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Editorial

This is the third publication of al-Burhan for the year 2021. We have had the first
issue in February and a special issue for themed papers from the Inaugural
Jamalullail Chair for Prophetic Sunnah International Conference published in
June. This second ordinary issue consists of seven articles: three articles in English,
three articles in Arabic, and one article in a language of the Muslim society,
following the established format of al-Burhan. We also have authors from across
the globe in addition to authors from International Islamic University Malaysia.
We are committed to bring this journal forward and improve that which are
necessary with the sole purpose of making al-Burhan one of the leading platforms
for academic exchanges with regards to knowledge on Islamic revelation. We hope
that the journal will leave a positive impact on the intellectual advancement of the
society and the betterment of humanity.

The first article of this issue was submitted by a professor from al-Azhar
University. Following a thorough examination of several copies of manuscripts,
the author attempts to correlate some early Hijazi and Kafan Qur’an fragments to
their Ancestral ‘Uthmani codices. The author does not aim to classify those
parchments according to their readings, which were systematically canonised
later by Ibn Mujahid (d. 324/936), but he examines them according to their
province and the earlier codices on which they were based. By so doing, the author
hopes that the research will provide a useful mechanism to test the veracity of
accounts maintained in Islamic sources on the earliest codices of ‘Uthman.

Moving from the study on Qur’anic mushaf, the second article traces the
history of the contribution of women in the field of tafsir. The study undertaken
by two female scholars from Islamic Science University of Malaysia (USIM)
enumerates several women who have contributed to the interpretation of the
whole Qur'an or parts of it. The authors highlighted that female exegetes are like
diamonds in the sky. They were not many as male scholars of tafsir, but they
possessed special qualities and were significant members of the society. The
authors have also stressed that the interpretation of the Qur'an has always been
evolving by a principle known as “ijtihad” and it is not limited to a specific gender.

The third article pursues a hadith critical analysis and probes the subject
of al-taswir or as the author put it, handmade image-making. The authors
differentiate between two-dimensional and the three-dimensional images. It is
intriguing that instead of using the conventional term of ikhtilaf (dispute), the
authors conducted their study in light of the term ittijahat (trends). They provided
verification for more than a dozen hadiths and offered a preferred position for the
ruling on producing and acquiring two-dimensional and the three-dimensional
images.
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The first Arabic paper of this issue treats a similar subject to the first
English paper that is the critical study of the authenticity of the Qur'an in response
to the criticism raised by the orientalists. In their paper, the two scholars from
Bangladeshi institutions provide their response to the claim of grammatical errors
found in the Qur'an. They consulted both the English and Arabic sources to address
this issue.

The fifth and sixth articles both have connection to Bangladesh as well.
The former studies the issue of late marriage in Bangladeshi society whilst the
latter focuses on the principle of sadd al-dhard’i® and its application in the
formulation of religious verdicts on issues related to women in Bangladesh. We can
here conclude that the Arabic papers of this issue should have contributed to the
enhancement of Bangladeshi studies especially regarding the study of revelation
and applied scriptural studies.

As for the last article, for the first time al-Burhan publishes an article in
the Chinese language with the help of an expert reviewer and after consulting
those well-versed in the language. This article is a Chinese translation of a work by
Syed Naquib al-Attas titled The Concept of Education in Islam: A Framework for an
Islamic Philosophy of Education. The author has requested for permission to translate
and completed the translation for quite a while. She eventually decided to publish
her translation in this journal. The editorial would like to thank Ms. Syamilah Heng
Kamal Koh for her assistance in this regard.

The editorial board will continue to improve the presentation and the
editing of articles for this journal. Some formatting schemes are adopted to comply
with the requirement of the Malaysian Citation Centre and the international
standard for the publication of journals. It is our hope that this journal will
continue to progress and benefit its readers.

Khairil Husaini Bin Jamil
Editor-in-Chief
August 2021
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Correlating Some Early Hijazi and Kiifan Qur'an Fragments
to their Ancestral ‘Uthmani Codices

Mohammad Said Mitwally Tbrahim Alrahawan *

ABSTRACT: Through a palaeographical and comparative analysis of certain Quran fragments—
preliminarily deemed to have belonged in the mid-first to early second Islamic century—this paper
attempts to provide a scheme of their possible ancestral codices transcribed during the reign of the
third Muslim caliph ‘Uthman b. ‘Affan. It examines how those parchments reflect 44 cases of
consonantal variations in their texts, which were reported and elaborated by early Quran experts,
including Ibn Abi Dawid al-Sijistani (d. 316/928) in al-Masahif, and the fifth-century Andalusian Aba
‘Amr al-Dani (d. 444/1052) in his Mugni. The paper does not aim to classify those parchments
according to their readings, which were systematically canonized later by Ibn Mujahid (d. 324/936),
but according to their province and the earlier codices on which they were based. It would help us
to test the veracity of accounts maintained in Islamic sources on the earliest codices of ‘Uthman.

Keywords & Phrases: Quranic studies; Mushaf; Qird at; Hijazt; ‘Uthmani Codices.

" Associate Professor, Department of Islamic Studies in English, Al-Azhar University, Cairo, Egypt.
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Introduction

In the past century, several early manuscripts have been published in facsimile editions
and were approximated to belong to the late first and second Islamic century. We presume
the correlation between these fragments and the original mushafs produced by ‘Uthman
and confirmed in Islamic literary sources. We are going to examine three groups of
Qur’anic manuscripts: one group which has been confirmed as belonging to early Hijazt
codices, a second group which are known to be transitional Hijazi and as a result, must
have been transcribed at the end of the reign of al-Walid ibn ‘Abd al-Malik, and a third
group which are known to be late or Kiific manuscripts. The selection of those parchments
was based on their consisting of a considerably larger number of folios, which would
facilitate a successful comparison in addition to representing three presumably major
stages of development. Although they have both been proven to belong to the Damascene
codex and were transcribed according to the reading of Ibn ‘Amir, we have included as well
other codices since their parchments were not examined by previous scholar such as Yasin
Dutton. They include Arabe 328b (14 folios), Marcel 18/1 of the National Library of Russia,
St. Petersburg (26 folios) and Arabe 328e. The first two parchments belong to Parisino-
petroplitanus while the third is a part of B.L. Or. 2165. Such is the case of Tiibingen M a VI
165 Qur'an Manuscript, which has been proved to belong to the earlier Medinan codex and
transcribed in accordance with the reading of Nafi and Ibn ‘Amir.

This paper attempts to conduct a paleographic analysis of certain portions of
Hijazi and Kafan manuscripts to investigate a presumably hypothetical relationship
between them and earlier codices written at the time of ‘Uthman. Such an investigation
may help us to identify whether those parchments include variant readings of the Qur'an
and to what extent they reflect what was mentioned in Islamic literary sources on the
earlier codices of ‘Uthman. The following list includes the parchments which were
subjected to examination in this paper.

1. Early Hijazi and Kiifi Parchments Examined in this Paper
1.1 B.L.Or. 2165

Due to their similarities to Arabe 328a in the type of script used, the transcription which is
according to the Syrian Ibn ‘Amir’s variant, generous patronage by the reigning court, and
depiction of the same type of verse numbering anomalies as Arabe 328a,' Yasin Dutton
could hazard the guess that manuscripts such as 328a and B. L. Or. 2165 are the products of

! Ibn ‘Amir died 118 AH. His main transmitters, namely Hishim bin ‘Ammar (153/-245) and Ibn
Dhakwin (173-242) died in the third century. The supposition that this manuscript follows the
reading of Ibn ‘Amir is problematic since it is proposed to belong to the first Islamic century. It is
more realistic to compare the manuscript to the Damascene codex. But even conclusively presuming
that it is Damascene cannot be absolutely accepted after the conclusion of Intisar Rabb who has
shown that the manuscript is not Dimashqi but Himsi. See: Rabb, Intisar A., “Non-Canonical Readings
of the Qur’an: Recognition and Authenticity (The Himsi Reading)", Journal of Qur'anic Studies 8 (2):
84-127.
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a pre-Walid time,? i.e., somewhere within the period 30 - 85 AH, with the end of this time
range being the safer, though not necessarily the more correct, guess.® Prior to Yasin
Dutton, William Wright* and Josef von Karabacek® dated the manuscript to the early eighth
century, which is approximately the end of the first century post-hijrah or the beginning
of the second century. But Adolf Grohmann® and Noseda’ placed it in the first Islamic
century. The codex comprises 128 folios scattered in three places: B. L. Or. 2165, British
Library of London (121 folios)?, Arabe 328e, Bibliothéque Nationale, Paris (6 folios)®, and
LNS 19 CA® of Dar al-Athar al-Islamiyyah, Kuwait (bifolio).*°

1.2 Codex Parisino-Petropolitanus

The total number of its folios is 98. It comprises Arabe 328a of Bibliothéque Nationale, Paris
(56 folios),'* Arabe 328b (14 folios),'2 Marcel 18/1 of the National Library of Russia, St.
Petersburg (26 folios),"* Vaticani Arabi 1605 of the Biblioteca Apostolica Vaticana (1 folio),"
KFQ60, Nasser D. Khalili Collection of Islamic Art as well as London (1 folio),® with all of

2 Dutton, Yasin, "Some Notes on The British Library's Oldest Qur'an Manuscript (Or. 2165),"
Journal of Qur'anic Studies 6 (2004): 71.

3 Ibid.

4 Wright, William, ed., Facsimiles of Manuscripts and Inscriptions (Clowes and Sons Ltd.: London 1875—
1883): LIX.

> Karabacek, Joseff von, "Julius Euting's Sinaitische Inschriften," Wiener Zeitschrift Fiir Die Kunde Des
Morgenlandes 5 (1891): 324; idem., "Arabic Palaecography," Wiener Zeitschrift Fiir Die Kunde Des
Morgenlandes 20 (1906): 137. For a similar dating of bifolio LNS 19 CA® that is part of this codex, see:
Gruendler, Beatrice, The Development of the Arabic Scripts: From the Nabatean Era to The First Islamic
Century according to Dated Texts (Harvard Semitic Series 43, Scholars Press: Atlanta 1993): 135.

¢ Grohmann, Adolf, "Zum Problem der Datierung Der Altesten Koran—Handschriften," in Akten Des
Vierundzwanzigsten Internationalen Orientalisten—Kongresses Miinchen, 28. August Bis 4. September
1957, ed. H. Franke (Deutsche Morgenlindische Gesellschaft 1959): 272.

7 Noseda, Sergio Noja, "Note Esterne in Margin Al 1° Volume Dei ‘Materiali Per Un'edizione Critica
Del Corano’," Rendiconti: Classe Di Lettere E Scienze Morali E Storiche 134 (2000): 1, 19-25.

8 Dutton, "Some Notes," 44.

? Déroche, Francois, Catalogue Des Manuscrits Arabes: Deuxiéme Partie: Manuscrits Musulmans —
Tome I, 1: Les Manuscrits Du Coran: Aux Origines De La Calligraphie Coranique (Paris: Bibliothéque
Nationale, 1983): 62.

10" Jenkins, Marilyn, ed., The Al-Sabah Collection: Islamic Art in The Kuwait National Museum
(London: Sotheby, 1983): 18.

"W Déroche, Catalogue Des Manuscrits Arabes, 59.

12 Thid, 60.

3 Déroche, La Transmission Ecrite Du Coran Dans Les Débuts De L’Islam: Le Codex Parisino-
Petropolitanus (Leiden & Boston: Brill, 2009), 8-13.

" Levi Della Vida, Giorgio, Frammenti Coranici in Carattere Cufico: Nella Biblioteca Vaticana, Studi e
testi no. 132, (Citta Del Vaticano: Biblioteca Apostolica Vaticana: Vatican City, 1947), 1-2.

15 Déroche, Frangois, The Abbasid Tradition: Qur'ans of the 8th to the 10th Centuries AD, the Nasser D.
Khalili Collection of Islamic Art, (Oxford University Pressm 1992) 1, 32.
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these representing 46 percent of the Qur’an. It was studied by Déroche, who suggested that
they belonged to the third quarter of the first/seventh century'® while Noseda dated them
to the first Hijri century”. After examining Arabe 328a, Yasin Dutton concluded that the
parchment was written as an imitation of the earlier Damascene codex sent by ‘Uthman."®

1.3 Arabe 330 (g)

The parchment was transcribed in Hijazi script and should be dated to the second half of
the first century. It consists of 43 folios, 20 of which bear the name Arabe 330g, 12 belong
to Marcel 16, National Library of Russia, St. Petersburg, 6 belong to Rennes Encheres 2011,
Lot 151 in addition to 4 under Is. 1615 II, Chester Beatty Library, Dublin, Ireland and 1
bearing the name Ms. 1611-MKH235, Beit al-Qur'an, Manama, Bahrain. In total, these
represent 21 percent of the text of the Qur'an.” The script, thin and slender in style, also
has a distinct vertical emphasis without any semblance of a rightward slant.

1.4 Tiibingen VI 165 Qur’an Manuscript

The codex Tiibingen VI 165, which comprises 77 folios of a Qur'an fragment, now belongs
to Universititsbibliothek Tiibingen. Radiocarbon dating was done on the parchment
through Documenta Coranica. It was dated within the time frame of 649-675 CE with
greater than 95.4 percent probability,® The manuscript contains continuous text of the
Qur'an from 17:35 to 36:57, constituting 26.2 percent of the total text of the Revelation.
Gottfried brought them to Germany while he served as the first Prussian Consul to
Damascus in the middle of the nineteenth century. Wetzstein acquired numerous ancient
Arabic manuscripts. He forwarded a small catalogue he published along with his
confirmation that more than 1,100 Kiifan folios of the Qur’an he had collected would be of
interest to those involved in paleography and Qur'anic criticism.?! Although he was the
first to provide a brief description for V1 165,? he labeled those folios as Kaific when in fact,
they are all Hijazi. Furthermore, he numbered the first verse of the manuscript as 17:37
instead of 17:35, with the latter being in line with modern printed editions of the Qur'an.”

16 Déroche, La Transmission Ecrite Du Coran, 177.

17 Noseda, "Note Esterne," 19-25.

8 Dutton, Yasin, "An Early Mushaf According to the Reading of Ibn ‘Amir," Journal of Qur'anic
Studies 2 (2001): 71-89.

1 Déroche, Catalogue Des Manuscrits Arabes, 1, 145-146.

20 "Raritit entdeckt: Koranhandschrift stammt aus der Friihzeit des Islam" Universititsbibliothek
Tiibingen, Germany, accessed March 18, 2019, https://uni-tuebingen.de/universitaet/aktuelles-und-
publikationen/pressemitteilungen/newsfullview-pressemitteilungen/article/raritaet-entdeckt-
koranhandschrift-stammt-aus-der-fruehzeit-des-islam.html.

2 Wetzstein, Johann G, Catalog Arabischer Manuscripte in Damaskus Gesammelt, (Berlin: Druck von
Trowitzsch & Sohn, 1863), 2.

2 Tbid, 17.

B Weisweiler, Max, Verzeichnis Der Arabischen Handschriften, Universititsbibliothek Tiibingen, Volume II,
(Leipzig: Harrassowitz, 1930), 125.
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1.5 Codex Ms. Qaf 47

Qaf 47 is an early Hijazi manuscript consisting of 36 folios, 29 of which exist in Cairo bearing
the label Qaf 47, in addition to seven folios which belong to Ms. Or. Fol. 4313,
Staatsbibliothek, Berlin. While a duplication of the Egyptian parchment copied by
Bernhard Moritz* is available at the Gotthelf-BerstriRer Photo Archive, the original folios
that belong to the Egyptian National Library are no longer accessible. Although Bernhard
Moritz dated the fragment to the third Islamic century, paleographical and radiocarbon
analysis conducted by Corpus Coranicum dated it to the first Islamic century. Noseda
places the timeframe of this manuscript in the first century after Hijrah.” Likewise,
Grohmann also dates another folio of this manuscript, which is currently at Dar al-Kutub
al-Misriyyah in Cairo, to the first century.?

1.6 Saray Medina la Codex Topkapi Saray1r Medina 1a also known as Topkap: Saray1
Miizesi: M 1.

Though limiting his study to one Hijaz style folio of Medina 1a, Grohmann compared it
with first century Arabic papyri and presumed that it is ascribed to the first century post-
hijrah.” Bergstrisser and Pretzl confirm that, "der mehrere stark voneinander abweichend
Schriftziige aufweist, ... ist wohl einer der letzen Vertreter <der Hijazi> Schriftgattung” (... which
shows several very different characteristics, the last representative of the Hijaz style of
writing...).”® According to Islamic Awareness,

"With the exception of the final hand, the manuscript is penned in differing forms of
Hijazi script, all of which confess acquaintance with Kifan tendencies from the
Umayyad period, evidenced by the uniformity and regularity of their appearance and
the overall presentation of the page.””

They based their conclusion on noticeable similarities of script style found in Marcel 13 and
Arabe 330c in addition to TIEM SE 321. The salient features of Marchel 13 have been
provided by Francois Déroche who showed its close affinity with Medina 1a as well as
falling within the boundaries of script used by ‘Abd al-Malik ibn Marwan.*® Medina 1a

2 Moritz, Bernhard, ed., Arabic Palaeography: A Collection of Arabic Texts from The First Century of
The Hidjra Till The Year 1000, (Cairo: The Khedivial Library, 1950), 44.

25 Noseda, "Note Esterne," 19-25.

26 Grohmann, Adolf, "The Problem of Dating Early Qur'ans," Der Islam 33 (1958): 222; Gruendler, The
Development of The Arabic Scripts, 135.

7 Grohmann, Adolf, "The Problem of Dating Early Qur'ans", Der Islam, volume 33 no. 3 (1958), pp.
221-222.

28 Bergstrisser, Gotthelf; Pretzl, Otto, Die Geschichte des Qorantexts, Dritter Teil, Lieferung 2 (Leipzig:
Dieterich'sche Verlagsbuchhandlung, 1936) III: 256.

¥ "Codex Topkap: Sarayt Medina 1a - A Qur'an Located at Topkap: Sarayt Museum, Istanbul, From 1st/
2nd Century Hijra," Islamic Awareness, accessed on March 21, 2010, https://www.islamic-
awareness.org/quran/text/mss/medinala.html.

3 Déroche, Frangois, "Colonnes, Vases Et Rinceaux Sur Quelques Enluminures D'Epoque Omeyyade”,
Comptes Rendus Des Séances, 2004, (Académie Des Inscriptions & Belles-Lettres, 2006), pp. 227-264.
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consists of 305 folios, which is based on the Gotthelf-BergstriRer-Filmarchiv.*! This is a
group of Quranic manuscripts collected by Bergstrdfer and Pretzl and now studied,
digitized, and conserved by Corpus Coranicum, which was established at the Berlin-
Brandenburg Academy of Sciences and Humanities.*

1.7 Kodex Wetzstein I 1913 (Ahlwardt 305), Staatsbibliothek zu Berlin

Marx dated the 210-folio fragment, representing almost 85 percent of the Qur’an, to the
second half of the first century and the first half of the second century.* It is transcribed
in Hijazi script and consists of 216 folios, 210 of which are classified as Wetzstein 1I
1913, Staatsbibliothek, Berlin in addition to six folios in Arabe 6087, Bibliotheque
Nationale, Paris.* The folios contain about 85 percent of the text of the Qur’an, thus making
it one the earliest and almost complete Hijazi Qur'ans.*

1.8 St. Petersburg manuscript E-20

E-20 consists of 81 folios and is probably dated to the second century hijrah (final quarter
of the eighth century CE).* Rezvan based his dating on radiocarbon tests*’ in addition to
paleographic analysis. * Déroche has also accepted this dating.* E-20 was originally
brought to the Institute of Oriental Studies at the Russian Academy of Sciences (Saint
Petersburg) in 1936 under the inventory number 1936-2780.* Efim Rezvan revealed that
the St. Petersburg manuscript is a part of a Qur'an codex containing another Qur'an
fragment (12 fol.), preserved at the Museum of Katta Langar (Bukhara, Tashkent,
Uzbekistan), with one fragment (1 folio) extant at the Library of the Administration of
Muslim Affairs at the Republic of Uzbekistan, another fragment (1 fol., bearing no. 11604)

3 Marx, Michael, "The Koran According to Agfa Gotthelf-Bergstriflers Archiv Der
Koranhandschrift", Trajekte - Zeitschrift Des Zentrums Fiir Literatur- Und Kulturforschung, 2009,
Volume 19, pp. 25-29.

32 Ibid.

33 Marx, Michael. "The Qur'an - The First Arabic Book" in U. Franke, J. Gierlichs (Eds.) in collaboration
with S. Vassilopoulou, L. Wagner, Roads of Arabia - The Archaeological Treasures of Saudi Arabia, (Berlin:
Ernst Wasmuth Verlag, 2011), 194, 199.

3 Déroche, Frangois, Catalogue Des Manuscrits Arabes: Deuxi¢me Partie: Manuscrits Musulmans -
Tome I, 1: Les Manuscrits Du Coran: Aux Origines De La Calligraphie Coranique., (Paris: Bibliotheque
Nationale, 1983), 67.

3Marx, Michael. "The Qur'an”, 194, 199.

3¢ Rezvan, Efim, The Quran of Uthman, St. Petersburg, Katta Langer, Bukhara, Tashkent, (St. Petersburg:
St. Petersburg Center for Oriental Studies, 2004), 69-70.

7 Rezvan, Efim, "On the Dating of an “Uthmanic Qur'an” From St. Petersburg", Manuscripta
Orientalia, 2000, 6 (3), 19-22.

% Rezvan, Efim, "The Qur'an and Its World VI. Emergence of A Canon: The Struggle For
Uniformity", Manuscripta Orientalia, 1998, Volume 4, No. 2, p. 26.

% Déroche, Francois, "Note Sur Les Fragments Coraniques Anciens De Katta Langar
(Ouzbékistan)", Cabiers DAsie Centrale, 1999, Volume 7, p. 70.

0 Rezvan, The Quran of Uthman, 17.
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belonging to the al-Beruni Institute of Oriental Studies in Tashkent (Uzbek Academy of
Sciences) as well as a bifolio, which exists at Ibn Sina Library (Bukhara). The total number
of folios represent 40 percent of the Qur'an.*

The St. Petersburg fragment was dated using the C-14 method by Efim Rezvan at the
laboratory of the University of Groningen. The measured value gives a dating within 775-
995 CE with a probability of 95.4 percent.

1.9 Cairo Great Qur'an Codex

It is also known as “The Qur’an of ‘Uthman” at al-Husayn Mosque in Cairo. The manuscript
is allegedly attributed to ‘Uthman, though it does not seem so due to its well-formed Kafan
script, which is written in dark-brown ink with sparse diacritical marks. Moritz dates it to
the late first/early second century, though it evidently shows, in its style, a script and
layout of a later origin. Some Muslim scholars such as Muhammad Bakhit, Muhammad ‘Abd
al-‘Azim al-Zurqani, the author of Manahil al-Trfan and Su‘ad Maher,® claimed that it should
be attributed to the Caliph ‘Uthman while others like Salah al-Din al-Munajjid* and Tayyar
Altikulag, who presented a full edition of the manuscript in 2009, confirmed that it is not.
It is a rare manuscript of earlier times which is still extant in its almost complete form (99
percent of the Revelation). The total number of its folios is 1,087. Only four folios are
missing (after folio nos. 100, 637, 883 and 1051) and others were restored by hand later
(folio nos. 43, 63, 64, 65, 500, 1051, 1053, 1086 and 1087). It remained from 1305 AH / 1887-
88 CE to 2006 at al-Husayn Mosque in Cairo, after which it was taken to the Central Library
of Islamic Manuscripts in Sayyida Zaynab Mosque.

1.10 ‘Abdur-Rahman ibn Zidan Qur’an Codex - Meknes

Though the parchment originally consists of 380 folios, only 282 folios were photographed
by Pretzl in 1934. It was written in early Kifan script.* However, it is obviously known to
be a regular Kufi B.II script. Most dated manuscripts of this type tend to be from around
the middle of the third Islamic century. The Moroccan Sharif ‘Abd al-Rahman ibn Zidan
originally owned it. Its copy is now available at Gotthelf-BergstraRer-Archiv. The original
is stored at the Royal Lib. of Rabat* under the number 12610. It has been claimed that
another fragment of the Kiifan Codex or a copy of it appears to have been preserved in the

1 Rezvan, Efim, "New Folios from ‘Uthmanic Quran I. Library of Administration for Muslim Affairs of
the Republich of Ozbekestan," Manuscripta Orientalia 10 (March): 32-41.

2 Moritz, Arabic Palacography, 13-16.

# Altikulag, Tayyar, Hz. Osman’a Nisbet Edilen Mushaf- I Serif (Kahire El-Meshedii’l-Hiiseyni
Niishast), (Istanbul: IRCICA, 2009), 1, 119-120, 139-140.

4 al-Munajjid, Salah al-Din, Dirasat fi Tarikh al-Khatt al-Arabi Mundbu Bidayatibi ila Nibayat al-Asr al-
Umauwi, (Beirut: Dar al-Kitab al-Jadid, 1972), 53-54.

4 Altikulag, Hz. Osman’a, 119-120.

46 “Corpus Coranicum”, accessed July 12, 2019,
https://corpuscoranicum.de/handschriften/index/sure/7/vers/194?handschrift=2

47 “Katalog Maroc, Les trésors du royaume” (Paris: Musée du Petit Palais, 2002), 101.
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Tariq Rajab Museum in Kuwait® but through a comparison of the pages published by Dr.
Wheeler, we found that it is not compatible at all with the corresponding pages of the
Qur’an that was published by Gotthelf-BergstriRer-Archiv. It seems similar to Meknes in
script and its landscape layout.

1.11 The Samarkand Kiifan Codex

It was published in a facsimile edition by the Russian orientalist S. Pissaref in 1905 and is
well known as the Tashkent Qur'an codex.* The manuscript is estimated to have had 950
folios originally but over the years, individual folios have been removed. Pissaref’s
facsimile edition includes 353 folios. In 1992, 15 of the original folios were stolen and sold
in auctions, so today, only 338 folios of the manuscript remain. This codex is similar to
other monumental Qur’ans like BNF 324, The codex is dated to the late eighth/early second
century® due to the more developed Kiifan script style, ornamentation, and large format.

1.12 Topkapi Saray 44/32

This manuscript is known as the Mushaf attributed to ‘Uthman or Topkapi Palace Museum
(No. 44/32) and is known as a mostly complete copy of the Qur'an (408 folios) with the
exception of two missing folios. In 2007, Tayyar Altikula¢ published it in a facsimile
edition.”! This script style dates to the late seventh/early eighth century and was used well
into the ninth century.

1.13 ‘Ali ibn Abi Talib Codex: Rampur Raza Library: No. 1 kaift

It is a 345-folio parchment consisting of 287 x 202 mm sheets and is held at Rampur Raza
Library, India, no.1, account: 24536D. According to Arshi, this parchment is a priceless copy
ascribed to the penmanship of Amir al-Mu'minin ‘Alf ibn Abi Talib al-Qurashi al-Hashimi
(d. 40/661). However, this attribution is obviously impossible. Modern gold and colored
borders decorate the margins of it pages.*?

1.14 Arabe 333d

Arabe 333 d contains 18 folios of Kaifan script from 61 through 78 of the BNF Arabe 333.
Though it has a limited number of folios, it included 6 cases of consonantal variations
which may help us identify its ancestor codex. It is 200 x 266 mm in measurement while
the areas with writing measure 138 x 218 mm.

1.15 Petermann I 38 (Ahlwardt 339)

8 Mentioned by Dr. Brannon Wheeler on his website:
https://www.usna.edu/Users/humss/bwheeler/quran/kufi_393.html

¥ Pissaref, S., Samarkandskii kuficheskii Koran, (St Pétersbourg: I'Institut Archéologique de St.
Pétersbourg, 1905).

%0 Rezvan, Efim, “Mingana Folios: When and Why,” Manuscripta Orientalia 11 (December): 195.

St Altikulag, Tayyar, al-Mushaf al-Sharif, Attributed to ‘Uthman ibn Affan (Istanbul: IRCICA, 2007).

52 Arshi, Imtiyaz Ali, Catalogue of the Arabic Manuscripts in Raza Library Rampur, Band 1: Quranic Sciences
and The Science of Traditions, (Rampur: Raza Library Trust, 1963), 2-3.
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It consists of 213 folios covering almost half of the text of the Qur'an (from surah 19 to the
end) written in Kifan script. Clearly, it is considerably later than the manuscripts
considered in this paper. It measures 130x190mm. Its sides are almost damaged and has
some faults in the margins.*®

2. Consonantal Variations of the Text Skeleton

The manuscripts which constitute our materials are extensive enough to contain several
distinctive consonantal variants marked by the addition or omission of a particular letter
in the consonantal outline of the text. Muslim scholars since Ibn Abi Dawad and al-Dant
have discerned 43 words which are supposedly represented differently in ‘Uthman's six
codices, namely the early Medinan,* late Medinan, Meccan, Syrian, Kiifan and Basran
codices.

However, the exact number of ‘Uthman's codices is controversial. Aba ‘Amru al-
Dani provides two conflicting accounts on the distribution of those mushaf; the former
claims he made four copies (ja'alahu ‘ala arba'i nusakh) three of which were distributed to
Kufah, Basrah and Syria and the last which he kept for himself.** The other account
provides that he copied seven and distributed the extra ones to Mecca, Yemen, and
Bahrain. Though al-Dani does not give credence to this account which was mentioned by
Ibn AbT Dawiid,* he quotes consonantal variations for the Meccan codex.*” Moreover, he
quotes two reports on consonantal variations peculiar to a Himis codex which was sent by
‘Uthman to the people of Syria.*® Zurqani provides a third opinion which holds that he
created six copies, adding a seventh copy later, which was kept in Medina in addition to

53 Ahlwardt, Wilhelm, Verzeichnis der arabischen Handschriften, Band 1 (Allgemeines und Koran: 1-1032), p.
123f

> By early Medinan I mean the mughaf ‘Uthman kept for himself which is always referred to as al-mushaf
al-imam, which, according to Ibn Abi Dawid, was used by ‘Uthman for copying other codices (Ibn Abi
Dawud, al-Masabif, 139). This is different from the later Medinan mughaf which was well known in
Muslim sources as mushaf abl al-Madinab. According to Ibn Abi Dawad, there are 12 cases of consonantal
variations between the earlier and later Medinan copies. He further emphasizes further variations between
the earlier Medinan and other regional codices (Ibn Abi Dawud). Such distinction between the earlier
and late Medinan codices is further manifested by al-Dani. See: Ibn Abi Dawud, Aba Bakr al-Sajistani,
al-Magabif, ed. Mohammad ‘Abduh, (Cairo: al-Firaq al-Hadithah, 2002), 144; al-Dani, ‘Uthman ibn
Sa‘id, al-Muqni’ fi Rasm Masabif al-Amsar, ed. Mohammad al-Sadiq Qamhawi, (Cairo: Maktabat al-
Kulliyyat al-Azhariyyah, n. d.) 12.

> al-Dani, al-al-Mugni’, 19.

%6 Ibn Abi Dawud, al-Masahif, 1: 133.

57 al-Dani, al-Mugni, 71, 116. Most of those quotes are reported from Abu Hatim al-Sijistani (d.
250/862) who refers to the Mushaf of the people of Mecca. al-Dini usually calls it masahif abl Makkah,
which is ambiguous in the sense that he may refer to the copy of ‘Uthman or to later copies which were
available at Mecca.

%8 al-Dani, al-Mugni© 106, 116.
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‘Uthman’s private copy, known as al-mushaf al-imam.” Through discussions of consonantal
variations, Ibn Abi Dawaid and al-DanT provide extensive examples for six copies. I presume
that by adding a HimsT codex, the number of mushafs should be seven.®

We are going to examine these variations according to what is available in our
fragments. This may help build relationships and patterns between those early fragments
which were presumably written during the first century and prior to that.*

1. Q.2:116: The reading of gali, without waw at the beginning, is reflected in the
Syrian codex®® and earlier Medinan codex.®® None of our current parchments
contain it without the waw. It is compatible with late Medinan, Meccan and Iraqi
codices.® Furthermore, it is consistent with Samarkand (f. 20r, 3), Wetzstein II
1913 (f. 186r, 14), Meknes (f. 16v, 7), H.S 44/22 and Rampur Razal (f. 8v, 4).

2. Q.2:132: Wa-"awsa biha Ibrahimu with an additional alif between the two waws and a
sadis reflected in the early Medinan and Syrian codices® as well as H.S 44/22 (f.
12r, 17). It is written as wa-wassa without the alif and the sad being geminate in late
Medinan, Meccan, Kiifan and Basran codices along with Samarkand (f. 101r, 1), S.
P.E20 (f. 1r, 10) and Rampur Raza1 (f. 10r, 1).

