International Journal of Economics, Management & Accounting, Supplementary Issue 19: 115-132
© 2011 by The International Islamic University Malaysia

Economic Consumption Model Revisited: Infag Based on Al-
Shaybani’s Levels of Al-Kasb

Mustafa Omar Mohammed

Department of Economics, Kulliyyah of Economics and Management
Sciences, International Islamic University Malaysia, P.O.Box 10,
50728, Kuala Lumpur, Malaysia (E-Mail: mustafa@iium.edu.my)

ABSTRACT

This study attempts to investigate the economic ideas of al-Imam Mulammad
Ibn al-xasan al-Shaybani (1986), focusing on his levels of al-Kasb. The study
uses al-Shaybant’s levels of al-Kasb to develop a theoretical Infaq model that
integrates the material, spiritual, moral, social and legal dimensions. Thus the
Infaq model is broader than the concept of consumption in modern economics.
It also has some advantages over the Islamic consumption models developed by
contemporary Muslim economists. The model identifies some major implications
in terms of basic needs fulfillment, social Infaq and distributive justice. The
primary features of this model are its simplicity and comprehensiveness. It is
easy to understand yet it embodies the individual, social, material, spiritual,
moral and legal dimensions into the individual’s spending decision making and
behavior. The model is more realistic in understanding human behavior. It is
growth friendly and instills the spirit of cooperation and social responsibility at
the individual and social levels. It is suggested that future research further fine
tune with some rigourous analysis
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1. INTRODUCTION

The economic ideas of past Muslim scholars continue to draw the attention
of modern Muslim economists. The volume of literature on these ideas and
their relevance to modern economics has since the early 1930s increased
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significantly. According to Islahi (2005), “perhaps the first article to introduce
economic thought of Muslim scholars was written by @EIil (1933) in Arabic
entitled ‘Arab Economic Thought in the Fifteenth Century’ in which he
discussed economic ideas of Ibn Khaldin, al-Maqrizi, and al-Dulaji. Next,
al-Hashimi (1937) published his paper on “Economic Views of al-Birlini”
again in Arabic. The same year Rif¢at (1937) wrote on Ibn Khaldtin’s Views
on Economics’ in Urdu. The first paper in English was written by *Abdul-
Qadir (1941) entitled “The Social and Political Ideas of Ibn Khaldiin”. And
the first Ph.D. on the subject was awarded by Cairo University to Nash‘at
(1944) on ‘Economic Thought in the Prolegomena of Ibn Khaldiin’ written
in Arabic.” Some other prominent works that have been produced in this
area include Sadeq and Ghazali (1992), Islahi (1984; 1986; 1988; 2001;
2005), Kallek, Cengiz (1998; 1999), Mustafa (1998), Chapra (1999, 2000),
Rosly and Barakat (2002), Barakat (2002), Soharto, Ugi (2005), etc. These
works and a few others have covered the economic ideas of more than
twenty past Muslim scholars that include, Ibn Taymiyyah, Ibn Khaldin, al-
Magqrizi, al-Birtini, al-Dulaji, Abli ‘Ubaydah, al-Dawidi, NiDEm al-Mulk,
al-Ghazali, Abi Yasuf and al-AffahEnE. In contrast, as acknowledged
by Siddiqi (1982) the major works of al-Shaybani containing economic
ideas still remain unexplored. The few notable works that provided some
abstracts on al-Shaybani ’s economic ideas include Siddiqi (1982), which is
simply a survey of literature on the economic ideas of al-Shaybani . Siddiqi
cites another study by Udovitch (1970) that analyzes al-Shaybani ’s ideas
on partnership and profit sharing. A study by Mustafa (1998) made some
comparison between al-Shaybani and al-REghib al-AifahEnE on the subject
of dignity of work. Mustafa highlighted al-Shaybant ’s categorization of
earnings, which has some relevance to the present study. On the other hand,
a chapter in Dunya’s I°/am (1984) is perhaps the only contribution that has
tried to analyze the economic ideas of al-Shaybani from the perspective of
modern economics. Dunya discussed al-Shaybani ’s al-Kasb in five sections,
namely: al-Kasb, consumption, social Infaq, concept of money, al-IitikEr
(hoarding or monopoly), debt-based economic system and public finance
and its fiscal surbodination to al-Zakat. Although Dunya’s analysis is focused
on presenting the relevance of and implications of al-Shaybani ’s ideas for
modern economics, it has nevertheless provided a basis for the extension of
the present study, which discusses al-Shaybani ’s levels of al-Kasb in detail
with the view of developing Infaq Model. This has many advantages over
the conventional micro-consumption model and the Islamic consumption
models developed by contemporary Muslim economists.
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2. ABRIEF OVERVIEW OF SOME MAJOR RELATED WORKS

