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Existing Framework of Inter-Religious Dialogue in Malaysia 
 

Suraya Mohamed Yasin
*
  

 

Abstract  
This paper attempts to examine the existing framework of inter-religious 

dialogue in Malaysia and its development from the very beginning. The 

goal of this study is to explore the framework of inter-religious dialogue in 

Malaysia, which promotes mutual respect and better understanding among 

the adherents of different religions in Malaysia. This research is very 

important. It presents the evolution of inter-religious dialogue in Malaysia‟s 

multi-religious society. This study focuses on:(1) Factors behind the 

development of inter-religious dialogue in Malaysia; and(2) The role of 

selected governmental and non-governmental organizations as well as 

higher education institution in promoting peace and harmony through inter-

religious dialoguein Malaysia. Descriptive and analytical methods are 

utilized in this paper. The findings will add new insights to the exiting 

literature on inter-religious dialogue. 

Keywords: Inter-religious dialogue, framework, Malaysia, institutions, 

development. 

 

 

Introduction 

Malaysia‟s multi-racial society makes it as a prime example for inter-

religious dialogue activities. Its multi-ethnic population provides the 

fundamental elements for the establishment of peaceful co-existence 

between the members of the same religious community like Muslims 

and Christians The major ethnic groups in Malaysia consist mainly of 

the Malay community (the natives), the Chinese community and the 

Indian community (non-natives).
1
 It has also showered with other 

ethnic groups like the Eurasians and natives of West Malaysia and East 

Malaysia; because of the multi-racial characteristic of the population, it 

also has varieties of culture, religion, social norms and values.
2
 Living 

                                                 
*
 International Institute of Islamic Thought and Civilization. 

1
 The las two communities have settled in Malaysia during the colonization period. 

Therefore they cannot be considered as natives. 
2
  Razaligh Muhammad Kawangit, Hamjah Salasiah, Abdul Ghafar Don, Fariza Md. 

Sham, The history of ethnic relationship in Malaysia, International Journal of Sciences 

and Research, Vol. 722016. 
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in a peaceful and harmonious environment is crucial when the society 

consists of diverse religious adherents and races. Meanwhile, the failure 

to preserve religious peace and harmony could expose the society to 

conflict and problem. 

 Inter-Religious Dialogue was firstly introduced to Malaysia‟s multi-

religious society at the same time with the implementation of Inculcation 

of Islamic Values Policy (the process of instilling the Islamic values by 

the ruling Muslim government) by the Malaysian government on 1981. 

The dissatisfactions shown by most of non-Muslims towards this policy 

made Inter-Religious Dialogue to bloom explicitly in Malaysia from the 

early 1980s up to present-day. The views of Muslim and non-Muslim 

religious leaders and intellectuals on this policy initiated the starting 

point of Inter-Religious Dialogue activities.
1  

 Few leaders and followers of other religions also misunderstood and 

misinterpreted this policy by looking at it as a way to abandon their rights as 

citizens of Malaysia, which according to them is considered as a kind of 

injustice.
2
 On the other hand, the Islamic revival movement in Malaysia 

gained a positive reaction from the government, when Dr. Mahathir 

Mohamad introduced the policy of Islamicization in administration during 

the year, 1981 which was criticized among Religious leaders, especially, by 

religious leaders representing non-Muslim organizations.
3
  

 The application of Islamic Values such as Islamic Shariah,
4
 is 

regarded as a strategy towards the formation of Malaysia as an Islamic 

State. The use of „al-Kitab‟ instead of the Bible,
5
 the provision of sites 

for the construction of places of worship, broadcasting rights in 

electronic media and education policy government, is regarded as an 

important strategy towards the formation of Malaysian, as an Islamic 

state. In this sense, the misunderstanding of these values, which were 

meant for Muslim only, by non-Muslims, led to concerns and 

dissatisfaction. They requested from the government to have discussion 

                                                 
1
 K S Nathan, Mohammad HashimKamali, Islam in Southeast Asia: Political, Social 

and Strategic Challenges for the 21stCentury (Singapore-Institute of Southeast Asia 

Studies, 2005), p. 87. 
2
 Khairulnizam Mat Karim, Suzy Aziziyana Saili, Beginning of Interfaith Dialogue in 

Malaysia (1980- 1990): Context and Practice, Al-Basirah, Vol. 1, No. 1, (2011), pp. 173-188. 
3
 Ghazali Basri, Kristianisasi Sebagai Sebuah Gerakan: Satu Tinjauan Sosiologi 

(Selangor: Universiti Kebangsaan Malaysia 1999) p. 112.  
4
 K.sJomo and A.Cheek, The Politics of Malaysia‟s Islamic Resurgence: The World 

Quarterly. Journal of Islamic Studies, 22(3) 374-403. 
5
 Ibid. Khairulnizam Mat Karim. 

https://www.researchgate.net/profile/Khairulnizam_Karim
https://www.researchgate.net/profile/Khairulnizam_Karim
https://www.researchgate.net/profile/Suzy_Saili
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and explanation on these issues. It is argued here, that non-Muslim 

approach to these issues initiated the beginning of Inter-Religious 

dialogue. The Federal Constitution in Article 3 mentions, Islam as the 

official religion of the Federation. However, other religions are grounded 

to be practiced freedom peacefully based on Article 11 of the federation. 

It affirms each person has the right to profess and practice his/her 

religion, such as managing religious affairs, establishing and maintaining 

the religious foundations and acquiring and possessing property as well 

as holding and administering it. In 1983, non-Muslim religious leaders 

have formed a council known as the Malaysian Consultative Council for 

Buddhism, Christianity, Hinduism and Sikhism (MCCBCHS), also 

known as the Council Consultation of Malaysian Religions.
1
  

 In early as 1992, the establishment of Inter-Religious dialogue began to 

attract government‟s attention through Muslims establishment of the 

Institute of Islamic Understanding Malaysia (IKIM), by Muslims to 

facilitate Inter-Religious dialogue programs
2
 attracted government‟s 

attention. In 2001, the Malaysian Consultative Council of Buddhism, 

Christianity, Hinduism and Sikhism (MCCBCHS) applied to set up the 

Malaysian Consultative Council representing four major Malaysian 

religions, Buddhism, Christianity, Hinduism and Sikhism (IFC) through a 

memorandum to the Bar Council, dated 21 August 2001. 

 The government plays an important role by enforcing various efforts 

and policies in maintaining inter-religious harmony. There are numerous 

of programmes, activities and also policies that have been introduced by 

the Malaysian government to ensure all Malaysian society with different 

ethnic and religious backgrounds to mingle with each other.
3 However, 

the conflicts and problems between the adherents of different religions 

still exists until today. Therefore, the goal of this paper is to discuss and 

elaborate the pertinent elements in the factors behind the engagements of 

inter-religious dialogue in Malaysia and the roles of selected active 

                                                 
1
 Ibid. Khairulnizam Mat Karim. 

2
 IKIM – UPM : Dialog Keharmonian Antara Penganut Agama: Agama dan Perubahan 

Iklim Dunia Pada 8 November 2016 Di Panggung Percubaan UPM Unit Perhubungan 

Korporat December 1, 2016 accessed on 21 November 2017. 

http://www.ikim.gov.my/new-wp/index.php/2016/12/01/ikim-upm-dialog-

keharmonian-antara-penganut- agama-agama-dan-perubahan-iklim-dunia-pada-8-

november-2016-di-panggung-percubaan-upm/ 
3
 David, M. K., McLellan, J., Meng, N. Y., Li, L. M., & Tien, W. Y. M. (Eds.)Ethnic 

relations and nation building: the way forward. (Petaling Jaya: Strategic Information 

and Research Development Centre (SIRD)(2010). 

http://www.ikim.gov.my/new-wp/index.php/2016/12/01/ikim-upm-dialog-keharmonian-antara-penganut-
http://www.ikim.gov.my/new-wp/index.php/2016/12/01/ikim-upm-dialog-keharmonian-antara-penganut-
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organizations in Malaysia, dealing with inter- religious activities. 