— e— =

3. Q.3:133: Sari‘d ila maghfiratin is written without the waw in the beginning instead
of wa-sarid with the waw. 1t is reflected in the Syrian and Medinan codices,®

% al-Zurqani, Muhammad ‘Abd al-‘Azim, Manahil al-Trfan fi ‘Ulim al-Quran, (Cairo: Isa al-Babili al-
Halabi, n.d.).

¢ This is based on the conclusion of Intisar al-Rabb who observed through an investigation of B. L. Or.
2165 that "The text follows the non-canonical tradition of the Himsi reading. An initial review of the
text points to a reading that aligns with the ‘Uthmanic codex and seems close to the Damascene reading
but contains enough divergences from the Damascene or other canonical readings to prompt further
investigation." Rabb, Intisar A., "Non-Canonical Readings of the Qur'an: Recognition and Authenticity
(The Himst Reading)" Journal of Quranic Studies Vol. 8, No. 2 (2006), pp. 84-127

¢! Michel Cook attempted to determine the stemma of the regional Quranic codices of the early Islamic
period. He based his investigation on Muslim sources without referring to early Quran manuscripts.
Though he argues in favour of the traditional narratives, he concluded that "the data supplied by Muslim
scholars do not enable us to determine the stemma of the regional codices." Cook, Michael, “The Stemma
of the Regional Codices of the Koran.” Graeco-Arabica (2004) 9-10. Marjin Van Putten provided an
important corroboration of Cook's article with information on the mode of transmission of the uthmanic
rasm. He argued that different spellings of Ibrahim/Abrabam do not stem from the fact that manuscripts
have been written in the reading of Hisham "but rather that Hisham based his reading on the rasm of the
Quranic text.

62 al-Dani, al-Mugni’, 106.

63 Ibn Abi Dawud, al-Masahif, 151.

¢4 al-Dani, al-Mugni’, 106.

6 al-Dani, al-Mugni$, 106.

%Tbn Mujahid, Ahmad ibn Msa, Kitab al-Sabab fi al-Qird’at, ed. Shawqt Dayf, (Egypt: Dar al-Ma‘arif,
1997), 216; al-Banna, Ahmad ibn Mohammad al-Dumyati, Jthaf Fudala’ al-Bashar fi al-Qira’at al-Arba‘at
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Samarkand (f. f. 64v, 7), Wetzstein II 1913 (f. 22r, 8), Meknes (f. 58v, 4), Cairo
Greater Quran (f. 83v, 1) and Rampur Razal (f. 37v, 7). It is written with a waw in
Qaf 47 (f. 8v, 6) and Parisino-Petropolitanus (Arabe 328a, f. 6r, 7). However,
according to ibn Abi Dawld, the earlier Medinan mushaf included waw, which
contrasts with the later Medinan codex.®

4, Q.3:184: ja'u bi-l-bayyinati wa bi-l-zubur wa-l-kitabi, where the preposition bi is
added as a prefix for l-zubur® is included in the Damascene” and earlier Medinan
codices” in addition to Wetzstein II 1913 (f. 22r, 3) and Meknes (f. 63r, 17). Ja'ii bi-
l-bayyinati wa-1-zubur wa-I-kitabi is compatible with late Medinan, Meccan and Iraqi
codices in addition to Samarkand (£. 75r, 9), Qaf 47 (f. 11v, 18), H.S 44/22 (£. 4ér, 1),
Cairo Greater Qur’an (f. 95v, 7), Parisino-Petropolitanus (Arabea 328a, f. 8v, 21), S.P
E20 (f. 4v, 14) and Rampur Razal (f. 41v, 13).

5. Q.3:184: Ja'ui bi-l-bayyinati wa bi-l-zubur wa bi-I-kitabi is written by adding the prefix
bi- befor l-zubur and I-kitab. This is the reading of Ibn Dhakwan, who received it
from Ibn ‘Amir.”? Hisham was reported as adding the bi before I-zubur and deleting
it. The former variant is reported through al-D3jani while the latter is quoted by
al-Halwant; they were two students of Hisham.” According to a report quoted by
al-Dani, the ba’ was added to both words (bi-I-zubur and bi-I-kitabi) in the Syrian
codices dispatched by ‘Uthman to Damascus and Hims” and it is, therefore,
compatible with Rampur Razal (f. 41v, 13). It is written as bi-I-bayyinati wa-l-zubur
wa l-kitabi with the preposition bi prefixing al-bayyinat only, which is in accordance
with the Hijazi and Iraqi codices as well as parchments like Samarkand (f. 75r, 9),
Wetzstein II 1913 (f. 22r, 3), Meknes (f. 62v, 17), Qaf 47 (11v, 18), Cairo Greater
Qur’an (f. 95v, 7), Parisino-Petropolitanus (Arabe 328a, f. 8v, 21) and S.P E20 (f. 4v,
14).

6. Q.4:66: Ma fa‘alizhu illd qaltlan minhum is written by adding alif, rendering the word
qalilan in the accusative. Tbn ‘Amir recites it this way and it is thus written in the
Syrian codices. Other Readers do not add dlif to the word. They assume it is in the

Ashar, ed. Anas Muhra, (Beirut: Dar al-Kutub al-Tlmiyyah, 2006), 228; Ibn Mihran, Ahmad ibn al-
Husayn, al-Mabsit fi al-Qira’at al-Ashr, (Damascus: Majma’ al-Lughah al-‘Arabiyyah, 1981), 169; al-
Dani, al-Mugni’, 106.

¢ The waw seems to be an addition of a later origin. This is the reason I counted it as belonging to Meccan
and ‘Iraqi codices.

%8 Ibn Abi Dawud, al-Magahif, 1, 140.

¢ Ibn Mujahid, al-Sab’ab, 221; Ibn Mihran, al-Mabsut, 172; al-Banna, Ithaf , 233.

70 al-Dani, al-Mugni', 106; al-Banna, Ithaf, 233.

U Ibn Abi Dawud, al-Masahif 151; al-Dani, al-Mugni 106.

72 al-Dani, al-Mugni$, 106; al-Banna, Ithaf, 233.

73 al-Banna, Ithaf233.

74 al-Dani, al-Mugni', 106.
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nominative case (galilun).” The former is consistent with Wetzstein 11 1913 (£. 30v,
6) and S.P E20 (f. 6v, 20) while the latter is compatible with Hijazi and Iraqi codices
in addition to Meknes (f. 70v,12), Qaf 47 (f. 16r, 8), H.S 44/22 (55a, 10), Cairo Greater
Qur’an (f. 118v,6) Parisino-Petropolitanus (Arabe 328a, f. 14v, 1) and Rampur Razal
(f. 49v, 15).

Q.5:53: The reading of yagqiilu I-ladhina amani, without the initial waw instead of wa
yagiilu or wa yaqiila, is consistent with the Hijazi and Syrian codices” along with
Wetzstein 11 1913 (f. 41v, 4), B. L. Or. 2165 (Arabe 328e, f. 92r, 21) and Qaf 47
(ms.or.fol. 4313, f. ér, 7). In adhering to the reading of Abi ‘Amir, Ya'qib and
Yazid, one reads the verse in the following way: wa yaqila I-ladhina, which is
recited by adding waw and holding the verb in the accusative case. Other Readers
read it as wa-yagqiilu l-ladhina. Both readings with waw were included in Meknes (£.
87v,12), H.S 44/22 (71b, 15), Cairo Greater Quran (f. 168r,5), Parisino-
Petropolitanus, Arabe 328, f, 92r, 22) S.P E20 (Katta Langar, f. 7r, 22) and Rampur
Razal (f. 66r, 3). However, the script of Parisino-Petropolitanus (Arabe 328e, f 92r,
22) is not visible to verify the word.

Q.5:54: Nafi', Abii Ja'far and Ibn ‘Amir recite man yartadid, pronounced with two
dals in the jussive mode instead of man yartadda, with one geminate dal in
accusative mode. As a result, this reading appears in Medinan and Syrian codices”
and other parchments like Wetzstein 11 1913 (f. 41v, 7), Qaf 47 (ms.or.fol. 4313, f.
6r,9), Rampur Razal (f. 66r, 6)’%, B. L. Or. 2165 (Arabe 328 ¢, f. 92r, 24), Cairo Greater
Qur’an (f. 168r, 11) and Parisino-Petropolitanus (Arabe 328e, f. 92r, 25). The other
reading is yartadda, with a geminate dal and the verb in accusative mode. It is the
reading of other Readers and is shown in Meknes (f. 87v, 16), H.S 44/22 (f. 72a, 1)
and S. P. E20 (Katta Langar, f. 7r, 25).

Q. 6:32: Ibn ‘Amir alone recites wa-ladaru l-akhirati khayrun instead of wa-l-laddaru
l-akhiratu khayrun, with one lam and dal with fatha. Thus, it is written accordingly
in the Syrian codex™ and Wetzstein 11 1913 (f. 47r, 6). According to the readings of
the majority of Readers, it is written with two lams at the beginning and the
geminate dal. Similarly, it is written with two lams in Hijazi, Iraql codices,

> Ibn Mujahid, al-Sab’ab, 235; Ibn Mihran, al-Mabsut, 180; al-Banna, Ithdf, 243. al-Dani, al-Mugni'

106.

76 Ibn Mujahid, al-Sab’ab, 245; Ibn Mihran, al-Mabsuz, 180; al-Banna, Ithaf, 254. al-Dani, al-Mugni,

107.

77 Ibn Mujahid, al-Sab’ab, 245; Ibn Mihran, al-Mabsut, 186; al-Banna, Ithdf, 254. al-Dani, al-Mugni',

107.

78 The second dal is deleted from the fragment. I suggest it belongs to Meccan and ‘Iraqi codices. This is

consistent with other consonantal variations of the fragment which strongly support its Basran origin.
7 Ibn Mujahid, al-Sab’ab, 265; Ibn Mihran, al-Mabsuz, 193; al-Banna, Ithaf, 262. al-Dani, al-Mugni,

107.
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Samarkand (f. 131r, 6), H.S 44/22 (f. 81a, 7), Cairo Greater Quran (f. 193v, 7),
Parisino-Petropolitanus (Arabe 328a, f. 23r, 23) and Rampur Razal (f. 74v, 4).

10. Q.6:63: La’in anjand with alif after jim instead of anjaytana with ya’ and ta“ after jim
is compatible, according to al-Dani, with the Kafan codex.* It is also compatible
with Qaf 47 (ms.or.fol. 4313, f. 21v, 5). According to al-Dani, other codices,
including Hijazi, Basran and Syrian codices, add three teeth to the word,
remarking ya’, ta’ and niin in order to read it as anjaytana,® which is consistent with
Topkapt Saray1 M1a (f. 1v, 9-10), Wetzstein 11 1913 (f. 48v, 5), H.S 44/22 (f. 83b, 7),
Cairo Greater Qur'an (f. 202v, 1), B.L.Or.2165 (Arabe 328e, f. 24,v, 16), S.P E20 (f. 13r,
10) and Rampur Razal (f. 76v, 15).

11. Q.6: 137: zuyyina li kathirin mina I-mushrikin qatlu awladahum shuraka’ihim instead of
zayyana li kathirin min l-mushrikin qatla awladihim shuraka’'uhum. It is transcribed in
the Syrian codex.® The word shuraka’ihim includes a ya while other codices
introduce it with a waw.® The Syrian® codex is further reflected in Parisino-
Petropolitanus (Arabe 328a, f. 28r, 8),%° Topkap1 Saray1 M1a (f. 7r, 9)* and S.P E20
(f. 11v, 2). In the Hijazi and Iraqi codices in addition to Samarkand (f. 157r, 5,6),
Meknes (f. 105r, 8,9), and Rampur Razal (f. 82v, 15), zayyana li kathirin min I-
mushrikin qatla awladihim shuraka uhum was written with the verb zayyana in active
voice and with the noun qatla in the accusative mode; shurakauhum was written
with a waw instead of a ya’ due to it being in the nominative case. In H.S 44/22 (f.
90r, 4), it is written without a ya’ or a waw. In the Cairo Greater Qur'an (f. 223v, 2)
it only has an alif followed by hum.

8 Ibn Mujahid, al-Sab’ab, 259; Ibn Mihran, al-Mabsuz, 195; al-Banna, Ithaf, 266. al-Dani, al-Mugni;,
116.

81 al-Dani, al-Mugni$, 107.

82 al-Dani, al-Mugni© 107.

8Ibn Mujahid, al-Sab’ah, 270; Ibn Mihran, al-Mabsuz, 203; al-Banna, Ithaf, 274. al-Dani, al-Mugni$ 1-V;
Ibn Abi Dawad, al-Masabif, 1: 151.

8 al-Dani, al-Mugni‘ 107. However, Ibn Abi Dawid quoted an account confirming that the earlier
Medinan codex complies with the Syrian (Ibn Abi Dawud, al-Masapif 151). Most probably the report
quoted by ibn Abi Dawad which confirms that it was written shurakd’ibim with ya’is an error. The account
is credited to Aba al-Barahsam; Tmran bin ‘Uthman (a compiler of a shadb reading). The editor of ibn
Abi Dawud’s al-Masabif maintained that the addition of the earlier Medinan codex is an error made by
Abu al-Barahsam (Ibn Abi Dawad, al-Masahif, 1: 296). He based his conclusion on all other sources of
rasm such as ibn Mujahid, al-Sab%, 270, Dant’s al-Mugni‘ (107), Samarqandt’s Kashf al-Asrar, 1: 453; Ibn
al-JazarT's Nashr. 2: 265; and al-Banna’s Ithaf, 217-218.

8 There is a trace for ya’ but it is erased from the text. Ibn al-Jazari recounts a report for Ayytb ibn
Tamim who was instructed to delete the ya’ from his mughaf by his teacher Aba ‘Abd al-Malik but when
he reviewed it with Yahya bin al-Harith, he further instructed him to rewrite it again since it is a
recognized reading. See: Ibn al-Jazari, Nashr 1: 265.

8 Only a dot appears on the line without decisively showing whether it is a ya‘or a waw.
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According to the former reading, the verb zuyyin is in passive voice, gatlu is in the
nominative and shuraka’ihim is in the genitive and thus was written with ya’
instead of waw.

12. Q.7:3: The Syrian codex reads it yatadhakkariin with ya“ or ta’ with two teeth for ya‘
or ta.¥ Topkapi Saray1 M1a (f. 166r, 1), Wetzstein 11 1913 (f. 54v, 18) and Parisino-
Petropolitanus (Arabe 328a, f. 63r, 9) are compatible with the Syrian and earlier
Medinen codices. According to Meccan and Iraq codices, ya“ and td only has one
tooth and can be read as tadhakkariin with ta‘ and dhal. This is Hamzah, al-KisaT,
Hafs and Khalaf’s reading. It is also recited as tadhdhakkariin with ta‘ and geminate
dhal, which is the reading of others. Meknes (f. 107v, 13), Cairo Greater Qur’an (f.
234R, 9), S.P E20 (f. 13r, 17) and Rampur Razal (f. 86r, 2) are all compatible with
the late Medinan, Meccan and Iraqi codices.

13. Q.7:43 (f. la, 3): Others recite ma kunna li-nahtadiya without an initial waw (Ibn
‘Amir’s reading solely) instead of wa-md kunna.®® According to al-Dani, the Syrian
codex did not include a waw.®® Such is the case of the earlier Medinan codex,
according to Ibn AbT Dawiid.” Wetzstein 11 1913 (f. 56v, 12) and Or. 2165 (f. 1r, 3)
are consistent with Syrian and early Medinan codices. Other codices where an
initial waw is written include the Hijazi and Iraqi codices, in addition to
Samarkand (f. 174v, 8), Topkap1 Saray1 M1a (f. 12v, 16), Meknes (f. 111r, 7), H.S
44/22 (f. 96r, 10), Cairo Greater Qur'an (f. 244v, 3), Parisino-Petropolitanus (Arabe
328a, f. 31v, 24) and Rampur Razal (f. 91r, 11).

14. Q.7:75 (f. 2a, 22): Only the Syrian codex recites wa-qala I-mala’u with an initial waw
instead of gala l-mala'u * along with B. L. Or. 2165 (f. 2r, 22), Parisino-
Petropolitanus, (Arabe 328a, f. 33v, 1), Wetzstein (f. 58v, 2). Other fragments like
Topkapt Sarayi M1a (f. 15r, 13), Meknes (f. 113v, 12), H.S 44/22 (f. 99r, 4), Cairo
Greater Qur’an (f. 253v, 8) Samarkand (f. 183r, 4) and Rampur Razal (f. 91r, 111) do
not include waw. This is the case for the Meccan, late Medinan and Iraqi codices.

15. Q.7:141 (f. 4b, 10): Only according to the Syrian codex, wa-idh anjakum is written
with only one tooth between the jim and the kaf, indicating the ya’ of an alif
magsiira instead of the variant rasm that is anjaynakum, with two denticles between
the jim and the kaf, indicating a ya and a niin. However, there is a conflict between
al-Dant and Ibn Abi Dawiid. Al-Dani confirms that wa-idh anjakum is only found in

87 Ibn Mujahid, al-Sab’ab, 278; Ibn abi Dawud, al-Masahif, 1: 151; Ibn Mihran, al-Mabsut, 207; al-Banna,
Ithaf, 280. al-Dani, al-Mugni‘, 107. However, Ibn Abi Dawtd maintained that the yatadbakarin is thus
written in the earlier Medinan codex in addition to the Syrian. No other source claimed its existence in
the earlier Medinan except Ibn Abi Dawad.

8 al-Banna, Ithaf, 283.

% al-Dani, al-Mugni$, 107.

% Ibn Abi Dawad, al-Masahif, 1: 151. It seems that Ibn Abi Dawid had access to more sources which
enabled him to record additional information on the earlier Medinan mughaf:

°! al-Dani, al-Mugni$, 107.
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16.

17.

18.

19.

the Syrian codex® while Ibn AbT Dawiid adds the earlier Medinan to it.** Such is
the case with fragments like Topkap1 Saray1 M1a (f. 19r, 6), Meknes (f. 117v, 13),
H.S 44/22 (f. 103r, 10), Cairo Greater Qur'an (f. 267v, 11) and Rampur Raza1 (f. 95r,
6). On the other hand, wa-idh anjaynakum, written with two denticles between the
jim and the kaf, allegedly exists in the Meccan, late Medinan and Iraqi codices. It is
thus written in Wetzstein II 1913 (£. 61r, 12), B. L. Or. 2165 (f. 4v, 10) and Parisino-
Petropolitanus (Arabe 328, f. 36r, 2).

Q. 9:100: Tajri tahtaha is the reading of all Readers except Ibn Kathir and Ibn
Muhaysin, who read it as tajrT min tahtiha, which is how it is "in the mushafs of
Mecca."* None of the fragments within the frame of our study was compatible
with the Meccan codex but Wetzstein 11 1913 (f. 75r, 11), Topkap1 Saray1 M1a (f.
37v, 12), Qaf 47 (f. 24r, 13), Meknes (f. 137v, 6), Cairo Greater Qur'an (f. 337v, 4),
Parisino-Petropolitanus (Arabe 328, f. 43r, 10), Arabe 330g (. 67r, 12), H.S 44/22 (f.
125r, 14) and Rampur Razal (f. 115r, 4) are all compatible with the Syrian,
Medinan, Basran and Kiifan codices.

Q.9:107: 'L-dhin 'l-takhadhi is written without an intial waw in the codices of
Medina and Syria.” Such is the case with Topkapi Saray1 M1a (f. 38r, 10), H.S 44/22
(f. 125v, 16), Parisino-Petropolitanus (Arabe 328a, f. 43v, 2), Arabe 330 g (f. 67v, 3)
Wetzstein 11 1913 (f. 75v, 4),° and Rampur Razal (f. 115v, 5), which portray waw in
the beginning of wa-I-dhina itakhadhii. Meccan and Iraqi codices as well as
parchments like Meknes (f. 138r, 6) include an initial waw.

Q.10: 22: Ibn ‘Amir, Aba Ja'far and Hasan recite yanshurukum with dashes clearly
marking the shin, as recounted by al-Dani in the Syrian codex,” whereas other
readers recite yusayyirukum.*® However, according to Ibn Abi Dawtd, ‘Uthman’s
original mushaf (earlier Medinan codex) included a shin, which al-Hajjaj later
replaced with sin.”® The shin exists in H.S 44/22 (f. 130r, 14), B.L. Or. 2165 (f. 15v, 2),
and Parisino-Petropolitanus (Arabe 328a, f. 46r, 6), while the sin exists in Topkap1
Saray1 M1a (f. 41v, 4), Wetzstein 1T 1913 (f. 78r, 19), Meknes (f. 142r, 10), Cairo
Greater Qur’an (f. 351v, 2) Arabe 330g (f. 22v, 11) and Rampur Razal (f. 119v, 5).

Q.18:36 (f.7r, 20): Ibn Mujahid confirms that khayran minhuma, which is written
with mim after ha’ to indicate the dual form, is included in the Meccan, Medinan

%2 al-Dani, al-Mugni$, 108.

% Ibn Abi Dawud, al-Masahif, 1: 151.
%4 al-Dani, al-Muqni 108, 114.

% al-Dani, al-Mugni$, 108.

%6 Westtenzstein does not have a waw but there is a trace of its omission. It may be deleted on revising

the materials, which almost complies with the early Medinan codex.

77 Ibid.

%8 Ibn Mujahid, al-Sab‘ab, 293; Ibn Mihran, al-Mabsut, 214; al-Banna, Ithaf, 229, 235.
% Ibn abi Dawud, al-Masahif, 1: 272.



16 al-Burhan Journal of Quran and Sunnab Studies, Vol. 5, No. 2, 2021

and Syrian codices,'” while parchments like Wetzstein 11 1913 (f. 92v, 2), B. L. Or.
2165 (f. 44v, 22), H.S 44/22 (f. 186v, 12), Ma VI 165 (f. 7r, 20), Samarkand (f. 113v,
10), Cairo Greater Quran (f. 523r, 11), Topkapi Saray1 M1a (f. 251v, 1) and Meknes
(f. 194v, 15) do not have mim and are thus read as khayran minha.

20. Q.18:95 (f. 10r, 16): All codices except the Meccan codex read it ma makkanni with
a geminate niin after kaf whereas the Meccan mushaf reads it as ma makkanant with
two niins.'® While H.S 44/22 (19v, 11) is consistent with the Meccan codex and
Tbn Kathir’s reading, other fragments like Topkap1 Saray1 M1a (f. 96v, 3), Ma VI 165
(f. 10r, 16), Samarkand (f. 259v, 1), Wetzstein 11 1913 (f. 116r, 4), B. L. Or. 2165 (f.
47r, 21), Cairo Greater Qur'an (f. 534r, 6) and Rampur Razal (f. 174r, 7) are
compatible with the Medinan, Syrian and Iraqi codices.'®?

21. Q. 21:4:1bn Kathir, Nafi', Abii ‘Amr, Ibn ‘Amir and Shu‘bah recite qul rabiyalamu al-
gawl without an dlif after the gaf while others, including Hafs, Hamzah, al-Kisa1,
Khalaf and al-A‘mash, recite gala rabbi yalamu with an dlif after the qaf.'®
According to al-Dani, the Kiifan codex added an alif while others did not. Shubah
is from among the Kifan Readers, but he did not pronounce it according to the
script used in the Kafan codex. All the available manuscripts do not include alif,
such as Topkap1 Saray1 M1a (f. 112v, 14), Wetzstein 11 1913 (f. 123v, 5), Meknes (f.
209v, 15), B. L. Or. 2165 (f. 54v, 21), Cairo Greater Qur'an (f. 557v, 4), Rampur Razal
(f. 185v, 3) Parisino-Petropolitanus (Arabe 328c, f. 79r, 15), and Petermann I 38 (f.
151, 5).

22. Q. 21:30 (f. 20v, 18): Except for Ibn Kathir and Ibn Muhaysin, all readers recite
awalam yara with a waw after the hamza whereas Ibn Kathir and Ibn Muhaysin
recite alam yara without a waw.'** According to al-Dan, Ibn Kathir's gird’a does not
have a waw and is therefore consistent with the Meccan codex.’” None of the
fragments under discussion followed the Meccan codex. Other fragments,
including Topkap1 Saray1 M1a (f. 114r, 8), Wetzstein 11 1913 (f. 124r, 19), Meknes (f.
211r, 6), B. L. Or. 2165 (f. 55v, 13), Cairo Greater Qur’an (f. 560r, 6), Ma VI 165 (f. 20v,
18), Rampur Razal (f. 186v, 9), Parisino-Petropolitanus (Arabe 328c, f. 80r, 2) and
Petermann 1 38 (f. 16v, 6), are all consistent with Medinan, Syrian and Iraqi
mushafs.

23. Q. 21:112 (f. 24r, 9): The Kifan codex read qul rabbi hkum without an dlif after the
qaf instead of gala, while all other codices included the alif. None of the fragments
under discussion include an alif. Manuscripts like Topkapi Saray1 M1a (f. 117r, 9),
Wetzstein I1 1913 (f. 126v, 26), Meknes (f. 215r, 8), B. L. Or. 2165 (f. 58v, 1), H.S 44/22

10 Thn Mujahid, al-Sab‘ab, 390.

101 9]-Banna, Ithaf, 37; ibn Mujahid al-Sab‘ab, 121.
102 a]-Dani, al-Mugni’ 108.

103 Tbn Mujahid, al-Sab‘ab, 428; al-Banna, Ithaf, 391.
104 al-Banna, Jthaf 391.

105 a]-Dani, al-Mugni’, 108.
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24.

25.

(f. 209r, 17), Cairo Greater Qur'an (f. 569r, 2), Ma VI 165 (f. 24r, 9), Rampur Razal
(f. 190v, 10), Parisino-Petropolitanus (Arabe 328c, f. 82v, 7) and Petermann 1 38 (f.
22r, 2) read it as qul instead of gala.

Q. 22:23: Wa liilu’an written with an alif at the end of the word indicates that it is in
the accusative case instead of lilu’in, which indicates the dative in conjunction
with prior nouns.'® Al-Dani records conflicting reports on whether all codices
added dlif in Q. 22:23 or only the Medinans.’®” According to a report quoted by
Muhammad ibn Tsa al-Asbahanf, Q. 22:23 does have an alif in the Basran codex. Al-
Dani further quotes Abli ‘Amr as confirming that the alif is found in some early
original codices of Basra while it is missing in others.’® He further clarifies that
there is no disagreement on the existence of an dlif in Q. 22:23 in all [Basran]
codices. They did not differ on deleting it from Q. 35:33.1 Both al-KisaT and Abi
‘Amr attempted to provide a justification for the existence of alif in some codices.
Abi ‘Amr claimed that the word should be written in the mushaf with an alif al-
wigdyah like that of kani and gali. Al-KisaT justifies the addition of an dlif by
claiming that it was a replacement of the hamza on waw."® According to a report
al-DanT attributed to ‘Asim al-Jahdari, Q. 22:23 did not have an dlif in the earlier
Medinan codex. Ibn AbT Dawiid'!! expressed a conclusion which seems compatible
with current fragments. He maintained that the Basrans, Kifans and Medinans
added an alif to Q.22:33, which is then read as lu’lu’an, while Meccan and Syrian
codices did not. However, fragments like Topkapi Sarayr Mla (f. 118v, 1),
Wetzstein I1 1913 (f. 127r, 13), Meknes (f. 217r, 6), B. L. Or. 2165 (f. 59v, 8), H.S 44/22
(f. 211v, 1), Cairo Greater Qur’an (f. 573r, 1) and Ma V1 165 (f. 25v, 9) are compatible
with the Basran, Kiifan and Medinan codices while Rampur Razal (f. 192v, 3) is
consistent with the Syrian and Meccan codices.

Q. 23:87 and 23:89: Al-Dani confirmed that sayaqiliina 'llah written without a lam
before the name Allah instead of li-'llah is consistent with the codices of Basrans.!2
He recounted Aba ‘Ubayd’s observation that the alif does not exist in the early
Medinan codex. It is further consistent with Meknes (ff. 224v, 17; 225r, 2), Ma VI
165 (f. 32r, 6,8) and Rampur Razal (f. 200r, 9, 11). The reading of the majority is
compatible with Hijazi, Syrian and Kafan codices as well as Topkapi Saray1 M1a (f.
125v, 6, 8), Wetzstein 11 1913 (f. 132r, 16, 18), H.S 44/22 (f. 220r, 11; 220v, 2), Cairo
Greater Qur'an (f. 591v, 8; 592r, 1) Petermann I 38 (f. 34v, 4, 6) and Parisino-
Petropolitanus (Marcel 18/1, f. 8v, 14, 17). According to Abd ‘Amr, al-Hasan
affirmed the addition of multiple alifs by ‘Ubayd Allah ibn Ziyad. Though al-Dani

106 a]-Banna, Ithaf, 397.

107 al-Dani, al-Mugni', 147.

108 al-Dani, al-Mugni$, 46.

199 al-Dani, al-Mugni$, 47.

110 a]-Dani, al-Mugni$, 47.

1 Tbn Abi Dawad, al-Masahif, 1: 144.
112 9]-Dani, al-Mugni$, 108.
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26.

27.

28.

29.

doubted the authenticity of those reports, it is difficult to chronologically verify
them since both early and later manuscripts provide the alif and delete it.

Q. 25:25 All readers except Ibn Kathir and Ibn Muhaysin recite nuzzila al-mala’ikatu
with one niin and the word mal@’ikatu in the nominative case whereas Ibn Kathir!'?
and Ibn Muhaysin'* recite nunazzilu al-mala’ikta with two niins and the word
mald’ikata in the accusative case. Al-Dani and Ibn al-Jazari confirmed that the word
was written with two niins in the Meccan codex only, '** while other mushafs had
one niin. None of the available fragments comply with the Meccan codex while
Topkapt Sarayi M1a (f. 137r, 8), Wetzstein 11 1913 (137r, 8), Meknes (f. 233v, 17), B.
L. Or. 2165 (f. 71r, 6), H.S 44/22 (f. 230v, 5), Cairo Greater Qur'an (f. 616r, 10), Ma
VI 165 (f. 39r, 3), Rampur Razal (f. 209r, 8), Ma VI 165 (39r, 3), Parisino-
Petropolitanus (Marcel 18/1, f.13v, 16) and Petermann I 38 (f. 46v, 3) are all
consistent with Medinan, Syrian and Iraqi codices.

Q. 26:217 (f. 45r, 9): Nafi', Abii Ja'far and Ibn ‘Amir recite fatawakkal ‘ald al-‘azizi ar-
rahim with the preposition fa at the beginning. Al-Dani confirmed that the
replacement of waw with fa@’ was a characteristic of the Medinan and Syrian
codices.'® Ibn al-Jazarl affirmed that the waw was written in the rest of the
codices.'” The waw exists in Meknes (f. 242v, 5) and Rampur Razal (f. 217v, 12)
while the fa exists in Topkapi Saray1 M1a (f. 151r, 14), Wetzstein 1T 1913 (f. 142v,
12), Parisino-Petropolitanus (Marcel 18/1, f. 18v, 6), B. L. Or. 2165 (f. 77r, 7), H.S
44/22 (f. 240r, 4) and Ma VI 165 (f. 45r, 9).

Q.27:21: Ibn Kathir recites ’aw la-ya’tiyannant with two niins while all other Readers
read ‘aw la-ya’tiyanni with one niin.’*® According to al-Dani, the former mode of
reading was transcribed in the Meccan codex while the reading with one niin was
included in all other codices.'® Ibn Kathir's reading is not compatible with any of
the parchments under discussion, while the reading with one niin is compatible
with Wetzstein 11 1913 (f. 143v, 13), Petermann I 38 (f. 60r, 3), Samarkand (f. 299v,
10), Meknes (f. 244r, 7), B. L. Or. 2165 (f. 78r, 11), Rampur Razal (f. 219r, 15), Ma VI
165 (f. 46r, 11), Parisino-Petropolitanus (Marcel 18/1, f. 19v, 3) and H.S. 44/22 (f.
241v, 13).

Q. 28: 37: Wa-gdla miisa with the waw at the beginning of the verse instead of gala
miisa without waw exists in all codices except the Meccan codex.'®. However, the
rasm of the majority complies in Topkap1 Saray1 M1a (f. 162r. 2), Wetzstein 11 1913

113 Tbn Mujahid, al-Sab‘ab, 464. Ibn al-Jazari, al-Nashr, 2: 334.
114 al-Banna, Jthaf, 417.

115 a]-Dani, al-Mugni$, 109.

116 a]-Dani, al-Mugni’, 110.

17 Tbn al-Jazari, al-Nashr, 2: 336.

18 al-Banna, Jthaf, 427.

119 al-Dani, al-Mugni$, 110.

120 9]-Dani, al-Mugni', 110.
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(f. 69r, 2), S. P. E20 (Bukhara fragment f. 1r, 4) Meknes (f. 250v, 15), B. L. Or. 2165 (f.
82v, 13), Cairo Greater Qur'an (f. 666r, 12), Parisino-Petropolitanus (Arabe 328a, f.
83v, 7), H.S 44/22 (f. 249r, 17), Ma VI 165 (f. 51v, 1) and Rampur Razal (f. 226r, 12).