Hitherto, the conventional micro-consumption models, particularly the
Keyne’s simple consumption model and the consumer’s utlity model,
have remained the dominant models and tool of analysis even among
Muslim economists. However, critics have found many limitations to these
conventional consumption models and thus their inappropriateness in
explaining the behavior of a Muslim consumer. For example, the conventional
consumption model is guided by the self interest individualistic motivation
where the objective of the individual is simply to maximize the utility of the
material goods. The individual is only constrained by his budget line. Thus
the normative constraints are relative and assumed as given.

Being mindful of these limitations of the conventional models, a few
Muslim scholars have tried to develop Islamic consumption models. For
example, Agil, Syed Omar (1992) tried to develop the utility maximization
problem of a Muslim consumer as U = F (E,, E,) subject to the constraint
of his income Y = E, + E,, where E, is spending to achieve satisfaction in
this world that includes present consumption and savings, and E, denotes
spending for others with the view of earning reward in the hereafter. This
spending includes what is immediately consummed by the receipient
and what is invested for social purposes. Although Agil acknowledges
the importance of social and spiritual dimensions in utility maximization
problem of a Muslim consumer and that the Islamic theory of consumption
cannot be based on consummable goods only like the secular consumer, yet
his model was still based on the conventional utility maximization theory.
Unlike Agil, Kahf, Monzer (1981) incorporated Zakat (Z) and spending for
the sake of Allah (FS) in the consumer’s utility. Hence his model,

(1) Maximize U = U (FS, S) subjectto FS+S=YandDW=S>Z (W +S),
Where,

U = consumer’s utility

W = consumer’s wealth

S = savings, and

D = time derived

Kahf concludes that the goals of a Muslim consumer must include
enjoyment of material consumption as well as the enrichment of one’s life
in the hereafter. Furthermore, the Muslim consumer must replace the term
‘consumption’ with ‘final spending’, which comprises spending on goods
and services that generate immediate satisfaction in this life and spending
for the sake of Allah, which has been excluded in the term consumption in
the conventional analysis. Again similar to Agil, Kahf acknowledges the role
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that the spiritual, material and social (Zakat) dimensions play in the economic
behavior of a Muslim consumer. He also acknowledges the limitations of
using the conventional term ‘consumption’. However, Kahf still adapted the
conventional consumer’s utility model to build his model. Zarga, Anas (1992)
presented a model of a partial relationship in a Muslim’s utility function. The
study investigated the relationship between the reward in the hereafter and
one’s consumption in this world. The reward in the hereafter is dependant
on one’s intention vis-a-vis consumption. Zarga analyzed this relationship
at three levels of consumption: necessities, conveniences and refinements.
Besides being based on the conventional consumer’s utility framework, the
major draw back in Zarga’s model is that it raises a lot of complex questions
that cannot be quantified. Zaman, Asad (1992) tried to mathematically
develop foundations for an Islamic theory of consumer behavior. The author,
however, admits that the model was, “..quite similar to the conventional in
many ways...” (Zaman, 1992, p. 84).

