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ABSTRACT

Íammad 

integrates the material, spiritual, moral, social and legal dimensions. Thus the 

It also has some advantages over the Islamic consumption models developed by 

primary features of this model are its simplicity and comprehensiveness. It is 
easy to understand yet it embodies the individual, social, material, spiritual, 
moral and legal dimensions into the individual’s spending decision making and 
behavior. The model is more realistic in understanding human behavior. It is 
growth friendly and instills the spirit of cooperation and social responsibility at 

tune with some rigourous analysis

_____________________________________________________

1. INTRODUCTION

The economic ideas of past Muslim scholars continue to draw the attention 
of modern Muslim economists. The volume of literature on these ideas and 
their relevance to modern economics has since the early 1930s increased 
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economic thought of Muslim scholars was written by ØÉliÍ (1933) in Arabic 
entitled ‘Arab Economic Thought in the Fifteenth Century’ in which he 

again in Arabic. The same year Rifc

cAbdul-

cat 

in Arabic.” Some other prominent works that have been produced in this 
area include Sadeq and Ghazali (1992), Islahi (1984; 1986; 1988; 2001; 
2005), Kallek, Cengiz (1998; 1999), Mustafa (1998), Chapra (1999, 2000), 
Rosly and Barakat (2002), Barakat (2002), Soharto, Ugi (2005), etc. These 
works and a few others have covered the economic ideas of more than 

c

ideas still remain unexplored. The few notable works that provided some 

earnings, which has some relevance to the present study. On the other hand, 
a chapter in Dunya’s Ic  (1984) is perhaps the only contribution that has 

modern economics, it has nevertheless provided a basis for the extension of 

the conventional micro-consumption model and the Islamic consumption 
models developed by contemporary Muslim economists. 
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2. A BRIEF OVERVIEW OF SOME MAJOR RELATED WORKS

Hitherto, the conventional micro-consumption models, particularly the 
Keyne’s simple consumption model and the consumer’s utlity model, 
have remained the dominant models and tool of analysis even among 
Muslim economists. However, critics have found many limitations to these 
conventional consumption models and thus their inappropriateness in 
explaining the behavior of a Muslim consumer. For example, the conventional 
consumption model is guided by the self interest individualistic motivation 
where the objective of the individual is simply to maximize the utility of the 
material goods. The individual is only constrained by his budget line. Thus 
the normative constraints are relative and assumed as given. 

Being mindful of these limitations of the conventional models, a few 
Muslim scholars have tried to develop Islamic consumption models. For 
example, Agil, Syed Omar (1992) tried to develop the utility maximization 
problem of a Muslim consumer as U = F (E1, E2) subject to the constraint 
of his income Y = E1 + E2, where E1 is spending to achieve satisfaction in 
this world that includes present consumption and savings, and E2 denotes 
spending for others with the view of earning reward in the hereafter. This 
spending includes what is immediately consummed by the receipient 
and what is invested for social purposes. Although Agil acknowledges 
the importance of social and spiritual dimensions in utility maximization 
problem of a Muslim consumer and that the Islamic theory of consumption 
cannot be based on consummable goods only like the secular consumer, yet 
his model was still based on the conventional utility maximization theory. 

(1) Maximize U = U (FS, S) subject to FS + S = Y and DW = S > Z (W + S),
Where,
U = consumer’s utility
W = consumer’s wealth
S = savings, and 
D = time derived
Kahf concludes that the goals of a Muslim consumer must include 
enjoyment of material consumption as well as the enrichment of one’s life 
in the hereafter. Furthermore, the Muslim consumer must replace the term 

and services that generate immediate satisfaction in this life and spending 

the conventional analysis. Again similar to Agil, Kahf acknowledges the role 
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behavior of a Muslim consumer. He also acknowledges the limitations of 
using the conventional term ‘consumption’. However, Kahf still adapted the 
conventional consumer’s utility model to build his model. Zarqa, Anas (1992) 
presented a model of a partial relationship in a Muslim’s utility function. The 
study investigated the relationship between the reward in the hereafter and 
one’s consumption in this world. The reward in the hereafter is dependant 
on one’s intention vis-a-vis consumption. Zarqa analyzed this relationship 

Besides being based on the conventional consumer’s utility framework, the 
major draw back in Zarqa’s model is that it raises a lot of complex questions 

develop foundations for an Islamic theory of consumer behavior. The author, 
however, admits that the model was, “..quite similar to the conventional in 
many ways...” (Zaman, 1992, p. 84).

Therefore, many of the works of Muslim scholars on micro-
consumption rely on the conventional models for their analyses. Given the 
philosophy and limitations upon which these conventional models are based, 

from these models. At best, and in most cases, these scholars assume these 
values as given. Alternatively, the other approach is to make use of Islamic 
heritage and build economic models from works of early Muslim scholars. 

’s have not been fully explored. Even the works that have discussed the 

of developing any models based on those ideas. That gap still cannot be 

on the conventional models. It is for these reasons that the present study, 

cah 
foundation and its principles. 

major issues and his levels of al-Kasb in particular. The paper then develops 

The paper is divided into eight sections including the introductory 
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research.

