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The Acceptance of Effeminates During the Prophet’s Time According to the Ḥadīth 

Abdul Rasydan Bin Mohamad Rusli* , Ahmad Sanusi Bin Azmi**. 

 

ABSTRACT: An effeminate is a male who acts in a manner of the opposite sex. The Qurʾān records that 
acts of homosexuality existed since the era of Prophet Lūṭ PBUH. During Prophet Muhammad’s time, 
there were effeminates present who lived amongst the Muslim society. The act of transvestism, 
however, is forbidden in Islam. Allah and His Messenger provided us with guidelines on interacting 
with such behaviours. Furthermore, Islam also enlightens us on the status of this group of Muslims. 
Thus, this research explains the ḥadīths of Prophet Muhammad SAW and its directives in relation to 
effeminates. This research also thoroughly discusses the fiqh of the ḥadīths from the scholars’ point 
of view. The researchers only discuss ḥadīths that are considered as ṣaḥīḥ and ḥasan. In conducting 
this research, the qualitative content analysis method was employed. This research will explain the 
acceptance of Prophet Muhammad PBUH and his companions towards the effeminates. It also 
elaborates the understanding of the ḥadīths according to the scholars. The researchers found that 
there are sixteen ḥadīths related to the effeminates, from which fourteen ḥadīths are ṣaḥīḥ and two 
ḥadīths are ḍaʿīf. 
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Introduction 

Allah SWT created every living thing in pairs - male and female. Both genders have been 

assigned their respective physical differences, behaviours, and instincts.1 The Holy Qurʾān 

and the ḥadīth of Prophet Muḥammad PBUH indicate that there are only two genders – 

male and female – in the creation of all living things. However, effeminates believe that 

even they were born as males, but essentially, the instinct of the opposite gender is trapped 

inside their bodies.2 

The existence of effeminates or transvestites is one of the alarming Islamic issues 

in the contemporary time. Although it is undeniable that effeminates were proven to have 

existed since the time of Prophet Lūṭ PBUH,3 the widespread of effeminates in today’s 

society is overwhelming. In Malaysia, effeminates live peacefully where their human rights 

are not violated. They are able to socialise freely among the community. Although the 

existence of this community is not welcomed by most Muslims as they are seen to have 

transgressed the religious boundaries, some are of the view that effeminates have the right 

to choose their way of life as a human being. However, human must be guided by revelation 

from Allah SWT. Allah says: 

هَا ﴿ يُّ
َ
َٰٓأ ِينَ   يَ طِيعُوا    ءَامَنُوٓا    ٱلَّذ

َ
َ   أ طِيعُوا    ٱللّذ

َ
لِ   ٱلرذسُولَ   وَأ و 

ُ
رِ   وَأ مأ

َ تُمأ   فَإنِ   مِنكُمأ    ٱلۡأ ء    فِ   تنَََٰزعَأ   إلَِ   فَرُدُّوهُ   شََأ
 ِ مِنُونَ   كُنتُمأ  إنِ وَٱلرذسُولِ  ٱللّذ ِ   تؤُأ َوأمِ  بٱِللّذ َٰلكَِ  ٱلۡأٓخِرِ   وَٱلۡأ ر  ذَ سَنُ  خَيأ حأ

َ
ويِلً  وَأ

أ
 ﴾ تأَ

Meaning: You who believe, obey God and the Messenger, and those in authority 

among you. If you are in dispute over any matter, refer it to God and the 

Messenger, if you truly believe in God and the Last Day: that is better and fairer 

in the end.4 

Prophet Muḥammad PBUH forbade imitating the opposite gender.5 Prophet Muḥammad 

PBUH as reported from Ibn ʿAbbās RA said: 

جَالََِّّمِنََََّّّالْمخَُن ثِيَََّّلَعَنَََّّوسلمََّّعليهَّاللهَّصلىَّالن بِي ََّّأَن َّ لاَتََِّّالرِّ جِّ  النِّسَاءِ.ََّّمِنَََّّوَالْمُتَََ

 
1 al-Qurʾān, al-Ḥujurāt 49: 13. 
2 Michael B. J. & Kiira T, “What many transgender activists don’t want you to know: and why you should 
know it anyway,” Perspectives in Biology and Medicine 50, no. 4 (2017): 521. 
3 Syed Azharul Asriq, Nabi Lut melawan LGBT, Nabi Syuib melawan kapitalis (Selangor: Must Read Sdn 
Bhd, 2017), 61. 
4 al-Qurʾān, al-Nisāʾ 4: 59. 
5 Rowson, E. K. “The Effeminates of Early Medina.” Journal of the American Oriental Society 111 (4), 671–
693. doi: 10.2307/603399 
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Meaning: Prophet Muḥammad PBUH cursed men who imitate women 

and women who imitate men.6  

1. Definition of Effeminates 

According to the Oxford Online Dictionary, an effeminate of a man or a boy indicates 
looking, behaving or sounding like a woman or a girl7. In Arabic, the term mukhannath is 
often used to refer to effeminates. The term is also the one used in the ḥadīth mentioned 
above. In another ḥadīth reported by al-Bukhārī, the effeminates are also referred to as 
Mutashabbihūn (those who imitate).8  