Therefore, many of the works of Muslim scholars on micro-
consumption rely on the conventional models for their analyses. Given the
philosophy and limitations upon which these conventional models are based,
it is difficult for these Muslim researchers to explicitly derive Islamic values
from these models. At best, and in most cases, these scholars assume these
values as given. Alternatively, the other approach is to make use of Islamic
heritage and build economic models from works of early Muslim scholars.
Unfortunately, many major works of these scholars including al-Shaybant
’s have not been fully explored. Even the works that have discussed the
economic ideas of al-Shaybani do not extend their studies to the level
of developing any models based on those ideas. That gap still cannot be
filled by the existing Islamic consumption models, which are mostly based
on the conventional models. It is for these reasons that the present study,
by proposing the Infaq model, attempts to fill in this gap by developing
al-Shaybani ’s economic ideas into a model that is based on a Shariah
foundation and its principles.

Hence, the saliant objectives of this paper are firstly to present a
brief background of al-Shaybani and his work ‘al-Iktisab fi’l-Rizq al-
MustalEb followed by a resentation of al-Shaybani ’s economic ideas on
major issues and his levels of al-Kasb in particular. The paper then develops
an Infaq Model based on al-Shaybani ’s Levels of al-Kasb and discusses the
implications of the Infaq model.

The paper is divided into eight sections including the introductory
section. The second section reviews briefly selected major related works. The
third section presents an overview background of al-Shaybani and his work,
its coverage and methodology. The fourth section presents al-Shaybani ’s
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economic ideas on major issues. Section five discusses al-Shaybani ’s levels
of al-Kasb, followed by the sixth section that develops a theoretical Infaq
model. The seventh section discusses the implications of the Infaq model.
The final section concludes the study and makes suggestions for further
research.

3. AL-SHAYBANI AND HIS WORK AL-IKTISAB

This section will present an overview of al-Shaybani and his work, ‘al-
Iktisab fi’l-Rizq al- MustalEb’ [Acquiting Wealth Through Lawful Means
of Sustenance], which is often referred to simply as al-Iktisab or al-Kasb,
refelecting the theme of the book. The title embodies a Tawlidic and legal
dimensions.

3.1. THE AUTHOR

The author’s full name is Aba “Abdullih Mufammad Ibn al-xasan Ibn
Farqad al-Shaybani . He was born in 132 Hijrah/750 A.D. in Wasil although
he grew up in Kiaifah, both in Iraq. His father was an immigrant from Sham
(modern Syria). Al-Shaybant started his education during early childhood.
He learned al-Qur’an and attended Arabic and xadEth study circles. He
also studied Figh and UIEI al-Figh. At the age of 14, he started visiting Abii
xanEfah’s study circle in Kiifah where he later became an active participant
in every discussion, adopting Abii xanEfah’s Method of Figh. Among his
great Shuyiikh (teachers) were al-Imam Abii xanEfah, al-Imam Abi Yisuf,
al-Imam Malik and al-Imam al-Awza®1. Al-Shaybani ’s prominent students
included Al-Imam al-Shafih. Al-Shaybani was famous for his love for
knowledge. He used to divide his nights into three parts, reserving one-third
of it for studies. It was reported that he used to dress and change his clothes
on the reading table. He spent for the sake of knowledge all his inheritance,
allocating 30, 000 Dirham for Arabic syntax and poetry, and the rest for
xadEth and Figh. He wrote over 900 books including al-Iktisab . Other titles
include books on al-Salam (prepaid sale), trade, leasing, mortgage, Wadiah
(deposit), Hibah (qgift), al-@arf (money exchange), partnership, agency,
Kafalah (surety), xawalah (debt transfer), Waqf and al-Dayn (debt). Al-
Shaybani died in 189 Hijrah/804 A.D. at the age of 57, leaving behind rich
treasures of knowledge and a rich legacy.