30. Q. 35:33: In the Medinan and Kiifan codices, lu'lu‘an is transcribed with an alif,
unlike'® the Basran, Meccan and Syrian codices, which include the alif. Medinan
and Kiifan codices are compatible with Topkapi Saray1 M1a (f. 195v, 3), Wetzstein
111913 (f. 147v, 16), B. L. Or. 2165 (f. 103r, 7), Cairo Greater Qur’an (f. 195v, 3), Arabe
330 g (Chester 1615 1, f. 13r, e), H.S 44/22 (f. 282r, 4), Parisino-Petropolitanus
(Arabe 328 a, f. 55v, 7), Ma VI 165 (f. 75r, 4), Rampur Razal (f. 256r, 16) and
Petermann I 38 (106r). The lu'li'in reading is consistent with Meknes (f. 279r, 7).

31. Q.36:35 According to the reading of Ibn Kathir, Nafi', Abi ‘Amr, Ibn ‘Amir and Hafs,
wa ma ‘amilathu aydihim is read with the ha’ at the end of the verb ‘amilat instead
of just ‘amilat, as is the case with the reading of Shu‘bah, Hamzah, al-Kisa’1, Khalf
and al-MutawwiT.'*? Al-Dani recounted the ha as existing in all the codices except
the Kafan codex.' 1t is worth mentioning that Hamzah, al-KisaT and Khalaf are
all Kafan. Their violation of the rasm of their regional codices conflicts with
Putten's conclusion that reading follows rasm.” The following fragments include
a ha,’ which is the reading of the majority of readers and which is also apparent in
Topkapi Saray1 M1a (f. 198r, 2), Wetzstein 11 1913 (f. 149r, 21), Cairo Greater Qur'an
(f. 7731, 1), Arabe 330 g (Chester Is. 1615 1, f, 14r, 5), H.S 44/22 (f. 2851, 11), Ma VI
165 (f. 771, 6), Rampur Razal (f. 259r, 3), Meknes 281v, 9 and Petermann I 38 (f.
109v, 3). In Samagand (f. 309v, 12), ‘amilat is written without the ha" Both are
compatible with the Hijaz1, Syrian and Basran codices.

32. Q. 39:64: Ta'muriinani with two niins is the reading of the Damascene codex but it
is not consistent with any of our fragments, while ta’'mriinnt with one geminate
niin is in accordance with the rasm of Hijazi and Iraqi codices in addition to
Wetzstein 1T 1913 (f. 158v, 19), Arabe 330 g (Chester 1615 1, f. 19v, 23), Meknes (f.
296r, 5). Cairo Greater Qur'an (f. 817r, 7), and Rampur Razal (f. 274r, 2).

33. Q. 40: 21: Ashadda minkum instead of ashadda minhum is compatible with the Syrian
codex. It does not match any of our manuscripts. Ashadda minhum is consistent
with the Hijazi and Iraqi codices, which include ha' instead of kaf.'* It is reflected
in Rampur Razal (f. 276r, 11), Petermann 1 38 (128r, 2), Wetzstein 1T 1913 (f. 160r,
21), Arabe 330 g (Chester 16151, f, 20v, 18) Topkapi Saray1 M1a (f. 217r, 11), Meknes
(f. 298r, 17), Cairo Greater Qur'an (f. 824v, 12), and Rampur Razal (f. 276r, 11). In

121 9]-Dani, al-Mugni', 47; Ibn Abi Dawud, al-Magabif; 1: 144.

122 Tbn Mujahid, al-Sab‘ab, 40; Ibn al-Jazari, Nashr, 2: 353; al-Banna, Ithaf, 467.

123 a]-Dani al-Mugni’, 110; Ibn al-Jazari, Nashr, 1: 28.

124 Putten, Marjin, " Hi$am's "Ibraham: Evidence for a Canonical Quranic, Reading Based on the Rasm,"
JRAS, Series 3, (2020), 1-20.

125 al-Banna, Ithaf, 427; al-Dani, al-Mugni$ 110.
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Topkapi Saray1 M1a, an old letter has been omitted. It appears to be a kaf which
has been replaced with a ha’.

34. Q.40: 26: Wa ‘an yazhara fi l-ardi 'l-fasadu with the injunction waw instead of ‘an and
with the verb in active voice and 'I-fasddu in the nominative is the rasm of Iraqi
and earlier Medinan codices'? in addition to Meknes (298v, 12) Westtzstein II 1913
(f. 160v, 8), and Cairo Greater Qur'an (f. 826r, 3). In late Medinan and Mecan
codices, on the other hand, the reading is aw ‘an yizhira ft l-ardi 'l-fasada with the
injunction ‘aw alongside the initial alif, yuzhira instead of yazhara and al-fasada in
the accusative form. Abii ‘Amr al-Dani confirms that the alif exists in the Iraqi
codex.'? This is also confirmed by al-Farra’,**® Ibn Sallam'® and al-Mustaghfir7."*®
Ibn Abi Dawid said that the dlif existed in Basran codices.' Moreover, it is
consistent with Rampur Razal (f. 276v, 6), Petermann 138 (f. 128v, 1), Arabe 330 g
(Chester 1615, f, 21r, 2), and Topkap1 Saray1 M1a (f. 217v, 10).

35. Q.42:30: Bi-ma kasabat instead of fa-bi-ma kasabat (without the fa@’) is consistent with
Medinan and Syrian codices in addition to Arabe 330 g (Chester 1615 1, 25t, 7),
Topkapt Saray1 M1a (f. 231r, 4), Wetzstein 11 1913 (167v, 2)'*?, B. L. Or. 2165 (f. 118v,
13), and Parisino-Petropolitanus (Arabe 328b, f. 59r, 13). The reading with the f@’
is consistent with Meccan and Iraqi codices.*® It is also consistent with Samarkand
(f. 348r, 7), Meknes (f. 309r, 4) and Rampur Razal (f. 286v, 9). Wetzstein II 1913
originally appears to have been without the fa’, which was presumably added
later.

36. Q. 43:68: Ya ‘ibadi with ya’ after the dal is consistent with Medinan and Syrian
codices™ in addition to Petermann I 38 (f. 144r, 6), Wetzstein II 1913 (f. 170v, 12),
Arabe 330 g (Chester 1615 1, f. 27r, 9), Topkapi Saray1 Madina 1a (f. 236v, 5), Cairo
Greater Quran (f. 876r, 9), B. L. Or. 2165 (f. 121r, 17), Parisino-Petropolitanus
(Arabe 328b, f. 61v, 12), and Arabe 333d (f. 66r, 7). The reading of ya ‘ibad without
the ya’ is consistent with Iraqi codices. Additionally, it is consistent with Meknes
(f. 313v, 13).

126 al-Dani, al-Mugni’, 110.

127 al-Dani, al-Mugni', 131.

128 a]-Farra’, MaGni, 3,7.

122 Tbn Sallam, Abt ‘Ubayd al-Qasim, Fada'il al-Qur’an, ed. Marwan al-‘Atiyya, et al, (Beirut: Dar Ibn
Kathir, 1995), 329.

130 al-Mustaghfiri, Abi al-‘Abbas Ja‘far bin Mihammad, Fada’il al-Qurin, ed. Ahmad bin Faris al-Sallim
(Riyadh: Dar ibn Hazm, 2008), 326.

131 Tbn Abi Dawad, al-Masahif, 1: 144.

132 The fa’ is clearly added in a different style which shows that it was inserted at a later period. This is
the reason I regarded the fragment as following the ealy Medinan codex.

133 al-Dani, al-Mugni$, 110; al-Banna, Ithaf, 492.

134 al-Dani, al-Mugni', 110; al-Banna, Ithaf, 492.
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37. Q.43:71 (f. 121b): According to al-Dan, in the Medinan codices the reading is wa-
ftha ma tashtahihi l-anfus with two ha’s."”® Such is the case with Topkapi Saray1 M1a
(f. 236v, 12), Wetzstein II 1913 (f. 170v, 18), B. L. Or. 2165 (f. 121v, 21), Parisino-
Petropolitanus (Arabe 328 b, f. 61v, 15), H.S 44/22 (f. 27r, 12), Rampur Razal (f.
290r, 16) and Petermann I 38 (f. 144r, 10). Other manuscripts like Meknes (f. 313v,
16), Arabe 333d (f. 75r, 10) and Cairo Greater Qur'an (f. 876v, 8) include only one
ha’ and are thus compatible with Meccan, Syrian and Hijazi codices.'*

38. Q.46:15: The Kifan codex reading is bi-walidayhi ihsanana with the hamza before
the ha', whereas Medinan, Meccan, Syrian and Basran codices’ reading is without
the hamza (husna).’*’ Cairo Greater Qur'an (f. 892v, 11) and Arabe 330 g (Cherst
16151, f. 29v, 22) comply with the Kiifan codex, while Topkap1 Saray1 M1a (f. 242v,
12), Wetzstein II 1913 (f. 174v, 14), Meknes (f. 319v, 11), H.S 44/22 (£. 330v, 5) and
Rampur Razal (f. 296r, 8) are compatible with the rest of codices.'

39. Q. 47:18: All readers recite fa-hal yantazirina ill l-sa‘ata ‘an ta’tiyaham with ‘an
(instead of ’in) and ya added to the verb ta'tiyaham (instead of ta’tihim), which
shows the accusative case. This is the way it was transcribed in the Medinan,
Syrian and Kafan codices. Al-Dani narrates Khalaf ibn Hisham al-Bazzar reporting
that it was written in Kifan and Meccan codices with ’in (instead of 'an) and
without the ya“ to show the verb in jussive mode (jazm).’* This report draws our

135 al-Dani, al-Mugni', 113. However, there are conflicting reports on the Medinan codices. According to

a report quoted by ibn Abi Dawud from Abt al-Jahm, the first Medinan codex reads it rashtabi’ with one
ha> (Ibn Abi Dawid, al-Masahif, 1: 139). Abt ‘Amr provided two conflicting reports; the former is
attributed to Abii ‘Amr al-Basri, the well-known reciter who confirmed that the word was transcribted
with two ba$ in all Medinan codices (al-Mugni, 111) while the latter ascertains that it is written with
one hd’in the earlier Medinan codex (1, 116). In Arabe 333d (75r, 10), there is a addition of a ha‘later
on which refers to the existence of a controversy on adding the ha‘ or maintaining it according to the
early Medinan codex.

13¢ al-Dani, al-Mugni', 113. However, there are conflicting reports on the Medinan codices. According to
a report quoted by ibn Abi Dawud from Aba 'l-Jahm, the first Medinan codex reads it ‘tashrabi’ with one
ha> (Ibn Abi Dawid, al-Masahif, 1, 139). Abu ‘Amr provided two conflicting reports; the former is
attributed to Abii ‘Amr al-Basri, the well-known reciter who confirmed that the word was transcribted
with two ba$ in all Medinan codices (al-Mugni, 111) while the latter ascertains that it is written with
one ha’in the earlier Medinan codex (1, 116). In Arabe 333d (751, 10), there is a addition of a ha‘ later
on which refers to the existence of a controversy on adding the ha‘ or maintaining it according to the
early Medinan codex.

137 al-Banna, Ithaf, 50.

138 al-Dani, al-Mugni$, 111.

139 al-Dani, al-Mugni, 111. The reading was quoted by Tabari, Muhammad ibn Jarir, Jami‘ al-Bayan fi
Ta’wil al-Qur’a, ed. Ahmad Mohammad Shakir (Beirut: al-Risalah, 2000), 22: 171; al-Zamakhshari,
Mahmid ibn ‘Amr, al-Kashshaf ‘an Haqa’iq Ghawamid al-Tanzil, (Beirut: Dar al-Kitab al-‘Arabi, 1986),
4:323. Ibn ‘Atiyyah, Abt Muhammad ‘Abd al-Haqq, al-Mubarrar al-Wajiz fi Tafsir al-Kitab al-Aziz, ed.
‘Abd al-Salam Muhammad, (Beirut: Dar al-Kutub al-Tlmiyyah 2001), 5: 116; al-Farra’, Abu Zakariyya
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40.

41.

42.

attention to variants which survived in the works of Muslim exegetes and
philologists in the form of recorded quotations, and which are represented in
early Qur'an manuscripts. They were not a part of canonical or shadhdh readings
of the Qur'an. A similar example is tuwd, which was written as tawa (Q. 20:12 and
Q. 79:16) in the British Lib. Or. 2165, Tiibingen VI 165, BNF Arabe 7193 and St. P.
E20.1%°

However, the an ta‘tiyahum reading is reflected in Topkapi Saray1 M1a (f. 246r, 8),
Wetzstein 1913 (f. 177r, 6), Meknes (f. 323, 5), Arabe 333 d (f. 72v, 9), Arabe 330 g
(Cherster 1615 1, f. 31r, 21), H.S 44/22 (f. 334r, 17), Rampur Razal (f. 299v, 4) and
Petermann 1 38 (f. 154r, 7), while the ’in ta‘tihim reading exists in Cairo Greater
Qur’an (f. 902v, 9).

Q. 55: 12: In Syrian and earlier Medinan codices, according to al-Dani, the reading
is wa al-habbu dha l-‘asfi wa rayhan with dha in the accusative case, ' which is not
compatible with any of the manuscripts under discussion. Wa al-habbu dhii I-‘asfi
wa rayhan with waw after the dhal to indicate the nominative is consistent with
late Medinan, Meccan and Iraqi codices in addition to Topkap1 Saray1 M1a (f. 261v,
16), Meknes (f. 337, 2) Wetzstein 1913 (f. 337v, 2), Cairo Greater Qur’an (f. 956v, 9),
Arabe 333 d (f. 75r, 10), H.S 44/22 (f. 351v, 17) and Rampur Razal (f. 312v, 1). The
dh exists in some manuscripts such as Arabe 3331 (f. 48v, 2), but it is not one of our
selected manuscripts.

Q. 55: 78: Except for Ibn ‘Amir, all readers recite dhi l-jalali wa al-ikram with a ya@
after the dhal as a sign of the dative case while Ibn ‘Amir reads dhii with the waw
to indicate the normative case.' According to al-Dani, the second reading is
compatible with the Syrian and early Medinan codices.'® The dhi reading is
compatible with Topkapi Saray1 M1a (f. 263r, 15), Cairo Greater Qur'an (f. 961v, 8),
H.S 44/22 (f. 354r, 2), Arabe 333 d (f. 49v, 14), Rampur Razal (f. 314r, 3) and
Petermann 138 (f. 163v, 9), while the dhii reading is compatible with Wetzstein II
1913 (f. 189r, 5) and Meknes (f. 338v, 1).

Q. 57:10: All readers except Ibn ‘Amir recite wa kullan wa‘ada Allahu I-husnd with an
alif in kullan to indicate the accusative mode. Ibn ‘Amir reads wa kullun wa‘ada
Allahu l-husna without the dlif, which renders it in the nominative case.*

According to al-Dani, Ibn ‘Amir’s reading is compatible with the Syrian codex.!*s

Yahya ibn Ziyad, Ma‘ani al-Qur’an, ed. Ahmad Yusuf al-Najati, et al (Egypt: al-Dar al-Masriyya n. d.) 3:

61.

190 Fedali, Alba, "Relevance of the oldest quranic manuscripts for the readings mentioned by

commentaries. A note on sura Ta-Ha'," Manuscripta Orientalia, 15 (2009), 3-10.
141 al-Dani, al-Mugni, 112.

142 al-Banna, thaf,, 528.

143 al-Dani, al-Mugni', 112.

144 al-Banna, Jthaf, 523.

145 al-Dani, al-Mugni', 112.
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On the other hand, Ibn Abi Dawid said it is compatible with the earlier Medinan
and Syrian codices. However, Topkapi Saray1 M1a (f. 266r, 6) and Wetzstein 1913
(f. 190v, 24) did not include an alif. In that case, they must be consistent with the
Syrian and early Medinan codices, as Ibn Abl Dawiid said. The majority’s reading
is compatible with Meknes (f. 341v, 8), Cairo Greater Qur'an (f. 969v, 1), H.S 44/22
(f. 357, 18), Arabe 333 d (f. 78v, 1), Rampur Razal (f. 316v, 12), and Petermann I 38
(f. 1671, 2)

43. Q. 57:24: According to al-Dani, in Medinan and Syrian codices the reading is fa-
‘inna Allaha l-ghaniyyu l-hamid.**® However, he provided a report suggesting that
the Medinan codices included huwa.'*” This is further confirmed by Ibn Abi Dawid
who quoted Sakhr ibn AbT Jahm as saying that he saw the mushaf of ‘Uthman and
found it different from the rest of Medinan codices in 12 cases. One of them was
Q. 57:24, where he saw the pronoun huwa in al-imam, i.e. the earlier Medinan
codex.'*® Topkapi Saray1 M1a (f. 267v, 7), H.S 44/22 (f. 359, 8) and Rampur Razal (f.
318r) are consistent with Syrian and ealier Medinan codices while Wetzstein 11
1913 (f. 191v, 21), Meknes (f. 342v, 3) and Cairo Greater Qur'an (f. 974v, 10) are
consistent with late Medinan, Meccan and Iraqi codices and thus read it 'fa inna
llaha 'l-ghaniyyu' without huwa."

44, Q. 91:15: fa-la yakhdfu ‘ugbaha with the fa instead of the ya’ exists in Syrian and
Medinan codices,' in addition to Topkap1 Saray1 M1a (f. 304r, 21). The reading,
which includes the waw, is echoed in Wetzstein 1913 (f. 49r, 2), Cairo Greater
Qur'an (f. 1089r, 12), Rampur Razal (f. 340r, 8), H.S 44/22 (f. 402r, 11) and 330 g
(Chester LibIs. 161511, f. 2v, 6).

Conclusion

By examining our fragments, we could conclude that three manuscripts were
almost compatible with the earlier Medinan codex. They are Westenzstein II 1913, H.S.
44/22 and Petermann I 38. As far as the Wetzstein II 1913 is concerned, it included 40
consonantal variations which prove to match the earlier Medinan codex by virtue of 40
matches (100 percent). The parchment included 29 variations which were shared by the
late Medinan codex and 11 unique cases which strongly suggest that it belongs to the
earlier Medinan mushaf. It also suggests a considerable difference between the two
Medinan codices on the one hand, and the Medinan codex compared to Meccan mushaf.
Such is the case with Topkap1 Saray 44/32, which includes 32 cases—all of them compatible
with earlier Medinan codices. Similarly, Petermann I 38 belongs to the earlier Medinan

146 al-Dani, al-Mugni', 112.

147 Thid, 116.

198 Tbn Abi Dawad, al-Masahif, 1: 139, 140,

199 Tn Wetzstein II 1913, Q. 57:24 appears to have huwa but is erased. The parchment is a palimpsest and
most probably the erased huwa belongs to the inferior text. This is further confirmed by the 34 cases of

consonantal variations which all confirm that it belonged to earlier Medinan codices.
150 al-Banna, Ithaf, 586.
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codex by virtue of 19 consonantal variations, all of which conform with the earlier Medinan
codex.

Two manuscripts coincide with both earlier and Medinan codices, namely
Tibingen VI 165 and Arabe 330g. The Tiibingen parchment included 10 out of 11
consonantal variations which were compatible with both the earlier and later Medinan
codices. The only cases of inconsistency are Q.23:87 and 23:89, where sayaquliina 'llah was
written without the lam before the name Allah. This is AbG ‘Amr al-Basri, Ya‘'qab and al-
Yazidi's reading. The rest of the readers read it with the lam before Allah, like this: li-llah.
Although many Qur’an experts in earlier as well as later periods confirmed that this is the
way it was written in Basran codices, many earlier scholars such as Abi ‘Ubayd observed
that the alif was not present in the early Medinan codex. It seems that it was added to the
parchment at a later stage. This practice is noticeable in some parchments such as
Petermann I 38 (f. 34v, 4, 6) and Cairo Greater Qur'an (f. 591v, 8; 592r, 1). Hariin al-A‘war’s
report, which he obtained from ‘Asim al-Jahdarf, affirms the addition of an alif by Nasr ibn
‘Asim al-LaythT. AbT ‘Amr recalled that al-Hasan confirmed the addition of alifs by ‘Ubayd
Allah ibn Ziyad. This confirms that the parchment was part of a project initiated during al-
Hajjaj’s times.

After analyzing Arabe 330g, which includes 12 consonantal variations, we could
safely say that ten cases are compatible with both earlier and later Medinan codices, but
all cases are consistent with the late Medinan codex. Therefore, we can conclude that Arabe
330g was written in compatibility with the late Medinan codex.

Two parchments conform with the late Medinan codex, namely codices Ms. Qaf
47 and Saray Medina 1a. Codex Ms. Qaf 47 includes only seven variations which were all
compatible with the late Medinan codex. The Saray Medina 1a, also known as Topkapt
Saray1 Miizesi, includes 29 cases of consonantal variations, all of which are compatible with
the late Medinan codex. However, 27 cases are consistent with the earlier Medinan codex.
This shows proximity between the earlier and Medinan codices, a conclusion which is
confirmed through our analysis of Arabe 330g, where the earlier Medinan codex matches
11 out of 12 variations.

The greater part of our parchments belongs in Basra, where six of them coincide
to a greater extent with the early Basran codex of ‘Uthman, according to early Muslim
sources. Those six parchments include Arabe 339, St. Petersburg E-20, Cairo Greater Qur’an,
Mekns, Arabe 333d and Rampur Razal. The St. Petersburg manuscript E-20 includes 10
consonantal variations within the structure of the words; nine of them are compatible with
Iraqi codices—both the Basran and Kiifan codices. However, the tenth case confirms it was
written in a way which was consistent with the Basran codex. So, we can presume that the
codex was written in imitation of an earlier Basran codex.

The Cairo Great Qur'an Codex includes 20 consonantal variations which are
compatible with the Basran codex, as described by Ibn Abi Dawiid and al-Dani. However,
two inconsistencies occur in Q.5:54 and Q.23:87, 89 where the former conforms with earlier
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and late Medinan codices as well as Syrian codices and the latter conforms with Hijazi,
Syrian and Kiifan codices.

The ‘Abd al-Rahman ibn Zidan Qur'an Codex known as Meknes, BL Or. 12884,
Sharif includes 37 consonantal variations, 27 of which are compatible with Iraqi codices
and 35 of which are compatible with Basran codices. The only case which is not consistent
with the Basran codex is Q.47:18. However, it is compatible with Kiifan and early Medinan
codices.

One parchment is compatible with the early Kafan codex, namely the Samarkand
Kifan codex which includes 13 variations, of which 12 are consistent with Iraqi mushafs
and one is unique to the Kifan codex, i.e., Q. 36:35. We can thus presume that the
parchment is of Kiifan origin and was written in imitation of the Kiifan codex.

We could also confirm the Syrian origin of two more parchments which were
discussed in previous publications, namely B. L. Or. 2165 and the Parisino-Petropolitanus,
which were both examined by Dutton.”*! Dutton could examine only “seven variants which
involve either the addition or omission of a letter in the consonantal text and which can
thus be used to ascertain a particular manuscript tradition and/or reading.”**? Dutton’s
conclusion could safely be based on solid grounds in case we presume that Ibn ‘Amir’s
reading is completely compatible with the Syrian codex; Intisar A. Rabb suggested that the
manuscript belongs to the HimsT codex. '** However, through examination of the 121 folios
as well as Arabe 328e, which is a part of Or. 2165, we could notice 21 consonantal variants
which are marked by the addition or omission of a particular letter within the consonantal
outline of the text. Nineteen cases were compatible with the Syrian codex. The two
exceptions are Q.22:23 and Q. 35:33, which highlight an inconsistency in the observations
of early Muslim sources on the addition or omission of an alif at the word lu'lu’. This is
proven through our intensive analysis of all fragments under discussion.

After including Arabe 328a, 328b, Marcel 18/1 and Parisino-Petropolitanus, we
could discern 24 variants with 20 cases of full compatibility with the Syrian codex, as
Dutton confirmed. The four cases include Q. 21:4 and 21:112, where we could not discern
which exact codex the text imitated since the alif in gala is usually deleted even from places
where it is read as gala. The four exceptional cases include Q. 22:23 and Q. 35:33, where the
word lu'lu’'an was described with or without an dlif, but all reports seem to conflict in a
manner which we cannot reconcile or decisively determine.

11 Dutton, "Some Notes,” 71-89.
12 Dutton, "Some Notes," 44.
153 Rabb, " Non-Canonical Readings,” 84-127.
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Table 1: Overview of the regional codex variants.
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Table 2: Overview of variants as transcribed in manuscripts.
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Table 3: Overview of the regional codex variants, manuscripts and gird’at.

[ used the following symbols for the 14 Readers and their respective students according to
Shatibiyya, Nashr and Ithaf: N: Nafi', Q: Qalain, W: Warsh, K: ibn Kathir, B: Bazzi, Qu: Qunbul,
Ia: Ibn ‘Amir, H: Hisham, Dh: Ibn Dhakwan, Ab: Abl ‘Amr, D1: Diri, S: Sasi, A: ‘Asim, Sh:
Shu‘bah, H: Hafs, Hz: Hamzah, Kh: Khalaf, Khl: Khallad, Ks: Kisa’1, Hr: Abii al-Harith, D2: Dar1
of al-KisaT, Y: Ya'qub, R: Ruwyas, Ra: Rawh, J: Abl Ja‘far, Wr: Ibn Wardan, Jz: Ibn Jammaz,
Kh10: Kalaf al-‘Ashir, Is: Ishaq, Id: IdrTs. Hs: Hasan, Am: A‘mash, Ya: Yazidi, Mh: Ibn
Mubhaysin, Sha: Shannabtdhi. Mt: MutawwiT. I also used the followng symbols for the seven
codices of ‘Uthman: MII: Early Medinan, MII: Second Medinan; M: Meccan, S: Syrian, K: Kufi
and B: Basri.
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Women’s Role as Mufassir and Their Contributions to Qur'anic Exegesis
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ABSTRACT: The role of the Qur'an as the primary legal source in Islam is inevitable among Muslims.
Previous and present scholars have discussed the study of the Quran in various fields, and many
efforts have been done to understand its content from multiple languages. In addition, Qur'anic
exegesis or tafsir is another important branch that contributes a lot in understanding the Quran.
However, it has been long debated that Qur'anic exegesis was dominated by men since the seventh
century. Due to the challenge debated by feminists, women began to question males’ interpretation
and gradually produce their own interpretation by affirming the concept of ‘women-friendly’.
Therefore, this study aims to analyse their arguments and to discover the contributions of women in
Qur'anic exegesis from the eighteenth century to the present day. By applying the qualitative
method, this study found that all tafsir written by female mufassirs have different formats, purposes,
methods, and approaches. There is also need and demands of women scholars in Qur’anic exegesis,
because undeniably, there are differences found in the interpretations of male and female scholars.
However, it is vital to highlight that the main responsibility to understand the Qur'an and apply its
content in daily life should not be determined by gender, but it lies within an individual’s obligation.

Keywords & Phrases: Quranic studies; Quranic exegesis; Women; Feminist; Tafsir.

* Lecturer, Faculty of Quranic and Sunnah Studies, Universiti Sains Islam Malaysia (USIM), email:
saadahkhair@usim.edu.my
* Lecturer, Faculty of Quranic and Sunnah Studies, Universiti Sains Islam Malaysia (USIM), email:

wardatun@usim.edu.my



49 al-Burhan Journal of Quran and Sunnab Studies, Vol. 5, No. 2, 2021

Introduction

Undeniably, the authenticity of the Quran is unquestioned. It is the final book
revealed gradually to the Prophet Muhammad PBUH, and the best people who understood
the Quran were the first three generations of Muslim: The Companions (sahabah), the
successors (tabi'in), the successor of successors (tabi’ tabi'in). They were also the first group
who opened the door of interpretation and introduced the concept of tafsir.

Tafsir or also known as Qurianic exegesis literally means clarification and
identification. Muhammad Husayn Dhahabi defines it as a science of knowledge to
understand the Qur'an, to explain its meaning, to reveal its rulings, and to remove the
confusion and ambiguity about its verses.! It also refers to elucidation, explanation,
interpretation, context, or commentary which are carried out for clear understanding of
the Qur'an and its commandments.? It covers linguistic, juristic, and theological aspects of
the Qurian.

Historically, the development of exegetical literature can be divided into five stages.
The sequence of these stages cannot be followed chronologically because there were stages
which were overlapping each other. The first stage includes a period from the time of the
Prophet PBUH, his Companions (sahabah), and the generation of successors (tabi‘in). The
second stage is the period of the disciples of the successors (tabi al-tabi‘in) which involves
changes in the structure of the exegetical literature of the Qur’an. The third stage is the
period between the early decades and the last quarter of the third century after Hijrah in
which the discipline of the Quranic interpretation developed. The fourth stage is the
period from the middle of the third century till the early decades of the fourth century of
the Hijrah, where new academic discipline of Qur’anic exegetical literature was developed
under the Abbasid empire. The final stage is the longest period which starts from the fourth
century and has continued until today. However, it should be noted that all the main trends
in Quranic interpretation were already established by the end of the fourth stage.®

Among the classical works of Qur'anic exegesis published were written by al-Tabari
(9th-10th century), al-TusT (11th century), Ibn ‘Arabi (12th-13th century), al-Qurtubi (13th
century), Tbn Kathir (14th century), al-Jalalayn (15th century), and Rashid Rida (20th
century). Looking at those names, it raises a question that why none of them were written
by woman? Not only that, literature on women has also been dominated by male scholars.*

This question has been seriously debated among the feminists who argued that
Islamic scholarship had been monopolised by male scholars for many centuries. For them,

! Muhammad Husayn al-Dhahabi, al-Tafsir Wa al-Mufassirin (Cairo: Dar al-Hadith, 2005).

2 John L. Esposito, The Oxford Encyclopedia of the Modern Islamic World (Oxford: Oxford University Press,
1995).

3 Salah ‘Abd al-Fattah al-Khalidi, Ta%if al-Darisin Bi Manahij al-Mufassirin (Damascus: Dar al-Qalam,
2002).

4 Wahiduddin Khan, Women Between Islam and Western Society (New Delhi: al-Risala Books, 1995);
Asghar Ali Engineer, The Rights of Women in Islam (New York: St. Martin’s Press, 1992); Asghar Ali
Engineer, Rights of Women and Muslim Societies, 2004; Abu A’la Mawdidi, Purdah and the Status of Women
in Islam, 16th Editi (Lahore, Pakistan: Islamic Publication Ltd, 1988); Syed Mohammed Ali, The Position
of Women in Islam: A Progressive View (Albany, New York: State University of New York, 2004); Asghar
Ali Engineer, The Qur'an, Women, and Modern Society (UK, USA & India: New Dawn Press, 2005).
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there are instances where interpretation by male scholars had negatively affected women
which perpetuated bias, discrimination, and injustice against them.® They also argued that
the Qur'anic rules and values concerning women must be understood and interpreted in
the light of the socio-historical context of the time of the revelation.® Simultaneously, the
feminists were fully aware that women in the past have contributed to the interpretation
of the Qur’an.

Although the Qur’anic exegesis was dominated by male scholars, it does not indicate
that woman had no contribution in Quranic exegesis in the past and present. This study
aims to discover the historical background of women’s participation in Qur’anic studies, to
examine emergence of women’s study in contemporary time, and to analyse the
importance of women’s interpretation of religious texts concerning women.

1. The Role of Woman as A Mufassir

Mufassir can be defined as “the writer of a commentary on the Qur'an. The word
likely had its earliest usage in the tenth century, designating a specific group of people;
prior to those other terms such as ahl al-ta'wil (people of interpretation) were used.”” This
definition has been developed into specific conditions for anyone who seeks to interpret
the Qur’an. These conditions include: having sound ‘agidah (belief); well-grounded in the
knowledge of Arabic and its rules; well-grounded in other sciences that are connected with
the study of the Qur’an; have the ability for precise comprehension; abstain from the use
of mere opinion; begin the tafsir of the Qur'an with the Quran; seek guidance from the
words and explanations of the Prophet (hadith); refer to the reports from the sahabah;
consider the reports from the tabi‘in; and consult the opinions of other eminent scholars.®

Based on that, gender is not included in the requirement of a mufassir. There is no
specific condition that only men are allowed to interpret the Quran. The Islamic history
also shows that being a woman is not an obstacle to be an expert in the Qur'an and its
exegesis. They are many proofs that women around the Prophet PBUH including female
Companions and Successors have contributed to Quranic exegesis, and their
commentaries are as important as their male counterparts.

Taking ‘A’ishah bint Abu Bakr RA as the main example, she is among the most
important figure in the history of exegesis. As the wife of the Prophet, she is also
considered as the first female mufassir in Islamic history. Her interpretation of the Qur'an
belongs to tafsir bi al-ma’thir as she referred to the narrations of the Prophet
(approximately 355 verses) and her own reasoning. ‘A’ishah’s contributions are not limited
to women’s issues but also includes legal, social, political, and other aspects. Several cases
suggest that she might be the only one witnessed the process of revelation and understood
the real context of revelation.