Effeminacy may have existed since the time of Prophet Lūṭ PBUH with the practice 

of homosexualism. This phenomenon has been indicated briefly in the Holy Qurʾān. The 

Qurʾān did not refer to the effeminates as mukhannath as in ḥadīths, but they were referred 

to as Qawm Lūṭ. Allah mentions in the Holy Qurʾān: 

توُنَ   إنِذكُمأ   لقَِوأمِهۦِٓ   قَالَ   إذِأ   وَلوُطًا ﴿
أ
حَد    مِنأ   بهَِا   سَبَقَكُم  مَا   ٱلأفََٰحِشَةَ   لَََأ

َ
ِنَ   أ ئنِذكُمأ  ٢٨ٱلأعََٰلمَِيَ   م 

َ
توُنَ   أ

أ
  لَََأ

طَعُونَ  ٱلر جَِالَ  بيِلَ  وَتَقأ توُنَ  ٱلسذ
أ
أمُنكَرَ   ناَديِكُمُ  فِ  وَتأَ ٓ  قَوأمِهۦِٓ  جَوَابَ  كََنَ  فَمَا  ٱل ن  إلِّذ

َ
  بعَِذَابِ  ٱئأتنَِا  قَالوُا   أ

 ِ دِقيَِ  مِنَ  كُنتَ  إنِ ٱللّذ َٰ  ﴾ ٢٩ٱلصذ

Meaning: And Lot: when He said to his people, ‘You practise outrageous acts that 

no people before you have ever committed. How can you lust after men, waylay 

travellers, and commit evil in your gatherings?’ the only answer his people gave 

was, ‘Bring God’s punishment down on us, if what you say is true.’9 

In the Qurʾān, Allah SWT informs us about the chronology of the people of Lūṭ. In 

sūrah al-Shuʿarāʾ, Allah SWT mentions the story of Lūṭ’s people who did not fear Allah and 

engaged in homosexual acts. From verse 161 until 169, Allah SWT records the dialogue 

between the Prophet Lūṭ PBUH with his people who denied his teachings: 

خُوهُمأ   لهَُمأ   قَالَ   إذِأ ﴿
َ
لَّ   لوُط    أ

َ
مِير   رسَُول    لَكُمأ   إنِ ِ  ١٦١تَتذقُونَ   أ

َ
َ   فَٱتذقُوا   ١٦٢أ طِيعُونِ   ٱللّذ

َ
سأ   وَمَآ  ١٦٣وَأ

َ
  لُكُمأ   َ أ

ر     مِنأ   عَلَيأهِ  جأ
َ
جأ   إنِأ   أ

َ
َٰ   إلِّذ   ريَِ أ ِ   عَََ توُنَ  ١٦٤ٱلأعََٰلمَِيَ   رَب 

أ
تأَ
َ
رَانَ   أ كأ   خَلَقَ   مَا  وَتذََرُونَ  ١٦٥ٱلأعََٰلمَِيَ   مِنَ   ٱلَُّّ

ِنأ   رَبُّكُم   لَكُمأ  وََٰجِكُم    م  زأ
َ
نتُمأ   بلَأ   أ

َ
ذمأ   لَئنِ  قَالوُا   ١٦٦عََدُونَ   قَوأم    أ رجَِيَ   مِنَ   لََكَُونَنذ   يََٰلُوطُ   تنَتَهِ  ل أمُخأ  ١٦٧ٱل

ِنَ  لعَِمَلكُِم إنِ ِ  الَ قَ  ِ  ١٦٨ٱلأقَاليَِ  م  لِ  نَ ِنِ   رَب  هأ
َ
ا  وَأ مَلُونَ  مِمذ  ﴾١٦٩يَعأ

 
6 al-Bukhārī, Muḥammad ibn Ismail, al-Jāmiʿ al-Saḥīḥ al-Musnad al-Mukhtaṣar min Ūmūr Rasūl Allah 
wa Sunanihi wa Ayyāmihi (Kaherah: al-Maktabah al-Salafiah, 2009), 4: 72 (5886). 
7 Oxford Learner Dictionaries, “Effeminate,” accessed May 25, 2020. 
https://www.oxfordlearnersdictionaries.com/definition/english/effeminate?q=effeminate. 
8 al-Bukhārī, al-Jāmiʿ Saḥīḥ, 4: 72 (5886). 
9 al-Qurʾān, al-ʿAnkabūt 29: 28-29. 