3.2. HIS WORK: AL-IKTISAB

Al-Shaybani defines al-Kasb as ‘falal means of acquiring mal (wealth)’,
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which is close to the English word earning. There had never been an
extensive treatment of the concept, role and implications of al-Kasb prior
to al-Shaybani ’s treatment of this topic. Even then works produced on al-
Kasb after al-Shaybani , generally treated the subject as a sub topic under
some other major theme and were limited to the extent of being a chapter
or two included in books discussing various topics. For example, al-
Ghazal’s Ifya (n.d), Ibn Khaldin’s Muqaddimah (n.d) and al-AffahEnE’s
al-Dhart"ah (1985). Other scholars who discussed al-Kasb as cited by Abii
Ghuddah (1997) include al-Mufasibi (d.243 H), al-Imam Aba Bakr al-
Khallal (d.311 H) and “AbdulRaiman Ibn ‘Umar (782 H). It is interesting
to note some striking similarities between these works (which came much
later than al-Shaybani ’s work) and the work of al-Shayban in relation to the
classification of occupations into agriculture, animal husbandry, hunting and
fishing, manufacturing and manual labor. Nevertheless, al-Shaybani ’s work
remains the only book that is entirely dedicated to the subject of al-Kasb .
Rather, Dunya (1984) regards it as a detailed pioneering work and the first
of its kind in the realm of economic ideas in Islam. Although al-Kash was
written by al-Shaybant, it contains commentaries by al-SarakhsT.

The major contents of the book include the following sections. It
begins with the definition of al-Kasb and its dimensions. This is followed by
discussion of al-Kasb and its relationship to al-Tawakkul (reliance on Allah).
In another section al-Shaybani debates with those who regard earnings as
farEm (unlawful) in Islam or at least as something that should be pursued
under compulsion. There are topics on types and levels of al-Kasb (e.g. al-
Kash can be praiseworthy, blameworthy, compulsary, recommended, etc),
issues on Infaq, israf (waste), moderation and social Infagq.

His methodology of discussion in the book is mixed. He establishes his
views by proof from al-Qur’an, then xadEth, followed by examples from the
companions, then examples from good Muslims of the succeding generation
after the companions and finally his own opinion. There are cases in the
book where he adopts a style of debate or raised counter questions to address
the issues under discussion. His approach to al-Kasb is multi-dimensional.
It encorporates the material, moral, spititual and legal dimensions. In some
instances, al-Shaybant uses al-Kasb and Infaq inter-changably. That is, on
one hand he talks about al-Kasb and on the other he relates the Infaq aspects
of it. This can also be seen in his choices of the fadEth. For example, when
discussing the first level of al-Kasb, he uses the fadEth with the words
‘Anfighu’, meaning ‘spend it’. Hence the fadEth commands, ‘spend on
yourself, on your family and on your parents’.
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4. AL-SHAYBANI ’S ECONOMIC IDEAS ON MAJOR ISSUES

As mention in section 3.2 above, al-Shaybani refers to al-Kasb as
‘falEl means of acquiring mal (wealth)’. He says the term al-Kasb is used for
positive means of acquiring mal as well as negative means of acquiring mal.
Positive means of acquiring mal is praiseworthy and wins reward for the
acquirer here and in the hereafter. Whereas negative earnings is blameworthy
and bring sins upon the acquirer. He says al-Kasb is an obligation upon every
Muslim just as @alEh (prayer) and fasting are. Any one who refrains from
al-Kasb is considered sinful. He says, we acquire mal to satisfy our basic
needs and those for our family members and the parents. Our kasb should
also help the relatives and the members of the society in general. He attacked
the thinking of certain @EfE factions, during his time, who claimed that al-
Kasb was unlawful because a Muslim needed to depend on Allah and wait
for his fate from heaven. He sarcastically questioned them for taking food
from others saying if al-Kasb was unlawful then the food they received from
such unlawful means was also unlawful. They were not supposed to accept
it. He said almost all the prophets of Allah earned for their livelihood and
so did the companions of the Prophet s.a.w. Al-Shaybani classifies al-Kasb
into three levels: obligatory, recommended and permissible .He discusses the
division of occupations, which he classified into agriculture, hiring or leasing,
manufacturing and trading. He regards all these four as the primary sectors
in the economy. The degree of people’s preference for these occupations will
depend on the dominant economic activities at a given time.