> Riffat Hassan, ‘Challenging the Stereotypes of Fundamentalism: An Islamic Feminist Perspective’, The
Muslim World 91 (2001): 55-70.

¢ Abdullah Saeed, Interpreting the Qur'an: Towards a Contemporary Approach (London and New York:
Routledge, 2006).

7 John L. Esposito, ed., The Oxford Dictionary of Islam (Oxford: Oxford University Press, 2003),
https://doi.org/10.1093/acref/9780195125580.001.0001.

8 Ahmad Von Denffer, Ulum Al Qur'an: An Introduction to the Sciences of the Qur'an (Koran) (Kano,
Nigeria: The Islamic Foundation, 2011); Saced, Interpreting the Qur'an: Towards a Contemporary Approach;
al-Khalidi, Taif al-Darisin Bi Mandahij al-Mufassirin.



51 al-Burhan Journal of Quran and Sunnab Studies, Vol. 5, No. 2, 2021

However, at this time, there was no single companion who wrote down their
interpretations including famous Companions who were experts in tafsir such as ‘Abdullzh
ibn ‘Abbas, but their commentaries on the Qur'an were transmitted orally to people and
later were narrated to next generations and were incorporated in written works. Only in
the twentieth century, two books were published compiling ‘A’ishah’s commentaries on
the Qur’an: first was written by Sa‘tad ibn ‘Abdullah al-Fanisan’® entitled Marwiyyat Umm al-
Mu'minin ‘A’ishah fi al-Tafstr, and second was authored by ‘Abdullah Abi al-Sa‘tid Badar®
with the title Tafsir Umm al-Mu'minin ‘A’ishah.

Ummu Salamah is another example of a female companion who used to interpret
Qur’anic verses, such as verses 222-223 from Siirah al-Bagarah, verse 195 from Siirah Ali-
Imran, and 20 more Qur’anic verses. She is one of the Prophet’s wives who also became one
of the reasons Qur’anic verses (The Qur’an 33: 35, 9: 102, 9: 118) were revealed pertaining
women. Besides, Fatimah bint Qays, an intelligent and wise Companion of the Prophet had
experience in articulating her interpretation on specific verses from Sirah al-Talaq. Due
to her courage on the matter of divorce, she was able to use her interpretation to override
some court decisions. In fact, there were many other women at the time of the Prophet
who interpreted the Quran and took part in exegetical activities. However, their narratives
are not sufficient to elevate them to be considered as the scholars of Qur'anic exegesis.

2. The Emergence of Contemporary Women Interpreters

The contributions of female scholars in the Qur’anic exegesis as recorded in Islamic
history are an important benchmark that women also can be well verse and enlightened
in the interpretation of the Qur'an. They fulfilled the requirements, and being a woman
has nothing to do with their intellectual capabilities. Although there are not many studies
conducted on the existence of female mufassirs compared to male mufassirs, it is worthy to
mention that several efforts have been done to acknowledge women’s role in Quranic
exegesis.

A study has been conducted by Maslina in discovering women’s involvement in the
field of Qur'anic interpretation since the Prophet’s time until the 18" century.! The article
is entitled: ‘Women’s Contribution in the Field of Quranic Interpretation: Analysis since the
Beginning of Islam until the 18" Century.’ It emphasizes that the earliest women group who
played major role in the interpretation of the Qur’an recorded in Islamic history was among
the sahabiyyat and tabi'm. Although there was a huge gap in the era of writing and
producing of works of tafsir particularly among women, the study found that Zayb al-Nisa’
can be regarded as the first female mufassir whose tafsir was published in the 18" century,
and she has paved the way to proof that the authority of female mufassir is comparabale to
that of the male mufassir.

Besides, Afaf has discussed several female mufassirs in her studies: Min Juhid al-
Mar'ah fi Tafsir al-Quran al-Karim fi al-‘Asr al-Hadith (The Efforts of Women in the
Interpretation of the Qur’an in the Modern Era); and Min Juhiid al-Mar’ ah “al-Mubassir li Niir

? Sa‘id Ibn ‘Abd Allah al-Fanisan, Marwiyyat Umm al-Mwminin ‘A’ishab Fi al-Tafiir (Riyadh: Maktabah
al-Tawbah, 1992).

10 ‘Abd Allah Abt al-Sa‘ud, Tafiir Umm al-Muwminin ‘A’ishab (Riyadh: Dar ‘Alam al-Kutub, 1996).

I Maslina Muhammad, Mustaffa Abdullah, and Monika Munirah Abd Razzak, ‘Sumbangan Wanita
Dalam Bidang Tafsir : Sorotan Dari Zaman Awal Islam Hingga Abad Ke 18, Online Journal Research in
Llamic Studies 6, no. 2 (2019): 29-43.
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al-Qur'an”: Awwal Juhd Kamil fi Tafstr li al-Mar’ah (The Efforts of Woman in ‘al-Mubassir li Niir
al-Quran’: The First Effort in the Interpretation of Tafsir for Women).*? She did not focus
on any specific period of time but has selected three female scholars and their
contributions in tafsir who are ‘A’ishah ‘Abd al-Rahman, Zaynab al-Ghazali and Hannan al-
Lahham. In another study she also includes N@’ilah Hashim Sabrt who wrote a work of tafstr
entitled: al-Mubassir li Niir al-Qur’dn and discussed its content and the methodology applied
by the author in her works.

In addition to that, Aydar and Atalay wrote an article ‘Female Scholars of Quranic
Exegesis in the History of Islam’ which covers nine Muslim female scholars and one female
orientalist who were involved directly or indirectly in Qur'anic exegesis. Interestingly, it
categorises these scholars respectively under three categories of tafsir: complete tafsir,
incomplete tafsir, and partial tafsir.”* The complete tafsir contains the interpretation of the
whole Qur'an, and the example is Zayb al-Tafasir fi Tafsir al-Qur'an which was written by
Zayb al-Nisa’. Meanwhile, the incomplete tafsir is intended to cover the whole Qur’an but
yet to be completed, such as that written by Semra Kiiriin Cekmegil which only so far has
8 volumes. The partial tafsir , refers to that which covers only a part of the Qur’an like one
chapter, for instance, ‘A’ishah ‘Abd al-Rahman who wrote al-Tafsir al-Bayan li al-Qur’an al-
Hakim. The study also found that the language used by these female scholars are diverse,
where the majority of them are in Arabic, two of them are Persian, two of them are Turkish,
and only one is in German,

Nevertheless, this study found that none of the previous studies have collected the
female scholars of tafsir comprehensively and completely. Thus, this study aims to gather
their names together with their contributions in Qur'anic exegesis from the eighteenth
century to the present day.

In the eighteenth century, history recorded that the first woman who wrote a tafsir
was Zayb al-Nisa’ al-Makir (1658-1702). She was the daughter of the Timurid King of India,
Shah Sultan Alemgir al-Hindi, and her mother, Dilres Banu Sahur Han came from the
Safevid dynasty. She dedicated her entire life to learn and to teach, without getting
married. Her work on tafsir was given a title Zayb al-Tafasir fi Tafsir al-Qur’an, but there are
two different opinions regarding this work. First, a view saying that it is merely a translated
version of Tafsir al-Razi into Persian. Second, a view stating that it is not a translation but
a distinct tafsir which only made use of its antecedents. If the first view is correct, it cannot
be considered as a tafsir, but if the second view is accepted, her tafsir might be the first
written work of Quranic exegesis by a female scholar.' Her name was the only one among
the female mufassir mentioned in Mu jam al-Mufassirin min Sadr al-Islam hatta al-‘Asr al-Hadir
written by Adil Nuwayhad.'

In the nineteenth century, there was no single female scholar who published works
of tafsir, but the appearance of women interpreters has started at the end of the nineteenth

12°Afaf Abd al-Ghafur Hamid, ‘Min Juhid al-Mar’ah Fi Tafsir al-Qur’an al-Karim Fi al-‘Asr al-Hadith’,
Majallat Kuliyyah Shari‘ab Wa al-Dirasat al-Islamiyyah 25 (2007): 166-232.

13 Hidayet Aydar and Mehmet Atalay, ‘Female Scholars of Quranic Exegesis in the History of Islam’,
Journal of Theology Faculty of Biilent Ecevit University 1, no. 2 (2014): 1-34.

14 Aydar and Atalay.

15 Ah Fawaid, ‘Pemikiran Mufasir Perempuan Tentang Isu-Isu Perempuan’, KARSA: Jurnal Sosial Dan
Budaya Keislaman 23, no. 1 (2015): 57-80; Muhammad, Abdullah, and Abd Razzak, ‘Sumbangan Wanita
Dalam Bidang Tafsir : Sorotan Dari Zaman Awal Islam Hingga Abad Ke 18’.
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century and bloomed in the twentieth century. First, Nusret Begiim Emin (1890-1983) from
Iran might be considered as the first non-Arab woman who embarked on an exegetical
work of the entire Qur'an. She was also known as Banu Amin, Banu Irani and Bintu
Mujtahidah. She was the only female scholar during her time, and she became a specialist
in jurisprudence as well as Islamic studies, particularly Qur’anic studies. Her work on tafsir
known as Makhzan al-Irfan der Tafsir Qur'an was written in Persian, in 30 chapters (15
volumes), and it was based on Shiite interpretation.

Nonetheless, ‘A’ishah ‘Abd al-Rahman (1913-1998), also known as Bint al-ShatT,
might be the first woman to have pioneered Qur'anic exegesis from a female perspective.®
She applied a contextual approach and mostly critiqued orthodox interpretations of
religious texts. She is also known as the author of various books including books on
biographies of women of the Prophetic households.”” Her book al-Tafsir al-Bayan li al-Qur’an
al-Hakim consists of the interpretation of seven chapters of Juz ‘Amma (al-Duha, al-Inshirah,
al-Zalzalah, al-‘Adiyat, al-Nazi‘at, al-Balad, and al-Takathur), and seven other short
chapters in the second book (al-‘Alag, al-Qalam, al-‘Asr, al-Layl, al-Fajr, al-Humazah, and
al-Ma‘tn).

In the twenty-first century, a female scholar of Quranic exegesis worthy of mention
in this context is Zaynab al-Ghazali (1917-2005). She is an Egyptian scholar who wrote a
complete tafsir entitled Nazarat fi Kitabillah. Her interpretation has a reformative tendency
that drives the Quran as the book of law of the people and a book of progress. Among the
important contents in her work is to defend women’s rights by rescuing them from
negative values and to encourage them to hold fast to Islamic rules and regulations.'®

From Egypt to Palestine, Na“ilah Hashim SabrT (1944-present) who originated from
Qalgilya, a city in the West Bank of Palestine. She started writing al-Mubassir li Nir al-Qur’an
in 1982, in 11 volumes, but could be only printed in full in 2003 and published by the end
of 2013. This tafsir covers the Qur’an as a whole which was the result of her lengthy study
that lasted about 20 years.' The methodology applied in her tafsir are varied: first,
contextual approach by referring to the context of the verses revealed; second,
interpretation by narrations (tafsir bi al-riwayah) by referring to the hadith of the Prophet
PBUH and words of his Companions; third, scientific approach by engaging modern
monumental scientific and technological developments as pointed out by the Qur’an; and
fourth, semantic and rhetoric approach by focusing on the linguistic aspect.?’ She also
wrote many other books in various fields, among them are Tajwid Ayat al-Rahman fi Tilawat
al-Qur’an, Kawakib al-Nisd’, F1 Zilal Ayat al-Rahman, and others.

16 Ruth Roded, ‘Bint al-Shati’s “Wives of the Prophet”: Feminist or Feminine?’, British Journal of Middle
Eastern Studies 33, no. 1 (2006): 51-66, https://doi.org/10.1080/13530190600603915.

17 Mervat F. Hatem, “A’isha Abdel Rahman: An Unlikely Heroine A Post-Colonial Reading of Her Life
and Some of Her Biographies of Women in the Prophetic Household’, Journal of Middle East Women’s
Studies 7, no. 2 (2011): 1-26.

18 Zaynab al-Ghazali, Nagarat Fi Kitab Allab (Cairo: Dar al-Shuruq, 1994).

1 Maslina Muhammad, Mustaffa Abdullah, and Monika Munirah Abd Razzak, ‘Nailah Hashim Sabri:
Tokoh Tafsir Wanita Abad Ke-21’, Journal al-Muqaddimab 7, no. 2 (2019): 1-12.

2 Aydar and Atalay, ‘Female Scholars of Quranic Exegesis in the History of Islam’; Muhammad, Abdullah,
and Abd Razzak, ‘Nailah Hashim Sabri: Tokoh Tafsir Wanita Abad Ke-21".
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Another female scholar is Hannan al-Lahham (1943-present) who originated from
Syria, and received her education there, but in 1979, she migrated to Saudi Arabia with her
family. She interpreted 13 chapters in the Qur'an and published them under the title Silsilat
al-Nazarat fi Kitabillah. She also produced several works focused for children in
understanding the meaning of the Qur’an, such as Hikdyat li Ahfadi which contains her
stories to her grandchildren based on the Qur'an. She was actively teaching Qur’anic
studies in the Female Faculty at King Abdul Aziz University of Jeddah. Her recent works on
tafsir were published by Qur’anic chapters, for example, Tafsir Sirah al-Taldq and Tafsir Siirah
al-Tawbah.* The writing style of the author can be divided into two: first, writing that
targets mature readers by discussing the Qur’an based on a particular surah, analysing its
themes, as well as examining the reasons of revelation (asbab al-nuziil). While the second
approach targets children and the writing is accompanied by short stories in a coloured

book.?

In addition, there is a Turkish female scholar who had contributed to exegetical
literature. She is Semra Kiiriin Cekmegil who was born in Malatya, a large city in the
Eastern Anatolia region of Turkey. According to Aydar and Atalay, her work entitled
Okuyucu Tefsiri was the first tafsir written by a female scholar in Turkey.? She started
writing this tafsir in 2004 and published several parts in 8 volumes in 2006. Another Turkish
female scholar, Necla Yasdiman (1962-present) published Kur'an Tahlili: Arapca Gramer
Isiginda Sozlitk-Meal-Tefsir gradually from 2006 until 2014. She is a PhD holder, who had
numerous working experiences before she gave full attention in publishing her tafsir. In
this tafsir, she mentioned that the methodology applied in her work can be categorised into
three stages: first, dictionary meaning; second, grammatical analysis; and third,
explication. However, it is an incomplete tafsir because it contains several Quranic
chapters only.

Another female scholar in tafsir is Fevkiyye Ibrahim al-Sirbini who actively
delivered lectures on Islamic studies in Cairo, Egypt. She wrote Taysir al-Tafsir which
primarily depended on her lectures which were recorded and transcribed by the audience.
The tafsir was completely compiled in 2006 and it covered the whole Qur’an. The language
used in her book is easy to understand and presented in phenomenological way.*

There is a female scholar who originated from Doha, Qatar, known as Kamilah bint
Muhammad al-Kawari. She memorized the whole Quran and had a master’s degree
specialising in Islamic law. She published many religious books and one of her outstanding
works on tafsir is Tafsir Gharib al-Qur'an. In this tafsir, she tried to explain the rare and
peculiar words mentioned in the Quran which cannot be literally understood. It was
published in 2008 and has one volume only.?

In addition to the above scholars, Kariman Hamzah is a former general manager of
religious programs at the Egyptian Radio and Television Union. She has anchored several

2l Aydar and Atalay, ‘Female Scholars of Quranic Exegesis in the History of Islam’.

22 Ulya Fikriyati, ‘Reinterpretasi Teks al-Qur'an: Analisis Status Tafsir Pada Akun Facebook Hanan
Lahham’, Subuf 11, no. 1 (2018): 5576, https://doi.org/10.22548/shf.v11i1.302.

2 Aydar and Atalay, ‘Female Scholars of Quranic Exegesis in the History of Islam’.

24 Aydar and Atalay.

2 Kamilah bint Muhammad al-Kawari, Tafsir Gharib al-Qur'an (Beirut: Dar Ibn Hazm, 2008); See as
well: Kamilah bint Muhammad al-Kawari, ‘al-Sirah al-Dhatiyyah’, Mawqi® Talibat al-Tlm Kamilah al-
Kawari, accessed 1 August 2021, http://alkuwarih.com/content/a51) 8 audl.
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successful religious programs, producing more than 1,500 episodes by spending time in
broadcasting for 35 years. She published more than 25 books on Islam, and her tafsir known
as al-Lu’lu wa al-Marjan fT Tafsir al-Qur'an in 4 volumes. This work is presented to experts
from al-Azhar University to verify its contents before being approved to publication.
According to Shaykh Ibrahim Negm, spokesperson for Egypt’s Grand Mufti Ali Goma, her
interpretation of the Qur'an was made for the youth, using simple language and writing
style.?

Another scholar is Miyadah bint Kamil al-Madi who produced her exegetical work
entitled al-Durrah fi Tafsir Siirah al-Bagarah.”” The main purpose of writing this tafsir was o
help her students in understanding the message and contents of Stirah al-Baqarah and in
memorising this second chapter of the Quran. Besides al-Bagarah, she also interpreted
other chapters such as Stirah al-Nisa’ and Sarah al-Ma’idah, but it has been published yet.
She is also an expert in the knowledge of al-Qira’at.?

There are also female scholars who contributed to the work of tafsir not by
interpreting the whole Qur’an or any particular Qur'anic chapter, but they interpreted
specific verses. Nazira Zayn al-Din (1908-1976), for instance, was popularly known with al-
Sufur wa al-Hijab or Removing the Veil and Unveiling: Lectures and Reflections towards Women’s
Liberation and Social Form in the Arab World.?® She emphasised the issue of hijab as mentioned
in verses from Stirah al-Ahzab and Sirah al-Nir. She was also among the first women who
offered detailed re-interpretations of Islamic sources and argued against male
interpretation and patriarchal oppression in her book.

Besides her, Amina Wadud (1952-present), a contemporary feminist, also
interpreted selected verses from the Qur'an in her book, Qur'an and Woman: Rereading the
Sacred Text from a Woman'’s Perspectives. She aims to make the Qur’an as the ultimate source
to prove gender equality within Islamic context, to challenge patriarchal interpretations,
and to reject any misinterpretations of the Qur’an that ignores basic social principles of
justice, equality, and common humanity. She suggests a hermeneutic model that considers
the context in which the text was written or revealed, grammatical composition of the
whole text, and its Weltanschauung or worldview as an important methodology in
reinterpreting Islamic texts.*

Hibah Rouf Izzat (1965-present) is another female scholar who offered the
reinterpretation of several Qur’anic verses relating to women, especially the role of women
in the public sphere. Her work includes al-Mar’ah wa al-'Amal al-Siydsi: Ru’yah Islamiyyah and
she published many other books, and is still active in writing until today.*

26 Yasmine Saleh, ‘Kariman Hamzah: Egypt’s First Female Quran Interpreter’, Daily News Egypt, 2008.
27 Miyadah bint Kamil, al-Durrah Fi Tafsir Surab al-Bagarab (Beirut: Mu’assasah Risalah, 2006).

2 ‘Abd al-Rahman al-Shahri, ‘Sudira Hadithan Kitab al-Durrah Fi Tafsir Strat al-Baqarah Li al-Ustadhah
Miyadah al-Madt', Multaqa Ahl al-Tafsir, 2006.

¥ Nazirah Zein Ed-Din, ‘Removing the Veil and Veiling’, Women’s Studies International Forum 5, no. 2
(1982): 221-26, https://doi.org/10.1016/0277-5395(82)90029-2.

3 Amina Wadud, Qur'an and Woman: Rereading a Sacred Text from a Woman’s Perspectives (New York:
Oxford University Press, 1999).

3! Hibah Ra'uf ‘Tzzat, al-Mar’ab Wa al-‘Amal al-Siyasi: Ru’yab Islamiyyah (Herndon: al-Ma'had al-‘Alamiy
li al-Fikr al-Islamiy, 1996).
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The last but not least, Ulfa Yousef (1964-present) who is a Tunisian scholar who
continued to enrich the discipline of Qur'anic exegesis. She represents a Moroccan-secular
perspective in interpreting Quranic verses and the Prophetic hadith concerning women
issues. She published her doctoral study entitled Polysemy in the Quran (2003) which
highlighted the linguistic approach of the Quran. Her other works on the Quran include
Women in the Quran and Sunnah (1997), The Quran at the Risk of Psychoanalysis (2007), and The
Confusion of a Muslim Woman: On Inheritance, Marriage and Homosexuality (2008).

Overall, the above female scholars are like diamonds in the sky. They were not many
as male scholars of tafsir, but they possessed special qualities and were significant members
of society. Presence of women is vital in addressing women issues and solving their
problems, because male interpretations might be accused of being biased due to gender
differences. Although there are male scholars who are academically and theologically free
of gender bias, this study aims to acknowledge the contributions of women in Qur’anic
exegesis in the past and present.

3. Findings and Analysis

From the historical points of view, women have contributed to various fields of
study beginning from the Prophet’s time which indicates that women scholarship have
been acknowledged in the past. However, in the field of tafsir, women who published books
on tafsir and became experts in Qur'anic studies are relatively unknown in society. The
findings from this study can be discussed as follow.

3.1 Different formats, different purposes

Based on the number of female interpreters and their works as mentioned
previously (summarised in Table 1), some of the publications cover the whole Qur’an, some
include partial of the Qur’an, and some focus on several Quranic verses only. It is high
probable that each of them had different purposes in publishing their works in Qur’anic
exegesis. Fevkiyye Ibrahim al-Sirbini’s tafsir covers the whole Qur’an, which is a
compilation of her lectures with the help from her students. Miyadah bint Kamil al-Madi
also had a specific purpose to write her tafsir, which wasto help her students understand a
specific chapter in the Quran. While the exegetical works of Nusrat Begum Emin and
NZ’ilah Hashim Sabri covers all the Qur'anic chapters, the tafsirs of Semra Kiiriin Cekmegil
and Necla yasdiman contains parts of the Qur’an only, as perhaps they require more time
to publish the rest of their works. Among the scholars who only interpreted several verses
from the Qur'an were Nazira Zayn al-Din, Amina Wadud, and Hibah Rouf 1zzat, where all
three selected the verses based on specific issues which they addressed in their particular
works.

Table 1: Women Scholars and Their Exegetical Works

Name Origin Publication

Zayb al-Nisa’ al-Makir (1658- India Zayb al-Tafasir fi Tafsir al-Qur’an
1702)

Nusret Begiim Emin (1890- Iran Makhzan al-Irfan der Tafstr Qur'an
1983)
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‘K’ishah ‘Abd al-Rahman (1913~ | Egypt al-Tafsir al-Bayan li al-Qur’an al-Hakim

1998)

Zaynab al-Ghazali(1917-2005) Egypt Nazarat fi Kitabillah

Na“ilah Hashim SabrT (1944- Palestine al-Mubassir li Nar al-Qur’an

present)

Hannan al-Lahham (1943- Syria Silsilat al-Nazarat fi Kitabillah.

present)

Semra Kiiriin Cekmegil Turkey Okuyucu Tefsiri

Necla Yasdiman (1962-present) | Turkey Kur’an Tahlili: Arap¢a Gramer Isiginda

Sézliik-Meal-Tefsir

Fevkiyye Ibrahim al-Sirbini Turkey Taysir al-Tafstr

Kamilah bint Muhammad al- Qatar Tafstr Gharib al-Qur’an

Kawari

Kariman Hamzah Egypt al-Lu’lu wa al-Marjan fi Tafsir al-Qur’an

Miyadah bint Kamil al-Madi al-Durrah fi Tafstr Siirah al-Bagarah

Nazira Zayn al-Din (1908-1976) | Lebanon al-Sufur wa al-Hijab

Amina Wadud (1952-present) United Qur’an and Woman: Rereading the
States Sacred Text from a Woman'’s Perspectives

Hibah Rouf Izzat (1965- Egypt al-Mar’ah wa al-‘Amal al-Siyasi: Ru’yah

present) Islamiyyah

Ulfa Yousef (1964-present), Tunisia Women in the Quran and Sunnah (1997),

The Quran at the Risk of Psychoanalysis
(2007), and the confusion of a Muslim
Woman: on Inheritance, Marriage and
Homosexuality (2008).

3.2 Different methods and approaches

These women had adopted different methods and approaches to interpret and
reinterpret Qur'anic texts. Interpretation needs in-depth and extensive knowledge of
various aspects including theology, linguistics, history, and many others, while
reinterpretation begins with re-reading critically, displacing traditional interpretation,
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and coming with ‘new’ interpretation. * Therefore, each female scholar of Qur’anic
exegesis not only has different purposes of publishing their works, but they also applied
different methods. For example, Amina Wadud and few other Muslim feminists established
new gender-sensitive hermeneutics which can be applied via three approaches: (1)
revisiting Qur’anic verses to correct false stories in general circulation; (2) citing verses
that explicitly enunciate the equality of women and men; and (3) deconstructing verses
that have been commonly interpreted in ways to justify male domination (Badran, 2009).

However, there were also among them who applied classical approach by referring
to the hadith and other reliable traditions to support their interpretations like Na’ilah
Hashim SabrT; contextual approach by referring to the appropriate context like ‘A’ishah
‘Abd al-Rahman, Zaynab al-Ghazali, Fatima Mernissi and many others; and linguistic
approach such as Ulfa Yousef. However, some of them may have “applied a combination of
historical, linguistic, hermeneutic, literary critical, deconstructive, semiotic, historicist,
and feminist methodologies in their re-reading of sacred texts, pushing ijtihad to new limits
as they explore their religion with fresh eyes.”** Only one tafsir published by a female
scholar was based on Shiite interpretation, while the majority were sunni.

3.3 Women friendly interpretation

Besides the aforementioned female scholars, there are also other Muslim women
who questioned gender-biased interpretations and advocated producing women-friendly
interpretations. They were Tahereh Qurrat-al-‘Ayn (mid 1800s, from Iran), Fatima Aliya
Hanim (late 1800s, from Turkey), Zaynab al-Fawwaz (late 1800s, from Lebanon), ‘A’ishah al-
Taimuriyya and Zaynab Hanum (late 1800s, from Egypt), Riffat Hassan (1900s, from
Pakistan) and Fatima Mernissi (1900s, from Morocco) who also actively participated in the
re-interpretation of religious texts.* The women-friendly interpretation aims to remove
bias or discrimination from male perspectives which might distance women from having
their rights accordingly.

3.4 Need and demands of women scholars in tafsir

According to Barazangi, there is a high demand for female scholars who can
contribute to Islamic thought and knowledge to avoid any misinterpretations from the
opposite gender.** Moreover, the absence of women scholars is also one of the factors that
have made women feel that religious texts have been manipulated by men. This demand is
in line with the objective to return to the golden era of female scholarship in the past and

32 Valentine M. Moghadam, Islamic Feminism and Its Discontents: Toward a Resolution of the Debate’,
Signs: Journal of Women in Culture and Society 27, no. 4 (2002): 1135-71.

33 Margot Badran, Feminism in Islam: Secular and Religious Convergences (Oxford: Oneworld Publications,
2009).

3% Haideh Moghissi, Feminism and Islamic Fundamentalism: The Limits of Postmodern Analysis (London,
UK and New York, USA: Zed Books Ltd, 1999); Nur Saadah Binti Khair, ‘Anti-Woman Discourse in
the Hadith Literature: An Analytical Study of Debates in Literary Works of Feminists and
Fundamentalists’ (University of Birmingham, 2018).

35 Nimat Hafez Barazangi, ‘The Absence of Muslim Women in Shaping Islamic Thought: In Shaping
Foundations of Muslims’ Peaceful and Just Co-Existence’, Journal of Law and Religion 24, no. 2 (2008):
403-32.
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to protect any discrimination against women which limits their rights to seek knowledge
and practice it.

3.5 Differences between male and female’s interpretations

There are different views in comparing both male and female interpretations. First,
female scholars of Qur'anic Exegesis have their own views but are still in line with male
interpretation particularly in the issue of women’s rights. Women scholars also promotes
the importance of man’s position as a leader in the family as mentioned in verse 4 from
Sirah al-Nisa’. Zaynab al-Ghazali interpreted the word ‘gawwamin’ by pointing out that
even though man is a leader and has power in the household, woman also has her
significant roles as a wife and a mother who is responsible in managing everything in the
house.* She emphasised that this verse should not be an excuse for a man to commit
violence and discrimination against women.

Second, there are female scholars who referred to the interpretation of male
scholars in order to strengthen their views to protect women'’s right in any issue. In the
verse about nushiiz for example, Amina Wadud stated that the word ‘qanitat’ cannot be seen
as an obedience to the husband, as this verse was intended for both husband and wife.*
She quoted Sayyid Qutb’s opinion in his tafsir that this choice of word was intended to be
personal emotional response rather than the external ‘following of orders’ which ta‘ah
(obedience) would suggest. Thus, because of ‘nushiiz’ is disorder between husband and wife,
so the Qur'an provides perfect solutions that need to be followed by husbands in order to
maintain harmony in the marriage.

Third, there is no contradiction between male and female scholars in the
interpretation of the Quran. For example, in the meaning of word ‘daraba’, although it
literally means ‘to beat’ or ‘to strike’, male scholars like Ibn Kathir and Rashid Rida
highlighted that the purpose of this action is to educate, not to hurt the woman.
Surprisingly, Amina Wadud agreed that the action is only allowed for very extreme cases.*
It is also undeniable to mention that there are many other interpretations on this sensitive
topic.

Based on that, the assumption that male interpretations are promoting bias could
not be one hundred percent proven. There are some male scholars who advocated women’s
rights and made a serious attempt to elevate the status of women.

Conclusion

In conclusion, this study achieved its objective to discover the historical
background of women participations in Qur’anic studies, to examine emergence of women
scholars in contemporary time, and to analyse the importance of women'’s interpretation
of religious texts concerning women. It is found that women have contributed to Qur’anic
exegesis since the Prophet’s time, and their works on tafsir has been published starting in
the eighteenth century until present day. From the findings, it is important to acknowledge
that all tafsirs written by female mufassirs - whether completed or yet to be completed -
have different formats, purposes, methods, and approaches. There is also a need and
demand for women scholars in Qur'anic exegesis, because undeniably, there are

3 al-Ghazali, Nazarat Fi Kitab Allab.

37 Wadud, Qur'an and Woman: Rereading a Sacred Text from a Woman’s Perspectives.

3% Isma‘il ibn ‘Umar Ibn Kathir, Tafsir al-Qur'an al-Azim (Beirut: Dar Maktabah al-Hilal, 1986).
3 Wadud, Qur'an and Woman: Rereading a Sacred Text from a Woman’s Perspectives.
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differences found in the interpretations of male and female scholars. However, it is vital to
highlight that the main responsibility to understand the Qur'an and apply its teachings in
daily life should not be determined by gender, but it lies within an individual’s obligation.

The interpretation of the Qur'an has always been evolving by a principle known as
“ijtihad”, or the use of one’s knowledge, reasoning, and best judgement to offer views on
any matter. It is not limited to a specific gender, for both men and women who are capable
and fulfil the requirements are allowed to interpret the Qur'an. It is a great achievement
that women since the time of the Prophet engaged in interpreting the Qur'an and this
legacy continues till this day.
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Introduction

Among the many important rulings in the sharT'ah of Islam is the prohibition against image-
making that was legislated with the purpose to preserve Islam and its community from
corruptive beliefs and acts such as paganism or claiming to imitate God’s act of creation.
Muslims’ efforts in comprehending this ruling and applying them in their lives indicate
their full submission to everything that came from the Messenger and that he neither
dictates nor forbids anything upon them except in ways that benefit the people. One of the
bases for this prohibition is hadiths mentioned in the books of sunnah that indicate a
warning of great torments on the Day of Resurrection for the image-makers. The threats
mentioned in the hadiths show the significance and importance of this issue as it deals with
the destiny of man in the afterlife. For this reason, the scholars had taken a keen interest
in the issue of image-making. Nevertheless, they exhibited different stances on the
interpretation of image-making mentioned in the hadiths and the extent of its prohibition.
This issue will be discussed thoroughly by the researchers throughout this paper.

1. Research Limitation and Its Methodology

This research is limited to inductive investigation on the marfi‘ hadiths and narrations
related to the issue of image-making, with the explanation of its statuses and validity, from
only the kutub al-tis‘ah. It is also limited to the subject of handmade image-making,
excluding other possibly related types such as photography, cinematography, etc. This
research gathers most relevant hadiths on the subject, and provides its takhrij, with a
current analysis on the topic. It will also examine the opinions of various scholars and their
arguments on the subject matter.