https://www.oxfordlearnersdictionaries.com/definition/english/effeminate?q=effeminate
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Meaning: Their brother Lot said to them, ‘Will you not be mindful of God. I am a 

faithful messenger to you. Be mindful of God and obey me. I ask no reward from 

you, for my only reward is with the Lord of the Worlds. Must you, unlike [other] 

people, lust after male and abandon the wives that God has created for you? You 

are exceeding all bounds.’ But they replied, ‘Lot! If you do not stop this, you will 

be driven away.’ So, he said, ‘I loathe what you do. Lord, save me and my family 

from what they are doing.’ 10 

Thereafter, Allah SWT destroyed Prophet Lūṭ’s people and his wife who disobeyed 

Allah SWT. Verses 56 to 58 of sūrah al-Naml also depict the same story as mentioned 

previously. Allah SWT The Most Knowing says: 

ٓ   قَوأمِهۦِٓ   جَوَابَ   كََنَ   ۞فَمَا ﴿ ن  إلِّذ
َ
رجُِوٓا    قَالوُٓا    أ خأ

َ
ِن  لوُط    ءَالَ   أ يَتكُِمأ    م  ناَسر   إنِذهُمأ   قَرأ

ُ
رُونَ   أ نَيأنََٰهُ  ٥٦يَتَطَهذ

َ
  فَأ

 ٓۥ لهَُ هأ
َ
تهَُۥ إلِّذ  وَأ

َ
رَأ نََٰهَا ٱمأ رأ غََٰبِِِينَ  مِنَ  قَدذ

ناَ  ٥٧ٱلأ طَرأ مأ
َ
طَرٗا   عَلَيأهِم وَأ أمُنذَريِنَ  مَطَرُ  فَسَاءَٓ  مذ  ﴾ ٥٨ٱل

Meaning: The only answer his people gave was to say, ‘Expel Lot’s followers from 

your town! These men mean to stay chaste!’ We saved him and his family- except 

for his wife: We made her stay behind and We brought rain down on them. How 

dreadful that rain was for those who had been warned.11 

The Qurʾanic evidence shows that Islam never tolerates the homosexual practice. 

Although there are differences between homosexuality and effeminacy, the effeminacy 

may contribute towards homosexuality.12  

2. Reported Ḥadīths which Are Related to Effeminates 

There is a total of sixteen ḥadīths which are related to effeminates. Fourteen ḥadīths 

are ̣saḥīḥ, while the other two ḥadīths are ḍaʿīf. Some of the ḥadīths are repeated with 

different chain of narrators and some of them are stand-alone ḥadīths which only have one 

chain of narrators. The researchers focused only on the ḥadīths that are deemed as saḥīḥ. 

While the ḍaʿīf ḥadīths will not be discussed by the researchers, but only quoted as per 

original Arabic text. 

2.1 Ḥadīths Reported as Ṣaḥīḥ and Ḥasan 

2.1.1 Ḥadīths on cursing the effeminates 

As mentioned previously, there is a ḥadīth that Prophet Muḥammad PBUH cursed any man 

who behaves effeminately and a woman who behaves manly: 

 
10 al-Qurʾān, al-Shuʿarāʾ 26: 161-169. 
11 al-Qurʾān, al-Naml 27: 56-58. 
12 Michael, “What many transgender activists,” 521. 
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جَالََِّّمِنَََّّالْمُخَن ثيََََِّّّاللهَّرَسُولََُّّلَعَنََّ لاَتََِّّالرِّ  النِّسَاء.ََّّمِنَََّّوَالْمُتَََجِّ

This ḥadīth has been authenticated by all scholars who reported it. al-Bukhārī13, 

Abū Dāwūd14, al-Tirmidhī15, Aḥmad16 and Ibn Ḥibbān17 reported the ḥadīths in their books. 

All of the narrations originate from Ibn ʿAbbās RA. Ibn ʿAbbās was the only companion who 

narrated this ḥadīth. Besides, some of the scholars namely al-Bukhārī, Abū Dāwūd and al-

Nasāʾī added further in their narration, that Prophet Muḥammad PBUH said, “Cast them 

out from your houses!”. al-Bukhārī also added that ʿUmar RA banished one of the 

effeminates.18 But in the ḥadīth reported by Abū Dāwūd and al-Nasāʾī, they did not mention 

ʿUmar. Instead, they mention ‘there was a person.’ 

al-Bukhārī narrated the ḥadīth from Muʿādh ibn Faḍālah; who narrated from 

Hishām; from Yaḥyā; from ʿ Ikrimah; from Ibn ʿ Abbās RA. Abū Dāwūd narrated from Muslim 

ibn Ibrāhīm; who narrated from Hishām; from Yaḥyā; from ʿIkrimah; who narrated from 

