayn Jalut in Palestine
in 658 AH/1260 CE.!® One of the most significant outcomes of the battle
was the fact that such was the first time that a Mongol advance had been
irreversibly halted, smashing forever the myth of Mongol invincibility.
Consequently, although his reign was short, lasting less than a year, Sul-
tan Qutuz remained one of the most popular Mamluk sultans with a repu-
tation bordering on legend. However, despite the brevity of his reign,
during which he took on and impeded the menace of the Mongols, the
Sultan also managed to complete the roofing work on the Prophet’s
Mosque required between the Bab al-Salam and the Bab Jibril and also
eastwards, up to the Bab al-Nisa’ in the giblah zone.2"

Sultan Qutuz was succeeded by Sultan Baybars (d. 676 AH/1277
CE). The latter’s reign marked the true beginning of a Mamluk political,
military and cultural dominance. He managed to “pave the way for the
end of the Crusader presence in the Levant and reinforced the union of
Egypt and Syria as the region’s pre-eminent Muslim state, able to fend
off threats from both Crusaders and Mongols™2! In addition, he fostered
public works, built and beautified mosques, established religious en-
dowments, built learning institutions, improved canals, harbors and forti-
fications, and added to the security of the state by a swift post between
Damascus and the capital Cairo. In the year following his enthronement,
Baybars conceived the design of reestablishing the Abbasid caliphate in
Cairo which, two or three years before, had been swept away. He re-

7 Ibn Iyas Muhammad b. Ahmad, Bada’i al-Zuhur fi Wagai* al-Duhur, vol. 1 p. 296,
'* Al-Samahudi *Ali b. Abmad, Wafaa” al-Wafa, vol. 2 p. 604

' Taghribirdi Jamaluddin, Al-Nujum al-Zahirah (Beirut: Dar al-Kutub al-‘lmiyyah,
1992), vol. 7 p. 73. Al-Magrizi Abu al-Abbas, A/-Khital (Beirut: Dar al-Kutub al
‘Timiyyah, 1998), vol. 3 p. 414.

0 AI-Qu aiti Sultan Ghalib, The Holy Cities, the Pilgrimage and the World of Islam, p.
126.

21 Buibars. hitps://en.wikipedia.ora/wi

i/Baibars (accessed on October 22. 2013).
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The Contributions of the Mamluks to the Architecture of the Prophet’s
Mosque

then that the Mamluks and their architectural penchant began rising in
Madinah, having already risen to the occasion when called upon in Egypt
and Syria in the domains of military and political affairs. Certainly, it
was not a chance that such developments coincided with each other. If
the latter, that is, military and political dominance in Egypt and Syria,
was a phenomenon, as well as a course of action, that were as much pre-
meditated and planned as dictated and shaped by a range of external fac-
tors, the former, that is, making political overtures in Madinah under the
guise of architecture and the prospect of repairing the Mosque, was an
occurrence instigated and sustained entirely by the Mamluks themselves
and their inclusive political strategies. It was a product of an amalgam of
a Mamluk sense of responsibility towards the people and their well-
being, as a direct implication of their rise to power, and the increasing
Mamluk opportunistic tendencies boosted by their relentless political,
military and even cultural expansionist ambitions.

Making the Mosque in a Mamluk Architectural Image

The first Mamluk ruler who made the first tangible architectural
contribution to the restoration program of the Mosque was al-Mansur
*Ali (d. 657 AH/1259 CE). He was the second - or the third - Mamluk
Sultan, which depended on whether the lady Shajar al-Durr (d. 655
AH/1257 CE) was the first Mamluk Sultan, or not, who was the wife
firstly of al-Salih Ayyub (d. 647 AH/1249 CE), one of the last Ayyubid
Sultans in Egypt, thén of ‘Izz al-Din Aybak (d. 655 AH/1257 CE) the
first -- or second, in case Shajar al-Durr is recognized as the first -- Mam-
luk Sultan. Sultan al-Mansur “Ali is said to have contributed building
tools and implements. His contributions are mentioned in the context of
the events of the year 656 AH/1258, the same year in which the city of
Baghdad had been conquered and devastated by the Mongols. In the
same year, additional tools and building materials also arrived from
Yemen.'®

However, it is unlikely that Sultan al-Mansur “Ali did earlier any-
thing noteworthy in relation to the subject of the Mosque restoration. He
was appointed the Sultan in 655 AH/1257 CE, approximately one year
before his first recorded contribution to the Mosque. He was then only
twenty one years old. During the first year of his reign, he must have
been quite busy cleaning up the political mess he had inherited from his

16 Al-Samahudi ‘Ali b. Ahmad, Wafa ' al-Wafa, vol. 2 p. 604.
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the Hijaz. At the same time they flushed out the Crusaders and the Ar-
menians of Cilicia from their remaining strongholds and thereby estab-
lished a grip on the Levant which was not to be broken until the Ottoman
conquest in 923 AH/1517 CE. In addition, they picked up the campaign
of rescinding the religious and political influences of the Shi’ah Fatimids
where the Ayyubids had left off. And finally, The Mamluks inherited not
only the prestige of Baghdad, but also — because it housed the Abbasid
caliph, even though he was no more than a puppet — the religio-political
authority that was inseparably linked to the institution of the caliphate.!

In the field of art and architecture, the Mamluks were generous
patrons. Their generosity was matchless to the point that their architec-
ture is generally regarded as a flowering of Muslim art. Apart from theil
inherent refined talent and taste, their case was boosted also by the fact
that when the Mongol invasions created a widespread refuge crisis in the
Eastern parts of the Islamic empire, Cairo was the obvious haven for the
displaced craftsmen from Iraq and Iran which hitherto comprised a num-
ber of flourishing centers of Muslim art and culture.? Moreover, trade
and agriculture flourished under the Mamluks. Consequently, Cairo, as
their capital, became one of the wealthiest cities in the Middle East and
the center of artistic and intellectual activity. It was dotted with majestic
and imposing domes, buildings® splendid fagades, front entrances or por-
ticos, courtyards and soaring minarets. Thus, Tbn Khaldun praised the
city highly as a cultural center, describing it as “the capital of the world,
thé garden of the universe, the meeting place of mankind”.?

The difficult circumstances in which the Mamluks® first official
contacts with and engagements in the architecture of the Prophet’s
Mosque came to pass were somewhat an indication and reminder of the
depressing state of affairs of the whole Muslim community (ummah).
The whole thing was a lesson and thus, should have served as an cye-
opener to all. The situation also presented the Mamluks with an oppor-
tunity to rise to the occasion and further assert their authority as the de
facto leaders of the Muslim world in the Middle East. Being true to
themselves and their gigantic political ambitions and plans, the Mamluks

! Hillenbrand Robert, /samic Art and Architecture (London: Thames and Hudson,
1999), pp. 139-140. Hitti Philip K., History of the Arabs (New York: St. Martin’s Pre;
1996), p. 671. Muir Sir William, 7he Mameluke or Stave Dynasty of Egypt (London:
Smith, Elder & CO, 1896), pp. 7-32.

2 Hillenbrand Robert, siamic Art and Architecture. p. 140,

* Fischel Walter 1., fbn Khaldun and Tamerlane (Los Angeles: University of California
Press, 1952). p. 74,
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