2. Terminologies
2.1 Ittijahat al-Ulama

Lexically, the word al-ittijahat comes from its root ittajaha and it is derived from the word
wajaha which means opposing something or facing towards it (muqgabalah li al-shay’ aw al-
istigbal lahu).* Tbn Manziir said: “(Anything) that faces something: (is) its opposite.”? On the
other hand, al-ittijah ila (heading towards) a certain thing means to come to it and it is its
purpose (to reach there). It is said: “So and so headed to the house i.e., he came to the
house, and he intended it (his purpose is to reach the house).”

' See Ahmad ibn Faris, Abu al-Husayn, Mujam Magqayis al-Lughab, ed. ‘Abd al-Salim Muhammad
Haran, (Beirut: Dir al-Fikr: 1399H/1979), vol. 6, p. 88.

2 See Ibn Manzir, Muhammad ibn Mukarram, Lisan al-Arab, (Beirut: Dar Sadir: 1414H) 3rd ed., vol.
13, p. 555.

3 See ‘Abd al-Hamid, Ahmad Mukhtir ‘Umar et al., Mujam al-Lughab al-Arabiyyabh al-Mu'Gsarab,
(Cairo: ‘Alim al-Kutub: 1429H/2008), 1st ed., vol. 3, p. 2406.
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Conceptually, the term al-ittijah in this research is defined as an intellectual
approach and it indicates an individual’s stance towards a certain intellectual position and
issue.*

2.2 al-Taswir

The word al-taswir comes from the root word sawwara and its definition as recorded in
Mujam al-Wasit is: “Sawwarahu: to make for him a solid form of an image. In al-Tanzil al-‘Aziz:
“It is He who forms you in the wombs however He wills” (2:6). And a thing, or a person, is
drawn on the paper, or the wall or the like of it using pen, or brush, or image-making
tools...”* In our opinion, the meaning of the word al-taswir in the hadiths could not be
determined unless by clarifying the meaning of al-siirah (image or picture), since it is the
outcome of al-taswir.

al-sarah in its lexical meaning as defined by al-Asfahan is:

“What is notable through the eyes and can be differed from the other, and there are
of two types; one of it is perceptible and can be recognized both in particular and in
general, it can be perceived by both humans and animals through seeing it, such as
the image of a human, a horse and a donkey. The second is only comprehensible in
particular but not in general, like the image that can only be perceived by man using
his mind and consideration...”®

It is understood from this definition that al-siirah lexically refers to its literal meaning such
as the image of a human, a horse, or a statue, which is the concern of this research. It could
also be used figuratively to refer to the image of a problem or a matter in the mind.

Before delving into the conceptual meaning of al-taswir, it must be underlined that
image-making is generally divided into two types, each differs from another in terms of
instrument and technique, and in terms of the material it is made of.” These two types are
asolid form image and a flat form image. Each has been defined elaborately by the scholars
to distinguish it from the other.

The solid form image is a form that has its parts connected to each other, each part
could not stand without the other. It is equivalent to a three-dimensional form that can be
perceived directly; a form that has depth on all its sides and can be perceived using the

# “Uluwwah Zuhayr, ‘Abd al-Ra'af Hamadanah, al-Ittijabat al-Tlmiyyah lada Talabab Kuliyyah al-Hussan
al-Jami‘iyyah, accessed November 3, 2016, https://www.scribd.com/book/79126859 .

> 'Ahmad al-Zayyat et al., al-MuSam al-Wasit (Cairo: Dar al-Da‘wah: n.d.), p. 528.

¢ al-Raghib al-Asfahani, al-Husayn ibn Muhammad, al-Mufradat fi Gharib al-Qur an, ed. Safwan ‘Adnan
al-Dawudi, (Damascus: Dar al-Qalam, 1412H), 1st ed., p. 497.

7 Muhammad ibn Ahmad Wasil, “Ahkim al-Taswir fi al-Figh al-Islamiy” (MA thesis, Imim Muhammad
ibn Sa‘td Islamic University, 1417H), p. 21; Hayfa’ ‘Abd al-‘Aziz Sultani al-'Ashrafi, “al-Sharh al-Mawdu'T
li al-Hadith al-Sharif: Dirasah Nazariyyah Tatbigiyyah” (MA thesis, International Islamic University of
Malaysia, 2007), p.147-149.
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sensory faculty.® From this explanation, it can be concluded that the solid form image-
making is the making of images that correspond to the three-dimensional form, which
possesses length, width, and depth. It can be distinguished from other images by human
by just looking at it such as the statues of presidents, leaders, etc.

On the other hand, a flat form image is defined in Mu jam al-Wasit as the “engraving
of the image of things or people on the board or a wall or the like of it using pen, or brush,
or image-making tools,” such as the drawing of the images of animals or trees on a board
or a wall. The solid form image, thus, is distinguished from the flat from in two aspects.
First, the mention of the use of hand drawing tools such as pen and brush. Second, the
platform for the drawing or the flat images such as the board and the wall.*®

3. Verification of Relevant Hadiths to the Subject of al-Taswir

There are many prophetic sayings related on the issue of image-making which generally
indicate the condemnation of such act and Islam’s detestation of it. A great deal of them
explicitly mentions phrases of condemnation and the negative consequences of such an
act; for instance, a house that contains images will not be visited by the angels and a painful
torment awaits image-makers in the hereafter. However, there are also some reported
hadiths that indicate some exceptions. Among the significant hadiths in this subject are:

3.1 Hadith on the Painful Torment Prepared for the Image-makers

Al-Bukharf reported that: al-HumaydI narrated to us that; Sufyan narrated to us that; al-
A'mash narrated to us; from Muslim: “We were with Masriiq at the house of Yasar ibn
Numayr. Masriiq saw images on his terrace and said: “I heard ‘Abd Allah saying that he
heard the Prophet saying: “The one who will receive the severest punishment from Allah
will be the image-makers.”

3.1.1  Hadith Verification

Al-Bukhari documented this hadith in his Sahih, in the Book of Dress, Chapter on
“Punishment for image-maker on the Day of Resurrection,”" and in the chapter on “Image
made on things that are to be trodden on,”** with the wording: “The one who will receive
the severest punishment on the Day of Resurrection will be those who try to make the like

8 al-Jurjani, ‘Ali ibn Muhammad, al-Sharif, al-Taifat, (Beirut: Dar al-Kutub al-Tlmiyyah: 1403H/1983),
Ist ed., p. 135.

? al-Zayyat, al-MuS§am al-Wasit, p. 528.

WO \Wasil, ‘Abkam al-Taswir fi al-Figh al-'Tslamiy, p. 23.

! al-Bukhari, Muhammad ibn Isma‘il, Sahih al-Bukhari, (Beirut: Dar Tawq al-Najah: 1422H), Ist ed.,
Book of Dress, Chapter: Punishment for image-maker in the Day of Resurrection, vol. 7, p. 167, no.
5950.

12 Tbid., Book of Dress, Chapter: Image made on things that are to be trodden on, vol. 7, p. 168, no. 5954.
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of Allah’s creations.” He also reported it in the Book of Good Manners, Chapter on “What
to say when one is angry for the sake of Allah.”

Muslim documented it in his Sahih in the Book of Dress and Adornments, Chapter on “The
angels do not enter a house where there is an image”, hadith 2109 and 2107 (91)*° with the
wording: “The most grievous torment for the people on the Day of Resurrection would be
for those who try to imitate Allah in the act of creation” and in hadith 2107 (92)'° with the
wording; “O ‘A’ishah, the most grievous torment from Allah on the Day of Resurrection
would be for those who imitate (Allah) in His act of creation.”

Al-Nasa’T likewise recorded it in his Sunan in the Book of Adornment, Chapter on “The
people who will be most severely punished”, hadith 5364'” with the wording: “Among the
people who will be most severely punished on the Day of Resurrection are the image-
makers,” and in hadith 5356 with the wording: “The people who will be most severely
punished on the Day of Resurrection are those who try to match the creation of Allah,” and
in hadith 5357 with the wording: “The people who will be most severely punished on the
Day of Resurrection will be those who try to imitate the creation of Allah” and also hadith
5363%: “The people who will be most severely punished on the Day of Resurrection will be
those who try to match the creation of Allah.”

Ahmad also recorded it in his Musnad in the Musnad of ‘Abd Allah ibn Mas'td, hadith 3558
and 4050 with the wording: “The people of Hellfire who will be most severely punished on
the Day of Resurrection will be the image-makers,” *! and in Musnad al-Nisa’, Musnad of al-

13 al-Bukhari, Sabih al-Bukhari, Book of Good Manner, Chapter: What to say when one is angry or harsh
for Allah's sake, vol. 8, p. 27, no. 6109.

Y Muslim ibn al-Hajjaj, Abu al-Husayn al-Naysabiri, Sahih Muslim, (Beirut: Dar 'Thya' al-Turith al-
‘Arabi: n.d.), Book of Dress and Adornments, Chapter: The angels do not enter a house where there is
an image, vol. 3, p. 1670, no. 2109.

1 Ibid., p. 1667, no. 2107.

1 Tbid., p. 1668, no. 2107.

17 al-Nasa’i, Abi ‘Abd al-Rahman Ahmad ibn Shu'ayb, Sunan al-Nasa’i, ed. ‘Abd al-Fattah Abi Ghuddah,
(Aleppo: Maktab al-Matbii‘at al-'Islamiyyah, 1406H/1986), 2nd ed., Book of Adornment, Chapter: The
people who will be most severely punished, vol. 8, p. 216, no. 5364.

18 Ibid., vol. 8, p. 214, no. 5356.

9 Tbid., no. 5357.

2 Tbid., Book of Adornment, Chapter: What the image-makers will be commanded to do on the Day Of
Resurrection, vol. 8, p. 216, no. 5363.

2l Ahmad ibn Hanbal, Aba ‘Abd Allah, Musnad Abmad ibn Hanbal, ed. Ahmad Muhammad Shakir
(Cairo: Dar al-Hadith: 1416H/1995), 1st ed., Musnad of ‘Abd Allah ibn Mas‘ad, vol. 4, p. 128, no. 3558
and 4050.
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Siddigah ‘A’ishah bintu al-Siddiq, hadith 24536% with the wording: “The people who will be
most severely punished on the Day of Resurrection are those who match (the creation of
Allah)” and hadith 25839% with the wording: “The most grievous torment from Allah the
Almighty on the Day of Resurrection would be for those who imitate (Allah) in the act of
creation” and in hadith 25631**: “The most grievous torment for the people on the Day of
Resurrection would be for those who try to imitate Allah in the act of creation”, and hadith
24081% with the wording: “The most grievous torment from Allah the Almighty on the Day
of Resurrection would be for those who imitate (Allah) in the act of creation, or who liken
them”, and hadith 24556%: “The people who will be most severely punished on the Day of
Resurrection will be those who try to imitate the creation of Allah the Almighty” and hadith
24563% with the same wording as the previous hadith.

3.2 The Angel Does Not Enter a House That Contains Images

Abi Dawiid reported that: Aba Salih Mahbtb ibn Msa narrated to us that; Aba Ishaq al-
Fazari narrated to us; from Yainus ibn Abi Ishaq; from Mujahid who said that; Abti Hurayrah
narrated to us: “The Messenger of Allah said: Jibril came to me and said: “I came to you last
night and was prevented from entering simply because there were images at the door, for
there was a decorated curtain with images on it in the house, and there was a dog in the
house. So, order the head of the image which is in the house to be cut off so that it
resembles the form of a tree; order the curtain to be cut up and made into two cushions
spread out on which people may tread; and order the dog to be expelled.” The Messenger
of Allah then did so. The dog belonged to al-Hasan or al-Husayn and was under their couch.
So, he ordered it to be expelled.”*

3.2.1  Hadith Verification

22 Ahmad ibn Hanbal, Aba ‘Abdullah, Musnad Abmad ibn Hanbal, ed. Shu‘ayb al-Arna’it et al., (Beirut:
Mu'assasah al-Risalah, 1421H/2001), 1st ed., Musnad al-Nisa’, Musnad of al-Siddiqah ‘A’ishah bint al-
Siddiq, vol. 41, p. 82-83, no. 24536.

2 Ibid., vol. 43, p. 33, no. 25839.

% Tbn Hanbal, Musnad, Musnad al-Nisa’, Musnad of al-Siddiqah ‘A’ishah bint al-Siddiq, vol. 42, p. 423,
no. 25631.

# Tbid., vol. 40, p. 97-98, no. 24081.

%6 TIbid., vol. 41, p. 105-106, no. 24556.

77 1bid., vol. 41, p. 111, no. 24563.

28 This hadith has been authenticated by al-Albani. See: al-Albani, Muhammad Nasir al-Din, Silsilab al-
Abadith al-Sabihab wa Shay’ min Fighihi wa Fawa ‘iduba, (Riyadh: Maktabah al-Ma‘arif li al-Nashr wa al-
Tawzi, 1415H/1995), Ist ed., vol. 1, p. 692.



69 al-Burhan Journal of Quran and Sunnab Studies, Vol. 5, No. 2, 2021

Abt Dawud documented this hadith in his Sunan in the Book of Clothing in the chapter “of
images,” hadith 4158% and al-TirmidhT recorded it in his Jami‘ in the Chapters of Good
Manners under the sub-chapter “The angel does not enter a house where there is an image
or a dog”, hadith 2806.* al-NasaT also recorded it in his Sunan in the Book of Adornments,
in the chapter “The people who will be severely punished”, hadith 5365,*' while Ahmad
recorded it in his Musnad under Musnad al-Mukthirin min al-Sahabah in the Musnad of AbaQ
Hurayrah, hadith 8045,% 8079,* 9063,* and 10193.*

3.3 The Obligation to Obliterate Images
3.3.1  First hadith

Ahmad reported: Rawh narrated to us that Ibn Jurayj narrated to us that AbT al-Zubayr
told him that he heard Jabir ibn ‘Abd Allah said: “The Prophet ordered ‘Umar ibn al-Khattab
who was in al-Batha’ at the time of the conquest (of Makkah) to visit the Ka‘bah and
obliterate all images in it. The Prophet did not enter it until all the images were

obliterated.”3®
3.3.1.1 Hadith Verification

Abt Dawud documented this hadith in his Sunan in the Book of Clothing in the chapter “Of
images” hadith 4156*” and Ahmad recorded it in his Musnad under Musnad al-Mukthirin

» Abt Dawud, Sulaymin ibn al-'Ash‘ath, Sunan Abi Dawud, ed. Muhammad Muhy al-Din ‘Abd al-
Hamid, (Beirut: al-Maktabah al-‘Asriyyah: n.d.), Book of Clothing, Chapter: Of images, vol. 4, p. 74, no.
4156.

30 gl-Timidhi, Abti ‘Tsa Muhammad ibn Tsa, Jami® al-Tirmidbi, ed. Ahmad Muhammad Shakir, et al.,
(Egypt: Shirkah Matba‘ah Mustafa al-Babi al-Halabi al-Babi, 1395H/1975), 2nd ed., Chapters of Good
Manner, Sub-chapter: The angel does not enter a house where there is an image or a dog, vol. 5, p. 115,
no. 2806.

31 al-Nasa’i, Sunan al-Nasa’t, Book of Adornments, Chapter: The people who will be severely punished,
vol. 8, p. 216, no. 5365.

32 Tbn Hanbal, Musnad, Musnad al-Mukthirin min al-Sahabah, Musnad of Aba Hurayrah, vol. 13, p. 413,
no. 8045.

33 Ibid., p. 443-444, no. 8079.

34 Tbid., vol. 15, p. 27, no. 9063.

% Ibid., vol. 16, p. 152, no. 10193.

36 Shu‘ayb al-Arna’tit had authenticated this hadith in his commentary of Musnad Abmad. See Ibn Hanbal,
Mousnad, ed. Shu'ayb al-Arna’it et al., vol. 2, p. 459.

37 Abu Dawud, Sunan, Book of Clothing, Chapter: Of images, vol. 4, p. 74, no. 4156.
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min al-Sahabah in the Musnad of Jabir ibn ‘Abd Allah, hadith 14614,* 15109%* and 15261
with the wording: “There were images in Kabah, then the Prophet asked ‘Umar ibn al-
Khattab to erase them, so ‘Umar wet a cloth and wiped them off with it, then the Messenger
of Allah entered it (Ka'bah), and there was nothing left of them (images) in it.”

3.3.2  Second hadith

Abli Dawiid reported that: Muhammad ibn Kathir narrated to us that; Sufyan told us that;
Habib Ibn Abi Thabit said; from Abi W#'il; from Abi Hayyaj al-Asadi who said: ““Alf said to
me: [ am sending you on the same mission as the Messenger of Allah sent me that I should
not leave a high grave without levelling it and an image without obliterating it.”

3.3.2.1 Hadith Verification

Muslim documented it in his Sahth in the Book of Funerals, Chapter on “The order to level
the grave”, hadith 969," and al-Tirmidhi in his Jami‘ in the Chapter of Funerals, sub-chapter
“What has been related about levelling the grave”, hadith 1049.*> AbGi Dawud had likewise
recorded it in his Sunan in the Book of Funerals, Chapter on “Levelling the grave”, hadith
3218* and al-NasaT in his Sunan, in the Book of Funerals, Chapter on “Levelling graves if
they have been made high”, hadith 2031.*

Ahmad documented it in his Musnad, under the Musnad of Khulafa’ al-Rashidin, in the
Musnad of ‘AlT ibn Abi Talib, hadith 657% with the wording: “Those of you who are going to
al-Madinah should not leave an idol in it without demolishing it, no grave without levelling
it and no image without smearing (obliterating) it.” In hadith 1064 and 11707 it says:
“Whoever comes to al-Madinah, he must not leave the grave without levelling it, nor image
without smearing (obliterating) it and nor idol without demolishing it...” Other than that,

3% Ibn Hanbal, Musnad, Musnad al-Mukthirin min al-Sahabah, Musnad of Jabir ibn ‘Abdullah, vol. 22,
p. 459, no. 14614.

3 Ibid., vol. 23, p. 326, no. 15109.

0 Tbid., vol. 23, p. 409, no. 15261.

1 Muslim, Sahih Muslim, Book of Funerals, Chapter: The order to level the grave, vol. 2, p. 666, no. 969.
42 al-Timidhi, Jami‘al- Tirmidhi, Chapter of Funerals, Sub-chapter: What has been related about levelling
the grave, vol. 3, p. 357, no. 1049.

% Abu Dawud, Sunan, Book of Funerals, Chapter: Levelling the grave, vol. 3, p. 215, no. 3218.

% al-Nasa’i, Sunan, Book of Funerals, Chapter: Levelling graves if they have been made high, vol. 4, p.
88, no. 2031.

* Tbn Hanbal, Musnad, Musnad of Khulafa’ al-Rashidin, Musnad of ‘Ali ibn ‘Abi Talib, vol. 2, p. 287,
no. 657.

% Tbid., vol. 2, p. 317, no. 1064

7 Tbid., vol. 2, p. 366, no. 1170.
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in hadith 1239," it says: “...and no images without putting it down” and in hadith 1284* with
the wording: “I should carve out every image and level every grave.”

3.4 Objects That Are Not Considered as Images
3.4.1  First hadith

Al-Bukharf reported that: Muhammad narrated to us that; Aba Mu‘awiyah told us that;
Hisham narrated to us from his father, from ‘A’ishah, she said: “I used to play with the dolls
in the presence of the Prophet, and my female friends also used to play with me. When The
Messenger of Allah entered (my dwelling place) they will hide themselves, but the Prophet
would call them to join and play with me.”

3.4.1.1 Hadith Verification

Al-Bukhari documented it in his Sahih in the Book of Good Manners, Chapter on “To be
cheerful with the people”, hadith 6130*° and Muslim in his Sahih in the Book of The Merits
of The Companions under the chapter “The virtues of ‘A’ishah”, hadith 2440.%

Abi Dawud likewise recorded it in his Sunan in the Book of Good Manners under the
chapter “Playing with dolls”, hadith 4931%* while al-Nasa'T in his Sunan recorded it in the
Book of Marriage, Chapter on “Consummation of marriage with a girl of nine”, hadith
3378.” In his Sunan, Ibnu Majah recorded this hadith in the Book of Marriage, in the chapter
“Good relation with the women”, hadith 1982 and it is recorded likewise by Ahmad in
Musnad al-Nisa’ under the Musnad of al-Siddigah ‘A’ishah bint al-Siddiq, hadith 25334,%
24298,°¢ 25961,%” and 25968.%

8 Ibid., vol. 2, p. 399, no. 1239.

 Thid., vol. 2, 422-423, no. 1284.

>0 al-Bukhari, Sabib al-Bukbari, Book of Good Manners, Chapter: To be cheerful with the people, vol. 8,
p- 31, no. 6130.

5! Muslim, Sabih Muslim, Book of The Merits of The Companions, Chapter: The virtues of ‘A’ishah, vol.
4, p. 1890, no. 2440.

52 Abu Dawud, Sunan, Book of Good Manners, Chapter: Playing with dolls, vol. 4, p. 283, no. 4931.

%3 al-Nasa’i, Sunan, Book of Marriage, Chapter: Consummation of marriage with a girl of nine, vol. 6, p.
131, no. 3378.

> Tbn Majah, Abt ‘Abdullah Muhammad ibn Yazid, Sunan Ibn Majah, ed. Muhammad Fu'ad ‘Abd al-
Baqi, (Cairo: Dar 'Thya' al-Kutub al-‘Arabiyyah-Faysal ‘Isa al-Babi al-Halabi: n.d.), Book of Marriage,
Chapter: Good relation with the women, vol, 1, p. 637, no. 1982.

5 Ibn Hanbal, Musnad, Musnad al-Nis?-Musnad of al-Siddiqah ‘A’ishah binti al-Siddiq, vol. 42, p. 204,
no. 25334.

56 Ibid., vol. 40, p. 340-341, no. 24298.

37 Ibid., vol. 43, p. 115, no. 25961.

58 Ibid., vol. 43, p. 118, no. 25968.
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3.4.2  Second hadith

Al-Bukhari reported that: Ahmad narrated to us that; Ibn Wahb narrated to us that; ‘Amra
told us that; Bukayr ibn al-Ashajj narrated to him that; Busr ibn Sa‘id narrated to him that;
Zayd ibn Khalid al-Juhani narrated to him something in the presence of SaTd ibn ‘Ubayd
Allzh al-Khawlani who was brought up in the house of Maymiinah, the wife of the Prophet,
that Zayd narrated to them that Aba Talhah said that the Prophet PBUH said: “The Angels
(of Mercy) do not enter a house wherein there is a picture.” Busr said, “Later on Zayd ibn
Khalid fell ill, and we called on him. To our surprise we saw a curtain decorated with
pictures in his house. I said to ‘Ubayd Allah al-Khawlani: “Did not he (i.e., Zayd) tell us about
the (prohibition of) pictures?” He said, “But he excluded the embroidery on garments. Did
you not hear him?” I said, “No.” He said, “Yes, he did.”

3.4.2.1 Hadith Verification

Al-Bukhart recorded it in his Sahih in the Book of The Beginning of Creation under the
chapter “If anyone says amin (during the prayer at the end of the recitation of sirah al-
Fatihah)”, hadith 3226 and Muslim in his Sahih in the Book of Clothing and Adornments
under the chapter “The Angel does not enter a house that has a dog or picture in it”, hadith
2106 (85).°

3.43  Third hadith

Al-Bukharft reported that: Abai Ma‘'mar ‘Abd Allzh ibn ‘Amra narrated to us that; ‘Abd al-
Warith narrated to us that; ‘Abd al-‘Aziz ibn Suhayb said; from Anas ibn Malik: “A’ishah
had a giram (a thin marked woollen curtain) with which she had screened one side of her
home. The Prophet said, “Take away this giram of yours, as its pictures are still displayed
in front of me during my prayer (i.e., they divert my attention from the prayer).”

3.4.3.1 Hadith Verification

Al-Bukhari recorded it in his Sahih in the Book of Prayer, Chapter on “If someone offers
salah (prayer) in a garment bearing marks of a cross or picture, will his salah be annulled?
And what is forbidden thereof”, hadith 374 and in the Book of Dress under the chapter “It
is discouraged to offer prayer wearing clothes with images,” hadith 5959.%> Ahmad also

%% al-Bukhari, Sabih al-Bukhari, Book of The Beginning of Creation, Chapter: If anyone says ‘Amin (during
the prayer at the end of the recitation of surah al-Fatihah), vol. 4, p. 114, no. 3226.

8 Muslim, Sabib Muslim, Book of Clothing and Adornments, Chapter: The Angel does not enter a house
that has a dog or picture in it, vol. 3, p. 1666, no. 2106.

61 al-Bukhari, Sabih al-Bukhari, Book of Prayer, Chapter: If someone offers salah (prayer) in a garment
bearing marks of a cross or picture, will his salah be annulled? And what is forbidden thereof, vol. 1, p.
84, no. 374.

62 Ibid., Book of Dress, Chapter: It is disliked to offer prayer wearing clothes with images, vol. 7, p. 168,
no. 5959.
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recorded it in his Musnad, in the Musnad of al-Mukthirin min al-Sahabah, under the
Musnad of Anas ibn Malik, hadith 14022% and 12531.%

3.4.4  Fourth hadith

Muslim reported that: HarGin ibn Ma‘rGf narrated to us that; Ibn Wahb narrated to us that;
‘Amri ibn al-Harith narrated to us that; Bukayr narrated to him that; ‘Abd al-Rahman ibn
al-Qasim narrated to him that his father narrated to him that ‘A’ishah, the wife of the
Messenger of Allah reported that she had hung a curtain which had pictures upon it. The
Messenger of Allah entered (the room) and he pulled it. ‘A’ishah said: “I then tore it and
made two cushions out of that.” A person who was then in that company and whose name
was Rabi'ah ibn ‘Ata’, the freed slave of Banii Zuhrah, asked: “Did you hear Aba Muhammad
making a mention of ‘A’ishah having stated that the Messenger of Allah, PBUH used to
recline upon them?” Ibn al-Qasim said: “No, but I heard Qasim ibn Muhammad saying so.”

3.4.4.1 Hadith Verification

Muslim recorded it in his Sahih in the Book of Clothes and Decoration, Chapter on “The
Angels do not enter a house in which there is an image or a dog”, hadith 2107% and Ahmad
in his Musnad, in the Musnad al-Nisa’ under the Musnad of al-Siddigah ‘A’ishah bint al-
Siddiq, hadith 24812:° Narrated ‘A’ishah: She bought a design (fabric) that has images on it
and she wanted to make it into a hajalah (a type of curtain). Then the Messenger entered
upon her, so she showed it to him and told him she wants to make it into a hajalah. He said
to her: “Cut it into two pillows (sheets).” She said: So, I did, I made it into pillows, and he
used them.” Also, hadith 26103:%” Narrated ‘A’ishah: “Rasil Allah came back from his travel,
and I had bought a design (fabric) that has images on it, and I used it as a curtain in my
house. When he entered it, he disliked what I had made. And he said: “Are you covering
the walls, O ‘A’ishah?” So, I tore it and I cut it into two cushions. I saw him leaned on one
ofthem, and there’s an image on it.”

4, Ittijahdt al-'Ulama’ (the trends of scholars) in their Position on the subject of al-
Taswir al-YadawT (Image-making)

Generally, images are categorised according to their nature and the way they are made. As
for the former, the image could be either of animate or inanimate beings while the latter,

63 Ibn Hanbal, Musnad, Musnad of al-Mukthirin min al-Sahabah-Musnad of Anas ibn Malik, vol. 21, p.
421, no. 14022.

%4 Ibid., vol. 20, p. 11, no. 12531.

6 Muslim, Sabih Muslim, Book of Clothes and Decoration, Chapter: The Angels do not enter a house in
which there is an image or a dog, vol. 3, p. 1668, no. 2107.

6 Ibn Hanbal, Musnad, Musnad al-Nisa’-Musnad of al-Siddiqah ‘A’ishah bint al-Siddiq, vol. 41, p. 316,
no. 24812.

¢7 Ibid., vol. 43, p. 209, no. 26103.
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they could be either three-dimensional or flat (two-dimensional). Based on this, we can
identify three trends of the scholars in their approaches on the ruling of image-making;:

4.1 Ittijah al-Tadyiq (The Narrowing Trend)

Those who propounded this approach ruled that image-making of animate beings is
prohibited, both three-dimensional and two-dimensional, except for children’s toys. The
production of inanimate images, in both forms however is permissible. This approach is
propounded by most scholars.*®

al-Nawawt said:

“Scholars of our madhhab and others maintained that making images of
animals is haram, strictly prohibited, and it is one of the major sins, as it is warned
with stern warning in the hadiths, regardless of whether it is made to be hanged or
otherwise. Image-making (of animals) as such is prohibited in every situation as it
imitates God’s creation and this includes the making of it on the cloth, rugs, and on
the dirhams, dinars, coins as well as the utensil, the wall, etc. However, the image-
making of trees and the camel’s saddle and other thing that does not portray
animals is not prohibited...”®

The proponents of this view have adduced several proof-texts amongst them:

a. “The people who will receive the severest punishment from Allah are the image
makers.”’® This is a general stern warning, and the image-maker of animate
beings is included in it.

b. The hadith narrated by Jabir ibn ‘Abd Allah: “There were images in Ka'bah, then
the Prophet asked ‘Umar ibn al-Khattab to erase them, so ‘Umar wetted a cloth
and wiped them off with it, then the Messenger of Allah entered it (Ka'bah), and
there was nothing left of them (images) in it.””* It is understood from this hadith,
from the action of Umar of erasing the images using a wet cloth, that the
Messenger hated images of animate beings even if it is made flat (two-
dimensional).

% See al-Nawawi, Yahya ibn Sharaf, al-Minhaj Sharh Sabth Muslim ibn al-Hajjaj, (Beirut: Dar 'Thya' al-
Turath al-‘Arabi: 1392H), 2nd ed., vol. 14, p. 81-82 and 91-92. See also Ibn ‘Abd al-Barr, Yusuf ibn ‘Abd
Allah, al-Tamhbid li ma fi al-Muwatta’ min al-Ma‘ani wa al-Masanid, ed. Mustafa ibn Ahmad al-‘Alawi
and Muhammad ‘Abd al-Kabir al-Bakri, (Morocco: Wizarah ‘Umam al-Awqaf wa al-Shu’un al-
Islamiyyah: 1387H), vol. 21, p. 201. Also Wizarah al-Awqaf wa al-Shu'an al-Islamiyyah, al-Mawsii‘ab al-
Fighiyyah al-Kuwaytiyyah, (Kuwait: Wizarah al-Awqaf wa al-Shu’an al-Islamiyyah: 1427H), vol. 12, p.
102-104.

¢ al-Nawawi, al-Minhaj,, vol. 14, p. 81.

70 Previously verified.
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C.  Hadith of Abli Hurayrah: “The Messenger of Allah said: “Jibril came to me and said:
I came to you last night and was prevented from entering simply because there
were images at the door, for there was a decorated curtain with images on it in
the house, and there was a dog in the house. So, order the head of the image which
isin the house to be cut off so that it resembles the form of a tree; order the curtain
to be cut up and made into two cushion spread outs on which people may tread;
and order the dog to be expelled.” The Messenger of Allah then did so...””* This
hadith denotes a permission making the image of inanimate beings as suggested
by al-‘Ayni. He said: “This hadith presents the ruling on the permissibility of
making images (of things) that do not have a soul like trees and so on which is the

view held by the majority of the fugaha’ and ahl al-hadith.””®

d. The hadith that is affirmed by ‘A’ishah: “I used to play with the dolls in the
presence of the Prophet, and my female friends also used to play with me. When
the Messenger of Allah entered (my dwelling place) they used to hide themselves,
but the Prophet would call them to join and play with me.””* This hadith is
evidence of the Messenger’s permission for the act of ‘A’ishah as he allowed her
friends to play with her, while knowing that they are playing with such toys. If it
is forbidden to do so, he would have prevented and forbade them from that and
he would have asked them to play with something else. This event is such evident
in the exclusion of children’s toys from the general prohibition.

Tbn Hajar said: “The words “fa yusarribuhunna ‘llayy” means send them (to me).
This hadith indicates the permissibility of taking images to be played with by the
girls, which excludes it from the general prohibition. This is validated by ‘Iyad, as
cited by the majority of the scholars, that they permitted the buying of toys to

teach girls on household chores from an early age.””®

4.2 Ittijah al-TawsT (The Expanding Trend)

The proponent of this approach viewed that the original ruling of image-making is
permissible, and it is not prohibited unless it leads to intentional worshipping of other than
Allah or if it is done with the intention to challenge His creation. Among the proponents of
this view are Abi Sald al-Istakhri” and several contemporary scholars like Dr. Jabra

72 Previously verified.

7 al-‘Ayni, Mahmud ibn Ahmad, ‘Umdat al-Qari Sharh Sabih al-Bukhari, (Beirut: Dar 'Thya' al-Turath
al-‘Arabi: n.d.), p. 39.