Ibn ʿAbbās RA. al-Tirmidhī reported the ḥadīth from al-Ḥasan ibn ʿAlī al-Khallāl; who 

narrated from ʿAbd al-Razzāq; that he narrated from Maʿmar; from Yaḥyā ibn Abī Kathīr 

and Ayyūb; from ʿ Ikrimah; from Ibn ʿ Abbās. Ibn Ḥibbān said that he narrated from al-Ḥasan 

ibn Sufyān; from Muḥammad ibn ʿAbd al-Raḥmān al-ʿAllāf; from Muḥammad ibn Suwāʿ; 

from Saʿīd; from Qatādah; from ʿIkrimah; from Ibn ʿAbbās RA. 

The narrations above show that al-Bukhārī, Abū Dāwūd and al-Tirmidhī narrated 

the ḥadīth on the authority of Yaḥyā, while Ibn Ḥibbān reported the ḥadīth on the 

authority of Qatādah.  

Besides, al-Bukhārī also reported a ḥadīth which seems similar in meaning. He 

narrated from Muḥammad ibn Bashshār; who narrated from Ghundar; who narrated from 

Shuʿbah; from Qatādah; from ʿIkrimah; from the way of Ibn ʿAbbās RA:  

جَالََِّّمِنَََّّالْمُتَشَبِّهِيََََّّّاللهَّرَسُولََُّّلَعَنََّ جَالَََِّّّالنِّسَاءََِّّمِنَََّّوَالْمتَُشَبِّهَاتََِّّبِالنِّسَاءِ،ََّّالرِّ َّ.بِالرِّ

 
13 al-Bukhārī, Saḥīḥ al-Bukhārī, 4: 72 (5886). 
14 Abū Dāwūd, Sulaymān ibn al-Ashʿath, al-Sunan (Beirut: Dar al-Risalah al-ʿAlamiyah, 2009), 7: 291 
(4930). 
15 al-Tirmidhī, Muḥammad ibn ‘Isa al-Sulami, al-Jāmiʿ (Beirut: Dar al-Garb al-Islami, 1996), 4: 487 
(2785). 
16 Ibn Ḥanbal, Aḥmad, al-Musnad (Cairo: Dar al-Hadith, 1995), 3: 50 (2291). 
17 Ibn Ḥibbān, Muḥammad al-Tamīmī, Saḥīḥ Ibn Ḥibbān (Beirut: Dar al-Ma’rifah, 2009) p. 1534 (5750). 
18 al-Bukhārī, al-Jāmiʿ Saḥīḥ, 4: 72 (5886). 
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The ḥadīth stated that the Prophet Muḥammad PBUH cursed men who imitate 

women and women who imitate men. The ḥadīth is reported as authentic by al-Bukhārī 

with reliable narrators and unbroken chain.19 

As a summary, the researchers’ finding shows that there is a total of six ḥadīths 

reported by al-Bukhārī, Abū Dāwūd, al-Tirmidhī and Ibn Ḥibbān in their books with 

different chain of narrators, but from the same companion who is Ibn ʿAbbās RA. All of the 

ḥadīths are considered ṣaḥīḥ (authentic) by the scholars. 

2.1.2 Ḥadīths on Casting Away Effeminates from Houses  

This ḥadīth is related to an effeminate who spoke with ʿAbd Allah ibn Abī Umayyah in 

Ummu Salamah’s house. After Prophet Muḥammad PBUH heard the conversation, he told 

Ummu Salamah to not let the effeminate come into her house again. The ḥadīth is reported 

as follows:20  

ائِفََََّّّعَلَيمكُمَََُّّّالله ََُّّفَتَحََََّّّإِنمَََّّّأُمَي ةَ:ََّّأَبَََِّّّبمنَََِّّّاللهََّّعَبمدَََِّّّسَلَمَةََََّّّأُمَََِّّّّلأخَِيََّّالْمخَُن ثَََُّّّفقالََََّّّ..." كََََّّّغَدًا،ََّّالط  نَةَََِّّّعَلَىَََّّّأَدُلُّ ََّّابم

اَََّّغَيملاَنَ، بِلََُّّفَإِنَّ  بَع َََّّّتُقم بِرََُّّبأَِرم ََّّفَقَالَََّّ.بثَِمََن ََّّوَتُدم ((.َّهَذَاَّخُلَن َّيَدمََّّ))لََََّّّ:َّالن بِيُّ  "عَلَيمكُن 

The ḥadīth reported that there was an effeminate that sat among the wives of 

Prophet Muḥammad SAW. As in this ḥadīth, Ummu Salamah narrated that the effeminate 

was talking about the physical characteristics of a woman in Ṭāʾif to her brother ʿAbd Allah 

ibn Abī Umaiyah RA. The prophet heard what the effeminate said before telling Ummu 

