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Analysis of Narrations on the Virtues of Hijri Months
in Jam' al-Fawd'id wa Jawahir al-Qal@’id by Shaykh Dawud al-Fatani

Mohd Aizul bin Yaakob *

ABSTRACT: Jam' al-Fawa id wa Jawahir al-Qala’id penned by Shaykh Dawud al-Fatani is one of the works
written in Jawi characters which assembles many narrations speaking of the pre-eminence of Hijri
months. The author, however, did not provide any references and statuses for the narrations quoted
therein. At the same time, inconsistencies are also detected between the cited narrations in his work
with that of the original source. Accordingly, this study aims to examine the status of the cited
narrations; in addition to analysing the author’s style in citing the narrations. This research is fully
qualitative and involves data collection based on literature reviews. The data were analysed using
the inductive method. This study finds that the status of the narrations pertaining to the virtues of
Hijri months in this work is a combination of accepted and rejected traditions. There are instances
where several narrations quoted are based on the author’s own rendition. Indirectly, this gives an
impression of the status and writing style of the narrations applied to substantiate the virtues of Hijri
months found in Jam' al-Fawa’id wa Jawahir al-Qald’id by Shaykh Dawud al-Fatani.

Keywords & Phrases: Jam' al-Fawa’id wa Jawahir al-Qala’id; Hijri months; Malay literature; Dawud al-Fatani;
Jawi literature.
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Introduction

Shaykh Dawud bin ‘Abd Allah al-Fatani (d.1297H) is one of the prominent scholars
no stranger among the students of Islamic studies in the Malay Archipelagos. His works are
often used in teaching at traditional learning centres akin to seminaries called pondok in
Malaysia or pesantren in Indonesia, as well as classes conducted in mosques. One of his
works Jam* al-Fawd’id wa Jawahir al-Qala’id is one of the relatively complete Jawi-written
work discussing the advantages of the Hijri months. Interestingly, these advantages are
taken from excerpts of a relatively large group of narrations from a variety of sources.

1.0 ABrief Biography of Shaykh Dawud al-Fatani and the Book of Jam' al-Fawa’id wa Jawahir
al-Qala’id

His full name is Dawud bin Abdullah bin Idris al-Jawi al-Fatani or Wan Dawud bin
Wan Abdullah bin Wan Idris al-Fatani. He however was warmly known in the community

as Tok Shaykh Dawud Fatani.' He was also referred to by the title of Shaykh Dawud

Waliyullah and Shaykh Dawud Pengarang Kitab (literally: Author of Books).? In addition, he
was also kniown as the First Malay Hajj Shaykh due to his activities in facilitating pilgrims
from Southeast Asia to perform Hajj.

Shaykh Dawud was born in 1131 H/ 1718 AD in the village of Parik Marhum, nearby
the village of Kersik, about 7 kilometres south of the city of Patani.* He grew up in a family
who valued knowledge. His father, Shaykh Wan Abdullah and his grandfather, Shaykh Wan
Idris were great scholars of their times.> His uncle Shaykh Saifuddin, was also a scholar in
Patani whose tutelage Shaykh Dawud was under.® He studied in Patani for five years before

moving to Acheh to further his studies for two years.” His thirst for knowledge brought

1 Ahmad Fathi al-Fatani, Ulama’ Besar Dari Patani (Bangi: Penerbit Universiti Kebangsaan Malaysia,
2001); Wan Muhammad Saghir Wan Abdullah, Syeikh Daud b. Abdullah al-Fatani: Ulama Dan
Pengarang Terulung Asia Tenggara (Shah Alam: Penerbit Hizbi, 1990).

2 Wan Muhammad Saghir Wan Abdullah, ‘Sejarah Ringkas Syeikh Daud Bin Abdullah al-Fatani Dan
Karya-Karyany?’, in Seminar Nadwah Ilmiah Tokoh Ulama Kali Keempat: Syeikh Daud al-Fatani, 1991.

3 al-Fatani, Ulama’ Besar Dari Patani.