7 Previously verified.

7 Ibn Hajar al-‘Asqalani, Ahmad ibn ‘Ali, Fath al-Bari bi Sharh Sabih al-Bukhbari, ed. ‘Abd al-‘Aziz ibn
‘Abd Allah ibn Baz et al., (Beirut: Dar al-Ma'rifah: 1379H), vol. 10, p. 527.

76 He is al-Hasan ibn Ahmad ibn Yazid ibn bin Tsa Aba Sa‘id al-'Istakhri, a shaykb of the Shafiites in
Baghdad and one of the prominent scholars of the madbbab. He was also a devout and an ascetic. Aba

Ishaq al-Marwazi said: "When I entered Baghdad, there was no one who deserved to be studied from
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Khudayr al-Baitawi”” and Dr. Basim Dahdih.” They had inferred several dalils amongst
others:

a. Allah says: “They made for him what he willed of elevated chambers, statues,
bowls like reservoirs, and stationary kettles. [We said], “Work, O family of Dawud,
in gratitude.” And few of My servants are grateful” (Qur'an 34:13). The making of
statues was permissible during the time of Sulayman. Since it is considered as a
rule ordained by Allah for the people before the Muslim community, it is as such
considered a rule ordained for us.

b. They took evidence from the famous hadith that forbids image-making: “The
people who will receive the severest punishment from Allah will be the picture
makers.” 7 They argued that this ordain is general as the hadith does not
differentiate between the image-making of animate and inanimate beings. If one
applies it on the image of animate being, it will also be applicable on the
inanimate, as they both are included in the general words of the hadith.

However, that is not the case since the scholars have agreed on the permissibility
of image-making of soul-less things as mentioned before. As such, the proponents
of the expanding approach maintained that the prohibition is only applied if the
image-making is done with the intention to worship other than Allah or to
challenge His creation or the like of these. Otherwise, it is then due to its original
ruling which is permissible.

c. They adduced rational evidence by arguing that the prohibition mentioned in the
hadith is particularly applicable to the era of the Messenger as it is imminence to
idolatry custom of the people before the coming of Islam. Along the time, as the
creed of the Muslims became stronger, the prohibition then is nullified, as a ruling
revolves with the presence or the absence of its reason (‘illah).

except Ibn Surayj and Aba Sa‘id al-Istakhri. See Ibn Qadi Shuhbah, Aba Bakar ibn Ahmad, Tabagat al-
Shafi‘iyyah, ed. ‘Abd al-‘Alim Khan, (Beirut: ‘Alim al-Kutub, 1407H), 1st ed., vol. 1, p. 109. See also T3j
al-Din Subki, Aba Nasr ‘Abd al-Wahhab ibn ‘Ali, Tabaqat al-Shafiiyyab al-Kubra, ed. Mahmud al-Tanahi
and ‘Abd al-Fattih al-Hulu, (Cairo: Hijr li al-Taba‘ah wa al-Nashr wa al-Tawzi’, 1413H), 2nd ed., vol. 3,
p- 230-253. Also Wizarah al-Awqaf wa al-Shu’tn al-Islamiyyah, al-Mauwsii‘ab al-Fighiyyah al-Kuwaytiyyah,
vol. 12, p. 100-101.

77 One of the Academic members at Department of Arabic Language at al-Najah National University,
Palestine. See Jabr Khudir al-Baitawi, al-Taswir wa al-Nabt min Manzir Islami. A paper presented for
the 2nd Conference of Art in Palestine, al-Najah National University, Nablus, 1431H/2010.

78 One of the lecturers at the Department of Printing, Faculty of Fine Arts at University of Damascus.
See Basim Dahdah, al-Taswir ind al-Arab wa al-Muslimin bayn al-Ibabpab wa al-Tabrim (fi al-Usir al-
Waustd), Damascus University Journal of Engineering, 2010, 26(1).
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4.3 Ittijah al-Tafsil (The Detailing Trend)

The proponents of this approach ruled the exclusion of the making of an image that is
carved and in flat form (two-dimensional) from the general prohibition, regardless of
whether it is of animate or inanimate beings. The least of the ruling for it would be that it
is disliked yet still does not reach to the extent of prohibition. Among the proponents are
al-Qasim ibn Muhammad ibn Abi Bakr,® as recorded by Dr Yusuf al-Qaradawi in his book,*
and is preferred by him likewise. They forwarded several arguments:

a. The hadith: “The Angels (of Mercy) do not enter a house wherein there is a
picture.” Busr said, “Later on Zayd ibn Khalid fell ill, and we called on him. To our
surprise we saw a curtain decorated with pictures in his house. I said to ‘Ubayd
Allah al-Khawlani, “Did not he (i.e., Zayd) tell us about the (prohibition of)
pictures?” He said, “But he excluded the embroidery on garments. Did not you
hear him?” I said, “No.” He said, “Yes, he did.”® This hadith has come with the
phrase “illa ragm fi thawb,” which has specified the generality of other hadiths that
indicate the prohibition of image-making. As argued by the proponents, it is
intended to exclude the making of two-dimensional images from the general
prohibition.

b. The hadith: ““Who would be more unjust than the one who tries to create the like
of My creatures?”®® Allah has created his creation in solid, three-dimensional
form, and not otherwise, i.e., in flat form. As such, the warning that came from
the hadiths is ordained on the making of the former and not the latter.

c. The proponents cited some narrations that indicate the dislike of making flat
images and that it does not reach to the level of prohibition. Among the hadith is:
“Take away this giram of yours, as its pictures are still displayed in front of me
during my prayer (i.e. they divert my attention from the prayer).” ® This
narration as a whole does not indicate the prohibition of the making of flat, two-
dimensional images, as the Messenger said, ““Amiti ‘annd giramaki (Take away this
giram of yours)...” which shows his acknowledgement on the presence of the veil
with images in his house. He only ordered ‘A’ishah to move it to another place
because it disturbed him during prayer.

8 al-Nawawi, al-Minhaj, vol. 14, p. 82.

81 Yusuf al-Qaradawi, al-Islam wa al-Fann, p- 49-50,
http://alqudslana.com/PublicFiles/Library/1317724812-4390.pdf.
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8 al-Bukhari, Sabih al-Bukhari, Book of Dress, Chapter: The obliteration of pictures, no. 5953; Muslim
in Sabib Muslim, Book of Clothes and Adornment, Chapter: The Angels do not enter a house in which
there is an image or a dog, no. 2111.
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5. Ittijahat al- Ulama on ‘Igtind’ al-Suwar al-Yadawiyyah (The Acquisition of Handmade
Images)

The scholars differed on the ruling of acquisition of handmade images after their making.
We can elaborate their approaches on this issue as follows:

5.1 Ittijah al-Tadyiq (The Narrowing Trend)

The proponents of this approach ruled the general prohibition of animated images, be it in
asolid or flat form, excluding children’s toys. However, the acquisition of inanimate images
is allowed. The majority of scholars went by this ruling.® They cited the same evidence on
the ruling of image-making that has been discussed before. Some additional evidence
include:

a. ‘Aishah narrated: “That she bought a cushion which had pictures on it. When the
Messenger of Allah saw it, he stopped at the door and did not enter. She
recognised disapproval on his face and said, “Messenger of Allah, I turn in
repentance to Allah and His Messenger. What have I done wrong?” The Messenger
of Allah said, “What is the meaning of this cushion?” She said, “I bought it for you
to sit and recline on.” The Messenger of Allah PBUH said, “Those who make such
pictures will be punished on the Day of Rising. It will be said to them, ‘Bring to life

what you have created’. Then he said, ‘The angels do not enter a house in which

there are pictures.”®

From this hadith, it is understood that the Messenger disapproved the action of
‘K’ishah and stated that the angels do not enter a house that has images. It is
without doubt that the images on the cushion bought by ‘A’ishah was only flat,
two-dimensional images. This indicates the prohibition of acquiring images of
animate beings, regardless of their form.

al-Nawawf said: “Some of the salaf said: The prohibition is upon the image that has
shadow, while it is permissible for images that do not have shadow; and this
madhhab is false as the veil that was disapproved by the Prophet had images on it
which is undoubtedly denounced, and it has no shadow. (And it is also evident)
from the rest of the hadiths that include every image...”"

5.2 Ittijah al-tafsil (The detailing trend)

The proponents of this approach opine that the absolute prohibition is for acquisition of
images that have shadows. However, they differed on the range of permissibility on the
acquisition of images of animate beings that do not have shadows. Some of them viewed it

8 al-Nawawi, al-Minhdj, vol. 14, p. 81-82.

8 al-Bukhari, Sabib al-Bukhbari, Book of al-Tawhid, Chapter: Of the word of Allah: "While Allah created
you and that which you do?" (37:96), no. 7558; Muslim, Sabih, Book of Clothes and Adornment, no.
2107.

87 al-Nawawi, al-Minhaj, vol. 14, p. 82.
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as permissible in general, as subscribed by Dr. Yusuf al-Qaradawi, who also said that this
view was also held by al-Qasim ibn Muhammad ibn Abi Bakr.

Al-QaradawT said: “The arjah (most acceptable opinion) is that the prohibition is
limited to materialised (images). However, flat images on paper, walls, woods or the like of
it, the utmost (ruling) would be karahiyah al-tanzihiyyah as said by al-Imam al-Khattabi,
unless if there is exaggeration and waste..” ® Those who viewed this absolute
permissibility inferred some evidence, among them:

a.

They inferred from the hadith “‘illa ragm fi thawb” mentioned earlier.®° They said
that the hadith meant images that is flat and of animate beings and this does not
contradict the hadith of the bird imagery that was in ‘A’ishah’s house® and the
words of the Prophet to her: “Take away this giram of yours, as its pictures are still
displayed in front of me during my prayer (i.e. they divert my attention from the

prayer).”%!

If the interpretation of the hadith is limited to only inanimate images, this will lead
to contradiction between two hadiths.®? In the hadith “take away this giram of
yours...”, the Prophet only ordered ‘A’ishah to move the image with his
acknowledgment of the veil with images in his house which shows the
permissibility of acquiring flat images of animate beings. As such, it is a must to
interpret al-ragm in the hadith that is excluded from the general prohibition as flat
images of animate beings to ensure the sensible meaning on the words of the
Messenger in both hadiths.

Some of them viewed the permissibility was only for non-hanging things, such as

rugs, pillows, carpets, and others. This view is propounded by the Hanafiyyah, and some
Malikiyyah.”® They based it on several evidence such as:

a.

Narrated ‘A’'ishah: “Rasil Allah came back from his travel, and I had bought a
design (fabric) that has images on it, and I used it as a curtain in my house. When
he entered it, he disliked on what I had made. And he said: “Are you covering the
walls, O ‘A’ishah?” So, I tore it and I cut it into two cushions. I saw him leaned on

one of them, and there is an image on it.” %*

By looking at this hadith, it appears that that the Messenger leaned on a cushion
that has images on it which indicates the permissibility of acquiring flat images of

8 al-Qaradawi, al-Islam wa al-Fann, p. 50.

% Previously verified.

% Previously verified.

°! Previously verified.

92 al-Qaradawi, al-Islam wa al-Fann, p. 50.
% al-Ashrafi, al-Sharb al-Mawdi li al-Hadith al-Sharif: Dirasab Nazariyyah Tatbigiyyab, p. 158.
% Ibn Hanbal, Musnad, Musnad al-Nisi'-Musnad of al-Siddiqah ‘A’ishah bint al-Siddiq, no. 26103.
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6.

animate beings on things that is not hung. The permission is not absolute as he
detested the action of ‘A’ishah of using a curtain that has images on it, and he got
angry because of it. He however used it after it has been made into two cushions
and the like of it that is considered non-hanging. This as such shows that the
permission is limited only to things that are not hung, while it remains prohibited
for other images that are hung.

Discussion

After completing the comparative study of the hadiths underlying the approaches of the
scholars on the issue of image-making, the researchers have concluded several findings,
which are as follow:

a.

The researchers found that this issue is derived from authentic hadiths of the
Prophet. In fact, they are of the highest degree of authenticity, as most of them
have been recorded by al-Bukhari and Muslim in their Sahihs. He also finds that
most of them come with dispraise and stern warning on the Resurrection Day
upon those who act on it as well as the Messenger’s detestation and anger on this
action, with a small number of the narrations that shows some exceptions on this
issue.

This exploration has likewise shown that in this issue, the scholars did not differ
on the status of the hadiths, whether they are authentic or weak, yet they differed
in their understanding of the hadiths and how to interpret them. This, as it is
commonly known, is one of the branches of the hadith sciences called figh al-

hadith.

Two major issues that has been focused on and differed by the scholars are on the
rulings of image-making and acquiring it. As such, for every type of images, be it
in solid, three-dimensional form or flat, two-dimensional form or if they are of
animate beings or otherwise, it does not fall outside the scholars’ discussion on
the rulings of their making and acquisition.

The scholars had adopted three approaches in dealing with the issue of image-
making which are: ittijah al-tadyiq, ittijah al-tawsT and ittijah al-tafsil. On the
acquisition of images, there are two approaches: ittijah al-tadyiq and ittijah al-tafsil.

The scholars agreed on the prohibition of image-making that is used for
worshipping and glorification and its permissibility in the making of children’s
toys and its acquisition. The latter belongs to the exception from the general
prohibition as indicated by the hadiths, as it is permissible likewise for the image-
making of inanimate beings and its acquisition. The scholars have also agreed on
the prohibition of the traditional, solid form image-making for their imminence
to the meaning of imitation (al-mudahah) mentioned in the hadith and that it is
leading to al-shirk, even in the present days.

The proponents of ittijah al-tadyiq viewed that the original ruling of image-making
of animate beings is prohibited, except for images that are excluded by the hadiths.
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They differed with the proponents of ittijah al-tawsT that viewed the original
ruling of image-making is permissible, except for images that are made for
glorification and worshipping to other than Allah. On the other hand, those who
propounded the ittijah al-tafsil viewed the exception of flat, two-dimensional
image-making of inanimate beings from the general prohibition and argued that
the utmost ruling for it is only dislike and does not reach to the level of
prohibition.

g. The proponent of ittijah al-tadyiq viewed that the original ruling on the acquisition
of the handmade images of both forms is prohibited, except for those that are
excluded by hadiths. On the contrary, the proponents of ittijah al-tafsil differed on
the extent of the permissibility of acquiring flat images of inanimate beings,
between being absolutely permissible or limiting it only to non-hanging things.

Conclusion

The researchers conclude that the scholars’ disagreement on handmade image-making is
not due to the degree of authenticity of the subjected hadiths as those hadiths are among
authentic hadiths of the Messenger. They agree that those hadiths are at the highest levels
of validity, as most of them have been included by al-Bukhari and Muslim in their Sahths.
Yet, they differed in the understanding of those hadiths and the methodologies in deriving
jurisdiction from the hadiths, which is a branch in the sciences of hadith, namely figh al-
hadith. What the researchers found to be the best solution on these issues is the restrictive
approach favoured by most of the scholars. They consider the ruling and acquiring image-
making of animate beings, three-dimensional or flat (two-dimensional), degrading or not,
are not permissible, except for children’s toys and non-animated beings. The prohibition
of ruling and acquiring image-making of animate beings is based on the clear warning of
the severe punishment for the doer on the Day of Resurrection and the Messenger’s actions
that show strong dislike for those actions. The evidence is also apparent in the Messenger’s
command for others to erase, demolish, and tear down the image, and he himself had
destroyed them with his hands The exception of children’s toys and inanimate beings is
due to the evidence mentioned in several hadiths indicating that it is permissible in the
sharTah.
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ABSTRACT: Some western grammarians claim that several verses of the Holy Qur'an are written in
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fluent in their language to produce the like of the Quran, and they failed. This paper adopts the
methods of literature critiques, emphasizing descriptive, historical, analytical, and comparative,
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1 Muhammad ‘Abd al-‘Azim al-Zurqani, Manahil al-Trfan Fi ‘Ulim al-Qur’an (Cairo: Matba‘ah Isa al-
Halabi wa Sharikah, 1954), 1:18.

! Khalid ibn ‘Abd al-Rahman al-Jarisi, Muallim al-Tajwid (Dar al-Alikah 1{'1-Nashr, 2017), 1:20.

12 al-Dulaymi, Jam‘ al-Qur’an: Dirasab Tabliliyyah Li- Marwiyyatibi, 19.

13 ‘Abd al-Rahman ibn Muhammad Ibn Khaldin, Mugaddimah (Cairo: Dar al-Ghadd, 2007), 3:1027.

" min al-Asitidhah Majmu‘ah, al-Mawsi‘ah al-Qur’aniyyab (Cairo: al-Majlis al-A‘la 1i'l-Shu’an al-
Islamiyyah, 2002), 14; Mustafa Dib al-Bugha, al-Wadip F7 Ulim al-Qur’an (Damascus: Dar al-Kalim al-
Tayyib, 1418), 15.

15 Ahmad Rida, Mujam Matn al-Lughab (Beirut: Dar Maktabah al-Hayah, 1959), 3:75.
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16 Arthur John Arberry, al-Mustashrigiin al-Britaniyyin, ed. Muhammad Dasugi (London: William
Collins, 1946), 5-6.

17 Mahmud Hamdi Zaqziq, al-Istishraqg Wa al-Kbalfiyyab al-Fikriyyab Li’'l-Sira‘ al-Hadari (Cairo: Dar al-
Maarif, 1989), 18.

'8 Ahmad Hasan al-Zayyat, Tarikh al-Adab al-Arabi (Cairo: Lujnah al-Ta’lif wa’l-Tarjamah wa’l-Nashr,
1963), 512.

¥ Fu'ad. ‘Abd al-Mun'‘im, Min Iftira’at al-Mustashrigin ala al-Usil al-Aqdiyyab Fi al-Islam (Riyadh:
Maktabah al-Obeikan, 2001), 18.
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2 Ahmed Smajlovic, Falsafah al-Istishraq Wa Atharuba Fi al-Adab al-Arabi (Beirut: Dar al-Fikr al-‘Arabi,
1998), 22.

2l Edward Said, Orientalism (New York: Penguin Books, 1995), 91.

22 Malik Ben Nabi, Intdj al-Mustashrigin Wa Atharubu Fi al-Fikr al-Islami al-Hadith (Cairo: Maktabah
‘Ammar, 1970), 7.

2 ‘Abd al-Karim al-Khatib, al-Da‘wah Ila al-Islam: Madaminuba Wa Mayadinuba (Beirut: Dar al-Kitab
al-‘Arabi, n.d.), 101.

24 Ahmad al-Sakandari, al-Mufassal Fi Tarikh al-Adab al-Arabi (Cairo: Maktabah ‘Ammar, 1994), 20.

% Zilmi Dawiyah, ‘Da‘awi al-Mustashriqin Hawla Wujid Akhta’ Lughawiyyah Fi al-Qur’an al-Karim:
Dirasah Tahliliyyah Naqdiyyah’ (Jami‘ah al-Jaza’ir, 2015), 19.
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26 Tsmail ibn "Umar Ibn Kathir, Tafsir al-Qur'an al-’Azim (Beirut: Dar Thya’ al-Turath al-’Arabi, 2000),
468.

27 Abdullah Yusuf al-Judaie, al-Minhaj al-Mukbtasar Fi llmay al-Nahwi Wa al-Sarf (Beirut: Mu’assasah
al-Rayyan, 2007), 138.

28 al-Khalil ibn Ahmad al-Farahidi, al-Jumal Fi al-Nabwi (Beirut: Mu’assasah al-Risalah, 1995), 88; ‘Abd
Allah ibn Ahmad Abu al-Barakat al-Nasafi, Madarik al-Tanzil Wa Haqd’iq al-Ta’wil (Beirut: Dar al-
Kalim al-Tayyib, 1998), 415.

» Muhammad ibn Ahmad al-Ansiri al-Qurtubi, al-Jami‘ Li Abkam al-Qur’an (Riyadh: Dar ‘Alam al-
Kutub, 2003), 14.
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30 Mahmid ibn Ahmad Badr al-Din al-‘Ayni, al-Magqasid al-Nahwiyyah Fi Sharb Shawabid Shurih al-
Alftyyab (Cairo: Dar al-Salam, 2001), 3:1457.

31 al-Farahidi, al-Jumal Fi al-Nabwi, 88.

32 MEDIU, Usil al-Nahwi (Malaysia: al-Madinah International University, n.d.), 74.

33 Fadil Salih al-Samurra’t, Ma%ni al-Nabwi (Amman: Dir al-Fikr, 2000), 2:123 & 3:193 & 199.
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3 ‘Abd al-Qadir ibn ‘Umar al-Baghdadi, Khazanat al-Adab Wa Lubb Lubab Lisan al-Arab (Cairo:
Maktabah al-Khaniji, 1997), 5:43.

35 Muhammad ibn ‘Umar Abt ‘Abd Allah Fakhr al-Din al-Razi, Mafatih al-Ghayb (Beirut: Dar al-Fikr,
1981), 11:264-265; al-Qurtubi, al-Jami‘ Li Abkam al-Qur’an, 6:14.

36 ‘Ali ibn Muhammad ‘Al2’ al-Din al-Baghdadi al-Khazin, Lubab al-Ta’wil Fi Ma‘ani al-Tanzil (Beirut:
Dir al-Fikr, 1979), 1:266.

7 Yahya ibn Ziyad Abu Zakariyya al-Farrd’, MaGni al-Quran (Cairo: Matba'ah Dar al-Kutub al-
Misriyyah, 1955), 1:105-106.
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38 ‘Abd al-Rahman ibn ‘Ali Abi al-Faraj Ibn al-Jawzi, Zad al-Masir Fi Tlm al-Tafsir (Beirut: Dar al-Kitab
al-‘Arabi, 1422), 2:149; al-Farahidi, al-Jumal Fi al-Nabhwi, 1:61.

3 al-Farra’, Maani al-Qur’an, 108.

% Muhammad ‘Tzzat Darwazah, al-Tafsir al-Hadith (Cairo: Dar Ihya’ al-Kutub al-‘Arabiyyah, 1383), 8:282.
# Muhammad ibn Mihammad al-Imadi al-Hanafi Aba al-Su‘ad, Irshad al-Agql al-Salim Ila Mazaya al-
Kitab al-Karim (Beirut: Dar al-Kutub al-TImiyyah, 2010), 2:181.

42 ‘Abd Allah ibn al-Husayn Aba al-Baqa’ al-‘Ukbari, al-Tibyan Fi Irab al-Qur’an (Cairo: Matba‘ah Tsa
al-Halabi wa Sharikah, 1396), 1:408.
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8 Shawqi Dayf, al-Madaris al-Nabwiyyab (Cairo: Dar al-Ma'arif, n.d.), 40 & 149.

“ Dayf, 40.

% Muhammad ibn ‘Abd Allah Aba ‘Abd Allah Ibn Abi Zamanayn, Tafsir al-Qur'an al-Aziz (Cairo: al-
Fariq al-Hadithah li al-Tiba‘ah wa al-Nashr, 2002), 4:420.

46 al-“Ukbari, al-Tibyan Fi I'rab al-Qur’an, 408.

7 ‘Abd al-Haqq ibn Ghalib Abi Muhammad al-Gharniti Ibn ‘Atiyyah, al-Mubarrar al-Wajiz Fi Tafsir
al-Kitab al-‘Aziz (Beirut: Dar al-Kutub al-Tlmiyyah, 2001), 222; Ahmad ibn Muhammad Aba Ishaq al-
Tha'labi, al-Kashf Wa al-Bayan ‘an Tafsir al-Qur’an (Beirut: Dar Thya’ al-Turath al-‘Arabi, 2002), 3:414;
Muhammad ibn Yusuf al-Andalusi Aba Hayyan, al-Babr al-Mupit (Beirut: Dar al-Kutub al-Tlmiyyah,
2001), 2:323.

8 al-Baghdadi, Khazanat al-Adab Wa Lubb Lubab Lisan al-Arab, 5:42.

# Ibrahim ibn Isma‘il al-Abyari, al-Mawsii‘ah al-Qur’aniyyab (Cairo: Mu’assasah Sijill al-‘Arab, 1405),
4:107.

%0 al-Tha'labi, al-Kashf Wa al-Bayan ‘an Tafsir al-Qur’an, 3:414.

SUal-Farra’, Maani al-Qur’an, 1:107.
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52 al-Abyari, al-Mawsii‘ab al-Qur’aniyyab, 4:107; Dayf, al-Madaris al-Nabwiyyah, 1:149.

53 Ibn Abi Zamanayn, Tafsir al-Qur’an al-Aziz, 420.

5% al-Qurtubi, al-Jami‘ Li Abkam al-Qur’an, 6:14.

% Ibn ‘Atiyyah, al-Mubarrar al-Wajiz Fi Tafsir al-Kitab al-Aziz, 2:222.

%6 Aba Hayyan, al-Babr al-Mubit, 4:323; Ibn ‘Atiyyah, al-Mubarrar al-Wajiz Fi Tafsir al-Kitab al-Aziz,
2:222.

57 al-Khazin, Lubab al-Ta’wil Fi Ma‘ani al-Tanzil, 2:209; al-Tha‘labi, al-Kashf Wa al-Bayan ‘an Tafsir al-
Qur’an, 3:414.

%8 al-"Ukbari, al-Tibyan Fi I'rab al-Qur’an, 1:408.

% ‘Abd al-Rahman ibn Muhammad Kamal al-Din Abt al-Barakat al-Anbari, al-Insaf Fi Masa’il al-Kbilaf
Bayna al-Nabhwiyyin al-Basriyyin Wa al-Kafiyyin (Beirut: al-Maktabah al-‘Asriyyah, 2003), 379; al-
Tha'labi, al-Kashf Wa al-Bayan ‘an Tafsir al-Quran, 3:414.

60 al-"Ukbari, al-Tibyan Fi I'rab al-Qur’an, 408.
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¢! al-Anbari, al-Insaf Fi Masa’il al-Khbilaf Bayna al-Nabwiyyin al-Basriyyin Wa al-Kafiyyin, 2:379; ‘Abd al-
Rahman ibn Muhammad Aba Zayd al-Thalibi, al-Jawahir al-Hisan Fi Tafsir al-Qur'an (Beirut: Dar
Thya’ al-Turith al-‘Arabi, 1997), 1:380.

62 al-Abyari, al-Mawsii‘ah al-Qur’aniyyab, 107.

63 al-"Ukbari, al-Tibyan Fi I'rab al-Qur’an, 1:408; al-Abyari, al-Mawsii‘ab al-Quraniyyab, 107.

64 Wahbah ibn Mustafa al-Zuhayli, al-Tafiir al-Munir Fi al-Aqidab Wa al-Shariah Wa al-Manhaj
(Damascus: Dar al-Fikr al-Musir, 1418), 130; Mahmad Shukri al-Alast, Rih al-Ma%ni Fi Tafsir al-
Qur’an al-Karim Wa al-Sab‘ al-Mathani (Idarah al-Tiba‘ah al-Muniriyyah, n.d.), 4:309.
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ABSTRACT: This research deals with a contemporary social issue, late marriage and its effects on
individuals and Bangladeshi society in general. This phenomenon had raised problems at both
individual and societal levels. This study adopted inductive and analytical methods. The inductive
method was used to collect data related to the issue of late marriage and to identify the statements
of contemporary scholars, researchers, and experts on this issue. Meanwhile, the analytical approach
was used to explore solutions for the problems raised in this study. This study arrived at several
findings. Firstly, late marriage is a contemporary problem among Bangladeshi youths which leads to
various problems. Secondly, some of the important factors leading to delay in marriage among
Bangladeshi youths are economic problems, cultural factors, and social issues of which the main
factors contributing to this problem among youths are the lack of suitable and preferable candidates
Thirdly, the negative effects of late marriage can be seen on an individual’s health whereby it can
contribute to diseases to one's body, mind, and a decline in one’s fertility.

Keywords & phrases: Late marriage; Bangladeshi society; Youth issues; Marriage in Islam; Muslim society.
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ABSTRACT: This research aims at studying the rule of sadd al-dhar@’i‘ in terms of its application in
some contemporary issues of women in Bangladesh. Amongst the most prominent of these issues is
the concept of woman'’s ‘awrah that has effects on all of her affairs and related rulings. In this context,
the study will discuss the concept of ‘awrah and how the rule of sadd al-dhard’i‘ is applied on it, and in
some other women’s issues which has led to embarrassment, hardship and woman being deprived of
exercising her fixed rights in Islamic law, which in fact equates both genders in terms of rights and
duties. The study adopts inductive and analytical approaches.
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42 Mansir al-Haqq, al-Fatawa al-Rahmaniyyab, 2:252-253.
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ABSTRACT: Well-known Muslim scholar Syed Muhammad Naquib al-Attas has not gained enough
attention from Chinese intellectuals due to the lack of the Mandarin translation of his works. In this
book on the Concept of Education in Islam, Prof. al-Attas clarifies the key terms pertaining to Islamic
education and also defines education from an Islamic perspective and explains talim as the
corresponding term used in Islamic tradition as well as referring to teaching. He stresses the
importance of adab whose original meaning has gradually changed and limited. He establishes a very
important concept of Islamization, with which he lays the foundation for the concept of an Islamic
university and the framework of an Islamic education system.
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FRITZHEES
EEEHR

ARNAX—HR, RBRWRBAERTZERETONERAERE, HHElE
XTHHEEHERR. BALBENMRAEALR EEASKI, A, £2HRH
BHMHRGEBRAARM, —BEETHEHEXGH T BN T HER, fIEFEHE
X ERRBRORER S A —MEN A RREREE,

XN, EMBEAABNAE AEERX EMARAE X LBEHN. ERA
Lk, AENBATMNERZH, HEEZEEFRENFHIZRHIZE, AOBEXH
HOVLNER., aBRdES ROTERIAN B THE B ERHEE
AR, XS R BIFANMNBEE, 05 R BT XS5 7T,

R B R ENEEANNRE A SSRE, RETHSRERBRNEDE
L LEAREFRIZEREHENER. IETRENTRERNEAELTLETH
TTERIEE T SHEREATTR.

PR RIER R F1E

VREFTERFIES TSN ERZAN, BRITEAEXLZENEEMMTR{FIEA
BEM., eRFAIZMNES, FHZFENTAEMN, FUSHEENE LB
TRHFEERN. RN RNZRROERFNREAE, AARNZENRIMNEX,
T REEX (hadd - +») BT (rasm - ) B9 X £ (hagiqah - 222-), FIRI{H
BHRRZEMRENREER (FZ4K) X—FEXHMILUER. H2h—ZFZ5k Lt
HIZEEER, MENARAEE (H22) FaF B 2l e o 58 G Gy
00,45, IEMRXMETMNEX, B (HFZL) REEMRAEER, MREiTX
MEERRNATRS, MRASNESEA DL ARFTIN MR EABRHE &
g (iwaj - ), BMRE “EE" (qiyam — 3) B4, REEERARENERBEX, EAXR
HEPL, AHBEL, BEFSHNEXTURSZHEMSTIENZW, FEWHE
BEASFAEENENNBREN . IHMIBES HFARRIIES X AENRFEEN,
BRREFLETHOMENEENEX L. AT, X TFRAE EIBEXEHTE,
BANEEABTHMIESHNE—El. X2E AU TEXL:

1. EMNEEEMEYETREMN ER REz L,

V{EZA) 39:28.
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2. EMNEXEMER - NPEREXIEXEH RGEREHN, ZNMRFRET
TR R ER OSSN MAR LR 1 kAEE;

3. EMEE. BX. BENHRELEMNFMITRIFYL, MRFHEX EMNF
Atk

MERET=ZHNF S, BRI CERRIEES BRI RIBARIZHE, BHK
FrA, FHRAABITFREAELDE ERINFAHMENE —HIARRER X MI1ESELT
BN MEFZAFTEHT (Tbn ‘Abbas) BfFFEE T 1000 Z4F, EEIFES 200 Z4FH, thEt=E
& X8 B4 FL L (Sayyid Murtada al-ZabidD) KSRV BET MR E A B 7 KEAVEF 4L,
BFMKIL 20 26, AMEEEE 605, MRFFRAAAIENAE NN, FR M
EHr (Ibn ‘Abbas) KA BE— PN EESLMNE S XITEHTHEMA, thE@ERF
(HFZR) BRI EEFERTX— A%, EMIPNNR, NS XHELHHRTE
B Fotd A EEBEMIEL. BX. BENBEECESNENEREEEFG. &
FEHEHE BERSANN DX, BENEREMEZMNARESE N THMNELE
NE . 40 (1) Jahili, (2) Mukhadram, (3) Islami, 0 (4) Muwallad, B4 5. FHRBEABEC
EHE—FHINTRAEEERTEHNESNEE (HF=Z8) BRESEZN), HX=2
HMELEM (BEXEE) T, —EEZNFARETFERHE _HLRE+ "ML,
BRI TR

No. Book Author
1 Kitab al-‘Ayn al-Khalil (d.160 A.H.)
2 Jamharah Ibn Durayd (d.321)
3 Tahdhib al- Azhari (d.370)
4  Muhit Ibn ‘Abbad (d.385)
5  Mujmal Ibn Faris (d.390)
6  Sihah al-Jawhart (d.398)
7  Jami’ al-Qazzaz (d.412)
8  Mu‘ab Ibn Tamam (d.436)
9  Muhkam Ibn Sidah (d.458)
10  Asas al-Zamakhshari (d.538)
11  Mughrib al-Mutarizi (d.610)
12 ‘Ubab al-Saghani (d.680)
13 Lisan al-‘Arab Ibn Manziir (d.711)
14  Tahdhib al-Tahdhib al-Tannikhi (d.723)
15  Misbah al-Fayyami (525, 734)
16 = Mughni Ibn Hisham (d.761)
17  Qamiis and Lami' al-Fayriizabadi (d.816)
18  Taj al-‘Ariis al-zabidi (d.1205)

BT EESIAM—LEFANFERERN

XEFFHRZI

R EEFIRE S48 6
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R, ELNPLEEINBEFZTHRCMEMEH MBS, NE. ARAIEEN
B, XEEFAEMBESHHRER. BNsHE—FERMEFHEZZA. REMEHR
FEEXNFEARNBERL, LHE Kitab al-Tarifat of al-Jurjani (d.816), MR EREH
Kashshaf Istilahat al-Funiin of al-Tahanawi (5 TR 12 4L H EEK), HAPELUEHNE
SER P E A — LR RBARRTT BFE. EAXEZRMERT HLUEH.