 

 

Factors Behind the Initiation of Inter-Religious Engagements in Malaysia 

Various religious issues and conflicts witnessed by the Malaysian multi-

religious society have made many religious scholars and governmental 

officials engage in dialogue to respond to such situations. Besides that, 

the external and internal factors faced by the Malaysian society are 

considered as the starting point for inter-religious dialogue, which has 

become the starting point of religious conflicts in the country. 

 

External factors: 

Living in a multi-religious society such as Malaysia is a challenge to 

religious tolerance among adherents of different religious backgrounds. The 

lack of knowledge and understanding towards other religions also led to 

disagreements and problems among different religions in Malaysia.
1 The 

disagreement usually occurs due to the nebulous feelings of other religions, 

which lead to many problems and conflicts. The Natrah Riots took place on 

11 September 1950, at 12:15 pm, when a group of 1000 Muslims stormed 

into the court regardless of the police restrictions which controlled the 

place. The second riot broke out in the Sultan Mosque and some other 

places around Singapore. 18 people were killed and 173 wounded during 

the fight with the British army and police.  

British citizens residing in Singapore were attacked, and buildings 

and cars near the court were burned. Singapore was placed under curfew 

for two days and two nights.
2
 On 13 May 1969 in Kuala Lumpur, the 

tragedy marked the tragic death of many Malaysians. The riots took 

place in Kuala Lumpur and it occurred after the 1969 Malaysian general 

election when the opposition parties made gains at the expense of the 

ruling coalition, the Alliance Party. The event documented 196 deaths, 

mostly from the Chinese, 180 injuries and other destructions which took 

place.
3
 Another incident happened on 13 March 1998 at Kg. Rawa, 

Penang where the incident occurred between Muslims and Hindus in 

                                                 
1
 NurFarhana Abdul Rahman&KhadijahMohdKhambali, Religious Tolerance in 

Malaysia Problems and Challenges. International Journal of Islamic Thought vol.3 2013. 
2
 See Ramlah Adam, GerakanRadikalisme di Malaysia(1938-1965) pp. 346-349. 

3
 Zainon Ahmad The Tragedy of May 13, 1969. The Malaysian Bar, Thursday 26 July 

2007, accessed on 30 May 2018. 

www.malaysianbar.org.my/echoes_of_the_past/the_tragedy_of_may_13_1969.html 
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Kampung Jawa. There were temples and mosques built in Kampung 

Jawa, and the overzealous adherents from both religions took a serious 

toll towards the adzan and bell rings from the Hindu temple.  

The riots were peaceful in the control of the police, however, four 

people were injured due to the tear gas warning from the police to make 

the rioters leave the place.
1 Another remarkable tragedy happened on 4 

March 2001 in Kg Medan, PJ, Selangor. This riot took place between 

Muslims and Hindus in Petaling Jaya. It initially began in a small village 

and started from 4 March until 13 March 2001. The tragedy happened 

due to the two big events between the Muslims and Hindus. The 

Muslims were preparing for a wedding while the Hindu family had a lost 

and was preparing for a funeral. The fights led to six deaths, 73 injuries 

and destruction.
2 There are also the procession of cows and pork heads 

also in Petaling Jaya.Due to the tension between Muslims and Christians 

in Malaysia, especially in Kuala Lumpur, there was an incident of 

finding two pigs‟ heads outside a mosque in 2001 which led the police to 

prompt a stern warning against stringing up emotions between the two 

believers of different religions.
3
 

 To mark the rare cases in Malaysia which made the tension between 

religious belief, the judgment of apostasy cases such as the case of Lina 

Joy, Juli Jalaludin, Hajjah Siti alWuzara, Siti Fatimah and others has 

challenged the justice system and accentuates social tension between 

different religions in Malaysia.
4 Meanwhile, the Issue of the word of 

„Allah‟in 2013 which involves Malaysian Christians appealed to the Court 

of Appealed Judgement to use the Word “Allah” in their Malay language 

Bible, publications, sermons, prayers and hymns. The case had become a 

focal point of religious contestation in Malaysia. Muslim-Christian 

relations had deteriorated from protests, Church attacks, inflammatory 

                                                 
1
 Chen  May Yee,  Maaysian Hindu-Muslim ERiot  is Eerie Echo  of 1969 Terror.  The 

Wall  Street Journal April 15, 1998. Accessed on May 28, 2018. 

http://www.wsj.com/article/SB892577934144186500 
2
 Prasana Chandran, Remembering Kampung Medan: One Year After. Malaysiakini 8 

March 2002. Accessed on 28 May 2018http://m.malaysiakini.com/news/10633 
3
 BBC News, Pig‟s Head Outside Malaysia Mosque Causes Outrage, 2 February 2012. 

Accessed on 30 May 2018. http://www.bbc.com/news/world-asia-16854036 
4
 AzweedMohamad, Radzuan Abdul Rashid, et. Al., AReviewofApostacyinMalaysia. 

Man in India, 1997(16), pp. 297-301. 

http://www.wsj.com/article/SB892577934144186500
http://m.malaysiakini.com/news/10633
http://www.bbc.com/news/world-asia-16854036
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public statements and judgements.
1 The humiliation across religions in the 

social media such as Shahul, Kelvin Yip, Kiki and others between 

adherents of different religious backgrounds with the use of social media 

in the case of Facebook, as a user named Kelvin Yip, for instance, 

insulted Islam over the Muslim call to prayer (adzan) also made so much 

chaos to the relationship between different religious adherents in 

Malaysia. He later deleted the status and apologised. Another case 

included Fairrah Asykin or known as Kiki who hit an elderly man‟s car 

with a steering lock and shouted abuses at him after a minor accident, 

which was filmed and went viral by the social media users.
2
 The alleged 

denial of individuals and groups of political parties. The coalition for 

clean and fair election known as the Bersih Rally, a loose alliance of 

almost 70 civil society organizations and several political parties, 

organized an orderly march and rally with around 40,000 Malaysians.
3
 

 

Internal factors: 

Religious understanding is an important factor to the adherents of a 

religion to accept what has already written in the Book of every religion 

and how it comes to practice. The failure of Muslims to understand the 

concept of Tawhid (Oneness of Allah) has created negative teachings 

and understanding towards Islam and has led to several problems in 

Malaysia. One of the internal factors that lead to the inter-religious 

engagement is the misguided teachings (Ayah Pin, Hasan anak rimau, 

ashabulkahfi, Prophet Rasul and others). The other internal issues are 

Partisan-based politics and competition to seize the seat. Based on the 

country‟s experience in addressing and identifying religious and racial 

conflict, there are 28 hotspots around Selangor, Kuala Lumpur, Penang, 

Kedah and Johor which face frequent fights. The most critical area is in 

Kuala Lumpur, namely the Sentul area, especially in Segambut, Sentul 

Market, and North and South Jinjang. Among the statistics that can be 

mentioned are from January to December 2006, where there were 909 

                                                 
1
 Jaclyn L.Neo, What‟s in A Name? Malaysia‟s Allah Controversy and the Judicial 

Intertwining of Islam with Ethnic Identity. International Journal of ConstitutionalLaw, 

Vol 12, Issue 3, 1 July 2014, pp. 751-768. 
2
 Farhan, Malaysian Police Yet to Identify Kelvin Yip Who Allegedly Insulted Islam in 

AllSingaporeStuff (ASS). 7 July 2014 accessed on 25 May 2018. 
http://www.alsingaporestuff.com/article/maalaysia-police- yet-identity-kelvin-yip-who-

alleged-insulted-islam 
3 Human Rights Watch, Malaysia: Citizens Denied A Fair Vote. March 5, 2008. Accessed 

on 12 May 2018. http://www.hrw.org/news/200/03/05/malaysia-citizens-denied-fair-vote 

http://www.alsingaporestuff.com/article/maalaysia-police-
http://www.hrw.org/news/200/03/05/malaysia-citizens-denied-fair-vote
http://www.hrw.org/news/200/03/05/malaysia-citizens-denied-fair-vote
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incidents involving 306 people in the „Flash point‟area. In October 

2007, 44 fights were recorded between Malays and Indians.
1

 

In Malaysia, inter-religious issues are often seen as differences related to 

people‟s religious affiliation and cultural identity which can tear people 

apart if it is not resolved wisely. However, to find points of agreement 

between members of the Malaysian multi- religious society, an 

inclusiveness or openness approach is required. Such openness in a religious 

subject should be able to maintain pure religious teachings respectively. 