4 Wan Muhammad Saghir Wan Abdullah, Munyat al-Musalli Syeikh Daud al-Fatani Pengetahuan
Sembahyang Masyhur (Kuala Lumpur: Khazanah Fathaniah, 1991); Fauzi Deraman, Kedudukan Hadith
Dalam Kitab Jawi: Satu Kajian Terhadap Karya-Karya Syeikh Dawud Bin Abdllah al-Fataniy’ (University
of Malaya, 1997).

> Rosni Wazir, ‘Hadith-Hadith Dalam Kasf al-Ghummah Juzuk Pertama Karya Syeikh Daud Fatani:
Takhrij Dan Ulasan’ (University of Malaya, 2006).

6 al-Fatani, Ulama’ Besar Dari Patani.

7 al-Fatani.
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him to Mecca where he spent thirty years and Madinah for another five years.® it was also
recorded that Shaykh Dawud had travelled to North Africa for some time to deepen his
knowledge.’

His vast knowledge-driven travels had him encounter many other religious figures
some of whom took him under their tutelage. Among them were Shaykh Muhammad Salih
bin Syaykh Ibrahim al-Rais who was a mufti of Shafi‘i school of Islamic jurisprudence in
Mecca, Shaykh Muhammad Nafis bin Idris al-Banjari author of kitab Dar al-Nafis, Shaykh
Abd Samad al-Falimbani who penned kitab Hidayah al-Salikin, Shaykh Sayyid al-Sharif
Ahmad al-Marzuki author of Tashil al-Nayl al-Maram, Shaykh Muhammad Abd Karim
Samman al-Madani, Shaykh Muhammad bin Sulayman al-Kurdi, Shaykh Muhammad Salih
bin Abd Rahman al-Fatani and many more.'® The contacts that he made throughout his
journeys with the above figures prepared him to be a figure himself who mastered various
disciplines of Islamic knowledge; such as figh and tafsir within the Malay biosphere. His
prominence in Islamic knowledge was fast engulfing the Islamic world particularly within
the Malay world. He was the person to refer to in the community to gain knowledge.
Among his famous students are Shaykh Abd Malik Isa, Shaykh Hassan Ishak, Shaykh Ahmad
Khatib bin Abd Ghaffar dan many more.

Beside the activities of learning and teaching, Shaykh Dawud was also active in
writing to convey his da'wah message, so prolific that his scholarly works encompass
various fields.'> When counted, the total number of works successfully produced by him
had reached 99 to 101 titles and 66 of them had been documented.*® Most of his works were
initially printed in Mecca, Egypt, Istanbul, and Turkey. Subsequently, they were reprinted
in the Malay Archipelago such as in Penang, Singapore, Patani, Bangkok, Kota Bharu,
Ceribon and Surabaya.* Shaykh Dawud died in the year 1297 H/ 1879 G at the age of 90.%

One of his celebrated works is Jam' al-Fawa’id wa Jawahir al-Qala’id. The title of this
work was personally translated by him as “Perhimpunan Beberapa Faedah dan Beberapa

8 al-Fatani.
9 Wan Abdullah, Syeikh Daud b. Abdullah al-Fatani: Ulama Dan Pengarang Terulung Asia Tenggara.

10 Wazir, ‘Hadith-Hadith Dalam Kasf al-Ghummah Juzuk Pertama Karya Syeikh Daud Fatani: Takhrij
Dan Ulasan’.

1 Wazir.

12 Engku Ibrahim Ismail, Syeikh Daud al-Fatani: Satu Analisis Peranan Dan Sumbangannya Terhadap
Khazanah Islam Di Nusantara (Kuala Lumpur: Akademi Pengajian Islam, Universiti Malaya, 1992).