RENGTRNFEREB T REREE X MEREERNERTE FHIRANESE K.

BANREIHX — VIR TR, MBS R E T B — T £ 4R a4
#¥5A B BRI R A — R 2T RS X B =R T ORE #IE R Tk, MifisE it
ERTIZESHRIEN., CURREXNERMEMXA NS TR EX T R
AW PRI SHIE, M, BTIESEMNAEY FEBmhE—
FRMATEE, FBULI—2FF (tafsir - ). ERRBEIBIARSHEMNE
By EEHMEEY SNEMSLRRE NS E A TN R RESR T
SHEE, FEREH (s, SREEEFMAENNEE; BEENRENSE, higHR
{ETF AR S IR MRAZS 18], EANE X ML 2 % 4 M AR i B 2 #1935 o
M BEMABNESER DI, LT (T EBRAETRERIE (HX2) M
Zilz £ EYINZEEX H AR R A, X EEANR B 2 AT ML,
HBSHPHEHMLHMEENE S, Bit, C2ETF 0 8 W E MR FEREE
HITFOL, 7 (EHER) DARMER, HEZVHNZTHBIMNEI. L3 (tafi)R
—FMRE A CRANATHESHSURBEXREMENEYE XMMRRHE
XIBEFTATH, BETEBNYNAR. YESE NI MMTY Rkt s
ordl o 5l £, RIVBEHBBEATERE, % EANGF MABRERTS
X REE(tafsir). BR, ROV MIBE— R XM DM () SIREME
MBEEREL (0), HEMMEDNERBESRBERA (W), B4 (o), X2 ta'wil
(sf)o © FHULETI, tawil RS (tafsr) —FBUTR, BABERIERM. KUK
BTEEHITRANS X, MTERISZRERENAN. UK KW, BAUSIER
TESBAFREENRES X, BERaAtNEANSHRENIEE 6 (L) F3E
4] (<), tafsir F tawil £F (FER) hPHMERTE 18577 XL 85 NS EmFE
SEMNETXMEX S MEENRETHGEMEZIIRHRR, 2—8, Fm,
tawl IBXEF AR AMMEE RS R EMERBEREL. & (HER) 5 —
XA, EEL LMRRY MMKERTRAK FERNAETE . &7 551k

2 (HERZ) 6:95.
Sal-Jurjant MENX, ETRENNE . S%MH Kitab al-Ta'rifat, 52 (in Flugel’s edition, Beirut:
1969).
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e s 2V 4 B6LE LA ER BRI RSEEW 400 of L,
Raj (=) —HAEREA ‘M BRE—RX —XME T2, EFmKFHRA, FAMK—
RX—KXHMREHER, RIUBITINKAERNATREEENED. TE,
(EF=Z£) WEFARMK(g) (S5 IER (dn - ) OS2 EE & BV
R, XL, FHAn)—@AHNELAE X Z—MEEAFEMNWNK, B, ‘WK —F%
FERENZRE., T2 FHEZHEEENRE EWK—F, RRFEETBUELE,
UM AH, —NEEHTREEEFHELEEEN RT— R EMEHLE
BREEZT . "BRXAEM BERERZ, if: ‘—MEERARMMNEENALL
TEEMIAFIIERBIA—HE (e A Jewy SUY @y o) sl k) o " AL, PUXFA T EL
BEZHNAR, FAERT (HZL) MEFid (hadith) BSREESESNTFEZ 52
HEXREX, MEREMTMEMSRE MRS EMNREEX. |

FET = BOER AR

BE/LRAEENNARNEABNROEE: FHZEETHARSHEHS
NEE. TREZEBEER], ABRNARBRFTAERED, tafsr 1 ta'wil Z [8] P3RS HIHE
KRB AR ITEMBZTTE, ARNOFANBENRSHREHEER
MRX. BA, #E (HZ2) 2—ATANBAR MEAHRAZR —AITANBA,
XHEHERIZBERTZAFEH tafstr T ta'wll HFERITARBREENIEE . A
SEEHPMNEBRNZX—ER L, TRWMIER ERNTTEHREREFH=ZME
BREHEASHAREREXNIEENS. BENTELERTHEHME %
BeFTRAE S EMAE S XA R, HIIITHE (sharh - o) MR IHERE M AR
FMIRMRRTAR . ZFDRECHIEXH R ETXRERBER, ZEAR XA
HXEHAZ FENHEMARXQE~EHY KON, XEQEREEEFEHEY
M. PI/R-EEF% al-jahiz (2T 255 ) FEfhAY "Kitab al-Bukhala™ — P AFATRMET
—MNEREBEMNEIT MEBPITRT —PRL. RE. Fi (bukhl - =) BIHE.
T SOX— S, BB E bakhil (=) —18)18 H 6 AAYSEE! XM —MR LA Tah
VT, ST RNETRAAN AXFREEMHmE, MBMHRRERTHEA;
BEATNRNESREENS, METREEFFNEATERE $F. ERX WX
BAHES A T AL BZILIRA bakhil, FHFERT bukhl IR B

f(HERZ) 2:164.

S (HER) 86:11.

S FH—PMBIER (dn) AR, ESEHM (B2 REOBSSREMEENER)
—3, HPER. 1976 .

T HEE—B], TS| BEAR-FTEH (Tbn ‘Abbas), MmH D (Tkrimah), FA-FIHT= (Ibn
Aslam). [IAMS5: (al-Dahhak). Bo/# 3248 (Abd Sinan), MS¥EIK (Qatadah) X5 6:122 IR
B, BMIIAR al-Suyti ZEfthf] al-Durr al-Manthar —532%), 2,5%, Beirut[n.d.], 3: 43-44.
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DEHARER TSN, FREPAERNE SO R R B,
MiEXHBESEMXHNZES XFERNRSERSFER S0 PRI E
R MEMRBEEXREKN, MEHFZELCE (HZL) ERNNZER, FHRREZ
METH, "FHEZELD HARERRFAPNFZRIRFHSIM A R AAESE,
MERTAE NAERX NI A EXREANMAAAIEARE, NiRHH—FHEHN (&
=2) (RN, FHRZECERAENMARERNE Khe8lMmApT =2 A
TR A K8 ARIE. ER2XMEARECAEBIIRE PIRES B — IR e &
B =579,

W% FEBHMRENIESHELTINTE—EARL FIiRRNAANRE
A EREE T B LB R AR, XEES EREREE IR T R AR,
0% I 7R BEBUR Tt 18 & A ST AN S K E, XERET 2 MEAEL R N B CHER
L. BEXMAR BHIMAREDOENEEER FHIEH . X—SABEN
EHUIR BRRZ A BESHREZL THESBEOF AN BRRAN
UL 5EENFRECRANEE, XEWHEFEH S HETHEATLESR. EXL
FEXTE, MREERSIHEERHRAERFTENHREZIN. EATHRTERD
FECHRING, (H2ZR) RRAMFEZHBEMRAAR LR, FHIEELR
TREAELFRKITRE, MLEFIC RS N ESSHERE M BE, PLLras
AR FNEAES, MBPETRINIA, WRTAMELERECMELRE I
HEREBTEALAMPEE—H, KT NHACHRL, BIOFERHTEER
ENESERNERBRE., EHE (HF22) BrAEN2EMERREA R, 5
RAGBERE T HBRZ DB S WFET 2. INERREEA (ahiliyyah) BIFTR{EIE R & 2
dhisERE . ESIMRAE M A AR AN ERE XFESEIEANES
MR Y RASHENL BB, EXL E (F2L) BRI TRAEES
ETESEN—9EG. BET KK (ahil) BRENS LREERNININIEE
R OHEEAEBAEE B, (E22) MRREERXIT ALK ERR
HiE MAEFHET ERREIZES ZLRSBAMNGARS, ERRAOERR
RETRIT, BAZLFEMNLHEIR, BIE SR B RER AT B ApLeE
CHENIST . RAEE—NBEMNGIT: kain —EHHS, ©2RKNEIET
FE—NEBARIE, CRRESEEFMAAXNRRMG, T RERAH, karam B9
SERNBTEIREE bukhl (SR EMER. A, BEMN (L) XL TEHRE
FITn &9 karam §9758 X35, (EE EBISE SR (taqwa)’ B9, =4 T T2 AMENIEX LS.
(HEZ) DUEHNTRRE T SR MBS EN, MMKE T KR
ECHEMENSEN. TR BREENBSSEXNEFEKTERT, NETER
RS AN MFIREETFHERT . RE (HEL) hERNEESHERE

P (EER) 49:13.
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B AIEIEEE, BEMARS EOSSURENEIESGICMERAMAERN
R, HARMRRE SN ANELT XN, Fit, FARENFERIZCRHAEE
ATFRER AR WEBFUARNAXEEFTEZNBRESEL. BXG. L5
KA EZFAMNERMEAN . XHESFHIZMIRRRREZINIMETZ
B, HIEFENAEESETRZNFZABBILRE TR, XEBZEZ S NBHKFEE
THTEE. BEAMFENN. E2XMFNRHAE EXEEREREARER
FH. EFEAFEG = RN RREIEFNRAIENBE KR RS FIEX N L,

AT EFEHZANETE (o-sbe) FIEX WA A X EESHNEEX . ERAAE UL
RIRPFE =R, BRMREEREANEG —TESEHESINT FHZELREL, #
HFEZREXELCEHARXNXBARAEMM AN, SIHEEXEK, *EREEMIA
REMNIAIMEENRSLENS. X BIEIMRERNE -GS EHRBFERT=ZERETC
EHECHNERNDLERLEEA. Ait, BEMERENMEEEHIETE—F=
BEREK. REEXENBNEFHIZES NS, B FE=ZES. TINEXESR
FHZIEENEENHEREBE(ESEMNES T HREEEENFEIZENELC B
t, EMNEENERRDCHAXBAEHMENHRIZEEAERNE X, BAENHE
WREIEE RSB XRM, Eit, FNEEMAEIRITE R AR = B AREN
BMESMNIEXEAEMZEXER. fl NRBNSREK, EFRAENFERIZEENEAR
BCH, —MNEEXBFE IR (iIm - L), ARFZESRENE—1MHRRFR
BT AREHEX. B4 XML ANRBOELFAZEEMBIR D H ST E s
8, HR, BETERET AL (adadb) Ti=EHNERMLENTSEHN X—2BEHES
R, EHINE AR A IR, FEENINREEE, B XU A R A
BhERAT. FRHZERNELEBIMRRKEIES PNTZXRIECNEC EHR
K, HEMRNBX OB TBMFER, MR URRZEMBEREBARREL
MNERE. XEEFHFZHERAWH—FEE IHEEMENBESHN XFRIT=ZHL
(deislamization), FEEIFIEELIX RSN EME AN T 3RFE 0 R R B K
XUEENRIRESHAE XEHRZm T EHFEI=1L" (deislamization) FI#HTE. H
TEEMEEEREREFFEEXEK B SENAREXNRAGHT=ZASH
FEHZHRAUNBETRORIAME R, ITEAE - IMRENFF, B ERAEE
(Falasifah) MYZEVERH R BRAMEZQIIANBHRMNEEL. £ZB0N (TERHF
J&Y (“Incoherence of Philosophers”/Tahafut al-Falasifah) —H &, LB M1 RE, &
BEFRE 7T AFH=ZMIEEFR5FE. REMHSUEENEXEXRHN—LLEH,
B2 BRIBHMHRFNIIR. XAMBH Byt X BER X (fadsifah) 1A AIE
REBEITES S, BAA@ENTEMAELFRE T EENENTTE, IAMXUXEE
FhHE, BEERMNORESMEDWINEESIVIANTEERE, XEINRHETS
ELBATBEER. XA, AEMESRZURZARERNNEFHZER,

MR EEFHE LML T FITRNE, SHEZMREBITHEERER
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REEFBEREMEI, FAHREFRSENTEZAREZRNBHRAS IO ZMRES
MR TS, BT RS KRR ML, BEMBH ERXAES. Ham,
KT EZEE (tafsir 7 ta'wil) IZBE NI EIIRATI R B E I —REKN TR,
KRR EROR R EHIERFNTTE XERAEE LBUATE TSR (hawd - s») F1H
SEARNS E XS ERGAIHEN (zann - k). BR, EATBMRHRIEEFE A MITT
EPNERAMRSY, BENMAAIERFKENFHFZRSHETEITMLIE, R
RFHRENARIEF S ERENSIRBESHTREAZE AENERLTESEMNRE.
WMILADBEHRITEXH—HEH! 008, EdE AR (falasifah) FIBEHAREERE
BAEAE NS, FHBIGEMNMARIERFEMAERRLEEN. XA
BEMHAAERENAENRR, SHABAREERTZMSER D a9iEXIER.
BR ZEXE8RETHRSHXUMENNER. 5K, BEHMARMMREIE MK
FHNHEMFHFZESREANEANER RELTIEENEE. AREX, BN
M Z A ETXANMNRIES BE, mMERERMEM, AFRT=1ECFiRAXERS
MSEIECRE, TRSFZMBNINFHZEANANER. BERSSFRHT=E
KRR RS — X —ARIE I (tarbiyah - =5) Frig~.

RETZHEES

HEREXR, 5B (tarbiyah) X—1FBFA+2EH, b AREREFHT=ZHXHH
BMESHFE. BTRMNAEANIMIRIZEEARENERESNHELRMY
REORE, BB MNAEL T H M B REL (tarbiyah) X —13, NH B, MigH—
MEAH. EERMNERAR. HENEXHEMPRHNANAX THEHE HEX
HIBEXEE, BRUOBARE HAR¥E? 4, BHEEZE HE2—TEA
FEAFRLERANER., " EXNERF, FANETRE ZIEELSLTBN BE 7k
MHAE, Y 2EMIANAE A BIESENRANERS. BT RS
HHNBERELBETHREEN=AEAZER I8, IF. BEXE., BXELE—
MEX, AAXEEREREHESHA. Wi, ERINENDFIER LR EXHTT
X, AANEREERIALRE. ROBREHOE HEERELEIANGANERE", F
MARETHEFEEN=AELAER, BRURABENEZERRNRERFINER
HERNBMARER. ILRNEFEXFENRR, FREITRENETS.

BBEMAFS BANNEXEZT AAM, B b2 BHEE . B TEME
XTA B, RANMEDDBTSEEMEXE LT H® RNEERcHENE EMH/R
A", AW, EEAEIRE L, M (ratio) EZS[ERAMNEIN, FEEDEBHMKY
MR ERAEE AATEBEEBUNEIRPELT TS E N (intellect) 3 IR
(intellectus) 0B, MXLBEEEHFBANETTIANRMR—ERT THEABEE
b, BEMREBRERIEEIEMIBHN IEM (ratio) A5 EIR" (intellectus) 2 FF, 4[]
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IANHEEE (aql - Je) 2 M (ratio) IR (intellectus) B VG —K., EEEX—
=, BEMEAE XA FEMEFE" (al-hayawan al-natiq — se o), 3X B natiq —15FR~
JEM, AEWEEXMRTERS BD: dhi nutg — s »)°, XTSRS B 287 .
X3FEE XA EE WNER., Naig Ml nutq XEMIFETE—MFR, XH
FEAXKBENEX LEEAT FBEHNEAS X Blt, ENREBRIEBEALNERX
MARFKEIEBNEMNENE N . ATRURZES N5, BERNFHRZA agl—
NER. BEARNIASE, CUEBESHSEREEXHN. SMEN. EEA. WEIINE
B, Aq —EAEARGRE M S MNE Bit, FXAE, gl BHREBEE
EHEMRBIIRTRNEFTEM. ‘aql’ F qalb (k) 2 X8, EHEHRIE D", 2INH
HREHSRE. 5§ wlBEX., AqHEENAREEM R (al-nafs al-natigah -abw .4), &
PUKIAFIK 2 EEMBIRAOBHLR". MNX—&E UERNTERRINELSHS
SR EES O DUB R EER], AMEX BRI XFMEHLR. YA KM
FRHMERFRIA T X—=. B, HBMNZBER, BAIDAARFT AN —IE, AN
REMHSEFEMAEBX". IEAEXAHEEHYE, B2 B ERIE
SN, MRATRFRARXHNF, BFEAN. X3, XofEE X5MUEREXH
BRRFIEMFEE X, INERXOERRBERNAAERFT ECHEX, T
HEETEX (mand - ) HFS, IXMETEVE—NRERVNEMNIANR. H—
ENESRGHNEMENX R T ESEWMNTIEMRN, ek SRR, ZXRHE
AT —EF, MKRELREANFRAREE BE BRA—MIBREIERK R
BER, HIZBEE LN —F BB/ (‘agl with reference to nutq), B IR
AR (mafhim - rses), EN XEHAXMNEIBANER, N—NTEBOTRER
B, XM AR (mahiyyah - wol), WIAATFETOR ZIMNIREY), IR L
(hagigah - wa~), M A SEHMMLAARX B EIE, M MES METFE (huwiyyah
- a) s PIRTHEMARA LT3, BRIMERENMAREENEXBATH RS F
BEYNIRG, ¥—NEVERGHHMBY B X R TEEMTEMRN, XFPR
FMERE, H—FE XMARTHERA—MRENIRF NRRETHFREEY
HER—MIB L, BHRASHIIRG], haEEEX. AT EEXNTHE. X5,

XATBBNARITHE SEMASERE. AT HERIB AT, DRATFEREN
EZ7 WABRERARNER EEXREFXEXR, Bh MBXFFXRREFA, @

? I3, al-Jurjani, op.cit., 39 FHRIBIF.

10 L7 al-Tahanawi, Kashshaf Istilahat al-Funun B A3 Z5: al-nutq, 55;\%., Beirut, 1996, 6:1418.
I, Tbn Manzir, op.cit., vol. 2, p. 457 col. 2, foll.

12 I, al-Jurjant, 157.

B3 F ARSI R St B SSARBARSE, RIsh IRt B 54K, I, al-Tahanawt - £J%]F, dal-
insan I &, —%, 75-78.

90 al-Jurjani, 235-236; al-Tahanawi, 5: 1084-1085.
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ERFERREAT A BMERES, WEDIRFZA TN, X ER. &
XANEENA G, ELBRR T REMMRAZENRERKR

BEEMENEETZEENDS XERFAEY . XBRERMA, BH
RIEEMNEMEEIRN—ESFMIR BNAFTERERNIKENEHT 4, Af, £
SRENHT, TRERFZN, B ERBFAREEEEE MMM SR F, AR
—EMHBEE. RBAIEBFNRXNE, XAERZ, BRARZENN BRZNEZE
HAMEEE. MRAFFEEEMRE, MRAINPUEN, EEAEEET A EFR
B A—MEE. KL BONXEREN TR ASHEMR, 5, ©E2XTF KM
RBEMEIAIR, X — & E BNAEARE: B4, FIREMHA? 3 MIREHRT AR
A B BREMN—AELE RIBFHNZZSETIIEE X BB AT BT
X (hadd) FFEIR M E X (rasm), BIBEHENEYNEZRHEMNBHIE ZAEA,
MEENERTEXNEYARNFER ., XFXANFRE, FMNTLUREHER . RN
ek ARt E X RLELEY, FINEXANER BLEYRINARIMLEN, TR EE
BEMARATREX . MRBTE—X FFSEXHERTMRNMR EXEF
FKIRMEXZINRRIEX, BANFEHZINRRNE RS RAIE R A S NIE
BREE. UIFRANBEXETESWER(INALNEENEE. BNNOHART
AR EN XS PBN AR IR ESEEMIFRN A, XEHBUA TR HEDN
EHiE, BEMR—BERMENMABRETEY T RITBHMEENZEATR, MK
EZMERCHNERMNBRERALRE. BTHRAMNMIRESREEYE HHRHABI
HiFHMSAENERRERE AN MIREEENEXE: NEYFEHRER, MR
PR RABEXERBPOIHOL (husal - Jser), FRURBIEAEBEE (Jrer
i) 3 s B of o), FMRERFRENE (Wusil - Jses) B INRBARAIE X (U i) s
et o), EMTEER (HZR) FAAELHNINE, BRIERRE—AITHNEAR
NP, HPMes— N a1, SRKRZAMFEMBMNEC, ERAFEANBFRHN—
WE—H BAMNPARBEELEE". 0 IMILRER—NFS, —RIAE BEE
TR EMBEEEERREMTA ERMEEHA, EB®RET4. MRMIFILE, 5
FHREEFTECHIMNIAL—H XRELXTHRAXMIBEERXAINS. FHAM
XNMEX LW, EABR— I SHEKA BB E, AR ENELEX. T2
UEFHMARNBA. WEAEY. XN EE R MR EEIX Rt TR RIKBAIR,
MRF MEFFE XN FRAEEAIEREFTIBNAR EFFE LM TIE, SiFE
TRARNMELEN., BA, IHEMPRBERETEENERN, XNHRAERKERK
THEENES, XOAEXMIRNARNMEZERE. RATNERE —1MFYH
MR RHFARERTA, MEEEKREN 4. B, EORERENHRSEE

15 I, al-Jurjani, 160-161.
B0 Tov el & G314 2 0B i il GUTT G tte 2 i
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BHAEANAREE—MN EEXLREEVTINENSBEHERN. TBNEREXR
HEFRBNARGAET ORI Af, EULFRENARRAERH ENEE. E
M—MIE—1F, — N EYERALFREES—MREMNTERIFTS, E57—MEM
MNEDATHE ., UXHENEE YEREERN mEEE R EMERERR
FEHRER, E2EMN. BMNAMENEXLFELERENEZHEFH BRED)
(@yah - &7 FRISA9IEEFISEY "WMIE M. XEE AT ABMNMIARE L& XM
MA—NEVNBEXERBFOHE, HARAEE—DPEYNEX . BN XEK
EMMEFRES X, EXMELT MEAL ERHNEX BRENMNG ZMESE RSN
FET =N LFRIBEEZFTAERN . BNET UBME SRE AN H ZE5F (tafsir
M tawil) Z[ERAEXN, XENTFERNMARMNEREBRAERERNFIIRR R ZH
RAE UREEBMNOAMRSHEMSHMEX . H=Z40F (tafsir 7 tawil) FFHE
ATy REEMISERNEEN (HZL) |, HE (F)) MEGPFUEELRH
AP RIEEX . B, BEHZEF (tafsir T tawil) FERHFFEHEDN
HIEIE URZEM T ERBREEAM R AKX, BEERESXAENEPIZTHIRC
MEFS—1F HEHERARREHBZN (HZL) AFMNENE—. BEIXHFENTHR,
(HZE) BIUFENHERMNNEHMSIERRPIELERE. BINEHRNZE AN
RENEEX, 2ERBEENINFRINASUESEMNE, MR IAEY FEFE
MEFFRAEENE.

BANRE, MIRPFE B GRAHITIEN, A EEBATIREUL A —
MEE. JNE—DE X EY 2IFRENBENNIIR. WE, HHREEXA
ZREBENIRFRIRFIEYR RS VNE MNAEAMIMEFENKFRIAED OGS
FER, EEMETHENNR. RIEEMRNEXTERARNEL 'RE, &K
MBTEBHERNBANMEBNEE. RRNFEPTNEYTNELME, FA—
ERWREALEXRBHEENTH, FRIEAANNESEERTE. BEMN AR 252
A TKIN, BRXFR AR BREFHY . IR —#, KN SAEX mMARARS
BEETESEHIEIANUEER. EPHEFHRENERREREA BXRT
&), IMITEHHAARIE “amal (Lo) RKFR. HILTWEEHBEHIRPEE Y A
BNMPAUNREBE SN EYMEY TN EBRULENAIAN, HAINNETRIENKF
ZHMEFENFKFZP. L RAERMNEBTHANHERNRNEX, B IMRFIHIA
EYERREENKFFIHEBRLE NMIMRATIRKINEY TEFENKF P HIER
&,

7 AR ATIE RN SN A BN R S FAEE XM R ERR, FAEEX, Rifn, AXENTIL
B, BNFABIEEB 2RI ARATELNR, MERHTZANR FE (Wyid - )
MAREYNEIEARR,

18 Ayat (=, W Ibn Manzir op. cit., 14: 62, col. 1.
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SHIRMEX, RIENRAMAAEAENANR, BIVERE ESUE NS5
RAAN RS —77HE, BN AT, Eﬂ@?ﬁk%ﬂ ZAREYIHA 5
HEEHESE, EPEEAXEENREFCETE, EE NERKE AL
"HIF'INLE, BARIE haqq (s~) FTdk7R, B4 haqq BRI KL X RRE L XTI
Haqq RFF G LS SLFRIE R A FIMT (hukm - ), XFRHIBSRBRIA . S8, =L,
TEEM. RBHMBERIK. 5 haqq IEFHEREE batl (L), BEEER. €5,
%K. B, hagg —FEAR ERTEEMIEXFFERMGERME". BAA EX (adl -
Juo) BASYEEHIE LM E FNOFIEIRTS, FriB & E (hikmah - «-), FAVHEM
EEM L THMIR, EZEBIIZFAIREEEXEYHIE LA B ML EFAYHI,
I, SHRNE—HENEREASFI—GFFR— PN ER MR, FNIEHNEMN
HWESHAHM, Fit, EIES hagqq 2 BT EFHMN—MES TEYNESNERN
2R, ERHRELNENBSRERESOL I TRMRE, UM—ENHKFHE, F
RIFEZF BRI (maratib - <o) F " (dargjat - <) BEITHES . MARE L EHE
ZMLRHT, ERAXE TNRAAEREDTLEAEN AR FER, MIINEY
N EH#HTHMNFRE NTARENRREIIT . SFENEERBRIFEARLR
INRR, tEFRESISAECHITASHNEERE . BIEEX—HE LR
HEBCETESMNE L. BERRRNMZEXF NI P EINRE 7THEE, AXF
BETALFEZEE, AL, hagg BEKRERBEALNEENERMETARIN
R XE, SEFRHEF, RONEAZE ST T IE Y K AONFIR, BHE
BRI EARANRENXS. A, RN EFIZHEESFREEININEAER,
BERENERKINEB SN BEMFIA S S LMW', XBEAIE tahgig () R,
Z1FRB 5 hagq HEIMIER. RKIAFMAMREINFERERABENERERE, N, AR
NREZ—Fh 23" (ta'allum - L),

EBMNNFHZHEMSERNX—NER, HME4L XTB?EHjT‘LLFz*I]EjZﬁ}ﬂﬁ
EMEHRRNERECHXABMRE. BNELEERE TREX (mana) . F1IR (i
EX (adl), &3 (hikmah), 73 (amal). XFTEXESALMEFHSES (hagq). E'Iﬁ
(nutq). BI (nafs). 1>R(qalb). 2’E 551 (aql). CIEPHFLKF (mardatib and
dargjat), XF. fF5. RIE (ayat). Z3F (tafsir and ta'wil) S . HRMNUBREXNT
A XLEMERALE &, BRFFZRFENREMRS. BNREBFHEEXNT:
TNRE7KIA, Tﬁﬁgﬁ]LEﬁﬁitPJTH%#%Eﬁﬁélﬁﬁl_iiﬂlﬁ—ar G N, N RBE
EMNHFINRHFNEY ENBEEMNE, EE—NRBOBSIRERRENHE

¥ 22 al-Jurjani, 94 I al-Taftazani &t “Aqidab of al-Nasafi” B3R, 7%, 1335H, 15-16.
2 XT?L/ \E (‘adl), BE (hikmah), NAIE (zulm), BIE (sidg), His (kidhb) TEFRMBHRBEINFE

MRS Islam: The Concept of Religion and the Foundation of Ethics and Morality, 5%, 1976 , 23-24,
25-27.
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EREAS, BABRNRINHABSEAECINaXEREX—FR L Bt
CASHELHEA—MHRUNAREBERTHE. X2FRAXMRENXBH KB
CAMRAMIRF A EY, B REIRM B AR, XN FENXBHSEETE adab
(U>T> —iﬁ] I’:P °

Adab ZEtA. BEMRANZE, BREANNSE, B HTEREITEE
KMEMUBBENINRMAIANFER, MALAPTARFIAT, BIAIRMEFERRIEL
ENER (maratib) FFEE (dargjat) HITFRAFH . BT adab FERIRIS LA T IEH
MAE. HBAFRRAINRFIRIA, FREFIZINNRREEHETECHRSE &5
BHPREER EAE—NATBMMSPIKIRBR T IEX (ad) BRI . IEX (adl)
REHEER (hikmah) IRIR, FNELBEEXAEYEW T MR, Bl EER
BEANREYIEMGFERIEBNEENNE. RESSENENRIMZRMNARN
IEX, M adab B—FEMNAMENLABLGMNERRNINE. Fit, RBRELEXH
BN, adab th 2HEMNGIRN . MHSTE, adab BHAPEXMKF, HiNE, adab 2
WEEMRBRAIIEXZF M (mashhad - 1424),

FAi53T adab $BE O R X AT REIRE AR, RIS, FRMIRME
MEBA 1 EBAATMEE S, FHEHENENRIEHCE TAR2nES
SCRFREE S AR . C AR {0 X BRI ERE B adab A, THBE
HWET ARBHAEERYRAESTE. Bh AKEMABAZA, NS ENEmE
SEME T — N EIRYELA (mithag - o), AL ERBBEFFIAESRIATEYE
HFHE (alrabb - o)), EMTEE BARMRNOFED i, coll, thEEE
B (bald - ), XEREEBRESHHANACLEE T BRIAFEES (marifah -
) Z 7, MREAESIET AIE S EE (nutq) FTE R (qawl - Js) AYEESE, SRINIRFNKIA
i EFRESHN TR BHNNINSEE DESLMOREE. AEE. BiE.
“FHE. RERE. O XINBAREFASHEXERK (-dn) AR EOFEE
YO EFTA R R RAT I E R A B B IS TP E 2 TR, Ak, &
HREEER N B TR ARSI AFR N IR R 58 (al-nafs al-natigah), A e
M7 —EIEN MmN S A XA s Ra] (al-nafs al-hayawaniyyah — aiti -49).
MA, AR NELE, —MIBHDEBRE (afsan - o) HNEA MR BIRTE,
—MENEE B, BERERRAODYERN TRERGEM ARG IHEDY
INRFIRIA, HRIREBAME adab, MR BHRER I TN RAB LB, 4
T FRIA MR ARBIAR S R H03E K AL E R =4 1750, EARARIMR REHIE,
B HIAREA A REFRBRIN. TINRMFRIARRTA, B AFRIAEAD T 8 FIIAIR.

A (HEEZ) 7:172.
2 DSERE 20 3| BAVELE.
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“ERNEI-TXEB SEREIRM (batl), BAEFRT=Z=2F, BRIETHAERERN
HMRAEEHE, WBRIFEMRFASISHNTHFEERR. "EXHARMNZHA adab
THEFHA MR ATE.