 The issue related with the Christians‟
2 dissatisfaction in Malaysia 

arose when the Catholic Church made a court request to use the word 

„Allah‟ in the Herald,
3 “The Catholic weekly”. The application was 

approved by the High Court judge, Appellate Power Division, Datuk 

Lau Bee Lan on 31 December 2009. Indeed, this issue touched on the 

sensitivities of the Muslim society in Malaysia. The emergence of such 

issues showed the need for inter-religious dialogue through which 

people of different religious backgrounds in Malaysia can solve their 

problems wisely. Demonstrations and attacks on Christian places of 

worship showed the manifestation of Muslims‟ emotions which 

challenged the elements of religious tolerance among Malaysians as a 

whole.
4
 Among the attacks on the places of worship which happened 

throughout 2010 were: 

1. On 8 January 2010, the Assumption Church next to the Hospital 

                                                 
1
 Dr.NurAzuki bin Yusuff, Isu Dan PermasalahanHubunganAntara Agama Di 

Malaysia Kini Dan JalanPenyelesaiannya accessed on 17 November 2017. 

http://umkeprints.umk.edu.my/6256/1/Isu%20Dan%20Permasalahan%20Hubungan%2

0Antara%20Agama%20Di%20Malaysia.pdf 
2
Among the issues raised such as government policy in the proposal to form Malaysia 

as Islamic State and the implementation of Islamic Shari‟ah, the use of „al-Kitab‟ 

replaces Bible, the provision of places of worship, broadcast rights in electronic media 

and policies of government education. 
3
See Liow, J.C., 2011, „Islamist ambitions, political change, and the price of power: 

recent success and challenges for the Pan-Malaysian Islamic Party PAS‟, Journal of 

Islamic Studies,22 (3): 374-403; Nor, M.R.M., 2011, „Religious tolerance in Malaysia: 

an overview‟, Middle East Journal of Scientist Research, 9 (1): 23-27; Sankar, L.V. 

2013, „Malaysian editorials on the Allah issue: a critical discourse study‟, Critical 

Inquiry in Language Studies, 10 (1): 3 1-61. 
4
 MStar Online 2010 Court to hear tomorrow home minister‟s stay application on use 

of word „Allah‟, 

http://ww1.utusan.com.my/utusan/special.asp?pr=theMessenger&y=2010&dt=0106&

pub=theMe ssenger&sec=Home_News&pg=hn_12.htm 

http://umkeprints.umk.edu.my/6256/1/Isu%25
http://umkeprints.umk.edu.my/6256/1/Isu%25
http://umkeprints.umk.edu.my/6256/1/Isu%25
http://ww1.utusan.com.my/utusan/special.asp?pr=theMessenger&amp;y=2010&amp;dt=0106&amp;pub=theMe
http://ww1.utusan.com.my/utusan/special.asp?pr=theMessenger&amp;y=2010&amp;dt=0106&amp;pub=theMe
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Assunta in Petaling Jaya Old Town was targeted at 4 o‟clock 

morning. Petrol bombs were thrown into the Church grounds, but the 

bottles did not break, and fire did not occur.
1  

 

2. On 9 January 2010, the Tabernacle Catholic Church in the 

Village Melawati, Kuala Lumpur, burned. This Church had been 

operating since 1998 and had 1,500 pilgrims. Church leader Metro 

Tabernacle Major (B) Peter Yeow received a phone call about the 

fire at about 12pm on Thursday. The Church was located at the end 

of the shop lot, and it was attended by 1,500 adherents every week.
2

 

3. On the same date, Life Chapel Church in Section 17, Petaling Jaya, 

Selangor, also suffered minor damage in parts outside the building.
3

 

4. A church in Shah Alam was also attacked. Selangor police chief Datuk 

Khalid Abu Bakar said the homemade gasoline bomb (molotov cocktail) 

was thrown in a direction that did not cause any fire to the church.
4

 

5. Two cases of attempted arson were reported involving the All-

Saints Church at Jalan Taming Sari and SMK Convent along Jalan 

Convent, while in Malacca, black paint was splashed on the outer 

wall of the Malacca Baptist Church in Durian Daun.
5  

6. Petrol bombs were thrown at a church and a convent school in the 

state of Perak, and at a church in Sarawak on the island of Borneo.
6

 

7. The Lutheran Church at Jalan Othman, Petaling Jaya experienced 

the same conditions. For the following days, the priest Augustine 

Mutusamy, 43, had seen two burns on its building walls.
7  

                                                 
1
 Malaysiakini 2010 GerejaTerbakarDibalingBomPetrol accessed on 21 November 

2017 https://www.malaysiakini.com/news/121443 
2
 Bernama 2010, InsidenBakarGerejaDiDesaMelawatiDikutuk,accessed on 21 

November 2017, http://www.bernama.com/bernama/v3/bm/news_lite.php?id=466945 
3
 Malaysiakini 2010, ibid. 

4
 Malaysiakini 2010, ibid 

5
 Lourdes Charles, Izatun Shari, Raslan Baharom and Martin Cavarlho. 2010, The 

Star Online , New Cases Of Attempted Arson And Vandalism Being Probed, accessed 

on 20 November 2017. 

https://web.archive.org/web/20100114023041/http://www.thestar.com.my/news/story

.asp?file=/2010/1/11/nation/5447587&sec=nation 
6
 BBC News 2010, More Malaysian Churches Attacked In Allah Dispute, accessed on 

19 November 2017, http://news.bbc.co.uk/2/hi/asia-pacific/8450713.stm 
7
 Malaysian News 2010, Malaysian Churches Under Threat, accessed on 16 

November 2017. http://malaysiadigest.blogspot.my/2010/01/malaysian-Churches-

under-threat.html 

http://www.malaysiakini.com/news/121443
http://www.bernama.com/bernama/v3/bm/news_lite.php?id=466945
http://news.bbc.co.uk/2/hi/asia-pacific/8450713.stm
http://malaysiadigest.blogspot.my/2010/01/malaysian-Churches-under-threat.html
http://malaysiadigest.blogspot.my/2010/01/malaysian-Churches-under-threat.html
http://malaysiadigest.blogspot.my/2010/01/malaysian-Churches-under-threat.html
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8. The entrance door of the Sidang Injil Borneo Church in Seremban 2 

was partially burnt in an arson attempt early Monday in 2010, as reported 

by Negeri Sembilan Deputy CPO Datuk Abd Manan Mohd Hassan.
1

 

9. A glass window of the entrance door of a Sikh Temple in Sentul 

(Jalan Haji Salleh) was found cracked on 12 January 2009 by a 

barrage of stones, making it the first non-Christian house of worship 

hit since the controversial landmark of the „Allah‟ ruling.
2

 

 

It was reported that members of other religious communities had 

also shown their anger to the Muslim community like the discovery of 

four boar heads in two mosques‟ areas in Petaling Jaya.4 On 27 January 

2010, at the Jumhuriyah Mosque Taman Dato „Harun, a boar head was 

found in the mosque. In the Al-Imam Mosque At-Tirmizi, Sentosa, 

Kuala Lumpur, two pigs‟ heads were thrown after the jamaah performed 

Subuh prayers. Two packs of boar heads with one plastic bucket filled 

with thirty pieces of RM1 money were placed at the back entrance to the 

ground compound of Jumhuriyah Mosque, Taman Datuk Haron, while 

two others wrapped the same as well as buckets containing the same 

amount of money were found in the front entrance to the compound of 

Al-Imam Al- Tirmizi Mosque, Taman Sri Sentosa.
3

 

 
Governmental Organizations and Inter-Religious Dialogue: 

Some governmental organizations are geared specifically with dealing with 

diversity of religions. These governmental organizations are trying to 

bridge the widening gap between faiths and religions in Malaysia. There 

are many governmental organizations involved and researcher will be 

discussed two main active organizations which are World Interfaith 

Harmony and UM Centre for Civilizational Dialogue. 