‘al-
[Acquiting Wealth Through Lawful Means 

refelecting the theme of the book. The title embodies a TawÍidic and legal 
dimensions. 

3.1. THE AUTHOR

c

c

c

knowledge. He used to divide his nights into three parts, reserving one-third 
of it for studies. It was reported that he used to dress and change his clothes 
on the reading table. He spent for the sake of knowledge all his inheritance, 
allocating 30, 000 Dirham for Arabic syntax and poetry, and the rest for 

cah 
(deposit), Hibah (gift), al-Øarf (money exchange), partnership, agency, 

treasures of knowledge and a rich legacy. 
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which is close to the English word earning. There had never been an 
extensive treatment of the concept, role and implications of al-Kasb prior 

some other major theme and were limited to the extent of being a chapter 
or two included in books discussing various topics. For example, al-

c

c cUmar (782 H). It is interesting 
to note some striking similarities between these works (which came much 

remains the only book that is entirely dedicated to the subject of al-Kasb . 

of its kind in the realm of economic ideas in Islam. Although al-Kasb was 

The major contents of the book include the following sections. It 

ÍarÉm (unlawful) in Islam or at least as something that should be pursued 
under compulsion. There are topics on types and levels of al-Kasb (e.g. al-
Kasb can be praiseworthy, blameworthy, compulsary, recommended, etc), 

His methodology of discussion in the book is mixed. He establishes his 

companions, then examples from good Muslims of the succeding generation 

book where he adopts a style of debate or raised counter questions to address 
the issues under discussion. His approach to al-Kasb is multi-dimensional. 
It encorporates the material, moral, spititual and legal dimensions. In some 

yourself, on your family and on your parents’. 
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acquirer here and in the hereafter. Whereas negative earnings is blameworthy 
and bring sins upon the acquirer. He says al-Kasb is an obligation upon every 
Muslim just as ØalÉh (prayer) and fasting are. Any one who refrains from 

needs and those for our family members and the parents. Our kasb should 
also help the relatives and the members of the society in general. He attacked 

for his fate from heaven. He sarcastically questioned them for taking food 
from others saying if al-Kasb was unlawful then the food they received from 
such unlawful means was also unlawful. They were not supposed to accept 

into three levels: obligatory, recommended and permissible .He discusses the 

manufacturing and trading. He regards all these four as the primary sectors 
in the economy. The degree of people’s preference for these occupations will 
depend on the dominant economic activities at a given time. 

c

which are discussed in detail in the following three sub-sections. 

5.1. FARÖ AL-CAYN (OBLIGATORY)

c

be obtained except through al-Kasb. Since al-Kasb in this case has become 
c
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1. 

self, his family members and his parents), settling debt and savings. Hence, 

includes in basic needs: food, clothing, shelter and means of transport, in 
2,

with and clothing to cover yourself with. If you have a shelter to dwell in 
3

the basic needs becomes obligatory too. Hence, those in debt are obliged to acquire 

4

livelihood of their families as instituted by the following Qur’anic verses 

“Let the women live (In ‘iddah) in the same style as ye live, according to 
your means….”5

“… And the man whose resources are restricted let him spend according to 
6

“… But he shall bear the cost of their food and clothing…”7

yourself and your family, give to each its due rights.”8

4. It is obligatory for one having a family not only to provide for the 
immediate basic needs of his dependants, but also keep for them, if he has 

It was reported that the Prophet (s.a.w) stored food stuffs for his family 
adequate for a year.9 ,

1

4

h h t i t d l t hi d di t
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your heir rich than to leave them poor begging people”10

5. It is incumbent upon one to fend for his parents according to the following 

to him (s.a.w) and said, “I want to join Jihad with you. The Prophet (s.a.w). 
aksed him, “do you have both your parents alive? The man replied, “yes”, 
then the prophet said: “Go to them, and in them do your Jihad”11

On another occasion, 

one extra dinar” The prophet said, “spend it on yourself”, the man replied, 
“I still have another extra one”. The prophet said, “Spend it on your family”. 
He said, “I still have another extra one”. The prophet then said, “Spend it on 
your parents”12

cAyn, the individual should still strive to 

below

his debts, saving for future consumption and providing for the parents’ basic 
needs, then it is recommended that he earns to provide for the basic needs of 
his near relatives, has some provisions to honor his guests and assist friends 

said: “There is no virtue to 
one who does not love for his wealth to meet the demands of his relatives, to 
honor his guest, and to assist his friend”13

Beyond the relatives, one has the choice of either accumulating permissible 
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wealth or refraining from accumulating it, which is also permissible. Al-