BAEXEREH adab S ENH BRI =B X S EBHNE CREREN, &
EFRBERGEES S XEMHSILMUBERMHSHARMBESH LT, XERARE
BELESZET7XERTCFHNEN, NEYHNERE X L, adab BLESNESHEIE.
ECNEER BEBEARRKBETNERENA FEEREAED . EHNANIZ
EWBBENAAERRENA, BlbthERLEFSBASRTNBEAFTHOAN, RRNE
S5 E1E. fTAFMEEEER, Adab ((EAESHEIE) XNERESHFET =4
UEEFEEHNMEEX BEELEE T MR), EFA DESEMERAN—NZE]
FRIBERZNER: (FZL) ASHWHERIEYTEXM FNESEIE KA
WENBEIFBSEENIIRSMNES (el s 20 ¢ & asl oT0 ds o), “ #FER (F
ZZ) EEYNFIBHBRENRIER, SEEEMRNKREZAETBEENRY.
EFAEE, SRMAENEHERATRS TES LZRERNRE, RBRMENZE
b, FTAMALUAIRNRZRER. Fit, BENZHFMIRLI L, BITE LN
ARBEERESHAR. Ak, BHRAOAGIIRERANRENES, FREFERHE
SEE . MBI R ELE EY R, tawil 1B SEY (al-hayy) BEKEHIR" (al-
ilm), HLREBMRERAN RN ELE S, BRE WEEETBEEAMINEN RE—
— FEHEER" (dhawg - ), EANFIRZ 1, JLFR EEHFR (kashf - o) IR T
VRIS EIE M. L, adab B RENIGBEMRANITE, ERRTRHELN
BRMRAMKE, EERNBRMBEFTERNTE, ERMESMNTH RITER
B1TH, ERMIERREFTRE. Bib, EATHEEN. EEMAKE. EFHH
BATFIEMARIEY adab, MR ENPTEREFIRAA T HIRE BRI, HEA1RA
RYBENRER M EN, BHFAEREREL— ITREFNESTIZEENEN,
HERMESZAANANN, BAEEDIARKEBATRICERTIN=E - RTH
HE HERMSHEM., 5818 adab, BIEHEMBHBELEFHTE (amal), BH 7 H
REIR (im) AHS EBRIREFHONA. FAit, FRBHRTHNREE. FiRzME
FHFEER I, ‘amal, adab EEHE—E, IRENHOFESE—WAHEE. HELRL
2 tadib (cot), A ATEEZRENX adab B3 ilm F ‘amal,

#EESIANZIF, im 7 adab 2 ERNBSHKRELET. AR R AA
ME YT, MNEEZENTREL T RSB ABSEKR, BT adab

3 3% B ma'dabat EkE madat (oes) I Ibn Manziir, 1: 206, col. FiX B A2 B fOFHT =1L A9%k
&, 7B o1,
20,37, 5-6 FRE 7.
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HMilm 2 [EE—MATNFRATX—BKR . HARIINI) EEFHEENEN (BE
BR2) W BNEEHSH BEAXGNHEEERFN (b by o). "HPTEIE
M) ZHE —1AR addaba, RIFEFAR SR (lbn Manzir) F935%, ER ‘allama (&) #9
[ X8, al-Zajjaj @M T B SMAEMANTIR”. Addaba ATEHEIE: tadib, HESE
XN EE . RTERNER BANERE talim () PAEENHOHS. ERIMNURE
XAEXH, BINFEEIRXENEYE—NMRFOALEIRS . BFHIRE husal F1
wustl PR SRR Z AT AL B R ZRA9R7E R R BT EIABDE X . B, FA1E
XTHIR ANRTKINEYE SR FPHNERVE MMIARTKINEY EET
ERBFHOERLE. ~ 37T EMRECH—FEE, HMNANT EINRFRINGE
AEER BNEHBENABTEXANRIKINEY EENHKFHHNERVLE MM
IWRHAINEY T EFENRFTHNERLE". FERMNEXTHE S8FEHEY
EOINRSKIA, RREENHFHEEYNESNERLHHSEAN NiEHZR
BFENBHRFANRFRANENTMNERUE". AABX. MRHNHBERSAEXN,
RETHY BRI, INRAFRKIANEYEQENHKFTNESINE HPMEEXERT
AN A CESMEMNIMNRTKIA, BISMHAES. thARE. hAREER. B,
BV R AR AR AR, MR S5EME S FLIRIANBE. XBEREMLS
MHMEMAENLKFROME, MALKRFLIOEBRARE (FZK) XTEH. M
IRFAEAE (hsan - ow-) MFRRE, RREFRNDIEALSEBHAIERRDNRSTEE
(dargjat) b, 3 ERHRRE . EEREOTRUFIRKTE ., EERFAPIIAX
MBFOARHEXEE XK adab, HFEANHAINZREIEINANERER, IMRFTKIA
MEREMA—MEEN,” RMNEIBENRAXRFFHNELSALE NEMRSHFE
BIFRFF. Adab ZIRIPARZFHIRFIBEIFIR . Adab BINRFIANX A —DILSE: BIHN
IRMEFERREENNARFRMRNHTORAFN, ERINRFIKIA—DPAEIZ
MEEXIEENE NREHNSE. BEEBWENTEREXNEENVE. R
B LR By R RRE R A e FANTRTE, S "M EXNTHHATTHE, MM EIH
HERMLE. "TUAW TG NER AT adab FIHINRTIKIA, F L HHEIR
HEYACENINFHOESNE, AEEIIMRTARIMbAETEIF HAYE S AL
B, Fib, tERNBEFEE THRE N TER tadb —AEEHEMAELENM
& FUX—ERBIEEFRIZHDRED TR N BE NIRRT R EREE, L REE
o

5 Op.cit., 1:206, col. 2.
26 Loc. cit.

7 AL 15.

B QA E 19.

» QAL 20.

0 WIAE 22.

UL E 21,
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Iz, tarbiyah BETHE X E2—MEMFHARE BRAEBLESHREXD
BRE-BOAMEEN. ENENEMMEEBYVNMERMEEAEENEX. R
£, LT IEFHY educare 1 educatio D HIEFIBF HF/R “BE" (educate) F"HE"
(education), Ef 1M L SH TIEF A "educere” {ZIEH Y “educe” HHKEX: MERHL
BBEMNFEFTR. KR EHF, TR LR NERIENZIEDREY . H
FRARBRERE RN THSAETENBE RSP IIERN R BENIHTH, AX
R EMEE . REFESHMESNGNATHENEANS T UFEIRIN BE
MNMHAAR—EREARBAEFRERN, MEMNREFNEZTHRFTLRMERN. 7
B, REM, R HEEEIINEASZEHN SHENAREHSHNER A XA
TR B H. AL tarbiyah —HAFERABENWALIR LR T AR EHE,
R AREMAMDALK tarbiyah —HZATBX LN EE NEEHIX EhEianE
XERTXRHRAE XM, RE tarbiyah NIREZMATHKIZHFENBIZMN (H=
Z) PEEmRL, BRI X—FNEETR2ETHRN, £8 7M1 (H=£)
BMEREFRBXEMNAE T, MBX L, tarbiyah —EBEAE Y, W AET S
FIAFH=Z=BX FHHEMRS, X—SBEE XA,

B YSHBEBRXLX tarbiyah —iaIEREFT—AZ 2N {AIEEH
PETERE, BNEABNBRRRIHF—L, FA 218 (Ibn Manzir) FBXLILE T
tarbiyah —ia (9T XA H M —LE N raba (v,) F rabba (<) AERPFE R, EMIHIDEFE
(al-Asma‘T) FRiE3RH, i E(IZAERENE X . ETREX, #EHE (al-Jawharl) %
tarbiyah | X% FR3CHTIDE (al-Asma‘'n) Frig M Hth— LR X BKERST. EF. 78
(ie., kB T194R ghadha (i) = ghadhw (si)), XMRBIENEMEEKNERA, WILE.
EYFEMAZRA", Tarbiyah A F2IEER. LB, BF. BB, %Hx. BEE
K. BEFZF. BRABRHR™ G, #TYE. EERNA{EBEFRHNNBAXERTFTA
X EHEXTERY REIEMYM: 774, EYNY. TREFERBRNEBL.
FBWVHMREEFRL. FEVEDREDHFRA tarbiyah (I—FFE K., EZ, EW
BARTEATE L A9, P ZRX ERNBENRAELIFEN. B, 3%3LE (al-
Jahiz) 3T bukhl Fr2&65)1 BRI IEH R FAARIBFIMES A9, Bz, (XIX W S5t 2
PUIERR tarbiyah Z1& BT 5 29, AR TAKRHORENHR S EAZRNERTA
KNFHZEXFHEE. BA FHRZHEMSREMTRNESSERAMESR
EMEERS tarbiyah FrE RMEMEZAE. TH, tarbiyah EAX_E23EHE HHE,
Bign, LENERNEE BEREEXIXNEFBENRITE tarbiyah BIF, Fla0fE
RAMEM, XEHBNXB®REENNEE, BARENHERETZH, hEtls
EH. GLRE. #IrE. #EE. FEENN—VUINEES XLERIBENEZHRIBE

32 Tbn Manzir, 14: 307, col. 1.
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WERESMERE al-rabb —iFgH, Et, rabba —F IR ELTEMASERFANSY
B, R~ BRI~ MRMOMMHISBE. £8. VK. FE. 4H. BF. &
K. FARRANTR. WFEE BAMIIXSIXFERAM = A2
tarbiyah, BB E M S, BNBRNBEEREFIARIZEAFTEZHMR, HFH2X AN
BHEHXNMR BEELREHE. T- HAHTH tarbiyah BB ABER, B{E
EARBFFIAEANE X, FEAEMRNEAER XHMFIAZANH, BX,
tarbiyah HESEMNEREXFERATSEHEMR. UE WTFAME, BERXEE
HFING L1715 tarbiyah, X2 E AR EN EERBBAM=NF . BIEELHEH
=h tarbiyah FERN R E R, AR E R AEAENNER, XEFrEIEERE,
Z A PUXFER R 4 tarbiyah F B HBE Y RM, 2 UEE A MR, BAXMIR
KB EENBSRSMROBENRATX, ME AAEREENNEUZS
THEFE AR, XENENREARZEER T AXMSTBUAEENYRAENNF E
XENXE., BMBNEHEIENEFLRERESENEXNERMEEN, &
TR FAE, BFEANENEEZHALR tarbiyah ESFFEHH, HEIRFEAE
INRERIMEE SENTFEEENHEE —EYENME HRBELINRFIKIAT
=, INMNMELRENLHHARE tarbiyah BI85, T2 tadib B8, FAANEY T
9 adab 2 AINE (ibadah - ) RAMEWRES WA —FFRIE, T2 ATEEZM. €
Wfth, I, ipth. Rt FEMITEBMNEY ENENNRNZ tadb,

BMIER, X F tarbiyah” R ABENIL RN (H=K) EXEFHES
XHY ‘raba’ F ‘rabba” WNREERZMEN, XEXBLERE FXXRERMRAT,
AlIX L IBMEAS X ALERE (H=2) KGN E, EMIEFTIEIER A,
HABEAMAMES TR, EHNEENEAER, ELRLEEMREEREN
2R, BRNZFRUMBHE T XENCEmREMERRER HOEME! KK
AR, EREDRBMABRIBRE S AT o5 U5 2900 5. JA Fus W asly
§Tao 355, " rabbayani —1AREMKE rahmah, RMCEH(CE . TIENERFE. .
FR. RIFHEY, BZRXENEFNFE. BE: irham humd ka ma rabbayani
saghira, kama By ka #FR A kaf al-tashbih (w2 o), RILLER Y kaf, Z AT UX AFRE, 2 H
AELRMNIFFRR NS Z B FEE R R, EXTERLT, #5692 irham huma
(RP rahmah) F1 rabbayani (RP tarbiyah), FEBEE S TMHIVLN, REMENFER—
1. Tarbiyah (rabbaytuhu - «, )N E X B 1E) B rahmah A—ZE—+F. HEYEOE,
TR BF R FEMHEEN, XM ZRFRA al-rabb 977 AR rahmah 5121 89
TH. HRUIEXRN T AN EFRML KT ANAEIRA tarbiyah, BIHE, al-rabb
HNFEEXFZE a-tarbiyah, BERZE: FEYERD LTRSS, EXFEEYHR
rahmah 894779 (tBEEM A tarbiyah B91T29) FRAE, IR K FRE E M SERCRISFFARA KA
R, R, EEAE—MABTMIRNGFERS. M#HE (HZ2) A5 IXHA
SFEH IR (ilm) 5CE" (rahmah) RBARE Y, LR rahmah 0 ilm BT

B(HZR) 17: 24,
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FHE*§e; 125 508 K cansp. TR SR, rahmah RREYERBEDE
e (wwjad) B9I5F . Eitb, HRAV tarbiyah BHRE B EWBR S K EZHRASH, Al
BRHNERE SR RE N MASEEMEIREE, F—AEtnemETH8
EHHSMIR, ERNELRPHIE XRLE tarbiyah FRIEHFM. Eit, %%
(Fir'awn) }SE 40785 (BERL ) ¥ BEBIMREERNHRPIEEEDEEHRA?
P93y s o T MR REM AL S HEL LM, REENLAEMNER
nurabbika X— FiEXRE, MM EZ 7L tarbiyah, Tarbiyah RE2RKET T
A—EIEHF P OERS MR,

E=FIER, BMEFEAINSINIRE XA X IARFEAE rabba B9EEF, 128 X
ENERAEMR MARESMIR. B, eHARIBEMNAENEE. KiENZ2
rabbant (3,)—18, XEFE (al-rabb) FIRHFMRFZ THEF. BEFTRERHIER
(Muhammad al-Hanafiyyah) FRE7 2 fe] 28] (Ibn ‘Abbas) 4 FBEI AR R KR A9 rabbani” . #Ei%,
BT BB R A BT tb $EEEH (‘AlT ibn AbT Talib) ¥ A A=NER, E—F alim rabbani”, 7
235 (Stbawayh) 15, AIARIE alif 1 nin 224 7 FRA-X FRMIRA L1, TR T Fr
BFHMAMRD L. RTRMAENFRRILRE XA, FAF % /R (Ibn al-Athir) &
7w, EXMEARZM al-rabb JRETRE, BH a-tarbiyah™, B2, RIFFLR SFE (bn
‘Ubayd) 891}t 5%, rabbani —ia 3 A2 EEMFARIE, /% AR BHMFTIE, FIHA
AFRINRE, REEFRABZERALIME". & (HZLK) hBE=4EE
rabbani {91 F, M ERIEMRILAANBRILL",

B3 SRR TT R

ARTEMNLR T, BAIEEDHT ta'dib F tarbiyah X P ARIBEHE RS XHHH
KEX, EATH, HONEP T EMNSEAREOMSEN, INERE UFEHTZH X
EXHEMHFELREEHFEEXTEENEXR, HHEB—IEAHEX, BMNIAE
DB, tarbiyah RN E X AR F LB B FIIEM tarbiyah B9, BE
REMAITEREHBERHB LR MRLERIAT tarbiyah FIBESZ{"Z (rahmah), ToA
2R (ilm), X ta'dib ki, ERMIRMARLCE. Tadb EAERMESEMHE
BT HIR (ilm), BF (talim) MRFHFE (tarbiyah) FER, AT HEHERGFELT=
BHBEMSIRA tarbiyah-talin-ta'dib, Ta'dib FLEFHZEX LRTBEENBEARN

¥ (H2R) 40:7.

¥ (H=E) 26018,

3 Tbn Manzir, 1:404, col. 1.
37 Loc. cit.

38 Op. cit., 403, col. 2.

% Op. cit., 404, col. 1.

# Loc. cit.

413:79; 5: 47 & 66.
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B tadib (WEESRER I BEMBELERHRNERELEKLT adab, XEHKREL
XHTek, RIIKXFBEEMBAPRELFBIR, A XLPREESRBHMNNF
to AHSRHXTE, SFEHZMIRENALMEENFH ZRLAPRELFBR,
AEE R E P E TR WA AR A RIE T KM N FEARIER (zulm -
L) R, AEXMERKAGE BAXTHREAGBNXFNASELE RS, BE
AfIEEE DAREBREAHXESHHAMEFRAHMA. Fhsz, KB
BT E B MR T

1. HRARELMRIR, AMTEREIE T &4
2. XM adab By3&K. B (1) (2) FENER,

3. HIARFARAEEBHIMHEKNERNASH, MR &R =54
Prorg&ME EERE. BIRFEMHAE, 1L Q) BE&EHERAL UEH
R —RE A9 X QLS FTH GUEER & = AL

FiREmRRH AR ERERTH, FELTEMRBER RS, BEXRR
REHMIR LHPRELANZIR, A7 FTHOX AR EIRF ARX N EM R, FEE
DRRTER adab HYEIRE, B ABIRFMERHE FRKMET adab, PRIARIEFIRAIH
SHMENKE. KT adab, ERERKXTHEYEHLNENE LG UERRZES,
M SBIE—UIELTE—KE, SEIEMAIA mardtib 7 dargjat ZHET B AKFF
REL, SBBIAEENNE, UESBELEAMNAINERS SIS T ERAS
WAL, XA ERAG HILE I ta'dib A ROBE .

5F—BRIN—NEREZNEARTEXNERXT adab K 5L,
BATRESM, R adab EHEMBHELEMNLD, AHA tadib ZHEHREF A,
HWEERAEBRNXEAMKRANNEE? INEXNTENERE, RIFEEEMR
HEMKER tadib BEREFRFTZBX LHBBENHELRE, WEEFXHR AL, 8
R, BRoMERERE WNFEIHZ&KF G, adab gAHERKEMENEXS LM (BE
WLz ZTNEGT, FAEMRS LS8R (im) FfTH (amad) REE—E. RFH
HBEMERH, MELMATAHZEIL ERFHRNFEMETELEZE . BRBEANK
HEHSE", ERESIRMZIIF, BENEMAANRLD, Tht adab EANGM, Mifo
R tadib ARKEFN . FEERAARFHNBHRMZEINREIFH =D
adab MM EE M, AAXMMSHERERNFIZHENHELENFE. N5 N
BE LE, XFIEINES AR (Umawl period) 3t 2 2 TR R, LA, adab FH#
INAREFRHRAANES X ERXX . AR5, R EETRTER (Abbast period), [ 57
REPD X A FET =1L, adab H—HEUIFFBH T R AXFEMX K, HET H BB

2 (H=R) 33021
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Bk (EHZEHA) HAXRZNZR, BEEHENFBESFHMCARE. B
FMEFHPANT BCHUE. B2, R EHAEA (‘Abbast period) E X F AN IEAE X
BRAFE = adab & TR, ELEN, BRRMERS FEZRNETH
W AME MENESTE BN AEME, adab FHHH R T4 F B 3331
T, BESR, X—BRA adab B XMAKERE, Bit, AT XEBENERE
PFEERIRE adab EEA— PN SHENHELBRBEXNFARHTZMSHNEIEX,
AR AT T o Tarbiyah N FTENER ta'dib, HEBEMKILT ARE. KA—
F&Ew], FHERFECLEY ERFHTZFRINERZLE A RBNERS XE
BRI, XHIESFI =B R EANBEMNET . I E HEANARIE: figh (w), ‘ilm, tawhid
(45), tadhkir (%) F hikmah, X2 BB AIA AR FTBER “ESRBNRIZ, fEfbA
MR, XFR A S EERWER DRGSR EMNE X FEIRA ZER
BIRLE", Figh RVNEBEZTREW (taqgwa) BIREUR L MEAFE S, BEMAKNAE
ZWRRAXFNER, B EYWERECENIIR (ilm) BEREHNEESE, 15
(E) 454 SC7E AN IR A HIR——Tawhid, PR E A HHEX (kalam — »s); B ABEIC EHE
FE AT, Dhikr F1 tadhkir FER#EB A WE . FFHEIE. BINAIEIE (shatahiyydt -
olb) FIFIHIBE, BISEEFEZ K hikmah T hakim (<) J5 R4 E XFHIR A HE
FR. WAMGER", At RIEX AR adab —FRESHE, KT RFER
(al-Ghazzalr) Fritfy, 3T FRELHMAREE X ELFIBRE], AR LI H A9 ol B
BEFERE: adab MFEFHZMSNEMRABEERMLE F BEE B 5L AF
HEZHEMRZNMSER. B2 AT AEFIZMRAMNNIRLE ZENFHT=
M= FAEBFERFAERNNEERER, ENBRXFHEZR, Nigm T eELF
HEZHEEFHREAMENER. UBTFERNXIMER, EXABRERISVNFE
HZEX, MEEF[BR, tadb REHEIAARZEE (education) FIE X,

BEFAEMIHXTESNRFIZANANE AI6RRMNE FHZABSTIE
XEUARE AR TR R TL, MEFRTERMER XR5ERE, S8t
KRE, IRFEX-AREHRTESIEN MARESENESENTRTZEZ,
BA, ZHRBREMZFALIEXZEMR FAONFZEEZHN. XMFFREFRS
MMt BAERR. RAEFHEZF, RMNFEEIHEANE, BAERT
HEPUNEHTH TR, WEBIHIRALE . NERIRTINFEHTZ R HHRA9E
RME HSBXENEN. Bk H2BEELAN, BEFFIRNANEEH#ITE
HPHENAMONES MRREREEY. EX L NI (F=Z£) +
HEER FRECH SHN(WEHR) NEE MNRUETARTBEERNEM,
MRT B SETRNINEEY . MRIBBE T MMNHFERTT, BA MITEER
MNzBBEENEZR". IRREBHRTEZENEELANHRITED, 2N

# al-Ghazzali in the Thya’, 1:38-45 (J1%, 1358, Mustafa al-Babi al-Halab).
“OL (EZZ) 6:115-116;30: 6-7.
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BETRNERAZL ZEBRRAEZNE TEXRENEXTL FEAERFH=ZH
EEMFARTEEMEBAVEELMER. TNLIICE AR AIEFHRATHEM
BEMFTESENRE ARAEE EREBIMRTRBANMETEXENER. £
T, ZEEFRERAGAREBNEW, IESNIASHENENRRE, MEIIK
BTSN P AP = AN E R, AR EASILRELNERE D EEE A
AOSCEAIEIRAEE S . B XTI ERMAXEHS, fINBENHS, BriER
Mt R EA=DARIERFRE, FAREHMAAIEER S, B a-talin (),
al-tarbiyah (w2) 1 al-marif (Sub). E£H—NBEIRAFRERZIHE-—DPERMBEIT
RERFR, X—FLAGHERMERR BHMOOEPERARBEOHRS. 1t
5h, EthERE, ERIMER S, tabiyah —HERZ-PMRDFERFTZBEX LNHE
MYELRMNIFE, BNELFRER tadid —i7, FIAL D T EBERMNAEIRF
XS EZENILRNER BRMNECENEAFERENE,

BRHZHEEROER

F—NMAMB—IREEE—RWH SR (al-alam al-kabir — ~ (W) FIREIAR TR
(alam saghir — s o) o 2 AMBE T (madinah - ) MER, ZEIRILEEITE B
R, EMFENFEARNBE BTEFR=ZFXIRKMRANENERERACE,
MARHBRERNTF AR Bt ZFERHI=ZHYP, XEEELTARBRATAZER. #
BRFAFRSREENERIZERE, FERTEREERME BMNMRAN RS R
FTERMIRR S, Al ERMXDAARBEET—DA, T EEERREESTEHA (al-
insan al-kamil — 10 owy), BETFEAFEXAMARKZHFARBA, 2 RBREEE
K. AABE—EERIXEP, SER7T FH=Z AN EAM AR, ARSI EET
—fISEA, MR AANFELETEPEEAESE, Mg TR, WAFRIHE
BEOMIRAIT A, REAERFTZMELAN (BEELL) NHEEABEA LI T EE
MEAN. BFEFRMZHES HENBMSREAFTX eEA—MAENARERE
FMBMEARRTERAALATE, A, FHEZRFVAEMRS ERBATT) ERR
HMEMEM, HRREEESNARFEN EnfE LR TREREETEMS
ENBSFHLT, BERESNEL BHEF adab WBFH%F, Wfbpr: “HHE
MNEHITTHE, FRNBELZRE.

ABRRRANEERE, BRYRNGE NEEMNGTE. tHRAIZEEY
TEEFEHARHEESE, ARESA GG FBEIHEBEHNSEERENE
BRI SMAEFMAX MR ENETE., FWARERNELE—H MRELD A

SIRET (FZR) , ZFEREAZRBEVEFRABIE R ERKANBIMEBERE Jatfar al-
sadiq, X PMEME G4 Tkhwan al-Safa #1 Falasifah , £ &, IFHFEH LM LF RS Ahl d-
Tasawwuf # 37 5 XN BAR YT, 155 al-Tahanawi 92 al-insan, 1: 75-78; al-‘lam, 4: 1055.
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i E— ZRB TR, = FRIFHOMIR. FXLE FIRZIANRAE IR
WRA T =4, R, KFHTRD A husal 7 wusal, FH, BRTEREHREER
EAREK. BTHE—LMAN T ALMNSIGNRRLES LT, AL, XTUHIR, Pif
FOTSEIMERE X &5 7 RE N TR RHANIR (fardu ‘ayn — oo 25); B RKINRBIFE M
M BIRREME S, A -0 BHHRE NI (fardu kifayah - wus’ 23) o IR
FTAC FIRMAZAEREEERENZBHANEXE:

— A
1. M RBAAETFLE (rah - o, nafs - s, galb - 5, ‘agl - k).,
2. S HIMNERESRE.

—. 1R
1. RBFIR.
2. B4R,

[1]

RF
1. R¥EZF (fardu ‘ayn),
2. EMRZE. FIRRFMEZF (fardu kifayah).,

HEABEMRNEXEMEANERX LN, RAE RBMIRZIEAMNEMEE
MRE, MIFMRENRANSEENTERE, ANEE () SEERESHEHZ
BRI, FAEE (aql) KFrLE—MBEHER EEARBEREHRIISISHE.
R, HEABERANKZNERSMAMRMANEL LN, RBAE, KF fardu
‘ayn FIRRHAF BT RAFZIL, EMANRR—F, BIZAFEEALHAF L, Xt
FrEBHTMHXEME, ARERERSNREMER. 25A1E, 3 fardu ‘ayn #E&HY
EREBIZMRTER ZEXHEFMRIROHFSARNAN, FENRTELER
. ZERUBSAZERENRERXNEE, XMMIRZRN, BEAIAAL
PREEMTER, UERBEHLBIMENNRS, X fardu ‘ayn B2ASEEFT R BRI E
BIBM, R, ESFHEFRH T NMEENEH R EREFLMRMAZM
BB RZBEBREIR fardu ‘ayn HIR, X E DRI & HFIR B RORIREE
MRE. R, EARBERZRABTEILZH], BELIERZERNRIREEM
NAFIETRE RARFRIRZERSMREENRRAUMASZU. RBEMBIX—
R, EFEBAERGBRORE ., BN, MRFEATXEMNRROERITF 66 EHZR
SEEMRE, BABMBKZAERY], BATRSKE RTENEEENTIEHE
BEERRTEEMRANIRE. KK fardu ‘ayn B0OHIR, EAFEE LEAFIES—
FHESERX NTRENER CUENRBUERIGENEHELNOT N RREE
PRERAEFRNBECRPORETR . PEFNZHER. FMXERBREIRIK
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(Sunni) X EIER, MEHLSIUER K (ShiT) FIBR, XMAEMIRAI K2 o AE
BREWT:

— BH

1. (EHZZR) IBESIERE (tafsir F ta'wil),

2. X171 (sunnah - =), BMELEMBEREMET, BXZaIHMFZAND
B5RE, ZNERENEEZRRS.

3. HUL (sharTah - wy2h) @ RIBGEE, FREFZMEN S (slam - S,
iman - ow, ihsan - ow=)) o

4. INFF (theology): E¥F, HIAR. BHEMERS51TH (al-tawhid -
2esl) o

5. RErZE M E3 (al-tasawwuf - Csad): IR FEHIE ’52!&12& o RER
ZUZNEEER, BRESGFERABXNBNMFHRFAY.

6. BEF MHIHIE ERYBE EHEFEFE,

=, EURZ. SRRENESE

AXRIE,
BRBE,
ISAEEE o
BARRE,

M w e

RTEMERZ, BIANENE S, RS-0 XEBIUBINRITREMXBHRS
NEHEREINBHRZTEMRBEHRS ., X—#HEEMREFRTZ/A MRNFET=
UBREBFIRNE T HENROIRE SN BB D RN, TR FIRE T #
B, “EARTEMR—FHIRNE— I FABEEHE TBRIEARZE R
BPUEH, BMEABRBZMY ARIZES, F5275 R EXMBMERMRIE HT f
XBEFMNREEAR RILZ5h EAFUEMNN THEXAH AR

FHT =W A TRLLRR

XS FRBREREABHRERFRI=ZSHMRE. XkE5X
A —MAX BAERLELE. WHSMARSFEHTZHTIHRAAL L
FEA,

3. EE% @REF=ES 185, JHHEIXE,

“R(FIEEEREIN) , TEK, 98 F, $—, =, A%,
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4. REF=ZHE: FHZEE. XUEXH, FHREZNENAR FHZEF,
FET =R

REFHFAN, FHELROEIER, BREMNREFIEENZE . BRBZ
MEFNFEHELARTHNEEESUTNRNT, RZTFA.

BAELEXHEEHA T MR MRZN DL XRAALRFFIHRTBE
MEFMBIREGUSHREME . FTMNME WFHRZHENZENE, BHHRER
K REZHWMFEHR T L FABBEMRNEK HEMDEEENATHLE
2. BR, MRS N—FHRUFRELD AFEBY . B, MEMIRAE
F—IR A B ERIBMES, . FERNERER—KMR, MAFHMIIR BABS
SEAME BSPWMIRNE—M FEEAFIMZRIRE. X—UH5RTZH
MRBNEREREFLEYE, FENHAEEIMEBL. XRKE, REHNMEE
MR ZRFMAENR S, FIANENEZNBENE, EENREFEARFRHET
Wik, FHEZHENETR THZLUBSARTEMISRNEBEX . TIAHE
EEHSMERNER, BEORMNAEMBI OB TUUF—EBLHEXN T
HERERMHESHORN . SHEFRXNE IPIRERFGNEMBARTARES
PR aiies, HAERANMESI. NARENETE, NEAHEEDK5KEK
PHEENBEARE. BA MRAFBERREETA BAKRZNIMIFARIBES, €
MEEML4P B SR ERNERNINTMAIN, FEIERT IR =8
AR BERER. BT SRENEBRS, BB IUE BAREHE R —
RE, MARKERZAFHRE,

RiE FTEENZ. SRNEMEZRE HEFANRFHIIRTENXRE
BT E RAHENKIES TRET RBEMEIRESE 8%

TETVELZEEENS KRB EE al-Kindl (2 TH 257 ), JKHRLLL al-Farabl (2F
7 339 F) Tl T EABEINNE, BRIMZHABPUAESR, 4R Ton Sina FETHFHH
428 ), =2 al-Ghazzall (Z= TR 505 &) FFA-E 11 Ibn Rushd (2 TH[FH 596 &) &
B KR ERZ EIVARILL al-Farabl AUSZME, b1t 7 —LEE XA ER, FaiEsE ek
Tkhwan al-Safa (4 tH42), fth I FEEHI bt al-Farabi > J5, fRAS-## #8134 1bn Khaldan (22 T4 7 809
F), LK RET AT R, BIMAERARRZ2OFWAE KM, 7 al-
Tahanawt (1:4-53) PO AT, 7F 12 L2 (IR Z R B 0 K WS, 5 IPT4E FR49E) Danish
Nama-i Ala’i 1 (PT4ERRLNICTET L) (The Metaphysis of Avicenna, 024 1973, FAlHELZZ Parviz
Morewedge M SCEE R B BFHLFIMESAT) BIE—Z, X TEERIFREE; The Rasa'il
of Ikhwan al-Safa 7§%1-Bo§= %, JIAFEi# Dar Sadir, EZN4F Beirut [n.d.], 4, 1: 266-275; The
Mugaddimah: An Introduction to History of Ibn Khaldun, FZ-#$)21 Ibn Khaldion Z ) (JA5RZE8) ,
B X2 F. Rosenthal MPTREERIE, AL, 1985, £ =%, E_EMNE=%5, BZ, pp. 436
foll, ERiAHhuLL al-Farabi, #5E-Pol=7k Ikhwan al-Safd, A5 #5#) 2 Ibn Khaldin FIR 22 H50 282
zh IR B EFRA YT /R Seyyed Hossein Nasr A (fREF 2 T3 %1) An Introduction to Islamic
Cosmological Doctrines, Mass., 1964, 40-43; (Rl 5RET23CRE) | 4], 1970, 60-65.
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1. Tt me, HR eI RLMEER R

2. MBEMESEN "t FIRFEMNSR, MO RN ERERSRIE,
MR £ MR F XITEIR LR

3. MMBAREXHZEER, HERIRES.
MR —EEEXFE,

BREXEHSANENLE. SRNEENE - IDXPIBELERZCHFED
= FEEZUERLEAMBERE. ®iE. 2L, REXUHNERTRIHER, &5
BN B AIES EH R Bk, BENRTZAHRIBMEENF
=4k, KR =L’ (deislamization) ZIEIMRABSIM NI BET ML, FH12H
HkgmABRMHEE XSENFEHIZNES NEXBHRTEY T SHnEE
MTTENERE AWM TARELERNELERE. At EFEHZA FEHBEFA
R, ERNERTZNANGEMNNRENEST, GEX B SR FRIZ3XLERN
BEREMBARIAESN, SEBRHBRL,

IN\¥FTR Bth
#1400 £

19803 A 1 H
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