 
World Interfaith Harmony 

The world community, especially religious people, celebrate the World 

Interfaith Harmony Week or World Harmony Congregation Fair held every 

first Friday of February. The celebration of harmony between world 

religions is an activity that involves people from various religions to 

promote and sustain peace between people, especially among religious 

people. This celebration was set by the United Nations (UN) and began to 

                                                 
1
 Ibid.  

2
 Ibid. 

3
 Ibid. 
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be held since February 2011. The world interfaith harmony week (WIFHW) 

is the ACW-related initiative most intimately bound up with Jordanian 

foreign policy, since its establishment by the United Nations General 

Assembly (UNGA) was proposed and promoted by the Jordanian 

government. The WIFHW resolution was passed unanimously by the 

UNGA on 20 October 2010. The one-page text was drafted by the 

Jordanian government, supported by 27 other countries, and introduced into 

the UNGA by Prince Ghazi in his capacity as personal envoy and special 

adviser to King Abdullah II
1 and organized in cooperation with Religious 

NGOs.
2 King Abdullah II addressed the 65th UN General Assembly and 

proposed the idea to further broaden his goals of faith-driven world 

harmony by extending his call beyond the Muslim and Christian 

community to include people of all beliefs.
3
  

 The United Nations General Assembly adopted the historic Resolution 

65/5 on 23 November 2010 proclaiming the first week in February to be 

observed annually as World Interfaith Harmony Week. This resolution 

encourages all states to supports on a voluntary basis, the spread of the 

message of interfaith harmony and goodwill.
4 In the resolution, the General 

Assembly proclaims the first week of February every year as the World 

Interfaith Harmony Week. All states are encouraged on a voluntary basis 

to spread the message of interfaith harmony based on love of God and love 

of one‟s neighbour or on love of the good and love of one‟s neighbor.
5
 The 

UN resolution affirms that the common values of “people of good will” far 

exceed their differences.
6 This idea was supported by China, which has 

multi-diverse population, over twenty millions of whom are Muslims. 

China supported Jordan‟s efforts for civilizational dialogue and interfaith 

dialogue. President Ho Jintao stated that, “peace, a core value in ancient 

                                                 
1
 United Nations. General Assembly, Strategic Framework for the Period 2010-2011 

(United Nation: New York, 2009), pp. 22-24. 
2
 Jeremy Carrette, Hugh Miall, Religion, NGOs and the United Nations: Visible and 

Invisible Actors in Power (Bloomsbury: United Kingdom, 2007), p. 164. 
3
 Lee Marsden, The Ashgate Research Companion to Religion and Conflict Resolution 

(Routledge: New York, 2012), p. 34 
4
 Ed Russo, The Vampire Blood Moon (Illuminated Publications: New York, 2015) 344. 

5
 40VebjurnHorsfjord, Common Words in Muslim-Christian Dialogue: A Study of Texts 

from the Common Word Process (Leiden: Boston, 2017), p. 40. 
6
 Ross Aden, Religion Today: A Critical Thinking Approach to Religious Studies 

(Plymouth: United Kingdom, 2013), p. 245. 
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Chinese Confucian teachings, can today serve as an effective bridge 

between faiths, cultures, civilizations and nations”.
1  

 In World Interfaith Harmony, it affirms every religious belief and 

tradition as well as to reflect on the qualities and values of the traditions of 

others.
2 It is this mutual respect and cooperation that will afford the 

believers firm building blocks for the establishment of the culture of peace 

at all levels. World Interfaith Harmony Week is a respond to a need, more 

than to affirm any success from it. The imperative need for dialogue among 

different faiths and religions is very important to enhance mutual 

understanding, harmony and cooperation among people. On that basis, it 

reaffirmed that mutual understanding and inter-religious dialogue 

constitute important dimensions of a culture of peace. The United Nations 

resolution also highlights: 

……..all states to support, on a voluntary basis, the spread of 

the message of interfaith harmony and goodwill in the 

world‟s churches, mosques, synagogues, temples and other 

places of worship during that week, based on love of God and 

love of one‟s neighbour or on love of the good and love of 

one‟s neighbour, each according to their own religious 

traditions or convictions (UN Resolution  65/5).
3
  

 

 In 2015, the International Islamic University Malaysia has 

organized the World Interfaith Harmony Weeks as to Honor the 

endeavor of united nation challenge to the Muslim World. The program 

was officiated by the honourable rector, Dr Zaleha Kamaruddin and it was 

well organized by IIUM Mosque team. The University strives to promote 

better understanding of Islam and harmony within Malaysia‟s multiracial 

and religious community. The university supports the idea that more 

dialogues and seminars pertaining to racial and religious relations should 

be organized to foster harmony and prevent conflicts among the country‟s 

multi-racial and multi-religious society.  

 Dialogue involving community and religious leaders could create better 

understanding of communal and religious issues and hence, help to 

strengthen peaceful co-existences. The participants in the Interfaith 

                                                 
1
 Muhamad S. Olimat, China and the Middle East Since World War II: A Bilateral 

Approach (Maryland: New York, 2014) p. 117. 
2
 Deusdedit Nkurunziza, Making Friends Across the Boundaries of Religious 

Differences (Darton: United State of America, 2014) p. 95. 
3
 General Assembly, Strategic Framework for the Period 2010-2011, p. 24. 
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Harmony programs come from 14 different countries including Bangladesh, 

Myanmar, Indonesia, Turkey, Brunei Darussalam and the United Arab 

Emirates. The World Interfaith Harmony Week is not a call to water down 

one‟s faith, but rather a call to respect natural differences and personal 

beliefs. It is a call for unity believing that all human being came from the 

same source, and they can only live in harmony if they build their 

relationship upon a solid foundation of dialogues. 

 The Britain government through the leader‟s personal contact with 

King Abdullah II, had organized this WHIFW to bridges between other 

faiths, and it was held in House of Lords, Britain. This commitment is to 

work together will all faith communities on the same values of peace and 

harmony.
1 The aim of organizing the WIFHW is also to increase 

engagement with Muslim peers and created an opportunity to attract 

attention to the challenges of Islamophobia in Britain.
2

 

There are also Amman Message, an event promoting awareness of World 

Interfaith Harmony Week, in both 2013 and 2014. This Amman Message is a 

film clip and it is a symposium which was aired on the Jordanian TV program 

entitled “Islamic Horizons”, discussing an Amman Message with the experts. 

One specific event held during the WIHW involved a meeting to evaluate 

schoolbooks in Jordan as to whether they appropriately included the common 

ground between Islam and Christianity and whether they highlighted the 

contribution of Arab Christian to Arab Muslim civilization.
3

 

 The primary objectives of the series of seminars organized during 

the Interfaith Harmony Week is to spread the message of harmony and 

tolerance among the followers of religions, faith and beliefs. Some 

objectives can be highlighted are: 

1) Mutual understanding and reciprocal knowledge of cultural, 

ethnic, linguistic and religious diversity as well as supporting 

reconciliation efforts. 

2) Building a framework for commonly shared values which foster 
social cohesion. 

3) Disseminating principles and tools of inter-cultural 

4) Dialogue through quality education and the media 
5) Fostering dialogue for sustainable development and its ethical, 

                                                 
1
 Timothy Peace, Muslims and Political Participation in Britain (Routledge: New 

York, 2015) p. 205. 
2
 Ibid, p. 205. 