Salamah to not let the effeminate enter the house anymore. Muslim also stated that from 

that particular time, the wives of Prophet Muḥammad PBUH started to wear veils when 

talking to effeminates.21 

al-Bukhārī narrated the ḥadīth from ʿ Uthmān ibn Abī Shaybah; who narrated from 

ʿAbdah; from Hishām ibn ʿUrwah; from his father; from Zaynab binti Abī Salamah; from 

Ummu Salamah.22 The second chain of al-Bukhārī is reported from al-Ḥumaydī; who heard 

from Sufyān; from Hishām; from his father; from Zaynab binti Abī Salamah; from Ummu 

Salamah.23 The third chain of al-Bukhārī is narrated from Mālik ibn Ismāʿīl; who narrated 

from Zuhayr; from Hishām ibn ʿUrwah; from his father; from Zaynab binti Abī Salamah; 

 
19 Ibid., 4: 71 (5885). 
20 al-Bukhārī, al-Jāmiʿ Saḥīḥ, 3: 395 (5235). 
21 Muslim, Ibn al-Ḥajjāj al-Naysabūrī, al-Musnad al-Saḥīḥ al-Mukhtaṣar min al-Sunan (Riyadh: Dar 
Taybah, 2006) p. 1041 (2181). 
22 Ibid., p. 1041 (2181). 
23 Ibid., p. 157 (4324). 



 
 
 
 
 

45  al-Burhān Journal of Qurʾān and Sunnah Studies, Vol. 5, No. 1, 2021 
 

 

from Ummu Salamah.24 Muslim narrated the ḥadīth from ʿAbd ibn Ḥumayd; who narrated 

from ʿAbd al-Razzāq; from Maʿmar; from al-Zuhrī; from ʿUrwah; from ʿĀʾishah RA.25  

In the chapter on Clothing, Abū Dāwūd also narrated the ḥadīth from Muḥammad 

ibn ʿUbayd; who narrated from Muḥammad ibn Thawr; from Maʿmar; from al-Zuhrī; from 

Hishām ibn ʿUrwah; from his father; from ʿĀʾishah RA.26 The second chain of Abū Dāwūd 

was narrated from Muḥammad ibn Dāwūd ibn Sufyān; from ʿAbd al-Razzāq; from Maʿmar; 

from al-Zuhrī; from ʿ Urwah; from ʿ Āʾishah RA.27 The third chain of Abū Dāwūd was narrated 

from Aḥmad ibn Ṣāliḥ; from Abū Wahb; from Yūnus; from Ibn Shihāb; from ʿUrwah; from 

ʿĀʾishah RA.28 The fourth chain of Abū Dāwūd came from Maḥmūd ibn Khalid; from ʿUmar; 

from al-Awzāʿī; from al-Zuhrī; from ʿUrwah; from ʿĀʾishah RA. 29  All of the chains of 

narrators mentioned are saḥīḥ. 

All of the narrations reported are ṣaḥīḥ and narrated either by Ummu Salamah or 

ʿĀʾishah RA. al-Bukhārī recorded this ḥadīth three times in his Ṣaḥīḥ al-Bukhārī with a 

different chain of narrators in each ḥadīth. All of the ḥadīths reported by al-Bukhārī were 

from Ummu Salamah RA. In Ṣaḥīḥ Muslim, the same ḥadīth was recorded from the way of 

ʿĀʾishah RA. Muslim reported only one ḥadīth in his book. Abū Dāwūd recorded the ḥadīth 

four times in his book, with different chains of narrators. All of the ḥadīths reported by 

Abū Dāwūd came from the way of ʿĀʾishah RA. There is a total of 8 chains of narrators 

reporting this particular ḥadīth. 

2.2 Reported Ḥadīths Which Are Regarded as Weak 

Ibn Mājah reported a ḥadīth on the punishment for calling a person an effeminate or a 

homosexual. The ḥadīth read: 

جُلََُّّقَالَََّّإذَِا" جُلََِّّالر  لِدُوهََُّّمُُنَ ثُ،َّيَاََّّللِر  ينَ،َّفَاجم ِ جُلََُّّقَالَََّّاوَإذَََِّّعِشْم جُلََِّّالر  ،َّيَاََّّللِر  يُّ
لِدُوهَََُّّّلُوطِ ينَََّّفَاجم ِ  ".عِشْم

The ḥadīth was reported by Ibn Mājah from ʿAbd al-Raḥmān ibn Ibrāhīm; who 

narrated from Ibn Abī Fudayk; that he narrated from Ibn Abī Ḥabībah; from Dāwūd ibn al-