5. AL-SHAYBANI ’S LEVELS OF AL-KASB

In this section, we present al-Shaybani ’s level of al-Kasb, which provides the
basis for developing the Infag model in the subsequent section. Al-Shaybani
classifies al-Kasb into three levels: 1) Farl al-*Ayn, 2) Mandiib and 3) Mubil,
which are discussed in detail in the following three sub-sections.

5.1. FARO AL-CAYN (OBLIGATORY)

Al-Shaybant describes this kind of al-Kasb as incumbent upon everybody
because it entails the fulfillment of the basic needs necessary to facilitate
‘ibadah (act of worship). To pray, one needs food and clothing, which cannot
be obtained except through al-Kasb. Since al-Kasb in this case has become
means to fulfill “ibadah — which is wajib (compulsary), al-Kasb becomes
compulsary too. Al-Shaybant quotes figh maxim to justify his position:
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(=) s seiela) il
“Whatever is means to facilitate wajib is itself a wajib™™.
In this first level of al-Kasb, al-Shaybani includes the basic needs (for one’s
self, his family members and his parents), settling debt and savings. Hence,
1. If one is single, he must strive to fulfill his basic needs. Al-Shaybant
includes in basic needs: food, clothing, shelter and means of transport, in
line with the following Prophetic fadEth?,
Al gl 0oVl ade 40 Lol
e s P P ENFNPAEICE S S N U ERE R PP JEPRE SR P A
“He upon whom are Allah’s blessings and Peace said to Ibn xubayshi (May
Allah be pleased with him) while teaching him, “Food to satisfy your hunger
with and clothing to cover yourself with. If you have a shelter to dwell in
then it is good, and if you have an animal to ride so much the better’”

2. If the person is indebted, then acquiring mal for settling the debt in addition to

the basic needs becomes obligatory too. Hence, those in debt are obliged to acquire

mal in order to repay their debt, as required by a fadEth al-Shaybant cites,
PA U LA NPRREY (R L

“He upon whom are Allah’s blessings and Peace said, “Debt must be settled”

3. Those who have spouses and children must acquire mal to provide the
livelihood of their families as instituted by the following Qur’anic verses
and Prophetic fadEth:
[6 : M) (R e S B e B S
“Let the women live (In “iddah) in the same style as ye live, according to
your means...."”
[233 3 AN (eans V) Juln IR Y C7mal Giefinliy (R85, A1 2515 e )
*... And the man whose resources are restricted let him spend according to
what Allah has given him.”®
[7 =53] (S 81 e (528385, 4ile 58 2)
“... But he shall bear the cost of their food and clothing...””
35250080 T Ba e tia B seia e il - s adle ) el
“He upon whom Allah’s blessings and Peace are said, “You have rights for
yourself and your family, give to each its due rights.”®

4. It is obligatory for one having a family not only to provide for the
immediate basic needs of his dependants, but also keep for them, if he has
the ability, sufficient food in store for days ahead. Based on the fadEth,

i SERPLISL P SRR PRI P g RS S B
It was reported that the Prophet (s.a.w) stored food stuffs for his family
adequate for a year.® In another fadEth,
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o ageilanaBln Meila e wil st led e i dl g alde A Lo
“He upon whom are Allah’s blessings and Peace said, “It is better to leave
your heir rich than to leave them poor begging people™°

5. Itis incumbent upon one to fend for his parents according to the following
fadEth,
e g R LS BT T - B etlnasian )3 ) OB AN Sl 5 4o ) Lad)E
Salailagaiias )l
“He upon whom are Allah’s blessings and Peace said to a man who came
to him (s.a.w) and said, “I want to join Jihad with you. The Prophet (s.a.w).
aksed him, “do you have both your parents alive? The man replied, “yes”,
then the prophet said: “Go to them, and in them do your Jihad*