13 Wan Abdullah, ‘Sejarah Ringkas Syeikh Daud Bin Abdullah al-Fatani Dan Karya-Karyanya'.

14 Deraman, ‘Kedudukan Hadith Dalam Kitab Jawi: Satu Kajian Terhadap Karya-Karya Syeikh Dawud
Bin Abdllah al-Fataniy’.

5 Wazir, ‘Hadith-Hadith Dalam Kasf al-Ghummah Juzuk Pertama Karya Syeikh Daud Fatani: Takhrij
Dan Ulasan’.
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Permata Yang Indah-Indah Lagi Tinggi” (literally: A collection of Some Benefits and Some
Beautiful and High Gems (Valuable Wisdoms).'® Based on records, this work was completed
on Friday the 27th of Jumada al-Awwal 1239 H. It was first printed in Mecca in 1303 H."’

Based on the researcher’s study, the book speaks about the encouragement to do
good. This is no surprise given that Shaykh Dawud have cited hundreds of Prophetic
narrations about the advantages of a particular practice (fadd’il al-amadl). In fact, the
researcher further found that there are at least fifty chapters that almost collectively
revolve around the advantages of a particular practice; example of which are the
advantages of Basmallah, the advantages of patience, the advantages of adhan and igamah,
the advantage of jihad and battles, the rewards of devotion to parents and the likes.

2.0 Hadith on the Advantages of Hijri Months

In this work, Shaykh Dawud also elucidates the advantages of Hijri months
consisting of several chapters such as the virtues of the month of Ramadan, the the night
of laylah al-qadar, fasting ten days in the month of Dhi al-Hijjah, the day of ‘Ashira and
fasting on that day. Remarkably, the researcher’s study discovered that the discussion on
the advantages of the mentioned months is among the most complete and detailed

compared to other works in Jawi.*®

As formerly mentioned in the chapters, Shaykh Dawud also brought a relatively
large collection of hadith and athdr to justify the superiority of the months; however, the
researcher focusses only on three chapters namely the chapter on the significance of the
month of Dhi al-Hijjah, laylah al-qadar as well as the eve of Td. Throughout the three
chapters, a total of 73 narrations were cited by Shaykh Dawud and simultaneously, two
issues arise to the researcher’s attention pertaining to the quoted narrations by which,
they need scrutiny in accordance with the discipline of the sciences of hadith. The following
are the two main concerns:

2.1 The Source and Status of Narration

From the observation of the researcher, Shaykh Dawud does not provide the status
of most of the narrations particularly in these three chapters. For example, an athar
mentioned by him as follows:

16 Dawud al-Farani, Jam ‘al-Fawa’id Wa Jawahir al-Qala’id (Maktabah wa Matba‘ah Muhammad al-Nahdi
wa Awladihi, n.d.).

17 ¥an Abdullah, Syeikh Daud b. Abdullah al-Fatani: Ulama Dan Pengarang Terulung Asia Tenggara.

18 Mohd Aizul Yaakob, ‘Riwayat Mengenai Kelebihan Bulan Hijri Dalam Jam‘u al-Fawa'ld Wa Jawahir
al-Qala’id Oleh Syeikh Dawud al-Fatani: Takhrij Dan Analisis’ (University of Malaya, 2011).
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“(and from) Anas RA, from the Prophet PBUH: whomsoever fasts on the day of
»19

‘Arafah, it will be granted upon him by Allah a reward as of Tsa ibn Maryam.
The above narration is not accorded its status by Shaykh Dawud. Since this work is
made up of a collection of narrations attributed to the Prophet PBUH, it is necessary for
the author to present their status whether they belong to the category of maqbil or mardid.
In fact, more explanation needs to be specified when there are parts of the narration
happen to be mawdii“?® Ibn al-Salah (d.643AH) explains that it is permissible for hadith
scholars and others to be easy on the chain of narrators as well as on the textual content
of the hadiths of fadd’il al-a'mal, al-targhtb wa al-tarhib, al-mawd‘iz and stories without
explaining its weakness, unless the hadith comes under the category of mawda‘.**

From the context of sources of the narrations, the researcher found that Shaykh
Dawud in many situations neglected to assign the source to the hadiths cited, example of
which was mentioned earlier in this paper. However, the researcher does not deny that
there are instances where he does mention the sources in brief that is to only seven
narrations found in the three studied chapters. For instance, the author mentions:

“And the narration of Tabarani whoever fasts a day in the month of Muharram, then
1722

for him for every day thirty days
2.2 Arrangement of Hadith Writing

In the context of the style of hadith writing by Shaykh Dawud in these three
chapters, the researcher discovered that several narrations that do not conform to the
original texts as found in the sources made into the author’s work. The following hadith is
the best illustration of such scenario:

“As for the bath, came a tiding that Allah almighty tears the Zam-zam on that night,

that is ‘Ashiira to all waters hence, whoever bathes on the day of ‘Ashiira, no pain will inflict

him except the pain of death.”*

While the original text reads as follows:

Cadl o 3 2 A o ol Jo gy il b ol Slor 50 o Mo A G52 o 55 bl OD)

9 al-Fatani, Jam ‘al-Fawaid.
20 The number of narrations that are da ifjiddan and mawdu‘will be explained in the analysis section.

21 Uthman ibn ‘Abd al-Rahman Tagqiy al-Din al-Shahraziri Ibn al-Salah, Matifat Anwa® Ulim al-
Hadith, ed. Mahir Yasin al-Fahl and ‘Abd al-Latif al-Humaym (Beirut: Dar al-Kutub al-Tlmiyyah, 2002).

22 Tbp al-Salah.

23 al-Fatani, Jam ‘al-Fawaid.
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Which means: “Indeed Allah almighty breaks zam-zam water on the night of ‘Ashtira

to the rest of other waters. Whoever bathes on that night, he will be spared from sickness
24

throughout the year.
The researcher observed that the textual version written by Shaykh Dawud has an
apparent addition from the original text found, thus this necessitates further examination.

3.0 Analysis of Narrations on the Advantage of Hijri Months

As discussed above, there are two compelling issues discovered by the researcher
which require specific scrutiny, namely from the point of view of sources and the
arrangement of narration. Takhrij was performed on the three chapters on the advantages
of the Hijri months. The findings are as follows:

3.1 Status and Sources

The number of hadiths quoted by Shaykh Dawud throughout the three chapters are
29 in the chapter of the advantage of fasting 10 days in the month of Dha al-Hijjah, 31
narrations on the advantage of the day of ‘Ashiird and fasting on that day, while 13 hadiths
are cited in support of the superiority of the night of laylah al-qadar and the eve of Td,
making the grand total of 73 narrations.

The status for the 73 hadiths is a combination of magbil and mardid. The takhrij
conducted reveals that seven narrations are of sahih and hasan status. 12 hadiths are da‘f,
11 da'if jiddan, followed by 18 mawdii* narrations, two la asl lah hadiths, two narrations of
unknown status while a staggering 21 hadiths were untraceable . Pursuant to this finding,
the category of mardid narration takes dominance at 58% followed by magbil at 9% only.
The remainder of 33% are narrations of unknown status. From the observation of the
researcher, the hadiths with unknown status are highly probable to belong to the category
of mardiid, on account of their absence from prominent hadith works.

From the point of the frequency of source, it is found that the narrations cited in
the three chapters are of various sources. The takhrij exercise reveals the sources are found
to be no less than 25 as follows:

No. Source Number of hadith
1 Sahih Muslim 4
2 Sunan Abi Dawid 3
3 Jami" al-Tirmidhi 4