Ḥuṣayn; from ʿIkrimah; from Ibn ʿAbbās RA.30 This ḥadīth is weak since there is a narrator 

 
24 Ibid., p. 72 (5887). 
25 Muslim, al-Musnad al-Saḥīḥ, p. 1041 (2181). 
26 Abū Dāwūd, al-Sunan, 6: 201 (4107). 
27 Ibid., 6: 202 (4108). 
28 Ibid., 6: 202 (4109). 
29 Ibid., 6: 202 (4110). 
30 Ibnu Mājah, Muḥammad ibn Yazīd, al-Sunan (Cairo: Dar al-Hadith, 1998) p. 420 (2568). 
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by the name of ʿAbd al-Raḥmān ibn Ibrāhīm. He was a weak narrator according to al-

Dāruquṭnī.31 

Apart from this ḥadīth, there is another ḥadīth recorded in Jāmiʿ al-Tirmidhī.32 This 

ḥadīth also came from the way of Ibn ʿAbbās RA, in which Prophet Muḥammad PBUH was 

reported to say: 

جُلََُّّقَالَََّّإذَِا" جُلََِّّالر  ،َّيَاََّّللِر  بُوهََُّّيََُودِيُّ ِ ينَ،َّفَاضْم ِ بُوهَََُّّّمُُنَ ثُ،َّيَاَََّّّقَالَََّّوَإذَِاَّعِشْم ِ ينَ،َّفَاضْم ِ ،َّذَاتََِّّعَلَىََّّوَقَعَََّّوَمَنمََّّعِشْم ََّّمََمرَم 

تُلُوهُ.  "فَاقم

The above ḥadīth was considered weak by al-Tirmidhī because of a narrator by the 

name of Ibrāhīm ibn Ismāʿīl. Besides al-Tirmidhī, Ibn Ḥibbān, Ibn al-Jawzī, 33  ẓ al-

Mubārakfūrī,34 al-Albānī, also deemed this ḥadīth weak. This ḥadīth has a different chain 

of narrators compared to the ḥadīth reported by Ibn Mājah. Hence, it is considered as 

different ḥadīth. Both ḥadīths cannot be used as evidence due to their status. 

3. Statistic of Ḥadīths Related to Effeminates 

The researchers found that there are sixteen ḥadīths related to effeminates. There are six 

ḥadīths reported from the way of Ibn ʿ Abbās RA in which Prophet Muḥammad PBUH cursed 

one who acted effeminately, eight ḥadīths are reported from the way of Ummu Salamah 

RA and ʿĀʾishah RA forbidding effeminates to enter houses, one ḥadīth is related to the 

punishment for calling any Muslim as an effeminate or homosexual and one ḥadīth is 

related to the punishment for calling any Muslim as a Jew or effeminate. This is illustrated 

by the following chart: 

 
31 al-Dāruquṭnī, ʿAlī ibn ʿUmar, al-ʿIlāl al-Wāridah fī al-Aḥādīth al-Nabawiyyah (Riyadh: Dar Ibn al-
Jawzi, 2006) 14: 216. 
32 al-Tirmidhī, al-Jāmiʿ, 3: 129 (1462). 
33Ibn al-Jawzī, ʿAbd al-Raḥmān ibn ʿAlī, al-Mawḍūʿāt min al-Aḥādīth al-Marfūʿāt (Riyadh: Adwa’ al-Salaf, 
1997), 3: 360. 
34 al-Mubarākfūrī, Muḥammad ʿAbd al-Raḥmān, Tuḥfat al-Aḥwadhī bi Sharḥ Sunan al-Tirmidhī (Cairo: 
Dar al-Ḥadīth, 2000), 4: 392. 
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Chart 1: The numbers of ḥadīths related to effeminates  

It is undisputable that Prophet Muḥammad PBUH cursed anyone who behaves like 

their opposite sex. The action of the Prophet and ʿUmar who chased out the effeminates 

from their houses support the ḥadīth mentioned. The banishment of the effeminate from 

houses was due to his observation of female physical body characteristics. This 

banishment, however, does not mean that any Muslims can call them with pejorative 

names. The prohibition from ridiculing the effeminates neither came from the ḥadīth 

narrated by Ibn Mājah nor al-Tirmidhī, but it is derived from the words of Allah SWT in the 

Holy Qurʾān: 

هَا ﴿ يُّ
َ
َٰٓأ ِينَ   يَ خَرأ   لَّ   ءَامَنُوا    ٱلَّذ ِن  قَوأمر   يسَأ م    م  ن  عَسََٰٓ   قَوأ

َ
ا  يكَُونوُا    أ ٗ ِنأهُمأ   خَيأ ِن  نسَِاءٓر   وَلَّ   م  ن   عَسََٰٓ   ن سَِاءٓ    م 