On another occasion,

G Eleindsl i Al g ade 4 LadlBe e s ade ) Ladiy o NESE ST 550l
Sl pdadEiad sl g ade A eadlEe Salen g Slige def i sl ade A LadE il
It was reported that a man said to the Messenger of Allah (s.a.w), “I have
one extra dinar” The prophet said, “spend it on yourself”, the man replied,
“| still have another extra one”. The prophet said, “Spend it on your family”.
He said, “I still have another extra one”. The prophet then said, “Spend it on
your parents”2

After fulfilling the level of Farl al-Ayn, the individual should still strive to
acquire mal to achieve the following higher level of al-Kasb discussed in 5.2
below

5.2. MANDUB (RECOMMENDED)

After fulfilling the basic needs for one’s self, for his family members, settling
his debts, saving for future consumption and providing for the parents’ basic
needs, then it is recommended that he earns to provide for the basic needs of
his near relatives, has some provisions to honor his guests and assist friends
in need. Al-Shaybant cites the following fadEth:
AEalagy i seBatngn (<) pehan e d Tt Bln A a Y s dde ) L a)lS

He upon whom are Allah’s blessings and Peace said: “There is no virtue to
one who does not love for his wealth to meet the demands of his relatives, to
honor his guest, and to assist his friend”*?

5.3. MUBAx (PERMISSIBLE)

Beyond the relatives, one has the choice of either accumulating permissible
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wealth or refraining from accumulating it, which is also permissible. Al-
Shaybani says that for those who wish to control their excessive desires or
wants, it is sufficient for them to limit the goals of their earnings to the
second level. He cites the Quranic verse to support his view,
[41-40 :ile Sl (sl oo B2l 16 ol OB (a5 AlEe a2 )
*“ And for one who holds fear of standing before his Lord and thus restrained
his soul from desires, his abode will be paradise™*. Otherwise, he said, al-
Kash beyond the second level would give the earner the opportunity to widen
his sphere of Infaq to include religious obligations such as Zakat and xaj, and
recommended acts such as voluntary fadaqat and all other forms of virtues. Hence
by limiting the goals of one’s earnings to the second level, he says, the person
will only be able to fulfill a part of his religious pillars, namely Qalah (prayer)
and @awm (fasting). Al-Shaybant said the Prophet (May Allah’s blessings and
Peace be upon him) used to pray for the expansion of his rizq in his old age,
S s elialiipin S 85 B0 PSSl alle adl shid g adde A LaliS s
Heupon whom are Allah’s blessings and Peace used to say in his supplication,
Oh Lord grant the widest means of my sustenance in my old age towards my
last days”s. Al-Shaybani said among the companions there were those who
accumulated wealth for noble causes and there were those who refrained
from accumulating wealth and instead dedicated their time exclusively to
‘Ibadah. However, al-Shaybani emphasized that the means to accumulate
such wealth must be lawful and the goal must be for preserving the dignity
of man. One should not accumulate wealth just for the sake of accumulating
it. He emphasized that earnings should preferably be sufficient not only to
help friends and relatives but also the less privileged members of the society.
The work effort should largely be in the sector that has a wider sphere of
mallafah (public interest) to the society and one from which Iadagah can be
derived.. He cited the following Prophetic fadEth to support his point,
R ekl g ade i LaJld

“He upon whom are Allah’s blessings and Peace said, “the best of the people
are those who are most useful to the society”®

In the following section, we will use al-Shaybani ’s three levels of al-Kasb
to develop Infaq Model.
6. INFAQ MODEL BASED ON AL-SHAYBANI 'S LEVELS OF AL-KASB

Based on al-Shaybant s levels of al-Kasb explained in Section 5 above, his
general theory of the levels of al-Kasb can be represented by equation (2) below:
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QKS=f(K,+K ,+K )

where,

KS = al-Kasb (earning)

K., = Farl al-*Ayn Kasb (obligatory earning)