3
 Mike Hardy, Fiyaz Mughal, Sarah Markiewicz, Muslim Identity in a Turbulent Age: 

Islamic Extremism and Western Islamophobia (Philadelphia: USA, 2017) p. 35. 
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social and cultural dimensions.
1  

The efforts of this WIFHW is grounded in the premise that there are 

underlying values and principles that all people share, as human beings 

with emotion, intellect and will, and regardless of all their religious 

background or worldview.
2
 These developments are of immense 

importance, for, through dialogue, contribute to building a foundation for 

mutual understanding, respect, and cooperation among people of diverse 

religious backgrounds. This had the effect of expanding the bonds of trust 

among the people of the world. 

In many instance, religious organizations provide care and basic 

services to the world‟s vulnerable communities. This organization‟s effort 

has long predated the existence of international development cooperation. 

World Interfaith Harmony has led to solidarity with the people and struggle 

against racism and racial discrimination.
3
 The theme of Interfaith Harmony 

Week is basically upon concerning the promotion of a culture of peace and 

non- violence, religious understanding, and the elimination of all forms of 

intolerance and discrimination based on religion or belief. It is also to 

recognize the imperative need for dialogue among different faiths and 

religions to enhance mutual understanding and interfaith harmony. This 

interfaith program also identifying the moral imperatives of all religions, 

convictions and beliefs call for peace, tolerance and mutual understanding 

which can reaffirms that mutual understanding and inter-religious 

dialogue constitute important dimensions of a culture of peace.
4

 

From the discussion above, the International Harmony week is 

basicallycalling on people of faith to honour the divine indwelling in a way 

that encourages understanding, respect, and cooperation among people of all 

faiths for the well-being of Malaysian communities and peace in the world. 

 

UM Centre for Civilizational Dialogue (CCD) 

                                                 
1
 United Nations, Agree to Disagree (Tudor Rose: France, 2005), p. 135. 

2
 Helmut Kury, Sławomir Redo, Evelyn Shea, Women and Children as Victims and 

Offenders: Background, Prevention, Reintegration Volume 2 (Springer Publishing: 

Switzerland, 2016), p. 388. 
3
 United Nations Department of Public, Basic Facts About the United Nations, Volume 

42 (United Nation: New York, 2017), p. 422. 
4
 Dr. Leo Semashko et al., Global Harmony Association (GHA) in The ABC of 
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Delhi: India, 2011), p. 319. 
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In history of the world, no other nation exists on earth where substantial 

numbers of Buddhists, Christians, Confucianists, Hindus, Muslims, Sikhs 

and Taoists live together in peace and harmony. These civilizational 

communities have for decades been exposed to and have interacted with the 

Western civilization. Since such civilizations come together in such a 

significant manner, they should be encouraged to dialogue with one 

another. It is through inter-civilizational dialogue and intercultural 

communication that Malaysia seeks to strengthen the sinews of national 

unity and national integration. Nonetheless, the different communities are 

fundamental to the nation's survival. That is why Malaysia views inter-

civilizational dialogue as crucial to its very existence.  

 Therefore, the University of Malaya made its pioneering attempt to 

initiate an inter-civilizational dialogue between Islam and Confucianism in 

March 1995. Following the success of its first endeavour, the University 

organized a second inter-civilizational dialogue between Islam, Japan and 

the West in September 1996. After these two major international 

conferences and several other national programs on civilizational dialogue, 

the University felt that the time was ripe to institutionalize the idea. 

Towards this end, it decided to establish a Centre for Civilizational 

Dialogue which aims to undertake various programs and activities in 

furtherance of its mission.
1 Its aim is to carry out programs for the 

development and dissemination of knowledge regarding civilizational 

studies and dialogue of civilizations in the form of international and 

national seminars, public lectures and roundtable dialogues. 

 Professor Dr.Azizan Baharuddin, director of the Center for Dialogue 

Civilization, University of Malaya had presented a paper in the seminar 

of Abdullah Ahmad Badawi, the Prime Minister of Malaysia for “A 

Year with Putrajaya”. As a representative of the Center for Civil 

Dialogue, Dr Azizan presented a paper entitled "Managing Success: The 

Dialogue of Civilization Perspective". His discussion premises are 

centered on YAB Dato 'Seri Abdullah Ahmad Badawi's efforts towards 

the building of peace not only at the domestic level but also globally. 

His discussion also addresses the ideas, policies and programs of why 

his efforts are important and meaningful in the context of a global 

movement called "Dialogue of Civilization" which is also an imperative 

for all societies in the world today. Dr Azizan's discussion is supported 

by the clear Prime Minister's efforts from his speech at the United 

                                                 
1 University Malaya, Journal of UM Centre for Civilizational Dialogue (KATHA) vol 

12, 2016. Accessed on 5 January 2018. http://dialogue.um.edu.my/activities-2016 

http://dialogue.um.edu.my/activities-2016
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Nations (UN) gathering themed "Peace Through Dialogue" and "Islamic 

State Needs Economic Co-operation," speech at the Oxford Center of 

Islamic Studies.  

 This paper also details some of the policies of YAB Dato Seri 

Abdullah Ahamd Badawi including the policy of national integrity, 

Islamic Hadhari policy, education and economic policy and all this 

should be related to the personality and personalities of the Prime 

Minister himself as an Islamic person.
1
  

 There are so many activities organized by Centre of Civilizational 

Dialogue since its establishment from 1996 until 2016. Among the 

activities of this center are as follow: 

1) Seminars: Seminar Pluralisme, Perpaduan dan Keamanan 

(Plurality, Unity and Peace), Seminar Dialog Peradaban: Peranan dan 

Kepentingan Dialog Peradaban di Malaysia, International Seminar 

Science and Religion: Perspectives of Islamic Civilizations, Seminar 

Nilai-Nilai Peradaban dan Wawasan 2020. 

2) Workshop: Workshop/Course Developing a Moral Purpose in Our 

Youths and Children, Workshop Discovering Spiritual Intelligence in 

Everyday Life: What is Indispensable for the seeker. 

3) Symposium: Symposium Environment, Ethics and Regulations. 

4) Dialogue: Dialogue Session with Delegates from Kazakhstan, 

Dialogue Islam in the United States of America and Malaysia, Dialogue 

Promoting a Discourse on Science, Religion and Development.  
5) Conference: Conference Challenges of Religious Diversity in 

Asia and US. 

6) Forum: Perbincangan Meja Bulat Perspektif Tamadun Islam dan 

Mengenai Dialog Peradaban, Forum Civilization as Dialogue: Freedom, 

Creativity, Diversity and Tolerance in Classical Islamic Thought.
2

 

 

 There are many more programs organized by Centre for Civilizational 

Dialogue since its establishment until 2016 and the programs and effort 

shown by this center are very significant in promoting global peace and 

sustainability of human civilization through dialogue as their goal is to be the 

center of reference for the development and dissemination of civilizational 

discourse and engagement within the Southeast Asian region and beyond. 

Among the involvement of the Centre of Civilizational Dialogue in 

                                                 
1
 Sivamurugan Pandian, Abdullah Ahmad Badawi: satutahun di Putrajaya: [kertaskerja 

seminar] (Cheras:Kuala Lumpur, 2006) p. viii. 
2 See Center for Civilizatinal Dialogue (CCD) accessed on 2 Disember 2017. 
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explaining issues pertaining to religion can also be seen through the 

launch of the Centre itself.This establishment and involvement of Center 

for Civilizational Dialogue was the result of a terrorist attack in New 

York and Washington on September 11. Almost all Muslim leaders in 

the world and most of the Islamic scholars have condemned the attacks 

made by terrorists in the name of Islam. The conflict has triggered a 

clash between Islamic civilization and the West. Dr Chandra Muzaffar
1
, 

stated that he was an individual whom disagreed with violence. 

Therefore, the struggle to form a Centre for Civilizational Dialogue is a 

must to show that Muslim also support the world harmony and Muslim 

are totally rejected the violence among religion.  

The Malaysian Institute of Higher Learning has made Islamic 

Civilizational Study as the basis of understanding of the history and 

development of knowledge and Islamic civilization to Muslim and non-

Muslim students. Hence, the Center for Civil Dialogue contributes greatly 

in forming a way of thinking and understanding to the university students. 