َ
  أ

ا يكَُنذ  ٗ ِنأهُنذ   خَيأ نفُسَكُمأ  تلَأمِزُوٓا   وَلَّ  م 
َ
لأقََٰبِ   تَنَابزَُوا   وَلَّ   أ

َ مُ  بئِأسَ  بٱِلۡأ يمََٰنِ   بَعأدَ   ٱلأفُسُوقُ  ٱلِِسأ ِ
ذمأ  وَمَن ٱلۡأ   ل

َٰٓئكَِ  يَتُبأ  لَ و 
ُ
لمُِونَ  هُمُ  فَأ َٰ  ﴾ ١١ٱلظذ

Meaning: Believers, no one group of men should jeer at another, who may after all 

be better than them; no one group of women should jeer at another, who may 

after all be better than them; do not speak ill of one another; do not use offensive 

nicknames for one another. How bad it is to be called a mischief-maker after 

accepting faith! Those who do not repent of this behaviour are evildoers.35  

The ḥadīths reported from Ibn Mājah and al-Tirmidhī on the punishment for calling 

someone as an effeminate are not reliable. However, the Qurʾanic evidence informs us that 

verbally insulting others is prohibited in Islam. 

The percentage of acceptable and rejected ḥadīths related to effeminates is shown 

as the pie chart below.  

 
35 al-Qurʾān, al-Ḥujurāt 49: 11. 
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Chart 2: The status of ḥadīths related to effeminates 

From sixteen ḥadīths discussed in the present study, 14 ḥadīths or 87% of the total 

ḥadīths discussed are authentic. All of the ḥadīths related to forbidding the effeminate 

from entering houses and the Prophet cursing effeminates are authentic. While the ḥadīth 

regarding the punishment for calling any Muslim as an effeminate or homosexual and the 

ḥadīth regarding the punishment for calling any Muslim as a Jew or an effeminate are 

weak, which consists of 13% of the total ḥadīths discussed in this research. 

4. The Lessons that Scholars Derived from Authentic Ḥadīths on Effeminates 

The first ḥadīth on Prophet Muḥammad PBUH cursing effeminates was a general statement 

by the Prophet. The physical characteristics of the effeminates are not specifically 

mentioned by the Prophet. However, we can identify the physical characteristics of 

effeminates as they behave in a manner opposite to their gender. The acceptance of 

effeminates and the punishment for effeminacy are not mentioned in the first ḥadīth. Since 

there are Qurʾanic verses and ḥadīth that curse effeminacy, it is sufficient to conclude that 

it is considered as a sin. 

From the ḥadīths of mukhannath, the lessons that can be learnt are: 

a. Allah SWT and His Messenger curse the effeminates. 

Allah SWT and Prophet Muḥammad PBUH curse any man who acts 

effeminately and any woman who behaves manly.  

According to Ibn Ḥajar al-ʿAsqalānī, Muslim men are prohibited to dress 

and wear jewelleries in likeness of the opposite sex. The dressing of male and 

female may vary depending on the culture. For instance, a female wearing a long 

sleeve t-shirt may be accepted by Malaysians, but not in Arabic continents. In 

Arabic continents, a female wearing a long sleeve t-shirt may be considered as 

Acceptable 
ḥadīth 

87%

Rejected ḥadīth 
13%

The Status of Ḥadīths Related To Effeminates

Acceptable ḥadīth 

Rejected ḥadīth 
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imitating men, which is not allowed based on the religious interpretation. 

Although there are some places where men and women dress in a similar fashion, 

the latter are obligated to cover their body in accordance with Islamic teachings.36 

Besides, Ibn Ḥajar also discussed the ruling on imitating the voice of the 

opposite gender. He stated that when a person’s natural voice is similar to that of 

the opposite sex, the is no burden of sin. But if it is done intentionally, then it is 

prohibited in Islam.37 In a nutshell, Ibn Ḥajar highlighted that any intentional 

behaviour or action imitating the opposite sex is prohibited in Islam. As such, not 

all effeminates are blameworthy, but only those who intentionally behave as the 

opposite gender have committed a sin.  

b. Constrain the influence of the effeminates.  

The ḥadīths of the Prophet in which effeminates are casted away from 

houses are ṣaḥīḥ. The effeminate came to the Prophet’s house and talked about 

the physical features of Ghaylān’s daughter. Prophet Muḥammad PBUH being 

pious and polite, disapproved the way in which the effeminate spoke of the 

physical traits of a woman to others. This ḥadīth proves that some effeminates 

could be attracted to women, even though they act effeminately. As stated by 

ʿĀʾishah RA in her ḥadīth, Prophet Muḥammad’s wives were initially allowed to 

take off their veils when communicating with effeminates, since they are 

categorised by the Prophet as the people of ghayr uli al-irbah. 