K., = Mandib Kasb (recommended earning) and

K., = MubEIlKasb (permissible earning) o

Whereas al-Shaybani defines al-Kasb as ‘the lalEl means of acquiring mal
(wealth), Infaq is the spending aspect of that mal. Abi Jayb (1998) defines
Infaq as spending of mal and its disposition. Similarly, Qal®Aj1 (1997) refers
to it as the spending of mal on basic needs and other expenditures. Therefore,
while al-Shaybani’s three levels of al-Kasb represent the objectives for
acquiring mal through falEl means, Infiq on the other hand fulfills these
objectives. Hence, the relationship between al-Kasb and Infaq is presented
in Equation 3 below:

(3)KS=1Q

where,

KS = al-Kasb (earning)
1Q = infaq (spending)

Infaq thus corresponds to al-Kasb in terms of the general theory represented
by the three levels. The Infaq general theory model is:

(4) IQ = f (Ifa + Imd + Imb)

where,
I, = Farl al-°Ayn Infaq (Obligatory spending)
|, = Mandib Infaq (Recommended spending)
I MubEl Infaq (Permissible spending)

Hence, the general concept of the first level of Infaq (Farl al-*Ayn) is
represented by

(®) 1, =f(BN,+ BN, +BN_+ D +S)

where,

BN, = the basic needs for one’s self

BN, =the basic needs for one’s family

BN, = the basic needs for one’s parents

D, = settling one’s debt and

S = savings

At this level of Infaq, it is compulsary for every individual, besides his basic
needs, to spend for the basic needs of his family members and his parents.
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He has to settle his debts and save for the future needs of the family.From
this general concept several other situations can be assumed although al-
Shaybani mentions two situations. That is, assuming the individual has no
family, neither parents nor debt obligations, then his Infaq function would be
as shown in Equation 6below:

(6) I, = f(BN,

where,

I, = Farl al-*Ayn Infaq (Obligatory spending) and

BN, = the basic needs for one’s self.

Other wise if it is assumed that he has debt obligation, then his Infaq will
cover the basic needs plus the debt expenditure (Equation 7).

(7)1, =f(BN,+ D

where,

I, = Farl al-*Ayn Infaq (Obligatory spending),

BN, = the basic needs for one’s self and

D, = settling one’s debt.

In the second level, we assume the individual has fulfilled all the Infaq
required in the first level (I.), and he is now required to assist the relatives,
visitors and friends. Thus his Infaq function will be represented by

(8) Imd = f(Ifa + Rs + Vs + I:r)

where, R_is One’s Relatives, V_is One’s Visitor(s) and F, is One’s Friend(s).
Here again as in the first level, several situations can be assumed. If the
individual is in a situation where he has no close relatives then his obligations
will only be to spend on visitors and friend. Hence his Infaq function would
look as under:

@) 1, =f(l,+V,+F,
The Third Level of Infaq (MubEl) will be denoted by:

0 1, =f(,+ 14+ Z+H+S,.0)

Where, Z, is Zakat, Hj is xaj, Sq is ladaqat and O, is other virtues.

This third level is optional according to al-Shaybani . It comes after fulfilling
the first two level, I and I_. In the third level, the individual can choose not
to accumulate wealth and thus limit his Infaq to the second level. But if we
assume that the individual chooses to accumulate wealth then he will have to
do Infaq for his Zakat and xaj obligations and provide voluntary Iadaqat to
the members of the society (Equation 9).
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7. IMPLICATIONS OF INFAQ MODEL

Kahf (1981)suggests that the Muslim consumer must replace the term
‘consumption’ with ‘final spending’, which comprises spending for the
sake of Allah, which has been excluded in the term consumption in the
conventional analysis. The term presummably will capture the spiritual
dimension of consumption. The present study introduces the term Infaq,
which is all-encompassing. Its use in the Qur’an and fadEth relates to
spending on the self, on the family, on the parents, on the society, for the
sake of Allah, and so on. Therefore, just like al-Kasb, Infaq embodies the
individual, social, material, spiritual, moral and legal dimensions into the
individual’s spending decision making and behavior.