The Center for Dialogue Civilization is a very interesting center and offers 

an understanding of Chinese, Indian and Western civilization. Therefore, 

students will understand the meaning of civilization, the disparity that exists 

in it and the point of equality that needs to be nourished. The importance of 

understanding of the religion and civilization in Malaysia is highly 

demanded. Inter-racial understanding is not only adequate because the 

growth of thought among the races in Malaysia has a bearing on religious 

and civilian factors. Therefore, the Center for Dialogue Civilization is one 

of the initiatives of the government in collaboration with the University of 

Malaya to work out the minds of Malaysians that religion and civilization is 

one of the cornerstones of a better life path to humanity. The basis for the 

establishment of the Dialogue Center of Civilization is also due to the fact 

that culture and social interaction require value and ethics.
2

 

 Therefore, the importance of religion and understanding and sharing 

of civilization is something that cannot be denied. It should be the basis 

of high tolerance and good oppressiveness of disparities and similarities 

                                                 
1
 He was the first Director of the Centre for Civilizational Dialogue at the University of 

Malaya, in Kuala Lumpur. He then became the Professor of Global Studies at the 

University of Science (USM) in Penang. From 1977 to 1991, he founded AliranKesedaran 

Negara (Aliran); a multi-ethnic reform group in Malaysia for justice, freedom and 

solidarity. He later became the president of the International Movement for a Just World 

(JUST), an Non-governmental organization (NGO) that aims to raise public consciousness 

on the moral and intellectual basis of global justice.  
2
 Sidek Baba, AcuanMinda (UIAM: Kuala Lumpur, 2009) pp. 28-29. 
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so that these common foundations can be fertile without sacrificing the 

values of the creed. 

 
Non-Governmental Organizations and Inter-Religious Dialogue 

Non-governmental organizations play a vital role in the shaping an inter-

religious dialogue in Malaysia. Their responsibilities lies in the responsible 

and constructive role play in society. Formal and informal organizations, 

as well as grassroots movement, should be recognized. Thus, in this 

chapter, the researcher will discuss furthermore on the role on non-

governmental organizations such as PERKIM and MCCBCHST. 

 
Pertubuhan Kebajikan Islam (PERKIM) 

PERKIM was established on August 20, 1960 by Y.T.M Tunku Abd 

Rahman Putra Al-Haj. The purpose of its establishment is to promote Islam 

to non-Muslims, especially to those who do not embrace any religion.
1 It 

also aims to serve new converts to enhance their knowledge in Islam and 

help them solve problems they faced after they revert to Islam. The noble 

Tunku Abdul Rahman Putra Al-Haj is not only held 'Father of Merdeka', 

but also called 'Father of PERKIM'.  

 The organization was set up at the Tunku's official home in Kuala 

Lumpur on August 19, 1960. On that special day, Tunku had to meet with 

some interested Muslims, with the intention of establishing a body that will 

strive to expand Islam in the Malay Peninsula (Malaya). In early 1962, 

Tunku has paid a serius attention to the problem of Muslims in Sarawak 

who are not directly provided by the British Government. Tunku has agreed 

to set a committee of PERKIM to the Sarawak Islamic Association. With 

the efforts of Tunku Abdul Rahman, the name of the Malaysian Islamic 

Welfare Organization (PERKIM) is known as the most influential Islamic 

body in Islamic countries and to be a member of the World Congress of 

Islamic Affairs. The body is based in Beirut and the Great Mufti of 

Palestine, Syed Amin Al-Husaini as the President.  

 Two representatives of PERKIM were invited to attend the congress 

meeting in Baghdad at in 1962 and the secretary general of World Congress 

of Islamic Affairs has visited Kuala Lumpur and have been
2
 provided with 
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the best service from PERKIM Malaysia.
1 PERKIM‟s inception three years 

after independence was to spearhead the spirit of volunteerism in Islamic 

welfare works. The philosophy of PERKIM is to practice the virtues of 

Islam, or to walk the talk, to highlight to non-Muslims that Islam is a caring 

and humanitarian religion as opposed to the stereotypical image of Islam as 

cruel and oppressive. PERKIM focuses its activities on three areas 

namely welfare, religion and education. Welfare or “kebajikan” is the 

core business of PERKIM and community service is part of PERKIM‟s 

welfare activity. The goals of the establishment of PERKIM can be 

summarized as to help establish and maintain the religion of Islam as an 

official religion in the real sense. It‟s also to educate Islamic religion 

among non-Muslims so that they can increase the number of Muslims in 

Malaysia. With that it can strengthen the position of Muslims in the country 

including through social, economic and political matters. Another goals of 

PERKIM is to increase a deeper spirit of loyalty to this country in Muslims 

includes the Chinese Muslim and strengthen the beliefs and holdings of 

Muslims on the Al-Quran and Al-Hadith and emphasize the brotherhood 

through lessons and education.
2
 

 In Article 5, the Constitution of PERKIM
3 has highlighted the role of 

PERKIM which covers the following: 

a) Da'wah: To carry out the Islamic missionary to Muslims and not 

Islam in a positive and effective manner. 

i. Basic guidance of farḍuʿain. 

ii. Integration of Muslim Brotherhood such as community service 

 programs and lectures in conjunction with Maulidul Rasul. 

iii. Current activities such as the Career Reinforcement Program  

  According to Islamic Perspective, pilgrimage love PERKIM. 

b) Lessons: Giving, managing, managing and conducting lessons and 

Islamic religious education through any legitimate way. 

i. PERKIM Class: Hall Space, PERKIM Building, 150 Jalan Ipoh, 

   51200 Kuala Lumpur. 

ii. Basic learning such as tauhid, sirah, fiqh, iqra', Islamic events 

                                                 
PerananPertubuhan Kebajikan Islam Malaysia (Perkim) Terhadap Kebajikan Mualaf in 

PersidanganAntarabangsaPengajianIslamiyyat Kali Ke-3 (Irsyad2017) 3 Rd International 

Conference OnIslamiyyat Studies (Irsyad2017) (Kuis: Selangor) 1064. 
1
 Ibid. 
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 Persatuan Kebajikan Islam Malaysia (PERKIM). Accessed on 13 Disember 2017 

http://www.perkim.net.my/ 
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 Hj. Mohd Zuber Zain, PERKIM International in The Islamic Herald (Perkim: Kuala 

Lumpur, 2014) pp. 10-11. 
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   and others. 

iii. Inheritance 

c) Welfare: Carry out all charity works including giving assistance, 

donations, scholarships or scholarships to qualified and carries out other 

charity to the sick, the poor, the hard and the active.
1

 

d) Tasputra: Tasputra PERKIM is the first Islamic center of care in 

Malaysia for physical cure, mental illness vision for children from those who 

less fortunate. The center is open every day except Sundays and public 

holidays from 07.30 am to 5.00 pm. It is supported by 24 staff members 

including experts‟ therapists, supervisors, observers and cooks who provide 

services help and training for children between 2 and 10 years. 

e) Darul Falah Dormitory (ASDAF): PERKIM has chosen children 

from the Aborogines or Orang Asli community to go to school in 

town. For this reason, PERKIM has set up a hostel in Kuala Lumpur 

named Darul Falah (ASDAF). ASDAF was established on August 

19, 1995 where the first intake there were 6 students comprising 4 

men and 2 women from the Semelai tribe in Negeri Sembilan. Now, 

the ASDAF building has been placed 60 students from the tribe of 

Semai, Bateq, Mahmeri, Semelai, Temuan and Temiar. Mostly of 

them are orphans and come from poor family.
2
 

f) Darul Aitam Wal Masakin hostel Tunku Abdul Rahman Putra 

(DATAR): Darul Aitam Wal Masakin Tunku Abdul Rahman or its 

abbreviation DATAR consists of dormitory, classrooms, offices, 

surau, halls and playgrounds. The children in this house are studying 

in schools around AlorSetar. DATAR is managed by Kedah PERKIM 

and there are 40 to 50 people can be placed in this house.
3
 

g) PERKIM Health Recovery Centre: The PERKIM Kuala Lumpur 

Health Rehabilitation Center is special to help those who are older, a 

stroke attacks and nerve problems, also new patients out of the 

hospital and need therapy and social.
4
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 Facing various problems in managing new brothers especially from 

foreigners, PERKIM organizes and implements programs according to its 

ability. PERKIM chose active, positive and dynamic policies, not 

aggressive and it moves on the basis of da'wah principle as stated in the 

Qur'an by using wisdom, good advice, and by exchanging thoughts. 