 “ And for one who holds fear of standing before his Lord and thus restrained 
his soul from desires, his abode will be paradise”14. Otherwise, he said, al-
Kasb beyond the second level would give the earner the opportunity to widen 

by limiting the goals of one’s earnings to the second level, he says, the person 

Peace be upon him) used to pray for the expansion of his rizq in his old age, 

Oh Lord grant the widest means of my sustenance in my old age towards my 
last days”15

accumulated wealth for noble causes and there were those who refrained 
from accumulating wealth and instead dedicated their time exclusively to 
c

such wealth must be lawful and the goal must be for preserving the dignity 
of man. One should not accumulate wealth just for the sake of accumulating 

help friends and relatives but also the less privileged members of the society. 
The work effort should largely be in the sector that has a wider sphere of 

are those who are most useful to the society”16

general theory of the levels of al-Kasb can be represented by equation (2) below:
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(2) KS = f (Kfa + Kmd + Kmb)
where, 
KS = al-Kasb (earning)
Kfa

cAyn Kasb (obligatory earning) 
Kmd
Kmb = MubÉÍKasb (permissible earning)

c

in Equation 3 below:

(3) KS = IQ
where, 
KS = al-Kasb (earning) 

(4) IQ = f (Ifa + Imd + Imb)
where,
 Ifa = Far c

 Imd
 Imb

cAyn) is 
represented by

(5) Ifa = f(BNs + BNf + BNp + Ds + S)
where, 
BNs = the basic needs for one’s self
BNf =the basic needs for one’s family
BNp = the basic needs for one’s parents
Ds = settling one’s debt and 
S = savings

needs, to spend for the basic needs of his family members and his parents. 
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He has to settle his debts and save for the future needs of the family.From 
this general concept several other situations can be assumed although al-

as shown in Equation 6below:

(6) Ifa = f(BNs)
where, 
Ifa

c

BNs = the basic needs for one’s self.

cover the basic needs plus the debt expenditure (Equation 7). 

(7) Ifa = f(BNs + Ds)
where,
Ifa

c

BNs = the basic needs for one’s self and
Ds = settling one’s debt.

fa), and he is now required to assist the relatives, 

(8) Imd = f(Ifa + Rs + Vs + Fr)
where, Rs is One’s Relatives, Vs is One’s Visitor(s) and Fr is One’s Friend(s).

individual is in a situation where he has no close relatives then his obligations 

look as under:

(9) Imd = f(Ifa + Vs + Fr)

(10) Imb = f (Ifa + Imd + Zt + Hj + Sq + Ov)
Where, Zt j q v is other virtues.

fa and Imd. In the third level, the individual can choose not 

assume that the individual chooses to accumulate wealth then he will have to 

the members of the society (Equation 9).
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Kahf (1981)suggests that the Muslim consumer must replace the term 

conventional analysis. The term presummably will capture the spiritual 

spending on the self, on the family, on the parents, on the society, for the 

individual, social, material, spiritual, moral and legal dimensions into the 
individual’s spending decision making and behavior.

c

This automatically makes every individual socially responsible and instills 
in him the moral duty of caring for others. Economically, it allows the 
individual to spread his earnings, which presummably will narrow the gap 
between the haves and the have nots thereby contributing to the equitable 
distribution of income and wealth. Besides, the notion of caring for others 
he will contribute to their income, reduce their marginal propensity to 
consume and increase their marginal propensity to save, something that is an 
inherently growth friendly.

consumption, which also includes the consumption of future generations. 
On the other hand, indebtedness brings forward future consumption to 
the present, thereby making future generations poor, something that goes 

Therefore, discouraging indebtedness means Muslim households and the 
socities at large should avoid debt-based economic system that will slide 
them into nations of indebtedness instead of being nations of savers and 
investors. The model is also realistic as it addresses different situations at the 
various levels of income. The individual is encouraged to strive for earnings 

Finally, in the model, when the individuals achieve the second level in their 
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8. CONCLUSION

in general and his levels of al-Kasb in particular. The paper used the three 

concept of the model has several advantages over the conventional micro-
consumption models.The primary features of this model are its simplicity and 
comprehensiveness. It is easy to understand yet it embodies the individual, 
social, material, spiritual, moral and legal dimensions into the individual’s 
spending decision making and behavior. The model is more realistic in the 
context of the understanding of human behavior, growth friendly and instills 
the spirit of cooperation and social responsibility at the individual and social 
levels. The paper hopes to trigger the interest of scholars and researchers in 
exploring this new direction of research and to further improve the model 
through rigorous analysis.
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ENDNOTES

, p.36

and clothing are the direct responsibility of the individual. Secondly, 
in the last two items: shelter and transport, the Prophet s.a.w begins by 
the word if, which is a conditional statement. It can be understood by 
posing a counter question. That is, what if a person does not have shelter, 
what if he does not have transport? The answer is, then the society or the 

clothing where the statement is unconditional. The third interpretation is 
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needs, it indicates that the basic needs vary according to time and place 

, 65:6.

, 65:7.

,2:233.

cAli, Fat-Í al-BÉrÊ, KitÉb 30, Chapter 

, p.36.

, p.125.

11. Fat-Í al-BÉrÊ

, p.37.

, 79:40-41

, p.132.

, p.41.
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