The Infiq model combines both the Fari al-“Ayn and the Farl al-
Kifayah concepts in the individual’s spending decision making and behavior.
This automatically makes every individual socially responsible and instills
in him the moral duty of caring for others. Economically, it allows the
individual to spread his earnings, which presummably will narrow the gap
between the haves and the have nots thereby contributing to the equitable
distribution of income and wealth. Besides, the notion of caring for others
he will contribute to their income, reduce their marginal propensity to
consume and increase their marginal propensity to save, something that is an
inherently growth friendly.

The first and second levels of al-Kasb oblige every capable member of
the society to earn and make Infaq dependantupon obligatory Kasb. Thisnotion
discourages idleness and inspires efficiency in the economy. Furthermore,
in the first level, indebtedness is discouraged and savings is encouraged.
Needless to say, savings is the sacrifice of present consumption for future
consumption, which also includes the consumption of future generations.
On the other hand, indebtedness brings forward future consumption to
the present, thereby making future generations poor, something that goes
against the spirit of the fadEth cited in (4) of sub-section 5.1 of this paper.
Therefore, discouraging indebtedness means Muslim households and the
socities at large should avoid debt-based economic system that will slide
them into nations of indebtedness instead of being nations of savers and
investors. The model is also realistic as it addresses different situations at the
various levels of income. The individual is encouraged to strive for earnings
to the extent of contributing to a wider sphere of mafilafah for the society.
Finally, in the model, when the individuals achieve the second level in their
Kasb and Infaq, they rise above the level of Zakat receipients. Instead, they
become potential Zakat contributors in the following level, third level in the
heirrachy of Kasb and Infagq.
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8. CONCLUSION

This paper has presented the economic ideas of al-Shaybant on major issues
in general and his levels of al-Kasb in particular. The paper used the three
levels of al-Kasb as provided by al-Shaybani to develop the Infaq model. The
concept of the model has several advantages over the conventional micro-
consumption models. The primary features of this model are its simplicity and
comprehensiveness. It is easy to understand yet it embodies the individual,
social, material, spiritual, moral and legal dimensions into the individual’s
spending decision making and behavior. The model is more realistic in the
context of the understanding of human behavior, growth friendly and instills
the spirit of cooperation and social responsibility at the individual and social
levels. The paper hopes to trigger the interest of scholars and researchers in
exploring this new direction of research and to further improve the model
through rigorous analysis.
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ENDNOTES
1. Al-Iktisab p.99
2. Al-Iktisab, p.36

3. When one analyses the stated fadEth on basic needs, he derives three
new interpretations. Firstly, the first two items in the hadith, namely food
and clothing are the direct responsibility of the individual. Secondly,
in the last two items: shelter and transport, the Prophet s.a.w begins by
the word if, which is a conditional statement. It can be understood by
posing a counter question. That is, what if a person does not have shelter,
what if he does not have transport? The answer is, then the society or the
state should provide for him. This is unlike the first two items: food and
clothing where the statement is unconditional. The third interpretation is
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that the term ‘if” used in the fadEth is infinite. That is, if you have health
care, if you have education, and so on. With such infinite lists of basic
needs, it indicates that the basic needs vary according to time and place

4. AbEDEwEd, Sunan, kitEb 88, Chapter 39, fadEth No.3548, p.478

5. Al-Qur’an, 65:6.

6. Al-Qur’an, 65:7.

7. Al-Qur’an,2:233.

8. Ibnxajar al-‘AsqalEnE, Almadibn®Ali, Fat-i al-BErE, KitEb 30, Chapter
51, fadEth No.1968, p.209.

9. .Al-Iktisab, p.36.

10. Al-Iktisab, p.125.

11. Fat-i al-BErE, KitEb 56, Chapter 137, fadEth No.3004, p.162.

12. AbEDEwEd, Sunan, Chapter 45, fadEth No.1675, p.110.

13. Al-Iktisab, p.37.

14. Al-Qur’an, 79:40-41

15. Narrated by al-UabrEnE, Al-Iktisab, p.132.

16. Al-Iktisab, p.41.
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