PERKIM always emphasis on purity of Islam and the good deeds that 

reflect the virtue, not negative aspects that are intimidating and dynamic in 

preaching to make changes that are in line with the will of the time so that a 

way or method that is done is not out of date. 

 PERKIM's motto, "Islam is Brotherhood" becomes a pillar that must 

always be appreciated and practiced where PERKIM should be made the 

heart to unite Muslims especially members and communities locally. 

Referring to PERKIM Constitution, PERKIM symbol contains dome and 

dark green mosque with five-pointed star above the dome and the tower are 

within the crescent link above which it is written with jawi words "Islamic 

Welfare Organization of Malaysia and" PERKIM "under it. While 

PERKIM's vision is to make PERKIM a parallel NGO missionary with the 

vision of 2020 and its mission to realize PERKIM as an NGO the leading 

da'wah driver for supportive members of Islamic institutions in Malaysia 

and international.
1 In line with the objectives of its establishment, PERKIM 

carried out Islamic preaching based on benevolent works that have proven 

to be beneficial to all community groups, as well as enhance the image of 

Islam and eliminate any prejudice against Islam. PERKIM is also the 

organization responsible for spreading the correct Islamic beliefs and 

correcting the wrong and narrow Islamic beliefs. It is necessary to spread 

Islam as a safe religion and a Muslim who loves peace and brotherhood to 

reject the Islamic perception of the extremist and terrorist religion that is 

highlighted by IS terrorists.
2
 

 Based on the above discussion, it is understandable that PERKIM is a 

da'wah organization which has been carrying out da'wah activities among 

others through two approaches ie through education and welfare channels 

either before the target of embracing Islam or after accepting Islam. 

                                                 
1
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Malaysian Consultative Council of Buddhism, Christianity, Hinduism, 

Sikhism and Taoism (MCCBCHST) 

Established on 1983, the Malaysian Consultative Council for Buddhism, 

Christianity, Hinduism, Sikhism and Taoism (MCCBCHST) is a 

coalition of 9 religious organizations.
1 It was the outcome of non-

Muslim efforts to face the perceived threat of Islamic expansionism. The 

president's post in the MCCBCHST is rotated every two years among 

representatives of the five largest religions. MCCBCHST has strong 

political stand in voicing religious matters and criticism. Issues such as 

religious education for Buddhist, the amendment of Islamic laws, 

restrictions on places of worship, the lack of burial grounds, and the 

control of free ritual practice are all channelled through MCCBCHST.
2 

 The role of MCCBCHST is a liaison body for Malaysia's non-

Muslim faith communities as they strive for more open dialogue and 

collaboration among the faith traditions. At the time of its establishment, 

the MCCBCHST invited representatives of Islam to become part of the 

council; however, the leaders of the day chose not to participate. 

Nonetheless, the representative of the non-Muslim faith traditions still 

decided to form the organization. This organization is a faith-based 

association apart from the members‟ formally organized religious 

institution. This is because it is a coalition of many faiths in the same 

organization. This organization is a faith-based association apart from 

the members‟ formally organized religious institution. This is because it 

is a coalition of many faiths in the same organization. These 

organizations are likely role to press for the civil rights of their 

respective ethnic communities as well as to maintain the multi-faith 

nature of Malaysian society.
3 MCCBCHST is the most prominent 

initiative and organization and as the name suggests, the consultative 

council is a NGO made up of community leaders from the major non-

Muslim faith groups in Malaysia.
4
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 In April 2002, the Human Rights Commission of Malaysia 

(SUHAKAM) initiated a dialogue among groups such as the Malaysian 

Islamic Development Department, the Malaysian Ulama Association, 

and MCCBCHST. A plan was mooted to create an Interfaith 

Commission aimed at promoting understanding and respect among the 

country‟s citizens.
1 MCCBCHST has pointed out to government 

authorities that religious places and people had been targeted and 

attacked from doing their worship. Therefore, they have asked for 

official intervention to ensure that worshippers of all faiths may come to 

and go from their places of worship safely. 

 In 2012, the MCCBCHST put forth an initiative requesting from the 

Ministry of Education to allow all religions to teach their holy scriptures 

in national and government-aided schools to children from their 

respective traditions. They also requested for the authorities from each 

religion to prepare and grade exams which would be recognized both the 

Ministry of Education and every religious authority. 

 MCCBCHST has actively involved in many controversies issues in 

Malaysia. One of the issue is the statement from the organization the on-

media statement of 25April 2013. The statement is call upon the authorities 

to allow Bersih sit-in rally to process as planned. The police have the duty 

and capacity to ensure that the assembly proceeds peacefully without 

disruption from any quarter. The organization also appealed for all involved 

parties to conduct themselves with decorum and honor.
2

 

 In the controversy that arises regarding the Word of Allah in 2014, 

the National Unity and Integration Department proposed the setting up of 

an “Inter-religious Understanding Committee”. Minister in the Prime 

Minister Department, Tan Sri Koh Tsu Koon has in charged for national 

unity, and he stated that the committee would comprise “senior 

representatives from the Islamic Development Department (JAKIM), the 

Institute of Islamic Understanding (IKIM) as well as from the Malaysian 

Consultative Council of Buddhism, Christianity, Hinduism, Sikhism, and 

Taoism (MCCBCHST) and the role is to promote understanding and 

harmony. Leaders from various religions sitting together with the relevant 

government departments. “Let all the religious leaders with their all 
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spirituality sit down and have dialogued”.
1 This council has been very 

loud in advocating for improve recognition of the rights of non-Muslim in 

Malaysia and fights against a selection of circumscriptions placed on non-

Muslims including restrictions on the construction of places of worship, 

the translation of religious texts into the Malay language and on the 

conversion from Islam to another religion.
2 

 To conclude, MCCBCHST can be best considered as an 

organization which established to promote unity, harmony and 

understanding amongst people of different religions through 

conferences, seminars and other channels. Besides, MCCBCHST also 

promote the religious, cultural, educational and social rights. 

 
Higher Educational Institution and Inter-Religious Dialogue 

The opportunities for changing the students‟ lives through changing the 

world, and changing the world through changing students‟ lives, are 

immense. Therefore, the role of higher educational institutions remarked 

the greater solutions to harmony and creates respect and better 

understanding among religions in Malaysia. In this chapter, the 

researcher chose the most active organization from IIUM to discuss 

upon the activities and understanding of inter-religious dialogue among 

students in Malaysia. 

 
Quranic Youth Club (QYC) IIUM 

The researcher has chosen Quranic Youth Club (QYC IIUM) as the most 

active institution regarding the involvement of the organization in inter-

religious dialogue. The interview had taken place on Thursday 

September 2016, from 3pm-5pm in ISRAK Office. The student 

President of Quranic Youth Club has explained and shared QYC role 

and activities regarding their involvement in Inter-Religious Dialogue 

programme from the year of 2000 until 2017. 

 

Background of the Club 

The organization was officially established in 2000 and it runs under 

BUDI UCCE (University Centre Community Engagement). The early 

establishment of QYC is through Quranic mentoring which is the 
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teaching of Quran and Tajwid in IIUM and the selected schools in 

Gombak area. The expertise of QYC members are mostly through 

Quranic Mentoring. Therefore, the early involvement of QYC as an 

official organization under IIUM was all through Quranic Mentoring. 

Starting from the year 2015, QYC had changed its area of Dakwah to 

non-Muslim. The factor of engagement with non-Muslim is because of 

so many incidents occurred between different adherents in Malaysia. 