Although the status of the ḥadīths is undeniably authentic, there is no 

intention of the Prophet to command every effeminate to be banished out from 

their houses. This opinion is supported by al-Nawawī when he was asked, “Are we 

supposed to banish effeminates from houses?” However, al-Nawawī also reported 

a narration from al-Wāqidī and Abū Manṣūr al-Bardādī that the Prophet banished 

an effeminate to a place called Ḥamrāʾ al-Asad.38  

al-Nawawī explained that the effeminate who was banished by the 

Prophet was the same person mentioned in the previous ḥadīth. The majority of 

the scholars believed that the effeminate’s name is Hīt. Hīt was banished on three 

grounds. Firstly, the Prophet assumed earlier that he is among ghayr uli al-irbah, 

but he was not. Secondly, he illustrated the physical traits of Ghaylān’s daughter 

to a man, which is prohibited in Islam. This prohibition is also applied to women 

who disclose their spouses’ physical traits to other women. Thirdly, he was 

 
36 Ibn Ḥajar al-ʿAsqalānī, Aḥmad ibn ʿAlī, Fatḥ al-Bārī fī Sharḥ Saḥīḥ al-Bukhārī (Riyadh: al-Maktabah 
al-Salafiyyah, 1997), 10: 332. 
37 Ibid. 
38 al-Nawawī, Yaḥyā ibn Sharaf, al-Minhāj Sharḥ Saḥīḥ Muslim ibn al-Ḥajjāj (Cairo: Muassasah Qurtubah, 
1994), 14: 234. 
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exposed to women’s ʿawrah whereby he could inform others about it as he did 

earlier.39 

Hence, the ḥadīth indirectly informs us that a ruler may decide on any 

measures that rationally benefit the people. In relation to this issue, Prophet 

Muḥammad PBUH banished the effeminate to avoid negative effects on society. 

c. The fiqh related to the effeminates can be learned from the fiqh for men. 

The ḥadīth on banishing an effeminate is considered ṣaḥīḥ. The ḥadīth is 

reported by Muslim with the addition: “Then the wives of Prophet began to veil 

themselves when talking to effeminates”.40 

The wives of the Prophet were commanded by Allah SWT to veil 

themselves when communicating with men who are not their close relatives.41 

According to al-Nawawī, before this incident, effeminates were free to 

communicate with the Prophet’s wives without any veil. This was because the 

society assumed that effeminates were of the ghayr uli al-irbah. After the Prophet 

heard the conversation between the effeminate and ʿAbd Allah ibn Abī Umayyah, 

he realised that the effeminates are among uli al-irbah. The Prophet then ordered 

that effeminates should be treated as normal men. The prophet also commanded 

his wives to veil themselves when communicating or interacting with 

effeminates.42 

d. The prohibition of describing the ʿawrah of a person to others. 

According to al-Nawawī, the ḥadīth of Hīt is a clear indication from 

Prophet Muḥammad PBUH that Muslims are prohibited from describing the 

ʿawrah of a person to others. In the ḥadīth, Hīt told ʿAbd Allah ibn Abī Umayyah 

about the physical traits of Ghaylān’s daughter. Prophet Muḥammad PBUH heard 

the conversation and banished Hīt from his house.  

e. A husband may forbid his wife from inviting any person into his house. 

In the ḥadīth of Hīt, Prophet Muḥammad PBUH forbade his wives from 

allowing effeminates to enter their houses. As an extension of the lesson of the 

ḥadīth, a husband may forbid his wife from allowing any person to enter his 

house. 

 
39 Ibid., 14: 235. 
40 Muslim, al-Musnad al-Ṣaḥīḥ, p. 1041 (2181). 
41 al-Qurʾān, al-Aḥzāb 33: 53-54. 
42 al-Nawawī, al-Minhāj, 14: 234. 
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Conclusion 

In a nutshell, the ḥadīths on effeminates prove that they existed during the Prophet’s time. 

Prophet Muḥammad PBUH had left a guide on how to treat effeminates. Although the 

effeminates are not to be discriminated, a Muslim ruler should introduce measures to curb 

the negative influence of effeminates in the society. Several limitations were set by the 

Prophet to avoid the widespread of effeminates’ influences. Prophet Muḥammad PBUH 

banished an effeminate after the effeminate spoke of the ʿawrah of Ghaylān’s daughter to 

ʿAbd Allah ibn Abī Umayyah. The banishment of the effeminates from Madinah showed 

that the Prophet acted in the interest of the citizens. Ibn Shihāb al-Zuhrī, one of the 

prominent ḥadīth scholars, opined that effeminates are categorised among persons who 

may leave significant influence on others.43 In this case, Islam has provided a moderate 

solution being the religion that brings mercy to all the worlds. 
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