24 Sanad of this narration is not found. It was written by al-Haqgi (d.1127AH) in his Tafsir. See: Isma‘il
Mustafa al-Istanbuli al-Haqqi, Rah al-Bayan (Dir al-Nashr, n.d.).
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4 Sunan Ibn Majah 8
5 Shu‘ab al-Iman 13
6 al-Mawdii‘at 8
7 Mujam al-Awsat 7
8 Sunan al-Kubra 6
9 Musnad Ahmad 4
10 Mustadrak ‘ala Sahthayn 4
11 al-Targhtb wa al-Tarhib by Asbahant 3
12 Sahth Ibn Hibban 2
13 Musnad al-Firdaws 2
14 Mu jam al-Kabir 2
15 Mu jam al-Saghir 2
16 Hilyah al-Awliya’ 2
17 Tarikh Madinah Dimashq 2
18 al-Kamil fi al-Du‘afa’ 2
19 Sahih Ibn Khuzaymah 1
20 Musnad ‘Abd bin Humayd 1
21 Sunan al-Sughra by al-Bayhaqi 1
22 Sunan al-Daraqutni 1
23 Makarim al-Akhlaq by al-Tabarant 1
24 al-Fawa’id wa al-Zuhd wa al-Raqa’iq wa al- 1
Marathi by al-Khuldt
25 al-Tlal al-Mutandahiyah by Ibn jawzi 1

Table 1: Takhrij Result From 3 Chapters of the Advantage of Hijri Months
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In addition, the takhrij demonstrates that several of the narrations’ original sources
are unknown to the researcher® and neither are they found, totalling respectively seven
and 23 narrations.

3.2 The Arrangement of Writing

The takhrij also determines several arrangements of narration writing employed by
the author as follows:

a) Translation is precise with the original text
Among the examples found to illustrate this situation is as follows:

“(and narration) from Ibn ‘Abbas RA that the prophet PBUH said: none of the days
for pious deeds are more appealing to Allah almighty than today, that is the 10 that they
celebrate and not (even) fi sabilillah war? he said and (replied) not (even) sabilillah war
except a man comes out (to join the battle) on his own and (with) his own property and
does not return (martyred) from that (war) with something”

The results of takhrij shows that the narration found in the source?® is as follows:

e G35 il ey 21,08 Ll p G edn o bl ) ST S I sl ol e o
sty 23 o o o g s 5 S, ] bl o 3361V :fe;é:,z;mjwdw <l
Comparing to the original text found, it is obvious that the translation made by
Shaykh Dawud is as per the Arabic text.
b) Non-sequential translation
Among the specimen found that represents this style of translation is as follows:

“... and whoever wipes with his hands on the head of an orphan on the day of
‘Ashura, Allah almighty raises for him one degree in heaven by account of each of his hair
strand (and whoever) breaks a fast of a believer on the ‘Ashura eve, thus as if he breaks the
fast of all the followers of Muhammad PBUH...”’

25 This narration is only found in scholarly commentary and not from the original source.

26 Sulayman ibn al-Ash‘ath al-Azdi al-Sajistani Aba Dawid, a/~-Sunan, ed. Muhammad ‘Awwamah, 1st
ed. (Beirut: Mu’assasah al-Rayyan, 1998), hadith no. 2437.

27 al-Fatani, Jam ‘al-Fawaid.
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While takhrij finding is as follows:*®

‘;‘)ﬁbrﬁéwbcﬁliuﬁjMl&i@o“#i\:;&ﬁc;‘)}dbrﬁéw}&odﬁo}]ﬂﬁiw‘j
u\@wijéﬁsﬁﬁdw)£ﬁiwi)&cwﬂwjrr#e«li)ﬁ@%d&&ﬂi;‘;@@?&ih)&

...2\?))

Based on this finding, it is apparent that the author precedes the narration that
reads “and whoever wipes with his hand on the top of an orphan’s head...”, whereas the result of
takhrij displays the narration found in the source commences with “whoever breaks the fast
of a believer on the day of ‘Ashiira...”

The researcher reasons that the author probably does not intend to quote the entire
text of the hadith, therefore he only conveys certain parts in this book. This is evidenced
by his attempts to distinguish between the two narrations by using brackets for the word
“whoever”.

¢) Translating only parts of the original text

The following example is best to illustrate this scenario.

“Whoever fasts one day in Muharram, thus for him for each day 30 days”.?