This had led to the change of focus from within religion to inter-religious 

engagement. Therefore, QYC has come with a new module which 

focussed more to Inter-religious issues in Malaysia. There are so many 

programmes organized by QYC including seminar, Iftar, street Dakwah, 

research, training of trainee, camp, forum, Dinner and so on. 

 In the year of 2014, the new module has started by organizing a project 

of Inter- Religious Dialogue named BUDDIES. This project has catered the 

issue regarding non- Muslim students in IIUM. The initiative that took 

place under CLAV (Centre of Leadership and Virtue) has collected the 

details and database of non-Muslim students in IIUM and try to approach 

the students by inviting them to sit and sharing their experience being in a 

Muslim society (majority of IIUM students are Muslim). Another initiative 

is through Street Dakwah Programme. This is the best programme held 

under QYC and has awarded by IIUM Board of Directors. 

In the early year of 2015, there was a research and project and it 

becomes the mainstay of QYC in becoming the pioneer in Muslim and 

non-Muslim engagement in the University. The project was started by 

Interfaith Outreach and it is an adaptation from experience and 

knowledge of the members of QYC. This idea was proposed by the 

members of QYC itself. In order to do research, the members of QYC 

must have a very good knowledge on outreaching people. Therefore, 

QYC has organized another project which is training of trainee to the 

members of QYC. The training has divided into three phases and was 

teach by the alumni of Friendly Comparative Religion (FCR) members, 

Br. Shah Kirit. The phase 1 of training has introduced the members of 

QYC to the importance of the IFD itself. It is two days‟ workshop and 

there was an interactive dakwah training which is to expose the members 

of QYC to the nature of multi-religious society in Malaysia. Day 2 

workshop has brought the QYC members to practical part which is street 

dakwah project. This is to approach the non-Muslim occasionally to 

show that Muslim care about other religion. 

Phase two of the training is the workshop on understanding Islam. 

The  speaker has elaborated more on misconceptions of Islam and how 
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to present the true religion to non-Muslim. On the second day workshop, 

the participants have experience a harmony visit to the church in 

Damansara Methodist Church. The objective of the programme is to 

expose QYC members on how other faiths way of worshipping. The 

participants also had chance to observe the Sunday worship of the 

Christians and having Q&A session with them. The aim is to bring the 

message of tolerance and engagement between Muslim and Christians. 

Phase three of the programme was focusing on Peace and 

Generation which was held in Bali, Indonesia. It was a three days camp 

and all trainers are from Indonesia including seven Muslim and 13 

Christians. There was also an inter-religious hiking since it was 

involving between Muslims and Christians. The concept of hiking 

activity is more to inter-religious engagement which in every station to 

the top of the hill, the participants were having ice-breaking and sharing 

between each other. The participants are from Christians, Buddhists, 

Muslims and Taoists. There was also a bonding game between the 

participants and the group binding were given their own topic on God, 

Book, Ritual and Ceremony. The outcome of the programme is every 

participant can accept the differences between different adherence and 

having mutual understanding between each other. 

In 2016, QYC had organized a Harmony Dinner which involves 100 

Muslims and 50 representatives from other faiths such as Buddhists and 

Christians. It was held at Nelayan Restaurant and the concept is one table, 

many religions. The Harmony Dinner aimed at having mutual 

understanding and acceptance between multi-religious backgrounds. The 

purpose is to celebrate the differences and the meals served are all suitable 

for many religions. There are also bonding game and speech from every 

representative. The programme has eventually reached its goal and at the 

same time can be as a good networking for the participants itself. 

There is also forum organized by QYC in 2016 entitled “Extremism 

in The Perspectives of Religions”. The panellist is from three different 

religions which Dr Fatmir Shehu represents Islam, Dr Living Lee 

represents Christianity, Miss Loh Peeling represents Buddhism, and Mr 

Tan Hoe Chieo represents Taoism. There are almost 300 participants 

involves from IIUM and outside. The forum aimed to clear the 

misconceptions of every religion about extremism and how religion sees 

it as a threat to the adherents of each religion. 

There is also Mega Charity Theatre organized by QYC on the 

concept of delivering message of Islam through Theatre. It shows that 

Islam does encourage entertainment but in a proper manner and way. 
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The story was based on issues in religion and story from Quran. The 

programmes were called as charity because it is a joint venture theatre 

with Hidayah Centre. It is a fund to Hidayah Centre to build a dakwah 

Center in the future. 700 participants were joining the theatre and it 

involves Muslims and also muallaf (the reverts). In 2017, there are some 

programmes planned by QYC such as camp 2.0, Global Inter-Faith 

Tour, Inter-Faith Dialogue 2.0, and Theatre 2.0. It is all well organized 

by QYC and the outcome of the programmes were basically revolving 

around elimination of prejudices between different religious 

backgrounds, preserve the purity of every scripture, understanding Islam 

and other Religions, delivering true message of every Religions, to avoid 

oppression in Religions. All the objectives of the programmes accepted 

and well presented in all activities organized by QYC. 

From the above-mentioned discussion, the researcher conclude that 

QYC is the most active and consistent organization among many 

educational institution in promoting peace and harmony among 

adherents of different religious backgrounds in Malaysia. 

 

Conclusion 

From Malaysian context, it is a challenging journey to attain mutual 

respect as well as better understanding between the members of 

Malaysian society as Malaysia is one of many countries that comprises 

more than one nation and race. To promote and maintain peace and 

harmony among the members of Malaysian society, it needs a lot of 

efforts from the adherents of Malaysian religions such as Islam, 

Christianity, Buddhism, and Hinduism.  

 In order to ensure harmonious relation between multi-religious 

societies in Malaysia, it is very important to promote inter-religious 

dialogue at the grass root so that Malaysia can be a step forward to the 

promotion of better understanding between each other. Dialogue plays a 

vital role to bridge Malaysia‟s multi-religious society and therefore the 

application of inter-religious dialogue to the Malaysian society is very 

significant. Interfaith dialogue is the vehicle to promote understanding 

between people of various faiths who, despite their different beliefs, 

have many things in common. Religion in its very nature has nothing to 

do with violent acts, since all religion teach about ethics and virtues. 

Religion teaches us how to treat others and not to hurt and also 

discriminate others. Nonetheless, people always do not pay attention to 

what other religions embody and hence ignorance and prejudices has 

become outrageous. Through inter-religious dialogue, people are invited 
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to speak out about their religions so that they can see the points of 

commonality among religions.  

 This paper presented that there are several internal and external 

problems which could jeopardise interreligious relations in Malaysia. The 

situation of religious harmony in Malaysia has also been discussed in order 

to show that there is tension although it is not as serious as other countries 

in the world. In addition, creating and ensuring a harmonious co-existence 

is the main agenda for the organizations that has been discussed earlier. The 

government has implemented various efforts and policies to maintain 

religious harmony therefore the religious peace and harmony can be 

achieved. As a conclusion, apart from discussing the fundamental factors 

and current situation of religious harmony in Malaysia, this paper also 

discussed the contribution of selected organizations and institutions to 

religious peace and harmony in Malaysia. Among the important elements 

are acceptance, understanding, co-operation, as well as right and justice. 

These elements are important to strengthen inter-religious relations as well 

as building a harmonious coexistence. 

Effective communication channels between different religious 

communities are one of the most important methods of conflict 

resolution. It can squash the rumours and problems solved before they 

become too big. Religious leaders or representative can also take 

initiative to communicate with police, the media, and with the 

government. There are also so many creative campaigns can be 

promoted through media. The publishers and editors of national and 

local print and electronic media can keep the enthusiasm upbeat by 

publishing stories where adherents between different religious 

backgrounds have helped each other in times of dire need or vice-versa. 

 The time has come to play a pro-active role in schools and colleges 

and introduce inter-religious education that can promote communal 

harmony as part of the curriculum. The government, higher institutions 

and schools need to work towards creating alternative curriculum 

material, which present a more balanced view of religious history, as 

well as promote respect for all religious traditions so the peace and 

harmony can be promoted in all level. 
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