The encountered narration reads:*°

COSWpp JShalip o lo gy ploo pas Ut SIS S OIS & 2 0 5 plos (0

Based on this finding, it is obvious that the author cites only a fraction of the original
text available in the source. In the researcher’s opinion, the author only translates excerpts
of the original source which corresponds to the title of discussion per se. Hence, the rest
which does not, are left out.

d) Combining two narrations into one

Among the instances found by the researcher, representing this type of
arrangement is as follows. In this work, Shaykh Dawud presents the following translation

of hadith:

28 Apd al-Rahman ibn ‘Ali Aba al-Faraj Ibn al-Jawzi, a/-Mawda ar (Madinah: al-Maktabah al-Salafiyyah,
1966).

29 al-Fatani, Jam ‘al-Fawa'id.
30 Sulayman ibn Ahmad al-Tabarani, a/-Rawd al-Daini Ilz al-Mu jam al-Saghir Li al-Tabarani (Beirut:
al-Maktab al-Islami, 1985).
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“As for the bath, came a tiding that Allah almighty tears the Zam-zam on that night,

that is ‘Ashiira to all waters hence, whoever bathes on the day of ‘Ashiird, no pain will inflict

him except the pain of death.”3!

To which the researcher found this first equivalent direct from the source as
follows:*2

Candl o 3 G2 A o ol oo gy Juil b ol Sl 50 o 5le A0 G52 o 550 bl OD)
Followed by this second original text:*?

Gl G2 o VLS 10 (2 e dolysdle p gy Juiél (o s
Upon scrutiny, both narrations are combined into one. The researcher noticed so
when the author continues to connect and does not distinguish with any introductory
phrases such as “the prophet said”, “and from”, “and further the Prophet PBUH” and other.
The researcher is of the view that these two narrations are combined in light of the
identical practices recommended in both original texts with the only difference in the
rewards to be earned.

e) Quoting narrations according to own comprehension
The following is among the narrations cited by Shaykh Dawud:

“And from the Prophet PBUH be it kniown to you that sacrifice (ritual slaughter) is

what releases the doer from the evils of this world and the hereafter”.3*

While the original text found by the researcher reads as follows:*
el o e Tl o g JS Gimg il O]

Another narration found that is quite comparable to the above is as follows: >

31 J1-Fatani, Jam ‘ al-Fawaid.
32 al-Haqqi, Rih al-Bayan.

33 1bn al-Jawzi, al-Mawd at.
34 J1-Fatani, Jam ‘ al-Fawa id.

35 This narration is only found in Ibn Hajar (d.852AH) commentary and not from the original source.
See: Ahmad ibn Muhammad ibn ‘Ali Ibn Hajar al-‘Asqalani, 7alkhis al-Habir Fi Takhrij Ahadith al-
Rafii al-Kabir (Maktabah Qurtubah, 1995).

36 This narration is only found in Ibn Hajar (d.852AH) commentary and not from the original source.

See: Ibn Hajar al-‘Asqalani.
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U 2y Ul ) 38 aomed Lt 4 L b s 00

It is not accurate to associate the two narrations above with the translation of
narration articulated by Shaykh Dawud but probably he does accordingly due to his
understanding of the two narrations above.

Conclusion

A total of 73 narrations quoted by Shaykh Dawud in Jam* al-Fawd’id wa Jawahir al-
Qala’id are spread into three chapters. Based on the practice of takhrij, it is discovered that
the statuses of the cited narrations are mixed between magbiil and mardid. However, the
narrations that fall under the category of mardiid are more dominant in comparison to that
of magqbil. From the standpoint of sources, the author is found to have mentioned the
sources to quite a few of the narrations cited in the three chapters, but the number is
relatively small. Nevertheless, upon takhrij, the sources that the author quotes are
accurate. While as for the narrations cited devoid of sources, the researcher finds that the
narrations can be traced to various sources.

From the context of the arrangement of narrations, the researcher identifies five
styles. That is, translation that coincides with the original text, irregular translation of the
original text, translating part of the original text, combining two narrations into one and
lastly articulating narrations based upon the author’s own understanding. In this regard,
it is hoped that the findings of this study can serve as a guidance to readers who embarks
upon reading Jam' al-Fawa’id wa Jawdahir al-Qal@’id; in particular, the three afore-mentioned
chapters.
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